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Indian Historical Quarterly 

VoL. II MARCH 192 6 No. 1 

A Short History of Ceylon 

{from the 5th century B. G. to the 4th century A. D.) 

INTRODUCTION : THE SOURCES 

The chief sources from which we gather our knowledge of 
the history of ancient Ceylon are the two Pali chronicles Dlpa- 
varpsa and JUahdvarpsa 1 2 3 . They are supplemented in some 
details by the younger literature, chiefly by the Mab&vainsa- 
Tika, and by the Sinhalese books, like Ptlj&vali, NikSya- 
saftgraha, Dh&tuvamsa, Rajaratu&kara, Rajavali. Among all 
these works the Dipavarpsct* is by far the oldest, and the 
time of its composition is fairly well to be determined. The 
last Sinhalese king mentioned in the Dv. is Mahasena, who 
died in the first half of the fourth century a. d. ; in the intro- 
duction of Buddhaghosa’s commentary on the Vinaya-Pitaka 
the chronicle has been quoted 8 . As Buddhaghosa lived in 
the first half of the fifth century a. d. 4 * * , we can say, with 
some confidence, that the Dv. was composed between the 
years 350 and 400 a. d. The Dv. can hardly be called a 

1 W. Geiger, Dipavamsa und Mahavamsa und die Gesehiehtliche 
Ueberlieferung in Ceylon, Leipzig, 1905 (=Dlp and Mah. by W. 
Geiger, transl. by Ethel M. Coomaraswamy, Colombo, 1908) ; Winter- 
nitz, Gesch. der lndischen Litteratur , II, i66ff. 

2 Dipavamsa, an ancient Buddhist Historical Record, ed. 
and transl. by H. Oldenberg (1879). 

3 SamantaPasadika , ed. J. Takakusu, assisted by M. Nagai (P.T.S., 
1924), pp. 74, 75. The quoted verses are Dv. XI, 15-16 ; XII 1-4. 

4 B. G Law, Life and Work of Buddhaghosa, Calcutta and 

Simla, 1923, p. 9. 

I. H. Q., MARCH, I926 
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poem. 16 is rather a clumsy composition which often consists 
of mere enumeration of proper names or terms, apparently 
to serve ns a support for tho memory. Very often the 
same subject is narrated twice or even three times in a 
slightly ditferent manner, as if two or three recensions of 
the chronicle were knit together. This all shows the com- 
piler’s waut of literary fitness, but it does by no means touch 
the value of the Dv. as a source of historical information. 

As to the contents of the Dv., it starts from the abhisam- 
hodhi of the Buddha, the legend of his visits to Ceylon, 
and the lineage of his family. In chs. iv to viii are related 
the story of the Buddhist councils and that of the missions 
sent in king Asoka’s time to the various countries to preach 
the Buddhist doctrine including that of the king’s son 
Mahinda’s mission to Ceylon. Now tho history of Lanka is told 
from the first Aryan immigration under Vijaya up to Deva- 
nampiyatissa, who was a contemporary and friend of king 
Asoka (chs. ix-xi). Mahinda arrives in Ceylon and preaches 
the dhanrna. He is joyfully received by the king and his 
subjects, and the Mah&megha-vana garden, the later Malia- 
vihara, is dedicated by the king to the fraternity, as well 
as the arama on the Cetiya mountain (chs. xii-xiv). The holy 
relic of the Buddha’s right collar-bone is brought from 
India to Ceylon, and is deposited in a stupa, erected on the 
Cetiya hill. In connection with this fact the legend of the 
three former Buddhas and of their relics is told (ch. xv. 1-73). 
Sanghamitta, Mahinda’s sister, comes to LahkS, to confer 
there the ordination on tpieen Anula and other women who 
were converted to the Buddha’s faith (ch. xv. 74-80). Arittha 
is sent to India to fetch a branch of the holy Bodhi-tree ; the 
branch arrives and is planted in the MahSvihSra. The story 
of the holy trees of the former Buddhas is related in this con- 
nection, and the Bhikkhunls living in Ceylon are enumerated 
(ch. xv. 81 xviii. 44). The rest of ch. xviii and the last four 
chapters are filled with a succint history of the Sinhalese 
kings from DevSnampiyatissa’s successors up to MahSsena. 
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The character of the Mahavayisa 1 2 differs widely from that 
of the Dv. although the arrangement of the legeudary and 
historical materials is almost the same in both chronicles and 

a 

has become typical for all similar compilations of later date. 
Bat the Mv. is a real kavya, and its author Mah&n&ma 
deserves the poet’s title. In the introductory verses of his 
poem he explicitly refers, I believe, to the Dipavamsa with the 
words: “That (Mabavamea) which was compiled by tho ancient 
(sages) was here too long drawn and there too closely knit ; 
and contained many repetitions. Attend ye now to this 
(MabSvaipsa) that is free from such faults, easy to understand 
and remember, arousing serene joy and emotion and hauded 
down (to us) by tradition”. Indeed, the author of the Mv. 
avoids the faults censured by him, in the older chronicle. 
Legendary chapters are not wanting, of course, but they are 
reduced to the right proportion. In the description of 
Mahinda’s arrival in Ceylon and of Dev&nampiyatissa’s conver- 
sion to Buddhism, the Mv. generally agrees with the Dv. 
The reign of king Datthagamaiji is described with great 
details. Its history occupies in the Mv. altogether eleven 
chapters (xxii-xxxii), whilst in the Dv. only thirteen verses 
are devoted to it. We are entitled to speak of the Epic of 
Dufthagamaui as forming the centre of MahanSma’s poem 
as the “Epic of Parakkamabahu ” 9 is that of the Culavaqaaa, 
the later continuation of the Mv. 

Concerning the source from which both the Dv. and the 
Mv. have taken their subject-matter, we are well informed 

1 The Mak&wnuo in Roman characters with the translation 
subjoined by G. Tumour, 1837 (the translation has been revised 
and reprinted in the Mahawansa by Wijesinha, 1889}. — The Mahar 
wans a from first to thirty-sixth chapter, revised and edited by 
H. Sumaugala and dads. Batuwantudawa, 1883.— The Ma/tavamsa, 
edited by Wilh. Geiger, Pali Text Society, 1908. — The Makavairaa or 
die Great Chronicle of Ceylon, transl. by Wilh. Geiger, assisted by M.H. 
Bode, P. T. S., 1912. 

2 R. S. Copleston, /HAS., Ceylon Br. xin, 44, 1893, pp. 60 if. 
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of by a later work the MahSvamsatlkS 1 2 , which was probably 
composed in the 12th century a. d. There existed in Ceylon 
an extensive commentary on the holy Buddhist scrip- 
tures, composed in old Sinhalese language and preserved 
in various recensions in the monasteries of the Island. It 
was called Atthakatha or Slhalatfhakathft or Poranatthakathd. 
Buddhaghosa went to Ceylon, according to tradition, to 
study the atthakatha in the MahavihSra at Anur&dhapura. It 
seems that a historical introduction of great length belonged 
to th&t.atthakathci or perhaps evan a separate part of histori- 
cal character, an old chronicle mixed of prose and verses, and 
it can be taken for certain that on the afthakatha or, 
more accurately on the legendary and historical part of it, the 
Dlpavamsa* is based as well as Buddhaghosa’s introduction to 
his Saraantap&s&dikS and the Mah&vamsa together with its 
TlkS. The Dv. is merely a dry summary of it or as we may 
gather from the numerous repetitions, of its various recensions, 
Buddhaghosa’s introduction to the SamantapasSdik 5 is chiefly 
based on the Dv. with some details and supplementary addi- 
tions taken from the Ak. The Mv. contains plenty of new 
materials, taken also directly from the Ak. and sometimes 
also, I believe, from popular tradition. The same holds good 
with regard to the Mv.-Tlka. In the younger Sinhalese 
literature ohiefly the account of the Mv. is repeated and 
supplied by a few additions of no great significance. 

As to the trustworthiness of the Sinhalese chronicles, I 
think that now the majority of experts will agree, in the main 
at least, with what I said on this subject in my Mv. tranBl. 
(pp. xii ff.) Dv. and Mv. are a mixture of legends and of 
historical truth, and they must be used, of course, with 
caution and with criticism. They are by no means infallible. 

1 Mahawansa Tika or Wansatthappakasini, revised and edited by 
Pagdit Batuwantudawa and M. franissara Bhikkhu, Colombo, 1895. Cf. 
W. Geiger, Zeitschr. D. Morgenl. Geselisch., 63, 1909, pp, 540 ff., 548ff. 

2 Cf. also Oldenberg’s Dv., Introduction, pp. 1-9, 
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In the acoount of the oldest period the legends prevail, 
but it is not very difficult to isolate them, and the more 
we approach to the last centuries b. c., the greater is the 
trustworthiness of the chronicles. Their authors tried at 
least to tell the truth, and they did never consciously fabricate, 
I believe, the historical facts. It must be borne in mind that 
they were no doubt Buddhist monks, and that they wished to 
write an ecclesiastical rather than a secular history of Ceylon 
but they were impartial enough to acknowledge even the 
virtues of a Damija ruler like Elara. Moreover the Ceylonese 
tradition is supported to a considerable extent by external 
testimonies. I have collected some of them (1. 1. p. xvff) and 
1 may add here that the names of several kings of Ceylon also 
occur in ancient Sinhalese inscriptions in the same or a 
very similar form and in the same sequence as in Dv. and 
Mv 1 . Professor S. L6vi by comparison with the Chinese annals 
attains to the result that from the 4th century B.c. the 
Sinhalese chronicles may be called a solid source of historical 
information 2 3 . 

I. FIRST PERIOD : FROM VIJAVA TO MUtASIVA 

The history of Ceylon begins with the first Aryan immigra- 
tion into the island, The name of the leader of the immi- 
grants Vijaya, is certainly historical, but the details of the 
event are veiled in legendary darkness. We do not know 
the exact time when it took place, nor the part of India where 
Vijaya came from. Tradition tells us s that Vijaya arrived 
just on the day, or at least, as it is said in the Dv. (ix. 21 f.) 


1 See below towards the end of this article. 

2 Journal des savants, 1905, p. 539. 

3 Mv. 6 , 47. As to the date of the fiuddha’s death I refer chiefly 
to Fleet, Joum. Roy. As. Soc., 1906, pp. 984^ ; 1909, pp. i ff., 323 ff. 
V. A. Smith accepts 487 or 486 B. C. as the year of the parinirvanta 
{Early History of India, pp. 41 ff.) ; Gopala Aiyer (Ind. Ant. 37, 
i 908, pp. 341 ff.) 486 B. C. See Geiger, Mv. transl. pp. xxii ff. 
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at the time, of the Buddha's death, that would mean in or 
about the year 455 b.o. according to the Ceylonese chrono- 
logy, or 483 b.c. according to the results of modern calculation. 
But this coincidence of the two events is, no doubt, a 
later combination, and we must confine ourselves to the 
statement that the arrival of Vijaya and his companions in 
Ceylon may probably have taken place in the fifth century 
b. o. It would be of interest to know exactly from which part 
of India the first Aryan immigrants came. But this ques- 
tion is still open to controversy. According to the Mv. (vii. Iff.), 
Vijaya’s great-grandmother was a Kal mg a-princess and was 
married to the king of Vanga (Bengal). Her daughter was 
carried away by a lion when wandering in Lftja on the 
road from Vanga to Magadha, and the lion begot on her a son 
Slhabahu, the father of Vijaya. Afterwards Vijaya, banisheo 
for his lawless behaviour, came to Supparaka and from here tp 
Ceylon. In the Dv. (ix. Iff.) Vanga is mentioned as thy 
home of Suslmft, Vijaya’s great-grandmother, but in the estor 
of Vijaya himself only the names Lala, Suppara and Bharu- 
kaccha occur. 

It is clear that the author of the Mv. believed Lala to be 
situated in the NE. of India, although the name is ordinarily 
used as the designation of a country corresponding approxi- 
mately to the modern Gujarat. Moreover all the other 
names point towards the NW. of India as the country from 
which Vijaya started for LankS. Suppara is the modern 
SopSra, and Bharukaccha the Barygaza of the Greek geogra- 
phers, the modem Broach. Both these towns are situated 
in the Bombay Presidency. 

It is not impossible as Dr. L. D. Barnett 1 assumes that the 
tradition of two different streams of immigration was knit 
together in the story of Vijaya. One of these streams may have 
started from Orissa and the southern Bengal, the other from 
Gujarat. Still more probable seems to be the hypothesis that 


I Cambridge History of India, I, p. 6o6. 
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the tale in the Dv. represents the older form of tke tradition, 
that of the Mv. the later one which shows the tendency 
of establishing a connection of Yijaya’s story with tho 
homo of the Buddhist creed. The members of the clan, to 
which Vijaya belonged, appear to have been called Sihalii 
tho “Lion-men”. Hence comes the name of the new 
inhabitants of tho island. To explain this name the popular 
fantasy inveuted the story of Vijaya's father having been 
begotten by a lion to a human wife. Similar tales whiehjire, 
of course, of totemistic origin are spread all over the world. 

When the immigrants arrived in Lanka, they met in the 
island inhabitants of a different race and called them yakkha 
(Sk. yaks ah), i.o. demons because they ascribed to them the 
supernatural faculty of witchcraft. The Mv. (vii. 9 fif.) tells a 
logend, according to which Vijaya married a YakkhinI named 
Kuvanna, with whose help he overcame the Ynkkhas. But 
afterwards he divorced her in order to marry a princess 
of equal birth, the daughter of the Paijdu king in Madhura. 
The historical nucleus of this talc may be the fact that from 
the first times au intense mixture of blood took place between 
the Aryan immigrants on one side and the aborigines as 
well as the inhabitants of Southern India on the other side. 

Ethnologists generally assume that the Viiddas are the 
remnants of the original inhabitants of Ceylon called 
yakkha by tho Aryan conquerors, and that they are of the 
same race as tho pro-Dravidiau population of the Indian 
continent or as the aborigines of the islands of Farther India. 
Some hundreds of Viiddas are, indeed, still living as hunters 
in tho primeval forests of Eastern Ceylon in a vory low 
stage of civilization 1 . 

i I must, however, point out that the derivation of the name 
from Skr. vy~ullia ‘‘hunter" offers serious phonological difficulties. 
The stem form (and [dural also) is v'ddi. This seems to point to a 
Pali vajjita = Sk. varjita meaning “excluded, isolated”, as Sinh. siidi 
is derived from sajfita. Dr. Barnett, ( 1 . 1 . p. 604) spells the name Vivdda, 
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Another name of pro-historic inhabitants of Ceylon seems 
to have been Naga. It occurs in the story of the Buddha’s 
three legendary visits to the islands. Whilst the purpose 
ol the first visit was to frighten the Yakkhas and to transport 
them to Ciridfpa he arrived in Lanka, the second time in 
order to sottle a dispute between two Naga kings, and he 
had to do with the Nilgas also at his third visit. There can 
bo no doubt that, according to the tradition preserved in Dv. 
and Mv., the Nagas were of higher civilization than the 
Yakkhas. It would, however, be too hazardous to draw from 
those legendary tales any conclusion as to the ethnic relation 
between the two groups. The Nagas never recur in the 
history of Ceylon as the Yakkhas do. But it is remarkable 
that even as late as the third century a. d. Nagadlpa is 
used as the name of a district or province in Northern Ceylon 1 . 

According to the Mv. (vu. 39ff.) Yijaya founded in Ceylon 
the city of TambapannI, and by his followers hero and there 
villages were built, called Anuradhagama, Upatissagama, 
UjjenI, Uruvela, Vijitapura. All these settlements were 
situated, I think, in the north-western parts of Ceylon, al- 
though we do not exactly know the spot, except that of 
Anuradhagama which is, no doubt, the later Anuradhapura 
built near the Kadamba- river, the modern Malwatu-oya. 

Vijaya died having reigned in the city of TambapannI 
thirty-eight years. His successor was, after a short inter- 
regnum, his nephew Paiiduvasudeva, the youngest son of his 
brother Sumitta. In order to obtain the solemn abhiseka 
which Is said to bo impossible without a queen, he afterwards 
married Bhaddakaccana, a princess born in the Sakya clan. 
Her brothers followed her to Ceylon and lived in the court 
of her husband. By all these tales, which in their details 
bear a legendary character, at least a constant intercourse is 

but this is, I believe, not in concordance with the Sinhalese pro- 
nunciation. 

i See Mv., xxxvi. 9 and 36. 
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proved to lmve existed between Ceylon and India even in 
those earliest times. 

The history of the next kings is also a mixture of truth and 
legendary lietion. Panduvasudeva died after a reign of thirty 
years and was followed by his eldest son Abhaya who himself 
reigned for twenty years 1 2 . Their capital was UpatissagSina. 
Abliaya’s successor was his nephew Pandukiibliaya 3 . His 
father was Dlghagavnani, the son of one of Bhaddakaccairi’s 
brothers, and his mother the sister of Abhaya named CittS. 
The story of Dighagiimaiji’s and CittiVs secret love and of 
the birth of their son is a romantic one and tales of similar 
kind occur also elsewhere in popular poetry. With Pandu- 
kahhaya’s accession to the throne the royal dignity passed 
over to the maternal line, and this was preceded, it seems, by 
serious combats. Abhaya was dethroned by his brothers, 
after a reign of twenty years, because he was inclined to come 
to an arrangement with his nephew. But in the war Pandu- 
kfibhaya defeated and killed all his uncles, sparing only the life 
of Abhaya, to whom he left a fictitious royalty. The new king 
made Auuradhapuni his capital and adorned it with various 
buildings. From the account of the Mv. (x. 84 ff.) we may 
perhaps conclude that he had been supported in the war with 
his uncles by the aboriginal tribes of Ceylon, for he seems 
to have regarded them as his friends and allies. 

According to Mv. and Dv. thore was an interregnum of 
seventeen years between the dethronement of Abhaya and 
the succession of Pandukabhaya. Daring this time a brother of 
Abhaya, Tissa, called Ganatissa in the later books 3 , was regent. 
A reign of seventy years is ascribed to Pciiidukabhaya, and 
a reign of sixty years to his son and successor Mutasiva. The 

1 According to Rujavali 32 and 22 years. The round numbers 
given in Mv. (and Dv.) "have in themselves the appearance of a set 
.scheme” (Mv. transl., p. xxi). 

2 In the Dv. he is called Pauduka (x, 9) or Pakundaka.(xi. I, 2, 4). 

3 The R^jdvali makes Ganatissa lhandukahhaya’s successor and 
ascribes to him a reign of 40 years. 

I. Ii. Q., MARCH, 1926 ' 
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chronology is, of course, pure fiction. Pandukfibhaya was 
born just when Abhaya ascended the throne. He was 
therefore thirty-seven years old, when ho himself became 
king, and would have reached an age of 107 years. Moreover 
it is impossible that Mufasiva reigned sixty years, for he was 
the son of Suvajjijapall, whom his father had married before 
he won the royalty. I still adhere to the opinion that the 
names of the kings from Vijaya up to Mufasiva may be 
taken as historical, and that the reigns of the last two kings 
were lengthened by the chronologists in order to make Vijaya 
and the Buddha contemporaries. 

II. SECOND PERIOD : DEVaNAMPIYATISSA AND HIS SUCCESSORS 

When dealing with the history of Mutasiva’s son and 
successor Tissa called Deviinampiyatissa we are standing on 
firmer ground. He was the contemporary of king Asoka, 
and he assumed his surname Devanampiyn, or it was after- 
wards attributed to him, in imitation of Asoka. In our chro- 
nicles great stress is laid upon the fact that the two kings 
were intimate friends, though they had never seen each 
other (Dv. xi. 25 •, Mv. xi. 19). This seems to prove again 
that there was always some intercourse between India and 
LafikS, and the most important event, during Devanampiya- 
tissa’s reign, the conversion to Buddhism of the king and his 
people is well prepared and motivated by that tradition. The 
fact of this conversion as well as the personality of Asoka’s 
son Mahinda and of the bhikkhu who converted the king is, no 
doubt, historical. I even believe that the Missaka-mountain, 
now called Mihintale 1 , which is situated about ten miles east 
of Anuradhapura, was really the locality, whence the exten- 
sion of the Buddhist faith over the island started. The whole 


i According to A. Gunasekara the name is derived from Mahinda - 
tala and contains, therefore, the name of Asoka’s son. 
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story is confirmed by the local tradition which seems to be 
very old f as well as by the account of Hiuen-tsang. 1 

The chronicles fully describe the further progress which 
the young Buddhist community made in Lanka under the 
patronage of Devanampiyatissa. The first monastery, the 
Malnlvihara, was dedicated by the king to Mahinda and his 
followers in Anuradhapura. Here a braucli of the Buddha’s 
holy Bodhi-tree was afterwards planted which was brought 
from India to Ceylon by Mahinda s sister Sahghamitta. Other 
viharas were built and thupas erected at various places and 
when Mahinda entered Nirvana, In the eighth year of king 
Uttiya, the Buddhist church was well established in the 
island. 

Devanampiyatissa died after a reign of forty years about 
207 B. c. and was succeeded by his son Uttiya who himself 
reigned for ten years. 

The next two kings Mahasiva and Suratissa were younger 
brothers of Uttiya. But now serious troubles arose in 
Ceylon caused by the invasions of the Damijas. The first two 
Damila usurpers, Sena and Gufctika, reigned twenty-two years. 
They were followed by a Sinhalese king, Asela 2 , but Asela 
himself was overpowered by Elara who came from the Cola 
country to seize the kingdom of Lanka (145-101 b. c.) 
It is a remarkable proof of the impartiality and trustworthi- 
ness of the older chrouologists that they acknowledge 
without restraint the even justice shown by Elara to friend 
and foe on occasions of disputes at law (Mv. xxi. 14 cf. Dv. 
xviii. 49-50), In the younger Sinhalese chronicles, however, 

1 St. Julien, MS moires sur les contrees occuientales , par Hiucn- 
thsangi II, p. 140; Beal, tii-yu-ki, Buddhist Records of the Western 
World , II, pp. 246-247. Hiuen-tsang, however, calls Mahinda the 
younger brother, not the son, of Asoka. 

2 Asela is called in Mv. a son of Mutasiva and the youngest 
brother of Devanampiyatis*a, born of the same mother (Mv. xxi. T2). 
See also Dv. xviii. 48. 
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this fact, as far as I know, is suppressed, and the author of 
the RajavaH even explicitly says that he ruled badly for 
forty-four years 1 2 . 

III. THIRD PERIOD : FROM DUTTllAGAM A Nl TO VATTAGaMAnI 

The national restoration started from the south-eastern 
province of Ceylon called Iiohnna — a fact that repeatedly 
occurs in Sinhalese history. Rohana was always the refuge of 
princes who were at enmity with the ruling king, or of Sinha- 
lese kings who were conquered and dispossessed by external 
foes. In this province Mahfmaga, a brother of Devanam- 
piyatissa who was banished, it seems, from court on account 
of some offence had founded an independent dynasty which 
was never overcome by the Damijas. His grandson was 
Kakavannatissa, the famous founder of the Tissamahavihara 
and many other monasteries in Rolnuia, and his great- 
grandson was Dutth?igfimani, the national hero of Sinhalese 
people in the ancient period of their history just as Parakka- 
maba.hu is in medieval times. Marvellous stories are told 
about his mother and about his birth and his youth which 
clearly hear the character of popular tradition. Jf 65 became 
ruler of Rohana after a war with his own brother Tissa. and 
when lie had collected a sufficient quantity of well equipped 
troops, he opened the campaign against the Damijas. This 
campaign is lucidly described in the Mahavamsn. It ended 
with the complete defeat of the Damifas, and with the death 
of Elilra who was killed by Dutthagaunityi in single combat 
near the southern gate of Animvlhapura 3 . 

1 Ra/avaliya, ed. B. Gunasekara, p. 219 : miliar inmay cn snsalis 
a'ouruddak rajyaya kaleya. See Rtijaratnakaraya , ed. Saddhananda, 
p. 11; a contribution to the History of Ceylon, transl. from * Pnja • 
valiya n by B. Gunasekara, p. 15. 

2 A cluster of ruins not far from the Mahavihara arc called in 

popular tradition the tomb of Ekira. Excavations, however, have 
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Dutthagamr^ii was clever enough in politics to appreciate 
the importance and the influence on people’s mind of the 
Buddhist doctrine. Thus after having established his kingdom 
in Anuradhapura he became a zealous protector of the 
church. He built in his capital the Maricavatfivihara and 
the Lohapastida, and the most, celebrated monument of 
Ceylon, the Mahathupa, now called Ruwanwali-Dagoba, was 
his: work. His numerous meritorious acts are highly praised 
in the historical books. He died in the year 77 b.c. after a 
reign of twenty-four years. 

The influence on politics of the Buddhist church seems to 
have increased since the time of Dutthagamani, for when after 
the decease of his immediate successor Saddhatissa (77-59 
b.c.) a new king was to he elected, the counsellors consecrated 
the prince Thtilathana as king “with the consent of the 
brotherhood” 1 . Thtilathana, however, was soon supplanted 
by Lanjatissa who himself after a reign of nine years (59-50 
b.c.) was succeeded by his brothers . Khallata-naga (50-4! b. 0 .) 
and Vattagamani. 

During Vattagamani’s reign the Damilas renewed their 
efforts to take possession of Lanka. The king was defeated 
in a battle which seems to have taken place near the 
northern gate of his capital, and was compelled to hide himself 
fourteen years in the house of one of his faithful subjects. 
Afterwards he resumed the war with the invaders. He 
conquered the Datnija usurper Dathika and reigned for 
twelve years more. Vattagamani is the founder of the 
Abhayagirivihara in the north of’ Anuradhapura 2 . The 

shown that these ruins never were a tomb, but rather a Vihara, pro- 
bably the Dakkhinavihnra of Mv. See A. M. Ifocart, Memoirs of Arch. 
Surv. Ceylon, l, 1924, p. 54; Parkei, Ancient Ceylon, p. 312. 

1 Mv. xxxiii. 18 : smrirkanu'nTuiya. 

2 As the names of Jetavana and of the Abhayagirithupa have 
no doubt been interchanged in modern times, l fully agree with. Mr. 
ifocart that it will be advisable to speak of a Northern Stupa and of 
an Eastern Stupa. The former is the Abhayagiri, the latter the Jetavana. 
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fraternity of this monastery afterwards seceded from that of 
the MahSvihara, and from it the monks of the Dakkh'njavih&ra 
separated, thus the TheravSda split up into several 
groups. The Abhayagiri monks afterwards accepted the 
doctrine of a teacher of the Mahasamghikn school and were 
called DhammarucikS after his name 1 2 . It was at Vattagft- 
maiji’s time that the Tipitaka and its Atthakatha, orally 
handed down in former times, were written down in book- 
form. (Dv. xx. 20-21 j Mv. xxxiii. 100-101). 

Vattag&maQi died in the year 17 b.c. The chronology 
of his reigu is fairly well established. According to Mv. 
(xxxiii. 80-81) an interval of 217 years 10 months and 10 days 
lies between the foundation of the Mah9.vihS.ra and that 
of the Abhayagiri. As the former event can be fixed on May 
18, 246 B.c. 9 , we are brought to the end of March, 28 b. c. for 
the founding of the latter monastery. 

IV. FOURTH PERIOD : FROM MAUlCuLI MAHATISSA TO MAHiSENA 

Vattagamam's successor was MahacQ.ll Mahatissa, son of 
his elder brother Khallafa-nSga. He was followed by Vatta- 
gamaqi’s son Coranaga who was killed by his own consort 
Anula. This wicked woman murdered also Coranaga’s 
successor Tissa and her four paramours, when she became 
weary of them. She was herself killed by Mah&cull’s son 
KQfakaiiiiatissa — a bloody picture, indeed of the Sinhalese 
court at that period. But it is hardly necessary to mention 
the names of all the kings reigning in Ceylon during the 
first three centuries a.d. Some of them are highly praised in 
the chronicles as being devoted patrons of the Buddhist 
church, thus o.g. BhStik&bhaya (38-66 a.d.), MahadathikamahSc 
n&ga (66-78 a.d.), and Vasabha (124-168 a.d.). They found- 
ed many monasteries and restored or embellished the ancient 

1 Nikaya Sangrahawa, ed. Wickremasinghe, p. II ; A. M. Hocart, 
Mem. Arch. Surv. of Ceylon, I, pp. i5ff. 

2 Fle$t, J.R.A.S., 1909, p. 25 ; Geiger, Mv. transl., pp. xxxiv-li. 
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buildings. Great internal troubles appear to have been caused 
by the rebellion against king Ilanftga (95-101 a.d.) of the 
Lnmbakannas (Mv. xxxv. 16ff.) but the rebellion was sup- 
pressed with cruelty. The Lainbakarinas were one of the most 
distinguished Sinhalese clans, from which also sprang several 
kings of Ceylon, e.g., Vasabha, Samghatissa, Samghabodhi and 
GothakSbhaya. The last three kings reigned from 296 to 
315 A.D. Even Lanjatissa was a Lambaka(uia, for he is called 
L&mani Tissa in later books, and his brother Vatfagiimftni 
therefore was also a descendant of the same clan. The kings 
mentioned, as I said above, in ancient Sinhalese inscrip- 
tions are Vasabha, VankanSsika Tissa (168-171 a.d.), Gaja- 
bfthugamani (171-193 A. D.), Mahallanaga (193-199 a.d.), and 
Kanittha Tissa (223-241 A.D.). They are called in the inscrip- 
tions successively Vasaba or Vahaba, Devanapiya Tissa, 
Gajabfthu Gamini Abaya, Devanapiya Naka, and Ma]u Tisa 1 . 

The last king of the so-called “Greater Dynasty” was 
Mahasena who may have reigned in the first half of the fourth 
century a.d. Misled by the wicked thera Samghamitta and by 
the minister So^a the king vexed the monks of the Malia- 
vihara and compelled them to abandon it so that it was 
desolate for nine years. Though he afterwards caused it to be 
restored, he built within its boundaries the Jetavanavihara, 
thus again encroaching upon the rights of the older monas- 
tery, There was always a rivalry between the two fraternities 
just as even now the Jetavana Thilpa rivals in grandeur and 
beauty the Mahathfipa and the Abhayagiri. 


W. Geiger 


1 Edw. Mfiller, Ancient Inscriptions in Ceylon, p. 25 ff.; H. C. 1*. Bell, 
Arch., Survey of C., xiii. 1896, p. 47-48 ; YVickramasinghe, Epigraphia 
Zeyla-nica, I, pp. s8ff., 67, I40ff., 148b, 208ff., 252b See also above 
p. IOO. 



Stupa and Tomb 

The Stupa is classed in Buddhist literature as Saririka- 
cetiya or sepulchral sanctuary enshrining the charred bones 
or ashes from the funeral pyre of a deceased hero. The Buddh- 
ist hero is a Buddha or a Thera, the greatest hero being 
the Buddha himself. The Sinhalese word denoting this class 
of sanctuaries is JJagaba, which is a shorter form of 
Dhatugarbha. The Dhatugarbha strictly denotes the under- 
ground, inner or lower chamber, containing the relic-casket 
or steatite box, and the Stupa the upper structure or covering 
mound. Thus as in one case the whole sanctuary is denoted 
by the name of the upper structure, so in the other the 
name of the lower or inner structure denotes the whole. The 
word Stupa is the Buddhist Sanskrit form of the Pali 
ThTipa . The origin of the form Thu pa can be traced back to 
an Indo-European word like Tumla \ from which the English 
Tomb or the French Tombe has been derived. According to 
this connexion, the Stupa is nothing but a Tomb or tumulus . 


i The place mentioned in the Sutta-Nipata, p. 103, as Vana 
is evidently referred to in some of the Votive Labels of Sanchi Stupa, I 
as Tuinbavana or Tubavana (Biihler's Sanchi Stupa Inscriptions I. 
22, 23, 81, 264, 265 and 330 in Epigraphia Indica, vol. II). The same 
place caine to be known in Buddhaghosa’s time by two names : 
Tumbanagara and Vanasavatthl, See Paramatthajotikfi, II, p. 583. 
The word tumba or tnmba is in the Chittagong dialect a synonym 
of turn, tuba , tupply tv a and tap, meaning 'a piled up heap', e.g., the 
heap of earth, of straw, of paddy, of cow-dung. Tnmba is an East- 
Bengal and a Marathi form. Cf. Latin tumba. In the Jaina Prakrit 
tumba and tnrabl mean alabu or gourd and tumba also means the 
navel of a wheel (Haragovinda Das Seth’s Paia-Sadda-Mahannava). 
In Pali tumba means an alhaka which is a measure of grain, and 
tumbl a gourd (See Childers). But .these words occur in this sense in 
comparatively modern works. 
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But in spite of this kinship, the Stupa considered as a Buddhist 
sepulchral sanctuary and the Tomb a Christian sepulchral 
structure represent two different lines on which tumulus or 
mound has developed. The custom behind the Stupa is crema- 
tion and the custom which is bound up with the Tomb is burial. 
The transition from the latter to the former is a long step. 

The Tomb is essentially a mound covering a grave in 
which the actual dead body is buried. The body within 
the grave may be either directly covered by clods of 
earth, particles of sand or pieces of stone and brick, or 
put inside a coffin or life-size box or cylinder of wood or 
stone. The body may be interred as mere body, or it may be 
washed and embalmed, wrapped up in cloth, dressed up, 
adorned with jewellery, honoured with flowers and garlands, 
and provided with personal belongings and necessaries, as 
a tribcrte and mark of affection, either out of a pure 
esthetic feeling of taste, or owing to a superstitious fear 
of visits and oppressions from the disembodied spirits, or on 
account of a human compassion for the helpless condition 
of the deceased. With the elaboration of protective mechanism, 
there may be a tomb within a tomb, a grave within a grave, 
and a coffin within a coffin. Here the desire to protect the 
body by all possible means from destruction, mutilation, 
shame and insult is persistent throughout, and the hoarding of 
jeweliery is a side-issue. 

The Stupa is essentially a mound covering a garbha 
or chamber in which the bodily remains are deposited. The 
remains consist of the charred bones and ashes from the 
funeral pyre where the dead body is burnt. These, as deposit- 
ed in the chamber, may be covered with the heap of 
earth, sand, stone or brick, or secured inside a large stone-box 
along with prectous metals and small gold-leaves, or separate- 
ly in urns. Tlie urn in a Buddhist sanctuary is represented 
by a vase of crystal or ordinary stone, covered by a lid and 
inscribed with a label recording whose bodily remains the 
contents are. Here the hoarding of treasures takes the place 
i. h. q., march, 1926 3 
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of the preservation of the body 1 . In covering the chamber 
with a mound, the offerings of flowers, garlands and burning 
oil-lamps are made in honour of the relics. The implication is 
that the relics are not only deposited but enshrined. With 
the elaboration of hoarding and enshrining mechanism, there 
may he a mound within a mound, a chamber within a 
chamber, a box within a box,. and an urn within an urn. The 
jewels and coins are deposited with the express purpose 
of enabling the poorer kings to repair or rebuild the shrine. 
The fiction of the burial of a warrior- hero continues to 
play its part. The erection of the sanctuary proceeds on the 
line of the building of a fort, surrounded by walls and 
ramparts, and supervised by a military guard. The towers and 
gateways, as well as the representations of achievements of 
heroes are external features of the art of fort-building. In 
passing the custom of burial through the fire of the funeral 
pyre, the superstitious elements in it are sought to be eliminat- 
ed and the {esthetic elements separated and cast into brighter 
forms. 

The processes of elimination and sublimation were tried 
along both the lines, in the one by retaining the earlier 
custom of burial and preserving the actual bodv, and in 
the other by introducing the system of burning and hoarding 
the remains of the pyre together with other treasures. But 
the animistic beliefs, the superstitious fears, natural weaknesses 
and primitive sentiments were persistent among the people 
at large. The screen of fire of the funeral pyre served only 
to separate these elements, keeping some on one side to do 
their works as before, and passing some to the other side to 
improve the quality of art. The burial aspect of the Stupa 

i The very expression dhatu-nidhana suggests it. Cf. the phrase 
nidhiui uidheti , meaning ‘hoards the treasure’, Nidhikanda Sutta in 
Khuddakapatha. The other expression dhitu-oropana suggests also 
the allegory of planting the seed, the seed of the tree of art, the tree of 
faith and culture. 
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continued to be associated with primitive beliefs, rites and 
practices. It will be interesting to examine the Indian literary 
evidence in this connexion. 

In a Pali canonical passage the Buddha is said to have 
made a statement referring to the bleaching of bones ( atthi - 
dhopana) as a rite prevalent in southern countries (i. e., 
in South India). In explaining the rite Buddhaghosa says 
that in some of the countries (i. e., among some of the 
aboriginal tribes) when a man died, his body was not 
cremated but buried in a grave. When the body was 
sufficiently decomposed, the bones were dug out of the grave 
and left to dry up after being washed and rubbed with 
aromatic substances. A lucky day was fixed for the celebra- 
tion ot the mourning festival. On the selected site the bones 
were arranged on one side, and wine and other things on 
the other. The kinsmen of the deceased person assembled 
there, drank wine and wept 1 . Here the custom is that 
of burial, the bones are the objects of preservation, the 
behaviour is characterised by drunkenness and savagery, and 
the weeping is a natural expression of sorrow. 

Now take a case where cremation is the custom. The 
Suj&ta-Jataka (No. 352 ) relates that a landowner from the day 
of his father’s death was filled with sorrow, aud taking his 
bones from the place of cremation he erected an aarth-mound 
in his pleasure-garden, and depositing the remains there, he 
visited the place from time to time, adorned the tope with 
flowers and studiously lamented, neglecting his daily duties 
and personal comforts. Though here the custom is one of 
cremation and the man is a member of the Aryan or cultured 
community, he is said to have lamented, being subject to 
natural weakness and subconsciously under the superstitious 
belief that his weeping might bring back the departed soul, 
and he was not cured of this malady until his wise son, the 
Bodhisatt va Sujata, convinced him of the fact that his weeping 


1 SumaAgala Vilasinl, I, pp. 84, 85. 
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was less availing as a means of bringing back into life the 
deceased whose body was burnt than feeding a dead cow 
whose body still remained 

Then consider a case where the custom is burial. The 
Eg-Vedic hymn (x. 18 ) gives a vivid description of the 
funeral of a warrior. It appears t hat the dead-body was 
carried to the funeral ground by one path, the path of death 
and the party returned by another, the path of life. The 
wife of the deceased hero followed the dead body, accompanied 
by other ladies, the ladies who were r.ot widows walking ahead. 
The earth was dug out to make a grave. The spot was 
surrounded by an enclosure ( paridhi ), by a stone-rampart 
j paqana) as Sftyaya interprets it*. The wife of the hero 
was urged by the priest to go back, together with other 
ladies, to the world of mirth and joy and begin her life anew. 
The circle of stone was set up as a device to separate the world 
of living ones from that of the dead, the priest’s interpretation 
changing the original motive of guarding the grave and 
imprisoning the ghost. But this was also put up as a 
memorial, the kinsmen of the hero being exhorted by the 
priest to keep alive his tradition and continue his work for 
their prosperity and glory. The bow was taken off from 
the hand of the hero foi preservation as a source of inspiration 
to the nation. The body was afterwards gently laid in 
the grave and covered with the heap of earth marked with a 
post ( sthuiia ). The mother-earth was asked to hold her son in 
her bosom, not allowing the heap or mound above him to 
press him heavily, and the tomb was intended to serve as 
a mansion and a monument. Though here the custom is one 

1 Scene in Cunningham’s Stupa ot ...larhut, pi. XLVII, 3. 

2 Mahldhara, in commenting upon the Yajurveda hymn (xxxv. 
15), says that aher the burning of the body, the duty of the 
priest was to raise a bank or lump of earth between the village where 
the deceased dwelt and the funeral ground, as a rampart against death. 
See Wilson's Eg- Veda Saiuhita, vol. VI, p. 47 , f.n. 4. 
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of burial, the rites and prayers, the motives and expressions 
are of an Aryan or exalted character, breathing as they do, 
a high morai tone. 

It is well observed that the topes were not especially 
Buddhist monuments, but, in fact, pre-Buddhisfcic, and indeed 
only a modification of a world-wide custom 1 . There are 
clear evidences showing that certain sections of the Aryan 
community began to make solid brick structures instead 
of heaps of earth, or of stones covered with earth 9 , and 
that the urn ( asthikurnbha ), containing the bones and ashes 
and covered by a lid, came to be buried after the dead body 
had been burnt 3 . On being asked how his body should 
be disposed of, the Buddha said that it should be done 
in royal manner. The Mahakapi-Jataka (No. 407) gives an 
account of the obsequies of a king. The ladies of the royal 
harem came to the funeral ground, as retinue for the deceased 
king, with red garments, dishevelled hair and torches in 
their hands. The ministers made a funeral pile with a hundred 
waggon loads of wood. On the spot where the body was 
burnt a shrine was erected and honoured for seven days with 
offerings of incense and flowers. The burnt skull, inlaid 
with gold, was put at the king’s gate, raised on the spear- 
like staff' serving as royal insignia (kuntagge ), and was honour- 
ed. Then taking it as a relic, another shrine was built 
and honoured with incense and garlands. 

It is well suggested : “The first step was probably merely 
to build the cairn more carefully than usual with stones, and 
to cover the outside with fine curiam plaster to give it 
a marble-like surface 4 . The next step was to build the cairn 


i Buddhist India, p. 80. 2 White Yajurveda, xxxv. 15. 

3 Asvalayana Grhya-S&tra, IV. 5 ; Sfiyana on the Kg-Veda hymn 
(x. 18). 

4 Cf. Divyavadana, p. 381 : cakre stnpanam sa radabh raprabh a mm , 
"made the topes that shone forth like autumn-clouds” 
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or concentric layers of the huge bricks in use at the time, and 
to surround the whole with a wooden railing” 1 . 

The heroes over whose graves, funeral pyres, or bodily 
remains, the shrines were raised, were all as yet ‘deceased 
persons of distinction, either by birth, or wealth, or official 
position, the chief of them being warrior, king, overlord. 
The mounds built in honour of their memory wore all as yet 
looked upon as monuments of victory. The presiding deities 
of such shrines built on four sides of the cities like Ves&ll, 
Malta and Alavaka were all Ycihsas or dreaded personalities 
among the luminaries, the elemental forces, the inanimate 
things, the animate forms, the auimals on land and in water, 
the savage tribes and civilised men. They were at the same 
time all entombed eponymic and deified heroes from whom 
the members of ruling clans, tribes and nations sought to 
derive their strength and inspiration. Though the basic 
idea was hero-worship, the FaJwa-shrines built beside the 
Yd&sa-manaions were all believed to have been possessed by 
the disembodied spirits and haunted by the ghosts of these 
heroes. The elements of dread superstition clang on to these 
shrines which were evidently tombs over the prehistoric 
graves in which the heroes were buried together with their 
jewels and hoardings. Though the mode of worship became 
imperceptibly Brahmanical or priestly, the heroes continued 
to be remembered in tradition and myth of the people 
at large as their own leaders, and religious offerings and 
worship at the tombs enshrining their memory and bodily 
remains regarded as a way of producing the permanent mental 
attitude to remain loyal to the glorious tradition of the past 
and not to depart therefrom. When, in course of time, the 
kmgs and nobles became ‘the leaders of thought, or reformers, 
or philosophers, they were claimed by the people at large 
as their own teachers, much to the detriment of the interest 
of the priests who traded by mediation between men on one 


i Buddhist India, p. 80. 
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side and the unsosn and invisible world of spirits on the other. 
A passage in tlie DivySvadana supplies a typical case where 
the Brahmin priests as a class are represented as so much 
opposed to this mode of worship that the bankers who wanted 
to build a Stupa in spite of the opposition, but were fewer in 
number, that they had to seek the protection of the king 
and complete their project under the guard of the royal army 1 . 
The development of the art of building this class of shrines took 
a new turn and followed a direction which went to overshadow 
warrior the king by warrior the teacher. In the history of this 
development the Buddha was certainly the greatest landmark. 
What is the new turn that it took and what the direction 
that it followed ? Hitherto the mounds were built and 
shrines honoured as monuments of victory. Henceforth 
they were intended to serve as monuments of victory in 
defeat. 

In a Buddhist sanctuary with the mound in its centre, 
the carvings and frescoes, depicting various scenes from the 
Buddha’s life, and the temples and niches containing the 
images illustrative of the formal modes of various meditative 
moods, are all placed in the outer zone, added as ornaments or 
decorative designs, full of lesson and artistic value. From 
the artists’ point of view these are various expressions of 
refined human imagination and finer emotion, and in the 
devotees’ perception these appear as representations of the 
actual and possible achievements in human life. The central 
structure towering with its imposing sight is but a device to 
preserve and enshrine the bones and ashes from the funeral 
pyre where the body of the Buddha or that of a disciple 
after death was cremated. There are old inscriptions or 
epitaphs, incised on the relic-caskets and recording when, 
by whom, and whose remains were enshrined. The famous 


1 Divyavadana, pp. 243 244 ; "The priestly records carefully 
ignore these topes” (Buddhist India, p. 82). 
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Piprawa Vase Inscription, found in Nepal Terai, records : — 
lyaip, salila-ttidhane Budhasa Bhagavate Sakiyanatp rukiti- 
bliatinarp. “This (memorial mound enshrining the relics was 
built) on the demise of Buddha the Divine Teacher by his 
Sakyan kinsmen of glorious deed." 

The expression salila-nidliane occurring in it signifies that 
the Buddha’s body, exactly like that of any other nmn, was 
subject to decay and consumable by fire. There are passages 
where he is represented as saying that he was anyhow drag* 
ging his worn-out body, like a cart after careful repairing. 
The presence of hair, nail, bone, tooth, and the rest indicates 
that he had a human form. The legends and traditions, 
the sculptures and paintings, the images and inscriptions go 
to represent that he was born under all ideal circumstances of 
life, and that in all respects he was perfeot, as perfect as a man 
could be. And yet the fact remains that he died. The mounds 
oontain the monumental evidence of man's inability to over- 
come death in spite of all ideal circumstances, opportunities, 
attainments and perfections. By mere explaining away or 
mocking at death, the truth about man’s inability to over- 
come it cannot be denied. The faot of the demise and funeral 
of the Buddha decides once for all that the denial of it is a 
mere act of fancy and frenzy, and all attempts to deny it 
are a bad bargain and a hopeless muddle. The bold procla- 
mation of this truth is the obvious Buddhist motive behind 
the Stupa 

The Barhut Stflpa as a creation of art represents a distinct 
form or type. The Stupas at Sanchi and Sonari, in short, 
all the Bhilsa topes belong to this type. The models produc- 
ed by the Barhut artists can be taken as faithful representa- 
tions of the forms known to them at the time or they imagin- 
ed what they ought to be. The scenes of relic- procession 
represent how the casket containing the remains, of the funeral 
pyre was carried to the site where it was deposited. One 
of the Pillars full of medallions contains a geometrical symbol, 
which may be taken to represent the ground plan of the briok- 
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mound 1 * * . It shows that the layers of large bricks were so 
arranged as to illustrate various permutations and combina- 
tions of Svastikas 9 . The forms changed or were modified 
with times and according to localities, the process being one 
of differentiation or harmonisation between the mound on one 
hand and the mansion or temple on the other. The tope 
built by the Sakynn kinsmen of the Buddha over their 
portion of the remains of his funeral pyre is an earlier 
example, but this is still in ruins and has not as yet been 
restored*. The Ahin Posh tope, restored by Mr. W. Simpson, 
is a later example, and it shows a long flight of steps in front, 
leading up to the dome 4 * . 

Buddhaghosa gives the following description of the tope 
built by and during the reign of king Ajatusatru for hoarding 
the relics in one place ( dhatu-nidhana ). His description is 
evidently coloured by what he saw at ThQpRrSma in Ceylon. 1 
To start with, the bricks were made out of pure earth dug 
out of a field to the south east of Rijagrha. The people 
were told that the king’s intention was to build some shrines 
in honour of the eighty great Disciples. When the cavity had 
been dug so deep as 80 cubits, the bed was metalled with 
iron, and upon it was built a chamber of copper and iron of 
the same dimension as the shrine of Thuparama. In this 
chamber were placed eight mound-shaped relic-boxes of white 
sandal, containing the relics of the Buddha. Each of these 
was put within seven other boxes of red- sandal, of ivory and 
the like, the uppermost one being made of crystal. All these 
were covered up by three chambers, one within another, the 
uppermost one of copper and iron serving as the upper half 
of the chamber-box. Having scattered sand with seven 
precious metals, one thousand lotus flowers growing on land 

i Cunningham’s Stupa of Bharhut, pi. XU. 2 Ibid., pi. XI. 

3 Buddhist India, p. 33. Smith’s History of Fine Art in India 

and Ceylon, p. 84. 4 Buddhist India, p. 83. 

S Sumangala-Vilasini, Siamese ed., Part II. pp. 271-276. 

I. II. Q., MARCH, 1926 4 
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and in water were strewn over it. Five hundred and fifty 
Jataka-illustrations and the figures of eighty great Disciples 
and those of Sudd hod an a, and Mahamaya as w.ell as those of 
seven comrades were made all in gold. Five thousand gold 
and silver jars .filled with water were set up, five hundred 
golden Hags were hoisted, five hundred golden lamps, and 
silver lamps of equal number were filled with fragrant oil 
and provided with wick on two sides. The Venerable 
Mahakasyapa sanctified them, saying, “Let these garlands 
never wither, let this fragrance never vanish and these lamps 
never become extinct.” A prophecy was inscribed on a gold- 
plate to the effect that king Asoka would in time to come 
spread these relics far and wide. The king having honoured 
the relics with all kinds of jewellery, came out shutting the 
doors one by one. The door of the copper-and-iron chamber 
was sealed, and upon it was placed a piece of precious gem 
with an inscription, authorising the poorer kings to honour 
the relics with its aid. Thereafter Sakra sent Visvakarma to 
do all that was needed to protect the hoarded relics. He set 
up traps to keep off wild animals ( valasaiighatayanta ), 
surrounded the relic-chamber ( dhatugabbha ) by a wooden 
enclosure with wooden posts carvod with the figures of soldiers 
holding swords ( asihatthdni kattharupakani), aud encircled 
the same by stone in the manner ot a brick-structure. After 
having thrown dust-heap over it, aud levelled the ground, a 
stone-mound was built-covering it. When king As'oka opened 
this tope after 218 years, he saw the oil-lamps burning as 
though they were just now lit up, and the lotus flowers fresh 
as though th y were just now gathered and offered. 

The story of Dharmaruci in the Divyavadana contains the 
description of another example of a tope. Here the tope, 
among otjier details, is said to have four staircases with 
steps leading, layer after layer, up to the dome with a 
crowning construction, surmounted by an umbrella, inlaid 
with all precious metals. On its four sides there were four 
doorways, and four shrines, one containing the representation 



RAS1TALA OR THE UNDER-WORED 


27 


of the scene of birth, another that of enlightenment, the third 
that of first sermon, and the fourth that of demise of the 
Buddha 1 . 

B. M. Barua 


Rasatala or the Under-World* 

III 

Sub&hu, Srlvaha, Surasa and Subala 9 represent the Su 
tribes of Scythians. It is mentioned in the Mahabh&rata that 
while Narada and Matali went to Patala to seek a suitable 
bridegroom for the latter’s daughter, they after 
Sub.hu and visiting Hiranyapura went to the country of the 
tribes." Suparnas, and then visited the country of the 

Surabliis 3 . The mention of Hiranyapura in 
PatSla gives us some indication where to seek for it. Kasyapa 
had thirteen wives ; he had by his wife Diti two sons, 
Hiraijyaksa and Hiranya-kasipu, who were the ancestors of 
the Daityas ; and the sons by his wife Danu were called 
Danavas. Hiranyapura was the capital of the Daityas and 
D&navns. It will be observed that on the south-eastern 
side of the Caspian Sea, there was an ancient town called 
Hyrcania, which was the capital of the country of the same 
name ; it was situated near the modern town of Astrabad. 
On the southern and western sides of the Caspian Sea and 
immediately to the east, according to some authority, to the 
north of Media was the country of the Kaspii or Kaspios. 
The' Caspian Sea was called by the name of “Mare Caspium 
or Hyrcania" by the classical writers. The name of Hyrcania 
appears to be connected with those of the two brothers 

* Continued from p. 463 of Vol. I. x Divyftvadana, p. 244. 

2 Mbh., Adi, ch. 35 ; Udyoga, chs. 10 1, 102. 

3 Ibid., Udyoga, chs. 99, 100, 101. 
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Hirany5k§a and Hirapya-kas'ipu, the “Adi” or primitive 
Daityas who founded a royal dynasty 1 2 , and the name of the 
Kaspii alao appears to bo connected with that of their father 
Knsyapa. It is curious that the royal Scythians claim their 
descent from Colaxais®, who is perhaps identical with 
Kasyapa, the progenitor of the Daityas, Danavas, Asuras, 
Nagas and other Turanian tribes, who were, of course, non- 
Aryans. There can be no doubt therefore that the Daityas 
and Danavas lived on the southern and western sides of the 
Caspian Sea and on the north and the east of the ancient 
country of Ariaua. Hyrcania therefore was the Hirapyapura 
of the Mahabharata. From Hirapyapura, NSrada and Matali 
went to the country of the Suparnas 3 4 or Garuda birds. The 
names of all the clang which belonged to this tribe commenced 
with Su*, and therefore they must have belonged to the Su 
tribe of Scythians. They evidently lived on the north of 
Hyrcania, and their country was separated from the latter 
by the river Atrik, the ancient name of which was Sarnius 
which is apparently a corruption of Suparpa. Sarnius there- 
fore separated the kingdom of Hiranyapura from the country 
of the Suparpas. Hence the Suparnas lived in Turkestan, 
including the Trans-Caspian district, bounded on the west 
by the Caspian Sea, on the south by the river Sarnius, and on 
the north by the river Jaxartes. Strabo also mentions that on 
advancing from the south-east of the Caspian Sea towards 
the east, the nations to be met with were the Dahse, Massagetse 


1 Bhagavata, iii, ch. 17 j Mbh., Vana, ch. ioi. 

2 Rawlinson’s Herodotus, Bk. iv, ch. 6 (vol. I, p. 389). 

3 Mbh., Udyoga, ch. 101, y. .1, Ayan lokah suparnateSm pakqinim 
pannagasinam. 

4 Ibid., Udyoga, ch. 101, vs. ! 2, 3, : Vairtateyasutaih sTita skadbhis 
tatam idarri kulam , sumukhem sunlmna ca sum! few suvancasa. Suruca 
pakyrijena subalena ca mi tale, varlhitani pr&srtyi vai vinata- 
kulei kartrbhih. 
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etc., who belonged to the Su tribe 1 2 3 . From the country of 
the Supartyas, N&rada and M&tali went to the country of the 
Surabhis or the cow-tribe 9 . Surabhi is apparently the Sans- 
kritised form of Khorasmii of the Greek writers. The country 
of the Surabhis therefore was situated on the north of the 
Oxus ; it is now called Kharism or the Khanat of Khiva' ; it 
is also called Urgendj or Orgunje 8 , which is the Urjagupd* 
of the Matsya Purina 4 . Strabo distinctly says that “the 
Khorasmii belong to the Massaget ®" 5 * and therefore there 
can be no doubt that the Khorasmii or the Surabhis belonged 
to the Su tribe. It appears that SaramR, who was sent by 
Indra to ascertain the place where the cows robbed by the 
Paijis, the Parnis of Strabo, as the Dahse were called, who 
lived on the eastern side of the Caspean Sea®, had been kept 
concealed, was also a Scythian. SaramS apparently re* 
presents the tribe of ‘‘Sarmatians, who are Scythians’’ and 
who lived on the north of the Caspian Sea 7 . Su-parpas and 
Su-rabhis, and SaramS, who is described as a ‘ fair ’ woman, 
belonged to the Su tribe of the Scythians, and it appears that 
they were the early converts to the Aryan religion. They were 
taken into the communities of Aryans, and to each converted 
tribe was assigned some particular duty. Thus the Supania 
tribe became their charioteers, as Garuda, called also Supariia, 
was the charioteer of Visnu, and his brother Arupa was the 
charioteer of Surya. Su-oahu, which means ‘one with beautiful 
arms’ is the same as Su-parpa, which means 'one with beautiful 
plumage or wings ’ 8 . It appears that the Suparnas were also 

1 Geography of Strabo , vol. ii, p. 245, sec. 2, and note 2 ; 
JBBRAS., vol. xxiv, p. 548. 

2 Mbh., Udyoga, ch. 101. 

3 Vambery’s Travels in Central Asia, p. 339 ; Burnes’ Travels 

in Bokhara, vol. iii, p. 162. 4 Matsya P., ch. 121, v. 46. 

S Strabo, b!<. xi, ch. viii, 8. 6 Ibid,, bk. xi, ch. vii, I. 

7 Ibid., bk. xi, ch. ii, 1. 

8 Mbh,, Adi, ch. 93. 
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called Srlvaha 1 which means “ beautiful'’. It has already been 
stated that Su-tala received its name from the Ki-darites. It 
cannot be ascertained whether the word Sri is a corruption of 
Ki-darites or not, but there can he no doubt that Su stands for 
Ki of Ki-darites, as the Turanian k,.or rather the non- Aryan 
h is equivalent to Sanskrit 5, as Snmukha for Kumiic, 
Surabhi for Khomsmii, Salmala-dvlpa for Ghal-dia. It 
should be stated here that according to Drouin, the 
Kidarites were a Hunnic tribe different from the Ephthali- 
tes 9 . The Surabhi converts became the milkmen and 


soothsayers of the Aryans. According to Herodotus there 
were many people in Scythia who could foretell the future 
by means of willow wands, and it appears that the Surabhis 
were especially endowed with power of prophecy 3 . It 
was purely a Magian prctice 4 . Surabhis were also called 
Surasa and Subala for supplying milk, and Vasistha’s ‘cow’, 
which evidently belonged to the Surabhi tribe, was called 
SubalS 8 . The Sarama converts became door-keepers and watch- 
men* of the ancient Aryans. Sarama, according to the 
Bhagavata, was one of the wives of Kasyapa 7 . 14 2> I £> 1 
That the Supar^as were early converts to the Aryan 
religion is confirmed by the fact that Dr. Spooner, was 


Names of 
Garu(ja. 


very much impressed “with the striking icono- 
graphical resemblance between the sculptured 
images of Garuda in India and the customary 


figure of Ahura Mazda in ancient Persian Art”, and he says 


1 Ibid., Udyoga, ch. 101, v. 5. 

2 JBBRAS., vol. xxiv, p. 571 note. 

3 Rawlinson’s Herodotus, vol. 1 , p. 313 (bk. iv, ch. 67); 
Markandeya P., ch. 21, 

4 Rawlinson’s Five Great Monarchies of the Ancient Eastern World, 
vol. iii, p. 130. 

$ Rimayana, Adi, ch. 52. 

6 Rg-veda x, 14, 7-1 1 ; see Monier Williams’ Indian Wisdom, 
p. 208. 

7 Sabdakalpadruma , sv. Kasyapa, 
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that) he found some relation between Garuns, the vehicle 
of Vis&u, and Gar5-nm5nem, the abode of Ahura Mazda in 
the Avesta 1 . Dr. Modi objects to this identification on the 
groutid that one has to take the Avesta n for the Indian 
d 9 . But Dr. Spooner was correct in bis identification, 
as his statement is confirmed by the Mahabharata. Garuda, 
while carrying the elephant and the tortoise with his nails, was 
invited by a Banyan tree (Ficus Indica) to sit upon its branch 
and eat them, and he was addressed “Oh Garut-man, you 
sit upon my extensive branch one hundred yojanas wide 
and eat the elephant and the tortoise” 8 . 

The Atnara-kosa and other lexicographies and the 
Padina Purana 4 have got Garutroan as one of the names of 
Garuda 5 . The abode or paradise of Ahura Mazda named Garo- 
nmanem® is also called by the uames of GarOtman in the 
Pahlavi commentary of the Avesta 7 , Garothman by the 
Parsis 8 , Garodman a and Garo-demana 10 in the Avesta, 
Garut-mSn of the Mahabharata and the Padma Purana 


r Dr. Spooner’s Zoroastrian Period of Indian History in the Journal 
of the Royal Asiatic Society, 1915, p. 427, where he quotes the following 
passage from the Vendidad : — “I invoke Garo-nmanem, the abode of 
Ahura Ma/.da.” See also Fergusson’s Nineveh ami Perse folis, p. 
295 note. 

2 Dr. J. J. Modi’s Ancient Pataliputra in /BBRAS., xxiv, 
P- S 3 o. 

3 Mbh., Adi, ch. 29. 

4 Padma P., Srsti, ch. 44, Tail ca drslva Garutmaijis ca 
pruyamya hi rasa Harim. 

5 Sabdakalpadruma , sv. Garu<ja. 

6 Vendidad, ch. 32(150); Vast, iii, 1, 4 ; S. B. E. t iv, pp. 214, 
215 ; xxiii, p. 43 ; Visparad, vii : S. B. E., xxxi, p. 345. 

7 5 . B, E., iv, p. 230 note. 

8 Ibid., vol. iv, p. 214 note ; xxiii, pp. 317 11., 337 n. 

9 Gat has, Yasna, li, 15. Garodman means Home of Song , S. B. E., 
vol. xxxi, p. 184. 

10 Rashn Yast (xii), 37 ; 8 . B. E„ xxiii, p. 177. 
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therefore appear to be identical with Garotmau, GarothmSn 
and GarodmSn. But as the bird saved the lives of the 
Bslakhilya rsis by holding up the broken branch with his 
beak, the rsis bestowed upon him the name of Garuda 
for his power of bearing such an immense burden, and since 
that day he has been called Garuda 1 . It is therefore clear 
that his former name was Garutman and not Garuda. It 
is also related that while Garuda was carrying away amria 
or nectar in order to releaso his mother VinatS from her 
thraldom, Indra hurled at him his thunderbolt. It did him 
no injury whatever, yet in deference to the rsi with whose 
bone the thunderbolt was man ufactured, he gave up a feather 
which was so beautiful that the gods conferred upon him 
the title Suparna, and since that day he has been called 
Suparpa and he became a friend of Indra 8 , which perhaps 
indicates that in the religious schism he sided with the party 
of Indra. Garuda’s name is mentioned in the Taittirlya 
Aranyaka 2 3 . This clearly proves that the Su tribes of the 
Scythians had become converts to the Aryan religion at a 
remote period, long before the Indo- Aryans migrated to the 
Puujab. Dr. Modi says, “The Su tribe, which was attacked 
(by the Huns), consisted of the different Turanian tribes, 
such as the Messagatoe, Tochari, and Dahse, who lived on the 
frontiers of Persia on the shores of the Upper Jaxartes” 4 . 

It will be remarked that notwithstanding the inclusion 
of the Scythian converts into the Aryan communities, some 
distinction appears to have heen made between 
them and the true Aryans by ascribing to them 
some animal forms with a view to denote their 
Turanian origin. Thus the Suparpas were consi- 
dered as birds, the Surabhis as cows, the Saram&s 
as dogs. To other Huunic converts was given the shape 
of snakes. 


Animal 
shapes of 
Scythian 
converts. 


i Mbk., Adi, ch. 30. 
3 Tail. Ar. X, I, 6. 


2 I bid,, Adi, ch. 33. 

4 JBBKAS. xxiv, p. 548. 
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The episode of the fight between the Oaja and the Kctc- 
chapa that is the Elephant and the Tortoise, as related in the 
MahabhSrata and the Purapas , 1 2 is an allegorical 
between description of a protracted war between the people 
the Ele- of Gazaka or Gaza — -representatives of the 


phant and 
the Tortoise 


Aryans, and the now extinct tribe called Kaspii 
( the Turanian Danavas ), till they were both 


exterminated by Garuda, ( the Turnanian Huns ). This 


is a traditional account of a war between the two races 


at a remote period before the Aryan migration to India. 
Gazaka or Gaza, as it was called, was the summer capital 
of Atropatene 3 , modern Azerbijau, one of the two divisions 
into which ancient Media was divided, Atropatene being 
the eastern division. According to Pliny 3 , the Kaspii 
lived on the north of Media along the Caspian Sea near the 
river Cyrus or the modern Kuru, on the southern side of 
Armenia and Albania. According to Strabo their country 
called Caspiana appertained to Albania 4 , but elsewhere he 
designates them by the name of Cossaei and says that they 
lived to the east of Media 5 * . There can be no doubt therefore 


that they lived on the eastern side of Media but towards 
the north. The Kaspii were a famous tribe, as after their 
name the Caucasus mountain is called Mount Kaspius and the 
Hyrcanian Sea the Caspian Sea®. There can be no doubt 
that the country of the Kaspii adjoined Atropatian Media 
or Azerbijan. The Kaspii have been described by Strabo 7 
as a barbarous people who starved to death those among 
them who were above seventy years of age by exposing them 


1 Mbh., Adi, ch. 29 ; Padma P„ Srsti, ch. 44 : — Tirthantau 
vipulau tatra jighamsu Gaja-Kaccliapau , aprameyau mahasatvau 
saga rasth aik ad Paata h . 

2 Geography of Strabo, vol. ii, p. 263. 

3 Ibid., vol. ii, p. 218, note 2 4 Ibid., vol. ii, p. 234. 

5 Ibid., vol. ii, p. 264. 6 Ibid., vol. ii, pp. 226, 234. 

7 Ibid., vol. ii, p. 258. 

I. H. Q., MARCH, 1926 
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m a desert place. They were a tribe of marauding bandits 
who never lost an opportunity to exact tribute from the 
Median kings 1 2 . It is very probable that the name of the 
Kaspii suggested the name of Kasyapa as the progenitor of 
the Turanian race. In the Atharva-Veda Kasyapa denoted 
a tortoise 3 . Gazaka was situated on the south-western 
side of the Caspian Sea and on the south-eastern side of 
lake Urumiya, and the fight between the Gaja and the 
Kacchapa is said to havo taken place near the sea-shore, 
evidently the shore of the Caspian Sea. Garuda, after he had 
carried the Nagas (serpents) on his back at the command of 
the latter’s mother Kadru and at the request of his own mother 
Vinata to JRamatuyaka-dvlpa, 9 learnt at that place about 
his mother’s thraldom to Kadru and also the means of her 
emancipation from her servitude.' Garuda felt very hungry, 
and by the direction of his mother he devoured myriads 
of Nisadas or fishermen on the sea-shore, but his hunger 
was not satisfied. He therefore went to his father who was 
performing asceticism on the north of the Lauhitya Sagara 4 
or the Erythraean Sea, and by his instruction he took up 
the elephant and the tortoise, which were of enormous size, 
with one of his claws and flew to a Bata tree (Ficus Indica) 
situated at Alamba tlrtha , to eat them. The branch broke 
and he flew away to a mountain elsewhere and there devoured 
the elephant and the tortoise 5 . But the Purapas go still 
further. They state that the elephant was very much press- 
ed in the fight, and in his despair he prayed to Visnu 
to deliver him from his difficult position and Visnu went 
to the spot on his vehicle Garuda, killed his enemy and 

1 Ibid., vol. ii, p. 264. 

2 Ve die Index, vol. I, p. 144 ; Atharva-veda, iv, 207 ; Hatapatha 
Brahmana, vii, 5, 1, 5. 

3 Mbh., Adi, ch. 26. 

4 Padma P., Sr?$i, ch, 44 : — Tava tatas tafias tepe Lauhityasy - 

ottare (ate. 5 Mbh., Adi, ch. 30. 
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saved him 1 * . The PurSijas, it will be remarked, thus 
preserve the Aryan origin of Gaja or the Elephant. It 
will be observed that the entire scene of the story is placed 
on the western side of the Caspian Sea, which is the Kglra- 
sagara of the Puianas, and the Eamaniyakadvtya may be 
easily identified with the country of Armenia, Ramanlyaka 
being a pleonastic form of Bamaniya or Armenia, and Alamba 
with Albania, the capital of the ancient province of the same 
name now called Shirwan, situated on the shore of the Caspian 
Sea, as is indicated by the word tirtha attached to the name 
and by the distinct mention that the foot of the Bata tree 
situated in Alamba was laved by the waves of the ‘sea’* 
which was evidently the Caspian Sea. The scene of the 
whole story therefore comprised Atropatian Media, Caspiana, 
Armenia and Albania, that is, most cf the Trans-Caucasian 
States. Two facts may be deduced from the allegorical 
description of the fight. One is that the people of Azerbijan, 
the capital of which was Gazaka, and which in the language 
of the Avesta was called Aryavaijam, the supposed original 
home of the Aryans, were frequently subjected to the invasions 
and depredations of the barbarous nomad tribes by whom they 
were surrounded, and were in a constant state of insecurity. 
Hence it should be inferred that the principal cause of Aryan 
migration from Iran to India and the countries to the west 
was not so much for religious schism, as it has been generally 
supposed, though it may have been one of the causes ; but 
was due to a feeling to escape from the oppression, cruelties 
and devastations of the barbarous tribes to a place of security 
where they could enjoy peace and the fruits of their labour 
• in the fields. The other fact that may be deduced from 
the story is that Garuda, one of whose names was Salmall* 
or Chaldea, was originally an inhabitant of Chaldea 4 or 


I Vamatta P„ ch. 85. 2 Mbh., Adi, ch. 29. 3 Atnara-kotja. 

4 Bhagavata, v, 20, where it is said that Garuda lived upon the 
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Mesopotamia, and this is corroborated by the fact that his 
father Kasyapa practised asceticism on the north of the 
Lauhitya (Red) or Erythraean Sea, \yhich in the Pauranio 
language was called Ghrta Samudra and which surrounded 
S&lmaiadvlpa 1 or Chal-dea. It is also very probable that 
Kadru, the mother of the Nagas, was a Kurd, Carduchi 
of the ancients 9 as her name indicates, that is a woman of 
Kurdistan, and that she was married to Kasyapa who was 
perhaps the same as Colaxais 9 mentioned by 'Herodotus 
as the progenitor of the royal Scythians. Hence it should 
be inferred that Chaldea was the original abode at least 
of the Su and other kindred tribes of Scythians, and that 
they were obliged to emigrate to the east of the Caspian 
Sea, most probably on account of the growing powers of 
the Semitic race, as is represented by the story of Garuja 
having carried his deformed brother Arupa on his back to 
the east across the Sea*. Garuds was a Chaldean or a Meso- 
patamian from his mother’s side ; this accounts for his and 
his brother Aruna’s early conversion to the Aryan or Mithraic 
religion. From the cuneiform inscriptions of Boghaz-Keui 
and Tel-el-Amarna it appears that the Mitannians or Hittites 
of Northern Mesopotamia worshipped Mithra and Varupa 
so far back as 1500 b.c . 5 The Iranian Mithra and the Vedic 
Mitra being the Sun-god, it is very probable that Mitanni 
was the “Mitravana” of the Bhavisya Purana®. 

It is remarkable that almost all the generic names of 
the serpents in Sanskrit have been derived from the general 
and tribal names of the Huns and other Turanian races, as 
Naga is a corruption of Hiung-nu 7 the original name of 

Salmall tree [Bomb ax Malabaricum ) which gave its name to the division 
called Salmala-dvlpa. 

I Varaha P ch. 89. 2 Strabo, Bk. xiv, ch. I, 24. 3 Rawlinson’s 

Herodotus , Bk. iv, ch. 6. 4 Mbh., Adi, ch. 24, vs. 3, 4. 

5 Contemporary Review , December, 1921, p. 767 ; Havell’s History 
of the Aryan Rule in India , p. 41. 6 Bhavisya P„ I, 72, 4. 

7 JBBRAS., vol. xxiv, p. 544. 
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Sanskrit 
lames of 
erpents are 
ilmost all 
Hunnic 
names : 
Nagas and 
other names. 


the Hans ; Sarpa corresponds to the tribal name of Sartaspa 
or Sarivya 1 2 3 ; TIraga to the Uigurs a , who were 
the ancestors of the Usbegs. The word Uraga 
could not have been possibly derived from the 
Urogs, as the Ugric tribes were called after 
the dismemberment of Attila’s Hunnic empire 
in 462 A.D., because the word existed before that 
year, and the Ugric tribes should not be con- 
founded with the Uigurs, an ancient Turkish tribe 8 9 10 . Pannaga 
is perhaps a combination of the two words Parni 4 (Pant) 
and N 6 og&l 5 , the former being the name of a Scythic tribe 
which lived on the banks of the Jaxartea, and the latter 
lived on the north-east of the Caspian Sea. 

Ah* is a corruption of Azi of the Azi dynasty, the founder 
of which was Azi Dahftka which literally means (ahi) “the 
fiendish snake”. He was a king of Chaldea. He built a palace 
called Kvirinta or the palace of the Stork in Babylon*. 
He was the counterpart of the Vedic Ahi 7 or Vrtra, killed 
,y Indra , 8 who was therefore called Yrtrahan (Verethragna of 
the Avesta)® . The Ahi kings of Babylon belonged, of course, 
to the Semitic race, but according to the Rg-veda 1 °, Vytra’s 
mother was Danu, and therefore he was a Dfinava, and 
consequently he must have been a Turanian. The original 
seat of Azi myth was on the southern coast of the Caspian 


1 Tod’s Rajasthan, vol. I, ch. 7, p. 104. 

2 Max Muller's Science of Language, vol. I, p. 348. 

3 Ibid., vol. I, p. 366. 

4 Strabo, bk. xi, ch. ix, 2 ; vol. ii, p. 251 : Rg-veda, x,io8, 1. 

5 Max Mullers Science of Language, vol. I, p. 348. 

6 S. B. E., vol. xxiii, ppr6o, 61 ; A ban Yast (V), 29 ; Ram Vast 

(XV), 19, pp. 253, 254. 

7 5 . B. E., vol. iv, Introduction, p. 28. 

8 Rg-veda, I, 32, x ; III,. 32, 11. 

9 Encyclopedia of Religion & Ethics, vol. I, p. 792 ; Bahram Yast in 
S. B. E., vol. xxiii. 

10 Ibid., I, 32, 9 ; iii, 30, 8 ; see Max Muller’s Rg-veda Samhita, 

voi, I, 97 note. 
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Sea 1 . The legend of Azi ia looalised only in Medic lands 9 . 
Though Ahi Dasa is the Sanskrit from of Azi DahSka, yet 
I leave it to the philologists to decide whether the word 
Darrifaka (biter) has not any connexion with the same word 
Dahakn in its application to Ahi or snake, as Dasyu or DSsa 
corresponds with the Iranian Dahhu. 

(To be continued) 

Nundo Lad Dey 


The Trade of India 

(from the earliest 'period up to the 2nd century A.D.) 

II 

IV. The Nordic tribes of the Northern Steppe region (who, 
in my opinion, had no connection with the Aryas of India) 
migrated westwards between the 25th and the 20th century 
b. c., temporarily destroyed the old trade route from Khotan 
to the East Mediterranean coast and cut off the ancient trade 
in jade-stone between China and Troy. This probably led 
to the great development of the sea-trade of India, and this 
is the trade referred to in the quotations from the Vedic 
mantras given above. But yet this trade was chiefly in the 
hands of the Pams and other Dasyus, whom it is the fashion 
now to call “Dravidiaus.” The Rsis of the Aryas were 
interested only in the ultimate results of the voyages of 
merchants in the shape of daksiiia. Hence the references to 
the sea in the Vedic mantras are'sparse ; for it was the Paqls 
and not the followers of the Arya fire-cult that braved the 
terrors of the deep and carried Indian goods to far-off 
lands. 


I S. B, E., vol. xxiii, pp. 6o, 6i. 


2 Ibid., vol. iv, p. i note. 
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V. Ebony, ivory, and cotton goods are mentioned in the 
Egyptian inscriptions as being supplied to Egypt in the second 
millennium b.c. by the Abyssinian and Somali (Punt) traders. 
Abyssina and Somaliland must have got this ebony from India: 
for (1) India was so noted for its ebony that Virgil 1 speaks 
of it ns peculiar to this country ; and, (2) we learn from the 
Periplns * that ebony was exported from the west coast of 
India in the 1st century a. d. to Africa in order to be sent on 
to other countries ; this was certainly a continuation of a 
pre-existing trade between India and Africa. Hence the ebony 
of the Egyptian inscriptions must have been Indian in origin. 
The elephant hunters of Abyssinia and Somaliland used axes, 
adzes and swords of Indian manufacture. Cotton cloth of 
various kinds, dyed and undyed, also found its way to the 
East African coast ; the royal “linen*', besides precious stones 
and cinnamon, among the yearly tributes of Punt to the 
Pharoah Rameses III (12th century b. c.) must have been 
obtained in India, where alone they were available in those 
days. These Indian articles were exchanged for the sweet-scent- 
ed gums of the land of Punt, and formed the basis of the ung- 
uents and scents so much used in ancient India and of which 
five kinds are mentioned in the Atharva Veda Samhita® . By 
sailing straight to Abyssinia with the help of the monsoon, 
the Indian traders avoided the rapacious pirates of 
Arabia, who from ancient times dominated the Persian Gulf 
and the Red Sea and prevented Indian goods from being 
taken straight to the Egyptian markets. 

VI. One result of this trade to Abyssinia and beyond was 
that the Indian traders acquired a knowledge of the various 
regions near the sources of Nile. On this knowledge, as 
recorded later in the Purftpas and interpreted by Col. Wilford, 
Lieut. Speke relied, when he planned his expedition for 
discovering the source of the Nile. He says, ‘'all our previous 
information concerning the hydrography of these regions 

l Georgies ii. 16-7, 2 Ibid. vi. 3 iv. 37. 13. 
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originated with the ancient Indians, who told it to the priests 
of the Nile ; and all those busy Egyptian geographers, who 
disseminated their knowledge with a view to be famous for 
their long-sightedness, in solving the mystery which en- 
shrouded the source of their holy river, were so many hypo- 
thetical humbugs. The Hindu traders had a firm basis to stand 
upon through their intercourse with the Abyssinians” 1 2 . 

VII. Indian merchants also traded with the merchants of 
the South-east and South coast of Arabia and exchanged 
their goods for Arabian frankincense and gold, and copper, 
tin, storax, coral and wine of the Mediterranean littoral. The 
Arabian merchants took the Indian goods to Egypt and 
Syria. It was thus that Solomon in the tenth century B. C. 
got Indian sandalwood, precious stones, ivory, apes and pea- 
cocks. In the case of most of these, the name of the article was 
also borrowed by the Hebrew and other languages. Thus Heb. 
thuki (- im ) is Tamil tokai, peacock, the bird with the splen- 
did tail, ( toka , tail, from to, to hang) ; Heb. ahal, mistranslated 
“aloes’' in the English Bible 3 , is Tamil ahil ; Heb. almug , 
sandalwood, is probably from Sanskrit valgu ; Heb. kophu 
is Sans, kapi, ape, borrowed also by the Egyptians as kafu ; 
Heb. shen habbin , ivory, is a translation of Sans, ibha- 
danta, elephant’s tooth, habjbin being but ibha, as were also 
the Egyptian ebu and the Greek el-epha-s (el being the 
Arab prefix) •, Heb. sadin, cotton cloth, Arab, satin, Gr. 
smdon are all from sindhu, already noted as an Accadian 
borrowing for Indian cotton cloth (India being the only 
ancient country which produced cotton and wove cotton 
cloth) ; Heb. karpas , Gr. karpas-os are from Sans. Karpasa, 
cotton. The ‘‘bright iron’’ of Ezekiel 8 was Indian steel, for 
Indian steel was so much prized even centuries later that 
Alexander preferred to gold a present of 100 talents weight 
of steel (white iron) from the Malloi and the Oxydrakoi. 

1 Schoffs Periplus, p. 230. 

2 I. Kings, x. 18-22. 3 xxvii. 19. 
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VIII. Mr. Kennedy in his article 1 * on Ancient Indian 
trade spends all the resources of his learning in trying 
to disprove the existence of Indian trade either with 
Egypt or Assyria before the 7 th century B. c. He is com- 
pletely ignorant of the Vedic evidence. The Vedic mantras 
speak of sea voyages ; surely these were not pleasure-trips 
undertaken by the Indians of that age 1 Mr. Kennedy admits 
that the Indian people, especially of the coastal districts, “were 
accustomed to the sea” • for their culture from time im- 
memorial was coastal ; the country produced in abundance 
timber both hard and sweet smelling, spices and precious 
stones which were eagerly sought after by the Egyptians and 
Assyrians ; Indians from the neolithic age wove cotton cloth 
in abundance (and dyed it), as is proved from the various 
kinds of stone-implements for weaving discovered bo far ; and 
yet Mr. Kennedy will not believe that there was commercial 
intercourse between India on the one hand and Egypt and 
Assyria on the other. He attempts to explain away the 
etymologies referred to above and, after trying to whittle 
down the evidence for the early commerce of India with 
the west adduced by scholars, concludes that “there is no 
valid proof of it*. 

On this remarks Mr. Schoff in his Periplus 9 : “Mr. 
Kennedy minimizes the importance of the early Egyptian 
trading voyages, considering them purely local, while the 
numerous references to articles and routes of early trade 
in the Hebrew scriptures he passes by with the assertion 
that they are due to the revision following the return 
of Ezra. But whatever may have been Ezra’s revision 
of the Hebrew books, substantially the same articles of trade 
are described in the records of Egypt at corresponding dates, 
and they indicate a trade in articles of Indian origin to the 
Somali coast and overland to the Nile, centuries before 
Ezra’s day. Such opinions presume a continuous trading 


i J.R.A.S., 1898, pp, 248-287. 

I. H. Q., MARCH, I926 


2 P. 228 


6 
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journey without exchange of cargoes at common meeting- 
joints. But primitive trade passes from tribe to tribe and 
port to port”. 

IX. It was thus that Indian produce found its way to 
Assyria in the 9th century b. c.; on the obelisk of Shalmaneser 
III (860 b. c.) are figures of apes and Indian elephants, which 
latter must have passed through Makran. Tiglath Pileser 
III (745-727 B. c.) got from the Chaldean state of Bit Yaklm 
a tribute of ‘'precious stones, the product of the sea (pearls ?), 
timber, striped clothing, and spices of all kinds” — all products 
of India. He also made the ports in the Persian gulf centres 
for the gold of Karmania and the Himalayas 1 2 . Sennacherib 
(704-681 B. c.) enlarged the city of Nineveh, built therein a 
palace for himself, and planted a great park, where among 
other trees he introduced “trees bearing wool” imported from 
India 9 . In 606 b. c. the Assyrian empire was overthrown 
and Babylon became the headquarters of trade in Asia. 

X. The trading nations of the world — lonians, Jews, 
Phoenicians, Indians and Chinese took their wares to the Baby- 
lonian markets, and the population of Babylon got so mixed 
that ^Eschylus later on called it pammikton hoclon. There 
was established in that town a colony of South Indian 
traders, which continued to flourish till the 7th century A. D. 
Among the business tablets of the great firm of Murashu and 
Sons at Nippur (in the 5th century b.c.) we find records 
of dealings with Indian merchants 3 * . As a result of this 
trade we find Tamil names of some South Indian articles 
borrowed by the Greeks and mentioned by Sophocles, 
Aristophanes and other writers. They were Greek oryzot 
from Tamil arisi, possibly through Arab aruz, Gr. karpion 
from Tamil karuta, cinnamon, Gr. ziggiberos from Tamil ihji- 

1 SchofPs Periplus, pp. 123, 160. 

2 J.R.A.S., 1910. p. 403 (Pinches). This expression “wool-bearing 

tree”, was used more than 250 years later to describe the cotton plant 

by Herodotus (Hi. 106). 3 J.R.A.S., 1917, p. 237 (Kennedy). 
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ver, perhaps through Sanskrit Srngivera ginger, Gr. peperi, 
from pippali (which is tippali in modern Tamil, but retains 
the original initial consonant in Telugu), long pepper, but 
since extended to black pepper, Gr. . beryllos from Sanskrit 
vaidurya, itself being probably borrowed from Tamil, beryls 
being from ancient times mined in the Coimbatore district. 
Some writers derive Gr. Kassiteros, tin, from kastira , tin. 
But as tin and lead were not extensively produced in India, 
(there is no name for either in the South Indian languages) 
but . were imported from the west, the Sanskrit word was 
probably borrowed from Greek. This trade with Babylon 
is referred to in the Buddhist Jataka tales. One of them 
is the Baveru Jataka (Baveru being the Indian rendering of 
Babylon), the tale of the Indian merchants who travelled 
to Babylon and took - along with them the crow and the pea- 
cock. Another is the Samuddavanija Jataka. A third, 
the Kundaka Kucchi-sindhava Jataka, mentions Sind horses 
for export, the western sea-ports mentioned being Bharu- 
Kaccha and Suppara. 

XI. The Jstakas mention also eastern seaports, notably 
Champa and Tamralipti, whence traders sailed to Ceylon and 
Suvannabhumi (Lower Burma and Malacca). Buddhist chroni- 
cles speak of the invasion of Ceylon in the 6th century b.c. by 
Yijaya Simha, who gave his name to the island ; he is said to 
have sailed in a ship which could hold over seven hundred 
people. Several tales 1 of trade with Ceylon and SuvaqQ.a- 
bharai are found in the Jstakas. The Chinese legends refer to 
trade with Malacca as early as the 12th century B. c. and 
emigrations from the East Coast of India (Northern and 
Southern) to Indo-China and the East Indian Archipelago 
prove that there was active trade in early times between India 
and China. Silk and sugar reached India from China, 
which received in exohange storax and other incense, red coral, 
costus, pepper, and perhaps gold from Assam washings. 


I E.g. Mahajanaka Jataka , Sankha Jataka, Sussondi Jataka, etc. 
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The Indians acted also as intermediaries of whatever trade 
there was between China and Assyria in those early days. 

XII. In 538 b,c. Cyrus destroyed the Babylonian empire. 
Hia successor Darius annexed the Indus valley to his domi- 
nions ; this brought him 360 talents of gold-dust, paipnliha, 
(from a misunderstanding of which the Greeks constructed the 
myth of ant-men) from Dardistan, and besides, led to the 
development of the ancient caravan trade (1) aoross the 
Hindukush to Balkh and thenoe to the Euxine, (2) skirting 
the Karmanian desert, and thence through Mesopotamia to 
Antioch. It was thus that silk from China was first introduced 
into Greece and Egypt 1 . Darius sent his Greek admiral, 
Skylax about 510 b.c. by the Indus to the Red sea on a 
voyage of exploration. He then developed sea-traffic, for 
which purpose he tried to reopen the Suez canal, which was 
first dug by Sesostias in the 20th century b.c., and reopened 
under the 18th dynasty in the 15th century b.c. The Persian 
eonquest of Northwestern India was the cause of the 
introduction into India of the Kharosfhl alphabet which 
continued to be used in that region for five hundred years and 
more. Another result of the Persian connection was the 
increasing substitution of stone for wood in Northern India as 
the material of architecture. 

XIII. From the Arthaiastra of Kautilya, the ohief 
adviser of Chandragupta, the great Maurya Emperor (326-296 
b.c.) we learn that trade both overland and oversea flourished 
very much at the end of the 4th century b.c. For the purpose 
of this trade, as we learn from Megasthenes, the Emperor 
linked up existing routes and made the Grand Trunk Road 
which ran from Puskalavatl in GSndh&ra, through Takkha- 
ttlft, Kfinyakubja, Hastinapura, PraySga to P&taliputra and 
thence to TSmralipti. Through this road Megasthenes travel- 
led and noted that it was provided with milestones, which 
little fact proves the extent of literacy among the common 

t Cleopatra wore transparent silk, Luc, Phur. x, 141. 
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people in those far-off days. The Emperor himself took 
parb in foreign trade. The Arthaiastra Book II, chapters 
XI and XII, give detailed instructions about the various 
articles which the Royal Superintendents ( Adhyaksd ) had to 
account for in the Treasury Account-books — pearls, beryls 
diamonds, corals, sandal-wood, agaru, scents, skins, woollen 
blankets, garments of fibre, silks, cotton fabrics, besides the 
products of mine, such as gold, silver, bitumen, copper, lead, 
tin, iron, crystals, conchshells, salt. These and foresb produce 
formed the chief articles of royal merchandise, about which 
the following instructions are given in Book II, chapter XVI, 
to the Superintendent of Commerce {Party adhyaksa) : — 
“Let him ascertain the actual value and the selling-price 
{arghamulya) of the things sold and bought and the net profit 
alter the payment of tolls ( Sulka ), roadcess ( vartanya ), 
conveyance-cess ( ativahaka ), tax payable at cantonments and 
ferries {gulma and deya), subsistence allowance to .servants 
{bhakta), and portion of merchandise to be given to the foreign 
king {bhaga). If there is no profit from the sale of the (Indian) 
produce in foreign countries, let him consider whether he 
could profitably barter it for foreign products. In view of 
large profits he may make friendship with the forest guards, 
boundary guards, and officers in charge of cities and of country 
parts” 1 . The ArthaScis tra ■ also requires special encourage- 
ment to be given to foreign trade by providing that trade 
taxes should be remitted in the case of those who imported 
foreign merchandise, and that foreign merchants, who were not 
members of local companies, should be exempted from being 
sued for debts. Maritime trade was also fostered. The super- 
intendent of ships ( navadhyaksa ) was ordered to “show 
fatherly kinduesa” to weather-beaten ships arriving at ports 
and to reduce or cancel the tolls of ships whose merchandise 
was spoiled by water. Pir ft te ships {himsrika) were destroyed 


i ii. i$. 43. 
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and the traditional usages of commercial towns were scrupu- 
lously observed by the superintendent of ships 1 . 

XIV. The internal trade of India was also very consider- 
able in those days. The ArthaSastra 9 speaks of two (internal) 
trade routes, one by water and another by land, the former 
being better according to the AcSryas inasmuch as it is 
less expensive, but productive of large profit. Not so, 
says Kautilya, for the water-route is liable to obstruction, not 
permanent, a source of imminent dangers, and incapable 
of defence, whereas a land-route is of a reverse nature. Of 
water-routes, one along the shore and another in mid-ocean, 
the route along and close to the shore is better, as it 
touches at many trading port-towns ; likewise river-naviga- 
tion is better, as it is uninterrupted and has avoidable and 
endurable dangers. According to the Acaryas, the land 
route which leads to the Himalayas is better than that which 
leads to the south. Not so, says Kautilya, for with 
the exception of blankets, skins and horses, other articles 
of merchandise, such as conch-shells, diamonds, precious 
stones pearls and gold are available in plenty in the south. 
There was uninterrupted trade in these articles between 
South India and North India from the Vedic times. 

XV. The trade with Indo-china was developed in this age 
to a very large extent. Col. Gerini says, “From several centuries 
before the Christian era a double stream of traders and 
adventurers began to flow into Indo-china from Northern 
and Southern India, reaching the upper parts of the 
peninsula by land through Burma and its southern coast 
by sea, and founding there settlements and commercial 
stations. Brahmanism and, later on, Buddhism (third century 
B.C.), with most other achievements of Indian culture, 
followed in the wake of these pioneers, and thus it is to ancient 
India that Indo-china owes her early civilization*’ 8 . The 
Buddhist cult gained a firm foothold near the head of the Gulf 
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3 J.R.A.S., 1904, pp. 233-24;. 
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of Siam and the Brahmaija cults in Central and Northern 
Siam, where the cities of Svvankalok (or Svargaloka, 95 B.c.) 
and Sukhothai (or Sukhodaya, c. 70 b. o.) which possess 
several temples in the Indian style testify to the amount of 
Indian influence. Milindapanha refers to Takkola, out-side 
the limits of Suvanmbhumi, i.e. near the gulf of Martaban 
which is certainly Takopa, a well-known trading centre in 
the early years of the Christian era. Epigraphic records have 
«1bo been found “proving that the coast in question was 
dotted practically all the way with Indian settlements and 
colonies”. 

(To be continued ) 

P. T. Skinivas Itenuar 


Salihotra 

in 

Salihotra, the veterinary surgeon, is described as the father 
of the veterinary science in India. The manuscript, called 
Salihotra, is a work on veterinary medicine. Salihotra is 
described to be the son of Hayaghosa, and the father of 
Susruta, in answer to whose questions he expounded the 
Haya-Ayurveda revealed to him by Brahma himself. It is 
a work on the ‘Treatment of Horses’. It is a practical 
farriery, a complete guide to all that relates to the horse ; 
itB history, varieties, and uses, — breaking, training, feeding, 
stabling, grooming, — how to buy, keep and treat a horse 
in health and disease, etc., forming a complete system of 
veterinary art as practised in ancient India, and there it 
was accepted as the standard work on the subject. Salihotra 
gives his name to the art, and to this day horse and cattle 
doctors are known in the North-West Provinces under the 
name of Saluter. 
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The work is divided into eight divisions, as we find the 
Ayurvedic system of medicine to be composed of eight aiigas 
or parts (Astanga or octopartite), namely, Salya or Major 
Surgery, Salakya or Surgery of parts above clavicles, 
Kftya-cikit»5 or Inner Medicine, Bhufcavidya or Demonology, 
Kaumarabhrtya or the Science of Paediatrics (described as 
Kisora-vala-cikitsa), Visa tantra 01 Toxicology, Rasayana 
or Treatment to prolong life, and Vajlkarana or Treatment 
to stimulate sexual power. There are 8 sthanas or main 
sections which treat of these 8 aiigas. Each section is 
virtually a book in itself ; it is sub-divided into many chap- 
ters, each dealing exhaustively with every phase of its subject. 

In the introductory chapter, Susruta is represented to 
have requested his father Salihotra to teach him the origin 
and treatment of horses. Salihotra addressed Susruta as 
his son and said that “horses were birds originally, but 
as they came to be submitted by men as beasts of burden, 
diseases began to attack them in their captivity. Then 
out of kindness to the equine race, I performed austerities 
and learned the science of their treatment from Brahma 
himself. I severed their wings, and now they roam over the 
earth on their legs, retaining their former speed. The Vedas 
were uttered by Svayarabhu and I learnt it from him. 
He described its four-fold division by his four mouths to 
the four directions of this world. Ayurveda was developed 
from the Atharva veda. Brahma originally described the 
science in one lac and twenty-five slokas but I abridged 
it and described in 18,000 s'lokas”. 

The 8 sthanas mentioned above are 1. Unnaya, 2. Uttara 
3. S&rlrika, 4. Cikitsita, 5. $isu-bhaisajya, 6. Uttara-uttara, 
7. Siddhistbana, and 8. Rahasya. Only the first of these 8 
sthanas, and even this not quite complete, is contained in 
the I. O. Ms. 2762. It is necessary to transcribe the 
whole of Sanskrit passages from the I. 0. Cat. in order that 
the reader may form a just estimate of Salihotra’s work but for 
the present we must be satisfied with an analysis of its con- 



6 ILIH 0 TKA 


49 


tents in English with my identification of diseases described 
therein. The other sections are not available. Mm. Haraprasad 
Sastri showed us a valuable find of the manuscript in the 
shape of the eighth sthSna of Sftlihotra’s work, the ‘Rahasya- 
sthSna’ from Udaipur in Rajputana. The Ms. is well preserved 
and well-written. The manuscript is no doubt unique, 
but his opinion, that this was the only part of S&lihotra’s work 
known to exist, was modified when I pointed out the I. 0. 
Ms., and Tanjore Cat. Ms. The Ms. consists of 5,000 slokas 
and is in the possession of Mm. H. P. Sastrl. Afterwards 
I learned from him that with the instinct of a scholar he made 
a gift of the Ms. to tho library of the Society and it is now 
available to scholars. The entire Ms. of Salihotra exists in 
Baroda and will be published soon. In the Triennial Cat. Mbs., 
Madras, 1916-19, R. No. 2342, we find 1-18 chapters of the 
eighth section, Rahasya sthana and 1-9 chapters of Unnaya 
sthSna. 


j Relation of Salihotra to Susruta 

Now in the I.O. Cat. Ms. and in Mm. Sastrl’s Ms., Susruta 
is said to be the son of Salihotra-muni who addressed his lec- 
tures to his son. Susruta also calls Salihotra his father (v. 2). 
But in the Susruta Samhita, Susruta is said to be the son of 
the celebrated sage Visv&mitra : ‘Bramharsi-puttra’ (S. S., II, 
i), ‘Visvamitratmaja’ (IV, ii), ‘Visvamitrasuta’ (VI, lxvi), 
‘Vaisvainitra’ (VI, xxviii). In the Mahabharata (Anusasana- 
parva, ch. 139, vs. 8-11), Susruta is described as a son of 
VisvSmitra. In the genealogical table of sage VisvSroitra (see 
my History of Indian Medicine, vol. II, p. 282a), I have 
shown Susruta to be one of the sons of Visvamitra. Thus there 
is an anomaly as regards the father of Susruta. If VisvSmitra 
was his father, how could Salihotra call Susruta his son. Both 
the views can be reconciled if we accept Vis'vamitra as Susruta’s 
father, and Salihotra as his guru. A guru can address his 
disciple as son, and a disoiple can likewise call his preceptor 
I. H. Q., march, 1926 7 
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father. Such a practice ia sanctioned by S&stras and also by 
usage. 

In the Hftrlta Sarphita, Atreya addressed his disciple 
Hftrlta as his son (see also HSrlta Samhita, II, i, ii, iii, vii ; 
III, iii, v,xi, xii, xiii, xxii ; IV, i ; V, i). In the Madras Ms. in 
the Rabasya sthana we find Susruta to be a disciple, and not 
a son of S&lihotra. 

Again we must consider whether besides the evidence of 
this manuscript, we possess any corroborative testimony that 
Salihotra wa3 Susruta’s preceptor. In Nakula’s Asva-cikitsS 
and Jayadatta’s Asva-vaidyaka we find no mention of Susruta 
as a disciple of Sslihotra, who is described as the source of the 
science. Jayadatta quotes Siilihotra, Nakula, Sftrarigadhara 
and Jayadeva. Gai>a in his Asvayurveda (Nepal Cat. 765, p. 
151) refers to Salihotra as his source but does not mention 
Susruta. In G.O.M.L., xxiii, 13319, Gana, in the colophon to 
his Asvayurveda, professes to summarise the treatises of Saliho- 
tra, Susruta, Garga, etc. Salihotra and Palakapya are quoted 
in later treatises on topics in relation to the veterinary science. 
As an instance I may mention that Sivadasa Sena in his Tattva 
Candrika, a commentary on Cakradatta's Sanigraha, quotes 
Salihotra and Palakapya, but not Sus'ruta. In the Agni Puraim, 
however, we find that Susruta is said to have learnt the 
science of horses, elephants and cattle from Dhanvantari, 
who is represented in the Sus'ruta SamhitS to have taught 
his disciple Sus'ruta major surgery only. In tho Bower 
Ms., I. i (p. 11) Sus'ruta is represented to have approached 
Muni Kasiraja with the enquiry about the “nature of a 
plant with leaves dark-blue like sapphire, and with bulbs 
white like jasmine, crystal, the white lotus, moon’s rays, 
conch-shell or mica or garlic plant.” KasiWlja addressed 
Susruta and set forth its virtues (p. 15). Thus we find that 
Susruta learned the different branches of Ayurveda, viz., 
•Surgery, Botany and Veterinary Science from Dhanvantari. 
Hence we find that Salihotra is said to be Susruta’s father 
and teachei of veterinary science in this Ms. of Salihotra. 
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S&lihotra, according to Nakula, expounded the science of 
medicine for horses for the benefit of the equine race. He 
wrote the Ayurveda for horses at the request of Indra, 
for whom the sage maimed them by cutting their wings. 
The original Samhita of Salihotra consisted of 12,000 slokas. 

Salihotra is said to have lived in Salatura, a country near 
GSndhSra the modern Kandahar. As such, he is identi- 
fied with Panin i by some, and with Dhanvantari by others 
(see Dr. Mitter’s opinion in the Proceedings of the A. S. B., 
July, 1885). Cunningham (Ancient Geography of India, 
pp. 57-58) identified Salatura with modern Lahore ( Salatura, 
Halatur, Alatur, Lahore) but without sufficient evidence. 
Hiuen Tsang’s Salatulo, which is situated at a distance of 
20 li or about miles in a north-western direction from the 
province of Ohiud corresponds to Salatura, the birth-place 
of Panin i (Salaturlya), in which designation he is referred 
to in the copperplate inscription of the Vallabhis found in 
Kathiawad (Indian Antiquary, I, pp., 16, 17, 45). Accor- 
ding to Nakula he was the son of Hayaghosa or Turaftga- 
ghosa, which are merely descriptive synonymous names. He 
lived in SrSvastl and was a brahmin by caste. 

He explained ‘ the science at his retreat in the forest of 
Campaka, (the Campakavati forest in Magadha) at the foot 
of the Himalaya mountain. 

Hayaghosa or Turaigaghosa is said to have been the 
father of Salihotra. Hayaghosa has been identified with 
Asvughosa from the similarity in their names which are syno- 
nymous (haya = asva, a horse). Hayaghosa may thus bo 
identified with the celebrated Buddhistic preacher and writer 
Asvaghosa Bodhisattva, the author of Buddhacarita or ‘Life 
of Buddha’ for the northern Buddhists (edited by Cowell) 
and Saundarananda K&vya (edited by Mm. H. P. Sftstrl in 
the Bibliotheca Indica), He is also the author of many 
philosophical treatises (see Nanjio'a Catalogue of the Chinese 
Tripitakn, the total number being 7 (Nanjio) or 8 (Suzuki) or 
9, if wo include the VajrasQcI in the list. There is evidenoe 
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to connect Asvaghosa with the court of the renowned Indo- 
Scythian monarch Kaniska of Peshwar and so he must have 
flourished towards the end of the 1st century a. d. His work 
Buddhacarita was translated by Dharmara'kga into Chinese 
in the 4th century a.d. His other work (Ka-coyam-yan-kim- 
lin) was translated by KumSrajlva, a Chinese pilgrim, about 
the same time. His name appears as the twelfth patriarch 
of the Buddhists from the venerable Buddha, third from 
Parsva, the president of the Buddhist council during the 
reign of Kaniska, and Nagarjuna’s name occurs as the 
third from Asvaghosa in a descending line. He is described 
as an inhabitant of Saketa, the ancient name of a city in the 
modern province of Oudh, a br&hmaiia by caste, and the 
son of Suvarnaksa. 

Hayaghosa is also described to be a brahmana muni who 
had hermitage in the Campaka forest at the foot of the Hima- 
laya mountain. Thus the age of Salihotra may be known, but 
neither Asvaghosa nor Salihotra has given us any clue as to 
their identity. Again Susruta, to whom ^alihotra addressed 
his lectures, flourished long before Kaniska, unless by Susruta 
is meant Nagarjuna, the celebrated Buddhist chemist, the 
redactor of Susruta Samhita, who flourished during the second 
century a.d. 


Girindranath Mukhrrji 



Some old Bengali Books and Periodicals 
in the British Museum* 

II 

PERIODICALS 

I. Samacar-eandrikd 

One of the most important periodicals of the second quarter 
of the 19th century was the Scimacar-candrika, which was 
started under the editorship of BhabSnlcaraq Bandyopadhyay 
in the Saka era 1743, corresponding to 1822 a.d. This weekly 
paper (subsequently becoming bi-weekly from 1829 a. d.) was 
the organ of the orthodox Hindu society of the time and 
voiced the sentiments of the Dharma Sabha, of which BhabSnl- 
curaq. was the Secretary. It is said that Bhabanlcaraq at 
first assisted R&ja Rammohan Ray in the editing of the 
Sambad-kaumudi (first published on December 4, 1821) but 
left that paper, not long afterwards, owing to a difference of 
opinion with the Raja on the question of the abolition of the 
sati and started the Samacar-candrika on his own account, 
chiefly to oppose the Raja in his agitation on the question. 
This paper, therefore, enjoyed for a long time the reputation 
of being the organ of one of the most influential sections 
of society in Calcutta, just as the Samacdr-darpan (started 
on May 23, 1818) represented the views of the missionaries 
of Serampore and the two papers, the Brahman sebadhi or 
Brahmanical Magazine (started Sept. 1821 and written in 
English and Bengali in each issue) and the Sambad-kaumudi 
voiced the opinions of R&ja Rammohan Ray and his party. 
These are the earliest Bengali periodicals of which we have 
any record, and they laid the foundations of modern Bengali 
jo urnalism. 


* Continued from Vol. I, p. 323 , 
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The old files of these papers are very scarce today. I had 
an occasion of giving an account of the early files of the 
Samaccir-darpaii (from its inception up to July 14, 1821), 
which I found in the Library of the Bahglya Sahitya Parisat 1 . 
I came across a complete file of the Samacar-candrilia for. 
the Bengali year 1237 (April 1830 to March 1831) in the 
Bengali collection in the British Museum. Of this I have 
already given an account in the Calcutta Review, 1922, pp. 
274-283. I may supplement that account by recording here 
what I have been since able to gather about the career of its 
founder and first editor Bhabanlcaran. 

Bhabanlcaran BandyopSdhyay, son of Ramjay Bandyo- 
padhyay, was born at Narayaijpur in Pargana Uklida 
in 1787 a. D. His father, who was employed in the Calcutta 
Mint, had a house in Calcutta, where BhabanI appears 
to have been brought up in early boyhood. As was customary 
in those days, he learnt Persian and probably some English, 
besides Sanskrit. In 1803, at the age of sixteen, he was 
employed as a sircar to Messrs. J. Duckott & Co., and served 
in that firm for about 11 years. Later on, he acted successive- 
ly as chief clerk to various well-known officials, such as 
Herbert Compton (afterwards Chief Justice of Bombay) 
and Bishop Middleton. On the establishment of Bishop’s 
College, he is said to have acted as its Secretary. He had 
a chequered career thereafter. He was for some time the 
khatmji or Chief Accountant to the Hughli Collectorate, the 
Dewan of Calcutta Tax Office and a banian to Messrs. 
Hickey, Baillie & Co. He appears also to have been for 
some time the manager of the Englishman under J. H. 
Stocqueler, and here probably he gained some experience 


I Bahglya Sahitya Parisat Patrika, vol. 24, pp. 149-170, and my 
Bengali Literature 1 800-1825, pp. 235-244. Here I have given an 
account also of the files of the paper (i) from 1831 to 1837 (Imperial 
Library, Calcutta) and (ii) from 1851 to 1852 (Bengal Asiatic Society’s 
Library). 
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in newspaper-management. The Dharma Sabhil, which was 
started on Magh 5,1236 of the Bengali era (= 1830 a.i>.), found 
in him an enthusiastic Secretary, who published most of its 
proceedings in his Samacar-candrika 1 2 . Besides journalism, 
ho wrote several works in Bengali, of which I have been 
able to trace the mention of two. One of these was advertised 
for sale at Rs. 2/- in the first issue of the ° Candrika, as a 
publication from the Candrika Press. The full title of the 
work is given thus : ^54 

^TJ * I>14F1 I 3 In an old catalogue of the Calcutta 
Public Library (which subsequently became the Imperial 
Library, Calcutta) I find a mention of this work, although 
I have not been able to trace it in the Bengali collection of 
the Imperial Library. In the same catalogue mention is 
made of another work, of Bhabanlcaran, entitled I 

This work also cannot be traced. Some importance attaches to 
the first-named of these works, Kcilikata-Kamalalay , because 
it is probably the first specimen of realistic social satire and 
served as model for such later works as Nabci-Babu Bilas 
and Hutam-Pecar Naksa. Bliabtlnlcaraij appears to have 
died in 1848 at the age of sixty-one. After his death the 
° Candrika was probably conducted by his two sons, Rajkrsna 
and Bamacarai^, assisted by Bhagabatiearan Cattopadhyay 
of Panihati. From a reference to it in the daily ° Prabhakar 
of Baisakh 23, 1272 ( = May 4, 1865 a. d.), it appears that this 
paper existed till that date. 

II. Scimbad-bhaskar 

A file of this paper, edited and published by Gaurisankar 
Blmtliicvirya (popularly known as ), exists in 

the British Museum. It contains the following numbers : 

1 Calcutta Review , 1922, pp. 276-77. It is said that the expen- 
ses of this paper were defrayed by the Dharma Sabha (started probably 
in the year 1830) which was patronized by such distinguished men 
as Raja Radhakatita Deb, Tarinlcaran Mitra, Rain kamal Sen and 
Umanauda Thakur. 

2 lbid. y p. 278. 
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A. Vol. 20, no. 75, October 2, 7.858 (Asvin 17, 1265 b.s.). 
Saturday. 

B. Yol. 20, no. 85, October 26,1858 (KSrttik 11, 1265 B.8.). 

C. Vol. 20, no. 152, March 29, 1859 (Caitra 17, 1265 B.8.). 

D. Vol. 26, no. 155, April 5, 1859 (Caitra 24, 1265 B.s). 

E. Vol. 24, no. 98, November 28, 1861 (Agrahaysp 14, 
1268 3.8). 

F. Vol. 24, no. 102, December 7, 1861 (Agrahayaqi 23, 
1268 B.S.). 

There is no complete file of any particular year. 

As twenty volumes appear to have been published by 
1858 and as each volume is devoted to each Bengali year, the 
paper must have begun in the Bengali year 1246, corres- 
ponding to 1839 a.d. At the beginning, one Srlnfith Kay was 
the editor for about a year, after which Gaurlsankar took 
charge of it. 

The first number is numbered and dated in the following 
way >:—«»<* JRsiJl V ^ srfei * 

*f8FW: ^tWterl iJ'isd *ft«1 ^ ^flJ JftCT ^ 

1>W I And at the end of this number we 
have the following information : JTCtipspStfWU *153 

fjW'WCT 4tf® 

wnft * 's -stouten i It would 

follow from this that in 1858 it was a tri-weekly edited by 
Gaurlsankar Bhatt&carya and published at his own house in 
Sobhabftjar Balakhana, Calcutta, every Tuesday, Thursday and 
Saturday morning 1 . But in the issues marked C, D, E, E 
above, we have at the end i£i$ cifst- 

5 ) 5^13 « 

3131 'S 39 I In the 

issue marked F above, we have also a letter from a corres- 
pondent addressed to Ksetramohan Bidyaratna Bhatfac&rya as 


i From Long’s article on ‘Early Bengali Literature and News- 
papers* in Calcutta Review , 1850, it would appear that this paper 
continued to be published thrice weekly even in 1850. 
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the editor : Jrattfcsi H^5 fafftfSTS <S§t5t% 

JT*ti*f* This leaves no doubt that from 

March 29, 1859, K^etramohan (who was Gaurlsaiikar’s son) 
was the editor as well as the publisher 1 , Gaurlsaukar having 
died in 1858. 

The first number in our file contains two punning verses in 
Sanskrit (in the Sardula-vikrldita metre) as a headnote : 

fat fmw sii5? ’Wi 

c*rt*wte Mwu aw c<5^tsi*icsrffF5\ i 
c«ti cat? *wj**t: 

^fatwfa^faw * ?it?ca »IW: 

c*TWwtc?Tf^ras i 

c*ft a at^a: ii 

The second verse began to be omitted from the headnote in the 
issues, marked E and F above. 

I have not been able to glean any important information 
from these files ; but in one of the advertisements it appears 
that Gaurlsahkar edited the Cai^dl text with a Bengali 
commentary ( S'Qt ),. In the issue marked B, 

Saurludramohan Thakur announces a Bengali translation of 
Kalidasa’s Malavikagnimitra done by himself. 


i This disposes entirely of the statement of Mahendranath 
Hidyanidhi ( JanmabhTimi , 1302*3, pp. 328b) that Ksetramohan was 
the editor of the paper from 1264 B.S. In the same article, we are told 
that the first editor Srinath Ray was assaulted by the servants of the 
Raja of Andul, a cruel tyrannical landlord, some of whose misdoings 
had been exposed in the paper. A criminal suit was brought against 
the Raja who was fined Rs. 1000 by the Court. GaurlSahkar also 
seems to have come into conflict with the same Raja. From the fact 
that the Andul Raj era is used to date the paper (as we see above), it 
would appear that it was p/obably in some way patronised by the 
Andul Raj. The above assault occurred in January 13, 1840, and it 
was reported in the Englishman , April IS, 1840. Srlnath incurred 


heavy injuries, as parts of his body were burnt by redhot iron, 

J S\ 


I. II. Q., MARCH, 1926 
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The name SambUd-bhaskar was probably suggested by that 
of the rival paper Sambad-prabhakar (first published in January 
28, 1831) edited by Is varcandra Gupta, between whom and 
Gaurlsankar there grew up rivalry, ultimately ripening into 
jealousy. It is evident from what Isvar Gupta said about 
Gaurlsankar in °Prabhakar (Baisakh 2, 1253 and Baisakh ) , 
1254 quoted in Is'var Gupta’s life by Bankimcandra) that their 
mutual relations were at first friendly : vffess 

*r w itw* *r$l*ro ^ 

I iWrt'Sltt <8(1* *tlCTR Sfi I The quarrel must 

have begun later (acccording to some, in the same year 
1254 b.s.) ; and they abused each other in the Pamida-pirlan 
and Sambad-rasaraj respectively. Of this Rajnarayan Basil 
writes in his Baiujala B liana 0 Sahitya Bisayak Baktfta : 

« ’‘WlCS” W 

in c»rtR wi 

’Hr cwi ^*ri w, crtto bjvrt <f*tj ^ | 

Mahendranath Bidyanidhi, on the authority of Long’s 
article on early Bengali literature and newspapers in Calcutta 
Review for 1850, states that the Sambad-bhdskar was in 
existence till 1850. But in the list of periodicals given by 
FadmanSth Bhattacarya 1 from the Assamese paper Arnnoday 
of 1851, it appears that the ° Bhdskar continued till 1851 and 
was still published from Sobhabajar, Calcutta. We, however, 
find a reference to it at a much later date in the daily 
“Prabhdkar of Caitra 7, 1272 ( = March 19, 1866), of which 
a file exists in the British Museum. 

Of Gaurlsankar’s life very little is known. That he was also 
the editor of another bi-weekly, the notorious Sambad-rasaraj 
mentioned above and that he was imprisoned for libelling 
Baja Nrsimha Ray of KasimbfijSr are facts which are well 
known. He waB also the author of a school-book on 
Geography and is said to have collected together the moral 
stories written by himself for the Bhaskar in two parts, 


I Sahitya Par inn t Patrika, 1324, p. 75, 
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entitled JMn-pradip. These were published between 1818 
and 1853, Gaurlsaiikar had the title TarkavSgls. He died 
a fortnight later than Isvar Gupta on Mftgh 24, 1265 
( = 1858 A. d.). 

III. Sambud rasaraj 

There are only two numbers of this periodical in the 
British Museum, dated respectively (A) January 17, 1862, 
Friday (5 Magli, 1268), numbered Vol. I, No. 38 ( } 

) and (B) February 7, 1862, Friday (Magh 27, 1268 
B. s), numbered Vol. I, No. 43 ( } 8 « ) t II* 

^f^rsr 8 I 

This, like the Sambddbhaskar, is a very slight print, each 
issue consisting of only four pages (two sheets), of which two 
are taken up entirely by advertisements and the remaining 
two by reading matter. The name of the , editor is nowhere 
given. The top of the front page is illustrated by a curious 
engraving. The engraving represents an escutcheon with 
floral (rose) designs on all sides, excepting the top where we 
have a man’s bust. Along the base of the escutcheon we have 
another flowing design which reads on the left side 5 ^ WSR, on 
the right side and in the middle a)lnt*HR 

C«llfW'5 f“W1 I On the two sides of the escutcheon stand 
the figures of two stalwarts bearing the mace and the strident 
and probably typifying the above-quoted motto. The escut- 
cheon is divided into four quarters, having stars and the 
figure of a deer on the dexter chief and dexter base respect- 
ively, and the figure of a lion and the crescent on the sinister 
chief and sinister base respectively. Under this engraving 
we have a Sanskrit verse in the Sikharipl-metre as follows : 
’Sftre 

fortirWt srawr i 

wit«rc*ivn$t v tfo. wtwi fanrc* 11 

Of the one sheet (two pages) devoted to reading matter, 
more than three-fourths are taken up by letters, either wholly 
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or partly composed in doggerel verse, from anonymous corres- 
pondents ( ’Rjfo aft # * ). The number mark- 
ed A above, for instance, has a *13 which covers practi- 

cally three columns of p 3 ; while on the next page we have 
another anonymous letter, half in prose und half in verse, 
entitled S'fltCSt’t, the contemporary allusion of which 

is not intelligible. The first of these letters details the power 
of the ° Rasaraj in demolishing the activities of other papers 
and coutnins a play upon the words gupta and prabhalcar, 
obviously alluding to the Sumbad-pmbhakcir edited by Isvar 
Gupta 1 * . Although the name of the editor of the periodical 
under discription is not mentioned, this fact makes it certain 
that the present paper is the notorious °Rasaraj, originally 
edited by Gaurlsankar Bhattacarya who was dead now. The 
style and temper of these doggerels, which constitute nearly 
the whole of the subject-matter of the periodical, exhibit a 
bad taste and scurrilous vulgarity which justify the severe 
strictures of Rajnaraynp Basu quoted above. It is hardly 
necessary to give quotations here. 

Long in his Return (1855) 3 states that this paper, edited 
by Gaurlsankar, started in 1838, for which Mahendranath 
Bidyanidhi gives the date 3 1839. It was first published 
probably from Murshidabad by Rajnarayap Sen who was 
its first editor and who was prosecuted for libel by Raja 
Krspanath of KasimbajSr. It is curious, however, that both 
the issues, discussed above, of this paper are for the year 
1862 and numbered Vol. I, Nos. 38 and 43 respectively. This 
fact is unintelligible if the paper was first published in 

i This is, of course, keeping up the tradition of the paper, for both 
Isvar Gupta and Gaurlsankar were dead by this time. 

a A Return of Names and Writings 0/515 Persons connected with 
Bengali Literature, 1855, pp. 145 f. 

3 Janmabhumi, loc. cit. It is stated here, on the authority of the 
Englishman, Feb. 6, 1840, that about this time, Gaurlsankar was assist- 
ed by Kallkanta Ganguli in the editing of this paper, 
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1838 or 1839, and if we presume that each issue was numbered 
consecutively. It is probable that a new series began from 
1862 and was numbered anew as Vol. I. 

From the numbers mentioned above, it is clear that 
between January 17 and February 7, 1862, six numbers 
were issued (38 to 43), which gives us two numbers for each 
week (six numbers to three weeks) and makes it probable 
that the paper was a bi-weekly publication at this time. 
Both the numbers are published on Fridays. It is also 
evident that the paper did not cease in 1850 (as Mahendra 
nSth Bidyanidhi indicates), nor in 1858 with the death of 
Gaurlsniikar. It was in existence and was still published 
from Sobhabajar, Calcutta, in 1851, when it is mentioned 
by the Assamese paper Arunoday 1 . It was also in exist- 
ence in 1855 when Long wrote his Return quoted above. 
The present file proves that it continued even up to 1862, 
although the name of the editor or the publisher at this time 
cannot be foun d. 


TV. Samlud-prahliakar 

We have got in the British Museum only the file of the 
daily Prabhafcar for one year 1272 b.s. or 1865 a.d. (Vol. 
36). The file, however, is not complete even for that year. 
Tt begins with the second number, of which the super- 
scription says : * >K*U1 I I 

^ MrM I XTlfii* 3pi,T 5 I spj > o I It was 

published daily (excepting Sundays) by Ramcandra Gupta 
from 54 Nayancaud Datta’s Street, Simla, Calcutta: fil'S'ftRf 

*13! fw 

TCW fata 48^ vict 

i 

In the second number (pp. 2-4) dated Baisftkh 3, there is 


I Sahitya Pari*at Patrika , 1324, p. 75* 
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an interesting short review of Bahkimcanclra’s Burgednandini 
which deserves quotation here : 

[ H C'tsft *P33t3 3*3313 ** *f*i3*h3l 

fait*? viq ^Jans « altars cwi^ 3t®t api^p 3t^ "UWwq 

5t§T*ft3ft3 35t*fC33 ^31 ! ^fll i N i ] 

%St3l ^?3t#l ®f3f f*pspl 3*f33l 

3t*t*H ^t3t3 v£ifs «IT^1 8 tfw* *lf?l3C3 3 s t1 3 ^aftil fiflpfa 
3X33 I tt5tfeM3 3131 3t?t«n <3t313 3l3 3*1 3'83l 3$tfa 3tS i 
^t3t3l C3*3?t 5^1^ >R^5 *13J33 3*f33tCf3, $T5f3t« WW 

3t*TN «1313 3MtfW 3*31331 3^31 *!ttow 3 31 I 4Rffa1 
'« 3^3 «l3t3 ^33W *1^3 3sf33tt§3, $t*tffat3 3^C3 

31 3§s, CSS C3T? 3tWfa1 < «t3t3 33It?1 3*t3 f3f335 3H *f33l 3X3*3 I 
fc* ^Wfe’G ^r3?kC*l3 C3 31 f3^3 I $t3t31 «ttfl3 ^3 

■3^313 5 Ff3C r 5^3 I *l^3lC33 C3 C3*t3 mii 3TC®U*l3tfal 3t$ $3t3 
*1331 3tofe 31, $*t3l *C33* ^ f (3 s t3 «ft^f ?'83l 3t3 I 333 
«t3t3 7^3lC5 ^33t ‘5t5t3 3W 3W C3^ *3l3t3 

33tWK*tf%3 *T3 , 03K5l 3%XW ; C3 3^13 C3*1«lt3 ? *d$3*?M *33'| 
3*^31 3^3 '5t3f3l 3W*T| ®t3t3 3*3tf3 ^13f1 *1$ f 1 

3t$f33* 3fa?ty 4$ <f$l^ *3T3l3«l £|If*f3 3*f33l 31*1^3 

<2f33 ^313113^13 (First Novelist) ^3tf33 *f<t3*T3t s|^1c^3 I 

In ° Pmbhakar, dated Baisakh 8 (p. 3), we liave an article 
supporting Bidyasilgar’s agitation on the question of polygamy; 
in the number dated Baisakh 23 (p, 4), we learn from a refer- 
ence that the Samacur-candriha was still alive. In °Pi'abhaknr 
dated Baisakh 29 (p. 3), we learn that Tsvar Gupta died at the 
age of 45 2 , and that within thirty years he composed more 
than 60,000 verses. We learn also that Capt. D.L. Richardson 
left Calcutta in May, 1865. On 8rSban 20 (= Aug 3), a perfor- 


r By way of exception, the footnote to this mentions the older 
poets and the following well known works : C3l3t3 : 5 i t ^ 1 1[3lt3> 3^3353- 
33fa, and ^3 I 

2 At the time of his death Isvar Gupta is usually stated to have 
been 47 ; the date of his birth being given as Phalgun 25, 1218 ( — 18 r 1 
A. D.) and that of his death Magh i<>, 1265 (= 1858 A. n.). See his 
life by Baukimcandra. 
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m Alice of Michael Madhu-iidan’s Eh ci Ki Bale Sabhyata 
(ii£4^ 4CT Jl'Spsi) at the house of Raja Deblkrsiia of Sobha- 
biijar by the Sobhabiijiir N atya-sablui is noticed. On »3rabtm 
24 (=> August 7) an interesting piece of news relating to the 
Brahma Samaj is given : 3ttn*!4IOT JJ'SJT 

S$5tC5 I 4t<[ C4S*I45 5f C44 'Q 5S£Wt5 tfffa 3t^If 

4f5ifttM3 f*nra «w^i< wtfi 41 ^ 

zi-fw.* (3 n$ faNt?:?.*, 41^ 54 s-fc 1 

41^ C**f455 C44 SIW13 tl5ffaW5 ^ ^ ^1T*14Ti| faf*P5 C4 ys* 
44tW <£|f3&[5 <2f4t4 <5f5tC5 43 $ 5^?1 fafam?*, 

5r.HT 43 «lfw *K’5tf*t45 531, '5'®^ 4**1 I 

Thera is an interesting article, entitled C44I>14 4t5, 4131 'Q 
'fi'glift 4^4, which would give some idea of the state of these 
forms of popular diversion at the time. We quote here a few 
lines from it (As'vin G = Sept. 21 : 4**15! ^(34 a)*l*4*! f*l?5, 

4«4 *t54t4*lf, 4*f4 'GC’tWt*! ^C'S ^5 fro 

-stfafa eit® fasten 4 i c4tf4*«r §t4«t f43 'q 4t5‘t 

531*4^ 21^13 C3 4*4W4 4^414 *tC54, $5tf?Ot5 ^Jtfe aPfeWtRI 
5^41 4TC3 I fa ?Ft5t5f 5t3tl 54ttf *J#5 f45§tC44 C444 

mu 55 4ft 1 *wt3w ?**ian « tart oym *nfc»j 

m <34* 1 4 I <iW*l C5 $3*5131 3C34 3l5tt3 

m 4*fa*ii4i *1 »ltf$3, C*14 3!?34%§ 3t5l ^4t$3 C4C3 4^‘f 5*N 
3151 4^3 WlfiCS* 551 I *f4, tfTOtwft « *fl5l^t 344 

*|55g( I C*ff.3f^ wfi; *tf4| •aigr f?4 >214*1 5?¥f* «!S| 4141 

fa^$'2fl5 rtatt? I '-'144 415T51 4Pf<T 4tf?3t 5ffc$5J, $l3t4l 43T 3$ 

^f?5l'Q C* Ht4>‘4 4t4l?$4 4fat3 *ltC54 41 I 

On Agrahayaij 10 ( = November 24), p. 2, we have similar 
remarks in a comment on the second 1 2 performance of 

probably the drama of the same title by Michael 
Madhusudan : ^^14 C4f«l5l C414 5^Cf, CWW5 4t3t«f*14 
>20441^ ^W\ 4>1«341 ^51 'Q f«f^ C444l^f«Ot4 a 51CTl*l 5^*1 I 


1 The first performance took place on the Karttik Puja night at 
the house of Rajendra Datta of Bahubajar, Calcutta. 

2 These were the so-called comic but really vulgar characters in 
the popular yatra. 
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hhIcs? fa*i> fiwftr <515*1 5sf?r.5H i faiftfaro HtSnfsHOT 
srwh 5$51CS i 1 

Ou Phalgun 24, 1272 (« March 6, 1866), we have the 
mention of a medical journal, called Cikitsak 
conducted by Mahendranftth Mitra, Rasildal D8s, Ksetragopftl 
Laha and Anibikacaran. Raksit, members of the Cikiisak-sabha, 
Cikitsak Office, 6 Gom’sai Gali, Ahirlt-ola. 

We give below a list of some of the other important 
articles in this file of the daily 0 Prabhakar : 

JfH 51*1 l 

V — 5? fa5l5 55 ( supporting Bidyasagar’s 
agitation on the question) 

>— faaftsFtffa fcfai «ic5t c* nttw ? 

Vi— C5®H3t»l 
SltWlBf <55t<I 
*o— J)f^555 
*<l— W 5^51 ft Hi f 

$y— Bf«l 3W5t5 (also 051 and 831 CSf]®) 

5S)— - 5l9H*11 ®t5l 'a (The fa®5t*H1 was 

published at Dacca) 2 . 

Oo— 

"(&& >V-5tfa*tf53F5 '3 ’t5<5 

>s~Hto2|qtH arorot *nr 

sfatfltH <2fWt"t5 f?515 5WT*ff 

1 With this remark may be compared the sentiment expressed 
in the preface to Ramnarayan Tarkaratna’s Ratnabafr. The Bidya- 
sundar, however, was dramatised and acted at the house of Raja 
Yatindramohan Thakur (Feb. 27, 1866 or Phalgun 17, 1272). We arc 
told in this connexion that the Paikpara Nafcyamandir was closed by 
this time. 

2 It was edited by Krsnacandra Majumdar, the well known 

author of Sadbhiib'mtak , who left the editorship of the for 

that of this periodical. 
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o— foi ^rsnett? sifac? c 3 ** ? 

\<t— ffa 

^ — 5f!*I 

8— *ltC** « C5t§ 

^**1 fejtF&il SHOltW 

fc— 

' *»— •■ *tf*6iRtf*3t *ft<?l 'S ’SUTfa C^ 

ii— C8I811 «rf?t5fff5? C^Mf^l 

i«— 1 srtgtett fa^n m (<?n*at*M) 

iv- ’sifa jijh '« ^^fbtn 

^3l5ra*\ *•— *rRtW* ’Sl’fa'SI C*P«Hl T 

}«V — fafa*l »ltW (mentions a^r.«I3S^t 1 2 *t ^tfU as 

having passed) 

atmj ^f*J*t fo<*C*t *T*C*tt*f s T ?&W ? 

c*ita *tfa^tfwfapra , sr , s1 

This list does not pretend to be exhaustive but, taken 
along with the literary topics referred to above, it will indicate 
the extent and variety of subjects dealt with, as well as 
the popularity which this interesting and useful paper enjoyed 
for over 30 years. 

Although the °Prabhakar was a daily paper in 1272 b. s. 
( = 186j-66 a.d.), it was originally started on Magh 16, 1237 
(*= January 28, 1831), Friday *, as a weekly paper under 
the patronage of Jogendramohan Thakur and with Isvar Gupta 
(then only a lad of 19 or 20) as the editor. It stopped on the 
death of Jogendramohan in 1239 u. s. ( = 1833 a.d.) The 
history is thus told by the editor himself. 

fctfW *!■%< >itsiwc*i 4$ si'sm ♦tar W I ®«R 

»iat*vg 5)i, ^areaj ®t®i i [iO** 

»itiw aitwtCT 

qt* i ®l*ic® *rf® topr *ifo5 

^far® l a It was again revived on £raba$ 27. 1243 

1 See my article in the Calcutta Review , 1922, quoted above, p. 281-2. 

2 Sambad-Prabhakar , Baisakh 1, 1253, quoted in. BankimcandraS 
'life of Tlvar Gupta 1 (also in Janmabhumi , 1303-4, p. 241). 

I. H. Q., MARCH, 1926 


9 
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b. s. (■w 1836 A. d), Wednesday aud was published three times 
weekly. Let us quote the words of the editor again : 

*rtc*ni *i*r6tu *t*aifa* 3 it*f 

<*t*M i w -iit ^rtj *itfa, 

<iOT TOBWl ff 9 i STl I ftRSl *fwl *»Wrftf»l¥ ¥rt 

*tt3uwfct fMtfl 

C*IWI»I 5 * Jt'fH *I$t*fS TWt«f 

TClWf* Wi fro *f«?w ufrct «i 3 Jt*fV ^mtfvfC’lu ¥W&¥apw 
<art«fat itstat splfe n\ i 1 2 

It was probably from Asadh 1, 1246 b. s. that it became 
a daily paper. As it was then reduced to a few pages only, 
it contained some editorial remarks and news and gave little 
scope to Isvar Gupta’s prose and poetical compositions which 
used to form one of the chief attractions of the ’ Prabh&kar 
in those days. But Is'var Gupta continued to be the 
nominal editor, contenting himself with writing editorials on 
important events and contributing poems and essays now and 
then. The editorial work was practically carried on by Syftmft- 
caraji BandyopadhySy, the assistant editor. To accommodate 
the literary contribution of Ts'var Gupta, however, a monthly 
number of a somewhat larger bulk was issued from 1260 
B. ». (*=1833 A. d.) on the first day of every Bengali month, 
in addition to the daily 0 Prabh&kar which was also continued. 
This monthly °Prabhakar was almost entirely taken up by the 
writings of Isvar Gupta himself. It was in one of these 
issues that Isvar Gupta published a valuable account of the 
Kabiw&lfts and their poetry* find a life of RSmprasRd and 
BhSratcandra. After his death, his younger brother Rftm- 

1 Quoted from ’ Prabh&kar in Bafikimcandra's ‘life of Isvar 
Gupta’ ; also in JanmabhTmi, ioc. at., p. 242. 

2 I have already given an account of Xaiit ba d-satih u raiija rt for 

1854, another paper edited by Isvar Gupta, in Sahitya Pari*at Patrikb , 
1324, p. 39. I find from a advertisement on the fly-leaf of Prabodh 
prabkakar, published by Isvar Gupta himself on Caitra i, 1264 B.S., that 
this paper existed up to that date as a weekly : VW !•> 

V'» Ui*! 1 
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candra Gupta became the editor. The “Prahhakctr used 
to have the following two verses, composed by Professor 
Premoandra Tarkavftgfs of Calcutta Sauskrit College, as 
the headnote : 

art^K %*i 1 

WR f*ftl FJTOtSfTOWI Wf II 


S, K. P« 


Patafijali 

as he reveals himself in the Mahahhaqyn 

INTRODUCTION 

The ancient history of India is unfoitunatoly enveloped' 
in obscurity. It is really to be regretted that we know very' 
little of our ancient teachers, who by dint of their many-sided 
genius and clearness of vision, gave such a unique stamp to 
the intellectual and spiritual life of India, and left behind' 
them such a brilliant record of erudition and scholarship which 
still excites our wonder and will continue to do so in all times 
to come. Their birth and parentage, their manner of life, 
their society and environments, and particularly the period of 
time in which they were born, are more or less obscure to us. 
In the absence of chronological history and authentic records 
in most of the cases, we cannot form an accurate estimate 
of their achievements and say anything definitely about their 
life and mission. The undesirable consequence has been that’ 
some of these teachers, like the heroes of ancient myths, 
have already become fabulous, their identity being lost for 
ever. India is the land of glorious traditions. But traditions 
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that are connected with the life of these ancient teachers 
sometimes prove to be so incredible and misleading that we 
very often fail to construct a real history out of the materials 
that are supplied by them. What first strikes our attention 
when we look back to the past is that the history of India has 
been the history of a galaxy of outstanding personalities, each 
eminent in his sphere of activity, each showing a new line 
of thinking. India can really boast of having produced 
prophets and religious preachers like Buddha and Caitanya, 
a saintly philosopher like fSaiikaracSrya, a man of letters like 
Patanjali, a politician like Canakya, and a poet like K&lid&sa, 
who once held the torches of light that illuminated the 
countries far and wide. How eager we feel to know of our 
great men, to have a glimpse into thg history of their life 
and after all to save their sacred memory from the depth 
of oblivion ? 

We turn our attention to Patanjali as he has revealed 
himself in the Mahabhslsya. He is one of those teachers of 
respectable antiquity who have made their mark in the history 
of Indian thought. He is a great grammarian, greater still 
as a man of letters, and in everything he is a true type of 
Indian genius. 

Out of the materials as are placed before us by a careful 
study of the MahUbhasya, an attempt will be made through 
these pages to prepare a short account ol Patanjali with parti- 
cular reference to the scope of his studies and his intellectual 
culture. Patanjali is best known as the author of the Mahft- 
bhfeya, *• the Great Commentary,” which is regarded as the 
most comprehensive work ever written on grammar. A study 
of the Mahabhasya makes it sufficiently clear that Patanjali was 
not only a philosopher and a grammarian, but he may be truly 
styled the representative man of letters of his age. He appears 
to have been a man of wide culture, trained in the orthodox 
fashion, endowed with unequalled power of exposition, well 
read in all current systems of Indian philosophy, and, in short, 
a veritable repository of Brahmanic culture. A landmark ir 
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the history of Indian literature, his work, apart from its 
grammatical interest, may be studied as to what it reflects of 
the then India in its social, political and religious aspects. 

Mahabhasya as a work 

The Mahabhasya forms a critical and explanatory study 
on the VSrttikas of KatySyana, i. e. an original commentary 
mainly elucidating .the supplementary rules of K&ty&yana 
and those of Pacini only to a limited extent. Wherever 
the aphorisms of Pacini were found inadequate to cover the 
growing peculiarites of Sanskrit forms, Kstyayana tried to 
supplement them by a number of additional rules (popularly 
called Varttikas) as were necessary to bring the AstadhySy! 
of Panini to completion and to make it up-to-date. The main 
object of the Varttikas 1 was to make clear by way of criticism 
all that was either unnoticed or partially noticed by the 
rules of P5nini. In strict conformity to the order of the 
AstSdhyftyl, the author divided his work into eight chapters 
of four sub-sections or Padas, each of which contains further 
sub divisions into Ahnikas varying from one to nine. The 
work is said to have been composed, on the strength of the 
evidence contained therein, during the second century before 
the Christian era, and it has continued to be a most authorita- 
tive work on the science of Sanskrit grammar. Patanjali, 
who is popularly mentioned as the last of the “three sages" 
(fwfii) gave a finishing touch, as it were, to the Paijiniyan 
system of grammar by this monumental commentary. 

The MahSbhSsya is a unique production ; its style is so 
simple and dignified, and the method of argument is so logical 
and accurate that it stands almost unparalleled in Sanskrit 
literature. As an indispensable guide to the understanding 
of the Vedas, the science of grammar had been studied in 
ancient India with much zeal and devotion. The advent of 
the MahabhSsya marked a new epoch in the grammatical 
speculations of India ; and students were not wanting to make 





70 


pataSjali 


r serious study of so important a work. The study of the 
Mahftbh&gya proved a vast field of knowledge by itself. Bhar- 
trhari, the well-known author of the Vakynpadlyn, was not 
only a keen student of the MahabhSsya, but is said to have 
written a ruuning commentary on it (a Ms. of which has been 
found in the Berlin Library). Mention is also made of 
this commentary by I-tsing 1 2 3 4 . The circumstances that neces- 
sitated the outcome of such a huge treatise as the MahSbhftsva 
have got a historical interest. First, it should be borne in 
mind that the science of grammar was regarded as a parti- 
cular class of Smj'ti (a term usually applied to the treatises 
dealing with Dharma) and in consequence of such regard this 
department of study was formerly designated as “Vyakarana 
smrti”,® and “VySkaraoSganm” 8 . It was not only the gram- 
marians who used to apply such epithets to grammar but the 
MlmSmsakas too have shown similar regard for ''Vyakarana”, 
and designated it as such. Bhartrhari* has, however, given 
an account as to how this “Great Commentary” came to be com- 
posed so as to preserve the continuity of the “Vyakarnna- 
smrti” from interruption. Vyfuli 5 * is said to have written a 
huge work on grammar under the name ‘‘Samgraha” contain- 
ing one lakh of verses. This work was held in high respect 
and considered to be an authority on the subject, as is clearly 
evidenced from references in the Mnhabhasya. In course of 
time, however, there came a period of decadence in Indian 
intellectual pursuit, and people could not afford to make a 
sustained effort so as to go through such a huge treatise on 
grammar. The study of ihe “Smugraha” thus came to be 
ueglected by the majority of students, because they were 
either lacking in academic ambition or unable to spare the 

1 I-tsing, Takakusu, p. xiv. 

2 wwnwftqw w i 

3 vfanmn sru WTWVtsii*pffTWwt-Vakyapacliyp, 2. 489. 

4 Vakyapadlya, 2. 484-485. 

5 VTO qrfrn ww qfiw i* vtwfkvre frwapwreftn— -Puny nraja and s\ f s. 

»pit tfn ufafic-Nage.ia on M. It, vol, 1, | . n. • 
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time n&eessary for mastering so difficult a subject. At such 
a critical juncture, when the study of “Vyakarnna-sinrti” was 
about to be discontinued, there came Patanjali with Ids robust 
genius, who again restored the study of grammar to its former 
state by building a grand edifice upon the basis of Katyayana’s 
Varttikas. In bulk the Mahabhasya comes nearer the Mnha- 
bharata, and contains, in the words of Bhartrhari 1 2 , the germs 
of all principles — religious, social, scientific and moral. Besides 
being an elaborate disquisition on grammatical problems, the 
Mahabhasya has dealt with so many subjects ol popular and 
philosophical interest that it can rightly be viewed as an 
epitome of all branches of knowledge with which Hindus in 
those days were more or less conversant. The influence 
exorcised by the Mahabhasya on later disquisitions on gram- 
mar has been so great that a man’s scholarship was not 
considered to be complete 3 enough to command popular respect 
unless and until he wa well-versed in the Mahabhasya. The 
extent to which this great work was respected by the 
grammarians is clearly brought out by a couple of adjuncts 
whereby Bhartrhari characterised it in the Vakynpadlya. 
In point of depth, Bhartrhari maintains that the Mahabhasya 
seems to be unfathomable, but at the same time clear on account 
of its beautiful exposition 3 . Thus, in the Mahabhasya we find 
a strange mixture of two opposite qualities ; it is in a sense 
impenetrable, dealing as it does with subjects too many to 
he enumerated, and has, on the other hand, a peculiar stamp 
of clearness and perspicuity that serves to render it so inter- 
esting and beautiful. It is how Bhartrhari has eulogised 
the Mahabhasya and tried to show the salient features that 
won for the work so glorious a name. Punyaraja, the well- 
known commentator on the Vakyapadfya, emphatically pubs 
forward the reason why this commentary is generally 


1 TOwm Vakyapadiya, 2. 485. 

2 Sxixifam f*rw. — Vakyapadlya, 2. 486. 

3 — Vakyapadlya, 2 . 486. 
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known as the Mahabhasya and not merely as Bha^ya 1 2 . It 
must be, however, remembered here that the commentaries 
of so reputed teachers as Medhatithi, S&yapa, Sankara and 
others are only called Bhasya, and it is the commentary of 
Patanjali alone that is distinguished from the rest of its kinds 
by the word Mahat (great). The Mahabhasya had many 
followers, and though a commentary by itself, it was studied 
as an original text by all devout students of grammar. We 
may mention the names of Bhartrhari, Kaiyafa, Punyarftja, 
BhattojI, Nagesa, Kondabhatta and others as those who made 
a special study of the Mahabhasya. Bhartrhari’s VSkyapa- 
dlya, Nagesa’s SiddbSnta-Manjusa and Sabdendus'ekhara, 
Bhattojl’s Sabdakaustubha and Kondabhatta’s Vaiyakarapa- 
bhusana are works that were written and planned entirely 
on the basis of the Mahabhasya. Kaiyata, who wrote a 
learned annotation on the Mahabhasya under the name Pra- 
dlpa, compares this “Great Commentary” to a “boundless 
ocean ” 9 and frankly admits like a true scholar that the ocean 
of the MahSbhSsya is so deep and his intelligence so shallow 
that he is not really competent to undertake the task of 
commenting on it. He sincerely acknowledges his indebted- 
ness to Bhartrhari for what he has done with regard to the 
exposition of the Mahabhasya. Nagesa or Nagojlbhatta 
made a further contribution to the study of the Mah&- 
bhasya by his commentary which he designated as the 
Pradlpodyota. What is important to note is that the 
Mahabhasya did not only prove an authoritative work 
on grammar but subsequently gave rise to a vast field of 
study, for scholar after scholar ransacked this storehouse to 
widen the scope of grammatical speculations still further. 
The Mahabhasya is also called Phapibhasya from the supposed 
identity of Patanjali with Sesa, the Serpent-king. It is 
decidedly the greatest and most authoritative work ever written 

1 ftfiw atwrofaww*— under the Karikft, 2. 
485. 

2 wroiffc: •rfsswtc: *rs 1 
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on grammar. The influence of the Mahabhasya on the extant 
grammatical literature of India has been very great ; the 
decision of the Mahabhasya is still regarded as final and 
indisputable. It still enjoys such reputation and commands 
such respect that a form of word not sanctioned by the Maha- 
bhasya runs the risk of being rejected by the grammarians. 

Patanjali : His time 

It is difficult to definitely ascertain the time of Patanjali. 
He is evidently the last among the “three sages” (Trimuni) 
whose names are prominently mentioned in connection 
with the Pa#iniyan school of Sanskrit grammar. It does not, 
however, serve our purpose to assign him a date later than 
those of his predecessors, i.e Pacini and Katyayana, because 
the dates of these two grammarians have not yet been 
positively fixed by the concensus of opinions. The best and 
reliable source wherefrom the information about Patanjalfs 
time and birthplace etc. might be gathered is, really, 
the Mahabhasya itself. It will be almost clear from the 
.materials we have put forward that the history of Patanjali 
is not so meagre as in the case of other ancient teachers 
of India. The following texts of the Mahabhasya have 
been considered and examined by both Indian and European 
scholars as what point to some positive data for deter- 
mining the date of Patanjali. Under the rule Pa#. 3. 2. 
123 the Mahabhasya has cited by way of examples i* 
tyufw ; and under the Varttika fsiWm* it has 

giver' ‘vivo more instances, namely, and which 

all tend to prove that Patanjali flourished during the reign 
of Pu$yamitra, the founder of the Suhga dynasty. Patanjali 
mentions both Candragupta and the Mauryas (Pa#. 5. 3. 
99), and particularly refers to the council of the former and 
the profiteering practice of keeping the idUs or images of 
gods by the Mauryas. But a careful examination of the 

i Vol. I, p. 1 77. 

I. K. Q., MARCH, 1926 
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expression if s*rf»w rnsram: will make it sufficiently clear that 
the performance of religious rites by Pusyamitra as referred to 
here was an event that "undoubtedly took place during the 
life-time of Patanjali. Now, if these passages really refer 
to Pusyamitra and his royal council, as many eminent scholars 
have unhesitatingly given their verdict, we must be prepared 
to believe that Patanjali was a contemporary of Pusyamitra and 
that he could not be placed later than 150 b. c. Patanjali has 
shown his familiarity with Pusyamitra by frequent references ; 
whenever he happens to mention the name of a king, he does 
not forget to give prominence to the name of his patron-king 
Pusyamitra by way of illustration. What particularly strikes 
our attention in dealing with these instances is that Pusya- 
mitra was not only a contemporary of Patanjali but held him 
in respect and favoured him adequately as his great patron. 
Patanjali has repaid his favour by mentioning his name 
several times in the Mahabhasya 1 . That he was in touch with 
a great ruling chief and had intimate knowledge of the royal 
court is clear from many passages of the Mahabhasya. Fur- 
ther evidence regarding the date of Patanjali is furnished 
by the texts swmm: srtmq 2 and fwiwft ar « i fa«i i q which have been 
explained by distinguished scholars as an historical reference to 
a siege of Saketa (Oudh) and Madhyamika by the Greek King 
Menander. This is, so to speak, the internal evidence in 
regard to the time of Patanjali. 

Next we turn to the external evidence. The Mahabhasya 
was iudeed hailed by the grammarians as the most authori- 
tative exposition of the grammatical aphorisms of Pacini and 
Katy&yana, and it undoubtedly attracted good many scholars 
who not only made a careful study of it but tried to render 
the texts of this “great commentary” easier by the further 
addition of commentaries aud annotations on it. But in 
course of time, as Bhartrhari tells us, the study of the Mahft- 

1 See M. B., vol. II, p. *4. 

2 Sec M. B., vol. II, p. 119. 
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bh8$ya was unfortunately neglected. 1 2 Of the earliest 
annotations on the MabSbhajya we have no definite know- 
ledge. Bhartjhari, the renowned author of the V&kyapadlya 
is said to have written a learned commentary “Tikfi” on the 
MahSbhSsya. Both Pu^yaraja and Kondabhafta call Bhartrhari 
a “TlkSkSra’’* i.e. author of a commentary on the MahSbhS- 
sya. A commentary from the pen of so great a scholar as 
Bhartrhari, who is distinguished both as a poet and 
grammarian, is supposed to have been a very learned work, 
but unfortunately we have no access to it. Prof. Kielhorn 
speaks of a manuscript of this valuable work as preserved in 
the Berlin Library. The date of Bhartrhari may be ascer- 
tained with a degree of certainty from the record of the 
Chinese pilgrim I-tsing. What we actually learn from this 
account is that Bhartrhari flourished during the early fifties 
of the seventh century. It is not unlikely that Bhartr- 
hari might have availed himself of those earlier annota- 
tions on the Mahabhasya before he wrote his commentary 
and the Vakyapadlya. There must necessarily be a wide 
gulf between Patafxjali and Bhartrhari. The distance be- 
tween Patanjali and Bhartrhari is a period that extends 
over many centuries. From the accounts recorded by 
Bhartrhari himself in his Vakypadlya it is clear that 
the study of the “ Vyakarapagama" 3 i.e. Mahabhasya had 
fallen much below the rank at the hands of logicians, namely, 
Baiji, Saubhava and Haryaksa who by the introduction of 
logical niceties minimised the importance of grammar, and 
spoiled the “Arsa” (sacred) character of the Mahabhasya. 
In this way the Mahabhasya not only found itself in a miser- 
able plight but lost its followers, and what is still more regret- 
table is that it became almost extinct in course of time, 

1 Vakyapadlya, 2, 487-488. 

2 Vakyapadlya, 2, p. 283 ; ftaurr vfvn snfl Vaiyakarana- 

bhusana, kar. 49. 

3 Vakyapadlya, 2, 487. 
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ib being studied in the Deoean only as an ordinary text . 1 
When the study of the MahSbhSfya had thus been neglected 
and the continuity of the “Vyftkaraijagama” was about to be 
broken up, there came CandrScSrya, Vasur&ta and others 
who again restored the dignity of the “VySkarapSgama” to 
its pristine glory. a The account given in the RSjataraiiginl 8 is 
almost the same. It was at the instance of the king Abhi- 
manyu of KasmJr that the grammarians Candracaryya and 
others popularised the study of the Mahabhasya. This Vasu- 
rSta is said to have been the tutor of Bhartrhari. Like a 
typical Indian student, Bhartrhari has magnified the great- 
ness of his revered tutor by stating without any reservation 
that he made the collection of Vyakaranagamas (principles of 
grammar) under the direction of Vasurata. Now, what light 
is really thrown by these accounts on the date of Patanjali is 
that a good many centuries had actually elapsed before Bhar- 
trhari might have attempted to preserve the main tenets 
of the MahabbSsya in his Vakyapadlya. Moreover, the 
author of the Vakyapadlya respectfully mentions the name 
of Patanjali as a Itsi and characterises the Mahabh&sya 
as “Arsa” or sacred. This shows that Patanjali had al- 
ready become a sacred personage to Bhartrhari — a fact 
which is inexplicable unless we are prepared to make allow- 
ance for sufficient time between these two authors. It can be 
easily presumed that he could not attain to Ilsi-hood and the 
reverential designation of ‘Bhagavat’, as he is laterly called by 
the majority of scholars, until he became so old ns to pass 
for a fictitious personage. 

{To be continued) 

Prabhat Chandra Chakravarti 

1 w: atimuum: i *rrt s wrra 11 

Vakyapadlya, 2, 488. 

2 Vakyapadlya, 2, 489. 

3 Rwmm* 1 iraPw sttsd? w' v u 

Raj., 1 , 176. 



A Copper-plate Grant of Visvarupa Sena of Bengal 

In A.pril 1925, Mr. B. L. Chaudhuri of Sherpore in 
Mymensing, handed a copper plate to me for decipherment. 

I learnt from him that it belonged to the young Maharaja 
of Susang, who was informed that a blacksmith had a copper- 
plate, but before his men reached the blacksmith’s shop, a 
portion of it was cut and melted. The MahSrSjS, however, 
secured it though in its present mutilated condition. I began 
to read it and when I had nearly finished the reading Rai 
Saheb N. N. Vasu informed me that inscriptions of the same 
king having the same beginning was twice published, once in 
the 7th Volume and once more in the volume for 1896, pt. I 
of the JASD. I immediately took down the volume from the 
library and found the historical portion nearly the same in 
all the three plates, but the donation differed in all the 
three and that the new plate contained the names of many 
places in East Bengal which are likely to be useful for the 
topography of East Bengal in olden times. The plate will 
throw light on the later history of the Sena Dynasty in 
Bengal. 

In ' the seventh volume of JASB. the plate was trans- 
cribed by the Society’s Pandit Govindai&ma and revised by 
Kamalakanta and the traslation into English was made by 
S&rndftprasSda. In the volume of 1896 the whole responsibi- 
lity rested with Rai Saheb Nagendranath Vasu. 

In one sense the historical portion of this plate is very 
important as it settled the name of the king who succeeded 
Laksmaoa Sena in Bengal. Govindariima read the name as 
Kesava Sena only in two places out of three but the Rai 
Saheb read it as Vis'varQpa Sena in all the places. In the 
other place Govinda did not rend a proper name but an 
epithet. He rend ‘visvavandyo nr pah’ foi ‘VisvarQpo nrpalj.’ 
He was evidently wrong. The u in ‘Visvarttpo’ was not 
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visible in the facsimile but po is distinctly there and not ndyo. 
Where he reads ‘Sri KeSavasenadeva’ there is no space for 
three syllables ‘Kesava’ but only for two ‘Visva’. But the 
letters are very indistinct. The metre however comes out 
right with ‘Sri Vi^vasenadevab’ with 12 mStrSs and not with 
‘Sri Kesavasenadevab’ with 13 raStrSs. In Rai Saheb’s fac- 
simile the word Vis'variipa is distinct in both the places, but 
the metre becomes extremely awkward with ‘Sri VisvarQpa- 
senadevab’ with 15 matrSs in the second place. In my copper- 
plate the word is distinctly Visvarupa in all the three places 
and the metre in the second place comes right with Sri Vi6va- 
rUpasenah. 

Another difficulty arises in the name of the Queen of Laks- 
majja Sena and the mother of Visva Sena Deva. Pandit 
GovindarSma reads it Sri Vasudevika but;his facsimile does 
not support him. It looks like Sri Randradevl which is 
unintelligible. Rai Saheb Nagendranath Vasu reads it Sri 
Tatitfadevi tadasya which comes out of the facsimile though 
with some difficulty. In the present plate it is Srimat Tatfana- 
devyamuqya mahiqi. The metre is all right though I am 
not without my misgivings, as Tattanadevl is an unusual name 
and the t in Srimat would be f in sandhi. 

The names of the ancestors of ViSvarupa are, father 
Lakgraai^a Sena, grandfather Ballala Sena and great grand- 
father Vijaya Sena all descended from the Lunar race. 
They are the three best known kings of the Sena dynasty of 
Bengal. Two more princes of the Sena dynasty are mention* 
ed in the donation portion of the copper-plate : one is Sada 
Sena and the other Purusottama Sena Deva. Their relation with 
Visvarllpa is not given but as they are called Kumaras, most 
probably they were his sons. Sadi Sena gave lands in 
Somagrama in Vikramapura and Purusottama gave lands 
in Kandradvlpa. There are two more donors, viz. Nftnl Simha 
the minister of peace and war and DSmarall Sthairya Simha. 

HalSyudha of the Vatsyagotra, the donee, was a very 
clever man. He purchased many pieces of land in many 
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places in East Bengal, he got donations of land from princes 
and ministers, but he made the king Visvarupa Sena to sanc- 
tion all the various purchases and gifts as royal donations. 
A tabular statement of the lands is given below. He had 
gardens of cocoauut trees and betel-nut trees, he had planta- 
tions of betel leaves ; these were then regarded as a 
source of wealth and even learned brahmanas like Halavudha 

* 1/ 

did not scruple to plant such profitable trees and creepers 
ns these. One of Halayudha’s purchases was from Raja- 
pagdita Mahesvara undoubtedly the Pandit of that name 
belonging to handily a gotra who was the ‘sa bhapapdita’ of 
Ballala Sena. 

The lands granted to Aballika Papdita Halayudha was 
valued at 500 Drammas of which 332 were the revenue from 
land and the rest income from cocoanut and betel-nut trees 
and betel leaves. This grant was divided into 6 portions 
situated in different parts of East Bengal ; 

(1) Given in the Uttarayapa Samkranti 100. 

(2) In Yanga surrounded by a hedge of Madhukslrnkas 

in an AstalS Mat ream pa in the village of Soma- 

grama 250. 

(3) In Vikramapura given by Damarall Sthairya Siinha 

25. 

(4) At the same place given by Sandhivigrahika Nanl- 

siipha 25. 

(5) At Kandradvlpa Ura Caturaka purchased 50. 

(6) At P&tiladivlka given by Purusottama Sena 50. 

500 

This statement is given after the name of the donee as 
a summary of detailed statements given in the body of the 
donation after ‘Viditam astu bhavatam*. 

There we come to learn that the land belonged to the 
province of Paupdra-vardhana. The city of Paupdravardharm 
has been’ identified with Mabftsthaiia in the Bagura District. 
On the theory that Laksmapa Sena was the last king of the five 
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Gallons viz. Vaiiga, Varendra, BSgri, Rftdha and Mithilft, and 
that he fled at the advance of Bakhtiyar Khilji on Navadvlpa 
in 1198 a. n., his son still held the province of Pauijdra- 
vardhana. The province included Vafiga approachable by 
boats only. It necessarily included the P&faka or district 
of S&masiddhi. Sainasiddhi is still a flourishing village in 
Vikramapura inhabited by many Srotriya Brahinaijas of 
Mahinta g&nl which belongs to Vatsya gotra, and who 
pronounce five pravsras Aurva, Cyavana, Bhargava, JSmadag- 
nya.and Apnavata. They belong to the same gotra and pravara 
with the donee but the donee professed Yajurveda in the Kajjva 
sakha while the Mahintfts of the present day profess Sftnmveda 
in the Kauthum! sakha. 

Though in the detailed statement the name of Sada Sena 
appears as a donor his name is substituted by that otDam&rall 
Sthairya Simha in the summary. 

As a portion of the copper-plate has been cut away and 
melted with writings on both sides, we miss on the obverse side 
the statement that Visvarupa Sena conquered the Gargas and 
Yavanas and on the reverse side we miss the name of the 
Dutaka of the inscription. The inscription is published. We 
believe the archaeologists of East Bengal will help the public 
by identifying the Caturakas, the Patakas and the Gramas 
mentioned in this copper-plate. The temptation of identifying 
Kandradvlpa with Candradvlpa is very strong but for the 
present we must resist it. 
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OBVERSE 
( i ' * 1*11 surra <n T 9 i 


qWtqfa *cj?lfamfRriq-(2 

fa^TOs^*?? I! [ l ] 

f< 5 *rifr<lt’. h*qq*| 

^*ronww^tsiTOr< - 3 *??tt. « , * ] 

07T^CU(4W 

faqitf »|*ph vsfgr i 

*taw«fw§lfa SRirafi( 5 )gRajqg^[g,H 

qrqTq^qisqsl qsr%r: sstf 
^p 6)fcRT^3ngft fa«W?ta sampTOT I 
q?ffq*prfafaqjf^;RT:5Tq: 

?JJIW*Tf?lfq««»rq^fvi%(7) f^Siqrar: l 8 

qn^ftsfa qqrtqsf Wlfa sxplsiqtsfa ?R5R wq(8)^ i 
fafqart^qqfawTsfa qk^i 

jretritasrqTf^Tq 5^%q^: ksrm n [ «, j 

vnqf^kaiK'J)fq?TkT5:f^^f^lffT^m^qi3n- 

snq?rt sra kiw. i 

fahftmfaT 9(i0k 

wtf*ftfaqT"n^fa faifwfa qtwifqqT?: ii [ 4 ] 

\. H. Q., MARCH, 1926 


II 



83 A COPPER-PLAT 1C HAN'T OK VlsVAKiiPA S1CNA OK BENGAL 

%«q*I»rfflqinW3!( I 1 

w. I 

q«rcfaq*rtf»q sftfasqfaRwqT ( 12 ) iw 

sqqfaq^q^qqfsifqqnwfte Ifrfaq: i [ $> ] 

imtaqfaftraznrc*-. 

WIT?rf*^f5Iriqg(l3)tJ?.KlT^TW[ I 
gqwfrTOsrm gjjg; 

qratfvnh^nT^ fircrtfa?nf*i 1 « [ - ] 

^funtsfq 5f flTlTOT qftf(l4)5l^ quNrctSW 

qW 5taqs*. qranfuftrrfq fltaB$WlV: l 

st t ♦ 

wtqtafofa q fsnqq: qftqq^KiS)^*^^ 

^q&T*t?R%q^qfq^»^qTqi«S*r. » l i- ] 

q?q^ f^^f4qfwro^f&l«ty(l6)qiT 

««nw w^qRgafqjrfeqtifra^^q'- 1 

qitf q^fqqnfaqtsRT^qi^taTOqR- 

q*nqnft ( 17 ) fqfw^ai^q25»Tq»i' f»?Rd *w: 11 [ t* 3 

tjq 3»nn#| jjfwqffRT qqqw gfaro* 

*ist $q ^rnf&n (is) w. ntf«!f?r. 1 

qqw^ qra*Rrai ftgqqt*r5qqwa?ft 
fq^qmfafnqrenftfa wq*( ( 1 9 ) w [ U ] 

q qqqqq qq Jlt^fswq qRqujW qq qrqqaimt 1 
q fqg>W qq ?q«T^ fqsmfVl q«r qqTqmq(20)wfa II ( \i ] 

qni qqj: f*ren$‘*rt 

qtqn: BITOT f?qi H*5raTOlfjqqt qfjfiq: I 


1 'I’liis wrwj io f»ol tumul in tin* «»t hci \wn imv-npiiuiih. 
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5^(2 l)?rt RRflf wfasff 99(1 fafa 

RTRlfa f W. WfTl R q*qWRJsprqt % a « [ 1 9 ] 

. %«ngi qfa(22)nn^flqRqqgqTqTfq*iqiR3qrt 
%« fggtaTO ^c^ftn^dt^irlOnwTf^ i 
M^T: ( 23 ) 

ttqNiihiqq: <iq RR^g^WRiRT RiqTfq n [ \* ] 
m facing qfk%nfrTr(24)uciww. wftqr fmr- 
?9 gi fqwfq qnsqqftdfqstq ggiRfran \ 
sratwcfa gifamfr fqg§ g*n: (25) gqajtfcj 

gtR^zsq^g'gRfqtft qrotfraffan « [ u 3 
qmwrt gfa^tfgfon^nfRq q»jq gfaqr. i 
^t(26)ft»?r^g: qfnw^qr^fzfffw: «( << ] 
sfgqnwiqTtq fqgrafgq) g« fgsnqt gg: 
qrt^hriTgf’9T^iq^(27)qt qiflfg fq^qg: i 

qgfafVTOTIfTTq R*fa q^fg^^Tt 

giqigifa fqqqggnsfq 3 qgfaRqgfa>i?iT( 28 )n Mi [t«] 
gi^RTqRqrcRffWRnqrcagnqR- 

gn*«ra fqw gtaforfRiw gtfqqw* i 
gg Sjgfaqqf Sfa gfq^(29)qg qfqig *g 
fg4^f^TTr^qfqq^»q^f«^qi«^ « [ t c ] 

RRigt ftqi 

gigT'«:(80)qn!mwgHq5RggfDl f*reiqqm i 
qtfqwfqRi^q: qfafg qi^f qytssn- 
nRromvwfart gg«fq (3D aigtfg ***** D [ u ] 
Ttifq^s: qfdifafa gfort qi^# qftt* 
aifogq *mit r^: a*m »jq: ^iq* i 


l, These ihrec verse# do not occur in Uui Sibil) N. N. Vasu\s inscription. 
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l n[ ?• ] 

«s5rcBNS**n*\*iTfa ^®r^^nH(33)fwTirrftif^ 
qfawtrofa ^ qft«w iraroraw i 
OtnqT^qjfowi’tlfqfa 

fa*i«rf*r ^r(b4 nmfasf^ihwrwm w*itr?ro: 11 [ ] 

faatafcfH fawn f faqsrtaqTswsrt 

'4 lie plate has been out here. 


REVERSE 

4 

qwfa^wfwi^qTfwfatfa* 

3 f^irsrnraTTlHT«fi^W?tq?ftq«f{iq«?B^«?ia?l»n?Fq«JT’»TiI?r- 
q«nra?tiT^nRqWH* 

4 iiTqraw^w^Kraifqn^fw^eqHfTjfJiftqtfjjn^fw- 
*q%* 3 qqi 3 T faffim *rq- 

5 jn?imqTT^^T^ s qq5»:Tihm^TT^'53TT?mT<qjr?TgTlfT?i»T^iW- 

«Wq*«nfaifaqfaqiq- 

6 s 5 fawiftff;qTfq*€Td 3 Tfaqi^tq^iSiq^qtwfaqraifaqnfaw 

7 ^Fnwfatq^tfaqt qvnpmi^ qfHf5trntqi5( JTf^ mn«it- 
vmi{ ?nn^ wsrafat qfaqf i smfaufa ^ fafa- 

a wng Writ qsn qt^q|*njW*r.qTf?wip «n^ wrafafaqizS 
*rn»f «¥3firojf*5 ^ ? 

1 This verse also is nnl fmi’i'l in ftai Sahib N. N. Vusu's inscription. 
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9 aifiwremratai afas saftiftn 3 =rt m\ sf^Nn as 
^:*ftnsf^aaT*n^ ^rs sum mi iftnn- 

19 Z\ 8 8 I \\t 7WT 'S^iN! 

^PC3t!T ST* ^ 3 * STS V W 

11 sang*** sts i c 111 auraran sift? co|/ aUs^sTft arann* 

aftstaaratarciftit arcs- 

12 Ust STStjffSilSt cH3I35Wfsra stf* •£.»# fnf*i- 

af*m a?T ? at a ffWi sat^g 3riTTS«m*TSaT- 

13 W"IHia*is s^fqg Jf g sift? \°* SST ST^J fasafssafSl* 
ga s$?sifTT aftaa nssii^swT aftis si-t- 

14 sstwT sst snssstw °a *?j:staTaf*7**afsj »?. s sts 
\'i *TSia?aT stf% i ■ gqT wj^KsnasT ssassa- 

15 fjT^ gfff5TSTqi£% (writ 

¥f«naiT<?tST aSSSTafaqiSv?*' a§S ait- 

16 ??qit«TT vi saT??p$Rj <jis ? i . stststtit 3*?r<*3Trf stf* \ <* ■> 
?«teTsi»j»ft stms sst qai^ara •■ * m- 

17 aist fw « 0 ai siff 1 « ngt faffiirgism «TTf**iTa?j*ai 
^spsasar sa^fas arafiranr qg stt 

IB g*«® qRTUlfq^il JT^toi wig aitriqft«rt saT^JST 

5 h ’Biff " • faw: srasm stu w*t- 

19 swar^t sg*ft?Kf»£qET*Ts pr^^Mnn sif* ?t» m*%- 

st 3 arcaw^siwlifsssg aitgqft 

•JO si) ?t gg§iT wT’itsgiFtsngg sts»3s « Tjaiaiat^ ^^ 

v s ai »^s <« sift? v m\ sa^aro 

21 areata ast^ai: assa artsqftst « STfafastYarciat- 
fs^a^Tf stsjjs s gar^ar*^ * « ^t saig- 

22 ^sa sift? ■: % : ;jT sift? i,® m\ STTsgra sasrt- 

ijjjg stmarnfarei *TStra#«i*«y ssssTa 
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23 atutaa i « *wr *® 

7WT *»59ft atfaatfMft 

24 fta gwromran iSia? agiatmrfimmTiimiirt agafaa- 

sjjamia 9* 9R lift *« fa 

25 f%9VT ^r%q 9! f 

9T3JR9^?f it 11 tTllfaatifa HHtat 1* 

26 mfefoqt Ultl! «faSRWT igaiaatf^at IlfHIlftaT 
ITl^fafaimifa 9T^ 39fag«afa 

2 7 anfaiT tjaraatfRiaTfaaf amwfawT gaftmfc 

imftlRfla H^mtawfaatalti ^la- 

28 mtm imiiia9tmim 9qqiw:ai a^9Ti»*mitir*n^a’faT 
mrfaat a^bntapta tnltam am a- 

29 n^amlti. afara mi imw3mi | iw gam wenitam 
’lt9R9WT*higTff9R|qTjr9fl5^t»9TT9 *Fg- 

30 «r9im»VaTWifa^*rmTfa?f arafaatiatiaTgiiispffa im- 
am arm aimaTmaaTiaia ma tfu 

31 ^ fa * * » irmaiiaftamFinfa irami am isar. itaafa 

am *ifa u* faiaswm 94§H it- 

32 ircafaftfrfaima in »a,fa u aaifa mfarafatfafaiadir 

^fa n iit*rcnia iii t^fa X* am it* 

33 faarfa?it% f iHgaatawfla?! am »^fa 'i* fafacm Ifaq, am* 

fmtjpmr jjsfasa atmma^farm ni 

34 atjanfa: aa mat^naramaSaaRtmaa it »jff v» 
aiaf*: ilti WRW’l i rnfafatfa vifafafq- 

35 iri ammaimtt ma% aamtmm martin i aafm an 
aafasrffaa: atari ii tjfa i: afatziTfa ai ijfa n- 

36 aarfa i a*) a> gataaW famt samfaqt i iffamjm 
lit maf«: awfafa: t am am 191 tjfaum am am aa 

The plate has been cut here. Ha rap r a sad Sastri 



Inscriptional Excursions 

In Respect of Asoka Edicts 
Progress in study of Asoka inscriptions — hoky far real ? 

The study of inscribed records of Devanampiya Piyadasi Asoka 
now extends nearly over ninety years. Cunningham's inscriptions of 
Asoka in vol. I of Corpus Inscriptionum Indicarum, published in 1879, 
represents the middle stage in the progress of this fruitful study which 
commenced since James Prinsep, the father of Indian Epigraphy, 
deciphered the Brahmi alphabet, and successfully read and translated 
the famous Delhi-Topra Inscription in 1837. The republication of 
vol. I of the same Corpus Inscriptionum Indicarum containing a new 
edition of the Inscriptions of Asoka prepared by Dr. Hultzsch marks, 
of course, the final stage. This edition stands out as a remarkable 
scholarly output of the year 1925. This year also has seen the 
publication of Asoka Text and Glossary from the pen of Prof. Woollier 
and that of the Carmichael Lectures on Asoka delivered in 1923 by 
Prof. D. R. Bhandarkar of the Calcutta University. As early as 1919 
Dr. Vincent A. Smith lived long enough to see his work on Asoka pass 
through a third edition. Dr. Biihler’s Edicts of Asoka in the 
Epigraphia Indica, 1 vols. I and II, and M. Senart’s Les Inscriptions 
de Piyadasi (1881, 1886) are two great publications that appeared after 
Cunningham's Inscriptions . 

Words cannot adequately express our indebtedness to Prinsep to 
whom we really owe the discovery of Asoka as he appears in his edicts. 
Inspiring is the memory of Tumour, Wilson, Lassen and Burnou 
who formed the first group of scholars associated with Prinsep. The 
work of those gentlemen who discovered Asokan monuments and 
edicts from time to time is very precious. Supreme is the task of 
Biihlef, Senart, Fleet, Kern and Rhys Davids who endeavoured to 
place the path of Asokan study on terra firtna and formed the second 
group of scholars associated with Cunningham. The third period of 

1 Fully treated in Z> D . M . G., 1893-94, an off-print from which 
was published from Leipzig in 1909 with the title ‘Beitrage zur 
Erklarung der Asoka Inscription.* See also Archmologicul Survey of 
Southern India , vol. I. 
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the study of Asokan records, characterised occasionally by extravagant 
and marvellous grammatical niceties and etymological ingenuity, 
began when Dr. F. \V. Thomas created the nuclei in the several 
instructive notes he had time to jot down in the midst of his busy life 
in the India Office Library. Profs. Oldenberg, Haraprasad Sastri 
Sylvain Levi, Dr. Charpentier, Mr. K. P. Jayaswal and Mr. Harit 
Krishna Deb represent the group of grammarians and etymologists 
associated with Dr. Thomas. A new synthetic stage emerged out 
of these isolated attempts when Dr. V. A. Smith wrote his monograph 
on Asoka. 

Hultzsch's readings and interpretations — how far reliable ? 

It is not too much to say that the world ot' scholars interested in 
the study of Asoka awaited the publication of Dr. Hultzsch's edition 
with much wistful expectation. The prospect held out is not after all 
very encouraging. As one turns over its pages, reading written records 
of the Buddhist emperor of India, depending on Dr. Hultzsch’s amen- 
ded texts, interpretation, notes and introduction, the suspicion begins 
to grow that the position of his readers is no better than that of the 
caravan merchants in the Buddhist parable in which they are said to 
have at the end of their journey returned almost to the same spot whence 
they had started. For example, his rendering of the Bhabru Edict or 
Second Bairat Rock inscription goes to show that he has overlooked the 
note of the present writer in the/. R. A. S., 1915* used in the third 
edition of Smith’s Asoka. As to the identification of the seven 
Buddhist texts recommended by King Piyadasi, his references (op. 
cit. x f. n. 1, p. 174) make it evident that he has not utilised this edition 
of Smith’s book, though it was published six years back. All his 
foot-notes refer to the second edition of Smith's work published in 
1909. As regards the readings of this text, v[a]tave and diseya 
in line 4 (p. 173) and bhikhu\p\aye can easily be challenged. 
From his plate it is clear that the readings would be vitave t 
diseyo and bhikhupo ye respectively, the construction of the 
sentence in which bhikhupo ye occurs being bahuke bhikhupo y$ ca 
bhikhun\i\ ye 45 ]*, “many, who are monks and who are nuns." His 
reading of the effaced letters of the third Barabar Hill Cave Inscription 
as jalaghosdgamathata (op. cit p. 182) is hardly convincing. 

‘ Anusamyana’ is not the same as 'anusa^fiayamana* 

If the reader turns to the Carmichael Lectures on Asoka for light re- 
garding the chronology of the inscriptions, he cannot surely feel that he 
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is in any way more enlightened than he was on reading Smith, Biihler, 
Scnart, Kern and Thomas. In supporting the earlier translation of 
anusamyana by 'tour of inspection. Prof. Bhandatkar cites the authority 
of certain PSli passages in the Majjhima Nikaya {op, cit, t pp. 278-9). 
These passages illustrate the use of the expression anusaftftdyatnana. 
But the connection of this with Asokan anusamyana is phonetic 
rather than semantic. Buddhaghosa has explained anusaMayamana 
as meaning u katakatam jananto ) anuvicaramano va'\ (knowing what is 
done and not done, or judging the actions). 

Brahmanical and non-Brahmanical Afivikas 

The paramount interest of his lectures lies in his bold attempt to 
construct a history of Asoka as a man, a ruler and a teacher of dhamina 
solely relying on the authority of the Buddhist emperors epigraphs, 
each of which is considered to be his autobiographical sketch. The 
discovery of the birth-star of Asoka is highly interesting. I fail how- 
ever to understand how the evidence of the inscriptions of Asoka justi- 
fies his suggestion that the costly cave-dwellings at Barabar were pro- 
bably excavated by the Buddhist emperor for the Brahmanical Ajivikas 
as distinguished from their non-Brahmanical namesakes who were asso- 
ciated with the Nirgranthas or Jainas. The recipients of Asoka's cave- 
gifts at Barabar were obviously the same Ajivikas who received some 
cave-dwellings subsequently from the Mauryan king Dasaratha. In the 
inscriptions of Dasaratha, the Ajivikas are mentioned with the honori- 
fic prefix Bkadamta (Most Gentle), which is a clear indication of the 
fact that they were, strictly speaking, Sramanas or anti-Brahmin 
recluses, leaving aside the question whether they were Brahmins by 
caste or not. Prof. Bhandarkar’s assumption of the existence of two 
divisions of Ajivikas, viz., the Brahmanical and the non-Brahmanical, 
the eaters and non-eaters of fish, rests evidently (op, cit, t pp. 
170-2) upon his interpretation of certain statements in the Pillar Edict 
VII, which are as follows - 

€t Dhammamahamata pi me te bahuvidhesu athesu anu- 
gahikesu viyapajase pavajitanam ceva gihithanam ca sava 
[pasam]<Jesu pi ca viyapatase samghatasi pi me ka$e 
ime viyapatase hohamti ti hemeva babhanesu ajlvikesu 
pi me ka$e ime viyapa^a hohamti ti nigarpthesu pi me 
kate ime viyapafca hohamti nanapasarndesu pi me ka|e 
ime viyapata hohamti ti pativisitham pajivisitham tesu 
tesu [te te maha]mata dhammamahamata cu me etesu ceva 
viyapa$a savesu ca amnesu pasamdesu. ,, 

I. 11 , Q., MARCH, 1926 


12 



90 INSCRIPTION AL EXCURSIONS 

Smith renders the text thus : 

“ My Censors (or High Officers) of the Law of Piety, 
too, are employed on manifold objects of the royal favour 
affecting both ascetics and householders, and are likewise 
employed among all denominations. On the business of 
the Church, too, they are employed, as well as among the 
Brahmans and Jains are they employed. Similarly, they 
are employed among the Jains, among miscellaneous sects, 
too, are they employed. The High Officers of various kinds 
shall severally superintend their respective charges, whereas 
the High Officers of the Law of Piety (Censors) are em- 
ployed both on such things and also among other deno- 
minations.’ 1 

Dr. Hultzsch's rendering substitutes "the Brihmanas (and) Ajl- 
vikas # * for "the Brahmans and Jains,** and 44 * the Sanigha” (lit Buddhist 
Clergy) for 44 the Church.” 

Prof. Bhandarkar makes rather a free translation of the text in 
question : 

"Likewise I have arranged that they shall he occupied 
with the Brahmanic Ajlvikas the Nirgranthas and the 
various sects.** 

Here the point to be decided is whether by the expression 
babhanesn ajivikesu Asoka meant the Brahmins and Ajlvikas or simply 
the Brahmanical Ajlvikas. The same question arises with regard to 
the analysis of the compound babhanasamanesu occurring in the Pillar 
Edict VII, since babhanesu ajivikesu is grammatically the same ex- 
pression as babhafta-ajlvikisu. 

The term sramana-braktnana or brahtnana-brantana, as employed 
in Indian literature, is a convenient expression to denote all reli - 
gieux , broadly distinguished as Brahmin and anti-Brahmin. The 
Brahmin reiigieux are supposed to be all Brahmins by birth. The 
bramanas are supposed to be all anti-Brahmin in attitude but not 
necessarily all non-Brahmins by birth. 1 What one has in the above 
quoted statements is but a clumsy enumeration of these bramana- 


i For instance, Bindusara’s court-astrologer Pihgalavatsa, whose 

prediction is said to have helped Asoka in life, is called 4 ajtva-parivra- 
jaka* in the Divydvadana (p p. 370-1) ; the same person, named Janosana 

the Ajlvika, is represented as a Brahmin by birth (Mahavamsa-Tika, 

Ceylon ed., pp. 126-8). 



INSCRIPTION A L EXCURSIONS g\ 

brahmana or brah >na nahrama ua religieux, of whom the Brahmin 
religieux represented four aha mas : the brahmacarya t the garhasthya t 
the vanaprastha and the yati, bhiksu or parivrajaka i in short, both 
pavajita and gihitha of the Pillar Edict VII, In this enumeration 
the Ajlvika is clearly distinguished from the Nirgrantha or Jaina and 
the Samghastha or Buddhist. Now the question is — Is the Ajlvika 
distinguished from the Jaina and Buddhist as a brahmana or as a 
hramana, as a Brahmanic recluse or as an anti-Brahmanic one ? 
I would say, as a hramana or anti-Brahmanic recluse. For, in the 
first instance, two stanzas of the Dhammika-Sutta (Sutta-Nip’it a, verses 
381-2) contain a similar enumeration of religious teachers other than 
Buddhist. And in the Sutta-Nipata commentary one reads : — 

“ Idani ito bahiddha lokasammatehi samanabrahmanehi 
ukkafcfchabhavena Bhagavantam pasamsanto ‘ye kec' ime' 
ti gathadvayam aha. Tattha ‘titthiya* ti Nanda-Vaccha- 
Samkiccehi adipuggalehi tlhi titthakarehi kate di$thititthe 
jata, tesam sasane pabbajita Puranakassap&dayo cha sattharo. 
Tattha Nathaputto Nigantho, avasesa Ajlvika, te sabbe 

dassento aha: ‘ye kec* ime titthiya vadasila* ti ‘Brahmana 

vadasila vuddhiV ti ettavata Camki-Tarukkha-Pokkharasati- 
Janussoni-adayo dasseti ; 'api brahmana santi keep ti imina 
majjhima pi dahara pi kevalam brahmana santi atthi upalab- 
bhanti. ‘Keel* ti evam Assalayana-Vasittha-Ambattha-Uttara- 

maijiavakftdayo dasseti ‘ye va pi c’ afine pi ye may am 

vadino ti evam mafinamana caranti. ,,l 

Heie is an enumeration of hr am anas and brahmanas , representing the 
religieux other than Buddhist (ito bahiddha , lit. those outside the pale of 
Buddhist Order). The list, exactly as the one in the Pillar Edict VII, 
is not intended to be exhaustive. Five hramana teachers: Purana Kassa- 
pa, Makkhali Gosala, Pakudha Kaccayana, Ajita Kesakamball and 
Sanjaya Belatthiputta are broadly distinguished as Ajlvika from the sixth 
hramana teacher Nathaputta the Nigantha, The brahmana teachers are 
distinguished as aged, middle-aged aud young. Camki, Tarukkha, 
Pokkharasati, Janussoni and the rest are mentioned as typical represen- 
tatives of aged brahmaiia teachers, and Assalayana, Vasittha, Amba^ha, 
Uttara and the rest as those of younger bra hm anas. 

Secondly, the KantiHya Arthahastra distinctly mentions the Sakyas 


1 Paramati'iajotika } U* pp. 37 
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(Buddhists) and Ajlvikas as representatives of vrsalapravrajitas , l 2 3 the 
term vftalapravrajita implying not that they were all SUdras or 
Vrsalas by birth but they freely admitted them into their orders and 
were associated with recruits even from among the Vrqalas,* 

In all the Jaina canonical texts, as well as in almost all the Bud- 
dhist canonical passages, the Ajlvikas or Ajlvakas figure as followers 
of Gosala. In an exceptional Buddhist passage having correspondence 
with statements in the Pillar Edict VII, the sramana teachers other 
than the Nirgrantha or Jaina and $akyaputriya or Buddhist are broadly 
classed as Ajlvika. In order to establish that the recipients of cave- 
dwellings at Barabar were non-Brahmanical Ajlvikas, Prof. Bhandarkar 
would have done well to prove that these religieux were dissociated from 
Gosala or from Gosala and other sramana teachers excluding Natha- 
putta or Mahavlra. If it be asked why the Ajlvikas, mentioned in the 
inscriptions of Dasaratha with the honorific prefix Bhadanta befitting 
brantanas , were mentioned in the inscriptions of Asoka without it, the 
straight answer would be that Dasaratha was their devotee, while 
Asoka was not so. Because Asoka was a devotee of Buddhist monks, 
in addressing them he has used the honorific term Bhamte or 1 Venerable 
Sirs * (Bhabru Edict). In all the votive inscriptions on the railing of the 
Buddhist stvpa at Barhut, the Buddhist monk donors are invariably 
mentioned with the prefix Bhadamta , Ay a or Bhadamta Aya f 

Chronology of the Edicts faulty in Smith's work 

Dr. V. A. Smith had the unsurpassed genius of a compiler. It must 
be always said to his credit that his rendering of the edicts preserves 
the ‘turn* or ‘spirit' of the original. The rendering which does not 
bring out in relief the simple but dignified diction of homely conversa- 
tions, enlivened by a genial personal touch, and spontaneous expressions 
of an affectionate fatherly heart, cannot fulfil the responsible task of 
the translator of PiyadasPs epigraphs. But in spite of a good sense that 
prevails throughout adding to its peculiar charm, his account of Asoka 

1 Arthasastra , edited by Shama Sastri, p. 199 ; SukyCiflvakadln 
vrsalapra v rajitan. 

2 Pi 1 ramattha;otika x II, p. 175 : samanakA ti...vasale va pabbljetva 
tehi saddhim ekatosambhoga paiibhoga-karanena patito ayam vasalato 
pi papataro ti jigucchanto vasalaka ti aha. 

3 Barhut Inscriptions , edited by Barua and Sinha (Calcutta Uni- 
versity publication). 
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cannot claim to be faultless ; it is rather faulty, at least in respect of 
the chronology of the edicts as settled or accepted by him. 

Here my immediate purpose is to show how the vehicle of Asokan 
study has gone off the track and how this can be put back on it. 
This, I believe, can be best achieved by ascertaining the chronology 
of the edicts and the exact significance and historical bearings of 
certain technical terms and expressions in the edicts. 

Number and classification of available edicts 
Hitherto altogether 137 inscriptions representing 32 edicts of 
Asoka have been discovered and deciphered. These can be con- 
veniently divided, according to the materials whereupon and the 
manner in which they are found inscribed, into these six classes: (1) 
Hill Cave, (2) Rock, (3) Separate Rock, (4) Minor Rock, (5) Pillar 
and (6) Minor Pillar. Conformably to this classification, their total 
can be worked up as follows : — 

1. Hill Cave: Barabar Hill Cave Edicts, I — III — 3 

2. Rock : (a) 10 Rock Edicts I-VII, IX, X and XIV, each in six recen- 

sions : Girnar, KalsI, Shahbazgarhi, Mansehra, Dhauli and 
Jaugada 10x6 = 60 

(b) 1 Rock Edict, VIII, in seven recensions: Girnar, 

Bombay-Sopara, KalsI, ShahbazgarhT, Mansehra, Dhauli and 
Jaugada 1x7 = 7 

(c) 3 Rock Edicts, XI-XI 1 I each in four recensions : Girnar, 

KalsI, Shahbazgarhi and Mansehra 3x4=12 

3. Separate Rock : 2 Edicts separately inscribed on Dhauli and 

Jaugada Rocks, each in two recensions 2X 2=4 

4. Minor Rock : (a) 1 Edict, Minor Edict I in seven recensions, inscri- 

bed on Rupnath, Sahasram, Bairat, Maski, Brahmagiri, 
Siddapura and Jatinga-Ramesvara Rocks 1x7 = 7 

[(£) vEdict, Minor Rock Edict II in three lecensions, form- 
ing the concluding portion of the last three edicts in the 
preceding list, not to be separately counted] 

(e) 1 Edict, the so-called Bhabra or Bhabru Edict, inscribed 
on the second Bairat Rock — 1 

5. Pillar (a) 6 Edicts, I- VI, each in six recensions, inscribed on 

Delhi-Topra, Delhi-Mlrath, Lauriya-Araraj, Lauriya-Nandan- 
garh, Rampurva and Kausambl (Allahabad-Kosam) Pillars 

6x6*36 

(b) 1 Edict, VII, in one recension, inscribed on Delhi-Topra 
Pillar. 1 x 1 - 1 
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6. Minor Pillar : ( a ) i Schism Edict in three recensions, inscribed o,* 
Sarnath, Kaiifiambl (Allahabad-Kosam) and Sinci Pillars 

(b) i Votive Edict inscribed on Lumbinl or Rummindei 

Pillar I 

(c) i Votive Edict inscribed on Nigllva or Nigall-Sagar 

Pillar i 

(d) i Votive Edict, the so-called Queen's Edict, inscribed on 

Kausambi (Allahabad-Kosam) Pillar — i 

Total 32 Total 137 1 

Current vieivs of scholar s as to chronology of edicts : Smith and Thomas 
There are wide divergences of opinion on the question of chronology 
of these edicts. In the mature opinion of Dr. V. A. Smith and Dr. 
F. W. Thomas the seven copies of the Minor Rock Edict I appear to 
be the first fruits of the epigraph ic zeal of Piyadasi the Buddhist convert. 
The Minor Rock Edict II, containing concise summaries of the 
dhamma , or the Law of Piety, and the Bhabrii or Second Baifafc Rock 
Edict, recommending seven favourite passages selected from the Bud- 
dhist sacred books, are seemingly of early date. The whole set of Four- 
teen Rock Edicts was engraved in the thirteenth and fourteenth regnal 
years ; the two special Kalihga or Separate Rock Edicts, substituted in 
the newly conquered province for Rock Edicts, XI-XIII, and the two 
Barabar Hill Edicts, dedicating costly caves to the Ajlvika ascetics, 
must be assigned to the same period. The third Barabar Hill Edict, 
dedicating another cave-dwelling to some sect of ascetics, is to be dated 
in the twentieth regnal year, while the Minor Pillar Edicts of Rum- 
mindel and Nigllva, recording the visit of Asoka to the village of Lum* 
bin! and the Stupa of Konagainana, belong to the twenty-first regnal 
year. The dated record is then interrupted until the twenty-seventh 
regnal year, when the Pillar Edict VII was composed. The dated series 
of inscriptions as discovered up to the present terminates in the twenty- 
eighth regnal year with the Pillar Edict VI l. The Minor Pillar Edicts of 

1. The second total would be 139 including the missing records on 
two inscribed Pillars, one at Benares, the so-called La$ Bhairo, smashed 
during a riot in 1809 and identified by Dr. Vincent A. Smith with a 
pillar described by Hwen Thsang, and one at Pafcaliputra, numerous 
fragments of which were found by the late Babu Purna ('hanclra 
Mukharji. — Vincent A. Smith's Asoka , 3rd edition, p. 28f.n. 1. 
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Sarn&th, Allahabad-Kosam and SanicT, appearing as supplements to 
the main series of Pillar Edicts, must be later in date, as late as the 
29th to 38th regnal year. 1 


I f ult m sc It 

Dr. Hultzsch agrees with M. Senart and Dr. Vincent A. Smith in 
considering the Rupnath, Sahasram and cognate edicts to be the earli- 
est of all the Asoka inscriptions, and that for two reasons : (1) they 
speak of inscriptions on rocks and pillars as a task which it was intended 
to carry out, and not as an accomplished fact ; (2) they contain the first 
elements of Asoka’s dhawtna , which are more fully developed in his 
Rock and Pillar edicts. The Second Bairat Rock Inscription or the 
so-called Bhabru Edict, which may be interpreted as a ‘letter to the 
Saingha\ seems to be earlier than all the other Rock and Pillar edicts, 
inasmuch as the references to a few Buddhist tracts in this inscription 
suggest that after his visit to the Samgha and before starting on tour, 
he was engaged in studying the sacred literature, a fact that goes to 
place the inscription in the twelfth year of his reign. All the ear- 
liest proclamations have zeal (parakrattt'i, prakrama) for their subject. 
The Rock Edict XIV, in which the author of the preceding edicts states 
that he caused them to be written ‘either in an abridged (form), or of 
middle (size), or at full length, for the whole was not suitable every- 
where*, presupposes the Minor Rock Edicts. The words ‘at full length 1 
apply to the complete sets of fourteen edicts at Girnar, KalsI, 
Shahbazgarhl and Mansehra, which are practically identical, with 
exception of the end of edict IX. The words ‘in an abridged (form)’ 
may refer to the Rupnath and cognate edicts, and the words ‘of 
middle (size)’ to Dhauli and Taugada, where two separate edicts were 
substituted for the Rock Edicts XI-XIII. It can be shown that the two 
Separate Rock Edicts at Dhauli and Jaugada were contemporaneous 
with the Rack Edict XIII which was issued positively twelve years 
after Asoka’s coronation. In this edict the king says that he ordered 
the officers of all districts of his empire to undertake quinquennial 
tours for inspection and propaganda purposes. The First Separate Edict 
at Dhauli must have been drafted in the same year because in some 
of its sections the king speaks of the quinquennial circuit of the Malta - 
matras as a measure which he was about to introduce, and also states 
that at the same time triennial tours were instituted in the provinces of 


L Smith’s Asoka , 3rd ed., pp. 27 54, 145-6. 
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UjjayinJ and TaksaSlla. The first six Pillar Edicts I- VI were issued 
twenty-six years after Asoka’s coronation, while the Pillar Edict VII 
at Delhi-Toprfc was published one year later. The Kaud&mbt San. cl 
and Sarnath Edicts cannot be earlier than the first six Pillar Edicts 
because the first of them, i. e., the Kaufiambi Schism Edict is found 
engraved on the Allahabad-Kosam Pillar in a position which shows 
that it was a subsequent addition. 1 

Smith and earlier authors 

Dr. Vincent A. Smith upholds the opinion of M. Senart when he 
argues in favour of placing the publication of Fourteen Rock Edicts 
in the fourteenth regnal year of Asoka, that is to say, thirteen years 
after his consecration. He says that though the Rock Edicts III and 
IV are expressly dated in the thirteenth regnal year and the Rock 
Edict V mentions the fourteenth year, in the localities where all the 
fourteen edicts occur, it is clear that the whole set was engraved at 
once, their publication taking place in B. C. 256, assuming that the 
date of consecration was B. c. 269 and that of accession B. c. 273. It 
was clearly perceived by the early band of scholars that the Rock 
Edicts II and XIII referring to or mentioning by name the five con- 
temporary Greek kings were issued when these kings were reigning. 
These Greek kings are : — 

Antiyoka, Antiyoga «= Antiochus I Soter of Syria, 280-261 B.C. or «= 
Antiochus II Theos of Syria and Western Asia, son of Antio- 
chus I, 261-246 B.C. 

Turamaya, Tulamaya = Ptolemy II Philadelphus of Egypt, 285-247 B.C. 
Antekina, Antekini = Antigonus Gonatas of Macedonia, 276-246 B.C. ; 
277-239 B.C. according to the authority relied upon by Dr. 
Vincent A. Smith. 

Maka, Maga = Magas of Gyrene, half-brother of Ptolemy, 300-250 B.C. ; 

285-258 B.C. according to Dr. Vincent A. Smith's authority. 
Alikasudara, Alikasudala— Alexander of Epirus, 272-255 B.c., or -~ 
Alexander of Corinth, 252-244 B.c. 

According to the above list of reigns as given in Beloch's Greek 
History ( Griechische Geschichte) and cited by Dr. Hultzsch, B. c. 
250 is the last year when these five Greek kings may be supposed 
to have been all alive, while the list supplied by Dr. Vincent A. Smith 
leads one to specify B.C. 258 as the last year. 

i Inscriptions of Asoka , Introduction, pp. xliv-Iiv. 
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//. K. Deb 

Against the received opinion that all the Fourteen Rock Edicts, at 
least the Rock Edicts II and XIII, referring to or mentioning by name 
the five contemporary Greek kings, were engraved in the thirteenth or 
fourteenth regnal year of Asoka, that is, much earlier than the 
Pillar Edict VII, which is expressly dated in the twenty-eighth 
regnal year (excluding the year of consecration) or in the twenty- 
seventh (including the year of consecration), Mr. Harit Krishna 
Deb, praised as a ‘ young Bengali • scholar/ raises a contention 
seeking to establish a negative thesis that the Rock Edicts II and 
XIII could not have been promulgated prior to Pillar Edict VII. His 
contention apparently rests on a supposed omission which appears to 
him to be significant to the extent of forming a strong argument for 
his thesis. What is this omission ? He finds that the Pillar Edict VII, 
which contains a resume of the various measures adopted by Asoka 
up till the date of its promulgation, does not make any mention 
of philanthropic works and propaganda of dhamnta carried out in the 
realms of the five Greek kings and stated in the Rock Edicts II and 
XIII respectively. 


Bhandarkar 

Against the European scholars* unanimous view that out of the 
Fourteen Rock Edicts, two at least, namely, the Rock Edicts III and 

IV, which are expressly dated in the thirteenth regnal year (twelve 
years from the day of consecration), were engraved much earlier than 
all the Seven Pillar Edicts, Prof. D. R. Bhandarkar raises a doubt 
amounting to a contention and a thesis. He seems to think that the 
dates mentioned in the Rock Edicts III and IV are dates of the different 
events alluded to, and not of the actual engraving, since there are other 
dates mentioned in other edicts of this series, such as Rock Edicts 

V, VIII and XIII. which are unquestionably the dates of some prior 
events in recollection of the Buddhist emperor : (i) horrors of the 
war of Kalinga that he experienced in his eighth regnal year (in- 
cluding the year of inauguration) ; (2) pilgrimage to Sar^bodhi that 
he undertook in his tenth regnal year ; (3) appointment of Dharnta - 
tnahamatras that he made in his thirteenth regnal year. He feels 
absolutely sure that the first six Pillar Edicts were inscribed in the 
twenty-sixth regnal year of Asoka, while the twenty-seventh regnal 
year is the date of incision of the Pillar Edict VII. He does not 

I. H. Q., MARCH, 1926 *3 
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only urge Mr. Harit Krishna Deb's negative evidence for question- 
ing the soundness of the accepted earlier view that the Rock Edicts 
II and XIII were inscribed much earlier than the whole set of Seven 
Pillar Edicts but goes a step further when he tends to suppose that 
the Rock Edicts concerned were issued in the twenty-eighth year, 
that is, just a year after the publication of the Pillar Edict VII. He 
is compelled at last to infer that the Rock Edicts II and XIII, 
in fact, the whole set of Fourteen Rock Edicts came to be 
engraved after the Seven Pillar Edicts were incised. But how long 
after ? He would say that as soon as the Pillars were engraved, 
Asoka took up the work of incising the Minor Rock Edicts, which, 
in its turn, was followed by that of the Fourteen Reck Edicts. He 
maintains that at the time when the Pillars were engraved the idea 
of inscribing the dhammalipis on parvatas or rocks did not occur to 
the mind of Asoka. In the Sahasram and Rupnath epigraphs (taking 
them to be typical of the Minor Rock Edicts) Asoka orders that edicts 
should be inscribed wherever a slone-pillar or a parvata is found, 
which shows that the idea of inscribing on rocks or pillars was new to 
him at that time, as otherwise there would be no propriety in his 
issuing that order. Assuming the greater probability of the supposi- 
tion that Asoka's twenty-eighth regnal year corresponds to 251 B.C., 
it can be suggested that he probably ascended the throne in 279 B.C. 
The Carmichael Professor, with his usual frankness, confesses that 
the factors examined by him are more or less uncertain, and cannot 
therefore enable him to fix the date of Asoka's accession to the 
throne with any accuracy. He is however at one with previous 
scholars in holding that the Separate Rock Edicts at Dhauli and 
Jaugacja were engraved along with the Rock Edicts and as a substitute 
for the Rock Edict XIII. 1 

The views criticised 

Here several questions arise. Is it that the Minor Rock Edicts, as 
premised by Dr. Hultzsch, Dr. V. A Smith and Dr. F. VV. Thomas, are 
the earliest of Asok&’s epigraphs, or is it that these, as presumed by 
Prof. D. R. Bhandarkar, are posterior to the whole set of the Seven 
Pillar Edicts and prior to all the Fourteen Rock ? Is it that the 
two Separate or Detached Rock Edicts at Dhauli and Jauga<ja» as 


Asoka , pp. 45-48, 265-269. 
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Assumed by all these scholars, were engraved along with and as a 
substitute for the Rock Edict XIII of the other versions? Is it that 
the philanthropic works recorded in the Rock Edict II and the pro- 
paganda of dhainvta recorded in the Rock Edict XIII, as made out by 
Mr. Harit Krishna Deb, are not at all referred to in the Pillar Edict 
VII which is expressly dated in the twenty-seventh or twenty-eighth 
regnal year of Asoka ? Is it that the dates mentioned in the Rock 
Edicts III and IV, as pleaded by Prof. D. R. Bhandarkar, are not 
dates of their actual engraving ? Is it at all reasonable to doubt that 
the whole set of the Fourteen Rock Edicts was promulgated in the 
thirteenth and fourteenth regnal years of Asoka (leaving out of 
account the year of coronation) ? Lastly, is it true that the so-called 
Queen’s Edict, that is, the Minor Pillar Edict recording a gift from 
Atoka’s second queen, as supposed by Dr. F. W. Thomas, Dr, V. A. 
Smith and Dr. Hultzsch, could not have been inscribed earlier than 
the first six Pillar Edicts appearing on the same KauSambl or Allaha- 
bad-Kosam Pillar and must have been inscribed during the closing 
period of Asoka’s reign ? 

Chronological position of Minor Rock Edicts 

To be frank, I do not quite follow what Dr. Hultzsch, in agree- 
ment with Dr. V. A. Smith and Dr. F. W. Thomas, means by saying 
that the Minor Rock Edicts must be considered the earliest of Asoka’s 
inscriptions because they speak of inscriptions on Rocks and Pillars 
as a task which is not as yet a fait accompli . The point which is 
apparently in his favour is that in these edicts the expression *iya ca 
atM (Rupnath) has been used instead of 'iyain ca lipi' ‘and this ins- 
cription’, or ‘ etaye ca athaye iyam lipi ’ ‘and for this purpose this 
inscription’, occurring in the Separate Rock Edicts at Dhauli and 
Jaugada ; instead of ‘ iyam dhammalipi * or ‘ iyam dkamtnalibt 9 occurring 
in the Pillar Edicts ; instead of l ayi dhramadipi 9 occurring in the 
Shahbazgarhl text of the Rock Edict XIV.* In the Minor Rock Edict I 
one reads : — 

(a) Edict proper : "Etiya athaya ca savane kate” (Rupnath). 

(£) Direction : “Iya ca athe pavatisu lekhapetavala-ta hadha ca athi 
sfijla^habhe 1 silathambhasi lakhapetavaya-ta* > (Rup- 
nath). 


I Btthlei’s reading silathubho yields a sensible meaning, namely, 
‘a stone-mound,’ thubha being- Ardhamagadhl, thubha or thftba, See 
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•Imam ca athain pavatesu likhapayatha ya[ta] va athi 
hetS silathambha tata pi likhapayatha ti” (Sahasrfim). 
"And cause this purpose (matter or . message) to be 
engraved on rocks, or wherever there are any stone- 
pillars there also cause it to be engraved” (Sahasram). 

I am unable to see how these materially differ, except for the bles- 
sed term dhammalibi^ from the statement and direction in the Pillar 
Edict VII, where one reads : — 

(a) Statement : "Se etaye athaye iyam kate.” 

‘‘SatavisativasAbhisitena me iyam dhammalibi 

likhapapita ti” 

“For this purpose this has been done/’ 

"This edict of dhamma has been caused to be inscribed 
by me when I was consecrated twenty seven years.” 

(< b ) Direction : “Iyam dhammalibi ata athi silathambhani va silaphala- 
kani va tata kataviya.” 

“ This edict of dhamma, if here are stone-pillars or 
stone-tablets, is to be made (inscribed) there/* 

It is not true to say that the Minor Rock Edicts were not 
expressly intended to be engraved as inscriptions, signified by the word 
lipi or dhamtnalipi , because the concluding section of some of them 
differentiated as Minor Rock Edict II, ends with the statement “ likhita 
lipikarena ” (Brahmagiri). 

I cannot but admit that in the great majority of the Fourteen 
Rock Edicts Asoka distinctly says that he caused this or that dhamma - 
lipi to be engraved. Because he has expressed himself somewhat 
differently, e.g., stating 4 may a idam ahapitam ,* ‘this has been ordered 
by me* (Rock Edict III, Girnar Text), or ‘rali a idam Ukhapitavx ,* 
# by the king this has been caused to be engraved* (R. E. IV, Girnar), are 
we to suppose that these two edicts, in which the word lipi or 
dhammalipi does not occur, weie the earliest of Asoka*s inscriptions ? 

As regards the Minor Rock Edicts, I find that they were not intend- 
ed to be inscribed precisely in their present form. Asoka did not send 
the final draft but only a private instruction to his agents, e. g., son and 
Mahamatras in charge of his government at Suvarnagiri, suggesting 
to whom and by whose command it should be forwarded, what facts 


my paper on 4 Stupa and Tomb? ante , pp. 16 ff. But the Sahasram 
text corroborates the correctness of Hultzsch's reading and rendering 
1 silathabhe / f a stone-pillar/ 
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should be emphasized, what message should be conveyed, what 
purpose should be kept in view, how the draft should be prepared, 
whereupon the drafted text should be inscribed, etc. If the king had 
sent the final draft, as in the case of the Pillar Edict VII, there 
was no reason for him to say “and by this text” ( etina ca vaya/anena ). 
If the whole of it, as it was sent, were meant to be inscribed in the 
Sahasram, Rupnath, Bairat and Maski copies, his agents would not 
have omitted the preamble like the one in the Siddapur and two 
other Mysore texts, as well as the concluding words of the Minor Rock 
Edict II. The preamble is : 

u [Sluvamnagirlte ayaputasa mahamatanam ca vacan[e]na 
I[si]lasi mahamata arogiyam vataviya hevam ca vataviya. ” 
The above remark is in some way applicable to the Separate 
Rock Edicts at Dhauli and Jaugada, in which one comes across the 
expression *iyavi lipi 9 instead of * iyam dhammalipi \ and reads in the 
introductory statement : 

“ [Dev]anampiya[sa] [va]canena Tosaliyam mahamata 
nagalaviyohalak [a] [hevam] vataviya (S. R. E., I, Dhauli). 

“ Devanaippiyasa vacanena Tosaliyam kumale mahamata 
ca vataviya (S. R. E., II, Dhauli). 

€ * Devanampiye hevam aha [ : ] Samapayam mahamata 
nagalaviyohalaka he[va]ip vataviya (S. R. E., I, Jaugada). 

“Devanampiye hevam aha [ : ] Samapayam mahamata 
lajavacanika vataviya (S. R. E., II, Jaugada). 

Here in the Jaugada. texts the expression 4 Devanampiye hevam 
aha! with 1 lajavacanika 9 in addition, has apparently been supplied by 
the man in charge, doing the work of editing, as a means of 
causing the instruction to be inscribed verbatim . 

The remark holds true also of the Pillar Edict VII which really 
ends with the statement — c wtavisativasa bhisitena me iyam dhammalibi 
likhapapita ti } ' and it is the man in charge who incorporated, 
instead of leaving out, Asoka’s private direction, with the introduc- 
tory * etam Devanampiye aka * perhaps supplied by him. The recorded 
direction is : — 

“ Iyam dhammalibi ata athi silathaipbhani va silaphalak- 
ani va tata kafcaviya ena esa cilathitike siya ”, 

The self-same remark applies with a stronger reason to the Schism 
Pillar Edict at Sarnath, in which also simply l lipi’ has been employed 
instead of * dhammalipi * and the section containing the king's private 
directions has been caused to be inscribed along with and inseparably 
from the edict proper which, as evidenced by its two other copies 
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at Kaud&mbl and Samel, was meant to be concluded with the words 
' aniv&sasi avasayiye* 

Here the most important point to be noticed is the omission, in all 
the copies of the Minor Rock Edicts but Rupnath and Sahasram, of 
the king's two directions as to the rocks or stone-pillars whereupon 
the message should be inscribed and as to the text to be prepared. 

Thus I fail to derive from the line of argument suggested by 
Dr. Hultzsch any real chronological data for accepting his view in 
favour of regarding the Minor Rock Edicts as the earliest of Asoka’s 
inscriptions, or for endorsing Prof. D. R. Bhandarkar's opinion in 
favour of cataloguing the Minor Rock Edicts as posterior to the Seven 
Pillar Edicts and prior to the Fourteen Rock. 

Dr. Hultzsch's second reason is that the Minor Rock Edicts must 
have been the earliest because they contain the first elements of Asoka's 
dhamtna , which are more fully developed in his Rock and Pillar 
Edicts. Is it true at all ? The copies of the Minor Rock Edict I, as 
determined by the Rupnath text, ‘ have zeal ( parakrama or prakrama) 
for their subject/ Asoka returns to the same subject, as Dr. Hultzsch 
puts it, in the Rock Edict VI, * which dwells on the necessity of exer- 
tion (utthana) or zeal (parakrama ) in conducting public business/ 
Here one must not lose sight of this grand distinction between the 
two edicts in spite of the fact that they harp on the same subject 
‘ zeal ' or ‘ exertion / In the Minor Rock Edict l Asoka states what 
grand result he achieved, while in the Rock Edict VI he simply 
states how promptly and at all times he transacted public busi- 
ness. Would it not have been most preposterous on Asoka's part 
to proclaim in the very early part of his leign, as early as the 
twelfth year from the day of his coronation, that no sooner he com- 
menced work with strenuous zeal than he attained the grandest 
possible success in it, the success in mixing or bringing together the 
gods and men who were so far unmixed in India, that is, stood apart. 
Was it such an easy task as he might fulfil by exerting himself for a 
year or a little longer, the task of bringing together in a joyous situation 
of active work the heaven and earth, the princes and people, the state 
officials and public, the gifted teachers and common masses, as the two 
terms ‘gods 9 and 'men* imply ? The additional matter of the copies of the 
Minor Rock Edict, as determined by the Brahmagiri text, inculcates 
certain precepts of conduct which one might have treated as the first 
elements of Asoka’s dkarrima repeated, emphasized or elaborated 
throughout his Rock and Pillar Edicts. But here, too, one must judge 
well the whole matter before deciding once and for all whether the 
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edict represents the prologue or epilogue, the opening or concluding 
words the first inspiration or last lesson of a grand epic in the simplest 
prose. For here Devanampiya Piyadasi concludes his teaching by 
saying : Esa porana pakitii dighavuse ca esa hevam esa kati- 
viye* (Brahmagiri). 

u This is the ancient nature (eternal moral order, good 
old rule). This conduces to long life. Thus this should be 
done.* 1 

Indeed, the rune of the full text of the Minor Rock Edict, compri- 
sing what is generally known as the Minor Rock Edict I and what is 
known as the Minor Rock Edict II, is apt to remind the reader of what 
is traditionally cherished as the last word ( pacchima-vacana ) of the 
Buddha who is represented as saying at the last moment of his life : 
“ Handa dani bhikkhave amantayami vo, vayadhamma sahkhara, appa- 
madena sampadetha” 1 “Now, I charge ye, O Bhiksus, the creations 
are subject to decay, diligently perform (your duties)”. 

Regarding the Second Bairat Minor Rock Edict, miscalled Bhabra 
or Bhabru Edict, Dr. Hultzsch thinks that the references to a few 
Buddhist tracts suggest that Asoka, after his visit to the Samgha and 
before starting on tour (in his tenth or eleventh regnal year), was enga- 
ged in studying the sacred literature, a fact that goes to place the 
inscription in his twelfth regnal year. In this edict Asoka seriously 
recommends a selection of seven tracts, prepared by him out of the 
whole body of teachings of the Buddha for the constant study and me- 
ditation of many who were monks and who were nuns, as well as those 
who were upasakas and upasikas— Buddhist householders, men and 
women. It is hardly more than a year that Asoka became intimately 
associated with .the Samgha and studied the sacred literature. Is it 
likely that he ventured in the very first stage of his study to think him- 
self competent to make a grand selection of the texts that were worthy 
of being singled out as those which would go to make the good faith 
long endure, with the sincere conviction that his recommendation 
would be both acceptable and profitable even to the large body of 
monks and nuns who were the real repositories of Buddhist learning ? 
The preliminary statements go to show that he was not unconscious of 
the height of feeling his impertinence might have aroused in the 
Buddhist Samgha, and that he would not have ventured at all to bring 


1 Sumangala-VilasinI, I, p. 16 ; quoted from Mahaparinibbana- 
Suttanta, VI, 10. 
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forward his recommendation if it were not the ripe result of a life-long 
study, of a life-long thought, of a life-long experience. 

Are Minor Rock Edicts presupposed by R. E. XIV ? 

In support of his view in favour of placing the whole set of 
Minor Rock Edicts earlier than that of the Fourteen Rock, Dr. 
Hultzsch suggests that the former is clearly presupposed by the 
Rock Edict XIV set up by Asoka as an epilogue to the whole series 
of inscriptions and rocks including the detached ones at Dhauli 
and Jaugada. In the Rock Edict XIV Asoka says that at the time 
when it was engraved several other edicts had already been inscribed, 
some of which he caused to be written * in an abridged form/ some 
'of middle size/ and some 4 at full length/ Dr. Hultzsch is inclined 
to think that by the words 4 in an abridged form * Asoka must have 
referred to the Rupnath and cognate Minor Rock Edicts including 
the one miscalled the Bhabru. I do not understand why Asoka must 
have done so. For among the Fourteen Rock Edicts themselves, 
apart from the two Separate Rock, there are some that are short, some 
that are long, and some that are of medium length. Of the preceding 
Rock Edicts presupposed by No. XIV, six at least, viz. Nos. II, III, 
VII, VIII, X and XI, may be mentioned as examples of those that 
are short. In bringing the above suggestion Dr. Hultzsch ought to 
have considered the fact that six preceding Rock Edicts out of a 
total of thirteen are found to be much shorter than the extant 
Rupnath text of the Minor Rock which appears without the con- 
cluding section of the Brahmagiri copy, and shorter also than the 
Bhabru, as will appear from the subjoined table of words contained 


in the edicts in question : — 

Edict 


Number of words 

R. E. II (Girnar) 


70 

R. E. Ill 


5<5 

R. E. VII „ 


41 

R. E. VIh „ 


52 

R. E. X 


68 

R.E.XI 


6 i 

M. R. E. (Rupnath) 


1 12 

Bairat M.R.E. II (Bhabru ?) 


93 


References to descendants as data for dates 

It can, I believe, be easily shown by examining a special line of 
evidence that the Minor Rock Edicts were really not engraved earlier 
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than the Fourteen Rock considered apart from those separately inscri- 
bed at Dhauli and Jauga(ja. Let one compare, for instance, the ways 
in which Asoka’s sons and other descendants and successors find 
mention in the Rock Edicts on the one hand, and in the Minor Rock 
Edicts on the other, and judge wh&t results therefrom : — 

41 Putra ca potra ca prapotra ca Devanampriyasa Priyada- 
sino rafio vadhayisamti idam dhammacaranam ava samvata- 
kapa” (R. E., IV, Girnar). 

"The sons and grandsons and great-grandsons of King 
Devanampriya Priyadasi will increasingly promote this prac- 
tice of morality as long as the present world system does not 
reach its termination.” 

“ Ta mama' puta ca pota ca param ca tena ya me apacam 
ava samvatakapa anuvatisare” (R. E., V, Girnar). 

4 * My sons and grandsons and those that shall be my des- 
cendants after them, as long as the present world system 
continues shall conform thereto" 

44 Tatha ca me paj5 anuvatamtu” (R. E., V, KalsI). 

44 And likewise my progeny should abide by." 

14 Aya in dhammalipi lekhapita kimti drain tistheya iti 
tatha ca me putra pota ca prapotra ca anuvataram savaloka- 
hitaya ” (R. E., VI, Girnar). 

44 This dhammalipi has been caused to be inscribed in 
order that it (the stated purpose.) may long endure, and 
that likewise my sons and grandsons and great grandsons 
may conform thereto for the benefit of the whole world.” 

"Etftye ca athaye iyam dha[m]malipi Jikhita kiti puta 
papotft me a[su] nava [m] vijay[a] na vijayataviya ” (R. E. # 
XIII, Kalsi). 

" And for this purpose this dhammalipi has been inscrib- 
ed in order that my sons (and) grandsons that shall be will 
not rejoice over a new conquest (like the one made by me 
in Kalitpga).” 

Are these, I would ask, utterances of a man who had sons, grand- 
sons, great grandsons, and the infinite line of remoter progeny, or those 
of an inspired young enthusiast who had at the most a few sons 
capable of growing up into manhood, or had at least clearly before 
his eyes the prospect of an unbroken continuity of his line ? The 
cited texts do not certainly go to prove that Asoka .ad any sons and 
grandsons at the time when they were engraved, But undoubtedly they 
set forth what the young enthusiast and reformer would naturally 

I. H. Q., MARCH, 1926 H 
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desire, that the heirs of his flesh and throne and glory, if there were 
any, should behave properly in respect of things cherished by him as 
great, good and noble. In the preamble of the Minor Rock Edict I, 
on the other hand, one has : — 

'* Suvamnagirite ayaputasa mahamatanam ca vacanena 
Isilasi mahamata arogiyain vataviya hevani ca vataviya ” 
(Brahmagiri). 

“ It is from Suvarnagiri that by command of Lord the 
King’s son as well as of the MahamStras, the MahamStras 
at Isila are to be informed (observing the customary 
rules of civility by way of an enquiry about their health) 
thus/’ 

If in this quoted text Asoka meant by ayaputa the prince who 
was his own son, there can be no doubt that at the time when the 
Minor Rock Edicts were promulgated he had a son who was grown 
up enough to be able to participate in the work of administration. 
Four points are clear from the wording ot the direction given : (i) 

the command is intended to be issued to the Mahamatras at Isila 
directly from the Prince Royal and Mahamatras in charge of his 
government at Suvarnagiri ; (2) the Prince Royal and Mahamatras at 
Suvarnagiri are entrusted almost with an independent charge ; 
(3) there is doubt as yet if the Prince Royal was of proved ability so 
far as to be made the absolute head ; (4) the king has still reason 
for fear that the Mahamatras at Isila might not obey their command, 
as it had not come directly from him, if it was not communicated in 
cordial spirit The mood displayed is one of a reigning king who 
has made up his mind to remain gradually away from the scene of 
governmental affairs after committing their charges to his sons and high 
officers (cf . lajTLkas made atapati later on, P. E., IV), and anxiously 
watches how far the new experiment is being successful. It is therefore 
expressly enjoined that they must observe the proper rules of civility. 
The king himself carefully observed these rules in addressing himself 
to the Buddhist Sarpgha (Bhabru Edict). 

Are Minor Rock Edicts later or earlier than Separate Rock and are 
Separate Rock Edicts later or earlier than Rock and Pillar t 

Following the same line of argument it might be shown that the 
Minor Rock Edicts were all engraved somewhat later, and certainly not 
earlier, than the two Separate Rock Edicts at Dhauli and Jauganfa, as 
well as that the Separate Rock Edicts themselves were promulgated 
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not only later than the Fourteen Rock but later also than the so- 
called Queen's Edict and the P. E. VII. Just as the Minor Rock, so 
the Separate Rock Edicts, generally distinguished as the Provincials' 
and the Borderers', bear testimony to the fact that at the time of their 
engraving, the Royal Princes ( Kumalas ) were discharging governmental 
duties, being placed in charge of apparently four viceroyalties : (1) one 
stationed at Suvamnagiri together with the Mahamatras 5 (2) one station- 
ed at Tosali together with the Mahamatras ; (3) one stationed at Ujeni 
together with a body of officials ( vaga ) ; (4) one stationed at TakkhaslU 
together with the Mahamatras. It is in the two Separate Rock Edicts 
that the king declares for the first time that in his fatherly heart he foster- 
ed all his subjects like his own progeny (save muntsepaja mama), as well 
as that he would desire that all the neighbouring tribes, whom he had the 
power to crush at any moment he liked, should believe that he had the 
same solicitation for them as for his own subjects. This sentiment befits 
only a man who is a father of many children. In the same Separate 
Rock Edicts the king frankly expresses his inclination to chastise or 
admonish the Royal Princes and Mahamatras rather than punish or 
crush the rebels. Here again the sentiment expressed is precisely 
like that of a long experienced head of a college who finding the 
teachers to be in the wrong, feels the need of training them up in 
the higher method of. moral discipline rather than chastising the body of 
students under them and openly speaks out his mind, half in jest and 
half in shame, knowing it fully well that they will not misunderstand 
his feeling. There can be little doubt that these Separate Rock Edicts 
were inscribed as substitutes at Dhauli and Jaugada, in the newly Con- 
quered Province of Kalirtga, for the Rock Edicts XI-XIII, particularly 
for the Rock Edict XIII. There is indeed an echo of some of the 
contents of the Rock Edict XIII. But where is the evidence to prove 
that the Separate Rock Edicts were engraved along with the Rock 
Edict XI 11 of the other versions ? From their position on the Dhauli 
and Jaugada rocks it is clear that they were inscribed after the set of 
Fourteen Rock Edicts had been inscribed. The traces of hidden refer- 
ences to them in the Rock Edict XIV are a mere imagination of 
Dr. Hultzsch and other scholars read into the text. " My sons, grand- 
sons that shall be” — this is the manner in which the king’s descendants 
have been referred to in the Rock Edict XIII. From this reference it 
it not even certain that he had at the time any son, and what to ''peak 
of his participation in adminstrative work. Dr. Hultzsch secj a 
point of contact between the Provincial's Edict on one side and the 
Rock Edict III on the other in the mention of the 'quinquennial tours 
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for inspection* introduced in Asoka*s twelfth or thirteenth regnal year. 
But here also is a point of difference which is of chronological importance, 
namely, that the Provincial's Edict refers to the triennial tours* side by 
side with 'quinquennial*. The ‘triennial tours* apparently introduced as 
an innovation were meant not so much to distinguish between the 
two systems, one applyingto the central or home provinces supposed to 
be under the direct control of the king and the other to the outlying 
provinces governed by his viceroys and Mahamairas as between him- 
self and the Royal Princes acting as viceroys. I can emphasize this 
point of difference as a test of chronology because it is quite clear from 
Asoka’s unequivocal statement that there was a period of his reign 
when only the system of 'quinquennial tours* was applied uniformly 
in all his dominions {sarvata vijite). The Pillar Edict VII clear- 
ly presupposes the one on the KauSambl Pillar in which by the king's 
own command the Mahamatras in all places are directed to see that 
the mango-grove or park or almshouse made on the strength of his 
second queen's donations was recorded as : 

[Danam] dutiyaye deviye ti Tivalamatu Kaluvakiye** : 

[This is a gift] of the Second Queen, namely, of Cftruvakl, the 
mother of Tivara (the Quick One).'* 

This Queen's Edict, issued between Asoka's twenty-sixth and 
twenty-seventh or twenty-seventh and twenty-eighth regnal years, any- 
how not earlier than other Minor Pillar Edicts, such as those inscribed 
at Rummindel and Nigali Sagar in the twentieth or twenty-first year 
of his reign, goes to show that at the time of its incision the king had at 
least two queens, the second of whom was CaruvakI, and that by this 
particular queen he had a son whose pet name was Tlvala (one of 
quick intelligence). From this edict it is not at all conclusive that 
Asoka's son Tlvala was then so grown up as to be able to act as a 
viceroy. The manner in which Asoka refers to his sons in the Pillar 
Edict VII unmistakably shows that up till his twenty-seventh or 
twenty-eighth regnal year his sons were not sufficiently grown up 
to be entrusted with viceroyalties. For here the king says : — 

'* Dalakanam pi ca me ka{e amnanam ca devikumalftnam 
ime danavisagesu viyapatfi hohamti ti ** (P. E., VII). 

“ These {Dharmamakamatras and similar high officers) 
are appointed by me (with this express object) that they 
shall te employed in the distribution (or disposal) of the 
alms (or gifts) of (my) boys and princes born of this or that 
queen.** 

In the parallel text in the Rock Edict V, where the king states 
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the various purposes for which he had appointed the Dhartnatnahd* 
mdtras for the first time in history, in his thirteenth or fourteenth 
regnal year, no separate mention of the boys and princes (dalakas, 
kutnalas) has been made. There is already a suggestion that perhaps 
by amndna devikutnalas in Pillar Edict VII Asoka meant the sons of 
his father by the queens other than his mother, that is, not his brothers 
but half-brothers, collectively referred to as bhdtd in the Rock Edict 
V, and as distinguished from his own sons (ddlakas). But it must 
be borne in mind that the Rock Edict V just refers to the * closed 
female apartments 1 (families in Indian sense) of Asoka's brothers, and 
does not necessarily imply that his brothers were all or any one alive 
at that time. At all events, the contexts yield us no clue to the 
connexion of bhdtd in the Rock Edict V with devikumdld in the Pillar 
Edict VII. On the other hand, in the Pillar Edict VII, as also in • 
the Queen's Edict, by devi or devis Asoka definitely meant only his 
own queen or queens. When an Indian king mentions his boys 
(< ddlakas ) contrasting them with amndna devikutnalas in a context 
where by devis he meant his queens, it is very natural to think that 
by his 'boys' he meant his sons by the ladies of his harem other 
than his queens, and by devikutnalas the princes who were his sons 
by this or that queen. The other suggestion that can be offered is that 
by ddlakas the king meant his little boys 1 and by amndna devikutnalas 
his sons by his queens who were a little grown up. In this connexion 
one has the following information from literary traditions. First, the 
Pali legends of Asoka tell us that on his father's death he seized the 
throne of Magadha after having killed all his ninety-nine half- 
brothers. As soon as he became king, he made his only brother by the 
same mother, called Prince Tisya (Tissakumara), the vicegerent, but the 
latter joined the Buddhist Order in the fourth year after his coronation. 
In the same year his nephew and son-in-law Agnibrahma was ordained. 
His son Mahendra, by a Vaisya lady whom he married at UjjayinI 
while he was a Viceroy there, also followed the example of Tisya 
in Asoka's sixth or seventh regnal year. The only posthumous son 
of the king's elder half-brother became a Buddhist novice at a very 
early age. The Sanskrit Avadana legends would seem to be of much 
greater historical importance in this respect because (i) these also 
attest that Asoka's own brother VitaSoka (Pali name Tissa), who 

i Cf. Divy&vadana, p. 370 : <c tasyah ( = of King Vindusara’s 
Queen Consort) putro jfttah...kim kumarasya bhavatu nama ? sa katha- 
yati : asya darakasya... ASoka iti nama." 
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alone among Vindusftra's other sons remained alive after Asoka had 
become in the fullest sense the King of Magadha, joined the Buddhist 
Order ; (2) these agree with the Queen’s Edict in referring to Asoka’s 
two queens, the first of whom was Tisyaraksita and the second Padm 5 - 
vatl, the mother of Kunala, a pet name corresponding to Tlvala of 
the inscription ; (3) these record that Prince Kunala, whose official 
name was Dharmavardhana, was born as soon as the 84,000 topes 
were erected, an event that took place, according to the Ceylonese 
Chronicles, in the seventh or eighth year of Asoka’s reign, better, 
seven years after the king's conversion to Buddhism, which could not 
have taken place, according to the evidence of the edicts, till after 
the Kalitiga war, finished in Asoka’s eighth or ninth regnal year } (4) 
these go to show that at the time of incision of the Pillar edict VII in 
Asoka’s twenty-seventh or twenty-eighth regnal year Kunala’s age was 
not more than 13 or 14 years (discussed passim) ; (5) these also show 
that up till the time of incision of the Pillar Edict VII, Kunala was not 
sent out to TaksaSilfi but some years after that time, the viceroyalty at 
Taxila entrusted to some prince being for the first time referred to 
in the Separate Rock Edict I ; (6) lastly, these supply a text which 
is nothing but an echo of one in the Pillar Edict VII as will appear 

from the following quotation : — 

“ Tato rfijafiokah paficavarsike paryavasite sarvabhiksun 
triclvarena acchadya cattvari datashasrani saipghasya accha- 
danatn dattva prthivlm antahpuram amatyaganam atmanaiu 
ca Kunalam ca niskrtavan” (Divyavadana, p. 405). 

If this line of argument leads to any conclusion of chronological 
value, it is not only that the Separate and Minor Rock Edicts were 
inscribed a few years later than the Pillar VII and Queen’s Edict, but 
that the Pillar VII and Queen's Edict themselves were inscribed a few 
years later than the Fourteen Rock. It also follows that the Minor Rock 
Edicts must have been inscribed somewhat later than the Separate Rock 
because the latter set of edicts shows that up till the date of its publica- 
tion the king’s own command (lajavacana) continued to be the seal of 
royal authority for the edicts when these reached the Mahamatras at 
Samapa, although these high officers evidently stood in the same relir 
tion to the Royal Prince and Mahamatras at Tosali as that in which 
the Mahamatras at lsila did in relation to the viceregal authority at 
Suvarnagiri. 

Objections met 

In placing the Separate and Minor Rock Edicts later than Pillar 
VII one has to meet the objections that arise from the arguments of 



IN SCRtPTION AL EXCURSIONS 


111 


such scholars as M. Senart, Dr. Thomas and Dr. V. A. Smith : (i) 
that the words < bahune janasi ay at a * in the Pillar Edict VII can be 
traced only in the Separate Rock I, and as such the former presupposes 
the latter ; (2) that the words ‘ dhammasavane kate * in the Pillar Edict 
VII recur only in the Minor Rock I and as such the former presupposes 
the latter ; (3) that the Minor Rock Edicts, precisely like the Fourteen 
Rock, are found only in the outlying parts of Asoka's empire and as 
such the former set of inscriptions was intended to supplement the 
latter during the same period of the Buddhist emperor's reign. But 
comparing the Seventh Pillar and First Separate Rock Edicts one 
can see that the words 4 bahune janasi ayatd ' in question occur in 
the Pillar Edict VII in connection with the Dharmamahdtndtras 
and similar special high officers, while in the Separate Rock Edict 
I these have been used in connection with the Royal Prince and 
Mahaniatras , that is to say, the Pillar Edict VII presupposes the 
Rock Edict V, and not the Separate Rock Edict I. Similarly compa- 
ring the Seventh Pillar and First Minor Rock Edicts one can show that 
the words 'dhammasavane kate ’ in question occur in the former in con 
nection with dhammavadhi ( = dhammacaraoiavadhi in R. E. IV, dham - 
mavadhi in R. E. V,) and in the latter in connection with athavadhi \ 
the particular atha (purpose) being identified with the king's wish to 
make 4 palakama % or 'zeal ’ itself long enduring. Rather the plural use 
of t dhammasavana i in the expression dhammasdvandni savapitani, 
qualified by vividhdni , goes to prove that proclamations or readings of 
dhamma of different kinds were caused to be heard on many an occa- 
sion, and therefore there is no reason to suppose that the Pillar Edict 
VII contains a specific reference to the Minor Rock, or that no dham- 
masdvana was done after the date of incision of the Pillar Edict VII. 
Rather from the contents it is evident that to Asoka the expression 
dhamma lipi lekhdpana conveys virtually the same meaning. 

Optimism in M % R. E. I — a test of chronology 

One must consider that the Rock Edicts VI and X, which dwell 
upon the same subject-matter palakatnaf bring out the king’s feeling of 
diffidence making the reader hear almost a cry of despair through it, 
while in the first Minor Rock Edict the king conveys an unqualified 
message of hope by the example of the greatest possible success 
attained by him in his own life in the past : 

* Dukaram tu idam aftasa agetia par&kramcna (R. E. VI, 
Girnar), 
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Dukarain tu kho idam chudakena va jancna usatena va 
aftatra agena par&kamena savam paricaji*pa” (R.E.,X, Girnar, 
cf P.. E., I : dusampatipadaye afiata agaya usahena.) 

" Kamatn tu kho khudakena pi pakamamlnena vipulc 
svagc sakye aradhetave” (M. R. E., I, Siddapur). 

Asoka is so much carried away by the joy which is the ripest 
fruit of his knowledge of success that he seems to completely forget 
that when he started his mission of the dhamma , the pakama was but 
a means to an end for him. The result is that at last for him the means 
becomes the end, and he blesses it with the fullness of his heart (cilathu 
tike ca palakame hotu). I do not see the reason why the Minor Rock 
Edicts should be taken to occupy the same place in the south as the 
set of Fourtefn Rock does in the east, west and north-west, nor do I 
understand how they can do so. Bhagavanlal Indraji has already dis- 
covered a fragment of the Rock Edict VIII that clearly points to the 
existence of another copy of the whole set of Fourteen at Sopari in the 
Thana District. This opinion would perhaps have been sound if all 
the copies of the Minor Rock Edict I had been found in the south 
(Hyderabad and Mysore). But, as a matter of fact, one copy (Sahas- 
ram) is found engraved in Shahabad District, Behar, one (Bairat) in the 
Jaipur State, Rajputana, and one (Rupnath) in the Jabbalpur District, 
Central Provinces. Would it not be more prudent, I ask, to anticipate 
the discovery of yet another copy of the set of Rock Edicts in the 
south ? 


Written in the sense of drafted— how far correct ? 

Regarding the chronology Prof. Bhandarkar has produced only a 
mouse, where an elephant was the expectation. If I have understood 
him aright, he is quite prepared to take Asoka at his word. Asoka, in 
his Pillar Edict VI, says that when he was consecrated twelve years, 
he caused the dhamtnalipi to be written (of course, for the first time) 
for the good and happiness of the world : 

“duvadasa vasa-abhisitena me dhammalipi likhapita 
lokasa hitasukhaye ” (P.E. VI). 

Prof. Bhandarkar believes that Asoka actually did what he says, 
and that some of the Rock Edicts, notably Nos. Ill and IV, are the 
real examples of the dhammalipi caused to be written then, that is, 
in the twelfth year after his coronation. In the same way some of 
the Rock Edicts, notably No. V, might be cited as an example of the 
dhanimalipi caused to be written in the thirteenth year after Asoka's 
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coronation. Prof. Bhandarkar would draw a distinction between 
' likhapita ' or 1 caused to be written * in the sense of drafted and the 
same in the sense of permanently incised on a hard material 
like a ‘rock* or a * stone-pillar’ or a 'stone-tablet' (pavata, silathambha , 
silaphctiaka ). For there are some clear instances where certain events, 
which had occurred earlier, came to be recorded later, e. g. % (i)the 
conquest of Kalinga that was made in the eighth year after Asoka’s 
coronation was recorded, at least four or five years later, in the draft 
of the Rock Edict XIII ; (2) the pilgrimage to Sambodhi that 
Asoka undertook in the tenth year after his coronation was recorded 
in the draft of the Rock Edict VIII made a few years later ; (3) the 
dhamntalipi , that had been caused to be written in the twelfth year 
after Asoka’s coronation, came to be mentioned in the Pillar Edict 
VI, written in the twenty-sixth year. He maintains that there is 
no definite evidence as to the Rock Edicts (or, better, Rock Inscriptions 
as he would call them) being incised in the same year in which they 
were caused to be written in the sense ol drafted . As to the Pillar 
Edicts, he finds no reason to doubt that the first six of them were 
caused to be written in the sense of incised in the twenty-sixth, and 
the seventh one was engraved in the twenty-seventh year after Asoka’s 
coronation. For, in the first place, the Pillar Edict VII, distinctly 
stated to have been written when Asoka was consecrated twenty- 
seven years, contains at its end the king's order to inscribe this 
inscription on the 1 stone-pillar s’ (silathambhani) or * stone-tablets 
(. silaphalakani ), wherever there were any, in order to ensure its per- 
manency ; ard secondly, in this inscription Asoka distinctly says 
that he had 1 pillars of the dhamma ’ (< dhamntathambhani ) made but 
does not refer to any 'rocks' ( pavatas ). It was not till after the 
seven Pillar Edicts had been incised and until the day of incision of 
the Minor Rock Edict I that the idea of inscribing the inscriptions on 
'rocks' ( pavatas ) struck the mind of the king, because in the latter 
inscription Asoka orders that it should be written in the sense of 
inscribed on the rocks and likewise on the 1 stone-pillar* if it was there. 
To be logical, if this order be suggestive of the iact that the idea of 
inscription on the * rocks' was then new to Asoka, then his order in 
the Pillar Edict VII must also be suggestive of the fact that the idea 
of inscription on the * stone-pillars f was new to him at the time when the 
Pillar VII was incised. As Prof. Bhandarkar denies the conclusion, 
he denies also the premiss. As I have sought to show, the materials 
for engraving find mention in the body of directions which were not 
intended to be inscribed and yet have actually been inscribed in 

I. H. Q.| MARCH, 1926 f 5 
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such edicts as Sarnatn Schism Pillar, Queers, Pillar VII and Minor 
Rock I, As regards the Minor Rock and Schism Pillar Edicts, in 
which the king’s order also refers to the text whereby these should be 
promulgated {etina ca vayajanenl, hemeva viyamjanena vi vasapayatha), 
one must understand that his agents were desi red to prepare the drafts 
on the suggested lines. These directions, whether actually inscribed or 
not, are unavailing as data for chronology became there are com iron 
presuppositions of all the edicts. * 

Dhammathambhas in P. E. VII : their distinction from silathwybhas 

By dharfimathambhas in his Pillar Edict VII Ascka does not 
appear to have referred to them as materials for engraving his inscrip* 
tions but as monuments of Buddhist art, the ‘pillars of religion? as 
distinguished from 'the pillars of royal victory' (vijayastainbha). 1 It is 
evident from the inscriptions at Rumminde! and Nigali Sngar that these 
isolated monolithic pillars with crowning animal figures, religious sym- 
bols and reliefs were set up when Asoka came on pilgrimage to Bud- 
dhist holy places. These very pillars, as appears from the accounts of 
Asoka’s pilgrimage in the Divyavadana, were the caityas with which the 
royal pilgrim marked the sacred spots as a matter of favour to the future 
visitors. 2 In directing his officers to have the edict inscribed on the 
'stone-pillars 1 that were there, Asoka, if his language has any meaning, 
did not intend specifying his dhammatharubhas to be used as materials. 

i Silaphalaka y in Pillar Edict VII and ‘ pavata ' in Minor Rock I 
denote substantially the same material for inscription 

I am unable to detect any substantial difference between these two 
orders: (i) one, as in the Pillar Edict VII, directing that the edict 
should be inscribed on the ‘stone-pillars 1 ( silathambha ) or ‘stone 
tablets 1 {silaphalakS), the pillars being mentioned first according as 
it was a record on a pillar ; (2) the other, as in the Miner Rock Edict 
I, directing that the royal message should be Inscribed on the ‘rocks’ 

( pavata ) or 'stone-pillars 1 ( silaifamblta ), the rocks being mentioned 

1 Cf. dhammavijaya conlra.^tecl with vijaya ; dhammainahamata 
with mahamfiti, etc. 

2 Divyavadana, pp. 389-97 : “ Atha raja... ay am me manoratho ye 
Bhagavata Buddhena pradeSa adhyu§itas tan arceyam cihnfcni ca kuryaip 
pascimasyftm janataySin anugrahartham. 
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first according as it was a record on a rock. By a 'stone-tablet' one 
is to understand a * boulder 9 or * detached block 1 in a rocky mountain 
that might be used as a tablet for engraving an inscription. By a 
* pavata * one is not to understand the whole mountain or range of 
hills but a rocky part of it where 1 stone- tablet-like * material was avail- 
able. How can it be suggested, I wonder, that the idea of inscription on 
the 9 rocks * did not strike the mind of Asoka till after the incision of 
the Pillar Edict VII, if Prof. Bhandarkar admits, as he has admitted, 
that the first two Hill Cave Inscriptions at Barabar were inscribed 
when Piyadasi was consecrated twelve years, the date of incision of the 
inscriptions being the same as that of dedication of the cave-dwellings ? 
The second inscription records that the second cave belonged to the 
Khalatika mountain or hill range (Rhalatika-pavatasi). The name '*Hill 
Cave Inscriptions" has been devised by the epigraphists for the conveni- 
ence of reference ; it does not imply that the inscriptions in question were 
inscribed on the 'cavei* (kubha). The inscribed votive records are Rock 
Inscriptions, and nothing else. If this is so, how can it be doubted 
that the Rock Edicts, Nos. I-IV, expressly recording on the 'rocks* 
in their two versions at Dhauli and Jauga<ja (R.E. I) that they were 
caused to be written when the king was consecrated twelve years, were 
not inscribed in the twelfth year after his coronation and certainly not 
later, and also not earlier because, according to the king's own 
statement in the Pillar Edict VI, the dharjitnaltpi was caused to 
be written for the first time in history when he was consecrated 
just twelve years ? None can detect in these four edicts any recorded 
event that happened later than the twelfth year of his reign. I take 
these four edicts together as I find that they are placed consecutively, 
one below the other, in the same internal arrangement or context. 
The opening words of the series contain the statement : — 

“ Iyam si pavatasi Devanampiyefna] jin[a] 

likha.. .” (R.E., I, Dhauli). 

“ Iyam dhamrnalipl Khapimgalasi pavatasi Devanampi- 
vena Piyadasina lajina likhapita* , (R.E., I, Jauga4a). 

In the Rock Edict 111 the king says that he inaugurated the quinque- 
nnial tours when he was consecrated twelve years. The concluding 
words in the Rock Edict IV, being connected with the reference of 
material in the Dhauli and Jaugacja texts of No. 1, yield the 
following clear statement : — 

** [ si pavatasi] duvadasa-vasani abhisitasa Devanatnpi- 

ya^a Piyadasine lajinfcyam likhite ” (R.E., IV, Dhauli). 

* [Khapimgalasi pavatasi] (R.E., IV, JaugacJa). 
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Fourteen Rock Edicts engraved not later than the fourteenth and 
not earlier than the twelfth year of Asoka 

The reference of material in the Rock Edict I continues through 
the remaining numbers of the series of Fourteen, viz., Nos, V-XIV, as 
determined by the versions other than those at Dhauli, Jaugada and* 
Bombay-SoparS. When exactly this series was closed is still a pro- 
blem, though it was certainly started in the twelfth year after Asoka's 
coronation. The omission of Nos. XI-XIII at Dhauli and Jaugacja, 
either on a prudential consideration of their unsuitability, particularly 
that of No. XIII, for the newly conquered province of Kalinga in 
which Dhauli and Jaugada were situated, or through the oversight of 
the scribes, and the allusion of some such fact in No, XIV, naturally 
leads one to understand that these ten edicts were sent out for engrav- 
ing in at least three instalments : (i) the first one of six edicts. Nos. 

V-X ; (2) the second one of three edicts, Nos. XI-XIII ; (3) the third 
one of just one edict, No. XIV. The recorded fact, in No. V, of 
appointment of the Dharmamahamatras , made for the first time when 
the king was consecrated thirteen years, shows that the second instal- 
ment was not inscribed earlier than the thirteenth year after his 
coronation. The historian finds here no other chronological data 
than the absence of a definite mention of Asoka's sons, the dalakas 
and kumalas , in No. V, a fact which goes so far as to create a presump- 
tion in favour of an early date of its incision. Coming to the second 
instalment one finds that when No. XIII was engraved, the 
five contemporary Greek kings were still alive or reigning, the 
Greek kings who are collectively referred to as 1 Antiyoka and his 
neighbours 9 in No. II which is shown to have been inscribed 
in the twelfth year. The latest year till which these five Greek kings 
may be supposed to have been all alive, that is to say, the latest year 
in which the Rock Edict XI i I may be supposed to have been engrav- 
ed, is, according to Beloch's Greek History, B.C. 250. The fixing 
of the regnal year of Asoka to which B.C. 250 corresponds depends 
chiefly on the date of demise of the Buddha. The Buddhists of Ceylon, 
Burma and Siam place the Buddha’s demise in B.C. 544-43. The 
so-called Chinese 'Dotted Records’ suggest B.C. 487-86 as a date for the 
same event. But by far the most acceptable suggestion is the one 
that comes from Dr. Geiger (translation of the Mahavarpsa, Introd.) 
and from my friend Dr. H. C. Raychaudhuri (Political History of India), 
namely, that the real date is B.c. 484-83. The former has arrived at 
this conclusion after testing the Pali traditional succession of the kings 
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of Magadha and Ceylon and that of the contemporary Buddhist thtras 
in the light of Prof. Wijesinha’s investigations showing that B.C. 484- 
83 was known in Ceylon to be the year of the demise up to a certain 
late date, and the latter in the light of his hypothesis that the Bud- 
dhists of Ceylon confused in later times the year of the Buddha’s 
demise with that of Bimbisara’s accession (544-43 — 60=484-83). If, then, 
B.C. 484-83 be the year of the demise, and if it be that Asoka’s corona- 
tion took place 218 years after it, it follows that B.C. 250 corresponds 
to the king’s eighteenth or seventeenth regnal year, and by no means 
later. The detection of another Buddhist confusion, viz., that, as 
regards the date of Asoka's first conversion to Buddhism, between the 
two different years of Asoka’s coronation and conquest of Kalitiga, 
enables me to suggest that the dates of engraving of the last two instal- 
ments of the Rock Edicts could not be later than the time when the 
king was consecrated fourteen years. The Pali accounts, e.g those 
in the Ceylonese Chronicles and Vinaya Commentary, place Asoka’s 
first conversion to or sincere admiration for Buddhism in the very first 
year of his reign from the date of his coronation, without taking any 
cognizance of the horrors felt on reflection on the scene of carnage at 
the time of the Kalinga war waged when the king had been consecrated 
eight years. These horrors, as stated in the Rock Edict XIII, prepared 
the king's heart for response to the call of the dhamma. The Pali 
accounts place his real conversion or deepest conviction in the fourth 
year, and the completion of erection of the monastic centres of pilgrim- 
age, art and learning (?.*., dharviarajikas or stupas as in the Avadfina 
legends) in the seventh year after his coronation. Asoka's own state- 
ment in his Pillar Edict VI as to the first publication of his dhamtnalipi 
in the twelfth year after his coronation brings out the same fact, namely, 
that his real conversion leading him into action did not take place 
until the fourth year from the day of his first conversion. This fact is 
clearly attested in detail by his two significant statements in the Minor 
Rock Edict I : (1) that when he was a mere Buddhist upasaka for 
more than two and half years, he did not exert himself much ; (2) 
that it was when he became intimately associated with the Buddhist 
Church for a year or a little longer (but less than two years) that 
he earnestly began work. By adding up these two periods one gets an 
interval of about four years. Moreover, the king's statement in his 
inscription on the Nigliva Pillar as to the enlargement of the sffipa of 
the Buddha Konfgamana when he was consecrated fourteen years 
tallies with the Pali account that the erection of viharas or dharmara- 
jikas Was not completed until the third year from his real and the 
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seventh year from his first conversion. The Avadana legends, display- 
ing as they do a hazy notion of the horrors of an action creating a 
living hell for the good people, record that the completion of erection 
of the dharmarajikas synchronised with the birth of Kunala, the son 
of Asoka by his second queen Padmavatl. As I have shown, 
the young prince Kunala, and his mother Padmavatl are likely the 
persons mentioned under different names in the Queen's Edict as 
Tlvala and his mother Karuvakl the second queen. Anyhow, 
Kunala of the Avadana, who was sent afterwards to Taxila as 
his father's representative, was just thirteen or fourteen years old 
when the Pillar Edict VII was engraved. The same prince must then 
have been just in his mother's wcmb when the Rock Edict XIII 
was engraved with the king's prospective statement : “ My sons 
(and) grandsons that shall be." And he was not perhaps in his 
mother's womb when the second instalment of the Rock Edicts 
was incised with the mention of an event dated in the thirteenth 
year from the king’s coronation. The Rock Edict XIV closed 
the first series of Rock Edicts and marked the consummation of the 
first period of arduous work on new lines which commenced in 
the twelfth year and ended in the fourteenth. It is referring to 
this first series of Rock Edicts, and this alone, that the king says in 
No. XIV that though, when it was engraved, many dhcnnmalipis had 
been written, many yet remained to be written, and regrets that it was 
not possible to have his dhammahpis inscribed everywhere as his 
dominions were wide by far. Is it not conclusive from such frank 
statements as these that the first series of dhamtnalipis on the * rocks/ 
intended to fix the outer lines of his dominions, is earlier than the 
Seven Pillar Edicts that stand in the interior ? Mr. Harit Krishna 
Deb's contention needs no refutation. It is to be treated rather as 
an acrobatic feat than a sober scholarly argument. There is no reason 
why the humanitarian works once stated to have been carried out in 
the realms of the five Greek kings 'R.E. II) and success of propaganda 
of the dhaupma once stated to have been attained (R.E. XIII) should 
be referred to once more in the Pillar Edict VII, the object of which 
is to give only a resume of the various methods and measures adopted 
for propagation of the dhanima . It needs no mention that without the 
Rock Edicts, particularly Nos. II-V, as presuppositions, the greater 
portion of the resume in the Pillar Edict VII remains unexplained. 

Quinquennial system as a test of chronology 
Asoka inaugurated the quinquennial tours for official inspection 
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when he was consecrated twelve years (R.E. III). The Avadana 
legends say that he himself followed this system in making public 
gifts and large money-grants to the Buddhist Samgha . The internal 
evidence of his edicts or inscriptions shows that they were issued or 
engraved at the interval of five years. From the engraving of the 
first instalment of dhammalipis (R.E. MV) and dedication of the first 
two inscribed caves at Barabar to the Ajt vikas up to the engraving of 
the last instalment of dhammalipis (R.E. XIV) and enlargement of 
the sftipa of Konagamana, one is to calculate three years (12th* 14th 
year after coronation, 230-232 or 231-233 B.E.). After five years from 
his fourteenth or fifteenth regnal year he dedicated a third inscribed 
cave-dwelling at Barabar and set up the inscribed pillars at Rummindel 
and Nig§li Sagar when he was consecrated twenty years. It is to 
this period (i9th-2ist year after coronation, 237-39 or 238-40 B.E.) 
that the erection of the dhammathambhas as monuments of Buddhist 
religion and art must be assigned, the inscribed ones, such as the 
copies of the Schism Pillar Edict at Sarnath, KauSambi and Samel 
recording matters relating to Buddhism. According to Buddhist 
traditions in Pali, the Schism Pillar Edict should exactly belong 
to this period (*. e ., shortly after 236 or 237 B.E.). It is not unlikely 
that the Queen\s Edict, presupposed by the Pillar Edict VII and 
referring obviously to Tlvala or Kunala as Asoka\s little son by 
his second queen, also belongs to this period. The next period of engrav- 
ing commenced in the twenty-sixth and ended in the twenty-seventh 
year after coronation (244-45 or 245-46 B.E.) during which the seven 
edicts were permanently incised on some of the dhammathambhas , 
the Pillar Edict VII being inscribed one year later than the first six 
of the series, when Tlvala-Kunala was about thirteen or fourteen 
years old. If Asoka still adhered to his quinquennial arrangement, 
as he says he did (S.R.E.,I), the fourth period of engraving commenced 
in the thirty-second or thirty-third year after coronation (251-52 B.E.) 
during which the Royal Prince Tlvala-Kunala (officially known as 
Dharmavardhana) sent to Taxila as his father's representative for stop- 
ping the frontier troubles was aged eighteen or nineteen years. The two 
Separate Rock Edicts., hinting at the frontier troubles and referring 
to the viceroyalties of three Royal Princes at Tosali, Ujeni and Takha- 
sila, must be relegated to this period, that is, to the thirty-second 
or the thirty-third year 1 . If Asoka reigned for thirty-six or 

t The assigned date oi S. R. E. I can be ascertained from the 
legends of Asoka in Buddhist literature. It appears from the legends 
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thirty-seven years after his coronation and continued his quinquennial 
arrangement, the last period of engraving must have commenced in 
the thirty-seventh* or thirty-eighth year (255 or 256 B.E.). The Minor 
Rock Edicts, referring to the viceroyalty of a fourth Royal Prince 
at Suvarnaeiri and hinting at an independent charge being given, 
must be taken to belong to this period. The enigmatic expression 
‘ vyuthem 2 56’ in the Minor Rock Edict I shows that this edict be- 
longed to this period, and this alone. 

Riddle of §t vyuthem 256 ” solved : Meaning of ** vivasa y> (t vivutha n 

In issuing the Minor Rock Edict I Asoka sent the following three 
orders as to how it should be disposed of by his agents : 

(1) "Iya ca athe pavatisu lekhapeta valata hadha ca athi s[i]la- 
$hubhe silathambhasi l[a]khapetavaya — ta ” (Rupnath). 

(2) u Etina ca vayajanenS yavaiaka tupaka ahale savara viva- 
setavayu ti '* (Rupnath). 

( 3 ) u Vy[u]$hena savane ka$e 256 sata vivasa ta” 

Put in plain terms, the first order is : — 

(1) <r Get this message inscribed on rocks or stone-pi liars.” 

In plain words, the second order is : — 

(2) “ Set it up by this text everywhere within your jurisdiction.” 

The interpretation of the third prder depends on the significance 

of these four : (a) vyuthem with its variants vyuthena (Brahmagiri), 
[v]yuthena (Jatinga), vivuthena (Sahasram) ; (ii) 256 with vyuthe- 
na's variant before and nothing after it (Brahmagiri, Siddapur, Jatinga), 
with vivutha /[*'] before and nothing after it (Sahasram) ; (iii) sata 
without any variant ; (iv) vivo sa-ta with its variant vivutha ti (Sahasram). 
These are the various suggestions offered by the previous scholars 
from time to time : — (i) vyuthena = Pali vivuthena, vyutthena t Sk. 

of Asoka in the Divyavadana that almost in the same year Tisyarak- 
sita, a passionate woman who was placed in the position of the queen 
consort caused the Bo Tree at Bodh Gaya to be destroyed and temp- 
ted her step-son Kunala into sin, and about the same time Kunala was 
sent to Taxila as a viceroy. According to the Mahivamsa (chap, xx), 
Asoka‘s first queen consort Asandhimitra died thirty years after his 
accession, i.e twenty-six years after his coronation ; Tigyaraksita 
(Pali Tissarakkha) was placed in the position of the queen consort 
four years later (in Asoka ’s thirtieth regnal year), and she caused 
the great Bodhi Tree to be destroyed three years after that (in Asoka’s 
thirty-second or thirty-third regnal year). 
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vyu$itena> vyusUna } from vi *+* \vas, ‘to dwell* (Pischel) ; ‘by 
the departed * (Biihler) ; ‘by the illumined* (Oldenberg) ; 1 by 
the messenger, missionary* (Senart) ; 1 by the wanderer * 
(Fleet) ; ‘by Asoka on tour* (Thomas, Hultzsch) ; ‘by vyu$tas % 
a class of officers proclaiming a proclamation * (Bhandarkar) ; 

‘ by the missioners* (Smith). 

(*Y) 2j6 denotes * the number of years that have elapsed 
from the departure of the Teacher, the Buddha* (Biihler); 
‘a date after the Nirvana of the Buddha* (Fleet till 1910) ; 

‘ 256 nights spent abroad by Asoka on, tour * (Thomas and 
LtSvi, explaining in the light of the Sahasram *duve saparjfina- 
lati sata\ lZ\ti taken = ratri) ; * 256 nights spent in worship* 
(Fleet 1911), * 256 nights spent in prayer ’ (Hultzsch) ; ‘256 
individuals or missioners* (Bhandarkar, Smith) ; ‘ the number 
. messengers or missionaries * (Senart) ; ‘ two hundred indi- 
viduals increased by fifty-six, lati being a mistake for sata- 
(Bhandarkar, Biihler, interpreting Sahasram text). 

(111) sata (? ) = Pali sattha, ‘Teacher,’ ‘ the Buddha* (Biih- 
ler) ,*±sattvah, ‘beings* (Senart, Pischel) $ ‘men’ (Bhandarkar) { 
‘souls, officials* (PischePs posthumous note ) ; = smrtah, ‘enun- 
ciated, mentioned* (L«$vi ); — Santa, ‘the tranquil* (Fleet) ;*= 
satra, ‘halting place, stage* (Thomas). 

(tv) vivasa-ta*= ‘illumination* (Venis) ; ‘wander* (Fleet); 
‘spent on tour’ (Thomas, Hultzsch ) ; ‘set out on tour* (Bhan- 
darkar) ; the variant vivutha — * have gone forth* (Bhandarkar); 
‘ have gone forth on mission’ (senart) ; ‘have passed* (Biihler); 
‘have appeared in the world illumined' (Oldenberg) ; ‘have 
departed* (Levi) ; ‘dispatch edict’ (Fleet). 

In view of the apparently wide discrepancy between the texts 
one must be cautious in establishing an interpretation on the basis 
of a single word occurring in any particular text. It goes without 
saying that though differently worded, the texts are intended to 
convey the same idea. I find that in three of these texts, viz., 
Brahmagiri, Siddapur and Jatinga-Ramefcvara, the reading is practically 
the same. These three texts are simply worded 'vyuthena 256: The 
Sahasr&m text inserts an explanatory clause l duve sapamna lati-sat* 
vivutha ft * between ‘ vivuthena * and *236’. In the Rupnath text 
• vyuthena 256' is followed by ‘ sata vivasata '— evidently a similar 
explanatory clause. The occurrence of ‘ sata * can be e. plained as a 
curiotis instance where the scribe intended to express the number also 
in words but had not done it carefully. ‘Vivas# is likely the same word 

I. H. Q., MARCH, 1926 
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in another forth as l vyutJta\ * vyutha , 'vyutha' or ‘vivutha'. I canrot 
agree with Prof. Bhandarkar and Dr. V. A. Smith in suggesting that 
* vyuthl I* supplies a gap in the Pillar Edict VII. This edict has nowhere a 
context with which * vyutha V can fit in. There can be little doubt that 
‘ vyuthena * stands in the same relation to the third order as that in 
which ' vayajanena ' does to the second, or that vyutha is but a Prakrit 
form of Sk. 'vyuQtaf. 

The Sanskrit Lexicons explain ‘vyuqta 1 as being a synonym for 
‘dawn* ( prabhata ). The word in the sense of ‘dawn 1 is used in the 
Sidupalavadha (XII. 4). Dr. Shama Sastri in his instructive paper 
(Report of the Second Oriental Conference, Calcutta, pp. 35 — 43.) 
on Vyu§t» draws his readers' attention to several texts in the Vedas, 
Brahmanas and Srauta-Sutras where ( vyu§ta\ 'vyusti* and ( vyusa' are 
used as synonyms, and used not merely in the sense of earlier morning 
but decisively in the sense of a periodical early morning suggestive of 
a new year's day*. In the Varaha Srauta- Sutra, as will appear from 
the following verse quoted from its Akulapada, khanda III, vyuda 
is represented as the well-dawned period or fourth yama of night- 
time, 'upavyuqa' as the well-dawning period or third yavia , 'mkf as the 
dead dark period or second yama, and pradosa as the fairly clear 
period or first yama : 

“Prathamo yamah pradosas syat, dvitiyo nisir ucyate, 
Tptlyfipavyuso jfieyah, caturtho vyusfca ucyate.” 

As Dr. Sastri has ably shown by citation of passages from the 
Rg^Veda, particularly one from I. 113. 3, where the pathway of the 
night- and-dawn ( naktoqasa ) in the year (sumeka explained in a Brahmar 
na passage as saipvatsara) is said to be the same and yet alternately 
pursued by them, that in interpreting these passages one is not to 
think of ordinary flights' and ‘dawns' but of the longer nights of the 
dakpxbdyana by the former, as well as of the longer days of the 
uttardyana by the latter, the ‘dawn’ as a symbol of the longer days 
breaking on the summer solstice. I cannot but agree with Dr. 
Sastri when he suggests on the evidence of the Jaina Suryya Prajiiapti 
and Kau$iliya Arthaftastra that in ancient India the official year 
commenced on or was counted from the summer solstice, which was 
therefore treated as the new year's day, eagerly awaited by all and 
solemnized with special rites. These brilliant suggestions from Dr. 
Sastri enable me at once to translate and interpret the explanatory 
clauses in Asoka's SahasrSro and Rxlpnath texts as follows 
“duve sapamna lati-sata vivutha ti* (Sahasram). 

“two hundred and fifty-six nights dawned earlier”, u “two 
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hundred and fifty-six years reckoned from the summer sols- 
tice when the night is shorter than the day Asokan vivutha 
being equated with Vedic \vi\ukthya. 

“[duve sapamna] sata vivasa-ta" (Rupnath). 

“two hundred and fifty-six longer dawns,” which is to say, 
‘‘two hundred and fifty-six years reckoned from the summer 
solstice when the day is longer than the night, Asokan 
vivasa being equated with Vedic vyu$a? 

As to * vyusta Dr. Sastri observes rectifying his previous interpre- 
tation in his translation : “In the ArthaSastra of Kautflya (II. 6) it is 
used as the name of a particular division as the royal year, the 
month, the half month, and the day. Again in II. 7 Kaujilya use* the 
word in connection with the examination of revenue accounts. He 
says that the receipts, expenditure and the net revenue shall be 

verified under certain heads in 'vyuqta* new year's day will 

suit the context admirably well ; for the accounts are ordered to be 
submitted at the close of the month of Aqadha (II, 7) for examination 
on the vyusta or new year's day. The enumeration of seasons with 
tfravatya in the rains is a proof that Sravana was the first month of the 
year at the time of Kaufcilya * 

I welcome Dr. Sastri's opinion but at the same time feel that the 
two passages in the ArthaSastra illustrating the use of ‘ vyusta 1 must be 
represented somewhat differently. I find that in the first passage 
(II. C) one has the clear definition of the two terms ‘vyusta’ and 'kalaS 
The former is defined as ‘the regnal year, month, fortnight and day/ 
which is the same as to say, “the date stated in term of the regnal and 
official years, ti e regnal year being counted from the day of coronation 
of the reigning king, and the official year commencing on the summer 
solstice/ The latter is defined as ‘the seasonal divisions of the official 
year beginning in the rains.' 

“ Rajavarsain m&sah pakgo divasafica vyustam.” 
u Varsa-hemanta-grlsmanam tytlyasaptama divasonah pakgad 
Se^ah purnah pythag adhimasaka iti kalah/’ Arthadastra, p. 60. 

In the second passage (II. 7) Kaufcilya teaches how the revenue 
accounts should be verified in respect of receipt, expenditure and net 
revenue entered under such headings as 1 vyusta / * deha’ 1 kala’ t and 
the rest. 

In Pandit Ganapati Sastri's edition of the Arthasastra and its 
Commentary (p. 138) one reads : — •* Rajavarsain a ra‘arajyabhi§ek 3 d- 
ftrabdhah samvatsarab, masah, pak§ah, divasaSca vyuftam, rajavarfidi- 
catu^ayam vyu^tasainjftam ityarthah. Etacca amuka-iftjavar$e amuka- 
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mase, amukapak§e, amuka-divase, amuka-purusenanltam etavad 
dhanam, adyamukapurusayaitavad dattam iti ritya nibandhapustakadi$u 
lckhyam iti boddhavyam.” 

The quoted extract makes it clear that ‘vyusta* is used in the sense of 
the date of entry stated in term of the regnal year and in that of the 
month, fortnight and day as in the official year. The regnal year signi- 
fies the succession of official years in which each current year in 
relation to those that are past is specified by an ordinal affixed to it, 
and the ordinal is to be determined by the number of years counted 
from the day of coronation of the reigning king. The months, half- 
months and days really belong to the seasonal divisions of time within 
an official year from the summer solstice. 1 There is nothing to prevent 
specifying the official years in succession in term of a current era 
lengthened by adding to it the regnal years. Considered in this light, 
Asoka's third order in Rupnath may be interpreted thus: — “ In making 
the inscribed matter public, please see that it is attended with the date 
256 (in term of the current Buddha-era).” 

Table of dates of the edicts 

Thus the discussion of chronology may be closed by stating its 
results in the subjoined table : — 




Years after coro- 


Edict 


nation, years 

after parinirvana. 

B. C. 

Bara bar Hill cave I — II 

12, 230-231 

254-253 

Bock I 

-IV 

»* >y )> 

>9 79 

Rock 

V— X 

13., 231-232 

253-252 

Rock XI- 

-XIII 

14, 232233 

252-251 

Rock 

XIV 

» » » 

»J II 

Barabar Hill cave 

III 

19 , 237-238 

247-246 

Rummindel and Nigali 1 

20, 238-239 

246-245 

Sagar 

/ 


Schism Pillar at Sarnathl 

21, 239-240 

245-244 

KauSambI, Samel 

J 

Queen’s 

(?) 


»> *> 

Pillar 

I-Vl 

26, 244-245 

240-229 

Pillar 

VII 

27, 245-246 

239-238 

Separate Rock 

I— II 

32' 250-251 

234-233 

Minor Rock 

1— m 



Second Bairat (Bhabru)j 

37, 255-256 

229-228 


I With reference to an Asokan pillar in the town of Ne-le in the 
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The proposed excursions will remain incomplete without an 
excursus on the meaning of some of the disputed Asokan words and 
expressions. My object in the excursus is to indicate how still some 
new light can be thrown on the significance of such words and 
expressions as 1 nijhapayisamti * (P. E. IV), ‘ nijhati * (R. E. VI), ‘vaca* 
(R.E. VI), ( vacabktitnika 1 (R.E. XII )/anusamvana* (R.E. Ill, S.R.E. I). 

I NIjHAPAYISArpTI (P. E. lV).—Dr. Liiders has rightly explained 
it as meaning ,< will make (the authorities) reconsider" on the authority 
of the Jataka-verse 334 (IV. p. 495) : 

“Aparadbaka d Osaka hethaka ca 
labhanti te rajino nijjhapetuin, 
na maccuno nijjhapanain karonti." 

But it must be noted that in the gloss the word has been explained 
somewhat differently in the two connexions : (1) in the case of Yama, 
the king of death as “ balikammavasena khamdpenti pasddenti !*, “cause 
to pardon, please to relent by virtue of sacrificial offerings" $ (2) in the 
case of earthly king as sakkhlhi attano nifaparadhabhavavp, pakdsetvd 
pasadetva ", “causes to reconsider his case by proving his- own innocence 
by depositions of witnesses called in his favour, persuades to release (by 
payment of ransom etc.).” In both connexions the word carries the idea 
of persuasion. Cf. Jataka (VI. p. 516, verses 1924, 1926) : “ nijjhdpetum 
mahdrajam*\ explained in the gloss as “niddosabhavam jd nape turn” 
“ niddosabhavam nijjhdpane m . 

NIJHATI (r. e. VI). — It occurs as a part of the idiom : tdya athdya 
vivddo nijhati va samto parisdyam,” “in that matter a division or 
adjournment takes place in the council " (V. A. Smith) ; “there is any 


suburb of Pataliputra Fa-Hien says (Legge, p. 80) that it bore an 
inscription recording in which year, month and day the town was built. 
But so far as the written records of Asoka hitherto discovered go, he has 
nowhere mentioned the dates in term of the year, month and da)'. It is 
in the Ku§ana records that the dates have been stated for the first time 
in the term of regnal year, and in that of the month and the day of an 
official year, cf. Devaputrasya Kaniskasya sum 5 he 1 di /.” The spe- 
cification of the date in term of the regnal year and the month, half 
month and day of an official year, as enjoined in the Kautillya Artha- 
fftstra, is a convention which is met with for the first time in the earli- 
est Sanskrit inscription of Rudradaman (a.d. 150) : “ Rudraddmno varqe 
dvi sap tat it ame (72) Margablrsabahulap rat? paddy am.” The convention 
once established was adhered to in the later Sanskrit inscriptions. 
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division of rejection in the council* (Bhandarkar). Nijhati * “medita- 
tion, reconsideration, adjournment or appeal” (Woolner) ; “adjourn- 
ment” (Lttders, Thomas) ; “amendment” (Hultzsch) ; “casting away, 
rejection” (Jayaswal, taking nifhati = nik$apti\ I suggest “mutual 
understanding, coming to an agreement”, and hold that the right pas- 
sage to be cited is the one from the Ariguttara-Nikaya, Part I, Parisa- 
vagga, p. 66 : “Yassam parisayam bhikkhu adhikaranam adiyanti 
dhammikam va adhammikain va te tain adhikaranam adiyitva na e'eva 
afifiamafifiam safinapenti na ca safufiattim, upagacchanti na ca nijjhfi- 
penti, na ca nijjhattim upagacchanti, etc”. Here nijjhatti is used almost 
as a synonym for safMatti ; cf. the Jataka VI. p. 528, veise 2007 ; 
<4 nij)hatta Sivayo sabbd\ "all the &ivi people have come to understand 
or to an understanding,” “nijjhatta ti saftliatta” in the gloss. In the 
Manoratha-Purani (Anguttara- Commentary) the terms saMatti and 
nijjhatti are explained thus : “saftllapenti ti janapenti ”, "nijjhapentUi 
pekkhapcntf\ according to which safiftatti is “making the matter 
known”, and nijjhatti “making the matter understood or considered.” 

3. Nijhati (p.e. vil). — It is one of the twofold means whereby 
Asoka sought to make his mission of the dkamtna effective, the other 
being dhamtnaniyama. Nijhati is said to be the more essential or valued 
of the two means. It means “deep meditation” (Biihler and Senart, cf. 
Sk. nididhy&sana) ; “deep thought, self-control” (Laddu, Sk. nidhyapti , 
quoting 'nijjhattibala* ‘power of control' from the Pafcisambhidamagga) ; 
“reflexion” (Thomas) ; ‘'conversion* (Hultzsch) ; .“wholesale prohibition” 
(Bhandarkar) ; “casting away, rejection” (Jayaswal) ; “deliberation” 
(Ltiders). ' Nijjhatti-bala' does not mean the 'power of control', 
cf. Anguttara, iv, p. 223 : “ ujjhattibala b?la t nijjhattibala partita”. 
i Ujjhatti % , as explained in the Commentary, implies 'an obstinate 
adherence to one's own statement, side or opinion (yarri asuko idafica 
idailca aha mam so aha na alilidnti evani ujjhanam) ; ' nijjhatti ' implies 
' a sober consideration of facts 1 (atthanattha-nijjhfyanam), ' making one 
understand by placing facts and reasons ' (< atthahea karanafi ca dassetva 
saliftapanarp). This last. sense stands nearest to Asokan meaning. But 
I feel that in Asokan context one has to devise an interpretation con- 
trasting nijhati ’ with 4 dhammaniyama' , the latter carrying with it the 
idea of ' regulation ' or ' compulsion '. ' Persuasion ' or * appeal * suits 
well, Asoka’s appeal being not so much to 'reason' as to 'human heart ’ 
or ' good sense.' The triple means of persuasion adopted by him 
consists of personal examples, religious and artistic demonstrations, 
and statement of essential principles of conduct. 

4. VaCA, Vraca (r. e. VI). — It means “the latrine,” “ the closet ” 
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(Biihler, vraca**varcagha ) ; “the mews” (V. A. Smith following 
Jayasvval who rightly equates ' vraca * with Sk, ' vraja ,’ cf. ' vraceya ’ 
in the sense of ' gachey a 9 R.E. VI) ; “ the stables ” (Bhandarkar) ; "the 
cow-pen 99 (Hultzsch) ; “the road ** (Vidhusekhar Bhattacharyya). I 
suggest u the recreations primarily by way of musical entertainments.” 
‘ Vaca' or ‘vraca* is mentioned as one of the six occasions when 
the king was supposed to be attending to his personal comforts and 
enjoyments and inaccessible to the public, strictly observing privacy. 
These occasions are: (1) bhuHjatnanasi (while eating); (2) orodhan - 
anthi (while in the midst of the ladies of the harem) ; (3; gabhagaramhi 
(while in the bed-chamber and in the company of the queen ) ; (4) 
vacanthi ; (5) vinxtamhi (while driving in a procession) ; (6) uyanesu 
(while sporting in the pleasaunce). These are the ‘blessings of city-life* 
(1 nagara-sampatti ) and 'enjoyable things’ (1 upabhogarasa ) whereby, in 
the Jataka, V, pp. 505-7, a king, forgetful of Irs former state of glory, 
is appealed to. Combining Nos. (5) and (6) into one category, the Jataka 
enumerates them as : — (1) bhojana (iood)~bhuiijamana ; (2) kilesa 
(passions) = orodha ; {3) say ana ( bed) -•= gabJtagafa - y (4) nacca-glta-vadita 
(song, dance, music) * vaca-vraca (?) ; (5 -6) uyana-nagara (park and 
city) = vinita-uyana. Comparing the two lists and noting the points of 
agreement I cannot but think that W is connected with musical 
entertainments and similar pastimes. 

5. VACABHuMIKA (R. E. XII). — T his denotes a body of officials 
mentioned after ' Ithljhaka- mahamata 9 , ' the Mahamatras as censors 
of women* (R. E. XI I). They represent the " overseers of cowpens " 
(Biihler) ; “ Inspectors of cowpens" (V. A. Smith) } “Officials connected 
with the cattle-herds" (Bhandarkar). I differ. There is no doubt that 
1 Vacabhumika* ~ Sk. ' Vrajabhumikah’, ' those in charge of vrajqbhn- 
mi.' The term ' vrajabhumi' is explained in the $abdakalpadruma as 
meaning ' kelikadamba * 'sportful amusements in a collective sense*, or, 
symbolically, ' the Kadamba tree where Kr§na amuses himself with the 
Gopis or Vraja-Katninls , who are experts in singing, dancing, music 
and other pleasing arts’. The word * yatraj denoting in Bengali a kind 
of musical performance, is the same word in meaning as vraja 
Vgamane (to go). In some edition of Subal Chandra Mitra's Bengali 
Dictionary, ' Varca* is said to denote a kind of ' abhinaya 9 (dramatic 
performance). Asoka's ' Ithljhaka * (S tryadhyaksa) corresponds no 
doubt to Kaujilya's ' Ganikctiihyakw', 'Superintendent of courtezans’, 
ithi or ithl bemg -natakitthl or natakastri, *>., the courtezans as dra- 
matic actresses, as female dancers, singers and musicians. The func* 
tions of the Superintendent of Courtezans in the Arthasastra include 
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also the supervision of the courtezans following the pleasing arts as a 
profession. Vraja-vihara means ( svaira-vihara ), The 'dance, song and 
music’ corresponding to 'vaca' are but typical examples of * visUka-dass - 
ana 9 which as explained in the Pali Brahmajala-Sutta comprises all 
the various pleasing arts ( kelis ). I therefore suggest that Asoka 
divided the functions of Superintendents of Courtezans and placed 
some of them in charge of these Superir tendents and some in that 
of the newly appointed VacabhUmikas , the Superintendents of Recrea- 
tions and Amusements. 

6. Anusamyana (r. e. Hi, s. R. E. I.). — It means 'a tour for official 
inspection (Buhler) ; “circuit" (V.A. Smith, Bhandarkar) ; “complete 
tour - (Hultzsch) ; “official transfers" (V. A. Smith in agreement with 
Jayaswal). The credit of making a right hit on a Pali passage 
in the Auguttara, I, pp. 59-60 illustrating the use of anusamyana is 
due to my friend and pupil Mr. Charan Das Chatterjee, Lecturer, 
Lucknow University, who drew my attention to it. The passage is : — 
“Yasmim <;amaye cora balavanto honti rajano tasmim sam- 
aye dubbala honti : tasmim samaye raiino na phasu hoti«- 
paccantime janapade anusaftftfttum” “At the time when 
the thieves are powerful, the kings then become weak : at 
that time it is not easy for the king to go into the frontier 
districts for anusamyana 

One can see that the passage itself has used anusahiyana in the sense 
of going for inspection of outdoor works, duties in the outer regions. But 
this is not enough. The technical meaning of the word, corresponding to 
the Asokan, is fully brought out in the Commentary where one reads : — 

“Paccantime janapade anusafmatun ti — gamavasa-karanatthaya, 
setu-atthaya, pokkharani-khanapanatthaya, saladinam karanatthaya 
paccantime janapade anusasitum pi na sukham hoti 

From this it is clear that * anusamyana * signifies “going on tour 
into the interior of the districts for erecting (monastic) residences in the 
villages, constructing the bridges, excavating the tanks, putting up 
the halls and doing similar works, and also for the purpose of governing 
(or instructing)." Asoka introduced a quinquennial arrangement in 
the case of the officials under the direct control and a triennial 
arrangement in the case of the officials under the Royal Princes 
for carrying out these works of public utility. A passage in the Artha- 
sastra, III, io, shows what was in the background of Asoka's system : 

“ Tatfcka-setu-bandhanam navapravartane paflcavar$ika pariharah. 
Bhagnotsrstanfim cSturvarsikah. Samuparudhanfcm traivar^ikali." 

B, M. Barua 



Principles of Hindu Taxation 
II 

Canons of Taxation 

In about the period which roughly covers Kau$ilya, Manu and the 
Mahabharata, a number of general rules or canons was accepted in 
substance and formed the basis of taxation. They represent the same 
principles as the famous canons of Adam Smith in his Wealth of 
Nations 1 which are followed today by all economists with verbal 
differences here and there, the subject-matter closely corresponding 
in both the sets of canons. Considering the widely different economic 
circumstances under which they were produced, it is remarkable that 
the Eastern and Western canons agree so much as to matter and 
method. To all intents and purposes, they were only rules for the 
guidance of the state ensuring justice between the payer and the payee. 
When taken collectively, the Eastern maxims of taxation yield that 
sound economic exposition which is neither far, nor different from what 
holds good in the modern world. They furnish similar results when 
they are analysed and point to the same objective in their operation. 
Mr. Jayaswal has only put some of them together without any refer- 
ence to the underlying economic principles. The guiding ideal is that 
— “it is not the heavily taxed realm which executes great deeds, but 
the moderately taxed one, whose ruler, not sacrificing the power ot 
defence, manages administration economically” 2 . 

1st Canon . — "A subject is bound to pay revenue to his king, inas- 
much as the king ensures the safe protection of all these things (of the 
cultivators and traders) 03 . This is Gautama’s dictum which is supported 
by Manu in his saying that “tax should be levied (by the king) having 
protected the people with weapons" 4 5 . The Mahabharata follows it up 
and allows taxation on the condition of protection* and enjoins heavy 


1 Bk. V, chap. II. 

2 Mbh., xii, 41, 22, quoted in Mr. Jayaswal’s Hindu Polity, p. 166. 

3 Gautama Samhita (Dutt’s Translation), X, p. 678. 

4 Manu Samhita, IX, 119, p. 648. 

5 Apaddharma Parva, 139, p. 1031. 

I. H. Q., MARCH, I926 17 
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(forced) taxation on the rich 1 who are expected to yield more for the 
protecting work of the state 2 . “Prosperous people should be gradually 
taxed in increased proportion” 3 , i.e. in proportion to their income. This 
'is but the first canon of Adam Smith which runs as follows “Every 
subject ought to contribute to the revenue a sum proportionate to the 
income which he enjoys under the protection of the state” 4 . 

Ilni Canon .— The Mahabharata and the Manusamhita lay down posi- 
tive injunctions that tax must be levied according to fiastra. The laws of 
Manu lay down, “the king should take tax every year in accordance with 

iSastra"* while the Epic declares, “taxing according to reason is 

a means to preservation" 3 . Thus "the king ought to receive taxes from 
the people following Ssstra” 7 . The word ‘J§astra' (law) and ‘reason' 
imply the well-known fixed rate and other incidents and exclude un- 
certainty and arbitrariness. It is in line with Adam Smith's second 
canon which says that "taxes ought to be certain, not arbitrary. The 
time of payment, the quantity to be paid ought to be clear and 
plain to the contributor and every other person" 8 . 

lllrd Ca+ion . — “In proper time, place, form, and strength (quantity) 
taxes should be extracted by the righteous king” 9 . The highly condensed 
form of this maxim compares well with the following 3rd canon of 
Adam Smith: “Every tax ought to be levied in the time and in the 
manner in which it is most convenient for the contributor to pay” 10 . 
Further it is pointed out by the Mahabharata that taking tax in a 
lumpsum at a time is equal to oppressing people 11 . 

IVth Canon . — “Tax should be levied after consideration of the in- 
come and expenditure of the pqople'* 1 3 . "Nothing must be done to cause 
exhaustion by taxation*' 13 . In other words this is equal to what Manu 
says by way of caution — “one's own root should not be destroyed by 
giving up taxes and duties nor that of others (subjects) by excessive 


I Ibid., 129, p. 102 3. 

3 RajadharmanuSasana Parva, 88 , p. 998. 3 Ibid. 

4 Fawcett’s Pol. Econ., p. 197. 5 Manu Sainhita, VII, 80, p. 365. 

6 RajadharmanuSasana Parva, 58, p. 978. 

7 Ibid., 71, p. 987. 8 Fawcett's Pol. Econ., p. 197. 

9 J§anti Parva, 88, 2, p. 211, quoted in Jayaswal's ‘Hindu 
Polity', p. 166 10 Fawcett's Pol. Econ., p. 198. 

II Rajadharmanusasana Parva, 88, p.998. 

12 Ibid., 120, p. 1017. 13 Ibid., 87, p. 99 7. 
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taxation*' 1 . In the illustration of this principle, the fourth 
canon of Adam Smith is covered sufficiently, viz., that 'every tax 
should be so contributed as both to take out and keep out of the 
pockets of the people as little as possible over and above what it 
brings into the public treasury of the state” 2 . In Mill’s opinion 
“it means apportioning the contribution of each person towards the 
expenses of government so that he shall feel neither more nor less 
inconvenienced from his share of the payment” 3 . The ancient Hindu 
economists also saw to the prosperity of the people and the fact that 
on it rested the sound policy of taxation. “Just as the calf can bear 
burdens strengthened by milk... so the people when they are pros- 
perous*' (unexploited) 4 * * . “Milk the cow but do not bore the udders** 4 
says the Epic. 

Two more minor canons follow from the above. These are men- 
tioned here, although Adam Smith has nothing like them. They are 
minor in the sense that they may be worked out from the principles 
already noticed. 

Vth Canon . — “The king should imperceptibly realise tax from the 
people without harming them (in the least)” 8 * . In his ‘Hindu Polity*,Mr. 
Jayaswal has explained it to signify that “taxation should be such that 
it may not be felt by the subject** 7 . The Epic has used in this connec- 
tion the metaphors of the works by the bee, the gnat, the leech, 
and milking, and all fcr the purpose of showirg that the process 
must not be felt to be troublesome*. The point to be obseved is that 
no pain nor harm should be caused to the people by sudden demands. 

Vlth Canon . — “The king should tax little by little like the bee collec- 
ting honey from flower** 8 . At another place the condition laid down 
for such an act is the increasing prosperity of the realm 10 . It evidently 
aims at the raising of the rates of taxation. Manu adds to it the 
phrase, ‘without harming the capital money of the subjects* and is 
followed by Sukra 11 . 

1 Manusamhita, vii, 139, p. 380 ; cf. ArthaSastra, p. 74 (Shama- 

sastry's trans.). 2 Fawcett*s Pol. Econ., p. 1 97* 

3 Prin. Pol. Econ., p. 484. 4 RajadharmanuSf.sana Parva, 87, 

p.997. 5 Santi Parva, 88, 4, quoted in ‘Hindu Polity', p. 167. 

6 RajadharmanuSasana Parva, 88, p, 998. 7 Hindu Polity, p. 166. 

8 Rajadharmanusasana Parva, 88, 120, pp. 998, 1016. 

9 Ibid., 120, p. 1016. 

10 Hindu Polity, p. 166. 

also &ukra-Nlti # p. 81. 


II Manusa j hita, vii, 129, p. 376 $ 
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Industrial Taxation 

From the fourth cahon is deducible the methods of industrial 
taxation which are given below. They are but special applications 
of the fourth canon in its operation on industrial products. The 
principle remaining practically the same, the form is a little different 
due to the sphere in which it acts. The keynote may be said 
to be in the language of Kautilya— ‘Just as fruits are gathered from 
a garden as often as they become ripe, so revenue should be collec- 
ted as often as it becomes ripe. Collection of revenue or of fruits, 
when unripe, shall never be carried on lest their source may be 
injured causing immense trouble 1 . Kamandaka and &ukra have also 
endorsed it by saying that taxes should be raised like “the gardener 
who collects flowers and fruits having duly nourished the trees 
with care” 2 ; “a florist both tends and sprinkles water on his 
plants and culls flowers from them” 3 . This is the “principle of 
replenishment or recuperation” according to Prof. B. K. Sarkar 4 5 . 

In the Mahabharata and the Manusamhita are found special 
treatments of the rules regarding the levying of tax on articles of 
trade, and industrial and art products. They are taken up separately 
because of the highly technical matter involved. 

(i) As to trade 

(a) “It is the duty of the king to fix rules (i. e. rates) of 
taxation on the traders, having considered their sale and 
purchase, increase and (expenses on) the way, food and 
clothing” 1 . 

(b) “The king should take taxes from the merchants on their 
articles after proper enquiry as to the prices of sale and 
purchase of commodities, the distance over which they 
are brought, the expenses on the way for carriage and 
for safe-guarding them from thieves and robbers, and calcula- 
tion of profit on total expenses* 6 . 

1 Arthafiastra, p. 307. 

2 Sukranlti, p. 81. The exact antithesis of gardener is the 

charcoal-maker who obtains everything after burning wood. Sukra’s 
illustration is for putting down heavy taxation (Sukraniti, p. 147). 
Cf. Prajagara Parva, 33, p. 452. 3 Nltisara, p. 6r. 

4 Pol. Theo. and Inst, of Hindus, p. 186. 

5 Rajadharmanufiasana Parva, 87, p. 997. 

$ H^samhita, vii, 127, p. 37$. 
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(2) As to Industry 

(a) “Rules of taxes ought to be made so that the fruit (profit) 

may be enjoyed both by the king and the worker ...but 

never without properly examining the work as well as its 
fruits. Neither profit, nor execution of work, is possible 
without a cause (i. e. incentive). Covetous extraction is 
undesirable as it would at a time destroy trade, agriculture 
and the kingdom' 1 . 

(b) “On consideration in every possible way the king should 
fix the (rate of) tax, so that both sides, viz., he and the 
seller (producer) may get real fruits (profits) of their respec- 
tive works” 3 . 

(3) As to art-products : — 

“The production, gifts, advances (to workers) and develop- 
ment of those who live by artistic work should be specially 
noticed in fixing the rule of tax on them* 3 . It is to be 
noted in this connection that a late writer like Sukra speaks of 
“maintaining artists according to need 

Import and Export Regulations 

Mr. Jayaswal has shown from Kautilya the rules on importation 
and exportation of goods. Dr. Shamasastri's articles in the Indian 
Antiquary * threw some light on the subject and are very useful. 
Bad and injurious imports are discouraged while certain things are 
not at all allowed to go out of the country. The following principles 
are of great importance® : — 

(a) Imports harmful to the state and luxuries (fruitless) are to 
be discouraged by taxation 7 . 

(b) Beneficial imports should be made free of import duties 8 . 

(c) Articles which are rare in the country and those which 
would be so&L for future production should be allowed in 
free 8 . 


1 Rajadharmanu&asana Parva, 87, p. 997. 

2 Manusamhita, vii, 128, p. 378. 

3 RajadharmanusSsana Parva, 87, p. 997. 

4 Sukraniti, p. 164. 5 Vol. xxxiv. 6 Hindu Polity, p. 168. 

7 ArtHsastra, II, 21, p. 1 12 ; Hindu Polity, p. 168. 

8 Jbjd. 9 Ibid. 
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(d) Certain commodities should not be exported, while their 
imports are to be encouraged by not being taxed at all, viz., 
weapons and armours, metals, military vehicles, rare 
things, grains and cattle 1 . 

(e) Foreign favourites and private manufactures of wines and 
liquors were taxed on the principle of compensation with 
reference to state manufactures 2 . 

Excise Duty 

Kautilya has a compensating charge for liquor of private and foreign 
manufacture. Mr. Jayaswal says,— "foreign favourites and private 
manufactures in wines and liquors were taxed on the principle of com- 
pensation with reference to state manufactures** 3 . The countervailing 
duty in such cases kept the prices equal. The ArthaSastra has laid 
down, — “Those who deal with liquor, other than those of the king, 

shall pay five per cent as toll” and the superintendent “shall 

fix the amount of compensation (vaidharana) due to the king 
(from local and foreign merchants for entailing loss on the king’s 
liquor traffic)” 4 . 


Extra Taxation 

This involves great constitutional issues, signifying consent on the 
part of the people in consideration of extraordinary circumstances such 
as war, danger, famine, and disease. It is intimately connected with 
the doctrine of resistance and revolution in the case of illegal taxation. 
That the people were consulted and often had to be coaxed for raising 
revenue for special purposes is plain and clear from the ancient politi- 
cal writings, although the exact limits are not available from them. 
The important principle, on which such taxation is based, is the will 
of the people towards the realisation of an object of common welfare 
and interest, and it comes out most conspicuously in the case of 
extra taxation. 

While the Epic offers the general advice of “taxing pleasingly and 
peacefully •• it allows extra tax in times of danger and difficulty. “In 

1 ArthaSastra, II, 2f, p. in; Hindu Polity, p. 168. 

2 ArthaSastra, II, 25, p. 121 ; Hindu Polity, p. 169. 

3 Hindu Polity, p. 169. 4 ArthaSastra, p. 121, 

5 RajadharmanuSarana Parva, 120, p. 1017. 
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times of danger the king can (for the purpose of protecting the people) 
take unsanctioned things without enraging the people” 1 . Raising 
money by force is not forbidden in times of danger” 2 * . Manu allows 
special rates of taxation to meet such untoward necessity. "In 
danger one-eighth and in grave danger one-fourth” is his standard*. 
Kautilya enjoins “revenue by demand in financial trouble*’ and the 
rates of one-third and one-fourth of grains 4 * . lie ' also advises public 
“subscriptions" as another means*. Sukra follows Manu and points 
out roundly that "the ruler should realise his share of revenue 
according to Prajapati’s system, but in times of danger and diffi- 
culty according to Manu’s system”. “When preparing to destroy 
the enemy he should receive from people special grants of duties, 
fines, etc.” 6 . He adds that the amount so gained should be returned 
in proper time. This is like the modern national debt. 

But this does not mean that the pecple had no voice over such 
extra taxation. In fact the king had to approach I hem for such a 
purpose, showing such special items of the budget as “building walls, 
paying officers and workers and other charges” 7 . Even in case of 
religious needs the money was to be the willing gift of the people. 
"Sacrificial rites should be undertaken by the king with the money 
lovingly given by prosperous subjects without being oppressed”*. 
Specimen of royal speeches illustrate, how far and in what way, the 
king had to appeal to the people for money grants, whether against 
danger or for religious needs. 

The Mahabharata gives the following , — "The king desiring money 
should appeal to the people showing the danger (ahead): 'Sec, in the 
country there is fear from the enemy, but it will shortly disappear 
like the flowering bamboo. The enemies having combined with the 
robbers have for their own destruction aimed at attacking my 
kingdom. Now I pray for money from you, gentlemen, since this 
serious danger has appeared. When the present difficulty will be 
got rid of, I shall return your money to you. If the enemy forcibly 
takes your money you will never get it back and your family and 
children will be destroyed in case of their attack. Who will then 

1 Apaddharma Parva, 132, p. 1023. 

2 Ibid. 3 Manusamhita, x, 120, p. 648. 

4 Arthasastra, pp. 301, 302. 5 Ibid., p. 303. 

6 Sukranlti, pp. 27, 138. 

7 Rajadharmaun§asana Parva, 87, p. 998. 

8 AnuS&sana Parva, 61, p.1236. 
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enjoy your wealth ? You are like my children and I become 
highly pleased to see your prosperity. I am, therefore, appealing to you 
for funds at this time of distress. Do you put a stop to this 
trouble to the state by subscribing funds according to your might. 
Money should not be considered dear in times of danger** 1 2 . 

The Dlgha Nikaya also supplies the king*s appeal for a sacrifice. 
Mr. Jayaswal has given this form of demand :—“l intend to offer a 
great sacrifice. Let the gentlemen (Venerable ones, according to 
Rhys Davids) give their sanction to what will be to me for weal and 
welfare** 3 . If the people gave their sanction, the king was to prepare 
and perform the sacrifice and the country had to pay a tax for it*. 

Sukra also furnishes an example of the king's procedure against 
danger in approaching the people for money-grants. It seems to be 
an imitation of the Epic both in form and thought, and does not 
yield anything new. Its interest, however, is in the fact that the 
idea is preserved even down to the late age of $ukra. He advises 
that *in times of danger the king should call on the wise men, the 
preceptors, brothers, friends, servants, relatives and councillors, and 
humbly consult their wishes in the proper manner** 4 . The royal 
speech is to be like the following, — “I shall do away with the danger 
if you give me your counsels. You are my friends and not servants. 

I have no other sources of help besides you all I shall remember 

the benefit rendered by you and pay back the remainder after 
getting rid of the trouble** 5 . 

The reference here is to the raising of subscriptions and loans 
or National Debt. The noticeable difference between the Epic and 
Sukra is that the appeal in the former is to the people in general 
and is more detailed and emphatic, while in the latter it is merely 
like a gist and is limited to those who are closely attached to the 
king as his immediate associates and relatives. It shows some decay 
of the democratic attitude, and a tendency to centralisation. 

Kinds and Bates of Taxes 

From the above account it is clear that there were several sources 
of revenue which in their turn characterised the taxes paid to the 


1 R&jadharmanufiasana Parva, 87, pp. 997-8. 

2 Digha Nikaya, Ku(adanta Sutta, sec. II ; Hindu Polity, p. 94. 

3 Ibid. 4 Sukranfti, p. 265. 5 Ibid., p. 265* 
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state. They rose from the uses of articles by the tax-payers or the 
people in general. That the people were the very ultimate source 
of revenue was a fact recognised probably long before varieties of 
taxes came into vogue. As early as the immediate post-Vedic 
period it was realised that the burden of taxation fell quite naturally 
on the common masses. Hence the Satapatha Briihmana declared 
that both “Brahma (priesthood) and Ksatra (ruling power, nobility) 
depend upon the people” 1 . In the Samhita period "the Vai$ya is 
described as tributory to another” 2 . The Mahabharata and the Artha- 
Sastra of Kautilya entertain the same view, the' former holding that 
"the king is always dependent on others”, i.e. the subjects 3 and the latter 
stating expressly that "finance and army depend upon the people” 4 . 
The economic existence of the state is analysed backwards and is 
shown to be closely connected with the business side of the life of 
the people including, as far as it could, trade and commerce, as they 
were in those ancient days. It is to be remembered that "the measure 
and price of property should be subject to taxes” and not property 
itself of the people according to the rule of Vasistha 5 * . 

In the Vedic period bait or tribute is most prominently mentioned 8 . 
Prof. Basu has pointed out that it meant religious offering as well, 
e.g. tribute to Indra, the king of gods. "The word ‘bali* has frequently 
been used to signify offerings to gods but ‘balihrt’ (tax-bearing) 
could not but have meant tribute to the king” 7 . Nothing is men- 
tioned in the Rg Veda as to the rate of this tax. Perhaps the 
time was not quite mature. Zimmer has therefore remarked 
that “fixed taxes the people did not pay the king ; they brought to 
him voluntary presents”. He compared this with the old Germanic 
conditions mentioned in Tacitus, Germania 15.® But a passage in the 
Atharva Veda gives a clue which can be used advantageously for 
explaining the situation. The Atharva Veda has it — 

“When yonder kings, who sit beside Yama, divide 
Among themselves the sixteenth part of hopes fulfilled” 8 . 


1 Sat. Br., XI, 2, 7, 16. 2 Camb. Hist, of India, p. 128. 

3 Moksadharma Parva, 321, p. 1151. 4 ArthaSastra, p. 393. 

5 Vasistha Samhita, XVII, p. 803, (DuttVs Trans). 

6 Rg Veda, V, 1, 10 ; VIII, 100, 9. 

7 Indo-Aryan Polity, p. 79. 8 Altindisches Leben, p. 1 66. 

9 Atharva Veda, III, 291, vol. I, p. 124 (Griffith's trans.). Also 

cf. the four rnas or debts well-known in Sanskrit literature. 

I. H. Q., MARCH, 1926. 
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Griffith says that It is for “immunity from taxation in the next world 1 * * ' 1 
by means of sacrificial rites. It is certainly a reflex of the condition 
in this sublunar world and beautifully suggests, by the phrase “hopes 
fulfilled*, the precarious harvesting prospects in an agricultural country 
like India. The same Veda explains further, — 

“The wealth which husbandmen aforetime, digging like men 
Who find their food with knowledge, buried (as seed-corn), 

This to the king, Vivasvat's son, (Yama) I offer, 

Sweet be our food and fit for sacrificing : 912 

As regards the Buddhist time, Fick also has observed that “so far 
as I have seen, the Jatakas contain no fixed rule concerning the nature 
of these taxes nor concerning the amount of the king's share” 8 . But 
it is to be remembered that the Buddhist tradition had parallel to 
itself the dictates of the law-books. The Voltairic taunt of the 
Buddhist monk Aryadeva at an unknown Frederick is a remarkable 
example proving the dependence of the king on the sixth portion of 
the produce of the people 4 * . Again although the Jatakas have no 
reference to such a rule, the Mahavastu mentions this time-honoured 
and classical proportion from the verjr foundation of the state 6 . All 
this may be due more or less to Hindu influence, but nothing but time 
seems to account for the increased rate from the Vedic to the Buddhist 
time. The 'Cambridge History of India* following V. A. Smith points 
out one-sixth to one-sixteenth rate in the Buddhist time 8 . The Greek 
account based on Megasthenes shows one fourth of produce in addition 
to rent and ten per cent charges on sales 7 . . 

In the period of the Law-Books exhaustive details are furnished 
by Gautama, Viqjnu, and Manu, including both direct and indirect 
taxes. Gautama gives the following scale,— “Cultivators should pay a 

tenth, eighth or a sixth part of their produce a fiftieth part of 

profit on animals and gold ; a twentieth part of the profit on trade 
and a sixth part of that made on fruit, honey, flowers, medicines 
and bulbs" •. 

i Atharva Veda, iii, 291, vol. I, p. 124. 2 Ibid., vi, 116, 

vok 1 , p. 509. 3 Fick’s Social Organization &c., p. 116, 

(Dr. Maitra’s trans.)* 4 Cf. Catufrfetika, p. 461. 

5 Mah&vastu, Senart’s ed., vol I, pp. 347-348* 

6 Cambridge History of India, p. 199 ; V. A. Smith, J. R. A. S., 

1897, 6i8ff. 

7 Ibid., pp. 410, 418. 8 Gautama Saiphita, X, p. 678, (Dutt’s tr.). 
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Visnu's procedure is similar with slight differences here and 
there,— “One sixth of paddy, similarly in respect of all food grains ; 
two per cent on animals, gold and clothes ; one sixth of meat, 
honey, clarified butter, medicinal herbs, scents, flowers, fruits, timbers, 
leaves, deer-skins, earthen vessels (baked), unbaked vessels, and 
bamboo works ; one tenth profit on indigenous articles and one 
twentieth of that on imported articles*'. Confiscation of goods is 
enjoined on non-payment 1 . 

Manu has the following rates, — “One sixth or eighth or twelfth 
part of paddy or grains after due consideration of the strength of 
the soil, needs of cultivation and extent of labour ; one-fiftieth of 
animals and gold j one-sixth of the profits on the sale of the seventeen 
kinds of goods, viz., trees, meat, honey, clarified butter, scents, plants, 
vegetables, juice, flowers, fruits, leaves, roots, grass, wicker-work, 
earthen vessels and those of leather, and stone articles 3 . 

The Mahabharata recognises without much particularisation, — 
‘One-sixth put of grains and custom duty* 3 , one-tenth of paddy, 
one fiftieth of animals and gold 4 . It also adds things needed for the 
personal use of the king 3 , as well as import and export duties and fines 
and forefeitures'*®. Thus the Epic adds to the law-books something 
which is not there. 

This is a decided advance but does not stand on par with what is 
to be found in Kaujiiya's ArthaSastra 7 . The following details show the 
highly technical and particularised treatment never found elsewhere 
within the limits of Indian political literature. The kinds of taxes 
noticed in the Arthafiastra are roughly indicated, their subdivisions 
being left out .-—“Revenue from forts, country-parts, mines, buildings, 
gardens, forests, cattle, roads, imports, exports and port-towns, and 
special taxes 8 . 

Something of the rates may be seen here like the above:— 

“Taxes that are fixed (pindakara), that are paid in form of one 
sixth of the produce (§a<Jbhaga), provisions for the army (senabhakta), 
taxes that are levied for religious purposes (bali), tributes from 

1 Vi*nu Samhita, III, p. 820 (Dutt*s trans). 

2 Manusamhita, VII, 130-132, p. 378. 3 &nti Parva, 71 , p. 987. 

4 Ibid., 67, p. 984. 5 Ibid. 

6 Ibid., 71 , 10; Jayaswal’s Hindu Polity, pt. II, p. 162. 

7 Ind. Ant., XXXIV (1905). 

8 Arthaiastra, pp. 65, 111*119, 156, 303. 
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vassal kings and others (kara), special collection on the birth ot a 
prince (utsanga), taxes from margins (parSva), compensation for 
damages (parihlnaka), presentation to the king (aupayanika), taxes 
on lands below lakes, tanks, etc. built by state (kaustheyaka) 1 * . 

K&mandaka mentions eight sources of revenue purely in imitation 
of Kautilya's ArthasSstra— “ Agriculture, communications (to facilitate 
commercial traffic), entrenchment of strong-holds for soldiers in the 
capital (for protecting merchants), construction of dams and bridges 
across rivers, erection of enclosures for elephants, working of mines 
and quarries, felling and selling timber, and the peopling of 
uninhabited tracts — these eight-fold sources of revenue the sovereign 
should ever enhance* 3 . 

Sukra allows — '‘Sulka (duty) from market-places, streets, and mines, 
and from usury, the king's share being the thirty-second part, or the 
twentieth or sixteenth part, — similarly one third, one fourth, and half 
from places irrigated by tanks, rivers, etc. ; one sixth from barren and 
rocky soils \ half of gold, a third of silver, one fourth of copper, one 
sixth of zinc, and iron, half of gems, glass, lead, after expenses have 
been met” • 

Although there is hardly any uniformity in the rates of taxation 
in any period or in the different authors of different periods, 
they are interesting in the sense that they disclose how revenue used 
to be collected by the ancients and how they calculated the proportions. 
Many other points of economic importance are inlaid in these dry 
lists of things and materials, and the charges on them, but they do 
not concern political philosophy proper or the theories regarding 
taxation. 

It is noteworthy that, even if no permanent settlement was available 
in the days of yore, the rates were looked upon as pretty fixed on a 
vague average. This can be easily understood from a dictum of the 
Mah&bharata — important as it is in more senses than one — where a 
king is called a " nrsamsa * (a mean injurer of men) who raises tax higher 
than what it used to be in the reign of previous monarchs, i.e., in the 
past 4 . Sukra has also the remark that “people do not like new taxes” 
generally 5 . Of course no rule could have been laid down on a thin 
basis like the above, but it was certain that even in taxation a rough 

i Arthadastra, pp. 112, 113. 2 Nltis&ra, p. 6a 

3 Sukranlti, pp. 147, 148. Cf. Sarkar’s Pos. Background of H. 

Socio., p. 1 16. 4 Udyoga Parva, 42, p. 462. 5 dukranfti, p. 89. 
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customary calculation had sufficient influence on the minds of the 
people. An extreme ‘nrsansa* could thus through greed and headi- 
ness upset the balance of the state. The whole question really involv- 
ed the change of rates from past ones to the immediate demands 1 . 

Tax rendered in the shape of labour was a common method of pay- 
ment countenanced in the law-books and other political literature as 
parallel to payment in kind. The king was empowered to have 
manual work in turn from all artizans and labourers or those who had 
to live by labour 2 * . It is not certain what status these people had in 
the state. Most probably the principle was not to touch their earning, 
either because it was very small or for the purpose of encouraging 
their respective vocations. Nothing can also be said with certainty 
as to what was exactly meant by insisting on payment by labour, 
although it had its positive utility and object for the time. Yet it 
ought to be considered as a special kind of tax, but its rates would 
not be different and various enough to be traced out here, Manu's 
standard being one day per month and Sukra's one day per fortnight 2 . 

Spiritual Tax 

Spiritual tax is uniquely and essentially a Hindu conception rising 
out of the intimate relation and reciprocity between the king and the 
people. It is evidently connected with the various aspects of kingship. 
Although it has no material value nor any economic significance, yet 
it is closely associated with the policy of the state in its largest issues, 
in determining the character of the people. Hopkins has pointed out 
that "the royal tax is not only in kind, material, but also spiritual* 4 . 
In all probability, this idea comes from the natural expectation of having 
a share of the prosperity of the people, first material, then spiritual ; 
the first is tapped by taxation as usual, and the second holds good in 
theory only. Certainly the king is the partaker of the fame and dignity 
of his people, and this may be extended to the sphere of the spiritual 
as well. 

In the contract theory of the Mahabharata, this tax is mentioned 

1 This is also connected with the causes of revolution ; see 

I, pp. 6$6ff. 

2 Gautama Samhita, X, p. 679 ; Manusamhita, VII, 138, p. 380 ; 

Rajdharmanusasana Parva, 76, p. 990 j ArthaSastra, pp. 140, 142 ; 

Sukranlti, p. 148. 3 Manusamhita VII, 138 ; Sukranlti, p. 148. 

4 Ethics of India, p. 138. 
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last of all together with the other kinds of taxes. It is instituted 
with the contract itself and in fact is a part of it. So it is said— 
“You will get one-fourth of the religious merit of those religious works 
which we shall perform being protected by your prowess” 1 . 

This share and its exact proportion are both repeated more than 
once in the Epic, showing that it was well accepted at the time. 2 * . An 
important reservation is also mentioned, so as to make the theory of 
spiritual taxation operative in both ways. In case of bad protection, 
i.e., misrule, one-fourth of the peoples* sin would also go to the king as 
his portion 2 . If he has the share of the merits, let him also have 
an equal share of the demerits, almost like the fisherman s reward in 
the fable going to the gate-keeper as his dues. The real meaning is 
that the king is responsible for the moral and spiritual decay of the 
kingdom in his charge. 

Some of the law-books have the same idea as to the king’s share 
in the merits and sins of the people 4 5 . The whole theory is more canon 
ical than political and economic. 

Exemptions and Exceptions 

Over and above the general methods of taxation dealing with prin- 
ciples and rates, there were necessary exceptions according to the nature 
of time and circumstances. A type of exception or exemption, if it 
may really be so called, to the general rule already seen, was that the 
rich were havily taxed from the Vedic time down to the age of f§ukra*. 
On the other end of the scale, remissions were allowed as special cases 
unavoidable and unforeseen. The Brahmanas as a class were generally 
free from all payments. A short survey will elucidate the conditions 
underlying all such exceptional procedures. 

The MahSbharata emphatically forbids taxing when there is no 
rain and the crops have not grown. Poor men, children, and women 
are exempted from taxation evidently on the ground that they could 
not earn anything. The following lines from the Epic Jjear out the 


1 RsjadharmanuSasana Parva, 67, p. 984. 

2 Ibid., 72, 75, pp. 988, 990. 3 Ibid., 72, p. 988. 

4 Gautama Samhita, XI, p. 681 ; Visnu Samhita, III, p. 820 ; 

Yajftavalkya Samhita, p. 55. 

5 See supra, also Rg Veda, I, 65, 4, p. 90 ; Sukranlti, p. 138. 
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point— “If on account of drought people culivate (their lands) by 
drawing water from wells ( dug for the purpose), it will not be 
right for the king to tax them then. The king should carefully protect 
the poor, the old, the blind, and children. No tax should be taken 
from women who are not in a position to pay. Tax on the slender 
means of the poor destroys the glory of the king and the state. Sin 
visits the king in whose kingdom children wistfully look at good food 
which they cannot get to eat 1 . Surely the hungry looks of the poor 
burn mankind 2 . 

Manu has a qualifying statement in this respect, advising very 
slight and light taxation in case of the poor — “From the poor subjects, 
even those who live by selling vegetables, the king should take a 
little tax* 8 . 

And there is also a slight hint as to the maintenance of the poor, 
helpless and those without any qualification (c?pacity for earning) 4 * 
It is no wonder that Sukra considers Manu’s scheme to be meant for 
the times of danger*, Vasigtha is similarly for taking a very small 
tax from artizarts, but leaves free the aged, the widows, unmarried girls, 
and students*. Further he adds that—“There is no duty on livelihood 
gained by wit, nor on infants, nor on an emissary, nor on what is 
gained by begging, nor on the residue of a property left after a 
robbery, nor on a Srotriya, a religious mendicant, and religious 
sacrifice” 7 . 

Gautama remits duties when things are sold at a lesser price* and 
so does Sukra when things are unsold 0 . Vasi§tha omits tax on rivers, 
grass, forests, mountains, and places for cremation 10 , and Kautilya in 
a number of cases, the most prominent among them being— “Living 
in tracts of low or middle quality, acquiring uncultivated land, being 
a learned man, an orator, charitable and brave, having no subsistence, 
emergent occasions” 11 . 

All these go to show that the ancient law-givers and politicians 
tried to meet the demands of their times in respect of poverty and 


I AnuSasana Parva, 6i, p. 1236. 2 Ibid., 51, p. 1231. 

3 ManusamhitS, VII, I 37 > P- 380. 4 Ibid., IX, 31 1, 636. 

5 See supra, pp. 136, 137. 6 Vasistha Samhita, XVII, p. 804. 

7 Ibid. 8 Gautama Sarphita, X, p. £79. 

9 Sukranlti, p. 147* 10 Vasistha Samhita, XIII, p. 804. 

I I Arthadastra, pp. S 2 > 2l6 > S oz > 49 % 
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other economic conditions including failure, partial and otherwise, 
of business and similar incidents. The balance between economics 
and politics was maintained as clearly as possible, since both are so 
related as to react mutually at all times and under all circumstances. 

Brahmanical Privilege 

The question of the Brahmana's immunity from taxation, coming 
down from the days of the Satapatha Brahmana 1 , deserves special 
attention and careful treatment, for it is a point which has been 
often suspected to be economically unsound arid partial in principle 2 . 
Soma Devi Suri in his Nltivakyamrta is not willing to make any 
the least allowance on any ground like Kaufcilya who has even the 
hermit’s tax 3 . But it has a value or economic importance, although 
it is by no means absolute. It is admitted everywhere in Hindu Politics 
and is accepted as such, 4 5 * having at the same time that reservation which 
preserved the rule but stopped and obstructed abuse. In fact it really 
turns on and is conditioned by actual and proper Brahmanical functions 
and duties and is in this sense somewhat like the “Utilities” mentioned 
by Mill®. 

The orthodox canonical writers explain the Brahmanical privilege 
by the idea of exchange. The Brahmana's gift of religious merits, pro- 
bably including teaching, writing, and other cultural (philosophical 
and scientific) activities, was supposed to take the place of taxes. So 
Visnu says supported by Manu — “He (the king) shall not collect 
revenue from Brahmanas, for they give virtue as tax unto the king”®. 

“The Srotriya’s daily religious work, when properly supported by 
king, gives prosperity to the state, and wealth and long life to the king 
himself' 7 . 

“It is said that the Brahmana first made the Vedas known, the 

1 &at. Br., v. 3. 3. 12ft ; v. 4. 2. 3ft ; S. B. E., xli, pp. 72, 95. 

2 See Dr. N. N. Law’s Ancient Ind. Polity, p. 150. 

3 Nltivakyamrta, vii, cited in Hindu Polity II, p. 3 3 ; Arthafiastra 
p. 26. 

4 Gautama Samhita, X, p. 679 ; Vasi§tha Samhita, XVII, p. 803 $ 
Visnu Samhita, III. p. 320 ; UajadharmanuSasana Parva, 71, p. 988; 
Moksadharma Parva, 132, p. 1024 $ Manusamhita, VII, 133, p. 379 ; 
Arthasastra, pp. 52, 302 ; Sukrantti, pp. 263, 269 (indirectly). 

5 Mill, Prin. of Pol. Econ., p. 29. 6 Visiju Samhita, III, p. 820. 

7 Manusamhita, VII, 136, p. 380. 
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Brahmana saves (one) from misfortune. Therefore, the Brahmana shall 
not be made to pay taxes” 1 . 

But the heterodox thought of the Mahabhfirata qualifies the above 
assertion by adding that — “Those Brahmanas, who are not srotruas 
(i. e. strictly pious) nor have the household fire going, should be taxed 
by the king and set to work without pay’* 2 3 . 

Moreover, even a later work as the Devibhiigavata recommends the 
same drastic procedure with regard to a Brahmana who does not dis- 
charge his duties, i. e. does not do the function for which he is meant in 
society. As a matter of course the Brahmana has his own well mapped 
out social duty. Disregard of this brings him within the operation 
of the rule in the Devibhagavata and the Harivamsa which runs as 
follows : — 

“The king ought to consider as Sudra that Brahmana in his king- 
dom who is devoid of the Vedas (i. e., Vedic knowledge) and is 
unlearned (not merely educated) and therefore fit to be taxed (like 
the other castes) and set to ploughing the land'’**. 

‘‘But a Brahmana who has no touch with Vedic learning, should 

be forced to do the works of a Sudra by all righteous kings he is 

to be counted a non-Brahmana*’ 4 . 

Even the great champion of Brahmanism, Manu, advises royal 
support of Brahmanas after the proper examination of their works and 
conduct 5 . A comparison with Mill’s statement will bring out the 
underlying principle 

As to thi. ‘‘Utilities fixed and embodied in human beings the labour 
being in this case employed in conferring on human beings qualities 
which render them serviceable to themselves and others. To this 
class belongs the labour of all concerned in education, not only 

school-masters, tutors, and professors, but moralists and 

clergymen as far as productive of benefit , physicians as far as instru- 
mental in preserving life and physical and mental efficiency, the 

labour of various trades, sciences and arts and all labour 

bestowed by any person throughout life in improving knowledge 
or cultivating the bodily or mental faculties of themselves and others’' •. 

1 Vasi^hasamhita, III, p. 753 

2 Rajadharmanudasana Parva, 76, p. 990. 

3 Devibhagavata, p. in. 4 HarivamSa, Visnu Parva, p. 29* 

5 Manusamhita, VII, 133. 

6 Mill’s Prin. of Pol. Econ., p. 29. 

I. H. Q., MARCH, 1926 *9 
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The regulations about taxing Brahmana*, therefore, yield to the 
general rule of unproductive labour. Reading between the lines it 
becomes clear that no one was allowed to lie fallow, that is labour from 
all in some shape or other was necessary for social good and the up-keep 
of the state. The Brahmana could not be allowed to cause economic 
loss to society and state. He had to be useful in some way, either by 
plying his own legitimate vocation or by doing other works. That 
the state had the power of forcing the highest caste to be really and 
directly productive in default of all the utilities for which it was left 
free to itself shows great advance in sound economics. Certainly it 
needed to be perceived and worked out before it could be promulgated 
as a principle and enacted as law. 

J. N. C. Ganguly 


Hindu Politics in Italian 
HI 

M achiavellism 

1 

It is clear that Machiavelli looms large in Italian thought The 
Italian writers are, moreover, frank enough to admit that Machiavcl - 
lismo is an eternal phenomenon. According to them it is a synonym 
for political science, the science of practical life. In Machiavellismo , 
as they understand it, is of course to be included the philosophy of 
Hindu arthawstras and riitmstras as well. 

The authors have tried to indicate not only the parallels and 
resemblances of a general character but very often even the verbal 
identities. The attempts must be regarded as in the main quite 
successful. 

But it may be noted that for purposes of comparison such literal 
analogies or identities are not always necessary and as a matter of 
fact not possible. It is enough if the conspicuous trends of thought 
can be proved to be the same or similar. All that is wanted is the 
discovery of the "nearest approaches” or closest neighbours. For, 
after all, no two individuals can ever be exact duplicates, and no two 
systems perfect doubles of each other. Students of comparative 
philosophy are not unaware that even where a verbal identity exists 
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there may exist a profound distinction in the personality. Without 
a proper orientation to these limitations the establishment of equations 
between the tenets of thinkers can but degenerate into a puerile play 
with words. 

Of the three great ancient and mediaeval European types of politi- 
cal theory, Aristotelian, Thomist and Machiavellian, it is certainly 
the Machiavellian that the art ha and nlti literature approaches the 
most in fundamental particulars. Hindu thought is secular like 
the political philosophy of Aristotle, but A’s categories are the philoso- 
phical correlates of the city-state. Thomas Aquinas discusses the 
problems of a larger territorial entity and also of the monarchy exactly 
as the Hindu thinkers do, but he is the embodiment of theocracy which 
is absent in the Kautilyan theorisings. Machiavelli treats of secular, 
untheocratic or rather aggressively anti-theocratic, as well as larger and 
wider than urban, national interests ; and although at heart a lover 
of democracy as in Disburses, he considers monarchy to be the best 
adapted to the conditions of Italian life in his time. Naturally, there- 
fore, the student of Hindu political theories is likely to find greater 
points of contact with M. than with other thinkers. 

It need be remembered, however, that almost every philosophical 
system contains concepts and categories, some of which are virtually 
universal or at any rate have remained universal up till now. Inspite 
of the differences in the Hellenic, Patristic, Machiavellian and other 
atmospheres a great deal of doctrines happens to be common to one 
another. Thus considered, the doctrines of Hindu political philosophy 
may safely be referred indifferently, by way of interpretation or sugges- 
tive allusion, once to Aristotle, at another time to the Stoics, Schoolmen 
and Church Fathers, and then again to all the “moderns” from 
Machiavelli to Treitschke 1 , especially on such questions as justice, 
law, authority etc. 

The attempts at explaining the doctrines of different philosophers 
in the background of one another are very valuable in the history of 
science. In the first place they serve to throw light on the evolution 

1 See the chapter on “The Peers and Cognates of Sukra'' in my 
Pos. Back. Hind. Soc.,V ol. II, Part I (Allahabad, 1921), where inci- 
dentally, Machiavellism has been sought to be placed in its proper 
sociological perspective. It will be noticed that some of the noblest 
sentiments ever expressed in political philosophy come from Machia- 
velli. 



148 


HINDU POLITICS IN ITALIAN 


of the human mind. And secondly, simply as attempts at referential 
interpretation, they help forward the establishment of cultural perspec- 
tives. Altogether, a host of surprising identities and resemblances can 
be discovered between the most diverse bodies of thought, so far as 
the categories are concerned, and sometimes also in the realm of 
realities or substantial aspects of thought. 

But a caution is noteworthy. The categories cf thought in the 
world's philosophical literature have varied very little through the ages. 
Identities can be discovered even between Treitschke's Politik and 
Aristotle's Politica . For one thing, both consider the state to be the 
greatest and the highest instrument of human well-being. Treitschke, 
again, the Prussian Protestant, is as far removed from the Patristic 
conception of the Kingdom of God as Aristotle the Pagan could be 
from the Pauline world-view. And yet it would be popularising an 
absurdity if one were to treat Aristotle and Treitschke as representa- 
tives of one and the same philosophical system, or to believe that 
Treitschke is only preaching to Bismarckian Germany what Aristotle 
had done to the ancient world on the eve of the Hellenistic epoch. 

To avoid such absurdities and childishnesses in comparative studies 
it would be necessary, not only so far as the present investigation is 
concerned, but also in regard to other cases, to postulate the position 
that almost every philosophical equation or parallelism is to be under- 
stood as valid within more or less wide limits. Such limits are then 
taken for granted by the present reviewer while accepting the Italian 
researches in Hindu Machiavellismo as substantially sound and 
reasonable. 

2 

By the light of these Italian contributions to the subject of 
Indian Machiavellis it would be interesting to inquire how Indian 
scholars are oriented to Machiavelli himself or to Machiavellism as a 
creed. 

Two Indian publications each dealing with political theory. have 
recently tried to handle the question of Machiavellism in Indian 
thought. These are Les Theories diplomatiques de I'Inde ancienne et 
l' Arthahastra (Paris, 1923) by Kalidas Nag 1 and History of Hindu 
Political Theories (Calcutta, 1923) by U. Ghoshal. 

11 Half of Nag’s text deals with literary history in the course of 
which certain constitutional terms are discussed and a few political 
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Some of the moralising* in the mti and artha literature have been 
put together by Nag on a page ( 1 1 2) of his book. And he says, 
"Dans cette conception ethique Kautilya est bien loin de Machiavel 
avec lequel il a Ste compare de facon super ficelle (In ethical concepts 
Kautilya is far removed from Machiavelli with whom he has been 
compared in a superficial manner). 

But, which Machiavelli does Nag have before his mind's eye when he 
makes the above statement ? Is Machiavelli a mere name to be execrated 
by those who have the least acquaintance with the person and by 
men like Frederick the Great and Metternich who in their lives were 
perhaps more Machiavellian than Machiavelli ever was as a human 
being ? Is it not possible from the Machiavellian literature to quote 
an array of fine phrases and idealistic truisms ? 

Machiavelli is the author not only of Prince but of Discourses on 
the First Ten Boohs of Livy's History of Rome and History of Florence 
as well. He is, besides, the writer of a socio-political report on French 
affairs ( Ritratti delle cose della Francia) which he prepared while he was 

passages reproduced at length. He speaks of the “spiritual communism 
of the Brahmanas" and does not hesitate to bring in the relations of 
the “Roman Emperors* 1 with the '‘Roman Church” while dealing with 
the primitive, tribal conditions as depicted in Vedic literature (pp. 
18-19). An appendix gives a list of political terms such as are found 
in the inscriptions (pp. 1 23-1 32). This item represents a valuable 
attempt and is perhaps the first of its kind, but nothing has been done 
to set the theories and the inscriptions in the perspective of each 
other. 

Altogether the work is archaeological and antiquarian in character. 
Its chief value lies in the service it has done to French thought by 
translating some of the old Sanskrit texts, especially the Arthasastra, 
on the sapt'ihga (pp. 65-74) and on the subject described in the title, 
namely, mandala or international relations (pp. 74-111), the topic of 
Narendra Nath Law’s Inter-state Relations in Ancient India (Calcutta, 
1920). The constant references to the Mahabharata and the mti texts 
form a noteworthy feature. 

There is no attempt to interpret the categories in the light of 
“laws of peace and war.” Although a book on diplomatic , the contents 
do not betray any orientation to the problems of droit des gens (law ot 
nations) or even to political science generally. With Machiavelli, 
as a consequence, Nag does not come to close quarters, 
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a political agent at cue court of Louis XII, something’ like Megasthenes 1 
Indika . A treatise on war, U Arte della Guerra , also comes from 
Machiavelli's pen. He was, moreover, a poet, a writer of love-poems. 

As for M's purely political writings, it is curious that people should 
single him out as the embodiment of tyranny, vice and vileness. 
As Ferrari observes in his brochure entiled Machiavelli (1849), the 
Florentine diplomat owes his bad name to the Catholic church and 
the Jesuits who considered him or rather his thoughts to be their 
mortal enemy. The reasons for this hatred are obvious. 

M. was an advocate of the secularization of the state. He turned 
out therefore to be the inspirer of political movements against the 
Papacy among the ruling heads of Protestant countries (cf. Henry 
VIII of England). He was indeed another Luther and thus another 
enemy of the vested interests of the theological status quo . 

But Catholicism has not been able to crush M. The Protestants 
in every country hailed him as a prophet. It may be added that the 
"nation-makers* of the times in their attempts at establishing the "new 
monarchy* found a great spiritual support in the ideas of M. Machia- 
vellism is really the first clear formulation of “nationalism”, 
“nationality-principle,” and so forth in European history. 

To quote Ferrari, again, "under Richelieu the admiration for M. 
became more easy, under Louis XIV more natural”. And in the 
eighteenth century Voltaire counted him amongst the "greatest 
inventors in the art of politics.” 

In a recent publication entitled Le piu belle pagine di N . Machiavelli 
(The most beautiful pages of N. M., Milan, 1925) by Prezzolini, there 
is recorded a number of opinions on M. by various thinkers and famous 
persons. We see that no less a democrat and revolutionist than 
Jean Jacques Rousseau consideied M. to be “an honest man and a 
good citizen.” And Vittorio Alfiero, the great Italian dramatist 
of the epoch of the Risorgintiento observes : “The History of Florence 
and Discourses breathe in every page grandeur of spirit, justice and 
liberty, which cannot be read without feeling enkindled in oneself the 
same sentiments”. 

The source of Nag's prejudice regarding M. is not evident. For, 
only the name Machiavelli has been mentioned by him and nothing else. 

However, Machiavelli, we are to understand, is postulated to be 
the veritable Devil. And as a contrast Kaufilya is even credited 
(p. 1 13) with principes tris liberaux (very liberal principles). And these 
principles are said to raise his diplomacy quite above "des intrigues 
crueUes et sordides 99 (cruel and sordid intrigues). 
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If so> it is strange that Nag should take the pains to devote three 
pages of his peroration (119-121) in order to explain why it is that 
the entire artha literature, — Kautilyaism, so to say, came to be con- 
demned and repudiated, as he believes, by the Hindu mind from ASoka 
down to Mallinatha ? He thinks that 1 ' esprit hindou est porti h, fecarter 
du reel ou a tidealiser (the Hindu spirit tends ' to avoid the real or 
idealize it). En gbniral, it is said to reject the philosophy quit trouve 
cruelle (which it finds cruel.) 

What evidences N. possesses for his suwnise about the alleged 
esprit hindou need not be inquired into for the time being. But if 
it is true that Kautilya is liberal, ethical, in one word, anti-Machiavel- 
lian why was it necessary, accepting N’s contentions for the moment, 
that all through the ages for over 1600 years his teachings should 
be condemned by the Indians just because of immorality, cruelty 
and what not ? N. proves in the same breath that Kautilya is anti- 
Machiavellian as well as Machiavellian. A piece of self-contradictory 
thesis, which might have been avoided only by sticking to the actual 
data and not being inclined to “s'ecarter dureel\ If Indian culture had 
to defend itself, its purity, spirituality and lofty ideals from the ravages 
of Kautilyaism, this commodity must certainly have been the opposite 
of liberal and humane. 

One may argue, however, that it is quite conceivable that a man 
should be both Machiavellian and anti-Machiavellian, supposing that 
Machiavellism implies immorality, inhumanity and cruelty. But then 
this will have to be understood in the manner that Winternitz does 
in his essay on ‘‘Kautilya Arthasastra” in the Calcutta Review (April, 
1924). "Just as Kautilya,” says W., "occasionally pays his respects to 
morality, you will find in all proclamations of the great political leaders 
of our days that the most abominable things are always done in the 
name of justice, humanity and civilisation.” But of course N. does 
nothing of the kind. His Kautilya is quite liberal and humane and 
yet at the same time worthy of nothing but moral censure and expul- 
sion from the dharma-rajya . 

It has to be added that one does not become anti-Machiavellian 
simply because of moralisings. It is nothing inconsistent to find 
moralisings in Machiavellism. Moralism and Machiavellism can puli 
on very well together. Writers on world-conquest can also speak of 
democracy and self-determination and lecture on the virtues of a 
Shakespearian "model king* Henry V, or the rajar*uvrttam of 

Kautilya. 

To a student of the objective history of political philosophy Nag’s 
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arguments would appear to be fallacious on three vital points. First, 
the list of moralisms in the artha and riiti literature does not disprove 
that Kautilyaism is Machiavellism. In the second place, his assump- 
tion that there is such a thing as the '‘Hindu spirit* and that this 
Hindu spirit is “in general** used to such and such things and opposed 
to such and such other things is as false and erroneous as unfounded in 
history. And thirdly, there is no plausible reason for believing that 
every Hindu writer down to Mallinatha who cited words or phrases 
from artha literature, or for that matter Indian tradition as a rule 
was bent on minimising, deprecating and cursing it. A history of 
actual Indian political institutions and international relations would 
expose the hollowness of this interpretation. 

Hut without going into the history of institutions we may examine 
N*s thesis on the strength of his own documents. 

Evidence against Nag has been furnished by himself. If Indian 
tradition is to be found anywhere it is certainly in the Mahabharata to 
which he devotes a whole chapter. And what is the atmosphere of 
this work, described as having evolved during a thousand years 
depuis I'epoque de Pdnini jusque dans les Purdnas et le Harivamha as the 
result of cumulative literary co-operation of the people (p. 30) ? Bien 
latque et tnente parfois laique avec exageration (secular and even often 
secular with vengeance), says he (p. 33). La veritable diplomatie des 
Kaatriya sous une couleur brutale (the veritable diplomacy of the 
K§atriya of a cruel dye) is to be found, as he believes, in the lecture 
of Kanika quoted by him (pp. 33-39). These principles are said to 
contain V experience de la science realiste. The Mahabharata revile une 
atmosphere etouffante de cruaute et d'intrigues de cour (reveals a suffo- 
cating atmosphere of cruelty and court intrigues). 

Evidently, then, Kautilyaism was not repudiated by the alleged 
idealistic spirit of the Hindu “people". Not only the sinister side but 
the ‘Scientific" or dialectic aspect of artha philosophy is equally well 
represented in this '‘fifth Veda" N. himself quotes Narada’s lecture or 
rather questionnaire put, as it is, in a topical manner (pp. 40-42). Thus, 
so far as the folk-tradition. is concerned, N. contradicts himself in toto. 

So after all, if it is really true, that the artha sciences lost their 
independence and got swallowed up (dispantion) in the epic (p. 119), 
they did not really disappear from the Hindu mind. Rather, as N. 
believes that the Mahabharata (p. 32) is une literature des masses 
(a literature of the masses) and possesses a germe dimocratiqtte , 
Kautilyaism became really the philosophy of the teeming millions, 
This is the exact opposite of “atrophy" (119). 
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N. believes that Kamandaka while summarizing the Kautilyan 
philosophy has suppressed des elements caracteristiques (p. 120). Not 
at all. As a summary, no paraphrased edition could be more faithful 
to the original in spirit. An Italian student of Kamandaka had 
found this Hindu thinker genuinely Machiavellian even before he 
knew of Kautilya. This indicates all the more that KamandakimWi 
can pass for a genuine report on Kautilyaism. 

The alleged spiritualitamnism of the Hindus did not militate 
against the success and popularization of artha and niti literature. 
u La partie positive (the positive portion) of Hindu philosophy did not 
sink into oblivion, as N. wants his readers to believe. 

As N. has a false hypothesis, the traditional superstition of orienta- 
lists, to substantiate, he has chosen even to misinterpret Kalidasa’s 
Raghuvamhatn and rob this great work of its legitimate worth. 

If anything, this epic is the embodiment of the exaltation of human- 
ism. Kalidasa was a pucca imperialist and chauvinist, an avatar of 
materialistic energism, an ideal izer of the fullness of life. 

The men and women of Raghuvavwam are not sheep and goats. 
The poet glorifies the achievements of asamudra-kqifisariaih amkaratha - 
vartmanam . They are “lords of the lithosphere from sea to sea," 
aye, “commanding the skies by chariots of air”. 

One of them, Raghu, knows how to throw out such a challenge 
as the following to his adversary : Na khalv anirjitya Raghum krtl 
bhavan (Not without overpowering Raghu can you pose as a successful 
person, a world-champion, so to say). 

But in N.’s literary criticism, lui atissi accentue la note morale en 
faisant I'esquisse poetique du bon roi et du mauvais roi (Kalidasa also 
accentuates the moral note while rendering a poetic account of the 
good king and the bad king). 

The statement, innocent as it looks, is quite objectionable in its 
context. N. seeks here to make out that the "moral* note is a speciality 
with Kalidasa and that it does not exist in the artha and mti literature. 
He evidently forgets that rajar$t } the king-saint (cf. the “philosopher- 
king” of Plato) is an orthodox Kautilyan commodity and that the 
distinction between the “king as god* and “the king as demon" is 
almost a universal category in Hindu political thought, exactly as in 
the Christian politics of the mediaeval Fathers. Kalidasa could have 
got enough morals even in Kautilya. 

Kalidasa, perhaps a comrade of Kamandaka (?)> is here a elsewhere 
but Kautilya in verse (within the limits of art). The digvijaya (“world- 
conquest’*) of the Raghu?, the prototypes of the Gupta emperors, is 

L H. Q., MARCH, 1926 20 
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a part of his grand theme. And he executes his task in the same 
nationalistic manner, with the same glow of idealism, romantic abandon, 
and love of human endeavour as Virgil, the nationalist poet of the 
early Roman Empire, who took the story of f he mythical Aeneases 
in order to sing of and idealize the world-conquest of his contemporaries 
almost poetising, so to say, the patriotic prose of Livy's History of Rome, 

To understand Kalidasa without reference, nay, as a contrast, 
to Kautilyaism, as Nag seeks to do, is like appreciating Virgil as an 
antithesis to or disparager of Livy. It would be almost an attempt 
to prove that Kalidasa was writing of imbeciles for an asylum of in- 
curables. No, Kftlidasa was not versifying an expurgated, ‘respectable* 
edition of Kau{ilya. K&lidasa and Kautilyaism were not antipodes, 
partial or complete. Their relations were those of Milton and Crom- 
well, to cite better known instances, although, from a ‘modern* and 
slightly different sphere. 

Hari§ena, the writer of the martial eulogy on Samudragupta’s “world 
conquest** certainly knew how to exult over the actual military exploits 
of his hero. There is a vital Kautilyan touch in the inscription which 
bears the eulogy. And that atmosphere was not unknown personally 
either to Kamandaka or to Kalidasa. . If there is such a thing as the 
“spirit of the age”, it was dominated by the living vijiglqu of the 
Kautilyan dialectic. 

The successors of Kalidasa in literature (p. 120), Bharavi, Magha 
and Bha$$i, are said to have transformed the Arthamstra en maxims 
morales et en bon mots qui ne sont plus ni de la science ni de tart (into 
moral maxims and sententious sayings which constitute neither 
science nor art). Perfectly natural, this is just as it "Should be. When 
Shakespeare cites Cicero and Seneca, we do not get in his dramas 
treatises on Stoic philosophy. Similarly it the Canakyahataka (or the 
hundred sayings of C.) be the only Kautilyan literature, which may 
have been known to the Tamil poet, Tiruvalluvar, one can well 
understand it without having to admit that Kautilya was being 
‘rejected.* It is but ‘reminiscences* in words or phrases, and echoes 
often distant, in sentiments, in any case, nothing more than allusions 
that one as a rule expects in poets, dramatists and novel-writers when 
they have to deal with cultural tradition. 

There are references to Tibet in Sudermann. But one does not 
study his plays to discover if Sven Hedin's Trans-Himalaya has been 
bodily incorporated in them. And if one is disappointed, one does 
not say that Sudermann, nay, Germany, has ‘rejected* Sven Hedin. 

It is but the “artist's method** in the exploitation of history and 
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philosophy that we see in the writings of Kalidasa and other poets. 
Milton's 'classicisms’ are mainly of this allusive character. 

Not every poet of France, again, in the nineteenth century — nor 
even Victor Hugo in all his writings — has cared to idolize Napoleon. 
But this does not mean that Code Napoleon is defunct or that Napoleo- 
nism has ceased to be a word to conjure with among those Frenchmen 
whose business it is to cultivate the Napoleonic arts and crafts. N.’s 
fallacy consists in his making much capital out of silence, which, every- 
body knows, proves nothing. 

Bana in his Kadambarl may have described the Kautilyan philo- 
sophy as maranatmaka (pervaded by the spirit of death). But he 
does not ‘reject* it. His Harqacarita is an execution in the Kauti- 
lyan style, a romantic biography quite in tune with the glories of 
militarism and the ambitions of vijiglau. 

According to N. it was only a few commentators of the Middle Ages, 
for instance, Medhfttithi and Mallinatha, who continued to study the 
original text of Arthasastra. He is unconscious that he has here 
admitted a tremendous argument against himself. For it proves that 
Kaufcilya was a living force, at any rate, in the academies even in the 
fifteenth century. 

The moral propaganda of Asoka such as is found in the Edicts 
is then cited by N. as the “first official and effective protestation’* 
against Kautilyaism. But how much of the Asokan Edicts embodies the 
real “public law** ( droit public or droit constitutional ) of the Maurya 
empire ? Fine phrases are to be found in Frederick the Great’s Anti - 
Machiavel and Marcus Aurelius’ Meditations as well. Moralizing rulers 
are not unknown in Europe. 

Where is the evidence to prove that the Maurya empire even 
during the forty-one years of Asoka’s reign was being actually adminis- 
tered on methods opposed to those indicated in Arthahastra ? Here, of 
course, the question of the date of the Kautilyan literature is to be 
held in abeyance for the time being. It is assumed that the Kauti- 
lyans were at work during the third century B. C. The few terms that 
have been collected by N. from the Asokan inscriptions (pp. 1 23-1 24) 
indicate positively that Kautilyaism, at least on the formal side, was 
not unrecognized by the moralizing Emperor. 

Besides, at any rate, a single swallow does not make a summer. 
If the lectures of Adoka happen to be pacifistic, the inscription of 
. H arisen a regarding Samudragupta is nothing but ‘positive*’ “ reahs - 
tique", militaristic. And certainly Samudragupta is not a negligible 
quantity in an encyclopaedia of U sprit htndou . 
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After quoting the pious wishes of ASoka, the author remarks that 
although as Buehler points out in the Zeitschtift der deutschen Mor- 
genldndischen Gesrtlschaft (Journal of the German Oriental Society, 
vol. XLI) and the Epigraphia Indica (vol. II) that i; ie artha and tiiti 
institutions were inherited by Asoka together with the Maurya empire, 
the Emperor took care to Asokanize them. The process of Asokani- 
zation consisted, as it appears, in the distribution of the word dharma 
(duty, piety, humanity, etc.) ’right and left in the midst of the 
inscriptions. 

On this Asokanizing N.’s comment, which at the same time con- 
cludes the volume (p. 121), is as follows : “History will say if India has 
lost or gained by making this choice. But the fact is that India has 
rejected the way pointed out by Kautilya-Canakya to enter that 
of Dharmacoka." This comment is as valuable as the one that a 
student of European philosophy might make in regard to “Western 
history” after reading a few pages from the Stoic, Early Christian 
and Neo-Platonic philosophers. 

The previous discussion has already made it clear that N.*s position 
is untenable. But now since he is speaking of “history”, let history 
speak. 

Samudragupta has already been mentioned. The other Guptas 
were equally un-Asokan. They knew the vote montree par 
K. C (way shown by Kaujilya-Canakya) to administer sound doses 
of drubbing to the Huns. Both Har§avardhana and Pulake&n were 
Napoleonic in worldly ambitions and adventures. The Gurjara-Pratl- 
haras, Ra?traku$as and Colas were equally great world-conquerors 
such as would have gratified the Kautilyan professors. 

Then there was Dharmapala, a Buddhist, who had the word 
dharma attached to his very name perhaps even from birth. And 
which ‘way 1 did he choose ? Not that of Dharmasoka, as it seems. 
For he came with his Bengali legions all the way up to Kanauj and 
overran the whole of Northern India establishing his flag on the 
Himalayas and in the Deccan. Dharmapala did not believe that 
Buddhism implied ahimsx (non-killing) and pacifism. 

People with historic sense would then admit that whatever else 
may have been ‘rejected* by the people of India, it was certainly not 
Kautilyaism. 

What now is the verdict of history ? History says that the Hindus 
lived and moved on the earth exactly as other human beings of flesh and 
blood lived and moved in other parts of the wor.d. In the tug of war 
that must have ensued between the Indian Kautilyas as in that between 
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the others, the lesser yielded the palm to the bigger. But Kautilyaism 
first, Kautilyaism second, Kautilyaism always has remained the motto 
of the Hindu as of other pillars of the state. 

It may of course be readily admitted without lengthy dissertations 
that open cases of inhumanity and depravity created reactions against 
certain officials and perhaps also literary texts in the minds of one 
or more thinking sections of the community. But a general disparage- 
ment of the artha and riiti philosophy as such, during periods of 
Hindu India is printa facie inconceivable. 

Nag has tried to write an impossible thesis. From top to bottom 
it is a tissue of inconsistencies so far as there are any philosophical or 
sociological interpretations in it. And he has succeeded only in 
proving, against himself, that Kautilyaism is an inveterate trait of the 
Hindu genius, and that this Kautilyaism is nothing but Machiavellism. 

( To be continued) 

Benoy Kumar Sarkar 


Two Seals from Clutch 

The two seals, made of brass, published here, were found in 1897 
by the late Dewan Bahadur Ranchodbhai Udayram, once the Dewan 
of Cutch State, during his search for antiquities in Cutch. They are at 
present in the possession of his son Mr. Kanaylal R. Dave in Bombay. 

Excepting the coins of Kumaragupta and Skandagupta, and a frag- 
ment of an inscription 1 engraved in characters of the Gupta period 
(which gives us no connected or useful information) we have no 
records of the Gupta period found in Cutch. The present seals bear- 
ing characters of the Gupta period, will, therefore, be found interesting 
though they in no way give us information bearing on the political 
history of the province. They are, as will be seen below, private 
seals belonging to Brahma nas learned in the four Vedas. It is well 
known to archaeologists that a large hoard of such private seals was 
discovered in the excavations at Bhlta and Basarh. 

The first seal was found in the ruins to the north of the village 
VifijhSna in Cutch. It is circular in shape, its diameter measuring 
inches. Above the inscribed portion » which consists of one line 
and in fact of one word only, the figure of Brahma is engraved. He 
is shown holding a mala, in his right hand ana a gourd in his left 
hand. On either side of the figure there is an ornamental design. 

1 Ann , Rep. Arch. Sur . W.C 1905-6 ; p. 55 ; 1919-20, p. 5 - 
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The characters used in the inscription, which measures i \ inches, are 
Brahmi of the 8th century A. D. The letters show rounded forms and 
not angular as in the other seal described below. The only point of 
orthography which requires to be noted is the doubling of the conso- 
nant immediately following r. The medial vowel i is expressed in two 
ways, — in one the stroke meant for i after being turned a little to the 
left is stretched below in a perpendicular line as in pi in pt 8 aca t and 
in the other it is stretched to the left in a horizontal direction as in 
rvvi in caturvvidya{sya). 

The inscription on this seal reads (i) Sr! Pidacacaturvvidya [sya] 
“ (This seal is) of (a brahmana) named PiSaca, who is learned in 
the four Vedas'*. His name is certainly very curious. As a brahmana, 
it is but natural that he would have on his seal the figure of a Hindu 
god, and secondly as the brahmana seems to be a devotee of Brahma, 
the figure of that god is engraved on his seal. 

The SECOND SEAL was discovered in the ruins of the village Patagacjh 
at a distance of six miles to the east of Lakhpat in Cutch. It is oblong 
in shape, measuring if by i| inches. Above the inscribed portion, 
which here consists of three lines, the figure of Nandin is engraved in 
the middle, in a sitting posture and facing to the left. On one side 
of the Nandin is shown the figure of a bow without a string and on 
the other side (in the rear) is engraved the figure of a gourd. The 
figure of the Nandin denotes that the brahmana was a devotee of 
Siva and the gourd denotes that he who used the gourd was a 
Sanyasin. I am not able to explain the presence of the bow. Below 
these figures are two lines, one continuous and the other dotted. 

The characters used in this inscription also are of the eighth cen- 
tury A. D., but, as already remarked, they have distinct angular forms. 
A consonant following r is doubled as in °ttirggata (i. i) and in 
° rvvidya (1.3). The inscription reads thus : — 

(1) su (su) manomukhavo (vi) nirggata 

(2) vi (vi) dheyapurafiri (srl) cfttu 

(3) rvvidyasya 

The arrangement of the words in this inscription seems to be wrong. 
It ought to be, I think, thus : — 

vidheyapuravinirggatafirl sumanomukhacaturvvidyasya 
The inscription shows that the seal is that of a Caturvedi-Brah- 
mana named Sumanomukha, (who) came from Vidheyapura. 

The town Vidheyapura seems to be identical with Yaudheyapura 
named after the Yaudheya tribe. 


D. B. Diskalkar 



Indian Literature Abroad 

( In China ) 

III 


Giles, in his introduction to ‘ The Travels of Fa-hsie n* (Cam- 
bridge, 1923), says f “What indeed must have been the cogent influence 
of that faith (Buddhism) which could impel several of its ministers to 
undertake, and one to carry through for the Faith's sake, a supremely 
dangerous expedition, in the glow of which the journeys of St. Paul 
melt into insignificance ? For Fa-hsien, the hero of this adventure and 
the recorder of his own travels, practically walked from China across 
the desert of Gobi, over the Hindukush, and through India down to 
the mouth of the Hooghly where he took ship and returned to China, 
bringing with him what he went forth to secure — books of the 
Buddhist canon and images of Buddhist deities". In Ceylon “after 
repeated search he obtained a copy of the Disciplines according to the 
school of the ‘Faith Prevailing', also copies of the long Agamas 
on ecstatic contemplation, and subsequently of a collection of extracts 
from the canon, all of which China was without.” The difficulties 
of the way and the danger of losing his books and icons are well 
known. After reaching China, he handed over to the monks of Nan- 
king the Sutras and the Vinayas he had collected (Fa-hsien , p. 81). 

The publication of Fa-hsien’s travels caused a tremendous stir in 
the hearts of young and devoted Buddhists, and hundreds of Chinese 
left their home and followed Fa-hsien's footsteps to visit the land of 
the Blessed One, and to procure the sacred Buddhist books and images. 
We shall, however, see the result of this visit in the course of our study. 

“ The fourth century was a period of confusion in China, caused by 
a hopeless division of the country and by intrusion of invaders from the 
north. Yet Buddhist missions proceeded to cover the greater part of 
the land, and many of the contending rulers welcomed missionaries 
from Central Asia. One of these men, Fo-t'u-cheng, who came in 310 
to Lo-yang from a ‘western country*, laboured not as a 
and Tao-Vtf translator but as a social worker. It is said that he was 
‘well-versed in magic formulae and saved many people 
from diseases and sufferings by his supernatural attainment.’ No fewer 
than 893 monasteries and sanctuaries were established by him, and his 
'disciples’ numbered 10,000. But his significance in Chinese Buddhism 
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lay perhaps more on his having educated one of the most powerful 
thinkers, Tao-an, than in his actual works ; though he laboured mostly 
in the north, his influence was later propagated to the south by his 
disciples ”. 1 

This Tao-an 2 was a very able man and he helped a large number of 
Buddhist scholars. He was a contemporary of Dharmanandin and 
wrote an account of him. 

Dharmanandin was a man ofTokharaor Tokhristhan. A monu- 
mental work of Dharmanandin^ still exists in Chinese. It was 
his translation of Ekottaragama in 50 fasciculi of fifty-two chapters. 
The text, which was presumably written in vulgar Buddhist 
Sanskrit, consisted of 2,50,000 Slokas, in verse or an equivalent 
number of syllables in prose ; and there are 555 short Sutras beginning 
with 4 Evam maya Srutam ekasmin samaye etc\ (Nanjio, 543). 
A contemporary preface to this work says that it was composed 
in 384-385 a. D. Nanjio in his Catalogue gives a summary of the 
contents with a literal translation of 52 chapters. 

I have already referred to the political disintegration of China, 
and the lack of power of the Central Imperial Rule. The Former 
T’sin Dynasty, founded by Fu-Chien, had its capital at Chang-an. 
Fu-Chien was a patron of Buddhism and during the short period of 
44 years (350-394 A. D.) when he and his successors ruled. 
Former T’sm six Indian Sramanas translated 15 Sanskrit books. 

350*394- Most of these translators came from modern Afganisthan, 

which was then a great centre of Indian culture and 
formed a part of India. 

The Former T'sin Dynasty was destroyed by the Later T'sins, who 
retained their capital at Chang-an, so that the Indian culture continued 
to flourish under the new sovereign^, who became famous as the patrons 
of Kumarajlva. Kumarajlva was an Indian living in 
Kumtfrajiva, an Eastern Turkisthan. We have already mentioned that 

Turkisthan. Central Asia and Eastern Turkisthan were inhabited by 

Indians and we shall have occasion to go into a detailed 
history of those places in a subsequent study. Kum&rajlva’s forefathers 
were ministers of a certain prince in India. Kumarajlva's father had 
forsaken this office and went to Kucha, where he married 
Jlva, a sister of the king of that country Kumarajlva was 
born of this wedlock. He became a monk in his seventh year. 

1 Anesaki, E.R.E . , vol. 8, Missions (Buddhist). 

2 Giles, Chinese Biog. Dicty sv. Tao-an. 
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Two years after, his mother Jlva became a nun and she took 
her son to Kubha, where he became the disciple of Bandhu- 
datta, a cousin of the king of Kubha. They went back to their native 
place of Kucha in 352 A. d., where he remained until 383, spending 
thirty years of his sojourn there and prosecuting his theological studies. 
He followed the school of Sarvastivadins for some time under the 
instruction of Vimalaksa mentioned above. But he became a Mah5- 
yanist after getting instructions of Suryasoma. In 383 when 
Kucha was captured by the Chinese General of Fu-Chien, he 
was carried off to China as a prisoner and from 401 onwards he 
laboured at Chang-an for about ten years. His fame as a scholar 
had preceded him ; he established his reputation as a saint by 
overcoming a temptation thrown in his way by his Chinese 
captors, and was received by the T'sin Court with great honour. 
He was appointed Kuo-shih (Rajyaguru) or the Director of 
Buddhist study and lectured in a hall specially built for him. He is 
said to have had three thousand disciples. He translated 98 works 
in 421 fasciculi and fifty extant translations are still ascribed 
to him 1 . Pelliot says that "Kumarajlva is one of the greatest 
translators of Chinese Buddhism, though his mother-tongue was 
certainly neither Sanskrit nor Chinese”. But an Indian by descent 
and education, he was familiar with all the twists and turns of 
Sanskrit ; in Kucha he had to learn Chinese and Kuchari dialect. 

Kumarajlva found, on examination and comparison, that the 
Chinese translations made hitherto were neither accurate nor elegant, 
and he himself undertook the task of revision. This work occupied him 
for the rest of his life-time, and was the joy and pride of his declining 
years. Indian monks always translated Sanskrit books with the help 
of some Chinese scholars, who could not always comprehend the 
subject-matter and translated the Sanskrit words with imperfect 
synonyms. The translations were generally mere paraphrases of 
Sanskrit books and therefore sometimes wholly unintelligible to 
Chinese readers. To produce them in a form more accurate and 
complete was the task undertaken by him at the desire of the king. 
More than eight hundred priests were called to assist, and the king 
himself, an ardent disciple of the new faith was present at the con- 
ference holding the copies in his hand as the work of correction 
proceeded. 


1 Nanjio, App. II, 59 J also Ltfvi, Le 'Tokharien B //. A ., 1 9^3* 
I. 11 . Q., MARCH, 1926 21 



162 


INDIAN LITERATURE ABROAD 


More than three hundred volumes were thus prepared 1 . Few 
foreigners have yet gained any distinction in writing Chinese but 
Kumarajlva obtained it, and to this date his translations are consi- 
dered to be one of the best specimens of Chinese style. Kumara- 
jiva translated various recensions of Prajfta-paramitas. The Palica- 
vimhati Prajm-paramita was a very popular book. It had been twice 
translated into Chinese and it was again done into it by Kumarajlva, 
along with Dasa-sahasrika P raffia- paramita, which had been thrice 
translated before. Vafracchedika , another equally important Buddhist 
philosophical book, was rendered into Chinese for the first time. The 
greatest work of Kum;irajlva's was his translation of the Maha- 
prajM-paratnitfi Sastra which he did between 402 and 405 in 100 fasci- 
culi. The Sanskrit text of this Sutra consisted of 100,000 §1 okas in verse 
or a corresponding number of syllables in prose. But Kumarajlva 
translated only the first chapter in 34 fasciculi, and gave the abstract 
of the remaining 39 chapters. This book is the commentary on some 
of the sections of the P aixcavimhati P rajfxa-paramita by the great 
Nagarjuna ; it was now for the first time made accessible to the Chinese 
readers. It is not possible to describe here the fifty books translated by 
Kumarajlva. His versatile genius extended over almost all the 
branches of Buddhist learning. Among the more important books, 
the following may be mentioned : — 

(1) Saddharma-P undarika, Nanjio, 134. 

(2) Smaller Sukhavafx-VyTJta , Nanjio, 200. 

(3) Sarvastivada Pratiinokqa-, Nanjio, n6o. 

(4) Sutralankara Sastra, Nanjio, 1182. 

(5) Madhyamaka Sastra (Jap. Churon). 

(6) Sata Sastra of Aryadeva, Nanjio, 1188 : Vasubandhu’s com- 
mentary on the Sutras (Jap. Hyaku-ron). 

(7) Dvadaba-nikaya Sastra by Nagarjuna (Jap. Juni-mon-rcn), 
Nanjio, T186. 

The last two books were composed by Nagarjuna and Aryadeva to 
clear up the confusion arising in men’s minds regarding the distinction 
between entity and non-entity. They gave an exposition of the teachings 
of Buddha and his life with special emphasis on the 'Twelve Nikayas' 
that led to the inmost shrine of Perfect Enlightenment. They 

1 Edkins' Chinese Buddhism , p. 90. 

2 Le PratimokQa SUtra des Sarvastivadins, textc Sanscrit— *M. 
Louis Finut avec le version chinoise de Kumarajlva, traduite en 
frahs’ais par M. Ed. Huber—/ A. 1913, pp. 465-558. 
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regarded the Avatamsaka, the Agamas , and the Saddkarma-Pundarlka 
as marking three periods in Sakyamuni's ministerial career, and 
considered the Saddkarma-Pnndarlka as the crown of Buddha's perso- 
nal teachings. 

The Sukhavatl'VyUha has a far-reaching consequence on the 
history of Buddhism as it is one of the scriptures of the Jodo or Pure 
Land sect of Japan and China. 

The smaller Sukhavatl-Vyuka, brought to China by Kumarajlva 
soon after 400 A. D., was translated by him into Chinese. This shorter 
translation corresponds with a few omissions to the 
VvOha Vatt " Sanskrit text, which has been published by Max Muller. 

‘‘It is taught in this Sutra that if a man keeps in his 
memory the name of Buddha Amitabha one day or seven days, the 
Buddha together with Bodhisattvas will come and meet him at the 
moment of his death in order to let him be born in the Pure Land 
(Sukhavatl), and that this matter has equally been approved by all the 
other Buddhas of the Universe” 1 . Another important branch of 
work was undertaken by Kumarajlva $ it was the writing of bio- 
graphies of the three great Bodhisattvas ASvaghosa, Nagarjuna, 
and (Arya) Deva. I believe this is the first attempt on writing 
biography of saints, which art was afterwards greatly perfected in 
Buddhist literature. He also wrote a book called Shih-hsiang-lun 
as the Sastra on the characteristics of Reality especially for Yao 
Hsing, the king, who revered him as a god 2 . 

In China and Japan Kumarajlva’s version of the Saddhartna - 

Pundarlka is very popular, and Buniyo Nanjio, in his preface to the 

same work, says that Saddharnta-Pundarlka is almost 

S&ddharmft- worshipped by the followers of Tendai in both countries 
Pundanka. , mT . f. . , 

and Nichiren in Japan. They are used to repeat the seven 
characters na-mu-myoho-ren-ge-kyo i. e. Namah Saddharma-Pundarl- 
kaya Sntraya, as their formula. This Sutra is said to have been ren- 
dered into Chinese six times, but three of these translations were 
already lost by 130 A. D. when Khai-yuen-ltt was compiled by Ch'-shang 
in the T’ang Dynasty. The dates of these six versions are about a. d. 
255, 2 7 °> 286, 335, 400 and 601 respectively. The first two and the 
fourth are lost. The remaining three were translated by Dharma- 
rakja, Kumarajlva, and Jftanagupta and Dharmagupta respectively. 
Nanjio has given a detailed comparison of these three versions in his 

1 Lloyd’s Wheat among the l'ares } p. 1O7. 

2 Giles, Chinese Biog . Piety ., No. 1017. 
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Catalogue. The version of Jfianagupta and Dharmagupta is the latest 
and agrees more closely with the Sanskrit text. Besides these, two 
incomplete versions of 223 and 335 A. D. are mentioned by Ch’-shang 
in his Catalogue, but they were lost already in 730 A. D. But Kumara- 
jlva's version for its elegant and idiomatic Chinese has been most 
popular ever since. 

Bodhisattva Vasubandhu wrote a commentary to this book called 
Saddharma-Pundarlka-SUtra-Sastra. It was translated by Bodhiruci and 
Ratnamati after it had become widely known through Kumarajiva's 
translation (Nanjio, 1232, 1233). There are as many as 19 books 
written in Chinese by the Chinese monks on Saddhanna-Pundarika t 
and besides there are Japanese commentaries such as Hokke-gi-sho, 
well known in Japan (Nanjio, Saddharama-Pundarika , Intro.). 
This book has been translated into English by H. Kern in the Sacred 
Books of the East and long ago into French by E. Burnouf. It 
has been of late edited by S. L6vi. 

The Brakmajala Sutra (Fan-mSng-chi ng), which has always been 
considered in China as the chief code of law of the Mahayana schools, 
was introduced into China by Kumarajlva. The book in translation 
is only two fasciculi, but it is stated by Sang-chao, a 
disciple of Kumarajlva, that this work is the twelfth 
chapter on the Bodhisattva-hrdaya-bhumi ; it is a Sanskrit 
work of 120 fasciculi and 61 chapters (Nanjio, 1017 ; Tokyo ed. xvi, 
1-9). But the rest of the work was never put into Chinese garb at all, 
nor has the original work ever been unearthed by European indo- 
logists.* The Pali Brakmajala Suita in the Dlghanikaya has nothing in 
common with the Chinese code of law except the title. But we have 
found the Chinese version of the Pali text in the 14th chapter of the 
Dlrghagama Sutra under the title Fan-tung-ching '‘Sutra of Brahma's 
movements" which in Sanskrit would likewise give Brakmajala Sutra . 

No commentary to it seems to have been written in Sanskrit but 
there is a commentary to it by Chi Chie, a Chinese monk of the 16th 
century. 1 2 

Kumarajlva rendered into Chinese another important Sanskrit Sutra, 
a work which had inspired in a later age many Chinese monks to write 
on it It was Surangama * Samxdhi (No. 399) in three fasciculi, the sequel 
of which also occurs in Tibetan Kanjur. Kumiirajfvu transliterated the 


1 DeGroot, Toung Pao> 1898. 

2 Courant, Catalogue du Ltvres chinoi$ ) vol. II, p. 606. 
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name as Shih-le ng-yen-sam-mei as Sura (hero) anga (limb) and samadhu 
^ Another recension of this Sutra, but of much larger 

Samffdhi"” 1 size, was done into Chinese in 10 fasc. by Paramiti and 

Mika£akya (No. 446) in the T'ang dynasty. The 
importance of the book can easily be gauged from the fact that three 
commentaries to it by Chinese monks were written in the Sung dynasty. 
In 1165 A. D. Hsien Kwei compiled these commentaries (No. 1818) 
and arranged one after the other under each sentence or passage of 
the Sutra. This arrangement greatly helps ijs to study at once the 
text from three commentaries. I believe Kumarajlva was responsible, 
as he was for many others, for the introduction of this Sutra, which 
became so popular in the centuries to follow him. 

It is to Kumarajlva that we owe the first introduction of the master 
minds of Indian Buddhism into China, viz., ASvaghosa, Nagarjuna, 
Aryadeva and Vasubandhu. These are the four great 
a^ce o* P ASva- patriarchs of Buddhism, who established Mahayana on 
gho?a in Chinese, a sound basis of philosophy, ASvaghosa is the twelfth 
patriarch of the Buddhist church. One of his greatest 
works is the Sutralankara.' 

It is a collection of pious legends after the model of the Jatakas and 
Avadanas which are narrated in prose and verse in the style of 
Sanskrit poetics. Many of these legends of old are known to us, such 
as the story of DTrghayus, of king Sivi. Others already show more of 
the spirit of the Mahayana or at best a reverence for the Buddha which 
is more Mahayanic in its tendency. In two of the 
Sutrflaftkffra. stories of the Sutralankara a part is played by king 
Kaniska. But it is much to be deplored that up to now 
we have only Chinese translation of Kumarajlva, 2 as the Sanskrit text 
so far has not been discovered. Not only is it a literary work 
of importance, the merits of which are apparent in the translation, 
but also of great significance for the history of Indian literature 
and culture inasmuch as it mentions the epics of the Mahabharata 
and Ramayana, it combats the philosophical doctrine of the 
$afikhya and Vaisesika schools just as forcibly as it opposes the 


1 This should not be confused with Asanga’s Mahayana Sutralan- 
kara,. which has been translated from Sanskrit into French by S. 
LOvi. 

2 SUtralahkara of Asvaghosa translated by Kum&rajlva (French 
translation by Ed. Huber). 
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religious views of the Brahmins and the Jains and refers in a variety 
of ways to the scripts, the arts, and painting. 1 2 From* the Chinese 
translation of SutrTilafikara , Huber was able to trace three stories to 
the Divyavadana 2, . 

Besides translating the Sutralankara, Kumarajlva translated a bio- 
graphy of the Bodhisattva ASvaghosa (Nanjio, 1460), and thereby 
popularized the legendary life of the patriarch among the Chinese. 
A§vaghofa (Ma-ming t horse-neighing) was born of a Brahmin family 
in Benares, and received his education at Pataliputra. He had a sound 
Brahmanical education before he embraced Buddhism. He was a 
great force in the country and many a legend is connected with his life. 
He was a great musician, a poet and a dialectician. His epic Buddha * 
carita has been mentioned elsewhere, which was introduced into China 
almost within ten years of the appearance of Kumarajlva’s biography. 

Nagarjuna 3 the fourteenth patriarch was also introduced in China 
by Kumarajlva. Nagarjuna was a great and versatile writer and was 
the founder of the Madhyamaka philosophy. The principal work of this 
school is Nagarjuna’s Madhyamaka Sastra . Ts’ing-mu 
NffgSrjuna. (Nllanetra) wrote a commentary, Pranyamula-sastra-t~U a 
(Nanjio, 1179), which was translated by Kumarajlva into 
Chinese in 409 A.D. Nagarjuna wrote several important Sastras, among 
which the most compendious volume on Abhidharma was his Maha- 
prujUaparamita-hastra (Nanjio, 1169), which was a commentary on the 
Paftiavimsati-Satasahasrika P rajhaparamita (Nanjio, 1 b). This is the 
firsi book translated into Chinese explaining the Madhyamaka philo- 
sophy. Kumarajlva also gave a Chinese version of NSgarjuna's life, 
which is full of miracles and legends (Nanjio, 1461). 

A disciple ot Nagarjuna, and as great as his master, was Aryadeva 4 
(Deva, Kana-Deva). He too was introduced to the Chinese reader by 
Kumarajlva. Deva’s Sata-Sastra with Vasubandhu’s 
Aryadeva. commentary (Nanjio, 1188) was rendered into Chinese in 
304 A.D. Traditionally Deva is the fifteenth patriarch and 
was an inhabitant of Southern India (some say Ceylon). He lived in 

1 L$vi ,/. A., 1908, pp. 77ff. translated by Nariman, p. 36 ; also 
Anesaki, ERE., vol. 2, p. 159. 

2 BEFEO ., 1904, pp. 709-726. 

3 Edkins, Chinese Buddhism , p. 77. 

4 Sogen, Systems of Buddhistic Thought , Cal. Univ., 1912, pp. 
187*194 ; also Edkins, op. tit., p. 78. 
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the third century A.D. Arvadeva’s life was also made known in China 
by Kumarajlva. 

The wonderful service done by Kumarajlva, lor introducing these 
master-minds in Chinese, cannot be gainsaid. 7 'he subtle and critical 
mind of the Chinese Confucianists and Taoists wanted critical and phi- 
losophical writings from the pen of Indian Buddhists, and the intro- 
duction of the philosophies of Nagarjuna and Aryadeva was 
the right thing for the hour. The real intellectual Buddhism was 
offered to China by Kumarajlva ; after him, as we shall see, hundreds of 
Abhidharma works of various schools of thought were introduced. 

About the same time while Kumarajlva was preaching in the North 
China, there arrived by ^ea-routc Buddhabhndra (Shantung), who has 
been mentioned above as the first translator of the 
in s. china. Avata ins aka (Nanjio, 87). By the purity of his life, his 

great discipline. and meditation, he influenced deeply the 
people of south China. It was in the South that he laid the foundation 
of the Shan-r.o (Dhyana) school of Buddhism, which was in later 
times greatly strengthened bv Bodhidharma. 

Other important Sanskrit works were also translated during this 
period by Indian monks. Dlrghagama which is the Sanskrit version 
of the Dlghanikaya was rendered into Chinese by Buddhayasa with 
the help of Chu Fo-nien in 4 1 2-4 15 A. D. It consisted of 22 fasciculi 
4 Vargas, 30 Sutras. He also translated a Vinaya and a Pratimoksa 
of the Dharmagupta school, which was one of the four sub-divisions of 
the Mula-Sarvastivada. Chu Fo-nien, who has already been mention- 
ed as an assistant of Buddhayasa, had helped many foreign transla- 
tors of the Former T’sin Dynasty. He acquired knowledge of Sanskrit 
and himself translated 22 or 23 works from 374 A. D., till some time, 
under the Later T’sin Dynasty. Of his seven works only five are 
in existence. DharmayaSa, another sramana of Kubha, translated 
2 or 3 works in A. D. 407-415. In YVan-Chwang the Western T'sin 
established one of those ephemeral Tartar principalities inentiond 
previously. One Chinese Sramana Shin Shang-chien or Fa-chien 
translated about 14 or 15 works and today 10 of his works are still 
to be found in the collection of Tripitakas. During the reigns of the 
three T'sins in China (350-431 A. D.) 197 works were translated by 
known and unknown writers, but today only 124 of these works 
remain, others being lost. During the Eastern Tsin (317-420 A. D.) 
dynasty in 373 A. D., Tao-an, a Buddhist priest compiled the first 
Chinese catalogue of the Tripitaka. His Catalogue begins with books 
of An hsi-kao and omits the earliest books of Buddhism. The reason 
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is that he was a man of the North and probably the activities of the 
South were little known to him 1 . 

Nine translators flourished in the state of the Northern Liang 
(a. D. 397-439) which had its capital at Chang-ye and Ku-tsang. Of 
these translators Shih Tao-kung, Shih Fa-Chung-chii-ching-shang, Shih 
Chu-mang, Tao-thai were Chinese monks. The last named Shih 
Tao-thai went to the west of the Himalayas to obtain texts of the 
Vibha§a and some Sutras and &astras. After having returned to 
China, he met one Buddhavarman with whom he translated KStya- 
yaniputra's A bhidharma- Vibham-Sastra a book in 82 fasciculi, 3 
khantjas or divisions or 16 chapters. But this was an incomplete work. 
Afterwards he alone made the translation of Maha-puruya-hastra 
(Nanjio, 1242 ) and Mahayana Avataraka Sastra. (Nanjio, 1243). 

Shih Chu-meng deserves special note. He started from Ch&ng-an 
towards India in A. D. 404 with fourteen friends. Nine of them were 
frightened at the sight of the Himalayas and returned, one having died 
on the way. Chu-meng with four other friends went as 
Shih thu-Meng. f ar as pataliputra, where he obtained the Mss. of 
Nirvana- Sutra, Maha-saiighika Vinaya , and some other texts, from 
the very house of a Brahmana, from whom Fa-hsien had obtained the 
Nirvana-Sutra manuscripts. On the way back to China in A. D. 424, 
he again lost three more friends, and arrived at Liang-chiu with only 
one surviving friend. In A. D. 433-439 he translated the Nirvana- Sutra 
in 20 fasciculi, but his translation was lost in 730 A. D. 

The only great Indian translate. who has left a lasting name was 
Dharmarak$a, who is said to have translated 23 or 24 works, of which 
twelve are still extant. As many of these books are important, I 
shall mention them briefly : — 

(1) Mahavaipulya-Maha-sannipata Sutra in four parts and 30 
fasciculi (No. 61). 

(2) Mali apa rin irvana- SUtra in 40 fasciculi, 13 chapters (No. 1 1 3). 

(3) Suvarnaprabhasa Sutra , which remained incomplete and was 
followed by a more complete version by I’tsing in a later age, and 
became very popular in China. It had two famous commentaries. 

(4) Karuna-pundar\ka Sutra , a well known extant Sanskrit book 
(No. 142). 

(5) Strlvivartva Vyafcarana-Sutra . 


1 See Pelliot, Meou- Tseu ou Us doutes Leves, Toung Pao, V, XIX. 
pp. 25 S also Giles' Chinese Biog . Dicty, 
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(6) Bo :i h is attva-ca ry 7 t n irdeka , and a few others. 

But the most important of these books, which has evoked great 
discussion among the western literati, is Dharma-raksa^ translation 
of the Buddha-carita Kuvya (Nanjio, 135 1) by Asvaghosa. This is a 
metrical work on the life of Buddha from his birth till 
Buddha carita. division of his relics. This Chinese version has been 

translated into English by Mr. Beal and contains 28 chapters, whereas 
the original extant Sanskrit recension has only 17 chapters, the titles 
and contents of which agree with those of the first 17 chapters of the 
Chinese translation (except the titles of the nth, 16th, and j 7th chap- 
ters of the Chinese), which omits seme verses. Beal in the translation 
of Fo-shu-hsin-t sang- chin g (S. B. E., vol. xlix)and Cowell in his Buddha- 
carita' have compared these two versions and various Sanskrit originals. 
Dharmaraksa however so amplified and transposed the original verses 
that the result can hardly be called a translation, although it must have 
been so intended. I believe the greatest achievement under this Dynasty 
was the translation of the Buddha-carita and the blackest spot of the 
rulers is the way in which its translator was treated and eventually 
murdered by Tsin-chin-meng-suh (413-433) and the second ruler of 
the Northern Liang Dynasty. 

1 According to a more critical study of the Sanskrit text of the 
Buddha-carita , the last four cantos of the Epic are held as spurious and 
are decidedly known as composition of Amrtananda, a Nepalese poet 
of no mean order. It has been further demonstrated by Leumann 
and others that the first 25 slokas of the 1st canto are presumably com- 
posed by Amrtananda, as they do not occur either in the Chinese 
or the Tibetan versions. The Sanskrit text of the work was first 
known to the literati in 1893, when the late E. B. Cowell published 
the Sanskrit text in the Anecdota Oxoniensia (Aryan Series, part 
VII, Oxford, 1893). 

The English translation of the Buddha-carita by Cowell appeared in 
the S.B.E., vol. xlix, 1894. Since the publication of these two works 
almost all the Indologists have taken part in the discussion that 
followed, and each has helped to elucidate the text. Below we give 
the bibliography on A§vagho§a : 

Bohtlingk, Otto von und H. Kern’: Kritische Bemerkungen zu 

Akvaghoqa's Buddha-carita— Kong. Sach. Gesel. d. Wiss. zu Leipzig, 
Phil-histor. Klasse, 1894 ; II, 1895, pp. 160-198. 

Dahlmann, J : Das Mahabharat als Epos uud Rechtsbuch — Berlin, 

i*9S> PP- H lml S 1 2 

I. H. Q., MARCH, 1926 
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In 420 a new Dynasty known as the Earlier Sung was founded in 
the south with Chien-veh or modern Nanking as its capital. In the 
north, there were many Tartar principalities which were more or less 
favourable to Buddhism, but all except Wei perished before 
4C0 A. D. Wei then split up into Eastern and Western kingdoms, 
which lasted for about a hundred years. In the south, the Earlier Sung 
gave place to these short dynasties, Chi, Liang, and Ch'en, until at 
last the Sui (589-605) united China (Eliot’s Hinduism and Buddhism , 
vol. Ill, p. 252). 

The Emperor Wen-Ti ( 424-454 A.D.) of the Earlier Sung Dynasty, 
although a patron of Confucianism, was not wholly inimical to 
Buddhism. The rapid advance of Buddhism in China roused 
the jealousy of the official and literary circle, who had great in- 
fluence in the Chinese court. They wanted imperial interference to 
prevent the multiplication of monasteries and the growing expenditure 
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on superstitious ceremonies. This marks the beginning of the desire 
to curb Buddhism by restrictive legislation. A similar 
BuddhUm aga,nSt reaction took place in the Wei kingdom where great 
persecutions were done, alternately favoured by some 
benevolent princes. The force of Buddhism was too strong to 
be curbed and in Wei we find as many as 13,000 Buddhist 
temples. In the Sung kingdom much restriction was placed 
on the Buddhists by certain kings, amply compensated by a succeeding 
one. For fifty-nine years good progress was made in the trans- 
lation of Sanskrit books, for as many as twenty translations from 
China, India, Ceylon and Central Asia are said to have existed in 
earlier times of which nine only remain. 

A remarkable feature of this period is the tendency of Chinese 
Buddhists to go on pilgrimage to India ; since Fa-hsien’s return in 414, 
Chinese students felt romantic pleasure to wend their way to In-do 
or India. Thus in 420' A. D. a band of 25 Chinese monks started on 
a pilgrimage to India. 

During this Earlier Sung rule, we hear of two translations into 
Chinese of works of the Mahisasaka school. These translations were done 
by Buddhajlva, a sramana of Kubha, who arrived in China in 423 A.D 
Besides Buddhajlva, there were Kalayasa, Dharmamitra, Isvara, Guna- 
varman, Sanghavarman, Gunabhadra, Gunaslla (?), and others who 
came from India. Shih Chu-yen, Shih Pao-yun, Fa-yung, Tsu-chii-chin- 
shang, a layman, Hwui-kien, Siang-kung and others were Chinese 
translators. 

Of the Indian monks of this period Gunavarman 1 had international 
reputation. He was a native of Kubha, a younger son of the king of 
the country. He visited Ceylon in 400 A.D. and it is said that he conver- 
ted a country called Cho-po, which is identified with Java where he 
founded the first Buddhist monastery. The fame of the monk spread 
all over the Buddhist world and he attracted the 
Gunavarmana. attention and admiration of the Chinese scholars, who 
got the Emperor to invite Gunavarman to China. 
The Indian monk came to China in 431 A. D., worked incessantly 
and died the same year. He translated ten works but only five 


I Of the details of the life of Gunavaraman, we have ample 
materials furnished by M. Ed. Chavannes in an article in the Poung 
Pao, 1904, which has already been abridged by Mr. P. N. Bose in 
his Indian Teachers in China. 
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remain, one of them being a book called Dharmagupta Bhtksunl- 
karman , which is evidently the Bhik§unl-Prdtim<?ksa according to 
the Dharmagupta school. 

Gunavarman completed another important work known as 
Samyukta-abhidharma-hrdaya-Sdstra (Tsa-a-phi-hsin-lun), which had 
been done up to the tenth’ fasciculus by a sramana named I$vara. The 
book had 13 fasciculi ; but it was lost very early (Nanjio, App. II. 78). 
This Samyukta-abhidharma of Dharmatrata (Nanjio, 1287 ; 16 fasc.), 
which was a commentary on Dharmajfiana's Abhidharma Hr day a 1 , 
was also translated by Sarighavarman another Indian bhiksu who 
arrived in Nanking in 433 A.D. Safighavarman’s other important tran- 
slations were Sarvsdtivdda-Nikdya-Vinaya-Mdtrkd which in Chinese is 
transliterated as Sa-po-to-pu phi-ni moto-lo-chia (Nanjio, U32), and 
Nagarjuna- Bodhisattva- S uhrll ekh a (Nos. 1440, 1441). The latter was 
a book of verses on the importance of the Law, composed by IheBodhi- 
sattva Nagarjuna. It-sing says that the SukrllekJia or letter to a 
friend was written by Nagarjuna to his old Danapati, a great king of 
the south Satavahana. He also says that the Buddhists in the five parts 
of India first commit these verses to memory when they begin to study 
their religion. So it is not unlikely that such a popular book should 
be translated into Chinese. 

Gunabhadra, another translator of versatile genius, arrived in China 
in 435 ‘A. D. He was a native of Central India, Brah- 

ctl?ed h Mah«- m * n ^ caste anc * was 1 ^ c * <name d Mahayana for his deep 

yftna. knowledge of the doctrines of Mahayana. He is 

said to have translated 78 works, but only twenty-eight 
of them remain to this day. He translated Lankdvatdra Sutra, a 
well-known Sanskrit Book on Yogacara, still read and revered by 
people. Many other Sutras and Dharanis of indifferent merit and value 
were rendered into Chinese. Although a staunch Mahayanist, he trans- 
lated the Hinayana Sarpy uktagama- Sutra in 50 fasciculi. Almost half 
the sutras of Samyuktdgama occur in the Dirghdgama and Ekottara- 
gama , which are partly equivalents of the Pali Dlgha Nikdya and Angut - 
tara Nikdya, Another important work on philosophy viz. Vasumitra's 
Abhidharma Prakaranapdda (12 fasc,) was rendered into Chinese by 
Guriabhadra in collaboration with an Indian pandit named Buddha- 


1 Tran?, into Chinese by Gautama Sanghadeva in 391 A. D. 
(Nanjio, 1288), 
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yaSas. Gunabhadra’s style of writing in Chinese was of a high order, 
and his books became very popular in China. 

This Gunabhadra was also responsible for a translation of a very 
important Pali work, Milinda-pa 1 iha i but it was unfortunately lost 
by 664 a. D. There were three versions of the Milinda-pafiha in 
Chinese : 

(1) Na-sien ( Nagasena ) pi-yu-ching or the Sutra of comparisons 
by Nagasena. This version was translated in the third century A. D. 
but was already lost in the 5th century. 

(2) Na-sien pi-chiu citing (Nagasena Bhiksu Sutra) or Na-sien 
citing (Nagasena Sutra) 1 was first translated during the Eastern 
Tsin dynasty (317-420 A. D.). This version is anonymous ; its 
original was probably redacted in a dialect of India, in two or 
three fasciculi. To the Chinese scholars one recension in two fasciculi 
was known. 

(3) A version of the second, probably incomplete, was translated 
by Gunabhadra ; but his translation has not come down to us as 
stated above. 

A comparison of the Chinese and Pali versions of the book shows 
wide divergences in the preliminary part, and almost perfect agree- 
ment in the principal part. The two texts of the Chinese versions were 
held by Sprecht and Levi to be different works, but they have since 
been proved by Pelliot 2 to be two recensions of one and the same 
work. Between these recensions it is difficult to decide which is the 
more ancient and the more exact. The Chinese text is much 
shorter than the existing Pali one 3 . 

In connection with Gunabhadra's translation of the Samyuktagama- 
sutra, a very important problem presents itself : “What 
Pali Niksyas ; s t k e relation to the Pali canon of the Chinese texts 

and Sanskrit 

Agamas. bearing titles corresponding to Dirgha , Madhyama, 

Samyukta and Ekottara ? These collections of Sutras 
do not call themselves Nikaya but A-han or Agama : the titles are 

1 Nanjio, 1358. 

2 Pelliot, ‘Les noms propres dans les traductions Chinois du 
Milinda-paiiha', /. A., 1914, No. 2, pp. 379-420. 

3 Takakusu, ‘Chinese translations of the Milinda-pailha*, J.R.A.S . , 
1896, pp. 1-2 1. For a detailed discussion of the Chinese versions of 
Milinda-pafiho, see Paul DemieviJIe, ‘Les versions Chinois du Milinda- 
pafiha', BEFEO, } 1924, Nos. 1-2, pp. 1-255. 
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translated as ‘Long*, ‘Medium/ ‘Miscellaneous* and Tseng-i, represent- 
ing Ekottara rather than Anguttara 1 . There is hence frritna facie 
reason to suppose that these works represent not the Pali canon, but a 
somewhat similiar Sanskrit collection. That one or many Sanskrit 
works may have co-existed with a somewhat similar P 5 li work is clearly 
shown by the Vinaya texts, for here we have the Pali canon and 
Chinese translations of five Sanskrit versions, belonging to different 
schools, but apparently covering the same ground and partly identical. 
For the Sutra Pitaka no such evidence is forthcoming, but the Sanskrit 
fragments of the Samyuktagama found near Turfan contain parts of 
six sutras which are arranged in the same order as the Chinese translation 
and are apparently the original from which it was made. It is noticeable 
that three of the four great Agamas were translated by monks who 
came from Tukhara or Kabul. Gurjabhadra, however, the translator 
of the Samyuktagama came from Central India, and the text which 
he translated was brought from Ceylon by Fa-hsien 2 . It is also certain 
that though the Chinese Agamas and Pali Nikayas contain much 
common matter, it is differently distributed” (Eliot, Hinduism and 
Buddhism , III, pp. 296-7). 

During this Liu Sung period a few Chinese scholars learnt Sans- 
krit and translated many books into Chinese. One of them, Shih-Fa- 
Yung had been so much attracted by Indian culture that he took 
the name of Thasa-wu-Chia which is transliterated as Dharma-vikrama 
or DharmaSura. He had been to India with the group of twenty- 
five monks, who had started for India in 420 a. d. and came back in 
4*3 A. D. He translated only one work. Shih Hwui-Kien, another 
Chinese Sramana, whose native place is not known, translated 10 or 
15 works in A. D. 437 ; but today only six works remain, and in 730 
only seven works were in existence. We find the names of other 
Chinese Sramanas, who translated a few books, but most of them are 
lost 

It is not always that the Buddhist monks alone laboured on transla- 
tion of works. Even laymen took great interest in the work. Tsu-Chii 
Chin-Shang, a Chinese Grhapati or householder, was a cousin of the 
second ruler of the Northern Liang Dynasty, who had killed Dharma 


1 Anesaki, ‘Traces of Pali Texts in a Mahayana treatise’, Le 
Mu$(on> 1905. 

2 Levi, ‘Samyuktagama Sanskrit’ Toung Pao„ 1904, p. 297. 
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raksa mentioned above. Tsti-Chii-Ching-Shang in his youth had gone 
to Khotan, where he had met an Indian priest named 
A lay Chinese Buddha«ena, irom whom he probably learnt Sanskrit. 

Having returned to the kingdom of the Northern Liang, 
lie translated one work in 2 or 3 fasciculi, entitled 'an important 
explanation of the Law of Meditation* in A. D. 433-439, but it was 
lost before 730 A. D. After the destruction of the Northern Liang, 
Dynasty, he went southward and took refuge under the Sungs, where 
he continued his work of translation with great vigour. By 455 a.D. 
lie translated 28 or, some say, 35 works, of which sixteen only are 
in the Ming collection (Nanjio, App. II, 68, 83). 

The work of translation went on in the South in spite of the change 
of rulers. For in 479 A. D. the Lin Sung Dynasty was replaced by the 
Ch J i Dynasty, which retained the capital in Nanking 
The Ch*i as before, so that the culture of the Buddhists did not 

dynasty. 

get any rude shock from the change of masters. In the 
reign of Wu-ti, the first emperor of this Dynasty, one of the imperial 
princes, named Tzu-Liang cultivated the society of eminent monks 
and enjoyed theological discussions. From the specimens of these 
arguments which have come down to us, we see that the explanation 
of the inequalities of life as the result of Karma had a great attrac- 
tion for the popular mind and and also that it provoked the hostile 
criticism of the Confucian literati 1 . During this period of 23 years, we 
find mention of eight monks namely Dharmajata-yasa, Mahayana 
(Mo-ho-Sheng), Sangha-bhadra, Dharmamati, Gunavrddhi (?), Shih 
Fa-tu, Shih Than-Ching, Shih Fa-hwa, who translated 14 Sanskrit 
books, out of which only six are mentioned in the Tripitaka of 
today. 

The Ch’i Dynast)' in the South was followed by the Liang Dynasty 
of the Siao Family (a.D. 502-55 7), founded by Wu-ti, who alone 
ruled from 502 to 549. Although successful as 

^npe- wu- 11 , a warrior in the beginning of life, he lost all interest 

AAoka. in war and politics after he had embraced Buddhism, 

and died miserably in the hands of his oppo- 
nents the Wei of the North. Wu-ti forbade sacrifice of animals, 
even representations of animals in embroidery on the ground 
that people might cut up such figures and thus become 

callous to the sanctity of life. He imitated Asoka and rivalled him in 


1 Eliot, opacity III, p. 253. 
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pious enthusiasm, if not in power and prosperity. He expounded 
sutras in public and wrote a book on Buddhist ritual. 

It was during the reign of Wu-ti that the first Chinese edition of the 
Tripifcaka in manuscript and not in print was made in 518 A.D. The 
Emperor paid great honour to Buddhism and he made a 
andChbcse T^ri- ^ ar S e collection of the Buddhist canonical books, amoun- 
p, * aka - ting to 5,400 volumes, in the Hw&-lin garden. The Sha- 

man Pao-Chan compiled the Catalogue in fifty-four fasci- 
culi' 1 . According to the Khai*yuen-lu, this Catalogue was compiled 
by Pao-chan under the Imperial order in 4 fasciculi, in A. D. 518 ; 
but it had been lost in 730 A.D. The total number of the sacred books 
that were translated from Sanskrit into Chinese between 67-518 A.D., 
that is, about four hundred and fifty years, is said to have reached 
about 1432 distinct works in 3741 fasciculi, arranged under 20 
classes. This was the first collection of Buddhist sacred books made 
by an Emperor of China. But this Catalogue is lost. The one that 
is proved was compiled by a Chinese priest Sang Yien about 520 
A.D. It was a private collection and consisted of 17 fasciculi (Nanjio, 
1476). Its title was Chu- 8 an-tsang-tsi or a collection of the records of 
translation of the Tripifcaka. 

( To be continued ) 

Prabhat Kumar Mukheuji 


I Max Muller quoted by Nanjio, p. xvii. 



MISCELLANY 

The date of Kaniska and Mr. Kimura 

I have taken a keen interest in the question about the date of the 
famous Indo-Scythian emperor Kaniska, and I therefore at once turned 
to Mr. Kimura’s paper, when I received the third part of the Indian 
Historical Quarterly. It seemed evident that the learned author is in 
possession of Chinese scholarship, since he quotes directly from the 
source, and I therefore thought that he might perhaps have come across 
some new information, which had escaped notice up till now, and 
apparently he had. 

He brings the following extract from the Hou Han-shu : 4i In 
the year yuanch'u of emperor Anti, king Ankon of Sakala got offen- 
ded with his uncle and prime minister Pan and exiled him as a hostage 
to the king of the Yueh-chi. The Yueh-chi king very much loved him 
e. e. Pan. Now when king Ankon died without son, his mother became 
regent. The people of Sakala then put up as their king the son of the 
brother of Pan. When Pan (the minister of the Sakala king) heard 
of this, he appealed to the king of the Yueh-chi on the ground that 
though the people have made his brother's son king, yet he ought to be 
made king in his place because he was the uncle. The Yueh-chi king 
was satisfied and sent Pan to Sakala with an army. The people of 
Sakala showed respect to Pan as they were afraid to disobey the Yueh- 
chi king ; they then took away the seat of Pan's nephew and made 
Pan their king.” 

Mr. Kimura compares this account with a passage from Hiuen Tsang 
in which Kaniska is mentioned in connection with Sakala and some 
hostages, and draws the conclusion that Kaniska's date can be settled 
from this comparison. It must be subsequent to the period Yuan ik'u 
(114-116 A.D.), and an examination of certain details mentioned by 
Hiuen Tsang shows, he says, that it must fall between A. D. 140 and 
180. 

This argument looks very convincing. But there is one difficulty: 
the quotation from the Hou Han-shu is not correct. 

I shall not lay any stress on the fact that the name of the “Sakala" 
king is wrongly given as Ankon instead of An-kuo, older pronunciation 
An-kvvak, because this may be a mere slip of the pen. More serious is, 
however, the misstatement that An-kuo was king of Sakala. 

I. II. Q., MARCH, 1926 
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The passage quoted by Mr. Kimura is found in the chapters of the 
Hou Han-shu which deal with the kingdom Su-le in the Western Coun- 
tries. The account of So-kii, i.c. Yarkand, ends with the remark : 
going from So-kii, if one turns to the north-east one arrives in Sude. 
Su le is accordingly a kingdom in Eastern Turkistan, to the north-east 
of Yarkand and l fail to understand why Mr. Kimura does not accept 
the usual identification of Su-le and Kashgar, which is, as a matter of 
fact, beyond every doubt. 

If he had not made this mistake, he would probably have <ccn that 
the history of Kashgar, as it is narrated in Chinese and Tibetan sources, 
seems to include events which may prove of interest in connexion with 
the date of Kaniska. 

In his Tableaux historiques de PAsie, p. 1 66, M. Klaproth states 
that according to some Chinese source, the king of Kashgar was deposi- 
ted by the Yueh-chi about A.D. 120, and that his subjects on that occa- 
sion embraced Buddhism. We are not told where he has found this 
statement, but Mr. Kimura will perhaps be able to trace it. It evidently 
refers to th-i same events which are mentioned in the passage from the 
Hou Han-shu quoted by him about the installation of the mler 
whom Mr. Kimura calls Pan, but whom the Hou Han-shu name ClVen- 
p*an on the throne of Kashgar. Now we are told in the Li-yul-gyi 
Lo-rgyas-pa 1 2 that the wife of the Khotan king Vijayasimha was 
instrumental in propagating Buddhism in Shu-lik. Slui-lik is evidently 
the same word as is rendered Su-le by the Chinese, for the ancient 
pronunciation of this name was Shiivo'lek. We must therefore draw 
the conclusion that the Khotan king Vijayasimha was on the throne 
about A.D. 120. 

Now we learn from another Tibetan source 3 that Vijayakirti, the son 
of Vijayasimha, led an army to India together with king Kaniska and 
(?) the Guzan king and others. Though Taranatha distinguishes 
between Kanika and Kaniska, just as Mr. Kimura speaks cf two kings 
Kaniska, there cannot be any doubt that we have here a reference to 
Kaniska, whose date would accordingly be subsequent to A.D. I20, 

If the Tibetan notice about the expedition to India can be relied on, 
it further raises a certain presumption in favour of the theory that 
Kaniska started on his campaign from Khotan and in this connexion 
it may be useful to remind the reader of certain facts which point to 
the same conclusion. 

1 Rockhill, Life of the Buddha, p. 240. 

2 Cf. Dr. Thomas, Indian Antiquary, xxxii, 1903, p. 34 9. 
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Mr. Kimura quotes the notice in the Sutralahkara about the king 
whom he calls Candra Kaniska. The Chinese text does not, how- 
ever, speak of Candra , but of Chen-Van Kaniska, and Professor 
Sylvain L6vi has long ago 1 suggested to explain Chen-t'an as “king of 
Khotan”. Also the late Dr. Fleet 2 thought that “Kaniska belonged to a 
separate clan, sept, or ruling house of the Kusana tribe which made 
its way from Khotan into Kashmir, and thence into India.” 

It is further of importance that Kaniska and his successors, in their 
coin legends, use the Iranian language which later on became the 
language of trade and administration in the Khotan kingdom and 
which had been spoken then in the first centuries of the Christian era 3 . 
They are there designated as belonging to the Kusa tribe and not by 
means of the derived word Kusana, just as the Chinese texts quoted 
by Mr. Kimura speak of Kaniska as a king in the race of the Ku&as 
and as king Kaniska of the Maharajakanikalekha 4 5 is said to be of the 
Kusa race. 

Moreover, if Kaniska hailed from the Khotan country, it becomes 
necessary to follow the Russian scholar Storel Holstein 8 in assuming 
that he belonged to the Little and not to the Great Yueh-chi. 

It follows from what I have said above that I cannot accept Mr 
Kimura’s dictum that the “evidence does not leave the smallest doubt 
that there were two Kaniskas, one of older times and another a con- 
temporary of Asvaghosa.” There were no doubt two Kaniskas, the 
great and famous protector of Buddhism and another one, probably his 
grandson, who is mentioned in the Ara inscription, but they were not 
separated by a long interval. The Chinese accounts of the interval 
between Kaniska and the Nirvana are too inconsistent to be relied on, 
and the statements about the original composition and authorship of 
Buddhist books must be received with critical scepticism. 

It will be seen that I roughly accept Mr. Kimura’s date of what he 
calls Kaniska II for the great Kaniska. And I still think that the 
evidence collected in the paper written by my Dutch friend de Wijk and 


1 See Indian Antiquary, xxxii, 190, pp. 384!. 

2 JRAS., 1903, p. 337 - 

3 Cf. my papers in the Journal of the German Oriental Society, 68, 
pp. 85 ff. and in the Ostasiatische Zeitschrift, viii, pp. 220 ff. 

4 Dr. Thomas, l.c„ p. 348. 

5 In the Transactions of the Berlin Academy, 1914, pp. 643 ff. 
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myself 1 strongly points to A. D. 1 34 as the initial year of the era, 
instituted by him. In B.C. 57 there was no Kusana empire. That 
follows from the Chinese annals and also from the history of North- 
western India, which was then under the dominion of Saka kings, 
Moga or one of his predecessors. 

Sten Konow 

A Note on Excavation-work by Mediaeval Bengalees 

Towards the end of the Pathan rule and during the reign of the 
Mughals, Bengal did not only survive the shock of foreign occupation, 
but her life-forces also shaped out a new civilisation. The fifteenth and 
sixteenth centuries were marked by a general cultural upheaval which 
was effective in many directions. The work of reconstruction, which was 
suddenly stopped after the Senas, was now taken up in right earnest. 
Vaisnavism, Saivism and Saktism were the dominant forms of the 
Neo-Hinduism of the age. Both art and literature connected with these 
faiths were cultured to a great perfection. In order to reconstruct they 
had to fall back on artistic and literary traditions and vestiges of the 
past. Thus a regular investigation was carried on for bringing old 
Mss. and sites to light. A few references in contemporary literature 
are here collected in order to show that the work of excavation was not 
unknown in those days. 

At the very outset we should observe that the underlying motive of 
those mediaeval explorers was not at all archaeological, but only to 
secure and restore the old images or sites. These old religious souvenirs 
had, through the ravages and political vicissitudes of Muhammadan 
rule and owing to the desertion of the places of pilgrimage, been gradu- 
ally hidden in out-of-the-way places. Only the class of religious men- 
dicants, who wandered through the length and breadth of the country, 
had any real knowledge of the old relics. They were sometimes known 
to have carried small images with their all but scanty belongings. They 
were thus an agent in the migration of idols. It was not uncommon 
that they often left the images with some fortunate householders who 
were eager to arrange for cheir regular worship. But the story 
of those images, which were buried underground, is differently told. As 
the folk-lores have it, the village cowboys, while tending their herds at 
some deserted spot overgrown with jungles, suddenly came by some old 


| Acta Orientalia, Leiden, 1924, pp, 52 ff. 
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images and when the neighbouring villagers heard of it they took them 
over to a public place of worship. We are sometimes asked to believe 
stories in which certain lucky persons received an adesa in their dreams 
that such and such deities are willing to favour them if they only dig 
up their images from particular spots. 

Thus we find that some sort of excavation-work was being carried 
on in mediaeval Bengal, though the fact was not recorded. We are not 
sure, for the paucity of any reliable mention in the contemporary 
works, whether old architectural remains were restored in the same way 
as the images. But we have come across some pointed references as to 
the restoration of some well-known images in the 16th century from 
some old sites excavated for the very purpose. And these images were 
different in style and execution from the newly sculptured ones. Again 
the old building materials which the excavations divulged were some- 
times freely utilised to give the images a new habitation. 

^itn to* ^»ft i 

Till to* 415ft II te«35ft^tf5— W— 

-Wits T3 fspw I 

#f Jft qjU, 5ft to? <£f5t««l II ' 3FSJ— T*. 

Caitanyadeva, who revived and remodelled the Vaisnavism of 
Bengal, had the farsightedness to place the activities of his Church on a 
sound foundation. He noticed with remorse that the holy places of 
Vaisnavism as well as the Vaisnava Sistras were almost forgotten 
or extinct. He himself travelled to the farthest of the holy places and 
was anxious to revive the splendours of the Brindabans which were 
traditionally connected with the life-history of Krsna. On the authority 
of the Caitanya-carita mrta we know that while travelling in Southern 
India he procured manuscript copies of rare Vaisnava works, such as 
the Brahma- samkita and the Karrilmyta, Again, he enjoined on the 
Vaisnava apostles Sanatana and Riipa Gosvdmins while he met the 
former at Benares and the latter at Puri : — 

3ft m to rto i ■swi— > 8*i 

In the case of the holy sites, and specially the Brindabans which 
were hidden in the jungles far away from human habitation, the Vais- 
nava apostles had to proceed with the greatest care and observation. 
They studied the old Skstras on the subject. 

tol ita I ^555fl5ft5tf5— T17— 8< 

i (wurtji ^*) *2 5 ** 

Many of the old sites were restored. But a difficulty arose. It was 
recorded in the Sastras that the image of the important deity Govinda 
had once been connected with the spot called Yogapitha which was 
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somewhere in the Brindabans. Now, Riipa Gosvamin, perhaps after 
surveying the sites, ascertained that the Gomatila was the old Yogapitha. 
And here, regular excavation being performed, his calculation was 
authenticated, and the image of Govinda was really found out, — 
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It is also recorded in the Bhakti-ratnakara (Ibid.p. 93) that at the 
Brindabans Sanatana Gosvamin procured the image of Madanamohana 
but, we are not told whether any excavation-work had to be under- 
taken for the purpose. In this very old Vaisnava work (Ibid. pp. 128- 
29) we get another reference to excavation at Biraloka by the celebrated 
Abhirama Gosvamin. The image of Gopinath was thus restored after 
excavating another old site. Now, the details of those operations were 
beside the aims of the Vaisnava leaders. They were concerned only 
with the religious side of the thing. But the evidence of the orthodox 
Vaisnava tradition embodied in the C.-C. and Bhakt.-Rat . which were 
written in the early years of the 17th century may fairly be reckoned 
as established. 

Besides the Vaisnavas, the Saktas of the period seem to have 
launched a propaganda for excavation. But unfortunately we have no 
contemporary accounts of it. Only one instance may be taken as 
proved beyond doubt. The well-known and important image of Yafio- 
resvarl was restored by Pratapaditya by excavating an old site (Prof. 
S. C. MitraN YaSohara-Khulnar Itihasa, vol. II, p. 128). As most of 
the iSakta images are very old, at least some of them have been un- 
earthed by means of excavation. We hope further research may reveal 
other instances of regular excavation. 


Rames Basu 



PerumaPa Apostacy 


This is a subject about which much has been written by eminent 
scholars, and they seem to be generally agreed in discarding the view 
that a Perumal embraced Muhammadanism, mainly because the 
traditional date assigned to this incident, as ‘expressed in the 
chronogram, Kurudkih Samasrayah is * centuries before the period of 
the Prophet. They hold that if a Perumal did turn apostate it was 
to accept Buddhism. They also held that the Muhammadan colour 
was introduced into the tradition by the Portuguese. But no explanation 
has as yet been offered as to how they misunderstood it. An explana- 
tion can be offered for this misunderstanding. 

Buddha is a common name applied by Malayalees to the followers 
of all religions except Hinduism, and we do use the term in this 
sense even now to refer to Christians and Muhammadans. Originally 
it must have been applied only to Buddhists, that being the only 
alien religion in the land. Again the script, current here at the time 
of the Portuguese advent and for centuries before that, was the 
Vattel.uttu script which have no symbols to denote aspirates and 
sonants. If the term Magadha was written in this script, it could be 
read only as Makata . To the foreigner it is easier to identify Makata 
with Mecca than with Magadha. Thus might have arisen the wrong 
interpretation of the tradition. This, therefore, once again supports 
the accepted view that the last of the Peruma Is who turned apostate 
become a convert not to Muhammadanism but to Buddhism. 

In this connection a few more considerations deserve to be noticed. 
The interpretation of the apostacy, as accepted by scholars, necessarily 
raises the question as to what was the PerumaPs religion before his con- 
version. Secondly, if there was an apostate Bhaskara Ravi Varma, who 
is the Perumal of the same name whose statue is set up and worshipped 
at Tiruvansikulam temple ? Surely, an apostate Perumal would not 
be accorded such honour. Thirdly, if the tradition of the apostacy 
is to be accepted, one must be prepared to accept the other statements 
also connected with it. Thus the same tradition makes the apostate 
Bhaskara Ravi Varma the last of the Perumals who divided up his 
kingdom, and assigns him to the close of the fourth century a. d. 
If this also be accepted who is the Perumal of the same name who 
is the donor of the Jewish plate and who is assigned to the eighth 
or the ninth century by Epigraphists. These considerations do not 
appear to have been raised and answered. No definite answer can 
be given in the present imperfect state of our historical researches, 
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perumal’s apostacy 


and if any solution is attempted here, it is only to court discussion 
and thus elicit truth. 

The points raised above can find a satisfactory solution if two 
Bh&skara Ravi Varmas may be presumed. The earlier, or the tradi- 
tional, Bhaskara Ravi Varma might have been the last of that noble 
line of Imperial Suzerains, the last Emperor to actively wield the 
Kerala sceptre, to exercise the royal prerogatives appertaining to that 
high office in their fullest and highest measure and finally to divide 
up his kingdom amongst his relatives, accept Buddhism and go on 
a pilgrimage to Magadha, There might have been a revival of Hinduism 
in the land during his time and the Emperor might have forsaken 
the religion of his predecessors and accepted the new faith $ but 
in his declining years he might have given up his new religion and 
went back to the religion of his youth and of his family, namely 
Buddhism. 

The second or the historical BhSskara Ravi Varma, the donor 
of the Jewish plate, might not have been a Perumal, exercising all 
Kerala political supermacy ; but only a chief invested however with 
complete religious supermacy over the whole land and hence entitled 
to the honorific title Perumal. That the historical Bhaskara Ravi 
Varma lived after the break up of the PerumaPs empire is to a certain 
extent borne out by the number of chieftains cited as witnesses to 
the Jewish deed. It is also certain that this king held his court at 
Ttruvansikulam. 

If this view appears tenable, it deserves to be argued as to which 
family this spiritual head belonged. Certain clues are indeed available 
and in the light of these we are led to believe that the donor of 
the Jewish plate was one of the greatest kings of the family now 
known as the Cochin Royal Family. The omission of the Chief 
representing this family may be accounted for by supposing not that 
he was a nephew of the donor as is commonly done, but that lie 
was the donor himself. That the Jews have shown a decided partiality 
for the Maharaja of Cochin, that His Highness has always take them 
under his protection and scrupulously respected the rights and privileges 
granted to them by Bhaskara Ravi Varma may be adduced as a second 
argument in support of our view. Thirdly, to none ePe is the historic 
temple at Tiruvansikujam so dear as to His Highness. The Maharaja 
of Cochin, who even to this day carries honorific title ‘Gangadhara 
Trkkoil Adhikarikal Vera Kerala etc*, thereby suggesting that Vanbulesa 
was and is the patron deify of the Royal Family and that His Highness 
derives his sovereign powers from being the Guardian of that sacred 
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shrine. Fourthly, His Highness constitutes the highest tribunal in 
all spiritual matters for all Kerala, a position tfnore or less conceded 
even now at least implicitly by all Malayalee chiefs. This position 
corresponds to that of the Pope in Europe, who, though, theoretically 
nothing in temporal affairs, could yet command the homage of 
all Christian powers and hence was practically everything. Similarly, 
the Maharaja of Cochin might not originally have been a great 
political power, but by virtue of the religious suzerainty he was very 
powerful and was able to exact the homage of all Malayalee princes. 
Tradition also seems to favour the view that His Highness was the 
spiritual head. For the last of the Perumals is said to have made his 
nephew the heir to his religious supremacy and hence gave him 
the crown. In the light of these it does not appear to be very 
far-fetched to find in the historic Bhaskara Ravi Varma, one amongst 
the glorious ancestors of the Royal Family of Cochin. 

Such an explanation, namely, that the historical Bhaskara Ravi 
Varma represented mainly the highest spiritual and not political autho- 
rity naturally fits in with the date assigned to the document on 
epigraphical grounds and is to some extent consistent with the nature 
of the document itself. The period, generally accepted for the 
document, was indeed a troublous time for religion. Buddhism and 
Jainism were gradually sinking under the vigorous strokes of the 
Mimanisakas. Through the efforts of these and the advent of Sri 
Sankaracarya Hinduism was asserting itself. Christianity was receiv- 
ing a greater impetus and Muhammadanism was making its appear- 
ance and its mark. It was a time for a religious head to make his name 
felt and the historical Bhaskara Ravi Varma might have asserted 
his rights to the full and established Hinduism once and for all on a 
firm basis. Thus he might have earned the gratitude of the leaders of 
the Hindu religion who in return might have deified and worshipped 
him by enshrining a statue of his in the historic temple at 
Tiruvanqikulam, 

This is a new point of view and for want of materials it has to be 
suggested only as a tentative theory. According to this it has to be 
presumed that the Perumpatappil Muppil, i.e. the head of the Cochin 
Royal Family, held his court at Tiruvanqikujam, the traditional capital 
of the Perumals for many centuries after the downfall of the 
Perumars supremacy. If the Maharaja's coronation ceremony was 
conducted at Citraku^am in Vanneri it was only out of respect for the 
family tradition and not out of his official position, spiritual and politi- 
cal. What were the circumstances which forced the king to shift hi9 

I. H. Q., MARCH, 1926 
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capital and where and when he first shifted are matters which cannot 
now be satisfactorily explained. 


K. R. Pish aroti 


A Note on the Evidence of Panini on Vasudeva-worship 

Mr. U. C. Bhattacharjee has tried very hard to controvert 
the opinion of Sir R. G. Bhandarkar by attempting to understand 
the true spirit of the sutras of Panini but he has not been successful. 1 

It is very easy to maintain the view held by Bhandarkar that the 
sutra IV, 3, 98 of Panini could be taken as evidence of Vasudeva-wor- 
ship in his times. First let us take the Mahabhasya passage under 
the sutra. It runs thus : 

Kim artham Vasudevasabdad vun vidhlya te na gotraksatriyakhye- 
bhyo bahulam vufi ity eva siddham. Na hy asti viseso Vasudeva- 
dabdad vuno vuflo va. Tad eva rupain sa eva svarah. Idam tarhi 
prayojanam — VasudevaSabadsya purvanipatam vak§yamiti. Atliava 
nai§a k^atriyakhya, samjfiai^a tatra Bhagavatah. 

•‘As the word Vasudeva is commonly known as the name of a 
Gotra or of a Kgatriya and as the form kept in view is not different 
from that contemplated in the next sutra it could as well come under 
the operation of the next sutra ; and its mention here should naturally 
be considered redundant. Further, there is no difference in accentuation 
as in the case of other suffixes, to differentiate the two formations. 
Then it might be that words denoting the names of respectful persons 
should be placed in the order of - their respectability. Or (as it is 
unsatisfactory) it might be that the word Vasudeva is the name of the 
Lord*. 

Here we see Patafijali discussing all the possibilities, and finding 
OO other way he comes to the conclusion that the word in question 
rftould be the name of the Lord. In this connection it would be 
worth while to refer to the words of Bhaftoji Dlksita on the 
Mahabhifya passage (Sabdakaustubha, Chowkh. S.S., vol. II , p. 182) : 

Tathl ca neyam gotrakhya napi kgatriyakhyeti yukta eva vun vidhih. 

To literally translate, it would mean : “Thus this word (Vasudeva) 
is neitfier the name of a Gotra nor the name of a K^atriya (so as to 
Oome under the influence of the next sutra), and so it is proper 


1 Vide 1 , H» Q., vol. I, No. 3, pp. 483 ff. 
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to ordain the addition of (a different suffix) vun, ! f He means that 
as the word Vasudeva denoted the name of the Lord, Panim 
ordains a special suffix. So according to him also there could be no 
doubt that Vasudeva-worship was prevalent in the times of Panini 
as evidenced by the siitra IV, 3, 98. 

It is rather engaging to go through the arguments against taking 
the word “ Bhaktih 0 in the sense of religious adoration. He says 
(p. 487), — “ The sect-names of the worshippers of other well-known 
gods, such as Siva or Visnu, are not really derived under these rules 
(IV, 3, 95-100). These are derived under rule IV, 2, 24 (Sa asya 
devata). The names indicating the god worshipped by any one are the 
true index of a man's religious adoration. Rule IV, 2, 24 and Rule 
IV, 3, 95 cannot possibly mean the same thing : for in that case, Panini 
would be guilty of an unpardonable redundancy from which Patafijali 
is labouring so hard to save him. Now, if rule IV, 2, 24 obtains deriva- 
tives to indicate the god worshipped, and if the derivatives under rules 
IV, 3,96-10° also meant the worshippers of particular objects, then 
surely, the interposition of the rule IV, 3, 95 (Bhaktih) giving the mean- 
ing in which these latter derivatives are to be obtained, was clearly 
unnecessary. Instead of giving this new rule about the meaning, rules 
96 to 100 might easily be grouped under IV, 2, 24. But this has not 
been done. We have, therefore, to distinguish the meaning given in 
IV, 3, 95 from that given in IV, 2, 24 ; and if religious adoration is to be 
the meaning anywhere, surely it must be where the names are indispu- 
tably the names of gods, i. e., rule IV, 2, 24/' 

It will be seen that the above arguments are based on a thorough 
misinterpretation of the rule IV, 2, 24. The word ‘‘devata” here has 
nothing to do with religious adoration or the “sect names of worship- 
pers of well-known gods. It has been rendered by the Vrttikara 
in his K&fiika thus : — 

Yagasampradanam devata deyasya purodasad.eh sv&minl, tasmin 
abhidheye pratyayah. 

He means that the word “devata" is the deity to whom the oblations 
are dedicated in sacrificial rites, and the words meaning “such obla- 
tions” take the following suffixes when such oblations are named after 
the deities to whom they are dedicated. Thus it is clear that the word 
“devata” has nothing to do with religious adoration. Panini is not at 
all “guilty of any unpardonable redundancy" in framing the sutra 
IV , 3, 95. And Patafijali does not at all dream of any such redundancy. 
The absurdity pointed out as the result if the sutra IV, 3, 95 were to be 
applied to the rule IV, 3, 96 in the sense of religious adoration is only 
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imaginary ; while in fact, it would really lie in applying the 
leading rule IV, 2, 24 to the rules it governs, in the sense of "sect- 
names of worshippers of well-known gods.” Further, the fact that 
Panini has mentioned the word "Vasudeva” in the rule in question is 
sufficient argument to show that the word “bhakti” in the rule IV, 3, 95 
should be taken to have been used in both its senses of religious 
adoration and "anurakti”. 

As regards the word "arjuna” there is nothing to infer its being also 
the name of a god. The form “arjunaka” could not be got by any 
other rule of Panini and so its mention here could not give rise to any 
ingenious interpretation. We have seen that Patafijali does not at all 
interfere vvih the use of the word here. 

Thus it can be establised that Panini’s rule IV, 3, 98 is surely an evi- 
dence of Vasudeva-worship as conceived of by Sir R. G. Bhandarkar 
and that the other word is not used in the sense of god. 

K. G. SUBRAHMANYAM 


Progress of Archaeological Research in Mysore 

The Report on the working of the Archaeological Department 
of the Mysore State during the year 1923-24 was recently published 
together with the government's review-order passed thereon. The 
Director of Archaeology is the talented scholar, Dr. R. Shama Shastri, 
and his present Report is as full of varied interest and informing as the 
one that he brought out last year. As regards the work of a 
detailed monumental survey resolved upon, a beginning was made in 
13 villages in the Hunsur, Arkalgud and Hassan Taluks, where the 
most important monuments surveyed are the twin temples of 
Mosale in the Hassan Taluk which are very good specimens of the 
Hoysala style of architecture and testify to the catholicity of the 
Vaisnava Hoysala rulers in the matter of religious patronage. Besides 
repairs done to the Buce$vara Temple in the village of Koranangala 
in the Hassan Taluk which is a unique monument and architecturally 
as important as the temples of Somnathpur and Halebid, Govern- 
ment appointed a committee to submit a detailed report on the repairs 
and restoration work to be done to the great temples of Belur, 
Halebid and Somnathpur. There was also started in the course of the 
year an Archaeological Museum as an adjunct to the office of the 
Department 4l with a view to make the study of Indian History 
realistic and interesting, and also to link up the Archaeological 
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Department with the Department of History in the Mysore University. 
The Museum exhibits coins, copper-plate grants, ancient utensils 
and implements, views of ancient monuments and estampages of 
inscriptions. 

The Anjaneya temple at Bettadapura in the Hunsur Taluk is 
interesting, because of the figure of Anjaneya carved on a huge 
slab measuring about 15' x 5'; and facing to the right with the 
left hand holding a mace and being placed on the waist j and with the 
figure of Laksmana fighting with Indrajit carved higher up on 
the slab ; while below the Anjaneya figure are carved a tiny figure 
similar to Anjaneya called Makaradhvaja and also a fish and a tortoise. 
The name of the image is Vira Hannmanta . There are lingas 
in a cave in the vicinity of the temple which are very interesting. On 
the top of the bigger of the two lingas are carved five tiny lingas 
in a circle, while the figure of Parvatl is carved within a slit in the 
smaller ling a. The pltha has got figures carved on all its four 
sides. A figure of the head and face of a female with ear-rings, 
necklace and other ornaments and surmounted by a serpent of seven 
hoods is prominently carved on the side of the pltha opposite 
to that through which the water poured over the liitga flows out. On 
the pltha above the figure there is prominently carved out the name 
Subrahmanyadeva. This novel figure shoul 1 attract the attention 
of all students of iconography. To the left of the serpent hoods a 
figure of Sakti-ganapati is carved, as well as a nude squatting figure 
with the name Jina written below. Such lingas or the coupling 
of such figures are not found anywhere else, nor are they described in 
any of the well-known agatna works. 

There are also near the village of Sompura, a number of earth-mounds 
surrounded by one or two circles of stones which are locally designated 
as Pandu Gutti similar to sites elsewhere in the state called Pandu 
kult or Moryara Dinrte and traditionally connected with the epic 
Pan^ava heroes. In reality these might be either artificial caves of 
some aboriginal tribes or tombs of some early peoples ; and a 
complete excavation may bring to light the relics buried in them. 

With regard to manuscripts and books brought to light, there 
are some very noteworthy finds. Of these the first is Mallisena's Naga* 
kumaracarita which purports to be an abridgment in Sanskrit of 
what Jayadeva and others of old wrote partly in prose and partly in 
poetry in Prakft. It is the story of Nagakumira, the son of a Magadha 
king by a princess of Girinagara, who had to fight out the machina- 
tions of his half-brother Srldhara and encountered numerous adventures 
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living a thousand years in the epoch of the Jain Tfrthankara Nemi. 
The story connects the hero with the Sakas and the Pallavas— 
KlrtivarmS, a Saka prince of the city of &upratisth 5 , Meghavarna, 
king of Madura in the Pandya country and the Pallava king of 
Kaftcl, The Saka and Pallava names are rather the names of dynas- 
ties than of individual kings— so the Director remarks— but still 
the mention of these names definitely marks the period of the 
adventures of the Nagakumaras. All the kings in the story are 
described as having given their daughters in marriage to Nagakumara 
except the Pallavas, and it is probable that as the Pallavas had 
married Naga princesses, the Nagas, conforming to the Hindu custom 
of not exchanging daughters, might have declined to marry the 
Pallava princesses in return. Such names as Rudrasena, Candra* 
gupta and Pravarasena are the names of kings who played an important 
part in the period of the $akas and the Pallavas vis, t the £aka 
Rudrasena II, Candragupta I of the Gupta dynasty and Pravarasena 
I of the Vakataka line. Rudrasena II is dated dr. 258 a.d. The 
Director would give the date dr . 250 A. D. for Candragupta I ; ( vide his 
Report for 1922-23) ; and he would now fix the period of the Nagas as 
falling between 200 and 300 A.D. Nagakumara is the name of one 
of the nine Nagas mentioned along with the Guptas in the Vifnu* 
purana. This new piece of evidence is only a tentative basis for further 
investigation and cannot be regarded as conclusive as it is not 
supported by epigraphical or numismatical evidence. Another work of 
some historical importance is the Gadyakarnamyta of Sakala-vidya- 
cakravartin — a historical prose-work in Sanskrit after the model 
of Bana’s Harta-carita. The subject is about the 90 days battle 
between Narasirpha II, Hoysala and the Pandya and his allies with the 
object of restoring the fallen Cola fortunes about 1234 A.D. The 
information supplied by this unfortunately incomplete manuscript 
regarding the part played by the Hoysalas in putting down the Pan- 
dyas and rendering the Cola power stable is confirmed by numerous 
Hoysala inscriptions. 

Somacaritragani’s Gurugana-ratmkara throws a flood of light on 
the history of Gujarat in the latter half of the 15th century ; it treats 
of the life of the Jain monk Laksmlsagaragani of Tapagaccha who was 
of the Prajnata line. This monk was a sari ; and under his influence 
all the Hindu chiefs of Gujarat abandoned their policy of mutual 
quarrels and formed a circle* ( *tandala ) of kings. The academy of 
Tapagaccha monastery conferred various degrees on students of 
Jaina religion and philosophy according to the standard of learning 
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they had acquired. The names of a number of scholars on whom 
the degrees were conferred are mentioned in the book and include 
women also. We also note that according to this book the relations 
between the Muhammadan conquerors of Malwa and Gujarat and 
the Hindu chiefs were most cordial. The book supplies a genealogy 
of the Prajiiata line of kings who ruled from Samadhika in Gujarat. 

Among the epigraphical finds of the year, there are four copper- 
plate grants of the early Western Ganga kings ; and six are of the 
Vijayanagara kings. Two important stone inscriptions relate to the 
Ganga kings, Sivamara and Srlpurusa ; and seven to the Nolamba 
rulers of the 9th and 10th centuries. The Western Ganga Plates 
supplement the important information derived from the Penukonda 
Plates of Madhava (JR AS., 1915) ; they are the Chukuttur grant 
of the Ganga king Sirahavarma and the Kodanjeruvu grant of the 
Ganga king Avinlta and possibly engraved by the same person 
who engraved the Penukonda Plates. f ‘On palaeographic grounds and 
also on the evidence furnished by the name of the engraver they (the 
two latter) must necessarily be assigned to the same period as that 
of the Penukonda Plates (a. d. 400500). But all the three vary in 
respect of the genealogies they furnish, after Karkanivarma and 
Madhava I ; and there can be no doubt that the three plates 
belong to three different branches springing from Madhava I, the 
son of Karkanivarma. With the help of these, Dr. Shama Sastri 
recasts the Ganga genealogy and says that ‘ chronological consider- 
ations based upon the synchronism of the Ganga kings with the 
Pallavas, the Kadambas and the Guptas lead to the conclusion that 
the three kings, Madhava II of Penukonda branch, Simhavarma of 
the Cukuttur branch, and Madhava II or young Avinita of the 
main line must be contemporaries.” He fixes on the basis of the 
synchronism established by Simhasuri's Lokavibhaga between Simha- 
varma of the Pallava line and M&dhava II, Avinlta y s date of anoint- 
ment as a child-king may be taken to be about a.d. 475. The Nallala 
grant of Durvinlta, son of Avinlta* seems to be equally genuine, as the 
Chukuttur and the Kodanjeruvu plates ; and it supplies a genealogy 
of the main line as distinguished from the other two branches. The 
Alur grant of the Ganga king Marasimha, also discovered during the 
year is suspicious in some points ; but the genealogy of kings and 
synchronistic and other historical matters mentioned in it cannot be 
doubted ; because so far as these matters are concerned, the grant is 
merely a copy of other genuine grants. 


C. S. Srinivasachaki 



The Cerebralization of the Dental Nasal in Pali 


The rules regarding the cerebralization of the dental nasal, », in Sans- 
krit ( Pdnini , VIII. 4. 1 ff.) have nothing to do in Pali, though both the 
nasals, cerebral and dental, n and », are freely used in it. In P. ( = Pall) 
there is neither r nor s ; consequently they have no connection whatever 
with n ; and though there is the use of r it does not much affect n (or s) 
as in Skt. ( = Sanskrit) 

There are a few rules in our ancient P. grammars in regard to the 
cerebralization of n> but they are not sufficient. Let them be mention- 
ed here. 

It is said 1 that the n of the suffixes - ana and -anlya after the roots 
ending in ra (or r) and ha (or h) is changed to n ; e. g. karana , 
karaniya from v'kara (=*v"kr), gahana ) gahanlya from gaha 

(= Vgfhy 

It is further said {Makar npasiddhi, p. 21) that n becomes n after 


1 Kaccdyanavutti, Satyasamuccaya Press (Ceylon), 1904, iv. 1. 26 ; 
Mahdrupasiddhi , Vidyasagara Press (Ceylon), 1897, p. 221, Sutra 536; 
Mahasaddanlti (Colombo), 1909, p. 742, Sutra j 1 35- The sutra as read 
in the Kaccayanavutti referred to runs as follows . “Rahadito na ' 9 In 
the Calcutta edition by Satis Chandra Vidyabhusan, 1901, the reading is 
“Rahadito no na. The same reading is found also in the MaharTifa- 
siddhi , loc. cit. Both the readings seem to be defective. One should read 
u Rahadito nd’ and “ Rahadito no no" respectively. The Sntra } given in 
the Mahasaddanlti , loc. cit., is accurate and quite clear: il Rahadito anassa 
no" By the word -adi- in “ Rahadito " the author of the Malta- 
rupasiddhi takes the roots ram a (■/ rant ), dpa (V<*p)> {V 7^) and td 
(//raor trai) adding again -adi- ‘and others* though no other root 
is cited in the examples given by him. The Kaccayanavutti with 
the Mahasaddanlti says that this rule is with reference to the suffix 
- 1 ana while the M aha- rupasiddh i adds to it the suffixes -anftya and 
‘others* (- ddt). 

2 But we have gahana ‘a wood* or ‘thick 1 with n . Seeing this the 
author of the Mahasaddanlti adds here one sTttra more (H37> p. 743) 
for its exclusion. Evidently he wrongly takes the word as derived 
from Vgaha of which the Skt. equivalent is \fgrh). The fact is that it 
is derived from Skt. yf gah (*» / gabh , ygak). 
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the prefixes pa- (Skt. pra-)> pari-, and others 1 2 e. g. pantdhana, Skt. 
pranidhana $ P. & Skt. parinama ; onata, Skt. avanata-\ unnata , Skt. 
unnata. The author of the Mahasaddanlti gives another rule (p. 548, 
Sutra 91): "No nassa” ; 'there is ^ in the place of n * e.g. panidhana , Skt. 
pranidhana \ panidhi, Skt. pranidhi ; panipata, Skt. pranipata. Then 
he goes on to say in the next Sutra (92) * Nassa ca no” ; 'also there is n 
in the place of n ; and gives the following examples : taluna and 
taruna , kaluna and karuna . With regard to this as well as some other 
changes dealt with in the chapter he says (p. 546, Sutra 70) that such 
substituted forms (adesds) are to be known according to the uses found 
in the sacred texts (pavacana). 3 4 * * This shows that there is hardly any 
fixed rule in regard to the cerebralization of n in Pali. 

Let us, however, try to discuss it a little more. Speaking generally, 
whenever there is in Skt. a cerebral nasal in a stem it will be found also 
in the corresponding P. words : e.g Skt. varna t P. vanna ; Skt. dirna , 
P. dinna ; Skt. trna , P. tina ; Skt. tih§na. P. tinha ; Skt. laksana , P. 
lakkhana ; Skt. grahana , P. gakana. 

There is, however, exception, but not much. For instance nisinna , 
Skt. nisanna . Let us take another word : nibbana , Skt. nirvana . 
According to the above rule it is to be written with n and is actually 
found so in such grammatical works as the Mahasaddanlti \ pp. 57, 
547 and MaharUpasiddhi , pp. 84, 234.* It is, however, written also with 
n and not unfrequently. In the publications of the Pali Text Society 
as well as in some of the works edited by European scholars n is 


1 No nassa pa- pari - adito. 

2 It is, therefore, against the opinion of the author of the Maha- 
rTipasiddhi that onata is used in the Abhidhanwiattha Sangaha, v. 12 
in some of its editions, viz., the edition published by P. D. Fernando 
and G. S. Andris de Silva, Colombo, 1898 (p. 97, §251) ; that of the 
Sarasvati Press, Colombo, 2nd ed. 1908 (p. 21), and that of the 
Merusamudaya Press, Ratmalam, 1909 (p. 67). The same reading is 
given, I know, also in a Burmese edition. We have, however, onata in 
the editions of the PTS. (p. 25), the Thudammavadi Press, Rangoon, 
1921 (p. 27), the Mahamukuta Rajavidyalaya, Siam, 2466 B (p. 31), 
and the Gujrat Puratattva-Mandira, 1979 V. S. (p. 28). 

3 Yatha pavacanam vidhi. Imasmh\\ pakatane pavacananurUpen 9 
eva adesadi vidhi hoti . 

4 But in the edition of Dhammakitti S. Dhammarama, Vidyasa- 

gara Press, Colombo, 1915, pp. 94 . *51, is with 

X. H. Q., MARCH, 1926 


*5 
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used. The books issued from Burma and Siam have, so far as my 
information goes, have n and not n . But in the works printed in Ceylon 
both n and n are employed. Even in the same book both of them are 
found. 1 

It seems to me that something may be said in favour of both the 
sides. When the P. word is derived direct from Skt. nirvana ( nir + /va 
+ana) in which there is n it is also in its P. form, nibbana , in accord- 
ance with the rule enunciated above. On the other hand, if it is derived 
from P. vana , Skt. V* van ‘to desire, long/ with the prefix «/, Skt. nir 9 
as optionally suggested by native commentators, 2 the form nibbana 
with 0. is also possible (< inivana being changed to nibbana). It is to be 
noted that in *nivana 9 there is nothing for cerebralizing n. 

Note the following words which are equally used in both the lan- 
guages guna , gana , vina> etc. 

In Skt where there is a cerebral nasal, ?i, in a case-ending and not 
in a stem, P. uses there the dental one, n ; e. g. from cira in Skt. we 
have ctrena, while in P. it is cirena ; from akara Skt. akarena , P. akarena 
and so on. Similarly from dharma Skt. dkarmena , P. dhammena ; 
from puru^a Skt. puruaena , P. purisena . The above examples are all in 
the instrumental case ; let me cite a few words also in other 
cases where the dental nasal is cerebralized only in Skt. j from 
dharma we have in Skt. dkarmanam but in P. dkammanam . So from 
puruqa Skt. puru^anam, P. purisanmn ; from rUpa Skt. rUpani , P. 
rupani. All these dental nasals are in case-endings and not in stems 
and hence are not cerebralized in P. 

Here the non-cerebralization may be explained in the following way: 

1 For instance, see Abhidhanappad\pika f ed. H. Subhuti, Colombo, 
1900, vv. 6. 800, 1015, p. 235; Abhidhammatthasahgaha, Colombo, 
1898, pp. 4, 53, 120. 

2 ,r Bhava bhavam vinanato samsibbanato flafltfsamkhataya tanhaya 
mkkantatn, nibbati va etena ragaggi-adiko'ti nibbanam. ,, Vtbhavanl 
Tlka on the A bhidhamniattha-sangaha> I, verse 2. 

u Yasm 5 pan’esa catasso yoniyo, paflca gatiyo-*aparaparabhavaya 
vinanato, abandhanato, samsibbanato vanan ti laddhavoharaya tanhaya 
w*kkanto, «*ssa$o, visamyuto, tasmS nibbanan ti vuccatlti." Visu- 
ddhimagga, PTS., vol. I, pp. 293-294. 

It may be observed here that the word varut meaning tanka, 
Skt. if sria cannot be disputed as the root '/van in the sense of ‘to 
desire’ is used in the Vedic language, cf. van&na, RV. ix. 86. 40. 
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P. dhamtrtena, purisena i and rUpdnt are not derived direct from their 
Skt. equivalents, dharme r m K puruaena, and rupdni respectively (in that 
case there was the possibility of the cerebralization), but are from 
the P. words themselves, viz. dhamma , purisa , and rxipa respect- 
ively which are borrowed from Skt. adding to them the case-endings 
also borrowed from Skt. 

Deviation from this rule is found but rarely. For instance, Skt. 
padaksararidm, P .padakkhardnam, and not padakkhardnam in the Mahd - 
saddamti , p. 31. But it is difficult to ascertain as to whether this and 
such other cases are due to the mistake committed by scribes, printers, 
or editors themselves. 

In verbal forms Skt. is followed ; e. g. Skt. krindti , P. kindti $ 
Skt. grhndti , P. ganhati ; Skt. sf/noti , P. sunoti ; but dhundti is in 
both of them. 

There are some words in P. in which the cerebral nasal is due 
solely to Prakritic influence as in Skt. ; e. g. Skt. jiidna , P. Mna ; 
Skt. avanata , P. onata . There is no special rule about it and so the 
old uses are to be followed. 

Sometimes the dentalization in P. of the cerebral nasal in Skt. 
already referred to as in taluna % Skt. taruna , etc. may be due to the 
influence of the PaiSacI dialect, the connection of which with P. cannot 
be denied. 

VlDHUSEKHARA BHATTACHARYA 


Calcutta Imperial Library 

There is a rumour afloat that the Imperial Library will be removed 
from Calcutta to Delhi. The scholars, journalists, and the educated 
public in the city have become naturally agitated at the idea that 
they are about to be deprived of the facilities for reading and research 
that the Library has been conferring on them since its foundation 
in 1902 by Lord Curzon. For the purposes of research, the library 
of the Asiatic Society of Bengal alone is not sufficient, because there 
are many books which are available in the Imperial Library but not 
in that of the Asiatic Society, and therefore for scholars engaged in 
historical researches, the existence of both the libraries in this city 
is a necessity. The new capital at Delhi will no doubt require a 
library worthy of the metropolis of the Indian continent, but this 
does not mean that Calcutta should be deprived of its library to 
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furnish Delhi with one of the type. In the construction of the new 
capital, crores of rupees have been spent and will yet be spent, and 
therefore the cost of ten or fifteen lacs for the establishment of a 
new library there does not present any difficulty at all, specially as 
it can be distributed over a number of years. The number of scholars 
prosecuting researches at Delhi is at present very small, and several 
years would elapse before there will be scholars there in large numbers 
for whom a library of the type will be needed. Hence, there is no 
immediate necessity at Delhi for the existence of a full-fledged 
institution like the Imperial Library, though of course we have every 
sympathy with the immediate foundation there of a library which 
would in the course of a few years develop into an institution like the 
one in Calcutta. 

Pursuant to the request of Mr. Nripendra Nath Basu the well- 
known councillor of the Calcutta Corporation, letters have been addres- 
sed by the Corporation to the Government of India and the Government 
of Bengal for having information on certain points relating to the 
financial aspect of the process by which the Library came into 
existence, and developed since its foundation. So far as we have been 
able to gather such information from the official records, we give it 
here briefly: In 1840, a fund was raised for pepetuating the memory of 
Sir Charles Metcalfe (afterwards Baron Metcalfe) Governor General of 
India. To tnis fund the Agri-Horticultural Society of India 
and the Calcutta Public Library made contributions. At a meeting 
of the subscribers to the fund, it was resolved that a two-storeyed 
building called the Metcalfe Hall should be erected for accommodat- 
ing the Agri-Horticultural Society in the lower storey and the Calcutta 
Public Library in the upper. The site (1 Bigha 2 Cottahs and 2 \ 
Chittacks 1 ) on which it stands was furnished by the Government of 
India subject to the condition of its reverting to the Government in 
case of failure of the purpose for which it was given. Both the 
Society and the Library were registered under Act XXI of i860. In 
1900 when negotiations were commenced for the transfer of the 
building and of the collection of books in it to the Government of 


1 Bounded on the North by Hare Street, on the East by the 
messuage and godowns belonging to Doorga Churn Law and Chundy 
Churn Law in the occupation of Messrs. Ralli Bros., on the south 
by the premises occupied by the Govt. Stationary Office, and on the 
West by Strand Road. 



CALCUTTA IMPERIAL LIBRARY 


197 


India for the establishment of the Imperial Library, it was found that 
there had been 58 proprietors of the Calcutta Public Library [ i. e. 
holders of the original shares (in the Institution) which came into 
existence prior to the end of the year 1849]. Some of them may 
be mentioned here : Honourable Mr. J. G. A pear, Mr. Nilmoney Dey 
of Cossipur, Mr. Ashutosh Dhar, Mr. J. C. Dutt, Mr. Protab Chandra 
Ghosh, Mr. Joygobind Law, Maharaja Narendra Krishna Deb 
Bahadur, Mr. Kalichurn Pal it. Dr. Mahendra Lai Sircar, Maharaja 
Jotindra Mohan Tagore Bahadur, Hon. Sir John Woodburn, Sir Romes 
Chunder Mitra, Mr. Kally Kissen Tagore. 

There was doubt as to whether the two bodies registered under 
the Societies Registration Act of i860 had the power of transferring 
the properties under their management and therefore a Bill had to 
be introduced in the Indian Legislative Council to validate the transfer. 
The Government of India paid Rs.290(X)/-to the proprietors of the Public 
Library (Rs. 500/- for each original share), and Rs. 25000/- to the 
Agri-Horticultural Society plus an unconditional permanent annuity 
of Rs # 6000/- to this body. The proprietors of the Public Library 
were also given the personal privilege of taking out of the Imperial 
Library for perusal at their places of residence 6 books or 12 volumes 
at a time out of the collection of books transferred by them, and should 
any books belonging to the collection be found unnecessary for the 
Imperial Library, they would be made over to a library, which might 
be founded by them in Calcutta. 

The Calcutta Corporation had the right of electing two out of the 
twelve members of the Managing Committee of the Public Library 
so long as it continued its grant-in-aid to the institution. The grants 
received by the Public Library from the Calcutta Corporation were 
as follows Rs. 8000 in each of the three years from 189091 to 1892- 
93, and Rs. 4000/- in each of the 6 years from 1893-94 to 1898*99. 
The total amount received by the Library was Rs. 48000/- exclusive 
t>f the amount of Rs. 2000/- contributed by the Corporation on the 
14th May, 1896, for repairs to the building. 

The removal of the library should not be effected in ruthless 
disregard of the opinions and feelings of the scholars and the educated 
public of this city. If the proposal of removal be based on the ground 
that the Library should be a provincial charge, a position which is 
not very reasonable, — ways and means should be found to retain it 
by a reduction of the recurring expenses of the institution if necessary. 
An idea of its present annual expenditure may be formed from the 
Budget Estimate for 1925-26 containing the following items 
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Non-Voted , Librarian (1000- 1 500) ... Rs. 17810 

Leave Salary Rs. 1000 

Rs. 18810 

Voted. Superintendent (.700300), Assistants 
and Clerks (at rates varying from 


Rs. 50 to 300) Rs. 

21860 


Sorters and servants (at rates 

vary- 



ing from Rs. 13 to 45)... 

Rs. 

9040 


Leave Salary 

Rs. 

1500 


Freight on European Stores . 



Rs. 32400 
Rs. 200 

Rents, Rates, and Taxes 

Rs. 

3420 


Purchase of books 

Rs. 

18000 


Other contingent expenditure 

Rs. 

4120 

Rs. 25540 




Rs. 76950 


We think there is scope for economy and retrenchment. 


Ed. 


Ownership of the Soil in Ancient India : The evidence 
of certain texts discussed 

In Hindu Polity (Part II, pp. 173-188) Mr. K. P. Jayaswal has 
presented us with an elaborate discussion relating to the question of 
ownership of the land in Ancient India. In the course of this discussion 
he examines a number of important passages from the literature of 
Mimamsa, Smrti, and ArthaSastra, and concludes that there is no 
evidence for ascribing to the king the right of property in the soil. In 
the present paper, we propose to consider three of these passages to 
show how far J. has succeeded in proving his case: 

I. We shall first take the passage (VIII, 39), wherein the Manu- 
smrti gives the rule of law relating to the king's share in ancient 
treasure as well as metals hidden underground. It runs as follows.— 
nidhinan tu purananam dhatunam eva ca kgitau/ arddhabhag rak§anad 
rajs bhumer adhipatir hi sah 

Btthler in his English translation cl the Manusamhita took the last 
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pada to mean “(and) because he is lord of the soil*, and pointedly 
drew attention to this distinct recognition of the principle that the 
ownership of all land is vested in the. king* (S. B. E. vol. xxv, p. 260 
and n.). He claimed to find support for his interpretation in the conclu- 
ding portion of Medhatithi’s commentary on the above which he trans- 
lated in the following way : “ he [the king] is lord'of the soil ( bhUmi ) $ 
it is just that a share should be given to him of that which is found in 
the soil belonging to him* This explanation is altogether rejected by 
J. who substitutes for it a highly original interpretation of his own. 
He first renders the phrase “ bhumer adhipatir hi sah” as “ the king is 
the protector of both the upper and the sub-soil (sic.)”. Then he pro- 
ceeds to quote and interpret in his own way what he thinks to be the 
“real portion” of Medhatithi s commentary. 

‘atra hetu raksanad iti yadyapi ksitau nihatasya (sic.) kenacid ajna- 
nan na rajaklyaraksopayujyate tathapi tasya balavatapaharah sambha- 
vyate ato’sty eva raksaya artliavattvam etadarthamevaha bhumer- 
adhipatir hi sah.’ 

“Medhatithi... says that although no one knows what is there in the 
land and the government has to do very little guarding there, yet as 
there is a likelihood of the whole land being taken away by a strong 
enemy, the king is entitled to his ‘share’ for this constructive protec- 
tion.” ( H.P. , part II, pp. 173-174 and note.) 

These statements are open to objection on more than one ground. 
For, in the first place, even if we follow J., in taking the phrase 
* bhTuneradhipati , as consisting of three distinct words 1 bhuineh 9 ‘ adhi 9 
and ‘ pat? and understand the last term to mean ‘protector*, how is it 
possible to render the whole, as J. does, in the sense of ‘protector of 
both the upper and the sub-soil*. The natural meaning of adhipati would 
seem to be adhikah pati, 'superior protector’ or ‘lord/ And does 
Medhatithi, after all support the theory of the king’s protectorship, as 
distinguished from the ownership, of the soil. In the extract quoted 
above from his commentary, the point that is sought to be explained 
is evidently the use of the word *. rakmmt 9 with reference to what is 
hidden underground. J. understands Medhatithi to assert the king’s 
protectorship of the whole land (cf. his translation '* as there is like- 
lihood of the whole land being taken away by a strong enemy, the king 
is entitled to his ‘share’ for this constructive protection*). But he over- 
looks the fact that the word * tasya 9 in the extract * tasya balavata* is in 
the masculine gender and cannot therefore possibly stand for the 
preceding 'ksitau' which is feminine. Medhatithi; indeed, does not 
leave us in doubt as to his meaning. For in the lines immediately 
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following those quoted by J., we read prabhur asau bhumis tadiyaya 
bhuvo yallabhdhatn tatra yuktam bhagadanatn. Here the mention of 
'prabhu*, lord or sovereign as a synonym for * adhipati y is decisive as to 
the meaning of the latter term. As Mr. K. P. J. has thought it 
fit deliberately to ignore this extract, it is difficult to resist flinging 
back in his teeth the charge which he has unjustly brought 
against Biihler, that of quoting a mutilated passage of Medhatithi to 
justify an unwarranted interpretation of the commentator. 

II. The second passage would seem to involve a still more decisive 
answer to the question of ownership of the soil than the passage first 
quoted, for it apparently contrasts the rights of the king with those 
of his subjects. Here, however, J. has criticised the reading of the text 
as given by another scholar and has advanced a correspondingly differ- 
ent interpretation. The passage is a verse quoted by Bhattasvamin in 
the course of his commentary on Kautilya’s Artha$astra (II. 24). It was 
originally translated by Dr. Shamasastry (Arthafiastra, tr. p. 144) as 
follows : — "Those who are well versed in the bastras admit that the king 
is the owner of both land and water, and that the people can exercise 
their right of ownership over all other things excepting these two”. 
This explanation was accepted with avidity by the late Vincent Smith 
(Early History of India, third edition, p. 1 31 n ; Oxford History of 
India, p. 90) in justification of his thesis that the native law of India 
has always recognised agricultural land as being crown property” 
Against this view J . has poured forth the vials of his patriotic indigna- 
tion. He begins by giving the reading of the text which he claims 
to be based upon a copy of the original manuscript which is now 
deposited in the Madras Museum 

raja bhumeh patir drstah fiastrajfiair udakasya ca \ 

, tabhyam anyatra yad dravyam tatra samyam ku$umbinam | 

Then he proceeds to translate it in the following way ‘The 
king is the protector (pati), according to the opinion of the 
learned in the Sastras, of the bhumi (land) and water. Excepting these 
two whatever property there mav be, his family members have 
sameness of right therein”. This, according to J., is "in effect 
the theory of MlmamsS and the law and constitution” ‘'retold in 
connection with the rights of the family of a ruler.” It involves, in 
other words, the doctrine that the king is only a protector (and not 
owner) and hence there is no co-parcenary of his family members therein. 
Now it is not a little significant that another scholar who has had 
the advantage of drawing upon the original manuscript has furnished a 
reading which fully agrees with Shamasastry's translation given above. 
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We refer to Mr. Ganapati Sastri who reads (Artha$ 5 stra ed., vol. I, p. 
287) the second carana as 'tabhyam anyatra yad dravyam tatra svamyara 
kufcumbinam*. In view of the long and brilliant record of the last- 
named scholar as an editor of Sanskrit texts, the question of the king’s 
ownership of the soil may be considered, in so far as the present passage 
is concerned, to be definitely set at rest. But let us admit for a moment 
the correctness of J.’s reading ‘samyam* instead of ‘svamyam*. Would 
the above passage still bear the sense attributed to it by J.? Our answer 
would depend upon the meaning of the terms pati* and ‘kutumbinam.* 
We shall best discover this by considering the fevidence of parallel pas- 
sages, if any, and of the context. In the case of 'pati? we have already 
seen how Medhatithi renders ‘ adhipati * in the verse of Manusamhita (vm, 
39) as 'prabhuh*, 'lord* or 'master.* Another corroborative testimony is 
found in a work which is one of the latest publications of the Gaekwad 
Oriental Series. In the Manasollasa attributed to King Somedvara 
(III) of the (Western) Calukya dynasty, of which the first volume 
appeared in 1925, the author has the following verses at the end of his 
chapter on 'nidhi* : — 

samuddharen nidhim r 5 ja nijfidhyksapurahsarpr.., 
evam siddhyanti sarvani nidhanani na samfiayah. 
dhananam Ifivaro raja brahmana parikalpitah, 
bhugatanam viSesena yato'sau vivudhadhipah. 

Manasollasa, p. 61. 

Here, it will be observed, the king is declared to be the lord ( Uvara ) 
of all wealth, especially of that which is stored inside the earth. No 
ingenuity can twist this explicit testimony into a plea for the king's 
being merely the protector. As for the term ' kutumbin* it may 
be taken to mean a family member as J. has done or else the 
head of a family. But the context in which the present passage is 
quoted by Bha$tasvamin, namely the payment of irrigation dues by the 
subjects, would suggest the use of kutumbimm in the latter sense. If the 
above arguments were to be accepted as correct, the sense of the whole 
passage even with the reading (samyam) would be as follows: — "The 
king is described by those who are learned in the &&stras as the lord 
of the soil and water: the house-holders have the same (right of property) 
in all things other than these two." Thus even assuming the correctness 
of J's reading we have here an unequivocal declaration of the king's 
right of property in the soil. 

III. The third and the last passage which we propose to consider 
in the present place is a quotation from the Rajanitiprakada of Mitra* 
mfcra (p. 271). Let us quote the original extract : — 

*• H. Q., MARCH, 1926 36 
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Katyayanah : — 

‘Bhusvaml tu smrto rftja nanyadravyasya sarvada, 
tatphalasya hi §a<jbhagam prapnuyan nanyathaiva tu. 

Bhutanam tannivasitvat svamitvarp tena klrttitam 
tatkriyfcbalissujbhagarp Subhafiubhanimittajam’ iti. 

Asyarthah raja bhuvah svami smytah anyadravyasya bhumisam- 
baddhadravyasya eva svami anyatha bhumisvamyabhave bhutanam 
praninain tannivasitvat bhunivasitvat svamitvam rajfia iti sesah itya- 
tah tatkriyabali§a<jbh§gam prapnuyat. 

The plain meaning of the above passage is not far to seek. It 
contains a categorical affirmation of the doctrine of the king’s ownership 
{svamitvam) of the land (which it explains and justifies by his levy of 
Jth share of the produce thereof), and it proceeds to derive therefrom 
what may be called a theory of the king's constructive lordship over 
his subjects whence again arises the king’s right of collecting the 
usual sixth. But let us see how J. understands this passage. His 
translation of it which betrays his useful ingenuity is as follows : — 

u When the king is called the svamin (master) of the land and 
in no case of any other wealth, he only becomes entitled to receive 
the one-sixth share of the produce (from it), not [that he is master] 
in any other way. The mastership which is connected with him is 
due to the habitation thereof by living beings and is the one-sixth 
share arising from their acts whether good or bad.” 

u Ite meaning is [this] : king is called the svamin of land, not 
of other wealth connected with land. ‘Not in any other way’ is 
[laid down] as there is want of mastership in land. 9 Living beings’ 
are those having life ; 4 habitation thereof ’ is habitation of the land ; 
‘mastership,’ that is, mastership of the king. Hence he can only 
receive Jth from their acts” (//. P. t part II, p. 179). 

Now the above translation is open to the following objections 

1. The word ‘only* has nothing corresponding to it in the original 
text of Katyayana. 

2. In Katyayana’s verse above-quoted ‘ smrtah ’ is evidently taken 
by J. to signify the subjunctive and € prapnuyat ’ the present 
tense. This involves an unnecessary forcing of the sense. 

3. J. evidently understands 1 nanyatha ’ in Katyayana to stand for 
something like * nanyatha svami $mrtak\ But the natural 
connection of * anyatha 9 is with *prapnuyat\ Besides how can 
*st/ 5 mV be detached from the compound 'bhUsvaml' ? 

4. If the words ‘ anyatha bhUsvamyabhave 9 in the commentary 
were meant to be understood in J/s sense, Mitramisra would 
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have added a corresponding verb like 1 smrtah* to explain his 
meaning (cf. his explanation of the phrase ‘tatkriya 0 ’ in the 
same extract as 'tatkriyabalisadbhagarri prfynuyat') and ‘bhumi 
svamya 0 * would have had the fifth and not the seventh 
case-ending (vibhakti). As it stands, it can only be taken to 
signify the commentator’s sense that ‘ any at ha ' 'otherwise*, 
means ‘if the king were not the owner of the land’. 

The result of the discussion in the foregoing pages would seem to 
show that three out of the texts quoted by J. to disprove the king’s 
ownership of the land do not support his case, but prove just the con- 
trary. On the other hand the evidence of the Mimamsa text (VI. 7. 3) 
which ). quotes along with the commentaries thereon is no less deci- 
sive as to the denial of the king’s proprietory right. There is nothing 
surprising in this contradiction. We have here evidently to deal with 
two distinct schools of legists, one advocating the king’s right of owner- 
ship and the other based on the authoritative Mimamsa as emphatically 
denying the same. The seeker of truth need not indulge in the hasty 
generalisation doubtless prompted by political prejudices that agri- 
cultural land in India has always belonged to the Crown, nor 
should he consider it a ‘sacrilege 1 to be told that the theory of the 
king’s ownership of the land was not altogether unknown to some 
schools of Hindu legal opinion. 


U. N. Ghoshal 



REVIEWS 


THE HISTORY OF RAJPUTANA (in Hindi), Part I. By Rai 
Bahadur Pandit Gaurishankar Hirachand Ojha. Royal 8vo, 400 pp. 
(Price Rs. 6/- for permanent subscribers only). 

Those who take interest in the history of the Rajputs will be glad 
to welcome the present volume. There is a distinct want keenly felt 
by the students of Indian history for an authoritative work dealing with 
the history of this warlike community, for, since the publication 
of Tod's ‘Annals of Rajasthan' about a hundred years back, no serious 
attempt has been made to tackle this problem, although it was every- 
where admitted that progress in oriental scholarship long necessi- 
tated a revision of the story told in Tod's pages. This book is there- 
fore quite welcome and the more so as the author's name is a guarantee 
that all available information must have been utilised in its preparation# 

The present volume divides itself into two sections. The first 
section, containing four chapters, deals with preliminary matters. 
The first chapter (35 pages) under the title "Geographical Notes'* 
supplies information about such a wide range of subjects as “Origin of 
the name*, ‘Rivers', ‘Climate*, ‘Rain', ‘Soil and Produce*, ‘Mines*, ‘Forts' 
‘Railway,* ‘Population,* ‘Religion,* ‘Castes,* ‘Occupation,* ‘Dress,* 
‘Education,* ‘Dialects,' ‘Arts,* ‘Painting* and ‘Coinage*. 

The second chapter (pp. 36 81) deals with a matter ot great 
interest, viz., ‘‘Rajputs — their origin*. It is well-known that some 
of the most prominent Indian and European scholars maintain that 
some of the Rajput clans are descended from foreign, especially 
Scythian, stock. The most recent pronouncement on this subject is 
that by the late Mr. Crooke, who in his edition of Tod's ‘Annals 
of Rajasthan' says, “the general thesis that some of the nobler septs 
are descended from Gurjjars or other foreigners, while others are closely 
connected with the autochthonous races, may be regarded as definitely 
proved* (Tod's /Annals of Rajasthan', edited by W. Crooke, vol. I, 
Introduction, p. xxxv). This view has been misunderstood by some 
Indian scholars inasmuch as they impute to the former the opinion 
that all of the Rajput clans are descended from foreign tribes— a view 
which is certainly not advocated by them as will be clear from the 
quotation cited above. Even Pandit Gaurishankar Ojha seems to have 
fallen into the same mistake. At p. 38 in the book under review he 
remarks: — “Somsofthe European scholars of the present time as 
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well as some scholars of this country relying on the opinions recorded 
in their writings maintain that the Rajputs are not the old Aryan 
Ksatriyas, but are Scythians and Sakas who came from the north 
or thereabout.” Pandit Gaurishankar Ojha's view on the point at 
issue is clearly expressed at pp. 37-38. 11 From the Vedic times there 

has been in tjhis country the caste called K^atriya the same 

Ksatriya caste came to be known as Rajputs from the Mahomedan 
times.” This contention— that the Rajputs are the lineal descendants 
of the Ksatriyas of the Vedic times — is however hard to reconcile with 
certain well-established facts in Indian history. It has been ascertained 
that at least three foreign tribes migrated into India in early times — the 
Sakas, the Kushans and the White Huns. It has also been proved that 
the Sakas (certainly of Western India) came to be Hinduised in course of 
their stay in this country and married into well-known Indian royal 
families. The Kushans did in the same way. And as for the Huns, 
it is quite certain that they contributed to make one of the various clans 
among the Rajput community. Pandit Ojha is thus compelled to re- 
concile these facts with his own theory and the way in which it is 
done, although not convincing, is certainly ingenuous. 

He begins by saying that the Sakas, the Kushans and the White 
Huns were all Ksatriyas and he cites a passage from the Manu 
Samhita (x, 43-4) in his favour as well as a tradition preserved in 
the Visnupuranam. Hence, according to the Rai Bahadur, the amalga- 
mation of these tribes with the Hindu society is not an amalgamation of 
'‘foreign elements” into their social fabric, but only anadmixture between 
the different branches of the Vedic Ksatriya people, some of whom lived 
in India, and others outside it. That this argument is erroneous 
is easy to see. The tenth chapter of the Manu Samhita has been proved 
to have been quite late in origin, and, moreover, that no serious weight 
is to be attached to this Manu Samhita text will be clear when it is 
found that the passage cited also regards the Yavanas and the Cinas 
as Ksatriya races who had lost their social status like the Sakas. Now, 
there is no doubt that the Greeks and the Chinese were certainly 
distinct from the Vedic Aryans and thus the passages quoted stand 
self -condemned. For a similar reason the tradition in the Visnu- 
puranam should also be regarded as of no value. 

The third chapter in the first section contains an account of all 
the ancient ruling families of Northern India. It has increased consider- 
ably the bulk of the volume since 164 pages are devoted to it, although 
one fails to understand what purpose is served by the inclusion of 
such irrelevant matters in a history of Rajputana. 
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In the fourth chapter (pp. 247-304) of the first section, the author 
describes the relations between the Muhammadanas, the Marathas 
and the British Government with Rajputana. 

The second section of the book deals with the history of the 
Udaipur State. It is also divided into chapters, the first of them under 
the title ‘‘geographical notes* contains matters of such wide interest 
as population, religion, castes, occupation, dress, language, trade, festivi- 
ties, post office and others. In the second chapter is given a disserta- 
tion on the origin of Guhilotes. This is again a controversial matter. 
The author, as is to be expected, maintains that the Guhilotes are des- 
cended from the old Solar race of the Ksatriyas and criticises 
Prof. D. R. Bhandarkar's view, published in 1909, to the 

effect that the Guhilotes are, in their origin, Nagar Brahmins. Rai Baha- 
dur Ojha seems to lay much store by the coin of Raja Bappa (ascribed 
to Rawal Bappa of Mewar) which contains the figure of the Sun indi- 
cating that Bappa belonged to the Solar race.* Even admitting that the 
coin refers to Rawal Bappa (regarding which there is grave doubt) it 
does not appear how the figure of the Sun (quite a common figure in 
coins) could lead to the conclusion that the prince issuing it belongs to 
the Solar race. Again, he relies too much upon the Eklihgji Stone Inscrip- 
tion (J. Bo. R. A. S. xxii, 166-7) which is supposed to refer to the Guhi- 
lotes as RaghuvaipSiya. It may be mentioned that the stone upon which 
the inscription is written was discoverd in a broken condition so that a 
large part of it is lost. It is impossible, therefore, to come to any 
distinct conclusion upon detached words whose context is not clear. 

The Rai Bahadur seems to have taken great pains to prove his posi- 
tion, but inspite of his attempts it will be admitted that all available 
evidence is against him. The clear statement in the A$pur Inscription of 
977 A.D, (Ind. Ant . 1910 pp. 186 ff.,)that Guhadatta was a Brahmin 
(Mahideva) who hailed from Anandpur, supported by the Chitorgadh 
Inscription (1274 A.D.) which says that Bappa was a Brahmin (vipra), 
leaves hardly any room for doubt. Another inscription of the same 
time makes an interesting statement, namely that Bappaka cast off his 
Brahminhoodand received Ksatriyahood. Again, it should also be re- 
membered that, even the traditions recognised that the Guhilotes were 
originally Brahmins who came to be laterly known as Ksatriyas (cf. the 
quotation from Muta Nensi's Khyat, cited at p. 382.) 

The Rai Bahadur has not been able to demolish the strong reason- 
ning of Prof. D. R. Bhandarkar and his argument strikes one as being 
far-fetched and apologetic. 

A word must be said about the olan of the book. The reader who 
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compares Tod's ‘Annals of Rajasthan* with the present volume will be 
astounded by- the closeness with which its writer is following in the foot- 
steps of the celebrated annalist in so far as the plans of the books are 
concerned. In doing so, he has brought in matters which have no 
concern with the history of Rajputana and should better have been left 
unnoticed. 

It must be said to the credit of the writer that he uses a facile pen. 
The easy style makes the book quite an interesting reading, although he 
has to trench upon many dry subjects. It remains to be seen how he 
develops the history of the different Rajput States in the succeeding 
volumes. 


Subimal Chandra Datta 


MANASOLLASA, Vol I, edited by G. K. Shrigondekar. Gaekwad’s 
Oriental Series, No. XXVIII, (pp. xvi + 146). 

The MSnasollasa is a voluminous treatise professing to be the work 
of King Somesvara, surnamed Bnulokaraalla, of the Western Calukya 
dynasty whose reign lasted approximately from 1126 to 1138 A. D. 
An interesting statement in the course of the work (p.34) seems to 
show that it was composed ‘when one thousand and fifty one years of 
the Saka era, had elapsed, i.e. in 1129 A.D. The Manasollasa consists of 
five sections ( viinkatis ), each comprising twenty chapters. These are 
concerned respectively with the means of acquiring the kingdom and 
of preserving the same, and the description of the royal enjoyments, 
recreations, and games. The encyclopaedic nature of the work justifies 
the author in describing it (p. 2) as the instructor of all things and as 
the preceptor of the whole world ( sikqakah sarvavastumm jagadacarya- 
pustakah). 

In the volume under notice are comprised only the first two sec- 
tions called rafyapraptikaranarp, and rajyasthairyaka ranam. The 
first section, which is by far the shorter one, contains among other things 
the interesting direction that the king should perform the five domes- 
tic sacrifices and the other sacrifices beginning with jyotiqtonta and 
ending with Abvamedha , should dig wells and tanks, should construct 
places for the free distribution of water and provisions, and should erect 
temples in accordance with the rule of ViSvakarman, the science of 
Maya, and the rules of Matsya and Pingala (pp. 7*8). We have also 
a short list of sacred places where the king is directed to take his 
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bath (p. 13). This is followed by a long chapter on medicine (■ vaidya - 
ka) pp. 13-27. 

The second and the longer section contains many interesting details. 
Thus the king is asked to take the elixir vita whose method of pre- 
paration is described in accordance with the precepts of pUrvasUris 
(pp. 29-34). We have then a series of chapters on elephants wherein the 
author describes the eight haunts of these animals and the four 
methods of catching them, the signs of goocl and bad elephants, their 
various classes, and the methods of training them (pp. 44-58). In this 
connection the author states that the elephants of Kalinga, Vedikarusa, 
and Dafiarna forests are the best, those of the East and the Angireya 
forest comprising Sriksetra, Gautja, and Bangala are intermediate, and 
those of Aparfinta and Paftcanada forests are the worst. 1 It is interst- 
ing to compare with this the view of Kautilya (II. 2) who describes the 
elephants of Kalinga, Ahga, the East and Karusa to be the best, those 
of Dafiarna and Aparanta to be intermediate and those of Surastra and 
Paftcanada 3 to be the worst. Another interesting chapter of the 
Manasollasa is occupied with the description of various kinds of gems 
and precious stones which may be compared with the corresponding 
chapters in Varahamihira’s Brhatsarnhita, the Garuda Purana, the 
Yuktikalpataru of Bhoja and other works. Peculiar to the Manasol- 
lasa seems to be the view that the king should replenish his treasury by 
processes of alchemy fpp. 63-64), while in connexion with the sources 
of the gems it is noticeable that ruby is said to be found in the country 
of the Turugkas near the sea-shore and on uneven gi Dund (p. 74). In 
connexion with the author's description of the threefold power of the 
king, it may be remarked that he mentions on the authority of persons 
versed in Niti, three classes of kings,— those depending upon self, those 
depending upon ministers, and those depending upon both — a dictum 
recalled by Canakya's address to Candragupta in Act III of the Mudra- 
raksasaldrama. The author of the Manasollasa quotes the authority 
of Bfhaspati, £ukra as well as Canakya and others in the chapter on 
mantra&akti (p. 92). Turning to the author's account of the six kinds of 


r Elsewhere (p. 85) the author says that victories are won by 
means of elephants born in the Kaliftga forest, of the Bhadra class, 
well-trained and equipped, and valorous. 

2 For 'paftcanada' in the text of Kautilya, Shamasastry and Jolly 
read 'paftcajana* which is wrong. Ganapati Sastri gives the correct 
reading. 
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king’s policy (sadgunas) we ivotice that he mentions, in his chapter on 
marching, a long list of good and bad omens ( vakunas ). The last 
group of topics is concerned with the four forms of policy, and contains 
among other things, the interesting detection that the king, who is 
devoid of strength, should apply to his enemy three methods of 
killing, viz., by poison, by secret assassination and by black magic. 

We await the publication of the second volume with great interest. 


U. N. G. 


THE VISION OF VASAVADATTA. Edited with an Introduc- 
tion, English translation, and notes by Dr. Lakshman Sarup, M.A., 
n.PHIL., Lahore, 1925. 

The book under review belongs to a group of thirteen plays originally 
published in the Trivandrum Sanskrit Series. Its importance lies in 
the fact that the identification of the thirteen plays with the * Bhasa - 
mtaka-cakra\ the lost dramas of the old poet Bhasa mentioned by 
Kalidasa and other Sanskrit writers, depends mainly on the identi- 
fication of the play under review with the Svapnavasavadatta referred to 
in RajaSekharas well-known statement that “when the whole lot of 
dramas by Bhasa (Bhasa nataka-cakra) was thrown into fire, the one 
that survived was Svapnavasavadatta .” As it is the most important 
of the group, it has already appeared in several editions. This new 
edition has been prepared from ‘a hitherto unutilised palm-leaf Ms. 
written in old Malayalam character.' 

The text is almost the same as that of the Trivandrum play. The 
colophon at the end of this edition or rather the Ms. of this edition 
supplies, we learn from the introduction of the work, the full title 
'Svapnavasavadattam' instead of ‘Svapnana^akam', the title found in 
the Trivandrum Ms. If it be so, it strengthens the position of those 
scholars, who regard the drama as the genuine Svapnavasavadatta of 
Bhasa for the reason that their theory can no longer be assailed simply 
on the ground of difference in the title. But unfortunately, perhaps 
through oversight, the name ‘Svapnanatakam’ has been printed at the 
colopKon instead of ‘Svapnavasavadattam/ 

In the Introduction as well as in what may be called Appendices 
there are ample indications of the industry of the editor. In the former 
he discusses elaborately the most controversial question about author- 
ship of the thirteen Trivandrum plays. Whether the ancient poet 
Bhftsa can be the author of these dramas is the main subject of con- 

I. H. Q., MARCH, 1926 2J 
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troveray, ita corrolarios being whether or not the whole group cornea 
from the pen of one and the same man, and what is the probable time 
of their composition. Dr. Sarup is a pro*Bh§sa scholar, and inclines to 
the theory of Mm. Dr. Ganapati Sastri that the Svapnavasavadatta 
and the rest belonging to the group are the genuine works of Bhasa, 
He has tried to meet all the objections raised againft the pro-Bhasa 
theory. But following Winternitz and others, he differs from Mm. 
Sastri in assigning the poet to the 2nd century A. D. instead of to 
the 4th century B. C. The editor also points out in this Introduction 
the excellences of the stanzas that are ascribed to Bhasa in the current 
anthologies, and gives an account of the legends of Udayana, the hero 
of the Vision of Vasavadatta as found in their Jaina, Buddhist and other 
versions. A section in the Introduction deals with the essentials of 
a drama and after reviewing the opinions of Aristotle, Hegel, Schlegel, 
Coleridge and Brunetiere shows the present play to be a dramatic 
masterpiece. 

Stanzas attributed to Bhasa in various anthologies and extracts 
from the SlokasamgraJta , the Brhatkatha mafyari and the Kathasarit - 
sagara bearing on the legend of Udayana are appended to the text. 
Then comes the English translation of the play and also of the stanzas 
and extracts mentioned above. The notes at the end of the work 
are, as the editor himself says in his preface, 4 elementary * and neces- 
sary only for those who are beginning to learn Sanskrit. 

D. BllATTAClIAKYYA 


JAINA jATAKAS or Lord Bsabha's Purvabhavas being an 
English translation of Book I, Canto I of Hemacandra’s Tri*a&timlaka- 
puru^acarita originally translated by Prof. Amulyacharan Vidyabhu- 
san # revised and edited with notes and Introduction by Prof. Banarsi 
Das Jain, M. A. Published by Messrs. Moti Lai Banarsi Das, Lahore, 
pp. xxiv + n8. No. 8 of the Punjab Sanskrit Series. 

Credit is due to the proprietors of the Punjab Sanskrit Series for 
publishing an English translation of a portion of one of the important 
and voluminous works of the great Jaina scholar Hemacandra. Tn the 
introduction Prof. B. D. Jain has given a short sketch of his life but it 
is too scanty to satisfy the curiosity of the readers. 

The present work, as the descriptive title shows, contains the 
translation of only a small fraction of the huge work Tri$a§tibalaka~ 
purnmearita 9 (or ''the history of the sixty three persons of eminence*) 
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describing in 211 slokas the twelve previous births of the first Tirtha- 
nkara Rsabhn. The translation has not, it must be admitted, come up to 
the standard demanded by the critical oriental scholars, e. g., “an embodi- 
ment of.. .penance rolled into a ball* (p. 14) ; “he was a hoar-frost for 
the bush of passions” (p. 14) ; “I made a useless fuss like the roaring of 
an autumnal cloud*; ‘'please forgive my neglectful conduct* (p. 15). Prof. 
Jain refers in his introduction (p. vi) to the difficulties of translating a 
Jaina work on account of its bristling with technical terms, but a com- 
plaint of this nature can no longer hold good after the publication of 
the Abhidhana Rajendra in which such terms have been explained. 
Prof. Jain has enhanced the value of the book by contributing an 
introduction, pointing out the verses containing a popular exposition of 
the principal tenets of Jainism, and also an appendix dealing with the 
Jaina cosmography. 

The English title of the book is misleading. Without glancing 
through the title page nobody can understand what is signified 
by the ‘Jaina Jatakas.* The term ‘Jataka* is usually associated with the 
birth-stories of Buddha. The appropriate expression from the Budd- 
hist standpoint for the work like the Tri%aatihal<xkapuru§acarita would 
be 1 Avadana 1 and not ‘Jataka/ for the latter term signifies exclu- 
sively the stories of previous births of Buddha corresponding to a Jaina 
Ttrthankara, whereas the present work contains previous birth- 
stories not only of Tlrthankaras but also of persons who are lower 
in rank to the Tlrthankaras, viz. 19 Cakravartins, 9 Vasudevas, 9 Bala- 
t.evas and 2 Prat i vasudevas. Hertel in his paper 'On the Literature of 
the Svetambaras of Gujarat* had dealt with the various points of differ- 
ence that exist between a Jaina Aupadesika and a Buddhist Jataka , 
though unfortunately he has made wrong statements and underestima- 
ted the historical and literary value of the Buddhist Jatakas in his zeal 
to extol the Jaina Aupadesikas , e. g., he attaches no importance to the 
“ Paccuppannwatthu ’’ which, in fact, supplies an account of Buddha's 
missionary life; he also remarks that the Jataka tales are ‘not edifying,* 
and makes a startling find that ‘to a Bauddha the study of Artha- 
sastra or political science is a sin* (for arguments against this inference 
see Law's Studies in Indian History and Culture , pp. 259-261). 

The get-up of the book is good and the price is moderate. We 
hope the proprietors will keep up their present zeal and earnestness 
in the publication of oriental works and place before the readers the 
translation of the succeeding cantos of the Tri^tyalakapurusacarita. 


Kaccayana 
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THE BIRHORS : A Little-known Jungle Tribe of Chota Nagpur 
by Rai Bahadur Sarat Chandra Roy, M. A., M.L.C., 1925 (pp. vi+608). 

Rai Bahadur Sarat Chandra Roy is now an ethnographist of 
international repute and this is the third monograph from his pen 
about the Chota Nagpur tribes. This volume is specially interesting 
and valuable as we knew so little of the Birhors before and the* 
great Dalton even confused the Kherias with the Birhors in his 
Ethnology of Bengal. There are twelve chapters giving (1) earlier 
accounts of the Birhors, (2) a general view of Birhor life, (3) social 
system with tribal and kinship organizations, (4) kinship system, 
(5) marriage customs, (6) birth, childhood and puberty customs, (7) 
death and funeral customs, (8) religious beliefs and practices, (9) 
magic and witchcraft, (10) folk-tales and (11) science and natural 
history. Lastly, conclusions have been drawn. 

The two chapters on social system are the cream of the book. The 
rich collections of folklore and the descriptions of ceremonies are 
the Rai Bahadur’s forte and make this work invaluable to all anthro- 
pologists. A map and a little more attention to the physical and 
linguistic aspects, dismissed in two pages, would have brought the 
book well-nigh to perfection. It is I believe too late in the day 
to talk of these peoples as Dravidians when we have got now the group 
of pre-Dravidians by Haddon or Proto-Australoids by Dixon. But 
the physical aspects have really been left undiscussed and the 17 
measurements of cephalic and nasal indices are a very scanty though 
useful addition to oUr knowledge where nothing is known. 

The kinship terms are very valuable and we expected more thorough 
and syslemetic deductions and a few actual genealogies as in the Todas 
would have been of inestimable value. Cross-cousin marriage leaves 
more traces on terminology than is mentioned. Some very interesting 
conclusions have been drawn : * Familiar modes of speech still in use 
between grand-parent and grand-child are survivals of the same 
social regulation which Dr. Rivers met with in the island of Pente- 
cost and Mr. Howitt amongst the Dieri of Australia which might at one 
time have been in vogue amongst the Birhors in Chota Nagpur/ We 
found traces of such a system amongst the Hos $ a comparative 
study of kinship terms and their social correlates amongst the several 
Proto-Australoid tribes of Chota Nagpur with the tribes with similar 
organisation beyond India would have been of unique interest. The 
Indo-Australian culture-complex, if there be any, is worth studying in 
all details in social and material culture-order to shed light on an 
obscure corner of the history of primitive humanity. 
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The term ‘Naya’ has been derived from Sanskrit ‘Kayak.’ The 
same term occurs amongst the Santals meaning the same i.e. 'priest.* 
If this important culture-word is borrowed — which evidently and 
emphatically it is not — would it not follow that one of the most impor- 
tant culture-personages of these tribes is due to Indo-European influence. 
The vernacular words given in italics for items of dress, toilet and 
ornaments such as kaupin, dan<ja-dor, chimta, chunauti (p. 523) are 
Hindi and required mention as such and may be borrowed culture- 
elements. It is interesting to find the same wooden-top used as a toy 
amongst the Birhors as in Melanesim. We collected a similar specimen 
from amongst the Hos. 

In fact a more detailed treatment of technology with exhaustive 
illustrations as in Smithsonian Institute publications is expected in 
modern works. An autobiographical account from a Birhor about his 
life, manners, clans, socio-religious customs would also have added 
immensely to the interest of the book. As it is, the book is one of 
the best monographs for Indian students of Ethnography. 


P. Mitra 


SADHANAMAlA, vol. I. Edited by Bpnoytosh Bhattacharyya, 
M.A., Central Library, Baroda. Gaekwad's Oriental Series, No. XXVI. 
(pp. xxiii + 342). 

We welcome the publication of the first volume of the Sadhanamala , 
the importance of which for the history of the later phases of Buddhism 
has already been shown by the present editor in his Buddhist 
Iconography . The editor has reason to infer that this work belongs 
to the school of Vajrayana and states that he will deal with the 
subject in detail in his Introduction to the forthcoming second volume 
of the Sadhanamala . The description of the work, as given by the 
writer, that <r it is a collection of short works called Sadhanas or rituals 
for worshipping deities’* is not adequate. The Sadhanas, in fact, 
are so many practical directions for mystic bhavanas , from among 
which an initiate y aspiring to rise higher and higher in mystical trances, 
is to select a few best suited to his mentality for his purposes. This 
work therefore is a collection of Sadhanas without any premeditated 
arrangement, which had led the editor to remark that the work is 
a heterogenous collection of S&dhanas, composed by different authors 
without any definite plan/' 
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Each of these Sadhanas gives directions to the initiates to cogitate 
particular deities of particular forms and colours by sitting in a 
certain posture ( mujra ) and intoning the requisite mantras. We have 
also, in the works relating to early Buddhism, similar directions (e. g. 
kammatthanas) but the objects of cogitation and the methods followed 
are different, though the forms and colours of the objects, and the 
tnudras had their usual place in the practice. 

The immense benefits, which the oriental scholars will derive from 
this work, are threefold : first, it will carry us farther in our 
attempts to solve the puzzling problem as to how far the Tantric cult 
has been influenced by Buddhism and place before the readers in 
a clear light the pure and serious side of Tantrikism. Secondly, it 
will enlighten us on the later developments of Buddhism which 
gained so wide a popularity among the Tibetans, Chinese, etc. And 
thirdly, it will help us to identify many of the Buddhist images, the 
identification of which rests at present on surmises. 

The editor has well accomplished his task and deserves praise. 
This edition is in no way inferior, if not superior, to many of the 
European. and Asiatic editions of the Buddhist Sanskrit works. For 
the excellent get-up of the work, we must thank His Highness 
the Gaekwad of Baroda for making liberal provisions for the publica- 
tion of Oriental books in his Series. 


N. DUTT 



Select Contents of Oriental Journals 

Annals of the Bhandarkar Institute, 1925 26, vol. vii, pts. i & ii. 

R. N. Apte. — S ome Points connected with Constructive Geometry of 
the Vedic Altars. Illustrated with diagram^. 

G. N. MUJUMDAR.— Kalidasa and Music. Shows by means of quota- 
tions Kalidasa's knowledge of vocal and instrumental music as 
well as dancing. App. I contains a list of technical terms on music 
occurring in K.’s works. App. II gives a list of songs in K/s plays. 

C. R. Devadhar — The Plays ascribed to Bhasa, their Authenticity 
and Merits. Holds that the common imagery, expressions, scenes, 
dramatic devices etc. of the ‘ Bhasa ’ group of plays show them to 
come from the same pen, while a comparison of B/s Carudatta 
with the Mrcchakatika shows that the former u represents a very 
crude abridgment" of the latter. 

D. R. Bhandarkar. — Date of Kautalya. Disproves the well-known 
view of Jolly and Winternitz about the late origin of K.’s Artha- 
sastra. Propounds the theory that ' the Kautallya was originally 
metrical in form and came to be reduced to the Sutra (form) 
in the fourth century B. c. without however any violence to its 
internal contents”. This alone explains the "puzzle” that the Artha- 
sastra in respect of its style and form goes back to the "early cen- 
tury of the Christian era,” while its contents reflect a phase of society 
which cannot be later than the fourth century b. C. 

P. V. KANE.-^-The ArthaSastra of Kautilya. Analysis of style, composi- 
tion and contents of the A. show its agreement with the traditional 
date of 300 B. C. and “no evidence has yet been brought forward 
that would compel us to assign it to a later date.” [In p. 100 the 
author writes, “K. lays down that in the midst of the fort were to be 
constructed the temples of Siva, Vailravana, the Alvins, Lakgml, 
and Madira (wine ?)”!!!]. 

P. V. KANE. — Dharmasutra of Sankha-Likhita. A collection of quota- 
tions from S. and L. occurring in later works with the object of 
reconstructing the lost Dharmasutra. These quotations show the 
date of the Dharmasutra to lie between 360 B. C. and 100 A. D. 

Haran Chandra CuakLADAR.— The Geography of Vatsyayana. 

N. G. Majumdar. — A Suuga Inscription from Ayodhya. Shows K. P. 
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Jayaswal's date for the above, which is based upon his own inter- 
pretation of ‘Pu§yamitrasya gafthena’ to be wrong. The true date 
is the 1 st century A. D. 

U. N. G. 


Asia Major* vol. ii, pt. ii 

H. Goetz. — Indian Historical Portraits (Muhammadan Period).— (Ger.) 

F. W. Thomas. — The Language of Ancient Khotan. 

E. Leumann. — The Buddhist Canon on a Marble-slab [ found in 
Mandalay (Burma) ].— (Ger.). It contains a passage of the 1 2th 
book of the Cullavagga . 

E. A. VORETZSCH.— Indian Sculptures in Portugal.— (Ger.). Specially 
noteworthy are two stones found in the old summer residence of the 
king of Portugal at Cintraberg, Lisbon. These are being used as 
decorative items in the park which was laid out by Joao de Castro. 
There are really four stones ; two-of these bear inscriptions. These 
latter were mentioned for the first time by James Murphy in his 
‘ Travels in Portugal * in 1795. One of these stones comes from a 
temple in Sohinath Patan in Kathiawar. It deals with gifts to 
temples and bears the date 286 a.d. (Vaghela Sarangadeva). It is 
black marble. The other one was not yet deciphered. The inscrip- 
tion is reproduced here. It is supposed that this stone comes from 
Elephanta Temple and perhaps it is the same as that men- 
tioned by the historian Diogo Couto in his 'Decades d* Asia' which 
deals with the period 1535-1600. A photograph of the inscription is 
published. The inscription bears the date of Caitra Sudi 12 of the 
Saka year 1059 in the reign of 6ilahara prince Aparadityadeva. 


Eastern Buddhist* vol. iii> No. 4 

D. T. Suzuki. — Development of the Pure Land Doctrine in Buddhism. 
This article divides itself into two sections ; in the first section the 
writer explains 'what is meant by the Pure Land Doctrine' generally; 
in the second section he traces the germs of this doctrine in the 
literature of Hlnayana and Mahayana Buddhism and suggests the 
various lines on which this religion has developed from the original 
ones. He concludes the article by saying that "the Pure Land is not 
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a world existing in space-time but an idealistic world of enlighten- 
ment” and quotes from the Vimalakltti Sutra the line "Wherever 
your hearts are pure there is Pure Land.' 

B. PETZOLD. — The Teaching of t§akya,muni. The writer’s contention 
is that as we have not got Sakyamuni’s ipsissima verba } our 
attempt to make out his teaching has been and will be fruitless. He, 
however, concludes by saying that '‘the teaching of Buddha coin- 
cides with the development of Buddhist religious philosophy during 
the last 2000 years. A clear view of these various and seem- 
ingly conflicting theories can only be objair.ed by harmonisation 
and strictest systematisation, as the Tendai school of Buddhism has 
done it in an unsurpassable way.” 

H. IDUMI. — English translation of Vimalaklrti’s ‘Discourse on Emanci- 
pation/ chapters vi-vii. 

C. AkanUMA.-— A Comparative Index to the Samyutta Nikaya and 
the Samyukta Agama (Mahavagga). 

Epigraphia Indica, vol. xviii, pt. i 

E. HULTZSCH. — Kondanaguru Grant of Indravarman. 

— Bahur Plates of Nripatungavarman. 

T. A. Gopinatiia Rao. — Kanyakumari Inscription of Vira-Rajendra 
Deva. 


Ibid. vol. xviii, pt. ii 

E. HULTZSCH. — Niduparu Grant of Jayasimha I. 

— Ipur Plates of Vishnuvardhana III. 

L. D. BARNETT. — Vappaghoshavata Grant of Jayanaga. 

K. V. Subrahmanya Ayyar. — Nidur Inscription of Kulottunga-Chola. 
V. NaTESA AlYAR. — Inscribed Buddhist Image from Gopalpur. 

N. Bhattasali. — The Ghugrahati Copper plate Inscription of Sama- 
chara-Deva. 

K. V. Subrahmanya Aiyer.— Pattattalmangalam Grant of Nandi- 
varman. 

Daya Ram SAHNI. — Deogarh Rock Inscription of Svamibhata. 

—A Kalachuri Stone Inscription from Kasia. 

S. V. Visvanathan. — Srirangam Copper-plates of Devaraya II. 

Indian Antiquary, January, 1926 

S. M. Edwardes. — A Manuscript History of the Rulers of Jinji. The 
main facts, set forth in a Ms. in the India Office Library, purport- 

L H. Q., MARCH, 1926 *8 



Ill lltKT CONTIMTS OF ORIENTAL JOURNAL! 

ing to be a reeord of the rulers of Jinji in a district of Madras 
Presidency, have been discussed in this short paper. 

RAMSING SAKSENA. — Moslem Epigraphy in the Gwalior State. In 
this article, which is to be continued, two Persian inscriptions of 
Muhammad ill Ibn Tughlaq of Delhi have been edited and their 
English translation given. 

Ram Ratan HaLDER. — Idar and Maharana Hammira of Mewar. This 
is an account of the main exploits of Hammira, the first Maharana 
of Mewftr, including in it his conquest of Idar or Iladurga. 

Ibid., February, 1926 

Umesh Chandra Bhattacharjee.— External Evidences about the 
Teachers in the Upani§ads. In his article entitled * Teachers of 
the Upar.igads* published in the Proceedings of the Madras Oriental 
Conference, 1924, the writer wrote against the theory that Brahma- 
vidya arose originally among the Ksatriyas. In the present article 
he has added from Pauranic sources some instances in which the 
* Upanigadic cult* may be mistaken as originating from the Ksatriyas 
while in reality there are grounds for the conclusion that the Brah- 
manas were its originators. It may be noted that the main theme 
of these articles, viz., the origination of Brahmavidya by the 
Brahmarias and not by the Ksatriyas had been discussed by Dr. 
N.N. Law in his paper, ‘the Origin and Development of the Brahma- 
vidya/ which appeared in the Indian Antiquary, 1923, pp. 244ff. 

Journal of the Royal Asiatic Society, January, 1926 

W. H. MORELAND.—* Akbar's Land Revenue Arrangements in Bengal. 

S. K. De.— A Note on the Sanskrit Monologue-Play (Bhana) with 
special reference to Caturbhanl. In this survey of the Bhana form 
of composition of the Sanskrit play, all the published Bhanas, 
specially the newly discovered four plays of that kind have been 
described. 

Quarterly Journal of the Mythic Society* January, 1926 

A. A. Krishn ASWAttl Ay YANG AR. — The Mathematics of Aryabhata. 
By referring to the contribution and pioneer work of Aryabhatja in 
the field of Hindu mathematics, the writer shows the extent 
of indebtedness of the later Indian astronomer-mathematicians to 
the Aryatka{\ya> 
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Kalipada Mitra. — The. Bird and Serpent Myth. In this continued 
article, a common belief in the bird and serpent myths of 
various countries, viz., India, Babylonia, Crete, Egypt, Germany, 
Scandinavia, Scotland, Britain, Arabia, China, Japan, Polynesia, 
Central America and Mexico has been pointed .out, which, according 
to the writer, is ‘a cultural drift disseminated from India in historic 
or pre-historic times by land or sea.’ This theory seems to rival the 
opinion of scholars that the coincidences found in these myths of 
different peoples are due to their common inheritance from their 
ancestors of the Neolithic stock, who had Northern Africa as their 
area of characterization. 

R. Shama Sastri.— *A Brief Translation of Mahavira's ‘Surya Praj- 
fiapti’ or the knowledge of the Sun. 



Obituary Notices 

Robert Sewell 

Robert Sewell, i.c.s. born June 4, 1845 ; died December, 30, 1925. 
He was the son of Robert Burleigh Sewell, was educated at Radley 
and was in the Madras Civil Service in the years 1868-1894 in the 
course of which he was Judge and then Collector of Bellary District. 
Even as early as 1870, he published an Analytical History of India. 
He also evinced a keen interest in the archaeological monuments of 
the land, particularly the Amaravat! Stupa. When Dr. Burgess was 
appointed to supervise the Archaeological Survey of Madras without 
prejudice to his duties under other Governments, the Government of 
Madras put as a preliminary measure Mr. Sewell on special duty from 
January 1881 to April 1883 to collect and arrange as complete lists 
as possible of all the antiquarian remains in the Presidency. His Lists 
of the Antiquarian Remains in the Presidency of Madras furnishes not 
only lists of antiquities for each District for the use of the Archaeo- 
logical Surveyor, but also general information for the guidance of the 
ordinary reader. Vol. II of this book consists of a list of copper-plate 
grants sent to him for examination, a chronologically arranged list of 
inscriptions as yet known in the Presidency, another list of them dynas- 
tically arranged and lastly a very useful historical sketch of the dynas- 
ties of South India with copious supplementary notes. This was in 
1884. Even before this he had commenced preparing chronological 
tables in order to enable an approximate date A. D. to be given for all 
Indian dates mentioned in inscriptions ; he was conscious of the very 
trouble-some calculations involved in this task, but considered it the 
first desideratum for obtaining an accurate history of the country. He 
brought out the South Indian Chronological Tables in 1889 and the 
Hindu Calendar in collaboration with Pandit S. B. Dikshit. He was al- 
ways ready to appreciate and work with Indian talent, as is evidenced by 
his grateful acknowledgment of the help given to him by Pandit S. M. 
Natesa Sastri in the preparation of the 2nd volume of his Lists. 

He was closely associated with the Royal Asiatic Society on whose 
council he also served. Numerous and varied were his contributions to 
its Journal — among them being Hiouen Thsang's Dhanakacheka (1880) 
— New discoveries in South India (1884) — Early Buddhist Symbolism 
(1886) and ( 1 888) — Buddhist Remains at Guntupalle (1887) — The Kistna 
Alphabet (1 891) — Buddhist Bronzes and Relics of Buddha (1895) — f> ishta- 
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pur a (1897) — The Indian Boomerang (1898) — The Text of the Makabha- 
rata (1898) — Cinder-mounds of Bellary ( 1899) — Prehistoric Burial Sites 
in S. India (1901)— Roman Coins in India (1904)— Antiquarian Notes 
in Java (1906) — Archceology in South India (1907) — The Keladi Rajas of 
Ikkeki and BednUr (1910) — A Correction in the Indian Calendar (1915) 
— Kings of Vijayanagara (a.D. 1486-1509) (191 5) — Merutunga's Praba- 
ndhacintamani . | He also contributed to the columns of the Indian Anti- 
quary five chronological articles and wrote on the subject of coins as well. 

His magnum opus was A Forgotten Empire ( Vijayanagar ) published 
in 1900 on the basis supplied by the two Portuguese chronicles of 
Nuniz and Paes, first brought to light by Senhor Lopes and translated 
first into English by himself assisted by Mr. Donald Ferguson. These 
chronicles give a vivid and graphic account of personal experiences at 
the great Hindu capital at the period of its highest magnificence. 
The book became deservedly popular among scholars, and inspite of 
large supplementary epigraphic and literary material on Vijaya- 
agara gathered since then, has continued to be so. Messrs. George Allen 
and Unwin Ltd. brought out a reprint of it in 1924, as copies of the 
original edition had become very scarce — the author preferring on 
some grounds to retain the form of the book as it was. He had also 
gathered material for a comprehensive dynastic and inscriptional 
history of South India and even forwarded the manuscript to Madras 
where arrangements were made to have it published under the 
auspices of the University. His unfortunate death has necessitated 
other arrangements ; and we hope that the work of editing the book 
will go to the capable hands of the Professor of Indian History at the 
University, than whom no better choice can be made for this task. 

Besides being the joint-author of the Hindu Calendar , Mr. Sewell 
brought out in 1898 a book entitled the Eclipses of the Moon in India . 
Long before this he had published the Amaravatl Tope and the Excava- 
tion on its site in 1887 ; and a Sketch of the Dynasties of South India in 
a separate book form. His books have been used by many scholars in the 
course of their own labours ; and Sir Walter Elliot in his Coins of South- 
ern India acknowledges in several places the helps derived by him from 
Sewell. We have lost a ripe scholar of eminence almost unrivalled in his 
knowledge of South Indian antiquities and history. The example of 
what Mr. Sewell did for South Indian antiquities as a whole has been 
followed and done for inscriptions in particular by Mr. V. Ranga 
Acharya ; we regret the passing away, though at a ripe age, of the 
pioneer of these studies. C. S. SRINIVASACHARI 



Mm. Dr. T. Ganapati Sastri 


We regret to announce the death of Mm. Dr. T. Ganapati SiSTRi. 
In tS6o, he was born in a family famed for Sanskrit learning. He was 
the son of Ramasubbayyar of Taruvai (a village in the Tinnevelli Dis- 
trict), and a descendant of the famous Sanskrit scholar Appayya 
Dikshita, who lived in the 16th century. Having spent his boyhood 
in his native village, he came in his 16th year to Trivandrum and 
studied under my grandfather Karamanai Subrahmanya Sastri of his 
own village, who was then the Dharmadhikarin of the State, and under 
Subba Dikshita of Kadayam (another village in the same district). 
Even as a student, he was noted for his scholarship and intellectual 
acumen, and his first work, composed when he was only 17 years old, 
was a Sanskrit drama, named Madhavl-vasantatn y in appreciation of 
which the then first Prince Visakham Tirunal presented him with a 
diamond ring. Among his other early works, which all remain un- 
published, I may mention the Artha-citra-manimald, y an alaiikara 
work, with illustrative stanzas of his own composition, the Setu - 
yatranuvarnanavi , a prose work, and a Sanskrit translation of the 
Merchant of Venice. He was noted even then for his ready skill and 
felicity in composing verses in any style, ancient or modern, and in 
writing simple and elegant Sanskrit prose. 

When he was only 18 years old, his guru Subba Dikshita secured for 
him a post in the Travancore High Court, but shortly after, Visakham 
Tirunaj, who had now become Maharaja, and ruled gloriously for the 
short period of only 5 years (1879-1884), placed him in charge of the 
Palace Sanskrit Library. This opportunity, combined with close 
intercourse with such Sanskrit scholars as Keraja Varma, Valia 
Koyil Tampuran, and Elathir Ramasvami Sastri, made him acquaint- 
ed with the modern methods of critical research as applied to the study 
of ancient manuscripts. When in 1889 the Trivandrum Sanskrit 
College was founded, he was appointed Professor of Sanskrit Litera- 
ture, and Headmaster thereof, and in 1899 he became its Principal. 
At the same time, he continued to be in charge of the Palace Library, 
and, in the latter capacity, he published the first few volumes of the 
Trivandrum Sanskrit Series. He also found time to compose devotion- 
al poems, including the Aparna-stava , and to compile several Sanskrit 
readers, which are still popular in the schools of Travancore. He also 
wrote at he request of Dr. Sylvain L 3 vi, a manual of Indian culture in 
Sanskrit, named the Bharaianuvariianatn . The Travancore Govern- 
ment, soon appreciating the need for utilising his valuable service- 
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In promoting Sanskrit learning, organised a department in 1908 for 
collecting and publishing rare and valuable Sanskrit manuscripts, in 
which Travancore, with comparative freedom from foreign invasions, is 
particularly rich. Since then, under his able guidance, nearly 1400 
. manuscripts have been collected, and 87 volumes published in the 
Trivandrum Sanskrit Series, covering a wide range of subjects and 
practically the entire field of Samskrit learning. 

The most noteworthy of these publications are, of course, the long- 
lost plays of Bhasa, by discovering and editing which with helpful 
commentaries, he has laid the world of Sanskrit learning under a deep 
debt of obligation. Their ascription to Bhasa, it is true, is strongly 
contested by some scholars, but even they must admit that these plays, 
whether they are Bhasa’s or not, are among the most precious of the 
world’s literature. 

His learning, energy and enthusiasm now met with the appreciation 
and reputation they deserved, and honours came pouring heavily on 
him. Scholars, eastern and western, vied with each other in their 
grateful appreciation of his labours. His works were prescribed as 
text-books in Universities. He was elected President of the Third 
All-India Sanskrit Conference held in Allahabad. An address was 
presented to him by the Joint Conference of Orientalists held in Paris 
in 1920. He was made an honorary member of the Royal Asiatic 
Society, London, and a Ph. D. of the German University of Tubingen, 
and the Government of India conferred on him the title of Maha- 
mahopadhyaya. 

But such honours, far from spoiling him, only whetted his appetite 
for greater services, and he published his monumental commentary on 
the Atthakastra , and Bhoja’s work on architecture, the Satnarattgana. 
The latter was included in the Gaekewad Oriental Series. His lumi- 
nous commentary on the Arthakastra made it possible for the first 
time for scholars to grasp its meaning thoroughly. The magnitude 
and difficulty of the task may be easily imagined, when we bear in mind 
the fact that it is a highly technical work, full of obscure technical terms, 
and representing an entire world of a now lost political literature, and 
that none of the extant commentaries cover more than a small portion 
of the work. This great work occupied him fully for 3 years, and was 
the cause of illness in one who before had never known what it was 
to be unwell. He was strong of body and mind, and his habits were 
healthy and simple to the verge of austerity. But his great work proved 
too much for him, and the death of his generous patron, His Highness 
the Maharaja, Mulam TirunJ, combined with his own retirement in 
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1925 from an active life of nearly 50 years, prostrated him completely, 
and those of us, who moved with him closely, could see him visibly de- 
clining, though he himself continued to the last to labour and plan 
for his great passion, — Sanskrit learning. Shortly before his death, 
he had completed a commentary on the Bala-carita , which will be 
published in due course. The Government of Travancore, in grateful 
appreciation of his services, had granted him a money present, and 
this was announced to him shortly before his peaceful death on the 
3rd April 1926. He leaves behind him his wife, 2 sons and 4 daughters, 
to whom jt may be some comfort to know that the world will continue 
to remember his services with grateful appreciation, so long as Indian 
culture is of the best value in the eyes of the world. 


K. G. Sankar 


Printed and published by Mr. R. N. Seal, B. a., at the Calcutta Orieatal Prase, 
107, MechuabazAr Street, Calcutta. 
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Art and Philosophy in Hindu Temple Building 

There is a fundamental aspect in the construction of Hindu 
temple, which has come down to us from very early times. It 
was and even now it is practically the same as the construction 
of the village as depicted in the Rgveda. In those ancient 
days the village was of the shape of an ellipse with a wall 
round about it •, sometimes there was a second wall inside the 
first one. Through the village two main roads, perpendicular 
to each other, intersected the whole village into four parts, 
the one from the north to the south being shorter in length 
than the one from the east to the west. Inside the outer 
wall there was a road vvhioh circumscribed the whole village. 
On the four directions of the compass there were four gates, 
called gopurcm, because from the towers of these gates the 
cattle grazing on the fields outside the village were watohed. 
Within the four sections of the village the various communi- 
ties had their quarters arranged, it is supposed, according 
to occupations and later according to castes. As an example 
we can take the ruins of Chitor, a very ancient city, the 
structure of which has remained practically the same although 
modified by the exigencies of military defence and its natural 
configuration. The hill and the village at its foot on the 
west together formed the old city. There are gates on the 
north, west, and south of the village. On the hill there is 
a gate on the north and another on the east. The latter 
is called Surajpol or the Sun gate. Within the city on 
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the hill there is a road which practically goes round the 
whole hill, and there are two main roads crossing each other at 
right angles at the centre of the hill. Tire position of the 
temples cannot be discerned because the city has undergone 
several sacks at the hands of invaders who, professing a 
different religion and fired by religious bigotry, particularly 
demolished the temples. 

Tho foregoing features can be found substantially the 
same in every Hindu temple of any note which has some 
claim to antiquity. Adapted to the construction of a temple 
as distinguished from a village there have been some modifica- 
tions. The plan of temple construction is this. A quadrangle 
either on a higher level as in the Jagannatha temple at Puri, 
or on a lower level as in the Mahakftla temple at tJjjain, 
than the surrounding area is enclosed with high walls. There 
are four gates with watch-towers in the four directions of 
the east, south, west, and north. In Iront of the eastern 
entrance is usually the arunmtambha or the sun-tower. 
The gates are called gopuram because, in ancient' days of 
village construction, go or cattle, grazing on the fields beyond 
the village, used to be watched from the towers. Inside 
the walla there is a pathway round the main temple or group 
of temples in the centre. This was formerly called matigalu 
vithl and now, after the Buddhists, . arih'amanavlllii. The 
temple is divided into three or four parts, viz., first the 
bhogamandira on the east, next the nafamandira to its west, 
and next the fri-mandira to the extreme west where the 
symbol or image, as the case may be, is kept for worship ; 
sometimes, as in the Jagaun&tha temple at Puri, there is a 
store or passage temple called jagamohana mandira between 
the bhoga and the nata or the na(a and the irl-mandira. 
Within the irt-mandira and round about the image or the 
symbol there is another narrow mangalavithl by which the 
devotees, after the sacred ceremony of arati, go round the 
image or Ihe symbol. Dariana at the time of the drati and 
parikramaqa after it are essential ceremonies for all pilgrims. 
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Near the gates but just within the outer wall there is one 
temple at each gate. The presiding deity at the eastern 
temple is Brahman, at the southern Visnu-Surya, at the 
western Siva, and at the northern Visnu-NSraynna or 
Anantasftyin. Whether in the temple or in the village these 
four exterior temples always existed, and this represented 
in a nutshell the whole cosmic philosophy of the Hindu in 
regard to the four cardinal points of spsti or creative evo- 
lution, sthiti or maintenance of the creative principle in 
action, sanihara or the counter-evolution, and pralaya or 
sustenance of the creative seed. The ancient Hindu was a 
worshipper of nature first, just as his contemporary in Greece 
was a worshipper of dead ancestors. Later on he developed 
ancestor worship which is so important to-day, just as the 
later Greeks developed nature worship iu Zeus, Minerva, etc. 
But in the Vedic ages Indra, Varuna, Vayu, tjsas, the 
Visvadevas, etc. were the more important deities. As such 
he naturally connected creation with the east where every 
morning the glorious Savitr heralded the day. Hence 
the presiding deity in the eastern temple is Brahman the 
creator, and the arunastambha stands in front of that gate. 
In the southern temple presides Vi§uu-SGrya, who is 
evolved out of Indra, the maintainer of dhai'ma or the 
principle of evolution started by Brahman in his act of crea- 
tion. In the western temple Siva, evolved first out of Rudra, 
then of Yatna, is the god who was not to destroy as he is 
supposed to do now, but to reduce the universe into its ori- 
ginal elements by a process of counter-evolution essentially 
based on harmony. Thus originally diva had uo triSTda or 
trident but the musical instrument icmaru and his divine 
ecstatic dance, certainly a very magnificent conception of the 
means and processes of counter-evolution. It should be noted 
that the Hindu conception of evolution was in cycles, and hence 
the cycle must bo completed through the processes fourfold 
in aspect but vitally connected with one auother. A wonder* 
fully expressive image of diva ns NatarSja oan be seen iu the 
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museum at Madras. In the northern temple presides Vispu- 
NSrayana or AnantasSyin evolved out of Vanina, who, in 
the deluge, sustains the creative principle in his person as 
also the master-architect Brahman who is supported on the 
blue lotus emanating from his nave). 

In the later and degenerate days, certainly post-Buddhis- 
tic in time, and probably as a result of the assimilation of 
barbaric ideas borrowed from the Sakas, Huns, and other 
hordes of uncultured peoples who poured into India, Siva 
came to be regarded as destroyer, and the significance of 
c, lamaru and his dance was lost, at the same time that he was 
now given his triiula or trident effectively to carry 
out his work of destruction. Simultaneously the gran- 
deur and the more virile conception of Visnu-NftrSyana 
supporting the creative principle was also lost. Thus 
the present popular conception has three instead of four 
aspects, viz., creation, maintenance, and destruction. As a 
result of this we find that now at almost every temple, 
whether Vaisnava or Saiva, the northern gate-temple is 
in ruins, and remains unrecognised and unworshipped. Thus 
in the JagannStha temple at Puri there is the magnificent 
arunastambha just in front of the eastern gate. Inside the 
gate is the temple of Brahman who, having failed to develop 
a sect of votaries, is more or less neglected and therefore 
represented rather in grotesque images and carvings. On 
the south there is the temple of Yisnu and on the west 
that of Siva, both of whom are worshipped with great 
devotion and punctilious forms and ceremonials. On the 
north the corresponding temple is in ruins, and the speculative 
barbarism of a degenerate age has raised near it an unorthodox 
building which is supposed to lead to heaven, an idea at onoe 
crude and dissociated from the Hindu cosmology. 

Since post-Buddhistio days Hinduism has a clear out 
division into Vai slavism and Samara. The oharaoteristio 
features of a Vai$$ava temple are that there is always some 
image inside the temple and that the top finishes off with a 
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lotus, the conception of the blue lotus of ancient days. The 
Saiva temple, on the other hand, has no image but a symbol 
only and has on its top the stupa, or the dome. 

This characteristic division has a long and interesting his- 
tory behind it. In the pre-Buddhistic period there was no 
conflict between Vnisnavism and Saivism. Both were 
integral parts of the same religious system. The stupa and 
the lotus were simultaneously used by all. That this division 
without conflict and subsequent separation belonged to the 
Aryans before they came to India is proved from the fact 
that in a statue of Naram Sin in Assyria (about 1500 b. c.) 
both the stupa and the lotus are found together. As there 
is no trace of this having been borrowed from India, experts 
conclude that the system had been adopted by the 
Aryans before their separation into the Indian and Iranian 
branches. 

« 

During the Buddhistic period the Hindu system of art and 
architecture was bodily adopted into the Buddhistic system. 
Thus at Sarnath we can see both the stupa and the lotus 
6ikhara','m the buildings standing side by side and belonging 
to the coterie of the same system of buildings. But gradually 
a9 Buddhism spread in India and ns time passed, we notice an 
important sohism in the camp. The MahSyftnists of the north 
emphasised bhakti or devotion in their religious ceremonials, 
while the HlnaySnists of tho south emphasised jmna or cold 
reasoning or knowledge as the point par excellence in their 
religious life. 

In the meantime an important historical event of far- 
reaching consequence to India had happenod. After the death 
of Alexander there were many Greek settlements on the 
borders of India. Although there was little permanent 
effect of the invasion itself, the neighbourhood of the Yavana 
culture affected Indian art. Before now India knew little of 
sculpture, and therefore there was no image in a Hindu 
temple or a Buddhist monastery. The Yavanas, that is the 
Greeks, brought this to India, and the GandhSra school of 
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art grew up as a result of this Greek impact. But the life of 
India was throbbing with great vitality in those days. So, it 
was no mere imitation. Sculpture was developed as an 
essentially Indian art, representing Indian ideas in visible 
external human forms. The MahSyiSniats of the north, being 
so near to the new culture, readily adopted it and constructed 
noble images of the Great Buldha representing his various 
moods. As they belonged to the devotional school among the 
Buddhists, they naturally liked images as centres of their 
hhrtkti or devotion. Soon they started worshipping the Great 
Buddha in their temples. The Hinayftnists of the south resen- 
ted this as they thought it to bo degradation of their religion. 
They declared that in Buddhism there was no scope for 
images, and stuck to the old path of knowledge. Thus came 
about the great schism in Buddhism. As this gulf widened, 
images became a peculiar feature of the MahSySnists and their 
exclusion that of the HluaySnists. There also caine about a 
division of the old Hindu symbols which had been adopted 
into Buddhism. The MahaySnists representing the bhakti 
cult adopted the Vaisnsva symbol of the lotus in exclusion 
to the dome, while the HlnaySnists representing the jndna 
cult adopted the symbol of the dome in exclusion to the lotus. 
Before Buddhism disappeared from India on the attack and 
revival of Hinduism under SaAkara, Ramanuja, and others 
this division had been fully accepted by all leaders of thought 
and firmly rooted in the breast of all the religious sects of 
India. Thus when Hinduism revived, it revived also the 
schism, aad now Vaisnavism and Saivisin were mutually 
exclusive system and not, as in pre-Buddhistic India, part of 
the same homogeneous system. 

In this way was finally established in India the Vaisnavite 
and Saivite schools. They further followed the UneB of 
Buddhistic division in that the Vais^ava whose stronghold 
was Northern India adopted the worship of images after the 
MahSySnic fashion from whom he got the lotus, and that 
the flaiva whose stronghold was Southern India adopted the 
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worship of symbol like the HlnaySnist from whom ho got the 
dome. 

With this schism followed a separation in cosmological 
personalities. The three-fold aspect of God as creator, main- 
tainor, and destroyer — the last phase of pralaya having been 
long out of use— was attributed to the god of each school. 
As these two schools were th e worshippers of Vispu and 
Siva respectively, Brahman was quietly dropped in worship 
although retained in idea. The stages were still represented 
as Brahman, Vi§i>u and Mahe svara, but, except at Puskara 
near Ajmer, nowhere else iii India is Brahman actually wor- 
shipped as a separate entity. Each school gave all the three 
(unctions to its god. Thus Visuu was given cakm and Siva 
triiula to represent saqihara, which now meant destruction 
and not as before counter-evolution, Visgu was also maiiitainer, 
which function the Saiva attributed to his god as Hara, 
that is Siva, along with his divine consort, Pftrvatl. 

Through ages from the dim past to the present we can 
thus trace the conception of Hindu pantheon as represen' ed in 
the philosophy and religion of the Hindu. As the Hindu 
thought and lived in term of dharma, a term untranslatable 
into English with its full significance, his construction of the 
temple and the village and probably many other secular things 
bore and even now bear the impress of his speculative thought 
and religious conceptions. 


Pbabhulla Cbanoba Basu 
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Phaiii is derived from the word Pani, the name of a tribe 
mentioned in the !Rg veda , 1 2 which lived in Vala on the bank 
of the river VasS. It should, however, be mentioned that Mr. 

Nagendra Nath Vasu in his VaiSya-kaiula states 
derived ' n oue pi ’ 100 that the Paijis were a branch 
from Paiji. of the Aryan race, a and in another place that 
“the Paijis could uot have been non-Aryans, 
but they were Aryas or Aryabhavapanna! (endowed with the 
characteristics of Aryas ). 3 He further says that they were 
traders, aud lived in India ; from India they went and 
founded the country known by the name of Phoenicia. Follow- 
ing Yftska, lie derives from Pajji the word “Fonik” (Phcenik), 
by which term the Phoenicians were known to the Greeks 
and Germans, and he further developed it into ‘Vaijik’ i.e. 
the Vai$ya class of Iudia . 4 * * 

Mr. Vasu has made many assumptions and his conclusions 

are not warrauted by facts. He says that the Paris' were 

Aryans, though in the Bgveda they are called Dftsas or 

Dasyus . 8 S&yajjftc&rya and Mahldhara, whom he 

Pains were a has himself quoted, describe them as robbers and 
non-Aryan . .... . . . ,. 

tribp.. A suras » that is as a non-Aryan race . 0 According 

to Mr. Vasu’s own statement the Bbftga- 

vata has mentioned them along with the Daityas, Danavas, 


1 \igveda, x, 108, i ; Max Muller’s Science of Language, vol. I, 
p. 510. 

2 Vaiaya-karf 4 a, p. 8. 3 . Ibid., p. 13. 4 Ibid., pp. 12, 13. 

5 Rgveda, vii, 6, 3. 

6 “Papanti faradravyair.vyavaharanfi ti Panay o' surah” — Mahi- 

dhara’s commentary on the V ijasaneyl-sarpJtita (35, 1) ; see Vaiyba- 

kip 4 a, p. 7 ; Sayana’s commentary on the Rg veda, iu, 31, 5 ; x, 108. 
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and other inhabitants of RasStala . 1 2 3 It will be observed 
also that in the same Pur&Qa the word Paiji “has been used 
as a synonym for a thief, and . Srldhara, the commentator 
of the BhSgavata, refers to the Paijis as “ Vr^alas " or 
Madras, and not as Vadiks or Vaisyas . 9 Professor Max 
Mhller and Dr. Macdonell, whom Mr. Vasa has cited as his 
authorities in connection with other matters on this subject, 
call them demons , 8 and Dr. Macdonell even goes so far as 
to say that the place called Vala on the Raafi, where the 
Pa$is kept the cows concealed, has been personified into a 
demon (Asura ). 4 Mr. Vasu admits that the Pania lived 
on the bank of the river RasS, which has been identified by 
Dr. Geiger with Rahgha of the Vendidad. Drs. Keith and 
Macdonell have identified the river with the Jaxartes . 5 6 In 
fact Rasft appears to be a variant, or rather a corrupted 
form of Araxes which, according to Herodotus* and Strabo , 7 
followed through the country of the Massaget®, or in other 
words, it has been correctly identified with the Jaxartes. 
That being so, it must be presumed that the Paijis, who 
lived on the bank of the Rasa, were a tribe of the Huns, 
i. e. they were non -Aryans as stated by Sftya^a, Mahldhara 
and the BhSgavata. The SarnmS story in the Rg-Veda 
further proves that the Panis never heard the name of Indra* ; 

1 Vat'aya-kanrfa, p. 7, citing Bhagavata, iv, 24, 3 incorrectly ; 
sec Bhagavata, v, ch. 24. 

2 Bhagavata, v, ch. 9; see Srldhara’s commentaries on verses II 
and 1 5 of the aforesaid chapter. 

3 Max Muller’s Science of Language, vol. II, p. 51a 

4 Macdonell’s History of Sanskrit Literature , p. 114 ; see also 
Bhagavata , v, ch. 24. 

5 Vedic Index 1 of Names and Subjects, vol. II, p. 209 ; Sacred Books 
of the East , vol. IV, p. 3. 

6 Rawlinson’s Herodotus, bk. I, ch. 201 in vol. I, p. 103. 

7 Hamilton and Falconer’s Strabo, bk. XI, ch. viii, 6 in vol. II, 
p. 217. 

8 Eg- Veda, x, 108, 3. 

I* H. Q., JUNE, 1926 
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they asked aaramS, “What kind of man is Indra, O SaramS ?” 
Had they been Aryans they would not have certainly 
displayed such ignorance about Indra, and it further 
appears that “the land of the Pams does not seem to have 
fallen within the jurisdiction of the ruler of Div,” in other 
words, they lived outside the Aryan country, and this is 
corroborated by Ilk 5 ; “Fair Saramft, here are the cows 
in whose quest thou art running down to the ends qf Jfiv” 1 2 
and it also appears from verses 10 and 11 that the Pagis 
were on the outskirts of the Aryan oountry at the time, 
and therefore Saramft advised them, “0 Paqis, remove 
yourselves further henoe.” 3 4 Moreover, the Devl-Bhagavata 
distinctly states that the Papis lived in the sixth sphere called 
RasStala. 3 It is often mentioned that one of their leaders 
was Sugga, and he is described by Dr. Macdonell as a 
“hisser” or “scorcher,”* that is, he possessed all the character- 
istics of a NSga or serpent which hisses and throws out flames 
from its mouth as described in Buddhist works. 5 6 Ketu, 
another leader, is well known to have had the form of a snake. 
The leaders of the Pa$is, therefore, were Nagas. The Papin 
were constantly at war with the Aryans, not because the 
priestly class of the latter stole their cows, as it has been 
said,* but because the Pams themselves stole the cows of 
the Aryans, which to the agricultural people formed the most 
valuable property. Had they been Aryan themselves, they 
would not have certainly done so. It has been further stated 

1 JBBRAS., vol. xx, pp. 247, 248 —Three Interesting Vedic 

Hymns by Rajaram : Imagava Sararne yi akhha pari Divo antana 
subhage patanti. 

2 ■ Ibid., xx, p. 246. 

3 DevArBkHgavata, pt. 8, ch. 20. 

4 Dr. Macdonell’s History of Sanskrit Literature, p. 1 14. 

5 Watters* Yuan Chwang’s Travels in India, vol. ii, p. 132 ; 
Vinaya Pitaka, vol. I, pp. 24*35 ; Surapana-Jotaka in Cowell’s Jo taka, 
vol I, p. 206. 

6 Vat 6 ya-kax 4 a, pp. II, 13. 
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that the Pagis tended cows and horses, and were traders . 1 * * 
The Scythic tribes were nomadic hordes ; they did not live 
in houses and towns 9 , and what Herodotus says regarding 
the Massagetse applies to the Pagis also that “they sow no 
grain, but live on their herds and on fish, of which there is 
great plenty in the Araxes. Milk is what they chiefly drink .*' 8 
The Scythic tribes knew the art of getting increased milk by 
artificial means and the mares’ milk constituted their chief 
article of food 4 . By the mistaken application of the Aryan root 
Puna to the Turanian word Pani, it has been sought to deduce 
that the Panis were traders in the modern signification of the 
word, and to evolve the word Vanik out of the Turanian word 
Patii , though we cau understand that from the Aryan root 
Patia the Aryan word Vanik is derived. Hillebrandt says 
that by Paijis “a real tribe is meant, the Parnians of Strabo, 
and that they were associated with the Dahse (DSsa) 5 . Accor- 
ding to Strabo, the Parkis were a nomadic tribe which lived 
on the bank of the Ochus, a tributary of the Oxus, and belonged 
to the well known tribe of Scythians called “Dalue Scythfe” 
alter whose name Central Asia was called Dakinam Dakhyu- 
niim, “the country of the Dahae’’ 6 . Paiii, therefore, is evident- 
ly a corruption like all Sanskrit names of Nagas, of the 
Turanian word Pana.i or its variant Pa^i. Mr. Yasu with a 
glow of patriotic feeling exults over the fact that the Vadiks 
went from India to Syria and founded a colony in Phoenicia 
which shed such brilliant lusture upon Assyria, Babylon, 
Greece, etc. .by its civilisation 7 . But Herodotus says, 

i Vaibya-khula, p. 8. 2 JBBRAS., IV, p. 555. 

3 Rawlinson’s Herodotus, vol. I, p. 109 ; Yule’s Marco Polo, vol. I 

p. 252. 

4 Herodotus, bk. IV, 2 in vol. I, p. 287. 

5 Vedic Index of Names and Subjects, vol. 1, pp. 357, 359, 472 ; 
llg-Veda, vii, 6, 3, where Paiiis and Dasyus are mentioned together. 

6 Hamilton and Falconer’s Strabo, bk. XI, ch. vii, i; ch. viii, 2 ; ch. 
ix, 2 ; Farvardin Yast (XIII), 144 in S. B. E., vol. xxiii. 

7 Vaiitya-kdnda, p. 14. 
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“This nation (the Phoenicians), according to their own account, 
dwelt anciently upon the Erythraean Sea, but, orossing thence, 
fixed themselves on the sea-coast of Syria, where they still 
inhabit. This part of Syria, and all the region extending 
from hence to Egypt, is known by the name of Palestine” 1 2 3 . 
The Encyclopedia Britannica also says that they originally 
lived on the Erythraean Sea and they settled along the 
Syrian coast. It further states, “The Phoenicians were an 
early offshoot from the Semitic stock, and belonged to the 
Canaanite branch of it.. ..They called themselves Canaanites 
and their land Canaan ; such is their name in the Amama 
tablets, Kinahhi and Kinahni 9 .’’ It is therefore clear that 
the Phoenicians lived on the Erythraean Sea, which by no 
dint of argument can be construed to mean India or any part 
of India ; it meant either the Bed Sea or the Persian 
Gulf*, usually the latter. They belonged to the Semitic 
stock and to the Canaanite branch of it, and their language 
is called Northern Semitic 4 . Hence the * 4 Fonik ” (Phoeni- 
cians) were not an offshoot of the Paijis of the Rg-Veda, who 
were Turanians, nor of the Vaniks of India, who are Aryans. 
It i3 possible that like other Scythic tribes, the Pa^is might 
have invaded India and founded settleinedts in the Panjab and 
other places, but that does not prove that they were the original 
inhabitants of India, as it has been sought to make out. 5 Mr. 
Vasu’s statement that the word Pani (cheese) is derived from 
the name of the Papis 6 is as absurd as the word dahi (curd) 

1 Rawlinson’s Herodotus, bk. VII, ch. 89 in vol, ii, p. 153. 

2 ' Encyclopedia Britannica (l ith ed.), vol. XXI, p. 449. 

3 McCrindle's Commerce and Navigation of the Erythrean Sea, 
pp. 1, 209 note. Salmala-dvlpa or Chaldia (or Assyria), according to 
the Varaha Purina (ch. 89) was bounded by Ghfta Samudra or Sea 
of Ghfta (or clarified butter) : Ghrta Sea is a corruption of Erythraean 
Sea or Sea of Erythras. 

4 Macdonell’s History of Sanskrit Literature, p. 16. 

5 Vaikya-kania, pp. 14, 19. 

6 Vaifya-kSrvit h p. 22. Panir is a Persian word, though derived 
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is derived from that of the Dahse, to which tribe the Pa$is 
belonged. The word Phanl, and not the word Phanik 
(‘Fonik’), is derived from the word Patii, and Phatfl means a 
Nftga as the Huns were called in ancient times, and the 
Paijis lived in Hasfttala or the valley of the Jaxartes. 

It will bis seen therefore that all the generic names of 
serpents have been derived mostly from the tribal or generic 


Names of 
serpents in 
Sanskrit 
were borrow- 
ed mostly 
from the 
Turanian 
language. 


names of the Huns. Though the words Nftga, 
Uraga, Sarpa, Ahi, etc. appear to be very com- 
mon words in Sanskrit, they were originally 
non- Aryan words absorbed in the Sanskrit lan- 
guage long before grammar as a soience came into 
existence in its present form. The sly, deceitful 
and treacherous character of the barbarous hordes 


of Huns, who frequently attacked and subjected the Aryans to 
cruelties and oppressions in those very remote times when 
thoy were living in Ariana, must have led the latter to apply 
their names to the serpents which resembled them in charac- 
ter and nature of their work 1 .. There cannot be any doubt 
that the original conception about these barbarous hordes was 
such, though by the lapse of time these Hunnic tribes by com- 
ing into frequent contact with Aryan civilisation, imbibed 
some form of religion from the Aryans and became their allies, 
for, during the Sotra period we find the Nftgas invested with 
all the characters of demi-gods, though still imagined as retain- 
ing their ancient form of serpents, and a day called Nftga 
Paheaml has been set apart as being sacred to them 9 , when 
Manasft, the sister of Vftsuki, and other Nftgas are worshipped 
in various parts of India. 

•Sftkadvlpa, generally known as Scythia, is a geographical 


from the common Sanskrit words Pat (Payas— milk) and Nir 
(ntra = water) meaning milk without water. 

1 See Conolly’s Journey to the North 0/ lttdia, vol. I, chs. vi-viii. 

2 Abvalayana Grhya Sutra, iii, 4, 1 ; Vtdic Index of Names and 
Subjects, vol. I, p. 440 ; Variha P,, ch. 24. 
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$ikadvipa 
is the geo- 
graphical 
name of 
Rasataln. 


conception, whereas under the name of RasStala, tho PurS^as 
aud other ancient Hindu works give an ethno- 
logical description of the same region. Herodotus 
and Strabo, under the comprehensive name of 
Scythians, included in it all the Hunnio tribes 
known as Mongolic or Turkic 1 2 3 . The Persians 
use the word Sakft for the Scythians throughout their inscrip- 
tions®. The I ndo- Aryans also use the word Saka as a general 
name for the Scythians and the Huns ; while describing 
$fikadvlpa they call its inhabitants Sakas, and while descri- 
bing Ras&tala they oall them Nagas ; in their later works* 
and inscriptions, we find that the Huns are called Hfugms. 
They were called by different names by different nations of 
Europe and Asia. They were the Scythians of the Romans, 
the Sacse of the Greeks, the Ephtalites or White Huns of 
the Byzantines, and Yue-chis of the Chinese 4 . According 
to the Mahabharata 5 S&kadvlpa - was surrounded by Kstra 
SSgnra or the Sea of Kslra (or Inspissated milk) which is 
evidently a corruption of the “Sea of Shir wan 6 , as the 
Caspian Sea was called. 

It appears that Airyaua-vaejo or Iran-vej was originally 
bounded on the north by the river — Araxes or Arras, on the 
east by the Turanian countries, including Cas- 
Ariana. pium and Hyrcania — the countries of the Daityas 

and DSnavas and other descendents of Kasyapa, 
and also by S&kadvlpa or Scythia — the country of the Nfigas ; 
and on the west by Sslinala-dvlpa or Ohal-dia, the Baby- 
lonian or Assyrian empire, the country of the Asuras or 
Assyrians who belonged to the Semitio race. The Aryans 


1 Max Muller’s Scienct of Language, vol, I, p. 361 ; Herodotus, bk. 
IV, 17 ; Strabo, bk. XI, ch. vi. 

2 Rawlinson’s Herodotus , vol. ii, p. 146 note. 

3 Raghuvamia, IV, v. 68. 4 Vambery’s History of Bokhara, p.n. 

5 Mahbbharata, Bhlama, ch. 11. 

6 Sir Henry Yule's Marco Polo, vol. I, p. 59 note. 
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were frequently subjected to the inroads and oppressions of 
barbarous races by whom they were surrounded, and it is 
very likely that they lived in a constant state of warfare with 
their Turanian neighbours, who robbed them of their 
cattle, so necessary for agriculture, their only means of 
livelihood, tts their very name Ary a, meaning “one who 
ploughs or tills,” seems to indicate. Professor Max Muller 
says,. “The Aryans would seem to have chosen this name 
for themselves as opposed to the nomadic races, the 
Turanians, whose original name Turn implies the swiftness 
of the horsemau.” 1 2 3 The Aryans, however, gradually 
extended their territory, both to the north and to the 
east, by means of conquest and brought most of the 
Soythic tribes to their subjection ; and long before the 
Indo- Aryans migrated to Hapta Hendu®, the Sapta-Sindhu 
of the Rg-Veda 8 , and settled in the Panjab, their country 
had extended towards the east to the north of the Hindu* 
kush up to the sources of the Oxus and the Jaxartes. 
The story of Bali and Vamana, an incarnation of Vi$nu, 
which has its germ in the Rg-Veda, where Vis^u is said 
to have taken three steps 4 , and in the Satapatha BrShmapa 5 6 
where Visqm is described as a dwarf, confirms this fact as 
Bali was confined in Sutala, one of the seven spheres of 
Ras&tala, under the surveillance of NSgas, 8 which indi- 
cates that they had by that time become the allies of the 
Aryans and had been brought under their civilising influence. 
It is also mentioned in the RftmSya^a 7 that from Varuijta’s 

1 Max Muller’s Science of Language, vol i, pp. 276, 277, 334; 
S. B. E., vol. xxi, Intro., p. xxi. 

2 Vendidad , ch. 1, S. B. E., vol. iv, p. 2. 

3 Rg-Veda, iv, 28 ; Max Muller's Hymns of the Rg-Veda, p. 286. 

4 ibid., i, 22, 17. 

5 iSatapatha-Brahmana, XIV, 1, 1, < 5 ; 1, 2, $, 5. 

6 HetrbarpAa, ch. 262. 

7 Ramayayui, Uttar a-katj 4 a, chs. 23, 24, 
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house iii Rasfttala, R&v8$a went to Bali's house and it should 
be borne in mind that in the division of the world Varava 
had been assigned the kingdom of the west 1 * so Rasfttala 
must have been a country situated ou the west. It also 
appears from the Sarama Hymn 3 that the boundary of the 
Aryan country extended to the north as fai as the river 
Rasft or the Jaxartes, which at the time of the invasion of 
Alexander the Great also formed the boundary between the 
Persian empire and the barbarous Scythian tribes 3 . 

We can very well conceive that the habits, manners, aud 
customs of the Scythians, at least of those who lived in the 
country washed by the Oxus and the Jaxartes, 
ofsc'thic underwent a considerable change by coming into 
tribes. contact with their civilised Aryan conquerors. 

In course of time these Hunnic tribes became 
so much amalgamated with the Aryans that they gave up 
their nomadic habits, settled in towns, dwelt in houses and' 
worshipped the Aryan gods 4 . In very early times the 
religion of the Huns was a sort of Mazdaism ( Maga dharma 
of the Bhavisya Purftija that is the religion of the Magii), 
or, in other words, a form of Mithraism, long before the 
advent of Zoroaster 5 6 , the Asura Rsi Jaruthas of the 
llg-Veda®, his full name being Zarathustra Spitama. It 
should be remarked that though Zoroaster was born in Ragh 
(modern Rae) in Media, or rather in Media Atropatene 
or Azerbijau 7 , yet the scene of his religious activities has 
principally been placed iu Baotria, especially in the court of 

i Harivainsa, ch. 262. 2 Rg- Veda , x, 108, 5. 

3 McCrindle’s Invasion of India by Alexander the Greedy p. 40 ; 

Strabo, xv, ii, 8. 

4 Max Muller’s Science of Language, vol. 1, p. 282. 

5 JBBRAS., vol. xxlv, p. 5 67 ; Burnes’ Travels into Bokhara, 
vol. Hi, p. 228. 

6 fig-Veda, vii, 1, 7 ; vii 9, 6 ; x, 80, 3. 

7 S.B.E., vol. iv, Intro., p. xlviii ; Rawlinson’s Seventh Great 
Oriental Monarchy, p. 296. 
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Vitasa (Vishtaspa) or Gustasp, a king of the Bactrian dynasty 
of Kavju between the sixth and tenth centuries before the 
Christian era. Hence their subsequent religion must have 
been pure Zoroastrianism. Fire was the symbol of the Sun, 
and fire was the instrumental medium, by which offerings of 
worshippers were conveyed to heaven. The PurSpas, therefore, 
describe the Sakas as Sun-worshippers, 1 2 3 and according to the 
Bhavisya Pur ana, Sun-worship was introduced into India 
by &amba, son of Krspa, from Sskadvlpa or Scythia* and 
by worshipping the god he w is cured of leprosy. It is 
therefore no wonder that the Hindus should endow the 
Hunnic tribes in the valley of the Oxus with semi-divine 
power. It is said in the V5yu Puraija that the Sun and 
the Moon were formerly the gods of the Asuras and that now 
they have been included among Suras or Aryan gods 8 . It is 
very probable that the Avestic and Babylonian ‘Mithra’ 
(Mith-Ra) and the Vedic ‘Mitra’ (Mit-Ra) and also the Aves- 
tic word ‘Athro’ the god of fire, and the corresponding Vedic 
word ‘Rudra’ (Rud-Ra) the “crying Sun" called Aditya or Siva 4 
whose form is Fire which is the symbol of 5 * the Sun, (‘ Ba ' in 
Sanskrit, meaning Fire), are the later developments of the word 
l Roi the Sun-god -of the ancient Egyptians. Siva, the later 
form of Rudra, has a serpent crest like that of Ra called 
TJractis in ancient Egypt as a symbol of majesty, holding a 
trident in his hand like the rod of Ra ; the bull Nandi also is as 
sacred to him as the bull Apis was to Ra (Osiris). Rudra there- 

1 Agni Purina, ch. 1 19 : — 

Magi Magadhamanasyi Mandgik ca dvijatayah, 

Yajanti SUryarUpam tu Sakah Kfirabdhin&vrtah. (21). 

2 Bhavisya Purana, Brahma, chs. 7 2_ 74 ; Brahma P. pt. I, ch. 
14a 

3 Viyu Purana, ch. 68, v. 12 : — 

Sarabho Sa lab has caiva SUryacandramasav ubhau, 
Asurinam Surav etau Surinam, samprativ ime, 

4 KTcrma Purina , pt. I. ch. 10 ; Brahminda P., ch. 28, v. 20. 

5 Jjtg-Veda, I, 27, 10 ; vi, 50, 1 ; I, 98, 2. 

I. II. Q., JUNE, 1926 


31 



242 UASiTAtA OR THE UNDER- WORLD 

fore appears also to have been originally an Asuragod like the 
Sun and the Moon as stated in the V5yu PurSna. Siva was 
worshipped as Hatakes'vara Mahadeva in Patala 1 2 . But it 
cannot be affirmed definitely whether the Egyptian or the 
Chaldiau civilisation is the earlier of the two until the 
exploration at Ur and the neighbouring towns Tel-el- 
Obeid and Eridu is completed. According to the Tel-el- 
Ainarna tablets political marriage between Egypt and 
Chaldia were of frequent occurrence, which must have 
affected the religious systems of both the countries. There 
is, however, no reasonable ground for holdiug in the absence 
of any strong evidence that Aryan civilisation was later 
than that of Chaldia or Egypt, as it has been asserted 
by some. The temple of the Moon at the mound of Mugheir, 
which marks the site of Ur of the Chaldees (Chaldians) of the 
Bible, appears to bo the oldest temple in the world, containing 
an inscription dated 2630 B. C., and a wall of the Second 
Dynasty of the early Sumerian period (3600 b. c.). The 
Devl-Bhagavata says that the people of Salmala-dvlpa 
were worshippers of the Moon god. Besides the temple of 
the Moon-god Nanna or Sin at Ur, temple of the Sun- 
god Shamash existed at Larsam and Sippara, and also a 
temple of the Water-god Ea existed at the mound of Abu 
Sharain or Eridu, twelve miles south-west of Ur, all these 
temples were in Southern Chaldia near the Euphrates'’. But 
the words Sin, Nanna, and Urki, by which Moon-god is known 
at Ur, 3 have no affinity with the Avestic Mao, or the 


1 Devi Purina, ch. 8. 

2 Devl-Bhagavata, pt. 8, ch. 12 ; Bhagavata, v, ch. 20. Maspero’s 
Dawn of Civilization ; Egypt and CkakUta , pp. 561,648, 660. Mr. 
VVooley, who is now excavating the temple at Ur, calls it by the name 
of “The temple of Nanna, the Moon-god”. The Sumerians were a 
branch of the Turanian race. ( JASB ., 1909, p. 418). The original 
inhabitants of Assyria and Babylon were Turanians, 

3 Maspero, op. cit., p. 654. 
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Sanskrit Mali or Soma, though the Chaldian ‘Inzu’ closely 
resembles the Sanskrit ‘Itidu ’ 1 neither does Shamaah resem- 


ble the Avestic Mithra or Vedic Mitra, nor Ea the Baby- 
lonian Uru-w-na or Vedic Varum. But these are questions of 
comparative religion which have not yet been decided. Mah§>- 
rakkhita was sent to the Yona country, and missionaries from 
Tibet were also sent to convert the Turanians into Buddhism ; 
at present the Turanians of Central Asia have adopted 
the faith of Islam 2 . Kasyapa is said to havo been the progeni- 
tor of the gods, daityas, danavas, serpents, beasts, birds, 
yaksas, raksasas and other living beings by different wives . 3 


KaSyapa’s 

wives. 


He is perhaps the same as Colaxais, the ancestor 
ot the royal Scythians, as stated before. Kasyapa 


had thirteen wives : Vinata and Tamra were the 


mothers of the birds; Kadrfl and Surasii of the NSgas (Hiung- 
nu) or serpents ; Surabhi and Krodhavasa of the beasts ; 
Diti and Danu of the Daityas and Danavas ; Ira of the trees 
and plants ; Khasfi of the Yaksas and Raksasas ; Arista of 
the Kinuaras and Gandharvas ; Muni of the Munis and 
Apsarases, and Aditi of the gods. We have already stated 
that Garuda the son of Vinata, was also called Salmall, from 
the fact of his being an inhabitant of Salmala-dvlpa or Chal- 
dia, which is very significant. His mother Vinata was 
evidently an inhabitant of Salmala-dvlpa and she perhaps 
represents the country of Biainas.tlu ancient name of Van — 
the Vanayu of the PuRv.ias, which now appertains to Armenia. 
‘Kadrff represents Karduchi or Kurdistan, a country situated 
on the eastern side of the Tigris. Mauy of the Arabs still 
believe that the Kurds are Turanians, though they are now 
all Mahomedans. In fact, the Mahabharata places the whole 
scene of the quarrel between Vinata and Kadru on the 


1 Maspero, op cit., pp. 637, 638. 

2 Tumour’s Mahawattso, ch. xii ; Vambery’s History of B ok hart, 
p. 14. 

3 Padma Puriina, Srfjti kh„ ch. 0 . 
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westeru t>'.de of the Caspian Sea. T&mrft, the mother 
of the birds, used metaphorically to denote some Turanian 
tribes distinguished for the fleetness of their horses, represents 
Thatnara, an ancient town on the Tigris in Mesopotamia 
oh the present site of Kut-el-Amara 1 . Surabhi, the mother, 
of the cattle, that is, of those nomadic tribes which tended 
cattle, sheep and horses and lived on their milk, represents 
the country of the Khorasmi or Kharism, modern Khiva, 
on the north-eastern side of the Caspian Sea. KrodhavaSS, 
the mother of the beasts with sharp teeth and claws, by which 
is meant those non-Aryan tribes which could attack their 
enemies and defend themselves from them when attacked 
represents Kardunias or Babylonia . 2 3 The word beast per- 
haps refers to the barbarous wolf-folk race of Num-Ma 
or Babylonia . 8 Diti represents the country of the Kaspii, 
which extended to the river Daitya, the Avestic name of the 
river Araxes of Armenia, or the modern Aras . 4 * Danu 
represents a country or province situated on the- river Udon 
(the modern Kutna) on the north of Albania in Sarmatia which 
was also the country of SaramS. It falls on the western side of 
the Caspian Sea. Perhaps the DSnus or DSnavas have given 
their name to the river Don. SurasS represents a country situa- 
ted on the river Cyrus, the modern Kur which after flowing 
through Georgia, falls on the western side of the Caspian Sea ; 
it divides Albania from Armenia. Ira represents a country 
on the river Ilha or the modern Volga, which falls on the 
north-western side of the Caspian Sea. She is said to have 
been' the mother of trees and plants, which evidently mean 


1 It appears that in early times Thamara was a common name of 
ladies in this part of the country. A reigning queen of Georgia, even 
in the 12th century a. D , was named Thamara (As. Rev., 1923, p. 675). 

2 Maspero’s Passing of the Empires, pp. 140, 141. 

3 H. R. Hall’s Ancient History of the Near East, p. 200. 

4 Strabo, bk. xi, ch. iv, 6; xiii, 6; xiv, 3, 4 ; ii, 15 ; S.B.E., vol. 

iv, pp 4, 5 • 
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nomadic tribes who had no house, but who lived iu forests and 
jungles. KhasS represents a country on the Araxes of 
Scythia or the Jaxartes in facb, the word KhasS appears to be 
a corruption of Araxes. “Arista,” the mother of the Kinna- 
ras or Kimmerii, who originally lived on the Caucasus, perhaps 
represents the Ust Urt plateau between the Caspian Sea and 
the Sea of Aral. The word Arista is a transposition and cor- 
ruption of the word Usb Urb, evidently a variation of 
Ura TTrtu meaning a “highland” 1 2 . Muni the mother of the 
Munis and Apsarases, represents the country of Mannai, 
called also Mannu, which formerly did not appertain to the 
kingdom of Van or Armenia. Mannai was situated on the 
norbhorn and eastern sides of Lake Urumiah, the ancient 
name of which was Kapauta or Spauta Lake (Sara), 
which formerly appertained to Armenia. The inhabitants 
of the country were called Mannai or Minni®, the Munis of the 
Padma Purftna ; and perhaps the word Apsaras is an abbrevia- 
tion or corruption of Spauta sara as probably the female 
inhabitants of Mannai were called. The name of Aditi, the 
mother of the Aryan gods Aditya 3 , etc., is a negative term used 
in contradistinction to Diti, the mother of the Daityas ; and 
Aditi was designed as a mother of the gods, because Aditya 
or Mithra, the Sun, and also the Moon were, as stated before, 
non- Aryan gods accepted as gods by the Aryans. Aditi, 
however, does not represent any country. It will be observed 
therefore that most of the tribes, which belonged to the Tura- 
nian race, dwelt originally on the western side of the Caspian 


1 Encyclopedia of Religion and Ethics, vol. I, p. 793, «. v. 
Armenia 

2 Maspero’s Passing of the Empires, pp. 55, 6i, 82a 

3 The word Aditya is not derived from Aditi ; see Variiha P„ ch., 
26 ; being Aditya’s mother she was perhaps called Aditi. Prof. Max 
Muller also says, "Aditi is not a prominent deity in the Veda. She is 
celebrated rather in her sons the Adityas than in her own person.” 
(#g-l'eda SarphitS, vol. I, p. 231). 
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Sea, and that almost all the names of Kasyapa’s wives repre- 
sent the countries or their principal features, specially the 
rivers of the countries in which they lived. It will be borne 
in mind that these tribes were nomadio tribes, who dwelt on 
the banks of rivers for watering their cattle nnd for catching 
fish which was one of their staple food. From the story in the 
Mah&bhftrata that Garuda represented the Su tribe and carried 
his brother Aruna from the western side to the eastern side of 
the Caspain Sea, it appears that many of the Hunnic tribes, 
who dwelt on the western side of the Caspian Sea, must have 
migrated to its eastern side, not only on account of the grow- 
ing power of the Semitic nations, but also to find food for 
themselves and fodder for their cattle and horses. In other 


words, they migrated from the Atala sphere to Sutala, Vitala 
and other spheres that is from S&lmala and Kusa-dvlpas to 
Sfika and other dvlpas ;or divisions of Central Asia. We do 
not know whether the Chaldian theogony is older than that 
of the Aryans, but it seems that the conception of Prajapati 
Daksa, whose daughters were married by Kasyapa, is a deve- 
lopment of some of the attributes of the Chaldian god Marp- 
dach, the son of Ea, corresponding to the supreme Vedic deity 
Varupa, who was entrusted by the other gods with the crea- 
tion of men and beasts 1 2 . The story in the Mahabharata typi- 
fies Turanian migration to the east of the Caspian. 

Besides the Nagas, the other inhabitant! of Rasatala, as 
it appears from the Purapas, were Danavas, Daityas, Asuras, 


Other inha- 
bitants of 
Rasa tala. 


RSksasas, Yaksas, Siddhas, Gandharvas and Kin- 
naras. The BrahmSpda Purapa also mentions 
the aforesaid tribes as residing on the northern 


side of the Nisadha Parvata, the Nysa of Arrian 


and the Paropanisos of Ptolemy, or the FTindukush range 9 . 


The DSnavas were the sons of Kasyapa by his wife Danu. 


1 See Maspero’s Dawn of Civilisation Egypt and Chaldea 

P» 545- 

2 Brahmawla P., ch. 44 . 
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Their capital was Hirapyapura, which was evidently Hyrcania 
near Astrabad on the south-eastern side of the 
Danavas. Caspian Sea. The Danavas were identical with 
the Danus of the Avesta, and they belonged to 
the Turanian race, as they were called “Danunam TurapSin.” 1 

The Daityas were the sons of Kasyapa by his wife Diti. 
They appear to be Turanians. The word Daitya is per- 
haps a corruption of Dura6kadta mentioned in the 
Daityas. Avesta along with the Danus or Danavas : “Grant 
us this. 0 good, most benevolent Ardvi Stira 
Anahita ! that we may overcome the assemblers of the Tura- 
nian Danus, Kara Asabana, aud Vara Asabana and the most 
mighty Dura6ka6ta, in the battles of this world. 2 ” Being the 
descendants of Kasyapa, they were most probably the tribe, 
now extinct, called Kaspii by Strabo, after whom the mountain 
called El Burz, the Durga-saila of the Mahobharata 3 , on the 
southern side of the Caspian Sea, was known by the name of 
Mount Kaspios. If we are right in our conclusion that the 
Daityas were the Kaspii, then there is every reason to hold 
that the word daitya has some connection with “the good river 
daitya ” of the Vendidad as the Araxes of Armenia was called 
at the time of the Sassanides 4 , because the Kaspii, according to 
Strabo, lived on the banks of that river 5 . Prahlada, the son of 
Hirapya-kas'ipu aud grandson of Kasyapa, was a Daitya, and 
is said to have been the kiuff of Patala, which indicates that 
the countries on the western side of the Caspian Sea were also 
included in Patala 6 . 

The Asuras have been considered to be Assyrians. Long 


1 Farvardin Vast (xiii), 3b ; S. B. E. (vol. xxiii, p. 189). 

2 Abati Vast, Vast V, 73 (S. B. E., vol. xxiii, p. 71). 

3 Mbit., Bhishma, ch. 1 1. 

4 S. B. E., vol. IV, pp. 4, 5. 

5 Strabo, bk. XI, ch. iv, 6 ; ch. xiii, 6 ; ch. xiv, 3, 4 ; and aho 
ch. ii, 15. 

6 Devi-Bhagavata, iv, ch. 8. 
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before the Aryans emigrated to India, Ariana seems to have 
formed a part of the Assyrian empire which was 
Asuras. founded by Asshur, and the Aryans who remember 
the oppressions to which they were subjected, 
attached au odium to their name and associated with it all that 
is barbarous, tyrannical and cruel 1 2 * . Asshur was the capital 
of the Assyrians in 1820 B. C., and Asshur was the 
name of their national deity. Rev. K. M. Banerjea 
says that the word ‘Asura’ was both an ethnic appellative for 
the Assyrian nation and also a denominational epithet for the 
followers of Ahura Mazda 9 . In the early hymns of the Rg- 
Veda 8 the term was applied to Varuita as a supreme deity and 
not as an enemy of the gods. The Asura Bala was an Assy- 
rian, and he has been identified with Bel or Belus, the succes- 
sor of Nimrod whose lofty temple or “Citadel” was situated in 
Babylon on the Euphrates 4 . It should also be stated that all 
the three terms Daitya, D&nava and Asura are promiscuously 
applied in the PurSgas to any of the aforesaid non-Aryan 
tribes 5 6 . But it is very doubtful that the word asura could have 
been derived from the Assyrians who belonged to the Semitic 
race, as we find that it was applied to all the Hunnic tribes who 
belonged to the Turaniau stock. It is not at all likely that the 
ancient Aryans, who even in those early times distinguished 
themselves, their culture and civilisation, were unable to make 
any distinction between ar. Assyrian who belonged to the 
Semitic race and a Hun who belonged to the Turanian race. 
A Hun and an Assyrian must- have differed widely from each 
other in their physical foatures, mode of dress, and manners 
and customs 4 . Neither the word asura was used in contradis- 

1 Two Essays as Supplements to the Aryan Witness, pp. 20-28. 

2 Ibid., p, 27. 3. Ibid., pp. 7-9. 

4 Ibid., p. 26 ; Herodotus, bk. 1, chs. 181-183 ; Strabo, bk. xvi, ch. 

I j Bkagavata, v. ch. 24 ; Marshman’s Brief Survey of History, p. 8. 

5 Mbh., Vana, chs. 170 f Udyoga, ch. 99 ; Vayu P.\ ch. 68, v. 14 - 

6 For the physical features and manners of the Turks, see Elphin- 
stone's History of India, p, 266 note. 
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tinction to sura , as in later times it has been sought to make 
out, for the word asura is the same as aliuva or asshura, 
the chief Assyrian deity, the prototype, according to Uawlinson, 
of the Iranian Ahura Mazda 1 2 , hence no negative moaning ram 

'Oq 

be attached to it. It is, however, very probable that the 
word Asura as applied to the Turanians; originally meant 
an inhabitant of Osrushna. The ancient country of Osrushna 
bordered eastwards on Ferghana, southwards on Kesh, north- 
wards 011 Djadj and westwards or south-westwards on Sogdiana, 
in short Osrushna was the name of the eastern part of Trans- 
oxania, or rather of the kingdom of Bokhara, commencing east 
of Samarkand running up to the Thienslian mountain , 3 compris- 
ing the Juzzak division 3 which is evidently the “Dizek (now 
Djizzak)” of Vambery. It was therefore a part of Ras&tala or 
the valley of the Jaxartes. In the pre-historic period the preda- 
tory hordes of Huns most probably spread themselves from this 
region to different parts of Central Asia. We can therefore 
very well conceive that from these inhabitants of Osrushna or 
Asnras, as they must have been called, their name was exten- 
ded to all the Huns of Trans-oxiana and Turkestan, and in 
short, to all the people who belonged to the Turanian race. 
Burnes also thinks that the lauds beyond the Jaxartes “may be 
safely fixed as the cradle of Scythian, Huu and Tartar inroad.’ 
Hence the Assyrians were called ‘Asura’ as they lived in 
Assyria, and the Turanians were called ‘Asura’ as the original 
inhabitants of' Osrushna. The word Osiris the name of the 
principal deity of the Egyptians, is perhaps a form of Asura, 
The term therefore found the general designation of all non- 
Aryan races and also of the worshippers of Ahura (Asura) 
Mazda of Iran. 

(To be continued) 

Nundo Lal Dby 

1 G. Rawlinson’s Fifth, Sixth , ami Seventh Great Oriental Monat m 
chies, p. 333. 

2 Vambery's History of Bokhara, Intro., pp. xxiii, xxiv, 

3 Burnes’ Travels into Bokhara, vol. iii, p. 135. 4 Ibid,, p. 222. 
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Chinese pilgrims who travelled to and from India did not 
pay much attention to Indo-China. Those who went by 
land did not go farther iu the East thaD the frontier cf 
Bengal ; as for the seafaring ones, they called only at a 
few unimportant ports. The only place in the southern 
seas where Buddhist culture prevailed and where a monk 
could stop with profit was Srlvijaya (Palembang) in the 
island of Suvarpadvlpa (Sumatra). 

However, Hiuan-tsang and I-tsing have recorded at least 
the names of the main states which, at the time of their 
pilgrimages, occupied tho Eastern shore, the valleys of the 
Mekhong aud of the Menam, the Malay Peninsula and the 
Delta of the Irawadi. At least this was considered a fact 
till a distinguished Hindu scholar, Mahnmahopadhyaya Pandit 
Padmanath Bhattacharya Vidyabinod, thought he had 
sufficient grounds to contradict the prevalent views and prove 
that the countries mentioned in the Memoirs of Hiuan-tsang 
did all belong to Bengal, Assam, Manipur and Upper 
Burma. 1 2 Finding that these grounds lacked convincing 
evidence? I took the liberty to uphold the hitherto unques- 
tioned opinion. 3 My arguments were not fortunate enough 
to' convince M, Vidyabinod *, who stuck to his former theory 

1 To the East of Samatata (Journal of the Royal Asiatic Society, 
January, 1920). 

2 Hiuan Tsang and the Far East (Ibid., Oct, 1920). 

3 My learned contradictor seems to have been somewhat offended 
at seeing himself mentioned in my paper under the initials Mr. P. B. V. 
I pray him to believe that I did it but brevitatis causa , without the 
slightest intention of undue familiarity, and that I would not have 
resented in the least his eventually calling me Mr. F. I hope he will 
not take offence at my using in the present paper only the last of the 
five words composing his name. 
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in a second article, 1 where flourish of language fails to add 
strength to the arguments. I take this opportunity to give 
a more detailed and complete account of what I may have 
too summarily laid down in my former paper. 

The name of Hiuan-tsang 

Let us first settle a side question : that of the name of the 
famous pilgrim who wrote the record. M. Vidyabinod calls 
him Yuan Chwang, and upholds this view, against the criticism 
I made of it, on the twofold ground that “this spelling conti- 
nues to be adopted in English writing,” and that “an English- 
man who devoted his life to the study of the Chinese language 
(as the late Mr. Watters) is apparently a more reliable author- 
ity in spelling a Chinese word in his own mother tongue than 
a foreigner.” The first argument is not correct : the spelling 
Yuan Chwang is not of current use in English. To take a few 
examples, the latest work on the history of India, the Cambridge 
History of India 9 adopts ‘Hiuen Tsiaug.* Vincent Smith writes 
'Hiuen Tsang* and Sir Charles Eliot (Hinduism and Buddh- 
ism , 1921) * Hsiian Chuang/ As for the other reason drawn 
from the undisputed Chinese learning and from the nationality 
of Watters, it is inspired from the time-honoured deference of 
the Hindu Sastrins for the word of the Acarya, but such an 
attitude is rather out of date in modern science, which looks 
up to the facts rather than to the persons. What are the 
facts ? The name in question is composed of two characters. 
The second one is regularly pronounced chuang ; but it 
is stated in the dictionary of K'ang-hi that in the 
name of the pilgrim, it has a special pronunciation, i. e. 
tsang. The first character is met with under two forms, 
viz. hiuan ( hsiian ) and yuan . The former alone is ancient 
and authentic ; the later is a voluntary alteration, introduced 

i To the East of Samatata . Second article in reply to a critic of the 
first article. Reprinted from the Hindustan Review, July 1924, Calcutta. 
[In what follows I shall refer to these two articles as I anc II]. 
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in the XVIIth century, to avoid mentioning, out of respect, the 
personal name ot Emperor K’nng-hi. It is therefore but 
an approximate form, the consequence of a politic taboo 
which we need not take into account. According to 
Watters, it is true, the form Yiian for Hi&an is to be met 
before K’ang-hi, but he gives no instance of it and, as long 
as none is mentioned, we oonsider that we must keep to the 
form Hiuan (or Hsiian) Tsan ■*, as being the only correct one. 
All this has been clearly expounded by M. Pelliot. 1 2 3 

The JRecorde qf Hinan-t&ang and I-tsing 

The conclusions of M. Vidyabinod concern the record of 
Hiuan-tsang ; but that of I-tsing being an important element 
in the disoussion, it is useful to give first the literal transla- 
tion of both. 

Hiuan-tsang 

“When leaving that kingdom (Samatata), in the North- 
East, alongside a broad sea, one comes across, in the middle 
of a valley, the country of Shift-lirCh’a-ta-lo. Farther on, in 
the South-East, near a great bay, lies the kingdom of Kia- 
mo-lang-ka; farther on in the East the kingdom of To-lo-po-ti ; 
farther on in the East, the kindom of I-sha ng-na -pu-lo; farther 
on in the East, the kingdom of Mo-ho-chanp’o, which is the 
one called Lin-i® ; farther in the South-West, the kingdom of 
Ycn-vrurna-chou” . 

I-tsing 

1. I-tsing, Hecovdt p. 12: “Setting out from Huan-chou 
right to the South, one will reach Pi-hing 8 after a journey 
of rather more than half a month on foot, or after only five or 
six tides (days) if aboard a ship ; and proceeding still south- 


1 Bulletin de l’Ecole franqaise d* Extrtme-Orient, V, 424 ff. 

2 These last words have been omitted in the French translation 
by S. Julien. (Mint., II, p. 82). Cf. Watters, II, pp. 187, 188. 

3 The text of Takakusu incorrectly gives Kwan-chou and Pi-king. 
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wards, one arrives at Champa, *. e. Li n-i... Setting out so uth- 
westwards, one reaohes (on foot), within a month, Poh-nan, 
formerly called Fu-nan....This regioa is the south corner of 
Jambudvlpa and is not one of the islands of the sea.*' 

II. I-tsing, Religieux Sminents, p. 57 : “ They sailed 
across Fu-nan and tied up in the country of Lang-kia ; they 
were entertained by the king of Lang-kia-shu with all the 
ceremonies used for distinguished guests." 

III. Ibid. p. 69 : “ When still a child [ Ta-ch'eng-teng] 
sailed away with his parents and went to the country of Tu- 
ho-lo-po-ti". 

IV. Record, 1 2 p. 9 : “ Going east from the N&landft 
monastery 500 yojanns, all the country is called the Eastern 
Frontier. At the (eastern) extremity, there is the so-called 
Great Black Mountain, whioh is, 1 think, on the southern 
boundary of Tu-fan. This mountain is said to be on the 
south-west of Shu-ohuan (Ssu-chuan), from which one can 
reach this mountain after a journey of a month or so. South- 
ward from this aud close to the sea-coast, there is a country 
called Shi-li-ch’a-ta-lo ; on the south-east of this is Lang-kia- 
shu; on the east of this is Tu-ho*po-ti a ; at the extreme 
east, Lin-i.” 

Mo-ho-chan-po 

Among the names mentioned in those records there 
is one, the identification of which is absolutely oertain, 
and I shall begin with it, as we must proceed from the 
known to the unknown : it is the "Mo-ho-chan-po whioh is the 
one called Lin-i" (Hiuan-tsang) or the “ Chau-po, *. e. Lin-i" 
(I-tsing). Chinese historians and geographers are perfectly 


1 Mr. Takakusu writes : “Note by I-tsing.” But it is not 
certain that all the notes of the Nan-hai-ki are from the brush of the 
author. 

2 Written in the text She-ho-po-ti. The characters she and tu are 
very much alike and the confusion is easy. 
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well acquainted ' with Lin-i : it lay in the south of the 
province of Je-nan, that is in the place of modern Annam. 
Lin-i is the Chinese equivalent of Champa and never meant 
anything else. 1 * 3 It would be childish to pile up texts to 
prove what everybody knows, and an old mistake of S, Beal 
has no weight whatever in the matter. 1 

It is very likely that a Champa-nagara existed near 
Bharao, but it does nob concern us much in presence of the 
unquestionable identity: (Mah&) Champa *= Lin-i ■» Annam, This 
fact alone is enough to refute most of the contentions of JVI. 
Vidyabinod. Now let us see the other names. 

I-shang-na-pu-lo 

In the west of MahS Champa, that is, of AnnAin, Kiuan- 
tsAug mentions the state of I-shang-no-pu-lo, that is Ifonapura 
or Cambodia. That country, usually named by the name of its 
capital, was called in turn Sresthapura and Bhavapurn. 
When I&navarman or Is'&nasena ascended the throne (about 
600 A.D.), “he dwelt in the town of I-shd-na,” says the Suei shu, 
that is to say, he founded a new capital which he named Isftna- 
pura. All this is quite clear and I do not see why we should 
go and look in the state of Manipur for a town of Vishnupur, 

i M. Vidyabinod writes (p. 445) this note : “M. Finot means by 
‘Mahachampi’ the ‘Kingdom of Champa’, although it was stated in my 

previous article that ‘maha’ meant ‘great’. That 'maha means ‘great’ 
is a remarkable piece of information, for which I am greatly indebted 
to M. Vidyabinod. But how does it prevent the ‘Great Champa' from 
being the ’Kingdom of Champa’ ? 

3 Mr. Takakusu has picked out (Record, p. LI 1, note I) the 
most serious mistakes of S. Beal, particularly his identifying Champa 
with Siam. M. Vidyabinod says about it (p. 445, n.) : “Dr. Takakusu 
differs from Beal's view, but does not make the same allegation as 
put forward by Mr. Finot”. This is doubly inaccurate : firstly, Mr. 
Takakusu does not only differ from Beal's view, but also asserts and 
proves that this view is untenable ; secondly, he thoroughly agrees 
with me on the uncontested fact that' Lin-i is Champa. 
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which would have become, by quite an hypothetical process, first 
Vishenpur and afterwards Ishenpur, unless Vishnu pur had on 
the contrary come from Isanapura through a reversed pro- 
cess, for M. Vidyabinod kindly leaves it to the choice of his 
readers. 

I-tsing mentions also Cambodia, but under its ancient 
name of Fu-nan, which probably outlived its conquest by the 
Khmers, especially among the population of the coast. 


To-lo-po-ti 

The third state, going westward, is To-lo-po-ti. I-tsing 
also mentions this country but does not locate it. 
The name of To-lo-po-ti is most likely a trauscriptiou of 
Dvftravatl, which is one of the names of Ayudhya M. Vidya- 
binod somewhat hastily decided against locating To-lo-po-ti in 
Siam, because Ayudhya was founded only in 1350. True, but 
Ayudhya has received the name of a more ancient capital, 
in the same way as it transmitted it to Bangkok, which 
is also called Dv8ravatl. Anyhow, that To-lo-po-ti did lie 
on Lower Menam is clearly proved by the paragraph of the 
History of the Tang, which says that To-lo-po-ti borders iu 
the west on the “Water-Tchenla”. This last country is 
a part of Cambodia lying south of the Dangrek mounts ; 
therefore Lower Menam lies due west of it. So the exis- 
tence of a state of Dvaravatl in that district iB based on 
strong evidence. M. Vidyabinod prefers to identify To-lo-po- 
ti with Tipperah, because that country had as protecting 
deity TripurSpati (Mahsdeva) ; and in case some people 
hard to please should object to the discrepancy between 
the two names Tolopoti and Tripurapati, he deems quite 
easy to suppose that the capital might have been called, 1300 
years ago, T8r8pati or even DvSravatr. Quite easy indeed, 
but quite convincing is another matter. 

Kia-mo-lang-ka 

The country lying west of Dv8ravatl is, in the record 
of Hiuan-tsang, Kia-mo-lang-ka. I-tsiug mentions besides, 
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that the navigators, after making Fu-nan, called at 
Lang-kia-shu. Shall we take for granted with most authors, 
and against the opinion of M. Vidyabinod, that Kia- 1110 - 
lang-kia = Lang-kia-shu ? To begin with, what is Lang*kia-shu ? 
This point has given rise to long discussions. Edouard Huber, 
was first to point out the likeness of Lang-kia-shu to NaUkasi, 
Peguan name of the town of Teuasserim (BEFEO., IV, 475). 
M. Pelliot, 1 2 after a new survey of the question, likewise 
comes to the conclusion that Lang-kia-shu is Tenasserim. M. 
G. F errand* contends that the names of Lang-kia-siou 
[Canonical historians], Lang-leia-shu, [I-tsing], Lanyya-sse 
(kia) [Chao Ju-kua], LankaSoka [Inscription of Tanjore, 1050], 
Lengkasuka, [Nagarakretagama], belong to the same country, 
lying on the eastern shore of the Ligor Isthmus. M. G. Coedes 3 
believes, on the contrary, that the Inst three names at least, 
mean the southern part of the state of Kedah. In the 
account he gives of this work, 4 G. Ferraod offers a plausible 
solution to the question, which satisfies both contentions: 
the state of Lengkasuka may have extended as far as the 
western shore of the Peninsula, which would explain why 
Malay texts locate it near Kedah. 

Taking for granted that the Lang-kia sbu mentioned by 
I-tsing lay on the isthmus of Ligor, is the Kia-ino-lang-kia of 
Hiaan-tsang the same country ? Nearly all the authors 
believe it, takiug their stand on the similitude of the records 
of Hiuan-tsang to those of I-tsing (or rather of the 
annotator of I-tsing), who locates, the former Kia-mo-lang- 
kia, the latter Lang-kia-shu, between To lo-po-ti and Shih-li- 
cha-ta-lo. 5 

1 Dtux itiniraires dt Chin t e* Inde a la fin du viii* siecle , BEFEO., 
IV, p. 405. 

2 Malika, It Malaya et Malay Ur, Paris, 1918, pp. 182-193. 

3 Lt royaume dt Srlvijaya, BEFEO., XVIII, no. 6. 

4 Journal Asiatique, July-Aug., 1919, p. 174. 

5 Watters (II, 189) does not decide : “The Ka-mo-lang-ka, 
restored as Kamalauka, is supposed to be I-chlng’s Lang-ka-su, and it 
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But we must own that the discrepancy between the two 
names is not easily explained. M. Sylvain Levi, in a learned 
work on “austro-asiatic” elements in Indian names of places, 1 
has explained the first part of the name as the austro 
asiatic “preformante kam," which is found again in Kminip, 
Kamboja etc., But there still remains to be explained why, in 
this particular case, the “prdformante kam" has separated from 
the organic element lanka. 

If, therefore, it is likely that Kia-mo lang-kia and Lang 
kia-shu are the same place, that is not quite certain ; and 
should the Kamalak-nagcir , of. which M. Vidyabinod (I, p. 8) 
finds traces in the vicinity of Comilla, finally turn up to have 
been a state of some importance, it would be possible to look 
there for the Kia-mo-lan-ka of Hiuau-tsang. However, it is 
so far a mere name, which gives but scanty ground for an 
identification. 

Shih-li-ch! a-ta-lo 

The last country, Shih-li-ch’a-ta-lo, is not mentioned in 
the proper text of I-tsing, but only in a note which we 
cannot attribute for certain to the author. Even in the 
last case, the passage does not prove in the least that I-tsing 
went to Sylhet ; therefore all that M. Vidyabinod says about 
that alleged voyage is to be let aside. But, anyhow, the 
record of the annotator mentions Shih-li-ch’a-ta-lo after Lang- 
kia-shu, just as Hiuan-tsang locates it after Kia-mo-lang-ka 


is said to be Pegu and the Delta of the Irawadi” : upon which 
M. Vidyabinod observes (II, p. 444) ’. “Pegu had. one advantage, 
namely it was contiguous to Prome, whereas to reach M. Finot’s 
Tenasserim one has to take a frog leap and cross over Pegu”. I will 
simply answer that, under the T’ang, the kingdom of Pegu did not exist 
as a political entity and that the whole of the Lower Irawadi, from 
kingdom of Piao (=Pyu). Cf. Pelliot, Prome to the sea made up the 
Itindraires, pp. 170-175. 

1 P re-ary cn el pri-dravidien dans Cl tide, J. A., juillet-septembre, 
1923 . 

I. H. Q., JUNE, 1926 
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(going westward). The Chinese transcription corresponds 
exactly with Srlkfetra (Prome) and there is scarcely auy 
doubt that this is the country concerned. 

Such identification is, however, objected to by M. 
Vidyabinod on several grounds, ot which only one, is 
of value : according to Hiuan-tsang, Shih-li*cha-ta-lo lies 
N. E. of Sainabata ; but Prome lies S.E. of the delta of the 
Ganges. In order that Shih-li-cha-ta-lo = Srlksetra or Proine 
we must necessarily correct “North-East” to ‘‘South-East”. I 
have said before that this was not the only error of bearings 
in the text of Hiuan-tsang. M. Vidyabinod finds fault with my 
not mentioning any instance of it. Here is one (Watters, I, 
249) : “It would seem that North-East should be substituted 
for South-East in the statement of the direction of Sinhapura 
from Taksasila.” We should have to reverse the correction 
in the present case . 1 The other objections are easy to refute. 

(a) The first one is drawn from the alleged decay of 
Snksetra in the 1st century of our era. M. Vidyadinod says 
(II, p. 443) : “M. L. Finot has cleverly brushed aside the fact 
that the kingdom of Tharekhettara had become extinct about 
500 years before Yuan Chwang visited India, by saying that 
the dates in the native chronicles are of no value whatever, 
without quoting auy authority in support of so sweeping a 
remark.” Let us bring forth the authority called for. Mr. 
Chas. Duroiselle, Superintendent of the Archaeological Survey, 
Burma, who is, so far as I know, the highest authority on 
Burmese history, says in the historical rdsumd he wrote for 
the book of Generalde Beylie, L' architecture hindoue en 

1 Prof. Foucher has recognized in a reef near B&miy&n the 
“Buddha in Nirvana, about IOOO feet in length” mentioned by Hiuan- 
tsang. Says he : “It is true that in that case one must read, 12 or 13 li 
West (and not East) of the town ; but although no philologist would 
admit without reluctance such a correction of text, the topography has 
the best of it.” (A. Foucher, Notes sur t itinerant de Hiuan-Tsang en 
Afghanistan / dans : Etudes osiatiques publiSes d l' occasion du 25 c 
anniversaite de l' Ecole fran^aise d‘ Extreme Orient, Paris, 1925, p. 25L 
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Extr&me-Ch'ient (p. 402) : “The date given and generally adop- 
ted for the destruction of Prome is about 104 A.D., bub this 
date, as all the dates •previous to the beginning of the Xlth 
century, is certainly very inaccurate. I am inclined to place 
the fall of Prome between the Vth and the Vlth century”. On 
the whole, we have no accurate data concerning that event 1 2 * * * . 
Besides, M. Vidyabinod very sensibly says (p. 444): “Surely 
Prome was not left without any rulers after the extinction of 
tho Tharekhettara kingdom”. All right ; but why should not 
those new rulers have preserved the old name of drlksetra ? 

(b) “Between the valley of Prome and the sea on the 
other hand, there is an extensive and almost inaccessible ridge 
of hills that made it apparently an inland kingdom”. It is 
generally admitted that the “valley of Prome” is the valley of 
the Irawadi and that this river reaches the sea without leap- 
ing over a ridge of mountains. 

I therefore believe that, apart from the correction of 
‘North-East’ to ‘South-East,’ nothing prevents Shi-li-cha-to-lo 
from being the state of Srlksetra, the capital of which was the 
town of Prome, but which extended probably as far as the sea. 
On the contrary, that situation of Shi-li-cha-ta-lo “on the shore 
of a great sea” (Julien), “near the sea” (Watters) can scarcely 
agree with the contention of M. Vidyabinod, according to 
which that kingdom, located at Sylhet, 9 was cut out from 
the sea by that of Kamalanka. He alleges, it is true, that in 
1778, a Mr. Lindsay, going from Dacca to Sylhet, crossed a 
lake 100 miles wide, on which he had to sail with a compass 
“as oh a sea” ; he mentions also a copperplabo found at Sylhet, 
which gives as boundary of a certain piece of land “sSgara- 

1 According to G. E. Harvey, Htstory of Burma (London, 1925), 
p. 12 “Prome was overthrown probably not long after A. D. 800”. 

2 Let us bear in mind that the identification of Shih-li-cha-ta-lo 

with Sylhet was offered long before M. Vidyabinod by Vivien de 

Saint-Martin in MS mo Ire analytique sur la carte de /’ Asie centrale et 

del' Inde ( MS moires de Hiouen Thsang, translation, Julien, If, p. 391 ), 
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pascime.” I readily agree with the inhabitants of Sylhet 
giving their lake the name of “sea,’* but not to those of 
Bengal considering a country more than 100 miles inland as 
lying alongside the sea. I so far stick to my “superficiality,” 

Yen-mo-na-chou 

I said nothing about Yen-mo-na-chou, having no 
satisfactory identification to offer. I dubiously gave Yava- 
dvlpa, because Java lies in the direction mentioned, 
but I don’t fail to see the discrepancy between Yava and 
Yamana and that the surmise is very frail. It is better, 
anyhow, than that of M. Vidyabinod, viz. Yen -mo-na-chou = 
Jambudvlpa — Southern Burma, which rests on a simple error 
(beside ignoring the guiding mark provided by the mention 
of Lin-i). Never did Lower Burma bear the name of Jambu- 
dvlpa, which always meant for Burmans the whole of the two 
Indian and Indo-Chinese peninsulas. M. Vidyabinod bases it 
on a letter of the king of Burma, dated 1879, translated in the 
Gazetteer of Northern Burma, I, p. 103, which says : “ The 
Burmese sovereign... who rules over the country of Thunapa- 
ranta and the country of Tambadeepa”. He begins with 
changing quietly Tambadeepa to Tambudeepa and without 
much ado concludes : “This Tambudeepa is apparently Jam 
budvlpa”. But that sentence is found under a more complete 
and explicit form in an inscription dated 1767 a. D. (Inscrip- 
tions of Pagan , Pinyd and Ana, pp. 18 19) : 

“ Our present universe is the only one out of a hundred 
thousand others which has the honour of being the birthplace 
of the Buddhas. There are in it four continents and 500 
islands and of these the Jambudvlpa is the starting place to 
Nirvftga and is therefore the chief continent. And in this 
continent the great empire of Ava is the greatest, because it 
comprises several tributary kingdoms namely Sunfiparanta, 
Tainpadlpa, Kampoja, Yonaka, Haripunca, Khemfivara, Khe- 
mRratha, Mahanagara, Zeyyavaddhana, Sirikhetta, Mahisaka, 
Alavl, Ayuddhaya, TSmalittI and the country of the Seins”. 
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A parallel list is found in the inscription of Po : u : daung, 
of 1774 a. D . It ends with Tampadipa (meant tor Tambadlpa 
cf. iu the same list Kampoja) “with its districts Pag&n, Myin- 
zaing, Pinyft, and Ava”. 

[Mr. Daroiselle (BEFEO., V, 155) quotes the VohSra- 
llnatthapani, p. *221 : “Sunftparanta.- ••Tampadipa which 
comprises Sarekhettara, Pagan, Pahya etc.” 

It is clearly shown by these texts that Tambadlpa (T&mra- 
dvlpa) is the name of the districts of Pagan, Myinzaing, Pinya 
and Ava, and has nothing to do with Jambudvlpa or with the 
Ynmana chou of Hinan Tsang. 

To sum up all, I believe that of the six names of the list of 
Hiuan-tsang, two are identified to a certainty, to wit : 

Mo-ha-ohan-po or Lin-yi=Champa (Annam) ; 

I-shang-na-pu-lo =* IfiSnapura (Cambodia). 

Two are most probable, to wit : 

Tu-ho-lo-po-ti ■» DvSravatl (Lower Menam) ; 

Shih-li-ch’a-ta-lo = Srlksetra (Lower Irawadf; capital 

Prome). 

One is likely : 

Kia-mo-lang-ka = Lang-kia-shu, State of the Malay Penin- 
sula, probably on the isthmus of Ligor. 

One is unknown : Yen-mo-na-chou. 


L. Fihot 



Patafijali 

As he reveals himiself in the Mahahhasya 

II 

Tradition about Patafijali — a mystical personage 

According to the current tradition, as incorporated in 
RSmabhadra’s ‘P&tafijala-carita’ and elsewhere, Patafijali is 
an incarnation of Sesa — the serpent-king holding the lord Narft- 
yana over his thousand heads. He is, therefore, deified as 
‘Bhagavat’, an epithet that is usually applied to ‘divine beings.’ 
That he was an incarnation of Sesa seems to have been so 
popularly believed that the MahabhSsya is also called “ Phaip- 
bhasya”. Both Kondabhatta and Srlharsa speak of this 
Great Commentary as qrf s wrfwwrw 1 . Tradition that tends to 
make him entirely a divine personage runs as follows : “One day 
the body of the lord NfirSya^ahad become so unusually heavy 
that Sesa, the upholder of the universe, could hardly support 
it. "When the Lord awoke from his mystical sleep, Sesa curi- 
ously asked him as to the cause of his sudden preponderosity. 
Whereupon Nfirayana narrated to hun how the all-charming 
dance of the lord Siva, as he visualised through mystical power, 
proved to be a sight of so excessive joy that he tremendously 
grew in weight. The lord came to know his mind and 
accordingly announced to his satisfaction that he would have 
the pleasure of such a sight at the land of ‘‘Cidambara’’ 
(somewhere in the southern coast of India) and entreated him 
further to popularise the science of grammar i. e. Assigned to 
him particularly the task of composing the Mahabhasya as a 
distinct duty to be fulfilled by him in his mortal existence. 
This is how Sesa came to the earth and was born as a mortal 

r : wfaw wi w.—Vaiyakaran.tbhusaija, Kar. I and 

sitanfvwnwfimi etc. Naisadhacarita, 
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being. While in search of a suitable place as well as a lady 
qualified to be his mother, Sesa came across a holy hermitage 
in the land of Gouarda, and found a female ascetic there 
named Goi>ika who by her piou3 nature and austere penance 
was pre-eminently fitted to be his mother. One day while 
she was as usual makiug offering to the Sun-god lor having 
a learned son, Sesa considered it to be a very opportune 
moment and suddenly made his appearance in the from of 
a snake on her hands. Thus, he got his name as Patanjali 
lrom the fact of his falling from the ‘ anjali* of his mother. 1 
The derivation of the word ‘Patanjali’ has thus given rise to 
a mysterious tradition that speaks for the transformation of 
Sesa into a human being. According to the narration of ihe 
Brhad-Gajjesakalpalata, Sesa fell, as ordained by Gagesa, into 
the hand of a sage and divulged the secret of his earthly life 
before him. Nagojibliatta has given this story iu a slightly 
different way. His account is very brief. While discussing 
the grammatical peculiarity of the word ‘Patanjali’ in his 
Sabdendusekhara, N&goji a states that Patanjali is so called 
because he is said to have fallen down from the anjali of a 
sage while performing his daily worship in the city of 
Gonarda. As soon as he fell from her hands, he assumed the 
form of a brahmiu boy resplendent iu celestial beauty. Gonikft 
at once felt filial affectiou towards him, taking him to be a 
reward of her long practised austerity and baptised him with 
the name Patanjali from the fact of his falling from her hands. 
Patafijali bowed down before his mother and obtaining her 
permission at once proceeded to the southern coast for the 
performance of penance. The lord Siva got much propitiated 
mi account of the severity of his penance and was conse- 
quently ready to fulfil his desire. Patanjali wanted the 
fulfilment of two boons — one to have the opportunity of seeing 
the divine dancing of Siva and the other to possess the power 

1 ufaftsv fvmr a 1 P.-carita. 
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of composing a great commentary on the V&rttikas where- 
upon Siva granted his two-fold prayer. Having receiv- 
ed the favour of the lord, Patanjali marvellously succeeded 
in his arduous task. Then, he began to teach the 
MahSbhSaya and numerous students gathered round him to 
avail themselves of this opportunity. He used to sit 
cautiously behind a screen at the time of giving discourses 
obviously for the purpose of concealing his awe-inspiring 
form from the eyes of his students. It was, however, a 
matter of much speculation among the students as to how 
one man could at a time answer so many questions as were 
usually put to him. This gave rise to suspicion and the 
students felt curious to know the secret of it. And at last 
wickedness prevailed upou them ; once while Patanjali was 
giving instructions on the aphorism of Pan. 3. 1. 94 one of 
them suddenly removed the screen. It was an act of great 
imprudence which enraged Patanjali to such an extent as to 
turn them to ashes with the single exception. It was from 
this student who survived the catastrophe that the Mahft- 
bhisya came to light. Thus, we see that the life of Patanjali 
is full of mysterious events from the beginning to the end. 
The way in which Patanjali is said to have obtained the 
literary [tower from Siva is not, strictly speaking, a solitary 
instance in the domain of Hindu traditions, because PSijini 
is also reported to have been the recipient of similar favour 
from the lord Siva. According to the orthodox belief, Siva 
is the god of wisdom ( nT’f v n ) and one hankering 

after knowledge must necessarily propitiate the lord Siva. 
We may or may not believe the entire tradition connected 
with the mystical life of Patanjali, but we must admit that 
a man who could bring out such a learned commentary was 
really recipient of some divine grace and was far above the 
intellectual level of ordinary mankind. However, it is almost 
ingrained in human nature, specially in that of Indians, to 
ascribe the cause of all great achievements to the interference 
of some divine power. 
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Patanjali the same as the author of the Yoga-Sutra 

Another question of vital importance is the identity of 
Patanjali with the author of the Yoga-Sutra as such. As the 
lame of the two authors is the same, one is naturally led 
to the conclusion that they are one and the same person. 
It has been, however, argued on the contrary that the author 
of the Yoga-Sutra is much older than the author of the 
Mahabhasya. This contention is supported by the Ved&nta 
Sutra, 2. 1. 3. where a direct reference is made to the Yoga 
philosophy by so earlier a teacher as Vyasa. We may set 
aside this line of argument by holding that the word “Yoga” 
in the aphorism does not necessarily refer to the 

Yoga-Sutra of Patanjali, but to some earlier treatiso on the 
subject. It must be, however, remembered that the practice 
of Yoga, such as different postures of sitting, meditation, 
concentration of mind, observance of some rules relating to 
body and mind, etc. was long in vogue in ancient India. 
Hira^yagarbhft or Brahman is said to have been the first 
preacher of Yoga as what ultimately leads to final liberation 
of soul from the bondage of action. What Patanjali actually 
did in this direction was to systematise and co-ordinate all 
that were hitherto scattered here and there. It is therefore 
only in Piitanjala Yogadars'ani that wc find the mysticism 
of Yoga in a consistently philosophical form, but we would 
be committing a mistake if we were to give him the credit of 
being the founder of the Yoga system of thought. Moreover, 
Bhartrhari 1 while eulogising the author of the Mah&bhasya 
has given a faint allusion to the effect that Patanjali’s work i . e. 
the Yoga-Sastra served to purge the mind of all foul elements. 
Patanjali is said to have been the author of three great works, 
namely, (1) Mah&bhasya, (ii) Yoga-Sutra, and (iii) Varttika on 
the Ayurveda — these three works contributed to remove the 


fait: 11 Vakya. Kar. I. 148. 

1. H. q., JUNE, 1926 
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impurities of speech, mind aud body respectively. Kaiyafs 1 2 * 
as well as the author of the Patanjala-carita also entertain 
the same view. As an internal evidence, we may proceed 
further to show that both the MahSbbasy... and the Yoga- 
Stltra open almost with a similar aphorism. 9 While all schools 
of Hindu philosophy have rejected the assumption of an 
imperceptible element distinct from letters, the doctrine 
of Sphota is not openly criticised by the Yoga-Siitra as 
such. But it has rather supported Sphofa, as is evident 
from the exposition of the Yoga-Satra, 3 . 17. VySsa, the 
author of the Bha§ya on the Yoga-Stttra, seems to have made 
a thorough study of the Mahabhasya, because he has some- 
times quoted verbatim passages from the Mahabhasya 

( e. g. sTflfiT rnrwf ). It is not, however, 

possible to find any parallelism so far as the texts are con- 

cerned, inasmuch as the two works deal with altogether 
different topics and have practically nothing in common. The 
word Yoga in the same sense, in which it occurs in t ho 

Yoga-Sutra, is also to be found in the Mahabhasya. By tho 
expression ‘fajft aPi ?ra*r«V the author of the Mabiibhasya 
has undoubtedly referred to the practice of Yoga as enjoined 
in the Yoga-Sutrn. 

Patanjali as the author of the Varttika on Ayurveda 

As we have pointed out in the foregoing discussion, 
Patafijali is said to have been the author of Varttika on tho 
Vaidyaka Sflstra. This work is no longer in existence. A 
reference to this work is made by Cakrapani, the well-known 
commentator on Caraka. There are passages in the 
Mah&bhfisya which betray Pataiijali’s deep knowledge of 
the medical science. Bhartrhari was right in his observa- 

1 #1* faw tit* I 

tfOTwfW *** || — Kaiyafca, Intro. 

2 Cf. ’ ** and ** *t*i5*r«*q— the word occurring' in 

both the aphorisms. 
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tion that these three works from the able pen of Patanjali 
served to remove all impurities of body, speech and mind. 
We have proposed to show later on the extent of Patanjali's 
knowledge of Ayurveda. How great was Patanjali ! 
a grammarian, a philosopher and a master of medical science 
in one. In him we find a rare combination of knowledge in 
three distinct branches of learning. 

Parentage and birth-place 

Very little is definitely known about the parentage and 
native place of Patanjali. The amount of information fur- 
nished by the Mahabhftsya in this direction is the two terms 
and ntfirarrs*, the former possibly refer to his birth-place 
and the latter to his mother’s name. This is quite 
in agreement with the current tradition as we have 
already alluded to. Kaiyata also explains the term jftsffa 
as the name of Patanjali by showing that the ex- 
pression afojfo arc is the same as wrwwxws. 1 Goiiika, a 
female ascetic, is spoken of as his mother. We know nothing 
about his father. Some scholars have, however, tried 
to prove with reference to the K&ma-Sutra that jfprffa 
and jftfaws* are two distinct authors on dramaturgy. It 
is, therefore, somewhat uncertain whether these two names 
really tefer to Patanjali ns such. We should, however, add 
that the contexts in which these two names occur in the 
Mahabh&sya are in themselves sufficient indication that 
they refer to some grammarians whose views on grammar 
were authoritatively recorded in the MahabhSsya. We main- 
tain, therefore, on the contrary that and rffiircns*, as 

mentioned by the author of the K5ina-Sfltra, are not necessa- 
rily the same authors as referred to in the MahSbhSsya. As 
a matter of fact, it was not unusual in those days to call a 
man by the names derived from those of his mother or native 

Compare also rfaffora? anwe' *fh— Uddyota (Nagesal. 
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place as the case might be. PSuini is thus often called by 
such epithets as msinjfto and srtts* 1 i. e. by names refer- 
ring to his birth-place and mother. Whenever he is to give 
his own opinion on a controversial topic, Patanjali has judici- 
ously sought to put forward those names. Moreover, it is not 
unlikely that our author, either out of typical modesty of 
Indian teacher or actuated by a sacred impulse of giving pro- 
minence to his mother’s name, found it more convenient to use 
those names whenever necessary. The expression fimfirm 
qtfinnwr. is calculated to give us ft clue as to th ) determination of 
the birth-place of Patanjali. 

Gonarda must be a place somewhere in the Deccan. That 
he belonged to the southern country i . e. Deccan, and had 
intimate knowledge of that part of India is borne out by 
some references of the Mah&bhasyo. Patanjali 2 speaks of a 
peculiar linguistic characteristic of the Deccanese. The 
people of the Deccan, as he cle.arly shows, were very fond of 
using the words that end in Taddhita suffixes, for example, 
they would use ‘laukike’ and ‘vaidike’ instead of ‘loke’ and 
*vede\ Patanjali 8 also speaks of the big lakes and ponds of 
the Deccan and mentions particularly that they were general- 
ly called “Sarasl.” 

Patanjali as an ideal brahmin and his lojiy conception 
of Brahminism 

Patanjali was very probably a high class brahmin and 
had purely brahmanical culture. He was born at a time when 
brahmins used to hold a very respectable position in the Hindu 
society. He possessed learning, ‘tapasyS,’ and noble birth —all 
the important requisites of a typical brahmin. He was a reposi- 
tory of learning, as he seems to have mastered all the impor- 
tant branches of knowledge. He was not only an acknowled- 
ged master of the V edas with all their subsidiary literature, 

1 RC*(V. — Abhidhanacintamarii by Hemacandra 

and e* — Mahabha^ya, vol. Ill, p. 251. 

2 Mahabhafya, vol. I, p. 8. 3 Vol. I, p. 73. 
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but had a much more admirable gift, we mean the blessing 
of ‘TapasyS.’ As identified with the author of the Yoga-Shtra, 
Patanjali must have been an ascetic practising yoga. 
He mentions 1 2 austerity, Yedic learning and respectable 
birth as the qualification of a Brahmin in the real sense 
of the term, and we are sure that he possessed these 
qualities in an eminent degree. One is, as Patanjali observes, 
in agreement with the Dharma-$Sstra, only a Brahmin by 
caste 3 ( snfaannn ) if he be devoid of both religious austerity and 
Yedic learning. It is evident from what he considers to be 
the essential characteristics of a Brahmin that Patafijali used 
to lay greater importance on religious austerities and Vedic 
learning than on the mere accident of birth. What made 
him an object of such respect and reverence (for he is often 
designated as ‘Rsi’ and sometimes as ‘Bhagavat’) was not only 
erudition but also advancement in spiritual life. Patanjali 
had thus a lofty conception of Brahmanism. He has also 
enumerated the peculiarities of physical features that add 
largely to the qualities of a Brahmin. According to his 
opinion 3 , a brahmin yellowish in complexion, of pure conduct, 
and with tawny hair deserves special notice in the community 
of Brahmins. Again, he mentions 4 particularly in a verse that 
a brahmin belonging to the highest class is marked out by the 
purity of culture, birth and action. Thus, we find that 
the consideration of two elements, namely, quality and action 
( q smAfw m n : ) which lie at the root of differentiation of castes 
in India, did not escape the notice of so orthodox a brahmiu 
teacher as Patanjali. It is expressly stated in the ancient 
Dharma-S&stras that the supreme Lord had divided men into 
four well-marked classes by the standard of their respective 

1 M. B., vol. II, p. 363. 

2 Ibid. 

3 tffc. vwTVtr: ftrsr. irswt isn’t — M.H., 

vol. II , p. 336. 

4 tftf* ftar tfffN 1 vnf^s' ftsirtlf* nvmw ww * 

M. B., vol. II, p. 220. 
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qualities and actions. In a similar strain of thought Patafi- 
jali understands by Brahmin, Ksatriya, Vais'ya and Sfldra 
only an aggregate of qualities 1 ^ ), but never lays 

any stress <m the mere accident ol birth or descent, i’hc 
brahmin, if' we arc allowed to say so, did not, usurp the enviable 
snpremacy by undue supersession but had those rare 
qualifications — purity with regard to both body and mind, 
devotion to knowledge, and above all a unique strength of' 
‘Tapasya that really justified his position as the head of 
Hindu society. Patanjali has also mentioned somo non-brail- 
manic habits : e. g. eating food while moving.® He also 
speaks ol a class of brahmins who did not partake of any 
meal while invited on the occasion of Sraddha ceremony 

o 

( srawW htsw ). 

Patanjali as a priest 

He seems to have an intimate knowledge of ' tho priestly 
class. He used to perform daily worship including the five “great 
sacrifices” that are ordained to be strictly observed by every 
brahmin householder. The use of the terms ipBiwaw, 

etc., indicate his intimates knowledge of the Vedic 
rituals, acquired from their performance. Born in the 
midst of high traditions and trained in a purely ecclesiastical 
atmosphere, Patanjali acquired all the traits of a brahmanic 
life. He refers to both the sacrificial country ( ) and the 
family of priestly brahmins that was specially qualified for tho 
performance of sacrifice ( ). Patanjali was not 

only a contemporary of Pusyamitra but was intimately related 
to him as his family priest, and it is not unlikely that ho 
served as the high priest on the occasion of his patron’s great 
sacrifice (Asvamedha). 8 

Sis religious faith 

Patanjali seems to have been an AdvaitavSdin, belonging 

1 See Mahabhasya under the rule of Pan. 5. 1. 1 15. 

2 — M. B., vol. 1, p. 41 1. 

3 Cf. Tf jwfiw' 1 
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probably to tho Advaita sect of & !va religion. The Saiva 
religion had become very popular it. Southern India and 
continues to be so even in these days. It is nob therefore 
unlikely that Patanjali as a native of the Deccan had an inborn 
regard for that particular form of religious faith. The tradi- 
tion as well , as certain references of the Mnhabhasya tend to 
make him a f§aiva. The tradition, to which we have already 
alluded, states that Patanjali had practised Yoga for a long time 
with a view to propitiate tho Lord $iva and as a reward of his 
severe austerity ho succeeded in visualising the dancing of 
Siva. Turning to the internal evidence we find that Patanjali 
has mentioned all the popular names of Siva 1 , and has alluded 
to the last one in such a context as to support the inference 
that he was a worshipper of Siva.* Direct reference is made 
to the Saiva sect (vol. II, 282). If the identity of Patanjali 
with the author of the Yoga-Sutm is acknowledged to be a 
Tact, then lie would be a Yogin believing in the existence 
of a personal god 3 either Siva or Visnu. It is not possible to 
say anything definitely as to the particular form of religious 
faith which Patanjali actually acknowledged. Patanjali was 
endowed with a strong religious feeling and cultivated a life 
of spiritual elevation. The way in which he has expounded 
tho doctrine of Sphota is characteristic of his special inclina- 
tion towards the Sabda-Brahma-Vada. To him Sabda, or 
more properly Sphota, was an emblem of Supreme Divinity, 
as Pranava i& spoken of in the Yoga-Sdtra as a veritable symbol 
of God ( wt to: 1. 27 ). Moreover, his definition of 

fsraijre' 1 as vH toRto* etc., 

wherein he has made use of all the epithets that are 
popularly attributed to Brahman, is an indication that he 
identified iSabda with Brahman and worshipped it as such. 


1 fiw, 1 a wroraf tout? i 

3 'STOt ^rrnTtrafa— M. B., vol. I, p. 115 and Yoga-Siitra, 1 , 24 

W. ) . 

4 Mahabha?ya, vol. I, p. 7 . 
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The scope of his knowledge 

Now we come to consider the most conspicuous feature 
of Patanjali’s career. No pjiase of his life appears more 
prominently than his literary attainments. His was a life 
devoted entirely to the pursuit of knowledge, and his was a 
master miud that fully grasped all that was uoblest and best 
in the domain of learning. The range of his knowledge 
was very wide. A study of the MahSbhSsya will serve to 
convince us that it would be a great injustice to his many- 
sided genius and powerful intellect if we take Patanjali only 
as a grammarian without making a proper estimate of his 
activities in various other departments of learning. He 
was a grammarian first, as everybody will admit, but the extont 
of his knowledge was not absolutely confined to tho narrow 
area of grammar ; it encompassed tho far wider field of the 
Vedic and classical literature in all their aspects. His 
command over language was equally great. He could express 
all his ideas gracefully and this was possible because Sanskrit 
is considered to have been a spoken tongue at the time of 
Patanjali . 1 * He was, moreover, endowed with a keen intellect. 
Durga Simha 3 rightly compares his intellect to the sharp 
point of Kusa- grass. His knowledge was so wide that it is 
simply impossible to give a detailed account of it within the 
short compass of these pages. We propose to deal briefly 
with the different branches of ?tudies with which Patafljali 
seems to have had a thorough acquaintance. 

(i) A well-read Vedic scholar 

In Patanjali we find a well-read Vedic scholar. He inherited 
early a strong impetus to make a thorough study of,the Vedas 
and was singularly successful in his attempt. The study of the 

i See my Linguistic Speculations of the Hindus. 

- 3 v jrara qrfwmpft i 
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Vedas was considered in those days as an obligatory duty 
on the part of every Brahmin student. He was, •■as we shall 
see later on, master of the four Vedas, specially of the Bg- 
Veda. While giving an idea as to the extent of the use of 
words, Patanjali 1 2 3 * has not only enumerated the four Vedas 
and their subsidiary literature but has gone further to mention 
the actual number "of Sskhas of each of the Vedas. What 
we learn from this account is that the four Vedas with all 
their Sftkhas were known to Patanjali and there is ample 
evidence in the Mah&bbasya to believe that he made a master- 
ly study of them in pursuance of the time-honoured custom. 
He has shown his admirable knowledge of the Vedic texts 
in many ways. As a grammarian, Patanjali has treated of 
both the Vedic and popular words. His Sabdanus&sana takes 
notice of both the classes of words, and he could not have 
succeeded in such an attempt without an adequate knowledge 
of the Vedas. His quotations are, however, mostly taken 
from the Rg-Veda. He was not only a Vedic scholar of great 
reputation but had an accurate knowledge of the Vedic rituals. 
He wa* fully alive to the importance of the Vedic studies. 
He refers to the ancient custom when Brahmins used to take 
up the studies of grammar just after their sacrament of “holy 
thread” was over. a He was borr. at a time when a Brahmin 
student could not afford to neglect the study of the Vedas. 
His mastery over the Vedas was of such an order that he 
could reproduce any passage from the Vedas whenever ho 
proposed to do so. He was a staunch believer in the eter- 
nality of the Vedas. He states in unambiguous terms that the 
Chandas (Vedas) are not created by men but they are existing 
from eternity 8 . Further, he states that the Vedic words are 
to be learnt directly from the Vedas just in the same way 
as “laukika” words are learnt from popular usage. His 

1 See Mahabhasya under the Vart. s* — vol. I, p. 9. 

2 vasratq 1 *nw M. B., vol. I, p 5. 

3 * 1 * flwTfa M. B., vol. Ii, p. 315. 

I- H. Q., JUNE, 1926 


35 
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intimate knowledge of the Vedas is testified to by his frequent 
reference to the Vodic texts. We give below some such 
passages for example. In the first Ahnika of the MahabhSsya 
Pataojali has given five Vedic verses in full from the Eg- Veda 
and in other instances he has only given them in parts. The 
first lines of each of the opening verses of the four Vedas are 
quoted by Pataiijali just in the beginuing of his 3 abdanus&- 
sana. 

Vedic verses quoted in full ; — 

1. gfft afa «iaa imtss faara: i 

a?ada ew flflrafircii Bgveda, VIII. 69. 12. 

M. B., vol. I, p. 4. 

2. aw fiw fimaar jsuft to flw ato waasta 1 

am m swiila aimt «it a^tfaffmfa mfa 11 Bgveda, X. 71. 2. 

M. B., vol. I, p. 4. 

3. an a: awn magn a: inns aftam? 1 

ant aw nw‘ faaraT aa amft amar. 11 Bgveda, X. 71. 4. 

M. B., vol. I, p. 4. 

4. aaift sm ant aw arm * fin an TOtat aw 1 

faw aft wit fuflfn aft fft an it aifnta 11 IJgveda, IV. 58. 3. 

M. B., vol. I, p. 3. 

5. aaift ma aftfam amfn nrfn ft? wfswr 3 ant^a: 1 

4Vi atfa ftfanr Shrofw gfW mat agar nnfa 11 Bgveda, I. 146. 45. 

M. B., vol. I, p. 3. 

Vedic verses given in parts 

1. tnft w to? 11 M, B., vol. II, p. 77. 

2. war vftwf faffat ?fnan?— Av., VII. 61. 1. M. B., vol. II, p. 437. 

3. fat a: afanr man? a sawn wwi 1 V. S., I. 1. M. B., vol. 1 1 , p. 816. 

4. aaft gjfift ?— Bgveda, X. o. 106. M. B., vol. I, p. 363. 

5. anfrua at nff— Bgveda, 1. 19. r. M. B, vol. I, p. 184. 

0. «r f%at vfttWT afii a,?— V. S., XVI I. 14. 

7. at ft fanrnar nnnw«fn5an?--Bv., III. 62. 16. 

8. f?at ffaaant rftw?. 1 

9. mw‘ ft tm ffspt tow— R v., II. 29. 6. 

10. v a atnfa mfta?— Bgveda, I. 25. 12. ; M. B„ vol. II, p. 44. 

11. ataraani at aff aarn— Bgveda, II. 12. ir. M. B., vol. II, p. 21. 
t2. annhfl wi Rv., I. 190. 1., M. B., vol. I, p. 220. 

13. amt faaw afwat nfft— Rv., II. 12. 12. M. B., vol, II. p. 
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Sis acquaintance with the subsequent Vedic literature — 
Brahmanas, Sutras— Brauta, Oi'hya and Kalpa, 
Chandas etc. etc. 

Patanjali was not only well-versed in the Rgveda bub 
lie had familiarity with the other Vedas as well. He 
distinctly mentions the “Uktha” of the Stlma-Veda (under Pan., 
4. 2. 60) and refers to the musical recitation of the Sftma 
hymns ( em ). As lie belonged to the priestly 

class of Brahmins , Patanjali had surely made a special 
study of the Yajur-Veda and the Brahmanas. No department 
of study, specially in the field of the Vedic literature, 
was lei b unnoticed by Patanjali. The Atharva-Veda could 
not escape his all-absorbing attention. He explains 
the term “ Wlfarar 1 ” as denoting one who makes a 
study of the Atharva-Veda, and particularly refers to 
and vjmra as relating to the fourth V eda. , His minute 

knowledge of the Vedas is further manifested by his 
references to the AnuvSkas, namely, q fa v t s w *: 2 and 
“ Orarfimfssw: ” . That lie was specially acquainted with the 
Vedic rituals is clear from the following passages which 
have direct bearing upon the performance of a sacrifice as 
enjoined by the Brahmanas : — (i) wm 3 (ii) mra - 

vmfo ^r. 4 (hi) vnm w* . He has by way of example 

mentioned some specific objects that are used only in 
connection with a sacrifice viz. vsi, wsr, wjir , The 

passage 5 qwj’j-, is in all probability 

taken from some Br&hraaijn. This passage occurs in 
the Satapatha* Brahmana with slight modifications. He 
mentions the names of two treatises on the Brahmaija 
literature, 6 namely, Ydjnavalkya and Saulabha and various 
works coming under the Stltra class of literature 7 , such as 

1 M. B. vol. II, p. 320. 

3 „ „ II, p.239. 

5 „ ,, I, p* 2. 

7 „ „ 284 and 286. 


2 M. B. vol. II, p. 320. 

4 „ „ III, p.213. 

6 „ „ II, p. 285. 
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Varttika-Sutra, Samgraha-Siltra, Kalfipnka- Sutra etc. Mention 
is also made of the Kalpa-Sutras which form an important 
part of the Vedic literature : ‘Pantsnrn-Kalpa, Para-Kalpa, 
Paingi-Kalpa Kasyapa-Kalpa, Kausika-Kalpa etc. etc. The 
passage 1 srmt «irs is undoubtedly taken 

by Patanjali from some Grhya- Sutra. Of. 

Gobhila-Grihyn, 2. 8.8. So far as the Vedic metres are concern- 
ed, Tristubh, Anustubh and Jagatl are specifically spoken of 
by Patanjali. 3 This review of Patanjali’s career as a Vedic 
scholar, however brief and imperfect, will serve to give us an 
occasion to see how great was his command over the entire 
range of the Vedic literature. 

His familiarity with the Dharma- Sutras and Smfti texts 

In more than one instance Patanjali has given unmis- 
takable evidence of his respectable knowledge of the Dharma 
Sastras that were current in his time. The numerous 
reference to the Srnrti' texts indicate that Patanjali , besides 
being a Vedic scholar of great reputation, made a careful 
study of the Dharma-S 5 stras such as BodhSyana, Apastamba, 
Gotamu, etc. He has sometimes quoted verbatim the passages 
from the texts and sometimes given only the substance 
in his own inimitable language. Passages like m- 

qffw (M. B., vol. II, p. 334 ) and **pnrr 

fspniri: (vol. II, p. 21) are taken from the Dharma Sutras and 
relate to the daily duty of a householder. The “five great 
sacrifices’', as the BodhSyana and other Dharma Sutras enjoin, 
are twff, wsr, and . The sacrificial fire 

as referred to above falls under three well-marked classes, 
namely, sfau, wm and xrmfoj . These and other instan- 
ces where Patanjali has made direct references to the 
Srnrti texts are calculated to prove that he was not only 
conversant with the texts but put them into practice in the 
daily performance of his religious rites. Of the ten holy 
sacraments ( ) ordained by the Dharma Sfltras, he 

i M. B., vol. I, p. 4. 


2 M. B., vol. II, p. 283. 
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particularly mentions two, namely, NSmakara^a and 
Upanayana. He states in agreement with the Dharma 
Sastras that the ‘‘NSmakaraija” ceremony should take place 
on the tenth day from the birth ( *Ttwt stnw 3*w »mt f^ni)[ ) 
and gives even a detailed account as to how such names 
should be formed. Regarding the ceremony of “holy 
thread’’ he points out in the very language of the Dharma 
Sutras that (i) “a Brahmin should kindle, the sacrificial fire in 
spring 1 * 3 ” and (ii) “the Upanayana of a Brahmin boy should 
be celebrated on the eighth year counting from the date 
of his mother’s conception”® (cf. wtek? imwa qq & n — BodhSyana 
Grhya-Sutra 2. 5). (iii) He speaks of both drinking and 
brahminicide 8 as what entail great sins on the part of the 
perpetrators. These two, as everyone knows, 8 re included in 
the list of the ‘‘five great sins” ( qixm ). It is not only 
in the Dharma SSstras 4 that we meet with a description of these 
five offences of serious nature, but even the ChSndyogya 
Upanisad 5 has also enumerated them in the same way. The 
seriousness of these two kinds of sins is clearly pointed out by 
Patanjali when he observes that one who commits Brahmin- 
icide and drinks wine even through ignorance is also liable to 
unmitigated sin.® (iv) In dealing with the question of eatables 
and non-eatables Patanjali says that only “ five, as laid 
down by the Smrti-texts, among the five-nailed animals are 
permitted to be eaten 7 .” The text of the MahSbliSsya ( <r« 
) has striking similarity with that of the BodhSyana 
Dharma-Slltra (I. 5. 12. 5). Patanjali draws the usual inference 
that the above text lays down a restriction with regard to the 
eatable. In the same context he has also drawn our atten- 
tion to the fact that sometimes restriction is meant by prohi- 


i M. B. vol. Ill, p. 57 “wf wwniihtftarcnfta’’ i 

a „ „ „ „ “ iwkrft urn* svihr. ” i 

3 mwft n iw. n Wk— M. B., vol. II I, p. 57. 

4 Vide Manu-Samhita. 5 Chnnd., 5. 5. 10. 

r > M. B., vol. I, p, 2. 7 M. B., voi. I, p. 5. 
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bitive injunctions, ns for instance, the proposition “ ewef! 

eroirex: 1 * * * ’’ (Doinesticftbed fowl ns well as domestic- 
uted pig should not be eaten) implies indirectly that wild 
fowls and wild pigs are permissible for eating. Here too 
Fatahjali’s texts are almost the same ns what occur in 
the Dharma Sutras (cf. ew^qr: mrat ’jprjt; and rw grazes 
Bodhayana 1. 5). (v) With direct reference to the Vedas, as 

he himself admits, Patnnjali has specified tho food of different 
classes of men during the period of their observing religious 
rites 8 : “Milk is said to be the main food of the Brahmins, 
barley-corn of the Ksatriyas, and curd of the Vaisyas.” This 
statement is quite in agreement with tire Smrti text3. 
Cf. jww: w., mafrarit mflewt — Bodhayana 3. 7. 

(vi) Patanjali has made reference to another prohibitive 
injunction viz. “oil and ment, (beef) should not be sold. 8 ” 
But he has recorded his consent so far as the sale of 
mustard-seeds (the entity as a whole) and cows is concern- 
ed. Mann has strongly prohibited the sale of both oil and 
meat, (vii) In the same context Patnnjali continues to say 
that “one should purify himself (by bathing and the like) if he 
happens to touch hairs and nails as detached from a human 
body.*” (viii) Patanjali had undoubtedly some Smrti-texts in 
view when lie specifically mentioned the place and time where 
and when study is strictly prohibited. It should be noted here 
that both time and place have been particularly fixed in 
connection with the study of the Vedas. Patanjali says that 
“one should not read in a cremation-ground or at a place 
where four paths have met together 5 ” ; so far as the question 
of t ; me is coucerned, he states further that “one should 
refrain from the study in both “Am5vasy&” and “Caturdasl” 

i M. B., vol. I, p. 6 . 2 M. B., vol. I, p. 8. 

3 a W aai - n f«w rtan*— M. B., vol. I, p. 25. 

4 wfswtf rr »fH wterup- „ „ 

5 merit 1 imai ’jfflfir i t:-t ewmrarraf * 

^OTTfwfrr— ""i II, p. 386. 
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(of. Bodh&yana, I. 11. ‘21. 22; and Manu, 4.113 and 4.116). 
Instances may be multiplied to give furl ht r evidence 
of Patafljali’s intimate knowledge of the Dharma-SSstras. 
Under the VSrttika “tnSuTeroft ?m” on PSpini, 1.2. 64, he 
has clearly shown what he really meant by Dharma- 
Skstra by referring to an oft-quoted Smrti-text. Now, 
considering the range of study ns is disclosed by the 
aforesaid texts and the manner in which these references 
have been made, we should be really justified in 
holding that Patanjali was not only an erudite scholar 
in the field of Srauta and Smarta literature but he 
lived a strictly religious life following the lofty ideal of 
Brahminism as set up by the Vedic and Smrti literature. He 
did practically what he learnt from the Dharma Sfistras ; 
he adhered to the religious creed of the Brahmins in a spirit 
of inborn devotion and never deviated an inch from the path 
chalked out for a pious devotee. That he performed every- 
thing in strict conformity with the ordinance of the Dharma- 
£astra is perfectly clear from his own statement. He states 
emphatically 1 that “something that is done against the 
the dictates of the Dharma Sastra is liable to be defective 
and as such is not attended with the desired fruit.” This 
shows the magnitude of regard he had towards the ordi- 
nance of the Dharma-Ssstras. 

The Dharma-Sastra is generally called Smrti 2 which 
comprehends the works of many revered sages, and deals with 
almost the same subject i. e., Dharma in its various aspects. 
Among these the MSnava-DharmasSstra (popularly known as 
Manu Samhita) is by far the most comprehensive and 
authoritative work, obviously for the reason of its close touch 
with the Vedas. 8 The date of this valuable work has not yet 

« MTOhif fimrt ftjpi stf wvfa, v sn&fa qramrft:— vol. I, p. 243. 

2 “vmm' wfir.— Manu, 2. 10. 

3 * 4mfvfiiv5vwi7f fv Hrhaspati quoted by Kulluka 

under Manu, l. 1. 
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been determined with certainty. Some antiquarians have, 
however, assigned to it a much later date, taking it to be a 
work of the sixth century A. D. We venture to differ 
from this view. There might have been several recensions 
of the Manu Samhita but the work in its present form 
cannot be placed at a date later than the second century 
beforo Christ. The argument in support of our view is 
based on a verse 1 2 of the Mahiibhasya which appears to have 
been quoted verbatim from the Manu Samhita. We are, there- 
fore, coti fronted here with a question of historical importance. 
As it is not likely that Bhrgu (who is said to have made this 
collection of Manu’s sayings) took a verse from the Maha- 
bhasya and incorporated it into the so called Manu SamhitS, 
we have decided to give the credit of priority to the Manu 
Saqphita in preference to the Mahabhasya. 

His knoioledge of Itihasa — Parana— Mahabharata etc. 

There was a distinct class of literature in Sanskrit known 
as Itihasa (which comes from the word “iti ha” meaning 
ancient stories). There were many stories current in ancient 
India ; in course of time they developed into beautiful 
poems at the hands of the renowned poets. Ancient stories 
beginning with such particles 3 as ifh, vwnffy, % a or tptvbuvi 
as they are usually narrated in the early Sanskrit literature 
viz. Brahmapas, Upanisads and elsewhere, were significant- 
ly called Itihasa. The two groat national epics, the MaliS- 
bharata and the RSmayapa, come under this class of literature. 
The word Itihasa is sometimes found jointly with the word 
Purapa. Itihasa is mentioned along with Purapa in tl e 
Chandogya Upanisad 3 as one branch of study, that is, they 
occur in such a way as if the two formed a particular depart* 

1 Compare Manu, 2. 120 with the verse quoted in the Maha- 
bhasya, vol. Ill, p. 58. 

2 if* twretfsffc 9 vfnvrs: — Durga under Nirukta, p. 197. 

3 Clmiid. Up,, VII, 2. 
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mcnt of study in their homogeneous combination. Yaska 1 has, 
however, used the word Itihasa only and did not annex the 
word Purana to it, Patonjali 2 too has enumerated both 
Itihasa and PurS^a in the list of Astras as two distinct bran- 
ches of studies. By Itihasa we generally understand 
works like the Mahabharata and the Ramayana which mainly 
deal with the dynasties (viz. the solar and the lunar dynasties) 
and the war-like activities of the ancient kings, and by 
Puraaia 3 wo usually understand those treat ises (such as Vayu, 
Visflu, Matsya, Kurmn, Devi, Padma Purani, etc.) which are 
characterised by such accounts as relate to cosmogony, descrip- 
tion of different Yugas or cycles, dynasties of kings and so on. 
Both Itihasa and Purnivi have thus traversed almost the 
same field and consequently belong to the same class of litera- 
ture. It was probably on account of their allied nature that 
Itihiisa and Purana were put together as constituting essentially 
one and the same branch of study. However cognate in both 
external and internal aspects, they have their distinct charac- 
teristics as well. The so called Itihasas give an account of 
ancient stories in a highly poetic form and are more or less 
authentic from a historical point of view ; the Puranas, on the 
other hand, deal with many extraneous things (fables and 
superstitions) that are less reliable, advocate the worship of 
many minor deities, and have practically served to give pro- 
minence to two religious sects of India, namely, Vaisnava and 
Saiva. 

Patanjali seems to have been acquainted with both Itihasa 
and Purana, ns ho not only mentions them as two depart- 
ments of studies but distinctly speaks of the Aitihasika and 
the laur&ijika. The Mahabharata is the oldest specimen of 
Itihiisa preserved in Sanskrit literature. It had to pass 


1 — Nirukta, p. 195. 

2 ’tflrcrar. I, p. 9. 

3 Vyasa designates the Mahabharata as an Itihasa — 

TOt — M., 1. 19. 

*. H. Q., JUNE, 1926 
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through many stages before it could have assumed the present 
form. The earliest recension of the Mah&bhSrata was how- 
ever known to Y5ska and Panini. The account of DevSpi 1 
and Santanu, two scions of the Kuru family, as it ocours in 
the Nirukta, 2 was probably taken from some earlier recension 
of the MahabhSrata, though Yaska does not specifically men- 
tion the source but simply alludes to that legend a3 an histori- 
cal fact (Itih&sa). Panini has indirectly mentioned the Maha- 
bharata in the aphorism 6. 2 . 38 but has clearly given 
the names of certain important personages of the Mah&bhS- 
rata, namely, Vasudeva, Yudhisthira, Arjuna, etc. (see rules 
4 . 3 . 98 and 8. 3 . 95 ). 

Patanjali was probably acquainted with the MahSbha- 
rata in its very form in which it has come down to us. Men- 
tion is not only made in the Mahabh&sya of all important 
Kaurava (Pandava) and Yadava heroes, but some anecdotes 
of considerable interest relating to the sages and other minor 
events, as they occur in the MahabhSrata, are also to be 
found. Patanjali 3 * has particularly given the names of the 
five Pandavas, namely, Yudhisthira, Bhlmasena, Arjuna, 
Nakula and Sahadeva, and has put the example (vol. 

I, p. 437 ) in such a context as to indicate that Yudhisthira 
was the elder brother of Arjuna (see Mahabhasya under the 
Varttika — vtgv ). In the expression 'orarat ^ Patan- 

jali has evidently given another name of Arjuna, viz. Dhanan- 
jaya, which is significant as pointing to the fact of 
Arjuua’s acquisition of immense wealth resulting from his 
numerous conquests. The incident connected with the 
name “Dhananjaya 1 ' 5 is narrated by Arjuna himself 
in the Vir&ta-parvan. This and other instances might be 

1 The legend of Devapi and Santanu is a very old one ; it can be 
traced in the Bgveda. See Rgveda, X. 8. 98. 

2 Nirukta, p. 195 (Bombay ed.). 3 Vol. II, p. 257. 

4 Vol. II, p. 150. 

5 fawt finrarcro 1 ww firerfa wra* 11 

Mahabharata, Virata, 44. *3- 
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put forward to show that Patafijali had closely studied 
the MahSbharata with every minute detail. So far as 
the case of Kaurava heroes is concerned, Patahjali has men- 
tioned the names of Duryodhana 1 * * and Dufr&sana. Of the other 
heroes figuring in the MahSbhSrata we, find the names of 
ASvathSman, a the son of Droija, and of Bhlsma GSAgeya (vol. 
Ill, p. 72). Both K&nlna and PSrtha, 8 as two names of Kar$a 
and of the three Pa^cjavas also occur, in the Mababhftsya. 
Prom the explanatory note added to the word Kanina, it is 
quite clear that the incident underlying the history of Karla’s 
birth, 4 as we find it depicted in the MahftbhSrata, was well 
known to Patafijali. Even the names of females such as 
KuntI and GSndhSrl 6 are also mentioned by Patafijali. As 
narrated in the MahabhSrata, KuntI was the daughter 
of a YSdava king named Sorasena. She waB called PrthS 
in her early life and subsequently came to be known 
as KuntI from the fact of her being placed under the 
care of Kuntlbhoja, a friend of her father. Undoubtedly an 
allusion to the battle of Kuruksetra is made by such passages 
as and 7 (meaning res- 

pectively “Kauravas fought virtuously” and “the Pftydava 
was followed by a hero having nothing but a sword in 
his band”). By the former statement, as quoted above, 
Patafijali has expressed his own view that the Kauravas 
fought virtuously, that is to say, they did not violate 
the rules of warfare as enjoined by our Dharma Sfistras. 
Patafijali has mentioned the names of two Ysdava kings, 
namely, TJgrasena and Kamsa, and has directly alluded to a 
kindred family, viz., “Vr§iji” as well as to a scion of that family, 
namely, Visvaksena. He has given prominence to the Ysdava 
line by mentioning such well-known names as those of 

1 Vol. I, p. 157. 2 Vol. I, p. 31 1 and 237. 

3 Vol. II, p. 258. 4 Mahabhasya under P 5 n., 4.1. 167 — 1 

5 Vol. II, p. 206. 6 Vol. II, p. 122. 

7 Vol. II, p. 257. 
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Vasudeva, Baladeva and Vgsudeva, the last two passing for the 
veritable incarnations of Vigpu under the more popular appel- 
lations of Balarama and Krs$a respectively. The various 
incidents associated with the mysterious life and mission of 
KrsJja appear to have been well-known to Patanjali. He has 
used the names B3>ma, Sapkarsaija, Baladeva as well as Krgpa, 
Vasudeva, Ketfava and Govinda as different names of Balarama 
and Krspa respectively. Both Balarama and Krspa were sons of 
Vasudeva, but it is Krgija alone who is popularly called Vilau- 
deva. By the compound 1 Patanjali has clearly point- 

ed out to the historical fact that Balarama was older of the two 
brothers. The association of Rama with Krsna is further 
brought out by a benedictory verse arorct wn^ ,,a 

“ Let Krsna grow in strength while in the company 
of Balarama.” Patanjali has made uso of another metrical line 
“arero aW fira atsfa:” 3 describing the slaughter of Kamsa by Krspa. 
This incident in particular turned to be so popular a fact that 
Patanjali has not only alluded to it more than once but has 
clearly shown that the ‘‘slaughter of Kamsa” as well as ‘‘the 
bondage of Bali” formed the popular subjects for theatrical 
representation. It is really of historical importance to 
note that the practice of theatrical performance was in 
vogue at the time of Patanjali. He has given here a very 
vivid and exhaustive description of such stage-representa- 
tions as if he had the occasion of witnessing them with his 
own eyes. In the course of such dramatic performances, 
as Patanjali describes, 4 the actors were divided into two 
groups, one as the followers of or belonging to the side 
of Karpsa, and the other to that of Kpgpa. But this was not 
all ; they had to colour their faces in different dyes such as 
red and black, so that tho audience might have distinguished 
them by their artificial physical peculiarities. The account of 
Kainsa's slaughter does not really occur in the Mah&bh&rata ; 


1 Vol. I, p. 436. 
3 Vol. II, p. 119. 


2 Vol. I, p. 426. 
4 Vol. II, p. 36. 
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it was probably taken by Patanjali either from the Harivamsa 
or from some PurAijas (o.g. Vis$u) that contain a more detail- 
ed account of KrgQa’s career at Mathura, The Mahabharata 
deals only with the later phase of Kr§Jja’a career as it was 
exhibited during his residence in the city of DvArakA 
and Kuruksetra, and speaks very little about his mysterious 
activities in connection with Mathura and VrndAvana. It is 
practically the BhSgavata, the authorship of which is popularly 
attributed to Vy8sa that gives us a pretty long history 
of Krsga’s career in all its various aspects. Patanjali was also, 
as we have already pointed out, acquainted with the PurS$as 
which form an important branch of Sanskrit literature. He has 
again expressly used the words and vtafa* 1 * in such a 

context as to indicate that Itihasa and Pura^a constituted two 
different branches of studies. The Mahabharata was distinct- 
ly called an Itihasa by the ancient sages (see Mahabharata, 
Adi par van, verse 19, wjrcifmnw ). Besides ‘Kamsa-badha’ and 
‘ Bali-bandha’, Patanjali has mentioned two more Akhyanas®, 
namely, and vmrffar relating to Yavakrlta and 

Yayati respectively. These two stories are fully narrated 
in the Mahabharata, (Vana-parvan, chs. 135-138 and Udyoga- 
parvan, chs. 120-122). Yavakrlta, the son of Bharadvaja, 
was slain by Raibhya through the instrumentality of 
two demons, on account of a serious crime committed by him. 
Patanjali has given an account of Visvamitra with particular 
reference as to how he attained the Ityi-hood 3 on behalf 
of his grandfather (Kusika), father (Gadhi) and himself. The 
account so far as it relates to the attainment of ifyii- hood by 
Visvamitra is found in the MahabhSrata but the rest of the 
account, as is given in the Mahabha^ya, does not occur there •, 
it is therefore supposed to have been taken from some PurA- 
pas. By the passage he has unmis- 

takably referred to the popular legend of Knsyapa PrajApati 


1 Vol. II, p. 284. 

3 Vol. II, p. 254. Pwftwwn w ffi 1 


2 Vol. II, p. 284. 
4 Vol. I, p. 185. 
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(the first progenitor of mankind) and hia two wives, namely 
Diti and Aditi who gave birth to the demons and the gods 
respectively. Again, the expression * w. 1 ia calculated 
to indicate that Patanjali was acquainted with the history of 
duka’s birth as the son of VySsa. Suka is said to have imbibed 
all knowledge even while he was in the womb of his mother, 
and figures as the principal speaker in the Bh&gavata. The 
compound *rnc<vfcft 2 is based on the story of the two celestial 
sages i. e. Narada and Parvata, as narrated in the Mahablia- 
rata. Similarly wUNsm: 3 refers to the anecdote of the king 
Ambarlsa. The expression wrsira shk at once reminds one of the 
ancient story relating to Ahalya and Indra and her 
consequent transformation into stone. Mention is also 
made of (vol. in, p. 132) and V’rfc's of whom we hear so 
much in the Vedic literature as well as in the Puranas. The 
name of w b° is described in the Mahabharata as a consort 

of Krsua, also occurs in the Mahabhasya. Thus, there are good 
many references in the Mahabhasya which are to be found in 
the Mahabharata and other Puraijas of respectablo antiquity. 

It really excites our wonder to a great extent when we 
find that no definite reference has been made by Patanjali so 
far as regards the other great national Epic or Itihasa, as we 
may call it, namely, the Ramayaija. It is almost strange that 
while Patafijali makes such copious and frequent references to 
the MahftbhSrata he shuts his eyes to the importance of the 
sister-epic and speaks nothing definitely about the RamSyajia 
as such. The conclusion that naturally forces itself upon us 
is that the BSm3yag.a in its present form was either unknown 
to Patanjali or he had had no occasion of referring directly to 
the stories of the RamSyaija just in the same way as he had 
done with regard to the Mah&bhSrata. Neither the name of 
theepicitself,nor the names of heroes therefrom actually occur 


1 Vol. II, p. 253. 

2 Vol. Ill, p. 371. See Mahabharata, Ssnti Parvan, 30. 

3 Vol. I, p. 281, see Ibid., Drona Parvan, 62. 
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in the Mahabhasya. Is it possible that a sacred and beauti- 
ful poem, dealing with such a popular legend of antiquity, 
could have escaped the notice of so orthodox a brahmin 
scholar as Patanjali ? The Mahabharata contains alto- 
gether 18 consecutive chapters, describing the manifold 
activities of R&ma from his birth to his final acces- 
sion to the throne after exterminating the Raksasa-racc of 
Lahkil. This is, however, considered by the critics as a latci 
interpolation. But it cannot be gainsaid that the story of 
the Ramayaiia is decidedly older than that of the Mahabha 
rata, the former dealing with the events of the second Yuga 
(Treta). The popular story of the Ramayana is believed to 
have been current as an old tradition or had already passed 
into a myth long before Vyasa had conceived the plan of writing 
such a comprehensive history of India as the Mahabharata. 
The opic-lcernel of the Ramayana was really in existence 
in some form or other when the Mahabhasya was written, 
though neither the work nor its author (Viilmlki) is directly 
mentioned by Patanjali. However scanty and inadequate, 
the few references made by Patanjali may be relied upon in 
forming the conclusion that the Ramayana as a whole or at 
least some principal events associated with the career of Rama 
were well known to our author. Patanjali has in a verse 
made use of the word rrafai 1 2 which, as everyone knows, distinctly 
refers to the son of Ravaija, viz. Indrajit. A more convinc- 
ing evidence is afforded by the expression so far as the 

army of Rama is concerned. Thirdly, the historical account 
underlying the passage towtS sht: as used by Patanjali, has 
been fully given in the Ramayaiia. Reference is further 
made to the “Kiskindha cave” 3 and to such names as 
S&keta, Kosala, Kekaya, etc., which are all associated with 
the story of the RSinSyaija. The sages, namely, Vasi§tha, 


1 Vol. I, p. 144. 

2 Vol. I, p. 281 — tm g’rfkvt i 

3 Vol. Ill, p. 96. 
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JabSli, AuddSlaki, Vis'v5mitra, who appear both in the Maha- 
bhSrata and the RSmSyana are also mentioned by Patanjali. 
On the basis of these facts we venture to believe that 
Patanjali was acquainted with the HamSyana. 

Stories and anecdotes known to Patanjali 

Besides the Mahabharata and the B&mayaqa, other minor 
stories and anecdotes were also known to Patanjali. He 
has made a distinction between Akhyana and Akhyayika, long 
stories as those of Yavakrlta, Priyangu and Yayati coming 
under the class of Akhyana, while smaller stories or anecdotes 
describing the legends of Vasavadattft and TJdayana and those 
of Sumanottara etc. being generally known as AkhyayikS. 
Many stories were current in ancient India that were transmitt- 
ed through generations as the common heritage of man. We 
cannot assign any particular dates to those stories which have 
come down to us from time immemorial; reference is ofien 
made to such tales in ordinary conversation and sometimes 
moral lessons are derived from them for the instruction of boys. 
Most of these stories have not only been well preserved, but 
treated by the poets so ingenuously as they have developed 
into good poems. Such is the case with the two popular 
ancient stories that grew into beautiful epic poems in the 
hands of Vyasa and Valmlki. Patanjali has referred to one 
of such ancient stories in The story of Udayaua and 

Yftsavadatta has been long known in India as the tale of Troy 
had been in Greece. Kalidasa has only incidentally referred 
to this much talked of story in his Meghaddta 1 ; while Srlharsa 
has perpetuated it more effectively by selecting this story as 
the main theme of his famous drama Batnavall. The earliest 
reference to this story is to be found in the Pali texts and 
latterly in the BrhatkathS, Mention is also made of another 
AkhySyika by Patanjali, namely, which probably relates 


x 31. 
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to the story of " Sumanottara.” An anecdote under the title 
suraift is fully narrated in the Mahabhasya (vol. Ill, p. 388). 
This short story runs as follows : “When (probably 

a lady who continued to be unmarried even in her 
advanced age) was requested by Indra to ask a boon from 
him. She entreated him to grant her Buch a boon so 
that her sons might eat rice with milk and butter in a 
brass made utensil. Now, as she had no husband, how 
she could have sons as well as cows and rice ? Thus, 
by a single boon or prayer she skilfully managed to secure 
all that she desired, viz. son3, cows and rice.” We do not know 
if this story occurs elsewhere, either in the PuraQas or in any 
earlier poetry. The Samkhya-karikiis, it must be remembered, 
pre-suppose in some cases a numbor of such popular short 
stories. These stories sometimes prove useful in elucidating 
a difficult point in course of literary discussion. 

( To be continued) 

Prabhatchandra Chakravarti 


t H. Q., JUNE, 1926 
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The Trade of India 

(from, the earliest period up to the 2nd century A. D.) 

Ill 

XVI. The land trade with western Asia, which revived in 
the time of Darius, declined in the noxt nge. Alexander, 
after conquering Egypt, founded the city of Alexandria. He 
then sacked the city of Tyre and thus its ancient trade was 
ruined. After the death of Alexander (323 b. c.) there was 
auarchy in Assyria ; a new empire arose in Parthia, and Scy- 
thian tribes began their raids on Bactria. These events ren- 
dered the great overland caravan trade almost impossible. At 
the same time Ptolemy Philadelphus (285-246 b.c.), who was 
ruling in Egypt, strove to take advantage of it and develop the 
Red Sea trade to the advantage of Egypt. Under him the Suez 
canal was partially opened and rendered available for com- 
merce, Various caravan routes, provided with wells and stop- 
ping places, were opened between the Nile and the Red Sea. 
Ports were established where the routes terminated, the chief 
of which were : — Arsinoe (the modern Suez) close to the Egyp- 
tian capital ; Hormus, the principal port of the Egyptian 
trade with India, six or seven days’ journey from Koptos on 
the Nile, whence merchandise was rioated down to Alexandria ; 
Berenike also an important centre of Egypt’s eastern trade ; 
Ptolemias near ths Nubian forests, the centre of the elephant 
trade ; and Adutis, the present Massovah, the natural port for 
Abyssinia and the Soudan. 1 Trade was limited to these ports 
and supervised by Government officials who levied duties. 
Egypt to some oxtenb recovered her former wealth and glory. 
It is said that in the procession of Ptolemy Philadelphus were 

i Atheneus, quoted by II awl in. son, India and the Western World, 
PP- 93-94- 
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to be fouud “Indian women, Indian hunting dogs, and Indian 
crows.. ..also Indian spices carried on camels.” But this Indian 
trade was mostly indirect, for, notwithstanding the attempts of 
the Ptolemies to free Indian trade from the hands of the Arab 
intermediaries, Indian goods continued to be transhipped 1 2 
at Muza (Mocha) and Aden, till Trojan reduced the Arabs to 
subjection in 105 a. d. 

XVII. Tsin-chi-hwangti (221-209 b.c.), the great emperor 
ol Chiua, began the Great Wall across the Gobi desert and 
prepared the way for direct communication with Bactria, and 
regular caravan trade between China and Bactria began in 
188 b. c. But the Hiung Nu, ancestors of the modern Turks, 
dominated from Sogdiana to Manchuria, and it was only when 
Wu-ti, the great Han emperor, (140-86 b. 0 .) drove them 
north of the Gobi desert, that the silk trade of China with 
Europe developed. At first 9 it took the following routes : 
by Khotan across the Himalayas to Kashmir, Gandhara and 
Kabul ; the Indian and Yavana merchants of Kabul carried 
the bulk of the silk goods overland skirting the Karmanian 
desert to the head of the Persian Gulf 3 , the smaller part 
went across the Khyber pass to Taksas'ila and thence down by 
the Indus to the port at its mouth called Barbaricum (Patala ?) 
bj the Greeks or to MathurS, Ujjain, Bharukaccha, and 
thence to the head of the Persian Gulf whence it was carried 
overland by way of Palmyra to Syria or to the coast of 
Arabia, whence Arab traders took it to Leuko Come 
at the head of the Red Sea. Chinese silk goods were 
also, in this age, carried across the Tibetan plateau, by way 
of Lhassa and Sikkim to the Ganges, on which they were 
floated down to TSraralipti, whence they were carried in ships 

1 Strabo says that “formerly not even 20 [Greek] vessels ventured 
to navigate the Arabian gulf M ./.&./ 4 .iS., 1912, p. 985. 

2 A century later, silk was carried via Kashgar and Yarkand to 
Bactria. 

3 Kennedy in J.R.A.S., 1912, pp. 990-1. 
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or overland, skirting the eastern coast of India, to the ports of 
the Chojas, the Pandyas, and the Cheras in Tamilakam. This 
was supplementary to the sea trade in silk goods with India 
via Indo- China, which developed to a large extent, when on 
account of the exploits of the Han emperors, Chinese boun- 
daries were extonded in the 2nd century b. c. Then gradually 
the Chera backwaters became a meeting point of the trade 
from China to the Gulf of Suez. 

XVIII. The trade described above, via the north-west 
of India, was much fostered by the Yavana ( Indo-Greek ) 
princes who ruled over this region. That explains the wealth 
of coins issued by these princes during the 2nd and 1st centuries 
before Christ. Along with this trade Indian culture spread 
to western Asia. The spread of the Bauddha cult and 
mystic practices and esoteric societies connected with it to 
Persia, Syria, Greece and Rome in this period is so well- 
known that it need not be described. But one particular 
cult, that was established in Armenia, is worth mention here. 
In the time of the first Arsacide monarch of Armenia 
Vajarshak (149-127 B. c.), two Indian chiefs established a 
colony at Vishap on the western Euphrates, west of Lake 
Van and founded temples for the worship of GisanI (Krsija) 
and Demeter ( Devamitra, Balabhadra ? ). St. Gregory, the 
illuminator, led a band of Christians against the colony in 
the 4th century a. d. In the fight that ensued, the chief 
priests of the Krsna cult were slain, the idols broken, 
and the temples razed to the ground. A church was 
built on the site of Deineter’s temple, and a cross set up where 
the GisanI idol stood. More than 5,000 of the colonists 
became Christians and 438 sons of the priests and temple 
servants who remained obdurate had their heads shaved, and 
were transported to a distant place. 1 

In this age, or perhaps muoh earlier, Indian fairy-tales 
such as those of the purse of Fortunatus, the league-boots, 

i J.R.A.S., 1904, pp. 309-314 (Kennedy), 
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the magic mirror, the magic ointment, the invisible cap, etc. , 
found their way to Europe. 

XIX. Augustus conquered Egypt in 30 b. c., and he 
and his successors strove to suppress the Arab traders and 
pirates, and to develop a direct sea-trade between India and 
the Roman empire. Strabo says that he saw in 25 b. c. 
about 120 ships sailing from Hormus to India. 1 2 In the 
same year went an Indian embassy with gifts to Augustus, 
from a king called Porus by some and Pandion by others. 
Strabo, quoting Nicholas Damaskinos, says that this writer 
met the Indian ambassadors at Antioch. “It appeared 
from the letter (of embassy) that their number had been 
more than three reported as sun -by him. The rest had 
died chiefly in consequence of the length of the journey. 
The letter form Porus was written in Greek on parchment 
and that though he was the soveriegn of 600 kings, he 
nevertheless set a high value on being Caesar’s friend, and 
was willing to grant him a passage at any time through 
his dominions, and to assist him in any good enterprise. 
Eight naked servants carried the gifts. They had girdles 
encircling their waists and were fragrant with ointment. 
The gift consisted of Hermes, born without arms from the 
shoulders, large snakes and a serpent ten cubits long 
and a river-tortoise three cubits long, and a partridge 
larger than a vulture. They were accompanied, it is said, 
by the man who burnt himself at Athens. [Hel, with a 
smile, leapt upon the pyre naked and anointed and 
with a girdle round his loins. On bis tomb was this 
inscription, ‘Zermanochegas, an Indian from Bargosa having 
immortalized himself according to the custom of his 
country, lies hero’ 8 . Zermanochegas seems to be the 
Greek rendering of SramapScSrya or Jaina guru and the self- 
immolation, a variety of sallekhana or suicide by those who 

1 Quoted by McCrindle, Anc. Ind., p. 6. 

2 16., pp. 10, 77-78. 
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obtain mokga. Lion Cassius says that the presents included 
tigers, which the Romans as also the Creeks saw for the first 
time. They gave also a lad without arms, like the statues of 
Mercury one sees, but who made up for the want of 
hands by employing his feet, with which he could bend 
and throw a dart and play on a trumpet.” 1 Florus 9 
says that “the Indians, who live under the Sun together 
with jewels and precious stones, bringing elephauts also 
among their presents, reckoned nothing so much an obliga- 
tion upon the emperor, as the length of the journey, which 
they had finished in four years.’’ The Indian king, who sent 
the embassy, cannot be identified, as the party started from 
Barygosa (Bharukaccha\ It was probably one of the fSstakarpi 
kings. The name Porus, in the account, seems to be a reminis- 
cence of the expedition of Alexander ; and the name Pandion 
is due to the fact that many Roman traders were in those 
days settled in the Paudya-capital. Neither can it be the 
proper name of the king who wanted to befriend Augustus. 

XX. The Indian trade grew rapidly. In 22 a.d. Emperor 
Tiberius (14-37 a.d.) thought it necessary to write to the Roman 
Senate, “If a reform is in truth intended, where must it begin ? 
How are we to deal with the peculiar articles of female 
vanity, and in particular with that rage for jewels and preci- 
ous trinkets which drain the empire of its wealth, and sends 
in exchange for baubles the money of the commonwealth to 
foreign nations ?” 8 In the time of Emperor Claudius (41-54 
A.D.) Arabian domination in the Red Sea was well brought 
under control. Hippalus, the Roman pilot, ‘discovered’ 
about 45 a,d. the periodic change of the monsoon winds. 
The Romans rewarded the discoverer by giving the name 
Hippalus to the S. W. monsoon, and utilized the discovery 
by developing a great direct sea-trade in gems and pearls, 
sandalwood and ebony, balms and spioes and especially pepper 
of India. This trade grew to enormous proportions in the 

i lb., p. 79 a lb., p. 78. 3 Tacitus., Ann., iii, 53. 
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times of Claudius and Nero (54-68 a. i>.) so that Pliny com- 
plained in 70 A. D. that India drained gold to the value of 
nearly million / pounds a year, “giving back her own wares, 
which are sold among us at fully a hundred times their first 
cost.” 1 * From Pliny we also learn that Nero paid one million 
sesterces for one cup of emerald (which the Roman writer 
calk Indian agate.).” 4 Pliny denounced the use of pepper on 
grounds other thar its cost. 3 It was during this age that 
Greek mariners, who had sailed to south Indian ports, carried 
to Europe tales from the great Epic Mahtibharata to which 
Dion Chrysostom refers. 

XXI. About 60 a.d. an Egyptian Greek merchant, whose 
name we do not know, an inhabitant of Berenike wrote the 
Periplus qf the Erythrcen Sea which forms “the first record of 
organised trading” between the east and the west. It marks 
the establishment of the direct trade of Rome with India with- 
out the intervention ot the Semitic races of Mesopotamia, 
Arabia or Syria, or of the Yavanas, who had settled along the 
overland trade-routes. 

The chief East African ports at this time were Ptolemaic, 
the centre of trade in elephants, ivory and tortoise-shell, 
aud Adulis (Massowa), from which ran a road to Axurn, the 
ancient capital of Abyssinia. Indian traders, who wanted to 
avoid the intervention of Arabs, who still infested the Red Sea, 
landed their goods at Adulis, and took them to Axum and 

i Pliny, Nat. His., vi. if 2 lb., xxxvii. 7. 8 . 

3 “It is quite surprising that the use of pepper has come so much 
into fashion, seeing that in other substances which we use, it is some- 
times their sweetness, and sometimes their appearance that has attract- 
ed our notice ; whereas, pepper has nothing in it that can plead as 
a recommendation to either fruit or berry, its only desirable quality 
being a certain pungency ; and yet it is for this that we import it 
all the way from India 1 Who was the first to make trial of it as an 

article of food ? And who, l wonder, was the man that was not 

content to prepare himself by hunger only for satisfying a greedy 
appetite." Ib., xii. .14; Schoff, op. cit., p. 214. 
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thence to Alexandria overland. Ujjain, Bharukaccha, Axum, 
and Alexandria were in close connection during the first and 
second centuries, and the observer of the early relations 
between Buddhism and Christianity may find, along this fre- 
quented route, greater evidence of mutual influence than along 
the relatively obstructed overland route through Parthia to 
Antioch and Ephesus . 1 * One such evidence Fergusson notes 
in the great structure at Axum, about which he says, is “the 
idea is Egyptian, the details are Indian, an Indian nine-storied 
pagoda, translated in Egyptiau in the first century of the 
Christian era he also remarks that it represents “the curious 
marriage of Indian with Egyptian art which we would expect 
to find in the spot where the two people came into contact and 
enlisted architecture to symbolize their commercial union.'' a 
Along this route, probably, came to Ujjain, Greek astrology 
and astronomy, which, blended with the pre-existing Indian 
astronomy, reached a high degree of development on Indian 
soil. 

The chief Somali ports were Avalites, Malce, Mundus, 
Mosyllum, Cape Elephant, Acanuoe “where alone is produced 
the far-side frankincense in great quantity and of the best 
grade,” and the Cape of Spices (Cape Guardafui). To these 
ports were brought from the opposite coast of Surastra flint 
glass, wheat, iron, cotton cloth, Indian copal (dammar), rice, 
ghee, sesame oil, girdles and jaggery. These articles were 
exchanged for ivory, tortoise-shell, but chiefly cinnamon and 
frankincense , 3 This trade has persisted to some extent to 
this day. 

The chief places of trade with Arabia were Muza (Mocha), 
Saphar, Eudaemon (Aden, the great meeting place of Egyp- 
tian, and Arabian traders), Cana, Syagrus, the island of Soco- 
tra Moscha, and the island of Sarapis. The Indian articles 
imported were coloured cloths, saffron, muslins, rice, wheat, 

1 SchofPs Peripluss p. 64. 2 Hist, of Arch, I, 142-3. 

3 Periplus , 7-18. 



THE TRADE OF INDIA 


297 


female slaves aud sesame oil, and those oxported were myrrh, 
frankincense, aloes, and tortoise-shells . 1 

The chief Persian Gulf ports were Apologus and Ormana, 
where white pearls, dates, wine, gold and slaves wore exchan- 
ged for copper, sandalwood, teal? wood, blackwood and ebony 
from India.® These “slaves” were Greek girls, wanted for 
service in Indian courts, both in the north and south of the 
country. 

The chief port of Sind, which the Periplus calls Scythia 
because it was ruled by Saka kings, was Barbaricum, “subject 
to Parthian princes who are constantly driving each other out 
and whose capital was Minnagara .” 8 “ The ships lie at anchor 
at Barbaricum, but all their cargoes are carried up to the 
metropolis, by the river, to the king. There are imported 
into this market-place a great deal of their clothing and a 
little spurious figured linen, topaz, coral, storax, frankincense, 
vessels of glass, silver aud gold plate, and a little wine. On 
the other hand there are exported costus, bdellium, lycium, 
nard, turquoise, lapis lazuli, Seric skins, cotton cloths, silk 
yarns and indigo.” The Periplus says that the Parthian (Saka- 
Pallava) princes of the Indus valley were “constantly driving 
each other out.” Perhaps this disorganised state of “Indo- 
Scythia”, the Saka dominions in the North-western India, was 
due to Vikram&ditya SakSri’s signal defeat of them in 56 B.C., 
which is commemorated in the Vikrama Era. 

XXII. The premier port of India in those days was 
Barygaza (Bharukaccha) on the coast called Syrashtrane 
(Sur5§tra). The country adjoining was Abiria (Abhlra) 
“a fertile country, yielding butter, wheat, rice, sesame oil 
and clarified butter, cotton and the Indian cloths made there- 
from of the coarser sorts ; very many cattle are pastured there 
(the Abhlras were from time immemorial famous herdsmen) 
and the men are of great stature and black in colour. The 
metropolis of the country is ( another ) Minnagara, from 


1 Periplus, 21-33. 

I. II. Q., JUNE, 1926 
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which muoh cotton cloth is brought down to Barygaza.” 1 2 * 
From Ujjain in the east, “formerly a royal capital,’’ were 
brought all things needed for the welfare of the country about 
Barygaza, and many things for trade : agate and cornelian, 
Indian muslins and mallow cloth, and much ordinary 
cloth,” 9 besides spikenard, costus, and bdellium from the 
Himalayan regions, silk-cloth from China, via Kabul, And 
yarn and pepper from South India. The articles imported 
at Bharukaccha (now Broach) were, “wine (Italian preferred, 
also Laodicean and Arabian), copper, tin, lead, coral and topaz, 
thin clothing and inferior sorts of all kinds, bright coloured 
girdles a cubit wide, storax, sweet clover, flint glass, realgar, 
antimony, gold and silver coin, on which there is a profit 
when exchanged for the money of the country, and ointment 
but not very costly and not much. And for the king there 
are brought into those places very costly vessels of silver, 
singing boys, beautiful maidens for the harem, thin clothing 
of the finest weaves and the choicest ointments.” 8 Apparently 
some of these luxuries for the king 4 * * * were as much from other 
parts of India as from foreign countries. 

(To be continued) 

P. T. Srinivasa Iyangar 


1 Periplus, 41. Fleet identifies this Minnagara with Dohad in the 
Panch Mahals. JRAS., 1912, p. 788. 

2 Periplus, 48. 3 16 ., 49 

4 The author of the Periplus calls him Mambanons or Nam- 

banus, and Fleet identifies him with Nahapana (/HAS., 1907, 

p. 1043) » h ut R. D. Jianerjee has proved that Nahapana must have 

died long before this date ( fRAS ., 1907, pp. 273-289). Mambanos 

was probably a Raja, of whom the Andhra Emperors were suzerains 

( Samrgt), 



A Comparative Survey of Indian Painting 

•In the house in whioh there are paintings, fortune pros- 
pers* is a sentiment whioh occurs in the Vi §pudharmottaram , 
one of the earliest technical books of the Hindus, so far dis- 
covered, dealing with art. It is a truly Indian sentiment. So, 
long before we read of art galleries among the foremost west- 
ern nations of the present day, Indian kings had their 
Citra&lfis or art galleries. The Pali Vinaya Pitaka and 
JStakas and many Sanskrit works mention them . 1 * The allusion 
to the “Hall of Paintings” in a famous Chinese work of art of 
the ninth century b.c. or earlier has been declared by a well- 
known orientalist, Dr. Voretzsch, to be unsupported by Chinese 
literary evidence. May we not, therefore, consider that the 
expression was borrowed from India, for ‘chamber of paintings’ 
is a literal translation of the Sanskrit Citrasalfi ? Should this 
be so, it would go to prove the antiquity of galleries or museums 
of art in India, and the love for art which must have been 
prevalent in this country. To return to our subject, practi- 
cally nothing of the very early period in which painting as 
an art must have been practised in India exists. According 
to the evidence afforded by early literature and technical 
works of a later date like the Vispudharmottaram 3 and 
Silparatnam 3 .the art of painting frescoes on the walls of 
religious edifices, public buildings and even private houses 
must have been practised in ages, much anterior to these works 
and had been handed down as a living tradition. It was indeed 
something much more than a tradition. From the elaborate ins- 
tructions given in the technical books it would appear that 
mural painting must have been widely practised. The two 


l Vide Journ. Bihar and Orissa Res. Soc., 1923. 

a Publ., Venkatcsvar Press, Bombay, 1923. 

3 Publ., Trivandrum Sanskrit Series, 1922. 
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books mentioned are the principal sources of our infor- 
mation regarding the theory and practice of painting amongst 
the Hindus. The Citrasutras, concerning which we read, 
are lost precepts of a much older date on art. Besides 
fresco, the Visijudharmottaram also speaks of tempera paint- 
ing on wood, cloth and even leather but it makes no 
mention of painting on silk or palm leaves. 

The JoglmSrS cave paintings were till very recently consi- 
dered to be the earliest paintings, of which traces still 
exist. These contain some apparently very 'old and almost 
unrecognizable paintings “vigorously outlined” and some not so 
ancient in which the line work has been described as ‘‘tolerably 
dexterous and bold .” 1 2 The colouring or so much of it as 
remains may have been repaintings of a later date and the 
red, crimson, black and yellow bands which divide the panels 
painted in concentric circles are indifferently executed. What 
is even more important than the excellence of some of the 
drawings is the fact that the figures delineated, the chaiiots 
and caitya halls, all recall early Buddhist reliefs . 8 Emi- 
nent archaeologists have ascribed these primitive paintings 
variously to the third century and to the first century before 
the Christian era. Even anterior to these paintings are 
some paintings described as prehistoric at Singhanpur in 
Raigar state discovered by Anderson and pre-historio paintings 
have been discovered at Hosangabad and elsewhere. Probably 
the oldest ‘graffiti’ drawings are in the Kupgal hill in the 
Bellary district and are associated with neolithic remains dis- 
covered by Capt. Newbold. 3 ' Pre-historic outline drawings in 
red ochre were found in the Nizam’s dominions by Bruoe- 
Foote . 4 These pre-historio drawings and paintings have some 

1 Cambridge History of India, I, p. 642. 

2 Arch. Surv. Ind., Ann. Rep., 190304, pp. 130-131. 

3 Madras Jour. Lit. and Science, vol. 7, 1838 ; R. Bruce-Foote, 
Indian Prehistoric and Proto-historic antiquities, pp. 88-89. 

4 R. Bruce-Foote, op. cit., p. 127, 
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common elements of resemblance to prehistoric art remains 
discovered chiefly in Spain and France. The Singhanpur 
paintings 1 2 * of men and animals are said to resemble those at 
Cogul in Spain. Apart from the primitive art, of these rook 
paintings which are inchoate efforts to picture hunting scenes 
and the life of the tribe, early Indian art is intimately 
connected with religion. 

A legend in the Divyavadana speaks of the paintings of 
Buddha’s portrait from life by the painters of the court of 
Bimbisara from which it would seem that even portrait paint- 
ing was known long prior to Buddha’s time but European 
scholars deny this and consider the story an anachronism. 9 

With Ajanta we come to what may be called the 
historic period of Indian art. The paintings in the different 
caves of Ajnnta are supposed to have been executed at 
various periods from the 1st to the 7th century a. d„ but 
these dates have not been conclusively proved to be final and 
it would not be surprising if more adequate scholarship and 
research put back the earliest date a few centuries earlier. 
Critics who have never visited India have said that the Ajanta 
paintings must be considered as ‘primitive’ but to our mind 
many centuries of artistic development, the history of which 
is now lost, must have contributed to the making of these 
precious mural documents which represent that Indian painting 
arrived at perfection. Who, capable of artistic enjoyment, 
can remain unmoved at the sight of these wonderful art 
productions of the glorious past whioh baffle description, 
and attempts at reproduction can never convey the monu- 
mental grandeur and beauty of the originals. Ajanta could not 
have been an isolated instance of contemporary painting. 
When the Ajanta frescoes were painted, there must have been 


1 C. W. A nderson, The Rock-paintings of Singhanpur — Journ. 
Bihar and Orissa Res. Soc., 1918. 

2 Vide Sur les Illustrations Tibetaines d’une Legenda du Divyava- 

d 5 na par J. Hackin, Ann. d. Mus. Guimet, tome 40, pp. 145 ff. 
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many other artists richly decorating many a palace and shrine 
but these have long perished. The Ajanta paintings were 
discovered only in 1817. Let us hope that other equally old, 
if not. older, paintings, though we dare not hope better, will be 
found in the future, for much yet remains to be done by the 
archaeologist. In the Ajanta frescoes there is a vastness of 
conception, force of expression, perfect grace, a complete 
mastery of the materials of the painter and an Indiauness 
which are unique. They are the greatest examples of figure 
painting in the whole range of Indian art. Next to them in 
importance are the paintings in the Bagh caves and those at 
Sigiriya in Ceylon. These frescoes are not splendid monuments 
of luxury like the late Hellenistic art of Pompeii. They are 
the fruits of the pious labour of Buddhist monks whose life's 
pleasure it was to enrich the living rock with the life history 
of the Divine Master. 

The art of Ajanta is not merely the religious art of a 
nation. The Ajanta artists found their inspiration in the 
human and animal life surrounding them. Hence we have 
representations of human scenes. Many nations appear on these 
walls and we think we can detect even men from Bengal. 
Again the paintings of animals and birds are extraordinarily 
sympathetic while there are exquisite gems of decorative art 
in the panels of foliage and bird life. Immediately follow- 
ing the latest paintings in the Ajanta caves, we have the 
remains of cave paintings in Bagh in Gwalior State, copies of 
which have been made by pupils of the Calcutta School while 
the Principal of the Lucknow School of Art has published a 
small monograph 1 on them. These follow the Ajanta tradition 
and strengthen the view that there must have been through 
many centuries a great school of mural painters. Cave paint- 
ings have been newly discovered in the Madras Presidency at 
Sittana vasal near Puddukottai and ascribed to the seventh 

l The Bagh Caves by Asit Kumar Haider in the ‘Bengalee' ; vide 
also the ‘Rupam/ No. 8. 



A COMPARATIVE SURVEY OF INDIAN PAINTING 303 

century . 1 2 These paintings are in a Jain rock-out temple again 
akin to the Ajanta style though less forceful and impressive. 
It is a moot question whether this great tradition suddenly 
disappeared from the land with the first Muhammadan inva- 
sions or whether it spread far and wide with the growth 
of Buddhism and was assimilated by local schools, and in that 
process lost its pristine vigour and assumed forms, the paren- 
tage of which has become in process of time and in course of 
development or deterioration a matter ot uncertainty. There 
can be no doubt, and the Chinese themselves are the first to 
acknowledge it, that China borrowed from India not only the 
religion of Buddha but along with it the literature and the 
culture of Indian Buddhism. When China looked up towards 
India for inspiration in her higher thought, can it be doubted 
that her art, too, was profoundly influenced by the mother 
country of her religion ? There is a device used in the Ajanta 
frescoes of shading to obtain relief wholly unknown to Chinese 
art but which appears in the wall paintings of the Golden Hall 
at Horyuiji in Japan. We are told in Chinese books 8 that the 
principal painter of the Liang dynasty introduced this purely 
Indian technique into China and it was thence carried 
into Japan. This is perhaps not a great matter by itself 
but the testimony ot the Chinese witnesses is of great 
importance. Through China this art tradition was brought 
to Japan. It was carried into Central Asia, Khotan, 
Tun-huang, Turfau and other places either north-ward from 
India or through that great country which reached such a 
marvellous perfection in art as to outshine the best that 
India could give at a later age. In recent times it is 
becoming a fashion with western students of art to deny or 
under-rate the art influence of India on other Asiatic countries 
but we think such an attitude does India no small injustice. On 
the other hand it would be equally unjust to say that any of 


1 G. Jouveau-Dubreuil, The Pallava Painting. 

2 A. Waley, Chinese Painting, p, 83. 
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these countries owed its art entirely to India. Each had its indi- 
genous art, probably each was largely influenced by Indian art 
but that art was so assimilated that it was the country’s art 
which remained though made immensely richer. Banners and 
wall-paintings occur in the Central Asian find-spots notably at 
Tun-huang in which we can glimpse the art of Nepal and 
through her Ajanta. Bub the greatest influence exercised, 
and quite naturally, on the art of these Central Asian 
regions was by the contemporary art of China then in a 
truer sense a living inspiration than Ajanta on account ot 
China’s intimate relations with them. Each of these Central 
Asian remains is in consequence hardly anything more than 
Chinese provincial art. The picture of the child in the pain- 
ting from the grottoes of the Thousand Buddhas 1 2 is typical of 
those paintings in which Chinese art stands out vividly. 

After the cave paintings the next documents in the art 
history of India are not temple walls bub the miniatures of palm- 
leaf manuscripts of the Buddhist religion. The scene has shifted 
and these manuscripts do not come from western India or from 
the south. They come from Bengal and Nepal (Plate I, A.) a 
but still in the graceful attitudes of the divinities and in the 
scenes from Buddha’s life they are an echo of the art of 
Ajanta though a far-off echo. We are told that the minia- 
tures of the two most important of the existing manuscripts are 
copies of older paintings executed in Nepal before the end 
of the 11th century. The painting of mythological pictures 
in Nepal and Tibet was, and still is, a stereotyped art which 
has descended from old tiiAes. If this be true then these are 
not the earliest but probably the last remains of an art of 
iliumiuating manuscripts which may have existed for several 
centuries earlier. Here, too, we have drawings which depend 
for their beauty mainly on the sure handling of the brush in 

1 The Thousand Buddhas, PI. XLVI. 

2 A. Foucher, L’lconographie Bouddhique de l’Inde, PI. V. v„ 
pp. 38-40. 
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Halahala LokeSvara 

Miniature from a palm leaf Ms. of the Pfila period 
A. S. B. Ms. A. 15 

B 



The birth ot Mahavlra 

Miniature from a Kalpa-sutra Ms. dated equivalent to 1480 A. D v 
Ghose Collection 


/. H. Q.„ June, 1926 
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drawing the outline though the simple but vivid colour 
schemes, in which again as in all the cave paintings mineral 
colours have been employed, are most striking. We find 
Nepalese manuscripts on paper in succeeding centuries all 
repeating this same hierarchical art but the hand of the pain- 
ter has now lost its magic touch and compared to the earlier 
palm-leaf examples the later work is poor and weak. The 
painting of the Nepalese and Tibetan banners is analogous 
to this art though on a larger scale. The debt of Tibetan art, 
whether plastic or pictorial, to Nepalese art, and I would say 
through Nepalese art to Bengal art under the Pal emperors, 
admits of no doubt. 

We go back again to Western India — to Guzerat and Rajpu- 
tana, and there, almost in the beginning of the fifteenthcon 
tury, we find another art — the art of the Jainas, which, though 
not wholly dissimiliar to some of the mauuscript paintings 
of the Buddhists, nevertheless, has some strongly marked 
characteristics in the peculiarly angular physiognomy of the 
men and women and in the extraordinary drawing of the 
big eyes which are unduly elongated and often projected to the 
nose and even beyond (Plate I, B.). One of the earliest dated 
illustrated Jain manuscripts of the 15th century, a beautifully 
written and beautifully illustrated Kalpa Sutra, is in my posses- 
sion. In these manuscripts we for the first time come upon that 
lavish use of gold by painters which later became such a feature 
of Mughal, Rajput and Kangra art. These people wrote on 
silver and ‘painted on gold and in the early manuscripts the 
whole space 1 filled by a miniature appears to have been coated 
with gold which was covered with a rich scarlet pigment to 
form the background while on the shiuing gold itself were out- 
lined the forms of gods and heroes, colour being used only for 
the dresses and ornaments. These manuscripts, too, we would 
say, are survivals from an earlier age when Jain artists 

1 According to Coomaraswamy, Notes on Jaina Art, Journ. Ind. 
Art, vol, 15, p. 91, but the statement seems to be not strictly accurate. 

I. H, Q., JUNE, 1926 39 
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decorated palm-leaf manuscripts with these identical scenes and 
which goes beyond the earliest Jain illustrated palm-leaf manus- 
cript now known. This hieratic art gradually changes its 
characteristics after the sixteenth century under the influence 
of Mughal and Rajput art as we now know it ; it gravitates 
towards the latter till in the eighteenth century it becomes, 
indeed, a form of Rajput art. Of very great importance 
in the history of Indian painting are the painted covers 
of Jaina Mss., very early examples of which are in iny 
collection. From the religious art of the Jainas, let us 
turn to what has been called Jaina secular art. Our 
knowledge of these is derived mainly from a series of 
paintings illustrating the story of Lor and Canda and an illus- 
trated manuscript of the Vasanta Vilas about which we have 
heard lately . 1 In all these illustrations wo find the character- 
istic features of Jaina religious art but there is nothing 
in them for which we must connect them with Jainism. 
I am convinced that these examples of the so-called Jaina 
secular art are in reality survivals of the early art expression 
of the people of Rajputana prior to its development under the 
court patronage of the rapidly growing Rajput principalities, 
which, as is well known of Chitore, prized the art of painting 
equally with poetry and music. We find the salient character- 
istics of these paintings — this very type, indeed, — far and wide 
in the painted book covers of the United Provinces, of Orissa 
and even of Bengal, examples of all of which are in my 
collection, but there appears no reason for calling the art of 
any of these countries, associated as they were when these 
specimens were painted with the worship of Rama or Krsi>a, 
Jaina art or eveu Jaina secular art. A maturer expression 
of this art is to bo found in the so-called “primitive Rajput 
Raginls,” examples from the earliesb series of which are in my 
collection (Plate II). An apparently later series is represented 

i N. C. Mehta, Indian Painting in the Fifteenth Century — Rupam, 
1925. 
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Mai kaus Ruga 

Early Rajput Raginl painting. Circa 1580 A. D. 
Ghose Collection 


/. H. Q., June. 1926 
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in (ho Coomaraswatny collection ia Boston. 1 Have we not 
the same eyes here though more naturally drawn ? The faees 
and dresses have ohanged, Now we are in the age of Rajpnt 
chivalry and kings and warriors figure in these paintings. 
It is not possible to deal with this absorbing theme of the 
origin of Rajput art in this paper but 1 throw out my 
suggestions which I hope to work out later. It is certain that 
Rajput art was not a sudden outcome of the Mughal rule. 
A foreign civilization cannot affect the arts of a conser- 
vative people unless there is peaceful intercourse between the 
two. This relationship certainly did not exist between the Raj- 
put states and the Mughals till we come well into the reign 
of Akbar. Authenticated specimens of wall-paintings at 
Bikaner, Amber and Udaipur go back to the seventeenth 
century and earlier examples may exist at other places. 

Before proceeding to deal with the art of Rajputana and the 
Western Himalaya it would be proper to say a word regarding 
the Mughal painting. Persian painting was introduced into 
India by Babur and was patronised by Humayun. But it was 
in Akbar’s reign that that phase of Indian art whioh we style 
Mughal art developed. The emperor, who was passionately 
fond of painting, was the most magnificent patron of arts 
that India, or possibly the world, has ever known. His painters, 
the great majority of whom were Hindus, were no doubt at 
first considerably influenced by the great Timurid and Safavid 
sohools, especially by the former ; but they soon developed 
an absolutely distinctive style from which foreign elements 
vanished. This was Mughal painting— the painting fostered 
by the Mughal emperors. It was the produot of the com- 
bination of Hindu talent with Muhammadan teohnique. 
It drew its inspiration mainly from history and was pre-emi- 
nent in portraiture. It drew marvellously realistio portraits 
full of oharaoter.and individuality (Plate III) ; it delighted 

1 A. K. Coomaraswamy, Rajput Paintings, vol. II., Pta I, II» 
UIA and IIIB, 
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in deputing battle fields and court scenes, in illustrating 
the hunt and aneodotes about monarch* — it was an art 
patronised by kings and existing lor their pleasure and 
glorification. It rarely makes that strong appeal to the 
imagination which much of Rajput art and Kangra art does. 
Mughal art at its inception like Persian art was an art of 
illustration. Akbar employed his court painters in magnifi- 
cently illustrating beautifully written manuscripts. As illu- 
minators they are scarcely inferior to the Persian masters while 
as portrait painters they stand unrivalled in Islamic art. 
Altogether Mughal art is more virile than the more pleasing 
art of Kangra. Rajput painting iu the seventeenth century 
was largely influenced by Mughal art, though characteristic 
differences of style and temperament are observable, The 
RSgamftlS paintings above referred to are the finest products 
not only of Rajput but of all Hindu art. The term Rajput 
painting has been used so far to include both the paintiugs 
of Rajputana itself and the paiutings of the numerous small hill 
states of the western Himalayas. But, while the art of 
Rajputana, especially of Jaipur, after approximating closely 
to Mughal art had in the latter part of the eighteenth 
century deteriorated considerably, the hill states, led by the 
Kangra school, developed an altogether new style which was 
known locally ns the Kangraqalm. 1 The best products of the 
Kangra painters date from about the middle of the eighteenth 
century till about a hundred years ago. As the poli- 
tical power of these small states almost vanished with the rise 
of the Sikh power, their art, which was the product of kingly 
patronage, also suffered and though painters continued for 


i Kangra District Gazetteer, 1883-84. The passage is of such 
importance that no apology is needed for giving it in full : "Kangra ki 
qalm is a phrare occasionally heard among native draughtsmen, who 
profess to be able to distinguish the qalm — meaning touch or style 
in this case— of a sort of school of illumination and picture-painting 
that is supposed to have flourished at Kangra.” 
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The Musician 

Kangra drawing — Early nineteenth century 
Ghose Collection 


I. H. Q., June. 1926 
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sometime longer their art has nothing of the beauty of the 
earlier work. Some earlier paintings which have been attri- 
buted to Jammu but probably belong to the Eangra and 
neighbouring districts are remarkable for their rich mineral 
colouring, bold draughtsmanship and vigour of composition. The 
best examples of this earlier art are the large Ram&yai^a paint- 
ings of the siege of Lahkftin the Boston and New York museums 
and in my own collection. Love was the absorbing theme 
of Eangra art and the theme the artists selected viz., the love of 
RadhS and Kr$Q.a, has been the favourite theme of Indian poets 
from Jayadeva to Rabindranath. Here I may mention that I 
have been fortunate enough to secure a unique series of lovely 
illustrations of the Gltagovinda and an illustrated Nayik& Ms. 
by Mahakavi Ray. 1 * * * The special charm of Kangra paintings 
lies in their delicacy of line and grace and their use of colours 
of extraordinary richness and purity which European artists 
may well envy. There are marked characteristics in the 
drawing. The figures are nearly always in profile and the 
pictures of ladies with long fine eyelashes, unusually lengthened 
and beautiful languishing eyes, straight and slightly pointed 
noses, slightly pointed chins and fine delicate faces less oval 
than the Mughal ladies are a type in themselves — the loveli- 
ness of which a poet alone can describe (Plate VI). 8 Whereas 
the painters of Mandi, Garhwal, Guler, Judd and Jammu 
looked to Eangra for their inspiration we have no evidence that 
the painters iu Rajputana — in Jaipur, Alwar, Udaipur— ever 
developed the distinctive technique and manner of Eangra. 
Mention must be made of the painters of Basohli, who deve- 
loped a distinctive and rich style anterior to Eangra and 
excellent examples of whose work are the Gita Govinda illus- 
trations in my oolleotion mentioned above. 


1 See Introduction by Percy Brown to the. Catalogue of a Loan 

Exhibition of Paintings from the Ghose Collection, 1925. 

a The reproduction very imperfectly conveys the rare quality of 

the original. 
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The art of Bengal, and of Orissa (which, is closely related to 
Bengal art) must be mentioned here, though neither has been 
recognised so far by writers on Indian paintings. The subject 
is unfamiliar owing to the rarity of examples. The painting re- 
produced on Plate IV is a remarkable specimen of painting 
on cotton cloth so often mentioned in Sanskrit literature. The 
painted manuscript covers of Bengal (Plate V) with their vigour 
of draughtsmanship, their wonderful colour composition and 
their illustration of the spirit (of devotion for they deal mostly 
with Vai guava subjects such as tho love of BSdhS and Kr$$a 
or Caitanya's sumklrtans) are of surpassing value in the history 
of Indian art. A word should be said about the early R&mftyaua 
rolls which in colour and composition have the qualities of mural 
painting inspite of their technical deficiencies and which vividly 
recall Egyptian paintings and the paintings on Greek vases. 
It is worthy of note that they were the work of rustic 
wandering minstrels who recited their songs as they unfolded 
their graphic representations of the BSmSyaqia story. 

In the ancient art of Ajanta the bold linear construction 
is easily recognisable and is most effective. The line drawing 
is brusiiwork. For beauty of outline the great Mughal and 
Rajput painters are hard to beat. Their line is a fine sensi- 
tive but firmly dra.wn line, often done, as in the' case of Mughal 
paintings, with a single squirrel’s hair though the Kangra 
artists did not disdain the use of ochre and even pencil. We 
find the line drawing again asserting its claim as a powerful 
medium of expression in the folk-art of Bengal from the begin- 
ning of the last century right down to nbout fifty years back. 
Once again the line is drawn with the brush, not with a fine 
hardly visible single hair, but with a brush which with one sweep 
as it were boldly draws whole figures in which line and curve 
blend in rhythmic harmony. The drawing of Siva at the foot 
of this artiole is a fair example of thu art. Apart from this 
folk-art, what has been the art history of India from the middle 
of the last century ? Under the strange assumption that the 
fine arts never existed in India and that western art principles 



PLATE IV 



The bearers of offerings to Krsna 
Old Bengal painting on cotton cloth 
Seventeenth century or earlier 
Ghose Collection 


/. H. a. June. 1926 
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The Tantrik worshipper surprised by Vaisnavas 
Painted Bengal manuscript cover of the seventeenth century 
Ghose Collection 


/. H. Q„ /iiiMi 192< 
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were good and wholesome for the Indian, the art schools in this 
country for a long time confined themselves strictly to the 
teaching of western art without taking into account the 
natural instincts and traditions of the race. Opinion has 
changed mainly owing to the efforts of E. B. Havell, and the 
importance of a study of old Indian art as a part of an 
artist’s training is now generally recognised. On the 
other hand, it is worthy of note that one of the foremost 
exponents of old Indian art has recently made this weighty 
pronouncement : ‘‘Tradition is a living thing and utterly 
unlike the copying of styles, which has replaced tradition 
in modern life. No such failure of energy, as archaism 
represents, appears in Indian art before the twentieth 
century". The new Calcutta school is a reaction against 
the Europeanised art of which Ravi Varrna remains the 
type. It is the outcome of a renaissance of Indian 
culture brought about by that very education which 
in the domain of art had such a baneful effect. Disillusion- 
ment has taken place as regards the utility of copying western 
models. We see born out of the tense yearning for the 
revival of the glorious traditions of old Indian culture a new 
enthusiasm for the fine craftsmanship of the older schools. 
It is thus really a resusoitation of artistic craftsmanship mo- 
delled upon old Indian art. The new school is first and fore- 
most Indian. From this Indianness has arisen its respect 
for a long negleoted medium and rejection of a medium 
altogether foreign not only to Indian but to all Asiatic art. 
In its imitation of the conventions of the old schools, in its 
insistence on the forms of art of a bygqn e age beautiful in 
their simplicity and in their ohoice of subjects for artistic treat- 
ment from the old mythology and romantic traditions, it is a 
revival of Hindu painting at its best. But there are modern 
artists who are not content to follow the old tradition. In 
their attempt to strike the imagination they are essaying the 
best methods of the Far East and all that is new in the West. 
Let us wait and see where all these efforts will lead us. Mere 



$12 A COMPARATIVE SURVEY OF INDIAN PAINTING 

copying of old models can never produce great art ; what is re- 
quired is creative power. Happily a few of the leading expo- 
nents of the new school have shown proofs of this gift. They 
are the teachers of the coming generation. With the joy 
of hope we await a new dawn fragrant with flowers which have 
bloomed in the night to illumine the artistic lifo of the people. 

To conclude, the old art of India ever haunts us like a 
sweet enchantment wafting faint perfumes of lost ages, lost 
beauties, lost glories. The passion for that art will grow in 
the fullness of years. While the art of India will continue a 
revivifying and ever present influence in the land of its birth, 
it will receive the respectful homage of all who will try to 
understand it in every country and in all times to come. 

Ajit Ghose 



diva 

Bengal Pafa drawing -Ghose Collection. 


The Kedarpur Copper-plate Inscription of Sri Candradeva 

PART I. INTRODUCTORY 

This copperplate inscription was discovered at Kedarpur village, 
Police station Pilang in the district of Faridpur in 1325 B. S. and 
it is now deposited in the Dacca Museum. 

The copper-plate bears on the top an inscribed seal with the emblem 
of the Buddhist Dharmacakra and two couchant deer on two sides. 
Below the wheel is inscribed 'Sri-Candradevah/ 

The epigraph is of a quite peculiar type, for it comes abruptly 
to an end after a description of the lineage of a certain Candra family. 
The inscription begins with a benedictory verse wherein the Triratna 
is mentioned. Next, is mentioned one Purna Candra who seems to 
have led his army in expeditions. From him sprang Suvarna Candra 
noted for his purity of character. His illustrious son was Trailokya 
Candradeva. He seems to be the first person in the family to 
have carved out a considerable kingdom and to have assumed the 
title of Maharajadhiraja. Though he conquered his opponents he 
was not much attached to worldly passions and was a Buddhist. From 
him sprang J§rl Candradeva who first assumed the imperial 
title. The copper plate ends by mentioning him, as in camp at Sri 
Vikramapura. 

Two other inscriptions of this family are already known, viz., the 
Idilpur copper-plate inscription of Sri Candradeva of which a summary 
by late Babu Gaugamohan Laskar, M.A. was published in the Dacca 
Review , (1912, October) and the Rampal copper-plate inscription, also 
of Sri Candra edited by Professor R. G. Vasak, m.a. [E. /., vol. XII, 
(I913-19I4)]- 

Mr. Nalinl Kanta Bhattasali published a version of the text and 
a reduced facsimile of this new epigraph in the Bengali monthly 
Pratibkl for Alvin, 1326 B. S. 

As the engraving was badly done, the epigraph must be carefully 
examined before accepting the important conclusions drawn by Mr. 
Bhaftalfilin from the apparently unsatisfactory version of the text, publish- 
ed by him. Accordingly, I was directed by Bfibu Akjaya Kumlra Maitreya 

1 » H. Q., JUNE, 1926 40 
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to re-read the inscription, with the help of the reduced facsimile impres- 
sion issued in the Pratibha and also of a rather unsatisfactory inkestamp- 
age, (procured from the Dacca Museum), and placed at my disposal. 1 

The copper-plate bears an inscription on one side only in Bengali 
letters of the early nth century and the language is Sanskrit through- 
out, the first fifteen lines being in poetry divided into 7 verses, and the 
rest in prose. 

From a more careful examination of the text, it is evident that the 
composition is not really so corrupt as Mr. Bha$(a6alf thought it to be. 

But in restoring a corrupt text the proposed emendations should 
as little alter the metrical arrangement or sequence of thought and 
sense as possible. Also to make out a text from the confusion and inter- 
change of the five nasals and anusvara, 'ja* and ‘ya’, ‘ba* and 'va’, f na’ and 
‘na*, and of the three sibilants, etc. is not philologically impossible. Besides 
these difficulties, mistakes might also result from the composer's and the 

I The first and the chief part of this article was prepared (as 
early as the first quarter of 1920) during my tutelage to Babu Aksaya 
Kumara Maitreya, C.I.E., as a Govt. Post-graduate Research Scholar 
in Archaeology at Varendra Research Society, Rajshahi, when Professor 
Radba Govinda Vasak, m.a. (now of the Dacca University) was the 
Hony. Secretary of the Institution. 

Then, I took note only of the Bengali paper on the epigraph in ques- 
tion, published at the time by Mr. Nalinlkanta Bhattasalin, Curator, 
Dacca Museum. He has also lately published an English version of the 
text in Ep. Ind !, vol. XVII, No. 12. In the latter version, which I have 
duly referred to, Mr. BhattaSali has fully modified his chief conclusions, 
on a line with the suggestions made in this paper, though no reasons are 
stated for this change of opinion. My paper, however, could not unfor- 
tunately be published previously, as a typed copy of the paper, together 
with the only estampage in my possession submitted to the /. B. 0 . R* 
5 ., was, I was told, somehow lost. 

It was however possible for me to proceed to the Dacca Museum 
in the first part of July, 1924, in order to examine the plate and to 
check my readings and conclusions. 

As I do not find any reasons to change or modify any of these, 
my paper is published practically in the original form— as the necessity 
for bringing out my new edition of the epigraph still remains intact, 
especially on account of the importance of the critical notes given 
and the problems discussed. 
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engraver’s insufficient knowledge of the language and lastly from lack 
of the latter’s technical skill. 

A comparison of Mr. BhafctaSalin’s readings and interpretations 
with those, herein proposed, will show the points of agreement and 
difference. As the latter are striking and the epigraph is peculiar, 
it is absolutely necessary to consider one by one*, the more important 
points of difference as they seriously modify the propositions adduced 
by Mr. BhafcfcaSalin. 

Mr. BhattaSall reads and translates the 3rd sloka as follows 

m h 

'Puma Candra was not purified, did not ascend to such a position 
in a good familly— pure and respectable, by nature, therefore, he was 
not* [Vide iffimr, ( w* ), s® 

Some pages, later, Mr. BhattaSall reads the same lines as follows 

* g’srcfHs: 
fata, Rfim w 

W* m 

The first two lines he further corrects as jfftv n The 

4 lines are translated as follows : — 

‘'He was not pure ; he did not ascend the balance, i.e., he was not 
pure or born in a princely family— though, by nature he was of good 
character and respectable. Nevertheless, from him sprang a son, 
possessed of virtue and likened to the auspicious gold, Suvarna 
Candra by name.” [Vide nftmr, pp. 238-239] 

Also "there is a sle$a in the hloka % viz. — ‘Gold is freed from impuri- 
ties and weighed in balance. Purna Candra was not made like that, 
but was, by very nature, of pure character and noble ; and inspite 
of the above-named deficiencies (a son named) Suvarna (gold) 
was born from him. More plainly speaking, — he was not, personally 
‘Suvarna 1 (gold) but was the father of 'Suvarna' (gold). There is also 
a little more indication in the two words and gsnfirea that Purnia 
Candra was not pure like the Brahmanas, etc., nor had he the position 
of K§atriya princes who are weighed in balance i.e. he neither 
belonged to a high class nor was born in a princely family." [The 
quotations are literal translations]. 
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But all the above conclusions of Mr. Bhattadalin are based upon 
erroneous readings of sloka 3, which should be read as follows : 

fkvft *r gunfire*: 
ft nwaft 

gW ii 

Its proposed translation is also given herein, some pages below. 

1. Mr. BhattaSalin’s [previous] readings violate metre and also his 
corrections are unnecessary, while he takes (both in the Bengali and 
the English versions) the first two lines of sloka 3 to belong to Purna 
Candra, though they really refer to Suvarna Candra. For the above 
reasons, Mr. Bhattasalin's readings of sloka 3 and consequently his 
interpretations, also, are untenable. 

2. Mr. Bhattasall secondly puts forward a very important proposi- 
tion, vi2., the identification of Dlpankara Srijnana Atisa with the 
2nd son of king Sri Candra and his descent from the (Sadhu) Sahu 
or $aha caste. Before accepting this important proposition it is 
necessary to examine if there are the necessary and sufficient grounds 
for such conjecture. 

Mr. Bhattasalin’s arguments may be stated as follows under three 
heads : — 

a . Atisa was the 2nd son of his father Maharaja Kalyana &T, 
the then king of Vikramapura. As AtlSa was born in 980 A.D. 
consequently his father must have ruled at Vikramapura towards the 
last quarter of the 10th century. According to Tibetan historians 
Atlfia belonged to the great Ksatriya race called Dsahor (wilt). 

b. ‘‘The copper-plate is inscribed in Bengali letters of the ionth 
century. That a certain king Govinda Candra by name ruled in 
Eastern Bengal is known. But the fact that he was a king of the region 
governed by the Candra family, i.e., was a successor of Sri Candra is 
undoubted for his name does not appear among Purna Candra’s three 
successive descendants, whose name we know. Consequently £ri 
Candra's date may be fixed with certainty as 975-1000 A.D., approxi- 
mately.” [Translation]. [Also, vide Introduction, pp. 6-7 of 

edited by idr. N. K. BhattaSalin, and Mr. Vaikun^hanath Datta]. 

c . “Another fact is to be remembered here. While speaking of 
Purna Candra, the founder of the Candra dynasty, the composer of 
the Kedarpur Inscription writes, as in the following verse* [3] : 

“that is, Purna Candra was not purified, and did not ascend 

to such a position in a good family-pure and respectable, by nature, 
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therefore, he was not” ‘‘In this, has not a clear hint been given, 
that Purna Candra did not belong to a caste whose water could be 
used ?”. Also, "following upon Mr. R. G. Vasak’s publication of the 
Rampal Inscription of Sri Candra, Mr. Siva Candra Sll wrote a note 
in the proposing a restoration of text, viz., f Rohita-gi[ri]... therein 

the point discussed was that * the Canclras did not belong to any 
caste whose water could be used”. "From the Kedarpur copper-plate 
Inscription, we know of Sri Candra-deva’s complete freedom from 
worldly attachment” [Translation], 

From the above agreements Mr. BhattaSall corres to the following 
conclusions : — 

‘‘The name and time of Atisa's father Kalyana Sri are in complete 
agreement with those of Sri Candra, the grantor of this copper-plate. 
The conclusion is inevitable that the famous Buddhist learned man 
Dlpankara Srljnana Atlsa was the second son of Sri Candra, the 
grantor of the Vikrampura copper-plate.... Of him alone, could naturally 
be a monk son like AtlSa... Again, we learn by another way that 
according to the Tibetans AtlSa was of the Dsahor race. Perhaps 
mention is unnecessary, that the Tibetans hinted that Atlsa belonged 
only to the Sahu (Sadhu) caste, who are known at present in the 
society as Sahas. Consequently it is found, there is agreement about 
caste also. We are enabled, somewhat, to be sure of Atisa's nationality 
and family.” 

Taking first, the last set of Mr. Bhatfcafialin's arguments, the pro- 
posed reading in the Rampal plate, viz. [ft] and its identifica- 

tion are open to objection on linguistic and other grounds : — 

(i) For, the present Rohtasgadh (Dist. Sahabad ) cannot represent 
the ancient site *tffrirft[ ft ?]. The word (fort) appears in Bengali 
language also, and is generally derived from Sanskrit qfte, possibly 
because the Prakrt is from Skt. meaning (ditch) [vide nwnron* 
and vt ]. But the word *nr does not appear, on the contrary, 
in the Bengali compound (generally derived from Skt. 

fort-commandant), while it is a component part of the old 
and modern Bengali word the second member of which 

(wt«) is probably of De§I o* igin. The word *r§ therefore is very probably 
traceable to a DesI or even non-Aryan source, and it cannot stand for 
much less for ftftjor the word z is to be derived from 
Skt. ? [ Cf. old Bengali form Sfs from Skt. ] l . 

I According to my learned friend Prof. Sunltikumar Ca$fco- 
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Rohitas or Rohtas is very probably derived from Wfm. As the 
maxim is inapplicable ftfw cannot stand for dftm 

Also is in the feminine, while ftrft is masculine. In the second 
verse of the Rampal copper-plate exigencies of the metre 

also require the 8th aksara to be long, and the 9th and 10th akmras 
to be short. It is not therefore certain if the restoration should be 
ft* ?] and also whether the word is to be construed as + 

it* [?] or as rtffTT+^Tft* [?] 

(ii) Also, Trailokya Candra is mentioned in the Rampal copper- 
plate, as “the support of the royal majesty smiling in the royal 
umbrella of the king of Harikela”, and as king of [vide E . /., 

vol. XII]. Though ‘it cannot be definitely known what political 
relation, if any, this king of Candradvlpa had with the king of Harikela,’ 
it is probable that their mutual relationship was friendly ; it might have 
been one of (a defensive and offensive) alliance or the one might have 
been a faithful feudatory of the other. In either of the cases, the 
two kingdoms occupied contiguous positions. Also ^fvTTft[ ft ? ] 
the original seat of the Candra family cannot be far removed from these 
two kingdoms ; for, to put the site in Dist. Sahabad would lead to a 
presumption (unsupported by facts), viz., that the whole area from (Dist. 
Sahabad) ft ? ] to Candradvlpa was under the sway of the 

Candras. 

Probably ft* ?] refers to some hill (originally surmounted 

by a fort ?) of red ) sandstone or ochrous rock and is to be 

located in East Bengal. 

But the theory of Purna Candra's descent from a low stock is, as 
has been already shown, unfounded. 1 

But it is interesting to note that the mention of Sri Candra’s 
absolute freedom from worldly passions gains additional weight as Sri- 
Candra probably became a Buddhist monk, being clad in yellow ( qfa:). 
But it is strange that he should nevertheless undertake conquering 
expeditions in all directions. Again it does not appear if his father’s 
capital (and so naturally his also) was at Vikramapur, where he is 


padhyaya, Ind. Germ. *ghfdh grdha (construed from Skt. grha) 

-»*Pkt. gadha, Bengali Hindi it?. 

1 This mistake is however still not rectified in the English 
version. For see Ep . lnd. y vol. XVII, No. 12 and contrast pp. 190, I9 2 > 
v. 3. 
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mentioned as in camp at the time of issue of the Inscription. It 
would be interesting to compare side by side the descriptions of the 
princes of the Candra family found in the two copperplates. 


Ratnpal Copperplate 

Pnrna Candra was born in 
the Candra family of ft* ?]. 

It seems, he dedicated holy images, 
erected pillars commemorating 
victories and also issued copper- 
plate grants (verse 2). 

He was not a king. 

His son was the Bauddha 
Suvarna Candra , so named as 
his mother, while pregnant was 
satisfied of her desire to see the 
rising lunar orb with a golden- 
moon (v. 3-4). 

His renowned son was Trailokya - 
Candra. 

He was a most virtuous person 
among his paternal and maternal 
relations, and his fame spread in 
all quarters. 

The support of the royal 
Fortune, smiling in the royal um- 
brella of the king of Harikela*, he 
was the powerful and politic king 
of Candradvlpa (v. 5). 

He was a devout Buddhist 
( TOrftan: ) and Maharajadhiraja. 
His much esteemed and devoted 
spouse was the fair Srlkaftcana 
(v. 6). 

The handsome SriCandra was 
born of Trailokya Candra and $rl« 


Kedarpur Copperplate 
Pnrna Candra was a prosperous 
man. He led his armies on expedi- 
tions (verse 2). 


From him sprang Suvarna 
Candra , who was by nature posses- 
sed of purity and dignity ( v. 3 ). 


Trailokya Candra possessed 
auspicious and handsome appear- 
ance and was fearful of the other 
world. He comforted the kingdom 
of animals and was famous for his 
virtuous deeds (v. 4.). 

Covetous of conquering the 
tract (of earth) encircled by waters 
(and yet unattached to objects of 
enjoyment) he vanquished his 
enemies in battle (v. 5). 

Trailokya Candra was a patron 
of the Good Path and was a devout 
Buddhist ( TOirffaRT. ) He was a 
Maharajadhiraja. 


From him sprang a son, the 
handsome SnCandra . He shunned 
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Rampal Copperplate Kedarpur Copperplate 

kailcana under the auspicious Raja- cruel deeds, appreciated merits 
yoga astcrism. From his bodily and avoided finding faults with 
marks astrologers foretold of his others. Sightly, clad in yellow 
future kingship (v. 7). ( Jta: ), he was free, possessed of 

many virtues and was free from 
worldly attachment (v. 6). 

A prudent and famous king, he He undertook victorious mili* 
brought the whole country under tary campaigns in all directions 
his sway by throwing his enemy (v. 7) and first assumed the 

(or enemies) in prison (v. 8). Fie imperial title of 
assumed the Imperial Title. He iTfrersrrffara: i 
was the donor of the Copperplate 
grant. 

It is not clear if the epigraph was at all meant for issue, for it does 
not give the occasion and purpose of such. Mr. BhattaSall is of opinion 
that the epigraph is not a deed but might have been one of the 
copper-plates kept ready beforehand in the royal archives as sorts of 
blank forms, the other portions of which were filled in, whenever 
necessities arose for the issue of deeds of gifts. 

But, if such plates (with only the preamble of documents inscribed) 
were kept ready for future use, why should $rl Vikramapura be at 
all mentioned ? Copper plate records might have been issued from 
other places also, which would lead to the presumption (until recently 
unsupported by facts) that similar other records with names of other 
places were also kept ready for immediate future use. 1 It is not certain 
if Sr! Vikramapura in the plate is a proper name at all indicating 
a particular locality. Or, possibly the military encampments were 
made generally at points of strategic importance like Vikramapura. 

The composition of the copper-plate is poor. The verses are full 
of useless repetitions and unintelligent play over words, and there are 
some grammatical mistakes, too $ but these are mostly trivial. 

The engraver’s work is also unsatisfactorily done and seems to be that 
of a novice or an illiterate man. It cannot be the work of a clever forger. 

i For see Yajfiavalkya, Acaradhyaya, Rajadharmaprakarana, 
slokas 318-320 and Vijnanesvara’s commentary thereon. 
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The seal, however, seems to have been attached after the plate 
was inscribed, as the letter ‘bha* ( vr ) in 1. I is destioyed in the process 
of fixing the seal. 

But it is not clear when were royal seals attached to deeds, — whether 
before or after their formal execution. There are no authorities on the 
point supporting the theories. 

But for the seal it would have been possible to find in the plate 
an unsuccessful attempt on the part of an engraver to carry into 
execution an equally poor specimen of a composer’s work. 


PART II 

In the preceding pages have been discussed at length Mr. N. K. 
Bhatfcasalin's highly unscientific attempts to patch up a relationship 
of Dipankara Srljilana Atl§a with the Candra kings. It is 

unfortunately yet necessary to deal with another series of equally 
wild speculations of his, again, to connect the Candra kings with 
Kantideva, who is known for the first time in Bengal history by the 
recent discovery of an unfinished copperplate inscription. Mr. 
Bhat(as&lin'.s arguments are given in his recent Bengali article 

published in the vernacular monthly, wim for 1332 

D. S. and may be translated as follows : — 

{a) “Historians were in the belief that, of the distinct royal 


The discovery, lately, from Chittagong of a Copper-plate Inscrip- 
tion of Kantideva of a similar type, purporting to have been issued 
from Vardhamanapura, however, in the opinion of the editors of the 
epigraph “seems to confirm the view, entertained after the discovery of 
the Kedarpur plate of 6rl Candra, that the common (metrical) portion of 
copper-plate grants made by the same king used to be inscribed pre- 
viously in large numbers in the manner of printed forms, the formal 
grant being actually inscribed subsequently on respective occasions * 

Vide the new Chittagong Copper-plate of Kantideva by D. C. 
Bhattacharya, m,a. and J. N. Sikdar, m.a. in the Modern Review , 
November, 1922, pp. 612-14. 

Could these two plates represent attempts to prepare Ku(a-sasanas 
(forged charters) ? None of the charters is however a clever piece of 
work so far as the literary composition of each is concerned. 

!• H. Q., JUNE, 1926 41 
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families of East-Bengal, the Candra kings were the first. Now it is 
seen that Kantideva’s family is older than the family of the Candras. 

This conclusion had to be arrived at chiefly through a comparative 
study of the alphabets of the copper-plates of Kantideva and J§rl- 
candra. Besides this, the manner of drafting this Copper-plate record 
also testifies to its antique character. Copper-plate inscriptions of the 
Candras — Varmahs — Senas are all fashioned after the same way. But 
in Kantideva's copper-plate, the name of the capital is mentioned first, 
following the ancient charters as 1 

It has been stated already that the copper-plate inscription is 
incomplete, the donative portion does not exist in it. The portions 
which would occur in all copper-plates, viz., ode to deities, recital 
of the merits of the royal family and proclamation of the royal 
order, were engraved on several copper-plates which remained in 
the royal achives, and when necessities arose the donative portions 
were engraved and the plates handed over to the Brahmanas 
receiving land as legal deeds of gift. A similar unfinished copper-plate 
of $ricandradeva of the Candra family has also been found. The 
contents and the readings of this were published by me in the Pratibha 
for 1326 B.S., its better readings having been published in the Ep. Ind.> 
vol. xvil, p. 188. The copper-plate of Kantideva’s inscription has 
many defects, — the unfinished inscription of Sricandra mentioned before 
is full of mistakes on account of the engraver's deficiencies. Perhaps 
for this reason only these two plates were not utilised. Also, it would 
not be improper to suppose that, both these royal families having 
lasted for a short period only, no sufficient time could at all be found 
to turn the engraved copper sheets into charters " 

(£) ^However, both these unfinished inscriptions are invaluable 
for historical purpose. In Kantideva’s inscription we got information 
of a new royal family. Srlcandradeva’s inscription also has rendered 
great help in determining the history of the Candra family. Kantideva’s 
copper-plate was to have been issued from VordJiamana-pura-vasaka, i. e., 
at Vardha matta-p ura site was situated the capital of Kantideva. Where 
is this Vardhamanapura ? My friend Mr. Radha Govinda Vasak has 
supposed that it is not different from the present Vardhamana 
situated in Radha J But Kantideva has addressed in his copper-plate 
to future kings of Harikela mandate. From this the clear meaning 
understood is that he was himself king of that very Harikela mayfala. 
That Harikela is another name for Vanga only — there is no doubt 
about this; and though the name is found in the copper-plate of 



THE KEDXRPUR COITER-PLATE INSCRIPTION OF SRI CANDRADEVA 323 


Kantideva in the form Harikela, still there can.be no serious objection 
on the part of anybody to admit Harikela and Harikela as not different 
That by Vaiiga was meant in olden times a piece of land, defined 
by boundaries as in the following way— is my opinion. Of old 
Vaiiga — the Meghanada was on the East, the Madkumafi on the West, 
the Dhavalebvan on the North and the sea towards the South. 

If Kantideva ~e determined as king of this limited region, then it 
is unnecessary to say that his capital could not possibly exist at all 
in Vardhamana of Jiadha. Consequently the location of the capital 
Vardhamanapura is to be looked for within this limit. The ruins of 
a big city are still observable at a place now familiar by the name of 
Ramapala , situated at the confluence of the old Brahmaputra and the 
Icchamaft, on the North-Eastern part of Vikramapura . Besides this, 
ruins of another old city are existent at the place called Kotali-padci 
of Faridpur District But the city of Kotali-pada belongs to the Gupta 
period and the proof of it has been given elsewhere. It has also been 
stated elsewhere that the ruins observable in the environments of 
Rainapala are the remains of the ancient city of Vikramapura 
%%%<% error srerer*? ). This ruin extends over an area 

covering about 5x5 miles. This extensive city appears to have been 
founded by Kantideva's family. This city founded at the confluence 
of the Icchamatl and the Btahmopvtra grew up very quickly through 
commercial prosperity and became Vardhamanapura truly in name/’ 

(c) “Among the ruins of this Vikrampura city, a copper-plate of 
Siicandradeva was discovered. Mr. Radha Govinda Vasak has published 
its readings in the Ep. Lnd vol. XII. “In this inscription there is written 
an enigmatic statement regarding Srlcandradeva's father Trailokya- 
candradeva, who .was born in that line of the Candras, (of whom there 
were many families), which possessed Rohitagiri. This family was 
of great prosperity was possessed of money and wealth. Rohita-giri 
is clearly the name of hills in Tripura District. After 

this the enigmatic statement about Trailokyacandra is this— 


ulLIL'l 1 It V Ufcj L I; .Irk.-- L lLlLil LlftkUlU I 


I & 2 Mr. Bhaf$a$alin’s transcriptions of proper names andjof Skt. 
texts are characterised by sad mistakes. srm-HN is the correct name (and 
not ) for the hills. ffiSW and have been always written 

wrongly as and tftWKT l The Skt. texts have also to be totally 
rewritten, 
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Let attention be paid a little to the hidden meaning. 

Candrudvxpa is the ancient name for the major portion of 
Bakharganj Dist. It falls within Harikela kingdom. Consequently, 
Trailokyacandra grew to be a vassal prince under the Harikela king. 
But, by the way, Trailokyacandra was also likened to the receptacle 
of the royal fortune of Harikela i. e. the king of Harikela had to 
depend on Trailokyacandra either for pecuniary help or fighting strength. 
What resulted from this reliance upon others, on the part of the 
Harikela king is clearly understood from this. Trailokyacandra had 
received the Candradvipa by offering help of money or arms. His 
son {Sricandra became the king of Harikela himself, after supplant- 
ing the sovereign family. Rohitagiri and its surrounding area were 
already in the hands of the Candras. So Sricandra became now 
master of Tripura , Noakhlli , Dacca, Faridpur t Bakharganj . To 
mention old names, he became paramount king of Samatata and 
VaihgaP 

(d) “Who is this particular king of Harikela , possessor of the 
Kakudacchatra . Opening the dictionary, one would see that Kakuda 
has many meanings. One meaning is ‘snake’. If this meaning be 
accepted, then it must be understood that the royal parasol of this 
Harikela king was engraved with ‘serpent.’ Of course it could be 
taken in other way too. Now look at Kantideva's copper inscription. 
It is observable in the royal seal attached to its top that there is in 
it the figure of a four-feeted lion in a temple with thrice bent arch — 
which seems to be the figure of N’siniha from the mention of the 
destruction of Hiranyakasipu in the inscription. Below it is written 
in raised letters i Encircling the lower portion of the whole 
seal are two big hooded serpents with tails intertwined. 

These two serpents are so big and conspicuously engraved that 
they do not seem to have been used simply for decorative purposes. 
It seems to me, it is the Kakuda mark of the royal parasol of the 
Harikela king. And that from the hands of this Kantideva, Srlcandra- 
deva snatched away Harikela P 

(e) “^rlcandradeva's copper-plate inscription is issued from the city 
of Vikramapura. What was named Vardhamanapura in Kantideva’s 
time, became, being won by the price of valour ( vikrama ), famous 
as Vikramapura . In 1030 A. D. approximately, the Varman kings 
purchased with this price of valour Vikramapura from the Candras. 
From the last Varman king, at the same price of valour, Vijayasena 
purchased Vikramapura in 1090 A. D. approximately. All copper- 
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plates of the Candra and the Varman kings and many plates of the 
Sena kings are issued from the capil.J Sri Vikrainapura 

It is necessary to deal first with Mr. Bhattasiilin's most important 
arguments contained in sections (c), (d) and (e), 

The learned editors 1 of the new Chittagong copper plate of Kanti- 
deva have tentatively fixed the date of the inscription on palaeographical 
considerations as between 750-850 A. D. Another great Bengalee 
epigraphist 2 has proved conclusively that Sri Candradeva's copper- 
plates are older than B I10 javar man's copper plate, by comparing two 
test letters ( sa*, and ‘ha*, of the epigraphic alphabets of both. But 
it is impossible to push the dale of Sri Candradeva’s inscriptions 
earlier than the 1 ith century A. I). 

The determination of Kantideva’s time is based on especially 
the comparison of the letters hna’ and ‘mV of the epigraphic 
alphabet of his copper-plate and even if the period 750-850 A. n. 
be a little too early, more than a full century at least intervenes 
between Kantideva and Sn Candra. leva, and by no stretch of imagina- 
tion could both be regarded as contemporaneous. If there be no proofs 
of the synchronism between the two kings, the one could not be 
supplanted by the other. However it is not relevant here to discuss 
the dates given by Mr. Bhattasfilin for the seizure of Vikrampura 
by the Varman kings from the Candras and later on of the same, by 
the Senas from the Varmans. But it is not yet possible to fix them 
with such certainty as Mr. Bhatoasalin has done so dogmatically. 
The data are not yet available to arrive at such close approximations. 

In his previous Bengali paper in irfw, Mr. BhattaSalin had put 
the Rohitagiri at Rohtasgadh but he has now transferred it to the 
other extreme of the compass from N. W, to S. E. and placed it at 
Liilmai (sifto*) hills in Dist. Tippera, There are seven hill ranges 
stretching N. to S. and separated by valleys or marshes, in Tippera 
District and Hill Tippera, between the Mayanamatl hill on the West 
and the Lushai hills on the East. All these hills are of red colour. 
But the Tripura hills are of red earth, not of stone. The colour 


1 Profs. D. C. Bhattacharya, M. A. and J. N. Sikdar, M. A. — The 
New Chittagong Copperplate of Kantideva — Modern Review , Nov., 
1922. 

2 Mr. Rakhaldas Vandyopadhyaya— wmrc ifim* 1 tH wr 1 
Hi I TO W I 



326 THE KEDXRPUR COPPER- PI- ATE INSCRIPTION OF SRI CANDRADEVA 


might be due to admixture cl iron in earth. Five miles to the west 
of the city of Comilla midway between Patikada, and Mtherkul 
Parganas , there is a hillock called tot?, from which, in tlx 

southern direction, extend the TOTOhill s for 12 miles, averaging only 
30 cubits in height, and inhabited at places by the Tipras. 

Many are the stories or legends connected with it e. g, there are 
at places on it, blocks of stone 8 to 10 cubits long and 2 to 2j4 cubits 
in circumference said to be fossiliszed bones of asura hosts killed 
in battle with Cancel. There is on the srrsfHT* hill a temple with 
an image of goddess, most likely mtt, and the place (hillock) is called 
1 There are holes in front of the maniir said to be sunk at the 
pressure of the knees and elbows of Hanumat while paying obeisance 
to the goddess! 

According to the local legends, 1 a king called qWW? (Goplcad) 
dwelt in the northern portion of the hill range, while his daughter 
dwelt in the southern portion. The northern part where GopIca*d dwelt 
personally was called after his mother, Mayanamatl, TOlTOtft TO 
and the southern part was called after his daughter, sn^PTO, the 
TOTO TOT? 1 The name has nothing to do with the red colour of the 
earth. All the seven hill ranges are red, and every one might have 
been so named if colour was in question ; while the local legends 
associate TOT? with the daughter of Goplca*d — toto ‘the fair 
damsel*, as the word might mean. 2 

The North Indian early vernacular literatures have preserved many 
different legends, in diverse versions, about and the 


1 I am much indebted to Babu Satlscandra Ghosa, Asst. Manager, 
Sarail Estate, Tippera, and to Pandit Rajanikanta Majumdar, 
village Kenduyai (t*5TO,) P. O. Agarlaia , Tripura (Hill Tippera) for 
these local informations and my thanks are due to them. See also 

2 Cf. the early literature of the local dialect : 

TO* ipfta 1 fptft qrfor siftai fanned TOrfqfl 1 1 

qiftwmT 1 wa 1 

w toSi <*w an 11” 

qftffpg Ijo 8<>— ^ TOT ?T qpft, TO qT TOt ?T Hff 

••• raft ^ toto ufavTfe: 1 tots <antr urof* to, *mr 

iwft 1 W ( wife ‘tout* ) ‘to’ mm tow tot$ i” 
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masters of the Nathapanthin (Yogi) sect — ifawq 1 etc. The travails 
of form some of the finest specimens of early Bengali Literature. 

The sect however, is very old and probably grew up gradually during 
the Pala period, though the masters (g^) were possibly more ancient 
still. 

Rohitagiri rfiust be expected to have been of respectable height 
and of rock. As the names of places generally survive in popular 
memory, and the srrsmrshills etc. are connected with the legends of 
and probably not older in age,- so far as the name is concerned — 
for these reasons, and on account of the insignificant size and 
difference in structure, the identification of Rohitagiri with it must be 
rejected. Rohitagiri must be looked for elsewhere, possibly farther in 
the S. E., within Hill Tippera near Raijgamati. We have authentic 
record of the name being older. An inscription in stone of the Buddhist 
Mahanavika Buddhagupta of Rakta-nirttika has been discovered in the 
Wellesley Dt. of the Federated Malay States. This Rakta-mrittika is 
identical with Raiigamati on the Karnaphul \ . 

One more important issue was raised by Mr. BhatfcaSalin, regarding 
the Kakuda-cchatra of the Harikela king. The generally accepted 
senses of the word Kakuda in the KoSas are all given in the Sabda- 
kalpadruma under ^5: i ii 11 flg g ’fTOTuft 11 WF* $ a 

i ii qformm: 11 ffa trftamrt ) i 

Roth and Bohtlingk’s Sanskrit Worterbuch gives one other meaning 
of Kakuda , on the authority of SuSruta, 'a species of serpent* ‘eine 

i Bendall, Subhasitasamgraha , fol. i, p. i. “Wassiliev gives 
authority for the identification of one Anangavajra with Goraksa 
skilled in magic ( tanlra ) who lived under Gopala. The latter reigned 
in ‘Eastern India* ( Gopala I cf Bengal, A. C. 800) ? ” 

: Some .antiquities have been discovered from time to time in 
the Lalmai hiPs. About 40 years back, as my informant Pandit Rajanl 
Kanta writes, the half-buried remains of a brickbuilt house was 
discovered there, thickly overgrown by shrub 1 and creepers. The 
Comilla Dt. Board utilised these materials as rubbishes for constructing 
roads ! All traces of these remains ate perhaps obliterated, by now. In 
the northern portion of the hills i. e. near are still to be found 

heaps of old bricks underground. Lately, a small brick temple has 
been unearthed near the dak bungalow of Maharaja of Tripura in making 
excavations along the direction of an underground passage. Some 
ascetic appears to have performed sacrifices and worshipped here. 
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Schlangen— art/ According to the latter, the serpents which have 
hoods, with marks of disc, plough etc. on their heads and which 
move with rapidity, are called (effort) Darvlkaras. This class of 

serpents is further subdivided into ^$3, w, 

etc. Kakuda , as the name of this subclass of Darvxkara serpents, 
is an arbitary designation given by Susruta, 1 and as the copper-plate 
or stone inscriptions — Prahastis or Sasanas are not Vaidyaka works, 
the Kosas of A inara etc. would have greater authorities, there, to 
determine the iSakti of any particular word, in accordance with the 
accepted principles of the tlabdikas 2 3 

n c m \ flew • 

fafaft aa: i 
fora a: srf? wftfir ffat ii 

m *ffl i 

This kakuda is an arbitrary and obscure proper name for a species of 
serpents, given by Susruta and does not mean serpents in general. 
As this word in the compound kakuda-cchatra , also cannot be proved 
to have been u<ed as a proper name, it cannot be taken to mean ‘a 
serpent' and so the meaning of the compound must be taken in the 
only possible sense ‘an umbrella with royal device/ What this 
particular device on the royal parasol was, it is not now possible to 
know with certainty, for it might not necessarily have been the same 
as that on the royal seal (the laUchana or crest) of copper plate charters. 
We know of the originally uniform practice of having one device for 
the lafickana or crest, and another device for the dhvaja or banner. - 
According to the prescribed rules’ for affexir.g royal seals to 
copper-plate charters, the Raja-mudra of Kantideva’s inscription not 
only consists of the two hooded serpents but the most important and 
indispensable portions are constituted by the crest and the legend 
contained in the heart-shaped projection of the copper-plate. It is 
now necessary to discuss the possible significance of this royal seal 
with a view to identification of the figure, engraved thereon. 

The comparison pf Kantidcva to Nrsimha in a blida-bioka , firstly 
on one hand cannot be taken as offering sufficient clues to the determina- 
tion, exactly of his religious faith, when we take into consideration 

i « t 

a i i enfterr ** i 

3 Imp. Gazetteer, vol. II, (1909).— J. F. Fleet— Epigraphy, p. 
32. Also see Ditto.— D. K. D., 299 note 4. 
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parallel cases. On the other hand the inscription opens with a saluta- 
tion to the Jinendra , and Kantideva is called distinctly a 1 

We know that all existing copper-plate inscriptions of the Pala emperors 
begin with invocations to the Buddha but they and their wives or 
daughters were often compared to Brah manic heroes and heroines, gods 
and goddesses, while Narayanapala himself compared to 
etc., offered lands for and in his BhSgalpur 

copper-plate. Even if the copper-plate charters of the Palas did not 
mention by name the Dkarma-cakra-mudra , no scholar would suggest 
that the Palas were not Buddhists and the device in their seals was 
that of the Vtqnu-cakra. 

On the other hand, the liberality to Brahmanic shrines on the part 
of the Buddhist kings and their familiarity with the sacred lore and 
traditions of Brahmanic faiths indicate the want of sectarian bias and 
religious intolerance of the period. Kantideva's inscription also reflects 
the same spirit of religious freedom. In view of the above facts and 
the consideration that worshippers of such a vatna (*m) form of Visnu 
as Nrsimha were always rare even among the Vai^navas, it is unthink- 
able that a devout Buddhist king like Kantideva would be a devotee 
of Nrsimha. The identification, suggested by Mr. BhattaSalin, of the 
figure in the seal with this deity must therefore have to be altogether 
rejected. And for its possible identification, we are not entitled to go 
beyond the indications suggested by the inscription itself and to drag in 
and raise issues otherwise unconnected. If Kantideva was a Buddhist, his 
royal seal must be also Buddhist or at least non-sectarian in character. 
We must have to interpret the devices in the seal accordingly. 

We know of the existence in ancient India of architectural and 
sculptural motifs, decorative devices, and artistic, religious and social 
traditions and other institutions which were perfectly non-sectarian in 
character and formed the common heritage of all the great Indian 
religious faiths. To such categories belong, for example, the symbols 
of the lotus, the vajra and the lion, the elephant and the figure of 
LaksmI, which have been freely represented or made use of by all 
Indian sects. Though to a n m the symbol of the lotus has the addi- 
tional significance of Sahastura , the lotus, par excellenct and the 
fiery eyes of the lion peering through the darkness of night stands for 
ifiana-drsti) and the elephant in rut for moha } as it knows not the 
goad. While, the Buddhist would understand by the" symbol of va/ra, 
the visva-vafra, and the symbol of the lion would suggest to him the 
Lion of the Sakya clan ( nmfs* ) or the voice of the Tathagata pro- 

I. H. Q., JUNE, 1926 42 
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mulgating the Law in the roaring voice of a lion ( Viv rr? ) 5 and the 
symbol of the elephant would mean the whi te six-tusked elephant 
form, which the mother of the Blessed One saw in her dream. 

There seems to have been times really, in India, when the Tathagata 
himself was not yet represented in images or figures but the principal 
events of his life were indicated by symbols. Thus the bull, the 
constellation of Taurus under which the Tathagata was born, stood for 
the Nativity, or the Mahabhini^kramanam was indicated by a pair of 
foot-prints and so on. 

Considering the early period to which the copper-plate of Kanti- 
deva belongs, the figure in the seal must be taken on the above 
grounds as that of the Lion, symbolising srraft*, the lion of the Sakya 
clan or promulgating in thundering voice ( fthpms )> which has 

been heard through ages, the sacred Law, the Saddharma . 

Again, look at the form of the seal in Kantideva’s copper-plate ; 
it is the form of a leaf of the Bodhidruma , the Nyagrodha perhaps. 
Or, the form is that of a lotus-bud half opened seen from the profile, 
or of the shooting rays of a fire-flame ( ) with which the Dharma 

dispelling the darkness of ignorance 1 or guiding the Samgha across 
the ocean of existence 2 is compared. Compare also the form of 
the Cintamani — the flaming jewel, the Buddhist touchstone of fabulous 
efficacy — of the shape of a half-opened lotus-bud ( ) i 
It is also one of the prescribed forms 3 of the gfianta of a Buddhist 
shrine (^)— i" 

The question might be asked, what do this pair of serpents stand 
for, or signify ? What could be the purpose of choosing a pair of 
serpents for portrayal ? The reason would be the same, as why Indian 
artists choose garlands of flowers and jewels to hang down pillar- 
capitals, and creepers to twine around or mgas to coil about pillar 
stems. The determination of the exact types and forms of the 
decorative motifs and ornamental devices was in each case guided by 
artistic necessities or suggested by artistic possibilities of the situation. 
On the one hand, the curved formation of the seal, shaped like the 

1 In Candradeva's copper-plates. 

2 In Kantideva’s copper-plate. 

3 Also compare the form of the Buddhist votive terracotta 
medallions, some of which have pointed leaf-like shapes (of the Nya - 
grodha leaf ?). 
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lotus-bud, would fit in more harmoniously with the sinuous grace of 
serpents. On the other hand, the jewelled mga~mithuna y coiling their 
tails in close embrace, would more ' fitly support between themselves 
both, something of a form suggesting the Cintamani, the fabled jewel 
shaped like lotus-bud. 

Contrast with this seal of Kantideva, the seals in Sri Candradeva's 
KedSrpur and Rampal copper-plates. In the Rampal plate, the dharma - 
cakra-mndra is enclosed by successive rings, the outer-most of which 
is beaded 1 and capped by a jewel. This simple ornamental ring 
as if rests on a small oblong pedestal without decorations. 

In the Kedarpur copper-plate the outermost enclosing ring of the 
dharma cakra-rnudra, is highly decorative. The ornamental pattern 
suggests the sank ha-la Id or a halo of curling tongues of fire, rather 
bikha of a flaming lamp to which Dharma is compared. The 
pedestal on which this halo rests, is accordingly highly decorative, 
suggesting the graceful lotus-leaves. 

From the above considerations, we come to the conclusion that the 
ndgas in Kantideva’s copper-plate were necessitated simply by the 
artistic exigencies (of attaching a seal of peculiar shape, for example,) 
of the metal worker's craft. 

It is now necessary to discuss Mr. Bhattasalin's minor arguments 
contained in sections (a) and (b). 

Kantideva does not seem to have been a paramount king. Certain- 
ly Mr. Bhattasall was right in rejecting Prof. R. G. Vasak’s identi- 
fication of Vardhamdnapura with Vardhamana, the town of Burdwan 
in Radha , for the simple reason, that the capital of a kingdom, 
could not be situated outside its territorial limits. But as it is impossi- 
ble to prove that the Candras took by conquest from Kantideva, who 
flourished a century earlier, this city capital of theirs, the changing of 
its name, subsequently, to Vikramapura, by the Candras is unthinkable . 2 


1 This enclosing beaded rim might be suggestive of the string 
of counting bead s , japa-triala , enclosing a figure of the l&ta-dcvata or 
his Pratlka (symbol). 

2 Kantideva might have been probably contemporaneous with 
Purna Candra, Sri Candradeva’s great-grand-father, who might have 
flourished hundred years earlier. From Kantideva and Pfirna Candra 
there might be synchronisms between these two royal lines, 
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Also, though we have instances of important capitals bearing double 
names, e. g., Gaucja and Lak$manavatl, Pafcaliputra and Kusumapura, 
really these were instances of new cities being built on older sites. 
The older names of places would survive in popular memory for centu- 
ries unless, for instance, more magnificent cities grow up there 
completely out-shining the older ones. 

Vardhamanapura must therefore be regarded as different from 
Vikramapura, though its exact location is at present indeterminable on 
account of the lack of exact data. Again the doubt may be expressed 
if Vardhamanapura be a proper name at all, or to corresponds to the 
* or *ro# ito— ’ put before farrow i would then 

simply mean 'from the prosperous (yc— capital) city/ Though the land 
given away need not necessarily belong to the province from which any 
deed be issued as Mr. Bhattasall however thinks, apparently the name 
of Vardhamana is found only much later in Vallala Sena's SitahatT 
copper-plate as and not *f*r*-g* i 


Text of the Kedarpur Copper-plat : Inscription of 
Sri Candradeva.* 


Im 1. [Omj avasti i 

Vandyo Jitmh sa bhftgavftn karu$-aika-patrarp 

L* 2. Dhammo*=pyn9’.i vijayate jagad-ekndlpafo 

[Read TOffarel ] 

I* 8. yo/sevaya sakala [eva] mahanubbavafr 

samsSra-param saupagacchati bhiksu-sanghalci II [t]. 


# Mr. BhaJJas&lin's readings : — 

Verse I. Readings, same as mine. Vasantatilaka Metre, 
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L. 3. Purija 

Candra iti srlman*3asln = 
L. 4. = nasTrn jam rajah I 


Verse 2. Readings, same as mine. (With scansions). 

L. 3- *(*'— 

L. 4. w 4 tinaipihrnS 1 or rr. 1 

Bengali loo o o — w o o ; o o o o w — ^ 
version J 1 )>Jtn (fir)?; [<t] *rr ct q h 1? ^ 

L. 5 o m: ( 4 ) 11 (*) 

English version. Ditto. 

„ Note. “This corrupt pada has not been properly interpreted. The 
fetter jt after *(?) is not seen on the impression. A plausible emendation 
which I would offer, with much hesitation though, is [\ fir] «r [:*] fa 
[%*] [^] and translate the passage thus : ‘afraid of which (i.e. dust) the 

enemy (kings) 'ought refuge under his parasol giving up (all) shame.' 
II, K. S.” 

Verse 2. Note. The readings of the third pada of this Anustubk sloka 
are very unsettled and one ahara seems to have been totally omitted 
and this could be restored to its proper position only through metrical 
considerations. But as the irntras of some a haras are immaterial, it 
creates additional difficulty here. The scansion of this anudubh verse 
would be as follows, indicating by ciphers as before the aksaras whose 
irntras are immaterial : 

0000^ — 00; 0000^ — ^ o | 

OOOO^ — 00; OOOO' — 0 II 

Mr. Bhattasalin’s restorations and emendations would make his 
5th ahara of the third pada ^ long and the 6th ahara \ ( fa ) 9 
short, whereas the contrary should have been the case. Also the form 
is impossible grammatically as the base is 1 Judging from 
the general freedom from really serious mistakes of composition of 
this inscription, (though the standard of literary excellence may not 
be high), it is impossible to accept Mr. Bhattasalin’s readings, 
restorations and emendations which are themselves wrong gram- 
matically and from the point of view of prosody. Also, most of the 
ah m aras in the third pada f could not be read with certainty either 
from the e tampage or from the plate. It is therefore important to 
discuss fully every possible reading of each particular ahara , arrived 
at both from the original plate and the published impression. 
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L. 4, 
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Readings of each separate aksar.i of q^ i (Alternative suggestions 
are bracketted together) : 
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The readings of the different ak;aras are arranged, one after the 
other, in successive degrees of probability. Ajid in expressing for the 
sake of uniformity, in roman letters, all possible cases, we have to arrive 
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L. 5. m*=Stapa-tram»=a-patra- 

y a b|| [ O [Anustubh] 


at the somewhat uncouth and complicated general formulaic form : 



It will be seen that the readings of Mr. Bhattasalin suggested in h» 
Bengali edition of the epigraph (in nf>WT, B. S.) and his Engli.su 
edition in the Ep . Ittd., vol. XVIII, No. 12 as also those suggested in the 
last paper, in the notes (by H. K. S.), are not tenable and so necessarily 
are the interpretations. 

It is found that one akqara of this third pada is missing and this must 
be located, from metrical considerations, before any restoration be 
attempted. As the 5th aksara must be short, the position of the 5th 
group of letters in the verse is untenable as all its possible readings 
show a long vowel. But as it can shift to the right alone, and that for one 
place only, its position is fixed as the 6th aksara of the pada, The first 
two aksaras can be read and interpreted with some certainty ; it is a prono- 
minal base. Only the 3rd or the 4th aksara could therefore be missing. 

But unfortunately, any further degree of accuracy is not possible, 
as the viatras of all the first four aksafas of each pada of anuqtubh 
Uloka are immaterial for versification. Therefore, either of the third and 
the fourth aksaras might be missing, and any restorations should take 
note of these facts. All possible readings and restorations, based on 
epigtaphic, grammatical and metrical considerations, and on both 
these alternatives are given below. The readings from the original 
plate must be regarded more authoritative. 

o o o o _ — Ou 


Third aksara 
missing 


Fourth „ 


1 ) v s* v O(*)h * [«t] NX t )[»']— 

*> wWm]- 

u+*(W+«g— 

3 ) n*Lsr]it(TsM’5flO HNKON']— 

+ ■wr »3 + + W— 

4) 
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L. 5. 

Nagnau visuddho nu tuladhirudhah 
kintu prakrty = aiva yuto garimna 
tathapi ka 

[ Indra-vajra ] 

L. C. lyana-suvarana-kalpnh 

Suvanja Candras = sukrti latobhut n [ s ] 

[ U pendra-vajra ] 

[ Metre Upajat>] 

Puny-iivulokah para-lo 
L. 7 . ka-bh!ro = 

rlokya^i samasvasita-jlva-lokah 
trailokya-sarnkirttita-pupya-klrtteh 

Trai- 

L. 8. lokya-Candri'’sya vabhuva putiah n [ » 1 

[ Read *1* ] 

lndravajril ] 


The reading of the fourth construction is from the estampage. The 
last construction is however impossible from metxical considerations, 
as the fifth aknara could not be long. The third construction 
gives the best sense though involves the greatest number of emenda- 
tions. There seems to have been a possible reference to the rainy 
season, nr?* and inspite of all confusions, this seems to be apparent, as 
the parasol is mentioned in the next (4th) piuta, 

Mr. Bhattasalin’s Readings : — 

Verse 3. (Bengali version) 

srnft ( ) foryt nw&t »tfai ( 1: ) 11 

[Read also »mft fauft n ft? uspN nfo5 1 

Readings in Mr. Bhattasalin’s English version are same as mine. 
But he still seems to cling to his former wrong conclusions based on 
defective readings about Purna Candra’s low descent. See Ep. hid., Vol. 
XVII, No. 12, p. 190. Abstract of the Kedarpur plate, (v. 3.) 

Verse 4 . Readings, same as those of mine. 
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Catufc- payorasi-samSpta-prth vl- 
jay&bhil&so vi- 

L. 9. snyesv-aluvdhah [Upendravaira] 

[ Read ] 

Yuddhesu nistribsa-latS-jalena 

yo vairi-vahnim saiimy&ncakara u [ i ] [Indravajrft] 

' [ Read * ] 

[Metre Upaj&ti] 

L. 10. Srlm&n Sri Candradeva[i aamajani tanayas = tasya sad- 

varina-vandhoh. 
[Read wt: ] 

kriir-arambhe sayaluh paraguna-mukharo dosa-vad- 
[Read ] aikarouknh 

L. 11. preksyah plto guijanain nidhir = iti visaya-sakti-paksad- 

vipakse 

L. 12. yaaiuin = adhatta vodliS sriyam = atirabhasad = arthato- 
[Read afaram w. ] namatasca [ < ] 

[SragdharS Metre] 

L. 13. Sprstalj pftrthiva-pamsu-doha rasa slagh&ghana 

[Rend ] 

diggajai = rnnetr&tyam = animesat ih parihrto dureija 

vrndarakaib 


Mr. Bhaltasalin’s readings (with scansion) 

Verse 5. Readings same. 

Verse 6 : 

L.i. >— ■ 

Bengali Version 

L.2. btchw ■w 1 '— 

English Version 

L.2. „ 

Engfish ” } U3 ‘ 

Bengali ,, L.4. — — 

N. There seems to be a mark however in the estampage below 
alter w*, which looks like Ukara . Also contrast th * following aksara 
with V in line 13 and of, with n in 1. 9. It looks as >J rdhva (?)* 

I. II. Q*> JUNE, 1926 
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L.14. kesesv=apsaras5m *» a-pfl.rv v a-pal i ta-bhr&ntim 

samftropayan 

L.15. Santino rajaaSm rapesu su jayino yasya dyumSrggam 

gat«b|| [®1 

[Delete « ] 

[ Metre Sardfllavikrlijitam ] 

L. 16 . Sa khalu Srl-Vikramapura-sam&vasita-srlmaj = 

jaya-skandh5-vSr5t«= parama-saugato Maharajadhiiajab 
SrlTrailokyacandradeva-padanudhyatab Paranru svnr»b 
L.17. Paramabhait&rako MahSrftj&dhirSja Srlman 
Sri Candradevalj kusali 


Critical Interpretation and Notes 

Om is indicated by a symbol called by . (See below). 1 1 
might indicate Ganefia’s w too. 

V. I : — The Buddhist Triratna — the Buddha, the Dharma, and the 
Sahgha are mentioned. The Dharma is likened to beacon for guiding 
the congregation of monks ( firtrev ) .across the sea of transmigration. 

N.— This verse is practically identical with the opening verse of the 
Rampal copperplate. *? in 1. i seems to have been destroyed in fixing the 
seal. In 1 . 2 there are two mistakes of the engraver. In 1. 3. the word m 
seems to have confounded the engraver. Jinah is the Triumphant 
or Victorious One — (the Buddha) — — the sole receptr.de of 
compassion. 8 pk«j is also the name of a Buddha. The letter w resembles 
(the left) portion of 9. There might have been confusion and mistake 
in engraving two partly similar letters. 

V.2 : — N. — Here, mistakes seem to have been committed both by the 
composer and the engraver. Unfortunately the facsimile and also the 


Verse 7 . 

Bengali t , 
Version t " 1 * 

Eng. ,, „ 


( tw tnfta fvn$ ) 

w - (hroranw fturii 

( *~ ~ — 1' — ■' — ' — ,• — ’fhrerotntre’ifimrsf- ) 



M* , WRdirra: 11 (e) 

Mr. Bh&ttaSalin's readings of the prose portion are same with mine. 
Only the preamble of the document. ( ? ).is actually inscribed. 
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impression (supplied to me) were both very indistinct at this point. Mr. 
Bhaftasalin's readings violate metre and do not give good sense. The 
proposed restoration of this corrupt verse is based on the following 
considerations. There are several anuprasa-s and Mesas in this piece of 
composition and another anuprasa in this very verse viz. *rr€k-^ to : ; 
it is therefore natural to suppose that there was one other slesa in the 
words— and also, these letters can be read with 
certainty. The letter, immediately preceding, is either [rf] or [arj •, 
if it be part of the word then is the last word of 

a compound which qualifies ‘parasol* ‘for the purpose of— \ 

Also the idea is well-known that the dust raised by marching 
troops served for kings the purpose of canopies or umbrellas. Also 
there are authorities that umbrellas were decorated by feathers of birds. 

Xing Bhoja’s Yuktikalpataru gives in detail descriptions of umbrellas 
and of materials for their construction, one of which was feather of birds. 

[ Vide gfirosnra (edited by Pandit I$vara Candra Sastrin — C. O. S. 
No. i), pp. 62-7—^ w. ] 

Again Agnipuranam, chapter 245 [ Anandafiram Skt. Series, 
1900 ] : 

iwwti * 11 1 

wire mmw 5 farrow. i 

^ ii * 

[Also The Antiquities of Orissa (Vol. I, p. 108) — umbrellas; reprinted 
in Indo-Aryans (Voir I, p. 266) by Dr. Rajendralal Mitra]. 

“The Agnipurp.na (c. 224) recommends other materials besides 

cloth for the construction of royal umbrellas. According to it, ‘it is 
conducive to the .good of princes to have their umbrellas made of the 
feathers of geese or of peacocks, or of parrots or of the herons (vaka) but 
they should not be made of feathers of various kinds mixed together \ v 

Therefore/ the last word of the verse +^q*- very probably meant 
The stem of this word was probably ( «r TOifit tfa 

from nominal verb/a-pattra-ya— “*F torfro: anv— 4 ‘ftroils 

fa: yin ”. Such verbal derivatives are, however, by no means 
rare, cf. ^ and ‘55 1 fa’ wn : . The gender 

of this last word wras (in the neuter) in the verse seems to have 
been confounded as it was probably declined like (masculine). 

The general sense of the restored text (V. 2) is as follows:— 
“There was one Purna Candra possessing fortune. Clouds of dust 
were raised by the vanguard of his marching army. These served 
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[ ( not simply for the rainy season alone ) ( out of 
occasion ) ( ^f:, for his person ) ] the purpose of an umbrella good for 
use during the summer ; but there was a difference, viz., that unlike 
ordinary parasols, which display birds 1 feathers as decorations, this dust 
parasol had no such feathers". 

V. 3: — Double entendre. — “It is not necessary for good gold 
( w-pi ) to be further purified by fire and weighed in balance * 
on the other hand, it has of itself the (requisite) weight it should have, 
( )”. Suvarna Candra did not undergo further ordeais either 
by fire or by the balance but was by nature possessed of dignity. 
Consequently Suvarna Candra was only a little less than pure gold 
) [-—‘4^ 1 ] 

N. The purificatory rites or ordeals mentioned in the verse might 
refer to Narada, I, 252 [ S. B. E. The Minor Law Books — J. Jolly ] : — 

“The balance, fire, water, poison, and fifthly consecrated water are 
the ordeals for the purgation of high-minded persons*. [ cf. Yajfia- 
valkya, II, 95 ; Visnu, IX, II ]. 

N, Mr. BhattaSalin's readings have been already criticised. 
[ The first half of this verse refers, to Suvarna Candra and not to 
Purna Candra. as has been wrongly interpreted. ] 

V. 4 : — An instance of the composer's fondness for play upon words. 
Several derivatives of /sfar^ (connected with/ are used and the 
word is repeated by the poet, very probably to show his high 

regard for Possibly there is a comparison of snifarare to 

the moon ; both were psfmtar: ( of auspicious appearance ) ; — star: 
(for the one was heavenly, while the fame ®f the other spread to the 
three worlds Cf. the description of if in the Rampal Copper-plate) j 

both of them comforted the animal kingdom ( the one 

being of soothing rays and the other a 'devout Buddhist' tfWftiET. ). 

v. s : — — possibly here is also a reference 
to Trailokya Candra's being king of Candradvlpa, etc. [ Vide Rampal 
Copper-plate ]. ‘'With his sword he overpowered his enemies just 
as the juice of medicinal plants soothes heat." 

N. Several plants are known to produce cooling effects and remove 
heat-strokes e. g. and i Several others remove poison. The 
juice of is very cooling. 

V. 6 (c£ qwitoiwr ) has reference to Trailokya Candra 's 

faith. Buddhism is called the ( the True Religion ) and also the 
*f«nrar?: ( The Middle Path ) ; is a mixture of the two. 

aumtf *( «r )*rr$: ‘Timid of doing cruel acts. As in the Epigraph, 
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the letter is turned by extending the upper stroke only a little, 
into a it is better to correct tie V into a instead of into 

as Mr. Bhattasall has proposed ; besides gives a good sense, 
etc.— ‘$rl Candra greatly appreciated whatever merit there 
was in others but was totally free from the fault-finding spirit.* 
4Wt— (wrongly read before as qhft ) — probably, ‘clad in yellow (garment 
of a Buddhist monk)/ 

N. Then* is not much difference in the Epigraph between the 
letters ?j,. q and ; cf. (line 12) [iffa — would mean ‘fat, 

heaving' — specially applicable to the female bust]. 

3«TRt fsrfaftftr — ‘Sri Candra was the receptacle of several virtues and 
so he and he alone might be safely entrusted with the charge of one more 
precious thing*— with this thought, and with the greatest delight (^rfawam) 
the Creator placed $rl (Fortune) 'Nfcit sturtV in his worldly 
pursuits (u tf. made him prosperous) and also before his name [or, 

, i. e. his name was &rl Candradevah ( SrlmanSrl- 
candradevah — Sri added to Candradevah) and not simply Candradevah. 

N. The canonical rules for adding the word Sri before proper 
names are as follows : — 

(a) “ Mwrsuft— ‘ $4 ftrar* fwrfirarrcfa 

(* 11"— quoted in Raghunandana's and 1 

\d) “ 

^ fcft 1 m' fof *Nf 11” This 

occurs in wfVs 1 [V. R. S. MSS., No. 201-202. and Rajshahi 

College Library MS., No. K (a) 128.] 

sftrfor. 11 Of course ore has a meaning like ‘force’ — 
properly 1 But to interpret the word here in this way would destroy 
the beautiful poetical sense. Brahman using force on Laksmi ! 
Certainly it could not be. 

V. 7 : — The restoration of this verse is based on the consideration 
that elephants are fond of plunging in streams and ponds, and that they 
also scatter dust over bodies to keep off heat. Two alternate readings 
are suggested. The first, viz. m[\] is based on epigraphic reasons ; 
there is not much difference in the Epigraph among the letters ‘*T, V 
and V cf. (v. 6 ) refareft-st 1 (v. 2). There might have 

been confusion between V and V and probably V has been omitted, as 
a result of that# 

The second reading— ] gives the better sense ; 
but there is not enough space ; so it is less likely. [The reading 
is not apposite, as ‘#tw^ 
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The construction would be — 

c sbPKs: ( ifa ) ft*rf : »q i or 

2 v* to faro : «r^: i 

“The grey dust of earth was touched full of delight, by the guardian 
elephants of the several quarters, as if it was the tasteful milk (or stream 
of the milk-fluid) ; but the gods avoided it from a distance on account 
of the winkless nature of their eyes.” 

N. — qrffa refers to ‘King*, it will be a noun and not adjective. 
vrf<P*-St9 could only be then taken as a *nffar?ppre which would mar the 
sense wholly]. Gods are called *^rPrfwi : , on account of their winkless eyes. 

“The dust cloud raised during his many victorious fights went to 
the celestial regions after giving to the hair locks of celestial musicians, 
a false look of premature old age." 

N. The rest of the epigraph is in prose. The Emperor Sri Candra- 
deva is mentioned in the last line, as in camp at Vikrampur, which 
was not therefore perhaps the seat of government of the Dynasty. 

HaridaS Mitra 


Sukra’s Economics in Hindu Science 

(a) The Logic of Loka-hita (Utilitarianism) 

Political philosophy is, as the very title implies, a branch of philo- 
sophy. It may not, indeed, have to discuss the theory of percep- 
tion or the nature of reality with which the philosophies technically so 
called have to deal. But in category as well as in substance the 
intercourse between political philosophy and these other philosophies 
is intimate. 

How do the Sukra authors stand in relation to the philosophical 
systems of their days ? A question like this may not be inappropriate 
to ask after having examined the economic categories and doctrines 
of Sukrariiti in the Positive Background of Hindu Sociology , [vol. II, part 
I (Political)]. The problem is to ascertain the real value of the materialism 
such as was propagated by the Sukra authors in the light of the pre- 
vailing bodies of knowledge in other fields. 

We are aware that the world in which the authors Were discussing 
their special problems, namely, those bearing on the Saptaiiga , was a 
richly diversified one in point of the number of vidyas . Their names 
are legion, so to say, the authors have informed us (IV, iii, 45) ; and 
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more precisely, we are told, there are thirty-two primary branches of 
learning (IV, iii, 51-128). 

So far as the so-called philosophies (darhanas) are concerned, the 
fulcra authors know them to be perhaps more than six. It is clear, 
at any rate, that the conventional six are quite well known to them, 
But it is interesting to note that the six have not been mentioned by 
them “as a group’* (IV, iii, 55-56). 

This is a curious item and, incidentally, may possess some value 
in the question of chronology. The relevant passages in the Sukrariiti 
cannot, certainly, be as old as the times when the philosophies were 
not yet known to be six. These - must have to be accorded a date 
posterior, say, to Haribhadra's Saddarisana-samuccaya-sutra. 

But how far posterior ? The fact that the authors do not call the 
philosophies six in number in the same breath as they describe the 
vidyds as thirty-two seems to point to a period in which the figure 
6 as indicating the number of philosophical systems has lost its special 
significance. Can we then take it that the intellectual atmosphere 
is oriented to the conditions which gave rise to Madhavacarya’s 
Sarvadarmna-samgtaha (1331) ? But of this more, later (sub- 
section, d). 

The impact of all these sciences, and especially of the six philo- 
phies on Sukranlti may be postulated as a matter of course. That 
the authors were working en rapport with the professors of other 
academies, is evident from the chapters on minerals, plants, animals, 
architecture, sculpture, painting, etc. These chapters may, indeed, 
be regarded as almost wholesale incorporations from specialised 
treatises on the subjects dealt with. 

But in regard to some of the philosophies, at any rate, the impact 
seems to be not so much one of assimilation as of antipathy and 
repulsion. The authors are quite explicit on the question of their 
intellectual credo . They are thoroughly convinced that their own 
science (mtimstra) is more important than every other science (l, 2024). 
For, what food is in the physical organism of an individual, that the 
riltimstra is in the body politic. 

The authors do not certainly disparage all the sciences, outside 
their own field by name. They have singled out only four, namely, 
grammar, logic, Mlmamsa and Vedftnta (1, 14-20). We are told, for 
instance, that one can master a language even without studying 
grammar. In the same manner, treatises on logic may be dispensed 
with by persons who are bent on the pursuit of truth. Similarly, one 
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does not have to memorize Jaimini’s lectures in order to master the 
rituals necessary in Vedic performances. Nor is it an absolute necessity 
to study the Vedantic disquisitions in order to be convinced of the 
frailties and littlenesses of the “world and the flesh.” 1 

The comparative insignificance of these four vidyas is further 
exhibited from another angle of vision. Not every human being on 
earth, we are to understand, is likely to be in need of these sciences. 
And as these sciences have no utility outside their circumscribed 
horizons, they can be useful to a very limited number of persons, to 
the “specialists.” But what can the teeming millions do with these 
specialized branches of knowledge, — the men and women of the vvork- 
a-day world who have to pursue their commonplace round of duties ? 

The position of Sukra authors has been most categorically declared 
at the very commencement of their work. “Other sciences,” say they 
“are but kriyai kadembodk /, /. e. } have for their subject matter, certain 
limited interests of mankind/’ These must certainly yield the pal n 
to hltibdstra which does not deal with ekadeba (one aspect or domain) 
of human affairs ( kriya ), but is, on the contrary sarvopajwaka } i, e„ 
helpful to all, aye, an instrument in, or, so to say, a pivot of, the 
social order Verily, Kautilya (bk. 1 , ch. II) had caught the right 
Sukra tradition, as we have seen before, when he stated that there 
is but one vidyd on earth, namely, political science, in the estimation 
of Sukra and his scholars. 

Such being the value of their science in their own eyes, the materia- 
lism that the £ukra authors preach is self-conscious and aggressive. 
The doses are quite strong and are not diluted with solutions of non- 
rilti thought. 

They have not cared to indicate by bibliographical references the 
kind of philosophical symposium they used to enjoy. But the manner 
in which they have analysed the economic foundations of the saptdiiga 
does not fail to betray the company they kept. From top to bottom 
they are interested in the investigation of the utilities and ways and 
means of human welfare. 

Their sole gospel is furnished by social service, loka-hita (i. 4-5), or 
utilitarianism. ( To be continued ) 

Benoy Kumar Sarkar 

I The Positive Background of Hindu Sociology , vol. II, pt. I, 
(Political), pp. 13-15 (Allahabad, 1921). 



Situation of Ravana’s Lanka : On the Equator 

At the Third Session of the All-India Oriental Conference held 
in Madras in 1925 Sirdar Madhavarao Kibe Saheb submitted a paper 
claiming that the Lanka of Ravana described in Valmiki’s Ramayana 
was located on a peak of the Amarakantaka mountain, which is an off- 
shoot of the Vindhya and from which starts the Narmada, which divides 
the continent of India into two parts. Northern and Southern. 
Professor Jacobi of Bonn admitted that this theory was superior to 
his, as regards the location of Lanka somewhere in Assam, when he 
edited Paumacariya which is a Jain version of the story of the Ramayana. 
It is not a very old work. So also is the Dafiaratha Jataka which 
preserves the Buddhist version. The same topic formed the subject of 
a paper which the Sirdar Saheb read at the Session of the First Oriental 
Conierence held at Poona in 1919 ; but the paper submitted to the 3rd 
Oriental Conference concludes with a remark that "the local in- 
formation now supplied should leave no doubt that Ravana’s Lanka 
was in Central India.” 

Leaving aside the above two theories viz., Assam and Central India 
we may mention here the almost axiomatic theory that Ceylon was 
Lanka and Lanka is Ceylon. Many Oriental Scholars stick to this 
theory as a dead certainty. 

We however propose to submit to the reader a new theory regard- 
ing the situation of Lanka, which is supported by more weighty and 
reliable evidence collected from our ancient Sanskrit literature and 
mostly from Valmiki’s Ramayana. This fourth theory may be 
summed up thus : — w Larika was the capital of the big island known as 
Raksasa Dvlpa situated in the midst of the Southern ocean. This 
Lanka was situated on the equator or the middle part of the earth. 
The distance between the Southern extremity of India and the 
Raksasa Dvipa or Lanka was a hundred Yojanas i. e. about 700 
miles* 

First, we propose to quote authoritative evidences to show that 
Ceylon and Lafika were not the same nor was the Lanka city situated 
in Ceylon. 

(i) Simhala Dvlpa is mentioned in Vanaparva and Sabhaparva of 
the Mahabharata. Greek writers called Ceylon by the name Taprobane 
(Tamraparija). Sahadeva, the Pancjava conqueror of Southern India, 

*• H- JUNE, 19 26 44 
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is said to have conquered Tamra Dvlpa, Ramaka Parvata, and des- 
patched envoys to demand tribute from king Bibhlgana of Lanka. 
This Tamra Dvlpa is of course the ancient name of Ceylon. 

(2) In Vanaparva, chapter 51, it is narrated that Sri Krsna 
went to visit the Pandavas when they went into exile. Seeing the 
deplorable condition of the Pandavas, Krsna gave vent to his feelings 
of anger against the Kauravas and is said to have expressed as 
follows “The prosperity of Dharmaraja at the time of the Rajasuya 
Yajna was so great that kings of all countries in India were offering 
services to him in any low capacity whatever, not even minding their 
position or prestige. The kings of Simhala, Barbara, Mleccha and 
Lanka were doing the work of serving food to the guests” Here 
the compiler of the Mahabharata mentions Simhala and Lanka as 
separate kingdoms. 

(3) Next in the Markandeya Parana (chapter 58, verses 20-29), 
the Kurma-vibhaga mentions the names of the countries of Southern 
India. Among the lists we read : 

5T¥T STMfannf A if^fTT fatzimi II *0 II 
tow: * mi 11 u 11 

These countries are said to be on the right side of the Kurma. Here 
also we find Lanka and Simhala as separate countries. 

(4) The Bhagavata (5th skandha, chapter 19, verses 28-30) has 
enumerated the eight minor islands (^ifh)of Jambu Dvlpa. It is said that 

awftw ^ Kim w fwift- 

ii 11 mm iiwft*: fovft 

\\ \° II 

Here it is clear that the 7th was Simhala and the 8th was 

Lanka. 

(5) Varaha Mihira the great astronomer has mentioned in his 
(chapter XIV) the names of the countries in Southern India. 

m flifirarcr. huh 

mft wr: ii u 11 

It is stated further that the names are given in order, commencing 
from left to right. Anyhow we can say this much that Lafika and 
Simhala were away from each other. 

(6) There are many passages in Sanskrit dramas and poetical 
works stating that Ceylon and Lafika were two different islands. At 
least it can be definitely said that no reference from Sanskrit works 
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has been yet offered which expressly says that Ceylon is the ancient 
Latika. And it is quite likely that such a reference cannot possibly 
be discovered. We give below one of the passages in support of our 
statement from Bala-Ramayana, a Sanskrit drama in jo acts by 
Poet RajaSekhara. He lived in the 9th century A. c. He is said 
to have travelled throughout the length and breadth of India and his 
information may safely be believed to be quite correct legarding the 
geographical details he has offered. From the passage quoted Lelow 
it will be clear that he meant for certain that Simhala (Ceylon) was 
different from Lanka. For example, in the 3rd act we find that a 
drama named 4 ‘ Sita-svayamvara * was being staged before Ravana, 
the king of Lanka for his amusement.* Among the kings assembled 
for seeking the hand of Slta in marriage there is the king of Simhala, 
named Rajafiekhara. Ravana taunts him and says: — 

*tw.— firfi 14 1 »r ^ 1 

This means, if it means anything, that Ravana and the lord of Simhala 
were different personages. 

Again in the 10th act while returning from LafikS to Ayodhya 
with Slta, Rama first showed the city of Lanka and the place where he 
fought with Ravana. Bibhisana was also their companion. He further 
showed her the Simhala D\ipa on being questioned about it by Slta: — 

«r. 1 

msm srafarfu# 11 

ufag' jflnvr' ^ 11 

The very important thing to be noted in the above verse is that 
Bibhisana does not mention anything about Lanka or himself in the 
above description of Simhala or Ceylon, because they had all left 
Lanka in the back ground and details about the same had been given 
to Slta already. It clearly appears from the above verse that Simhala 
was a smaller island and the poet means that Lanka was situated to 
the south-west of Simhala. 

If Lanka and Simhala were two different islands we must find out 
the exact situation of Lanka. 

It has been stated above that Lanka was at a distance of a hundred 
yojanas from the southern limits of India. The island was 100 yojanas 
in length and 40 yojanas in breadth. The dimensions are certainly 
not applicable to Simhala. Professor S. B. Dikshit the author of the 
*Bharatavarslyabhuvarnana # says, “that Ceylon is Lanka* but the 
distance of a hundred yojanas as given in Ramayana puzzles him 
and he seems to be uncertain about the identification, * 
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Before we trace the path taken up by Hanumat when he first went 
to Lanka in search of Sita, let us see whether there is any other 
evidence to prove that Lanka was away from Ceylon. 

In the Vayu Purana, (Bhuvanavinyasa, chapter 48), the author 
describes the six isles round about Jambu Dvlpa as follows: — 
(i) Anga Dvlpa, (ii) Yava Dvlpa, (iii) Malaya Dvina, (iv) Sankha 
Dvlpa, (v) KuSa Dvlpa, and (vi) Varaha Dvlpa. 

The third in the above list viz. Malaya Dvlpa is further described in 
verses 2030 of the same chapter. It is said about this island that 
there are many gold mines there and the population consists of 
several classes of Mlecchas, There is a great mountain named 
Malaya containing silver mines. Heavenly bliss is obtained on the 
mountain on every Parva or Ama vasya day. The famous Trikuta 
mountain is also situated in this island. The mountain is very exten- 
sive and has several very beautiful valleys and summits. The great city 
called Lanka is founded on one of the slopes of this mountain. Ls 
length is hundred yojanas while its breadth is 30 yojanas. To the east 
of this island lies a great £iva temple in a holy place called Gokarna. 
The above description is clear enough to enable us to infer that Lanka 
Purl was on the mountain Trikuta, which was situated in the 3rd isle, 
Malaya Dvlpa, which was one of the six Upa-dvipas of Jambu Dvlpa. 
This Malaya Dvlpa is nothing else but the present Maldives in the 
Indian Ocean. The Maldives are situated on the equator. 

The above inference is fully corroborated and supported by the 
description of the situation of Lanka as given by the great astronomer 
and mathematician Bhaskaracarya, a resident of Halebid Karnataka, 
(born 1037 Saka or 1115 A. D.). He writes in the Goladhyaya, a work 
on Mathematics (BhuvanakoSa, 17) : — 

*rw*r. f€^jt tfta" w ti 

The above verse means that Lanka is on or about the equator. 
Astronomers call the equatorial region by the name Niraksa i. e. o° lati- 
tude DeSa. In the same chapter in verses 4 -,-49 it is stated that 
Lanka Purl was on the equator and that there was a small difference 
in the longitudes of Avantl (Ujjain) and Lanka. At least such was 
the firm belief of Bhaskaracarya. The longitude of Avanti is 75 0 75'. 

Now let us see whether the description about the situation of Lanka 
in the Ramayana adds support to the above statement of Bhaskara- 
carya. 

Sugrlva the all-India traveller far excellence while mentioning the 
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geographical details to the south of the Kaverl says (Kiskindha-kanda, 
sarga 41, verses 15-18) that "after crossing the Mahanadi Tamraparnt, 
which embraces the ocean as a young maiden, the gate of Pandya Desa 
( qrare' ) is to be reached and also the sea coast. The sea will 
have to be crossed over.” 

to 1 srwc uar sror h^jj 

farorgro ’ftarois: qq fftro 1 sirrorn: ih°ii 

These verses describe clearly that this Mahendra mountain is different 
from the one in the Kalihga province and that a side of this had 
entered in the ocean south-wards and was immersed in the waters 
of the ocean. Further on, in verse 23 we read that on the western side 
of this mountain at the other extremity, lies an island which 
extends over a hundred yojanas, (iforeraiqt m TOftTTqfrorr., compare verse 
24 : * ^UTO ). Nothing can be clearer and we may 

safely infer that the abode of Ravana known as with its capital 

Lanka was in the westerly direction from the mxz of qrota? or in 
other words, the southern extreme point on the coast of India. 
Simhala or Ceylon thus fails to answer the most crucial point of the 
above description. 

In the same Kanda (sarga 6o, verse 7) Sampati says about the 
mountain where he along with the search party of Hanumat was seated 
before Hanumat flew over to Lanka fq wNfafa frfTO ). It 

was from the top of this mountain that Maruti took his gigantic leap 
into the sky with a view to reach the island of Ravana. 

The identification of qtrnqt with qnuzq^ or irorewi (Tamil) 
is an intelligent discovery by S. Krishnaswami Aiyangar. 1 2 

The ArthaSastra of Kautilya has also referred to TamraparnI Nadi 
and the Pandya Kavafia (Shamasastry’s translation of p. 86). 

Dr. S. K. Aiyangar says, “This qftrrqt qrqrc*? , a door way of the 
Pandyas, is a fine commentary on the qrere qf^imm of the Ramayana. 
The commentator of the Arthasastra explains it as a mountain known as 
Malayakoti in the Pandya country. It is rather of doubtful propriety 
that a place where pearls are found should be referred to as a moun- 
tain. It seems much more likely that the expression qtcqfro^ means 
the doorway of entrance into the Pandya country from the sea, and the 
Malay koti of the commentator therefore would then be the promontory 
where the Western Ghats dive into the sea”- 

1 The Beginnings of South Indian History, p. 63. 

2 Ibid., p. 68 n. 
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The above details regarding the doorway of the Pandya Desa 
clearly give us the idea that the southern cape of India, viz. Cape 
Comorin is the place meant here ; for near this point the Mahendra 
mountain has dipped into the sea. From the details of the geography 
of South India as given by Sugriva we are entitled to infer that 
the Raksasa Dvlpa, the abode of was situated to the west ot this 
mountain range. 

We have several authorities to show that Lanka became immersed 
in the ocean owing to agitations of the waters soon after Rama went 
back to Ayodhya after the fight. 

The present Maldives cover up the same position which once was 
covered by the Raksasa Dvlpa. It extended from 6° north latitude 
down to i° south of the equator lengthwise while its breadth was from 
73sr° to 76° west longitude. 

When the island was thus going under sea and became uninhabit- 
able, some of the inhabitants might have come to colonize the ancient 
Tamra Dvlpa or Tamraparnl, which was afterwards called the Simhala 
Dvlpa or Ceylon. 

Even the geologists maintain that before the 4th millennium B. C. 
there existed a big continent in the Indian Ocean. Its extent lay 
from the south of Africa, eastward towards the south of America, 
to the south of India. In course of time this big continent 
became immersed in the waters and what portions we have now such 
as Malaya Dvlpa, Sychellis, Rodrigues, Chagos, Mauritius, Madagascar, 
Java, Sumatra, Borneo, Ascension, Falkland, Graham, West Antartica 
etc. are nothing but the mountain tops or plateaus of the old big 
continent. The Malaya Dvlpa or Maldives is the site of the Raksasa 
Dvlpa of Ravana with its capital Lanka Purl. 


V. H. VADKR 



Setagiri of the Nasik Inscription 

The Nasik inscription of BalasrI describes the king GautamTputra 
Satakarni as *Vijh-achavata-paricata-sahya-kanhagirwnaca-siritana-ma- 
laya-mahid-asetagiri-cakora-pavatapati/ 1 2 All the mountains mentioned 
here except Setagiri have now been identified but nothing is yet 
known about Setagiri. Mr. Kane in his Ancient Geography and Civilisa- 
tion of Makar antra observes, “What is Setagiri is not clear. Dr. 
Bhagvanlal takes it to be ‘Sadgiri/ Is it ^resthagiri or Sastigiri ? *' £ 
Prof. D. R. Bhandarkar also in his articles on the Deccan of the Sata- 
vahana period remarks that the mountain is yet unidentified. 3 But 
the name Setagiri occurs in one of the cave inscriptions of Western 
India ; and if we properly read that inscription, it will not be difficult 
to point out unmistakably the mountain which was, in ancient times, 
known by that name. 

Junnar was a very important commercial centre in ancient times. 
It was situated on the Nana Pass route, nearly fifty miles north of 
Poona. Not far fromjunnar is the steep bare slope of Nana's Thumb 
as it is known even to this day. The Nana Pass is on the north side of 
the Thumb and the Guna Pass which is now not used but is said to have 
been formerly practicable is on the south of the Thumb. This Nana Pass 
is known for the famous Nanaghat inscriptions 4 of the time of Satakar* 
ni, probably the third king of the dynasty. But there is also another 
less famous inscription at Nanaghat on a cistern which records that it 
was cut by a merchant named Damaghasa of Kamavana. ‘The Nana 
Pass climbs a steep slope, the zigzags of undressed stones which seems 
to have once been rock-cut steps of which broken or worn traces 
remain. On either side of the path the hills rise thickly covered with 
trees and at intervals seats and reservoirs are cut in the rock/ 4 On 
the top of the Nana Pass on the right is a platform paved in dressed 
stones and about 250 feet from the platform is a line of caves and water- 
cisterns on each side of the path. One of these caves is the famous 
Nanaghat Cave. On the right side of the path opposite the inscription 

1 Liider’s List, No. 1123. 

2 p. 23. n. 2 published in the fBBRAS. 

3 Indian Antiquary , 1918, p. IS 1 - 4 AS JVC, vol. v, pp. 68-69. 

5 Bombay Gazetteer , vol. 18, part ii, p. 213. 
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cave, there is an unfinished cave and a little further on there are many 
more cuttings now in utter ruin. On both sides of the path there are 
at intervals small plain cisterns. A cistern on the left however has 
traces of an inscription and another on the right very deep and much 
like cistern No. 5 at Kanheri bears an inscription in front of the recess. 
This is about half a mile from the main cave and nearly at the foot of 
the crag. 1 The inscription on this cistern was deciphered by Pandit 
Bhagvanlal Indraji 2 and reads as follows : — 

1. Sidham rano vasithlputasa catarapanasa satakanisa 

2. Savachara 13 hematapakha pacame divase 1 o 

3. Kamavanasa gahapatasasa Damaghasasa deyadhama 

4 . Paniyapuva deyadhamasa TAGARA PAVATE etha. 

Pandit Bhagvanlal held that the old name of Junnar was Tagara 
mentioned in the Periplus of the Erythraean Sea as a great centre of 
commerce and also by Ptolemy ; and he read the inscription to suit 
this identification. Later researches have now conclusively 3 proved 
that the site of the important town of Tagara was near Ter in the 
Nizam’s Dominions. Evidently ‘Tagara pavate etha’ would now be 
meaningless. Apart from this, it would also be difficult to explain the 
genitive singular, 'deyadhamasa.’ The last line must necessarily 
be read as follows : — 

Paniyapuva deyadhama satagara PAVATE etha. 

(The meritorius gift, a water-cistern, here on the mountain Satagara.) 

We have indicated above the exact position of the water-cistern . 
which bears the inscription given above. The mountain on which we 
find this cistern, which was the meritorious gift of Damaghasa of 
Kamavana, and through which the Nana Pass was cut, was, it may 
now be assumed, known in ancient times as SATAGARA or SETAGIRI. 
The country surrounding this mountain was undoubtedly included in 
the dominions of Gautamlputra £atakarni. Considering the importance 
of the Nana Pass, and consequently, of the mountain, through which it 
was cut, it is natural to expect a mention of it in the list of mountains 
included in the dominions of Gautamlputra, given in the inscription 
of his mother, GautamI BalaSrl. It will now be found that this impor- 
tant mountain lias been mentioned, only its identification was not 
possible so long. 

VlDYASAGAR SADASHIV BaKRLE 


1 Bombay Gazetteer , vol. 18, pt. ii, p. 21 1. 

2 JBBRAS., vol, xv, p. 313. 3 JRAS*> 1901, p. 557 - 



Hindu Politics in Italian 

IV 

Attention may here be invited to another Indian work in which 
although Machiavelli has not been mentioned by name, the present 
question, viz., that of the relation of moral? to politics has been dealt 
with in a clear manner. This is R. Shamasastry's Evolution of Indian 
Polity (Calcutta. 1920, pp. xvi-i 76), 1 

1 There is plenty of confusion in this work. But, throughout, 
it is dotted over with bits of rich material, which need a thoroughly 
clean and consistent working up. The preface gives a good summary 
of the author's position, and the appendices also are interesting. 
The volume is worth consulting. 

The book is full of long extracts from ancient, mediaeval and modern 
writings, in which the relevant words or phrases are to be met with 
few and far between. The chronology is often hopelessly promiscuous. 
Conjectures play a great role in most chapters. One such is that 
bearing on the cow (over which the Brahma nas and Ksatriyas fought) 
as being none other than a woman. 

‘There seems to have been," says S, "an institution of women, 
called Brahmajayas, Brahmagavis, Vasas or Cows, whom the priests 
had the exclusive privilege to marry. The Ksatriya class seems to have 
been the result of the union of these women with the Brahman 
priests (p. 43).*' He concludes that the priestly class of the Vedic 
age established an “institution of queens" and reserved to themselves 
the right of begetting on them a ruling king and warrior soldiers. 
The king and the soldiers are said to have been “compelled to observe 
a celibate life ,, and have *no ruling power over the priestly class.*' 
This queer polity “in its pristine Vedic form" is alleged “still to linger 
in the states of Travancore and Cochin" (pp. 73-74). Conjectural 
philology has thus been tied up to contemporary ethnology. The 
arguments are not convincing but curious enough to arrest attention. 

Wherever S. gets the words God, temple, etc. he seems to discover 
a “theocracy." The casual references to Western topics do not indicate 
familiarity with the subject and are misleading (pp. x, xiv, 116). The 
ideals of religious preachers are postulated to be actual facts of social 

JUNE, 1926 45 
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“In advocating the battle of intrigue as a better means than open 
warfare," says S. (p. 122), "neither Kautilya nor his contemporary 
politicians seem to have troubled themselves with the moral aspect of 
the question. According to them the end that is sought for is all in all. 
As to means, it may be fair or foul, moral or immoral.* 


life. He considers the “ kingdom of righteousness * ( dhammacakka ) 
to be a real political fabric during certain periods of history (pp. 99, 

114-115). 

As a study in polity i.e. political institutions, “public law” or con- 
stitution, the book necessarily fails to satisfy the demands of critical 
approach, since among other reasons it takes almost every word in 
the Hindu, Buddhist and Jaina texts as genuine history without an 
examination or even a question as to the positive institutional value of 
the evidence. The author has produced, besides, a more or less genera] 
account of Indian antiquities, semi-political and socio. religious or cul- 
tural, rather than a strictly constitutional history, as the title implies. 
Not a word is to be found about the historic republican constitutions. 
The inscriptions with constitutional value have been ignored. Almost 
a fourth of the book is given over to the speculative study on the origin 
of the Kaatriyas. One wonders very often if the learned author, 
discoverer and first translator of the Arthamstra , as he happens to be, 
has seriously cared to inquire as to what topics are expected to be dealt 
with in a series of lectures on the history of a polity or polities. 

It is time that writers in the field of Indie studies should begin to 
make a sharp distinction between archaeology, commentarial translation 
or antiquarian lore and the special sciences such as history, economics, 
politics, psychology, logic, aesthetics, etc. Neither Indian nor foreign 
students of indology can afford to be indifferent to the standard of 
scholarship that is employed and demanded in the studies bearing on 
Western politics, economics, history, philosophy and fine arts. A mere 
knowledge of the language in which a culture is embedded is not cer- 
tainly .the chief .or . the only equipment in scientific .investigations. 
Justice can be done to the real subject-matter only when — with or with- 
out a knowledge of philology, there is an effective command over one 
or other of the special sciences. 

' Whatever the treatise may happen to be, there are certain valuable 
suggestions to be gleaned from here and there. The Oravidian impact 
oh ' poihica! organization constitutes one of the important items in 
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Again, "according to K., might, expediency and self-aggrandise- 
ment are the chief objects for consideration, and religion, morality and 
agreements of peace are of secondary or no consideration (VII, 17). 
Whoever is rising in power may break the agreement of peace (XIII, 

4)” (p. 124)* 

Further, ‘‘Evidently K. belongs to that school of politicians whose 
policy is to justify the means by the noble end sought to be achieved... 
who appear to have formed a majority inspite of the prevalence of 
puritanic forms of moral thoughts based upon the humanitarian princi- 
ples of Jainism and Buddhism" (p. 133). 

Shamasastry has thus no doubt as to the strands of Machiavellism 
in the Artha'eastra. 

It will at the same time have to be recognized without vagueness 


Shamasastry’s hints. Then one can guess also that the tug-of-war 
between the different faiths carried along with it a struggle over the form 
of government (pp. 140145). 

Such hints thrown out by S. are likely to be helpful, if systemati- 
cally pursued, in the study of the developments in the morphology of 
the Hindu state. The race-element in ancient Indian constitution 
deserves careful investigation as an independent topic in political 
anthropology. It is strange that the interpretations offered by S. 
bold as some of them are, remain unnoticed in the writings of subse- 
quent writers. But. perhaps it is a natural nemesis, for S. himself 
has cared not to recognize any of his predecessors in the field of Hindu 
polity. To ignore previous writers, be it remarked en passant, consti- 
tutes neither originality nor scholarship. 

It may be observed incidentally that the Vedic texts have been 
attacked by Shamasastry, Nag and Ghoshal from three different angles. 
Some of the references are generically common. But there are special 
features in each, not all of which appear, however, to be mutually 
reconcilable. A student of anthropology with economic bias can . make 
use of all these and other data and induce them to tell a coherent 
and intelligible story. The possibilities of preparing an account of the 
origin or beginnings of Hindu politics (comprising laws and morals) 
seem to be already at hand. It is to be noted that none of the three 
authors here reviewed have tried to visualize Vedic polity and political 
thought in the context of Greek and Roman “pre-history," or of fields 
outside of the stereotyped “Jndo-Aryan” domain, 
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what S« does not do, namely, that the Artlicwstra is a treatise of political 
philosophy and not the document of an actual constitution. Nobody 
knows as to whether the rules of diplomacy and warfare discussed in it 
were put to practice by the statesmen and generals, and if so, when and 
where. It is quite possible that it furnished manuals for practical 
guidance for politicians and officers. But for the present it is mainly 
as a contribution to theory that the treatise deserves consideration. 

A considerable portion of what passes for “polity” in Shamasastry’s 
book is really not polity at all bui speculation on polity or political 
philosophy which is an entirety different thing from polity. But this 
distinction has been ignored and overlooked by authors, Indian and 
Eur-American, on Hindu politics. 

Let us now turn to Ghoshal who in hi^ llistoiy' ( pp. 155*156 ) lias 
much to say on Machiavelli. 


I It is not possible to agree with many of the interpretations in 
Ghoshars History . His book has grown virtually into an examination 
of the theory of kingship. The problems selected by him for survey 
have imposed limitations on the scope. The author perhaps is not 
conscious of these limitations, for he does not mention them anywhere 
in the preface or the text. 

While examining the features of the "standard Indian polity* such as 
are likely to have shaped much of Hindu political thought” he makes 
use of evidences whose institutional value is questionable (pp. 13-16). 
For, the author exploits the same class of data while discussing the 
theories themselves. How can one and the same evidence be used indif- 
ferently for speculation as well as for facts without a word of explana- 
tion ? The constitutional background ought to have been exhibited on 
the strength of more historical and concrete material. But he has not 
cared to attend to this aspect of the problem. 

He makes too much of the doctrine of the alleged divinity of the king 
in the Vedic texts (pp. 27-32). It is ignored that almost every thing is 
endowed with the so called “divine attributes ” in the Vedas . Similarly, 
the significance of the fact that every sacrificer is the equal of Brhaspati 
or identical with Indra, Prajapati, Varuna and other gods, has been lost 
sight of. The sole constitutional value of the passages cited by the 
author should lead to the doctrine not that the king's authority is based 
upon divinity but exactly its contrary, namely, that the divinity itself 
comes from kingship, 
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He believes that there are “some remarkable coincidences as well as 
contrasts.” M., as he cites Dunning’s History of Political Theories 
Ancient and Modern^ is the ‘‘first modern political philosopher.” To 
this a contrast is said to be found in Kautilya, for he was “preceded 


The doctrine of “ king's rule bv virtue of his divinity” happens to 
occupy a large place in this work. But since the author commences 
with an undue emphasis and false orientation he! is perpetually obsessed 
by the burden of the doctrine and fails to get rid of the nightmare. 
The treatise therefore labours under a tremendous misconception from 
beginning to end and loses much of its scientific value. 

The explanation of the theory of “class origins" is not happy (np. 
44-45). The oft-quoted Purumsvkia cannot involve the dogma of the 
‘'precedence” of some in regard to others. There is no logic in the hap- 
hazard manner in which the Sun and the Moon, the Brahmana and the 
$udra are described as having been born. Nor do the statements in 
the Taittirxya Samhita to the effect that one is “chief”, another is 
“strong" and so forth point to anything more than the fact that each 
one is some body in. his own field (cf. also p. 61). 

It is interesting to observe that Shamasastry in nis Evolution of 
Indian Polity (pp. 97-140, 145) strongly maintains the thesis that “neither 
during the Vedic period nor in the times of Kautilya divine birth or 
right of kings seems to have been thought of”. In his judgment the 
caste system was equally unknown during the Kautilyan period (p.144). 

The right place of Vedic thought in the history of political specula- 
tion has not been appropriately grasped by the author. While the war- 
chief and the firecraftsman have been accorded much of the canvas the 
real centre of political as well as social and economic interest has been 
virtually ignored. 

It is the wS-group, the people, or the demos that should command 
the attention of the investigator of Vedic politics. The two paramount 
factors of that public life are furnished by (1) wars of the tribal vis with 
the DaSyus and (2) wars among the tribal vis themselves. External or 
foreign politics constitute the backbone of zw-activities. 

The chief is there as head of the expeditionary forces consisting, as 
they do, of the entire vis. And the priest as well as his ritualistic 
hocuspocus has no other function but to serve the war-animus of the vis. 

It is but as specialized functionaries at the service of the vis com- 
munity that the leaders, temporal and spiritual, acquire their signifi- 
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by a long line of teachers of the Arthamstra But one may ask, 
“is not M. also the last of an old series like K. ? Or, again, is not K. 
also like M. the first of a new series ?” 


cance. It is the vis, however, that is abroad “conquering and to con- 
quer/ 1 

Neither the polity nor the political thoughts of Vedic R§is, should 
there be any, can be adequately explained if one approaches the subject 
from the angle of mythology and religion or from that of the life-his- 
tory of the chief or the sacrificial minister. This is why Ghoshal has 
failed to visualize the genuine problems of the fire-sages, harnessed, as 
they are, to colonizing, conquest and inter-tribal war and peace, 
and altogether to the evocation and development of the aggressive 
personality of the wS-group. 

The same absence of balance in regard to the problems of political 
theory vitiates G's treatment of the subject during subsequent periods. 
In his examination of the doctrine of saptanga he seems hardly to be 
conscious of the fact that the theorists whose thoughts he is studying 
considered the king to be but one of the seven limbs of the body politic. 

Political science as a vidya was not described by them as a royal 
science or a priestlylscience. They used terms which had nothing to 
do with the king or the priest. Arthamstra , mtisastra , dandamti are 
all names that serve to focus the attention on larger, abstract, com- 
munal interest. It is secularism as a whole ( artha ), laws or statecraft 
in their entirety (nlti), and punishment or coercion i.e. “sanction” of 
Austinian sovereignty (< danda ) that form the subject-matter of their 
speculation. The term rajadharma (king’s duties) has indeed been 
used in Mahabharata , Manu and other Smrti texts. But there it 
is but a chapter in an encyclopaedia of the duties of men. 

Ghoshal has not cared to do justice either to saptaiiga or to the 
science of the saptanga as understood by the Hindu philosophers. 
Neither public finance nor international law (understood of course in 
pre-Grotian sense, nor jurisprudence nor the theory of war has been 
touched upon by the author. And he is oblivious, as a matter of course, 
of the ratfra (the territory and people) with its economic factors. All 
these , however, are to be found elaborately dwelt upon in Hindu politi- * 
cal philosophy. 

Instead the author has furnished his readers with a series of theo- 
ries of kingship and a bundle of ideas on the relations between the king 



HINDU POLITICS IN ITALIAN 


359 


The work of K. is described by Ghoshal as “embracing the branches 
of civil law and military science as well as that of public administration.” 
But was M. less encyclopaedic ? A list of his works has already been 
given. Simply because the old Sanskrit treatises happen to be libraries 


and the priest. An absolutely wrong view has thus been bequeathed 
on the thoughts of the ancient and mediaeval philosophers. It is rea- 
sonable to take the book not as “a history of Hindu political theories,” 
as it claims to be, but as a history of Hindu political literature with 
special reference to kingship. But in any event, the publication is like- 
ly to propagate among the readers an one-sided and erroneous judg- 
ment on the philosophical worth of the Hindu political theorists. 

The rajya (p. 85) is equivalent to "state”. It is generally taken 
for “kingdom”, but this implies a territorial unit which is comprehended 
by rartra “one of the seven limbs of rajya ” And of course it is neither 
“government” nor “sovereignty”. Only, under certain conditions when 
an abstraction is desired, one might use “sovereignty” as an abs- 
tract concept equivalent to the concrete state. But in the doctrine of 
saptahga as philosophical category the rajya is not sovereignty. 

Utathya's lecture in the Mahabharata on righteousness or justice as 
the sine qua non of kingship does not embody a “peculiar Hindu con- 
ception,” as G. believes (p. 99). It is a very common place item of 
thought in Stoic and Patristic speculations. It occurs even in the 
French epic of the thirteenth century Le coutonnentent dc Louis . How- 
ever, G. forgets Utathya later, when he studies Sukranlti, 

It is not clear why the author should consider the Dlghanikaya 
theory of contract “an isolated phenomenon in the history of Hindu 
political thought” (pp. 121,135-136). For, from his own references it 
is evident that the consequences of the theory are embodied in the 
older Dharmasntra as well as in the later Nlti literature in the shape 
of the notion that taxation is the price of protection. Besides, since 
Dlghanikaya postulates the existence of a “state of nature” subsequent 
to the Saturnian age of “no family and no property”, it tallies quite 
well with the traditional matsya-nyaya of Indian speculation, after which 
the election of the first king is said to have taken place. The Kaufilya 
passage on contract has been previously examined in connection with 
Botta2zi. 

This contract theory, be it noted, has proved to be a veritable stum- 
bling block to the author. Again and again he forces himself into 
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in nutshell one must not, while instituting comparisons with European 
works, ignore the multiplicity of works written by single authors. For 
instance, taking a case from ancient Greece, would it be right to 
mention only the Laws of Plato, or must we not include also his 


unnecessary self-contradictions over this problem. Perhaps lie consi- 
ders it to be too democratic for his own hypothesis in regard to 
Hindu political philosophy. But unfortunately for him, the theory in 
one form or another appears too often in the texts to be explained 
away. 

G*s examination of S&kya’s lectures on the "seven condition of 
welfare** in regard to republics is perfunctory and extremely unjust. 
He considers Sakya the Buddha to be a mere ‘'moralist* and not a * 'poli- 
tical philosopher* strictly so called (p. 123). Yes, but Socrates was 
nothing else. And yet historians of the precursors of Plato know how 
to deal with Socrates and the sophists as philosophers as well as politi- 
cal theorists. 

"Obedience to the elders’* is one of the items mentioned by Sakya. 
This cannot be ruled away simply as a moral maxim. Age has been 
enjoying a constitutional value even today. The Japanese Genro is 
an institution based on the principle of obedience to elders. In the 
present German constitution, which is known to be the "most democra- 
tic of all the constitutions* existing in the world, the Reichstag has 
accorded a distinct position of honour to the oldest member. One 
need not equate the Sakyan, or for that matter, tribal reverence for age 
with these latest manifestations. But it is not absolutely irrplevent to 
note the fact. "Association with the aged” is a Kautilyan maxim as 
well, although perhaps in a pedagogic sense. 

G. has omitted the Mahavogga and the CuUavagga , those treatises 
containing the statutes of Buddhist ecclesiastical polity. As document 
of droit constitutionnel this Vinaya literature is unique in ancient Hindu 
thought. And although mainly institutional in contents, the books 
might be made to yield some of the theories of the $akyan monks in 
regard to the problems of authority, justice, liberty, individuality, 
democracy and so forth. 

Besides, anybody who consults the Vinaya texts with the eyes of a 
jurist will be forced to admit that Sakya or rather the men who collec- 
ted his sayings were not oidinary moralists, Sakya and the Sakyan 
“stalwarts* seem to have been trained lawyers and logicians, with whom 
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Statesman and Republic as well, while framing an estimate of his 
contributions to political thought ? 

But credit has to be given to Ghoshal in regard to an important 
item. The empirical method of M., says he, "supported as it is by 


the Roman jurisconsults like Gaius and LJlpian and the medicuv.il 
"princo of jurists*, Bartolus, would have enj yed trying their mettle. 
The analysis of legal and constitutional forms and the investigation of 
procedure, evidence and other items relevant to corporational transac- 
tions that these two vaggas exhibit, constitute some of the greatest 
monuments of Hindu genius in the field of political philosophy. 

G. cu.s short his examination of Siikya’s moralizings on the plea 
that they do not embody any political theory. But in that event why 
does he devote almost a third of his entire book to the moralizings in 
the Vedic, Dhamasutra, Mahabharata and later literature? Nearly every 
pretension of the Brahmanas and the rival claims of the K§atriyas, 
on which the author bestows plenty of attention, should, to a critical 
and impartial student, appear to be nothing but moral sermons 
administered by each group to its victims. 

Asoka’s edicts likewise should demand the attention of the student 
of political theory. For, Asoka has undoubtedly a great place in 
political philosophy. In the midst of the ethical propaganda one can 
discover certain ideas that are no mean contributions to the world of 
political thought. The “problem of the Empire/’ i. e . imperial nationa- 
lism is manifest in Asoka’s solicitation for administrative uniformity. 
A second contribution of Asoka to political philosophy consists in the 
formulation of the doctrine of “enlightened despotism” in the manifesto 
which compares the subjects to the children. Then, on the question of 
diverse religions in a state Asoka’s mind had certain thoughts which 
deserve careful consideration in an estimate of political theory. And 
so on. 

These omissions in the realm of what may with certain reservations 
be described as the so-called Buddhist political philosophy are undesir- 
able features in a general history of Hindu political ideas. 

The chapter on Kaufcilya is poor in quality and very disappointing 
(pp. 124-158). It has. degenerated into a summary of the translation 
on certain selected topics, which, again, do not rise above the conven- 
tional. One encounters here neither the labour of research nor the 
brain of interpretation. And unfortunately, just those contributions 

I. U. Q., JUNE, 1926. 46 
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frequent references to the history of classical antiquity, has some 
resemblance to the empiricism of K. which is fortified by occasional 
references to the Indian traditional history.” The point need not be 
stressed too far but will have to be admitted against Winternitz who 

which constitute the greatness of Kaufcilya in the history of politics, 
namely, his superb thoughts on finance, mandala, strategy and tactics 
have been seduluously avoided by the author. 

He has, besides, been shunted off* the right track by an unwarran- 
table, wrong attitude in regard to the Kautilyan treatise. He believes 
that it is chiefly a book of practical guidance for statesmen with very 
subsidiary, if at all any, significance in the general science of politics. 
A correct judgment should be quite otherwise. Kaufilya's book is 
political science par excellence , furnished, as it happens to be, with a 
wealth of concrete illustrations from statecraft such as are unknown even 
in the Mahabharata . The existence of plentiful realistic data must not be 
interpreted as imparting to the volume the character of a mere 
handbook on the art of government meant for the ministers, the 
bureaucracy, and the army officers. 

The philosophical discussions that mark its chapters throughout open 
up to us a mind or minds to whom society, state, laws, wealth, war 
etc. furnish the categories as well as problems of thought. 

The “divine origin of the king,” the “king's divine nature” and 
such phrases together with the terms “canons” and “canonical treatises" 
occur in the book at almost every page. And the author finds himself 
in a maze of perplexities. 

While discussing the categories as explained in the post-Kautilyan 
literature, in Mahabharata and Manu , he concedes that “divinity" 
can be interpreted as a “metaphorical* assimilation of the king's 
functions with those of the specified deities (p. 180). But on the 
last but one page of the book (p. 277) he finds it inconvenient to # ^ct 
much store" by the same contention. Herewith, again, most probably 
the trouble arises from the author's hypothesis which it is difficult 
to reconcile with the secular and democratic elements such as are 
actually to be found in Hindu theorising. 

He believes that the idea of “Visnu's entering the person of the 
king" is a solid substance. This myth is supposed to have been 
deliberately created in order to strengthen the principle of authority 
(p. 181). Perhaps so. But he himself lays the axe at the root of the 
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believes that the “historical point of view is entirely foreign to the 
author of the Arthahtstra .” 

The subject has been touched upon previously in the examination 
of Formichi's Sa/us Populi. It was referred to likewise in the notes 
to the present writer's English translation of Sukranlti ( 1914 ). 


kingly divinity when he has to concede, again, that the duty of protec- 
tion is imposed on the king by God Himself (pp. 184-186). Thus, 
the duty of the people towards the king is balanced by that of the 
king towards the people. That is, the people is no less “divine" than 
the king. What is left to the king to brag of as a speciality, as a 
diffcrentium ? 

If the author be prepared to admit this doctrine of reciprocity 
as a teaching of the Mahabftarata, why should he consider it to be 
‘ incongruous" with the Buddhist theory of contract in any substantial 
sense (p. 172) ? For, that theory enunciates nothing more than the 
idea that the king is “an official paid by his subjects for the service 
of protection/' 

Whether the king be “ordained by God," or “elected by the 
agreement of the people," he is a “servant" in any case and has the 
duty of protection “which is the sole justification of his existence, “as 
the texts cited by the author indicate. Thus considered, “pragmati- 
cally" speaking, the older Buddhist, Brahmana , DharmasVtra and 
Arthamira } as well as the Kautilyan and the later Manu and 
Mohabhirata theories should appear to be identical, although no 
doubt, for the present, nothing more than fractions of the idea in 
question can be discovered in each. 

The “divine" origin does not introduce a really new element to the 
thinkers who happen to be secularists. Nor does the secular, Buddhist 
conception have to be described as “repugnant" to those who want to 
glorify kingship with higher “sanctions". 

In other words it is not absolutely necessary to believe that the 
doctrine of the divinity of the king was deliberately formulated with 
the object of “counteracting the individualistic tendencies of the 
Buddhist canon expressed in this case in its remarkable theory of 
contract" (see also p. 267). The question has once been discussed in 
another context while reviewing Bottazzi's book. 

One is at a loss to find why the author has to trouble him- 
self with a legion of inconsistencies, It is amusing, again, to notice 
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But, says G., “the comparison serves however to emphasize an 
essential difference between the ideas of the two masters/ 1 

One ‘'essential difference ,, is thus described. “To M., we are tojd, 
politics is associated with the ideal of territorial aggrandisement while 


(p. 188) that he refuses to read an “unequivocal enunciation of the 
doctrine of resistance" in the following passage : “The king who tells 
his people that he is their protector but does not protect the people 
should be slain by his combined subjects like a mad dog afflicted with 
rabies/* If there be no resistance inculcated here, what else could it be ? 

At one point G. considers Utathya*s lecture on righteousness, as we 
have seen above, to be a peculiar feature in Hindu political philosophy 
(pp. 98-100). But, again, dealing with Sukranlti, he says that the 
first statement of the theory is to be found in this treatise (p. 258). He 
evidently forgets that the distinction between the good king and the 
tyrant is also one of the points in Utathya’s lecture. 

The inclusion of Aryadeva's Catuhhatika has added to the value 
of the book (p. 209). The idea that the king is a mere gana-dasa 
(servant of the gana or community) is found to be current in mediaeval 
times. The notion is equivalent to that of Sukranlti which evaluates the 
kingly office as one of dasatva or servitude (p. 258). It is curious, 
however, that the author should consider this to be a rather unusual 
and exceptional notion, especially when he has been able to trace it so 
far back as to pre Kautilyan literature (p, 133). 

The “conclusion** is, philosophically, a very weak performance. 
“Probably in no other system** (p. 2 66), “Hindu mind** (p. 268), “Hindu 
view** (p. 270) are vague and meaningless phrases. An intimate acquain- 
tance with “other systems** will serve to disprove, in general, the 
specialities claimed for the “Hindu mind**. Besides, the author’s history 
of two thousand and five hundred years down to 1600 A. C. must have 
proved it beyond doubt that there were minds and minds in Hindu 
India among the thinkers, and that there was no such thing in the 
singular number as the “Hindu mind.** 

The author thinks that the Hindu theories of contract did not attain 
to the development they acquired in Hobbes and others (pp. 274-275). 
Quite so. The author concedes also that the state of nature was con- 
ceived by certain Hindus as a state of war and by others as a golden 
age. Here also he is ready to admit parallels in European thought. 

But it is queer that he should find no agreement between the Hobbe- 
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K's goal is, next to the security of the state, its achievement of political 
influence over the circle of states.” One is surprised that any serious 
student should have pronounced such a judgment. Just where almost 
every reader of the Italian and the Sanskrit treatises would find a most 


sian absolutism of Leviathan and those Hindu theories which promul- 
gate obedience to the king on the basis of the contract. Not less 
arbitrary is the attitude which refuses to identify the cult of tyranni- 
cide, resistance to the king, and desertion of a ruler by his subjects, etc. 
with those strands of social contract theory in Europe which inculcate 
revolution and expulsion of the ruler (p. 276), 

One of the objects of G. is to suggest, on the basis of the Indian 
data, the “multilinear evolution of human social organisations.*' This is 
perhaps but a hypothesis with which he starts (p. x). But the logic 
of facts forces him to situations which exhibit not the multiformity but 
a more or less unlinear advance (excluding the western theocratic 
phases, generally) so far as the ancient East and the ancient West are 
concerned. The author is not conscious that the chapters have cumula- 
tively worked against what may have lain at the back of his mind. 

The few differences that he points out do not happen to be more 
than verbal or non-essential differences (pp. 266-167). Or, perhaps, the 
diversity is often due to the fact that some of the items are but more 
developed forms, representing the later stages in the growth of the 
specimens under observation. 

If he has found it convenient to cite Jenks' Law and Politics in 
the Middle Ages in order to supplement, illustrate and explain certain 
phases of Indian evolution he might have done so all along the line by 
exploiting, say, Poole's Illustrations of the History of Mediaeval 
Thought , Littlejohn's Political Theory of the Schoolmen and Grotius 
and Figgis’s Divine Right of Kings . Only, we have to remember that 
one should place under investigation the like classes of ideas. What 
the author considers to be “peculiar to Hindu political thought” will 
appear on closer examination to be universal. 

In any case, the author has attempted to examine some of the Hindu 
doctrines as doctrines i. & as contributions to political philosophy. He 
lias thus imparted once in a while a more than archaeological, and a 
higher than mere translational, tone to indianisme. His History is 
critical, constructive and thoughtful, 

At certain points the work has assumed the character of 4 real 
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marvellous identity in subject-matter as well as methodology G. has 
discovered an “essential difference.” 

The fundamental aim of M. in his Prime is to discuss the ways 
and means of saving his fatherland from the imminente pericolo (idle 
usurpazioni straniere (imminent danger of foreign usurpation), as says 


brain study, a genuine philosophical essay. Finally, the credit of 
attempting a continuous history of ideas must be recognised, — although 
marked very often by incoherence, confusion and absence of clear 
thinking in regard to the problems of political science. 

One must not, moreover, ignore the fact that on account of the 
absence of well-documented institutional history an acceptable history 
of political speculation is for some time not a question of practical 
politics. Asa preliminary spade-work, Ghoshal’s study, strenuous as 
it is, should therefore be appraised as possessing a substantial impor 
tance. And it will not fail to furnish leading strings to subsequent 
workers in “intensive research.” 

' The “conclusion ’ (pp. 264-272), be it repeated, is not borne out by 
the preceding chapters. Here he seqj<s to emphasise the contrasts 
between the Eastern and Western theories. But if he had cared to 
examine the details while dealing with the topics discussed in the main 
chapters he would have given an altogether different verdict. The con- 
clusion does not seem, therefore, to be organically connected with the 
book. Nay, it may have been an after thought added, like a part of the 
preface and the "appendix” (pp. 273-278), in order f o combat the idea of 
philosophical agreement or analogy between the East and the West. 

It will of course have to be conceded, as has been pointed out 
before, that a verbal identity is the least to be expected in philoso- 
phical speculation. Even between two European thinkers who in gene- 
ral features may be regarded as belonging to the same type of theory 
one must be prepared for differences in methodology and conclusions. 
Not all the “divine righters* of Europe have philosophized alike, nor 
have all the Western “social contractists” thought out their problems 
along the same grooves. It is not possible to think of the entire West 
under a single category. Once this be admitted it Will not be difficult to 
detect hundreds of points of contact between the diverse tendencies in 
Asia and as many diverse trends of thought in Eur- America, with spe- 
cial reference to the ancient and mediaeval, generally speaking, “pre- 
industrial” epochs, 
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Foscolo, another great poet of the Italian risorgmento in his Prose 
Letterarie (1856), vol. II. M J «s treatise concludes with the following 
chapter (XXVI): Esortazione a lib tr art V Italia da' Barbari (Exhorta- 
tions to liberate Italy from the Barbarians). 

On the other hand, it is an irony of fate that the self-conscious 
propounded of the cult of vijigtau, aspirant to conquest, caturanta or 
cakravartin ( world-emperor ), and pax sarva-bhaumica ( peace of the 
world-empire ) should have been so miserably misunderstood and 
reduced to tame cats by the side of M’s “ideal of territorial aggrandise- 
ment.” G's position would appear to be absurd to anybody who 
possesses the slightest acquaintance with the Kautilyan doctrine of 
mandala or the Hindu conception, generally, of foreign affairs. 

In regard to morals, G. concedes that “it appears at first sight that 
K. rivals and even surpasses M. in his sacrifice of these principles to 
the end of public welfare.” Thus there is no difference at all ; we arc 
here encountering a real identity. 

But K. is said to “reserve* his immoral statecraft in general for 
extreme cases* As if M. does something else ! Still one may ask: 
what are the Kautilyan analysis of the “six expedients” and discussion 
of the treaties as well as prescription of the ways and means in regard 
to the “extirpation of thorns” ? Are we to take them as general 
lectures, or do we find therein an examination of “extreme cases” ? 

When all this is taken into consideration G’s statement that *K. 
advocates the kind and even benign treatment of the subjects* in an 
acquired territory and on this basis to argue that K. is different from M. 
or that K’s politics is “based upon a deeper knowledge of human nature 
than that of his European counterpart” do not need any profound 
attention on the part of the reader. 

But all the same, G. does not mince matters. Although he tries .to 
slight on certain occasions (p* 155) the “fashionable comparison” 
between K. and M., he is frank enough to admit the existence of 
“Machiavellian statecraft” in Hindu political theory (pp. 102-105). 
Bharadvaja's opinions on home and foreign policy constitute, we are 
told, the “earliest specimens” of Machiavellism. This Bharadvaja is 
referred to by K. in a passing way. But chapter CXL of the 
tiattiiparva (Book XII) of the Mahaiharata embodies the cult of 
Bharadvaja in ex tense. 

Bharadvaja says that one should carry one’s foe on one's shoulders 
as long as the time is unfavourable but when the opportunity arrives, 
the enemy should be dashed to pieces like an earthen pot on a. piece 
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of rock. Another bit of Bharadvajism is thus worded : ‘ The remnants 
of debt, fire and enemies increase over and over again ; hence one 
should not tolerate these remnants * This maxim could be cited from 
Kamandakimti as well. 

Such and other principles, in which every body would see evidence 
of clear, perspicuous and straihght-forward mentality, have been 
described by Ghoshal as “cold calculating treachery and heartless 
cruelty.” G. rises to a higher pitch. "The heartless exponent of a 
wicked Machiavellianism,” says he, ‘is also the pusillanimous advocate 
of a selfish materialism.” “Finally,” in Bharadvaja, then, “the 
Machiavellian creed of the old Artkamitra is as it were incarnated.” 
Bharadvaja spoke like a man, he is being judged as a lamb. 

It is evident that the Catholic Fathers who burnt Machiavelli in 
effigy at Ingolstadt in 1600 have found in Ghoshal an admirable Hindu 
inheritor of their spiritual indignation. G. is not prepared to submit to 
the “subordination of morality to politics” and does rot hesitate to 
out-Jesuit the Jesuits in their horror of Machiavellism. 

It is reasonable, then, as a scientific proposition, to “beard the 
lion in his own den” and examine this Machiavellism itself just from 
the platform of morals. 

Denuded of all extraneous particulars Machiavellism may be boiled 
down to two cardinal dicta. These are as follows : 

1. The enemy, actual or potential, must be crushed at all costs. 
And, here, the end justifies the means, 

2. The manner in which a person behave., as tiie servant of a 
group, party or state must be different from that in which he appears 
as an individual in regard to other individuals. 

History as well as biography by the actual records corroborates 
the truth of each of the above tenets. 

Speaking of Woodrow Wilson’s . College and State (New York, 1924) 
in the London Nation, a writer says “Mr. Wilson’s peculiar strength 
was in attachment to his ideals, even at the expense of ordinary 
standards of conduct ; he recognized no such thing as consistency 
or logic or gratitude as in the slightest degree embarrassing him. 
Mr. W. had indeed learnt the practical utility of a strong adherence 
to principle combined with a certain unscrupulousness in its application. 
In Europe, however, he had to meet an unscrupulousness even 
greater than his own. “Diamond-cut-diamond tussles” are the facts 
of Realpolitik 

Secondly, there is nothing illogical or inhuman in the above two 
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propositions. The only objection may come from those whose very 
conceptions of ethics, and especially of psychology, are questionable 
as being too absolutist and metaphysical. 

A “mind” that is not orienled to the enemy, inimical attitudes, 
“responses” of hostile situations, unfriendly “reactions” and so forth 
may possibly exist in the lowest orders of 'vegetable and animal 
organisms. But in the nervous system of the higher orders of creation 
the enemy is one of the positive data of consciousness. A psycho- 
logy that would refuse to recognise the fa£t of an enemy -element in 
human relations as one of its premises can only do so by refusing to 
be real. 

But once the enemy-element is admitted, what is the solution of 
the problem from the side of the Sian vital ? The answer would carry 
with it the natural and necessary ethics. The “categorical imperative” 
is quite simple, in the present instance. 

A and B are enemies in esse or in posse. 

Now, Bradley comes forward with °My station and its duties' * 
The Hindu also knows his sva-dharma ( one's own duties ). In other 
words, there is no universal morality, there are moralities and 
moralities. If A is lazy enough to neglect his sva-dharma in regard 
to B, B is going to use the “functions” of his own “station” and see 
to it that A be polished off the earth. 

No consideration of love and good will can interfere here, for we 
have begun with the datum that A and B are enemies. What is good 
or right for the one is automatically bad or wrong for the other. The 
God of A is the Devil of B. Anthropology may be requisitioned in evi- 
dence of this aspect of inter- racial psychology. 

And since every individual has his own duty, his own right and 
wrong, his own good and bad, on all occasions that one sits in judgment 
on Machiavellism one is committing an undue interference with things 
which one does not understand. For, what is moral in one's judgment 
may be thoroughly immoral in another’s. 

Now to the second point. Morality is diverse not only with 
diverse individuals as just stated but is diverse even with the same 
individual in diverse situations. And here, again, the problem is one 
of the psychology of personality. 

No individual is a person in the singular number. He embodies a 
number or a bundle or a growing stream of many persons. Each and 
every personality is a complex of varying attitudes, behaviours, reac- 
tions and responses to the objective world. An individual as father is 

I. H. Q., JUNE, 1926 47 
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not the same person as son, as nephew and so forth. He '‘behaves” 
to an inferior in a way different from that in which he attitudinizes 
himself to a superior. A person's reactions to the encouraging words 
of a friend are entirely different from those to the hostile criticisms 
of the same person, not to speak of the individual who hates him. 

Such pluralities are the data of human psychology gathered from 
all different angles of vision. Differences of age, differences of health, 
differences of sex, differences of income, differences of social position arc 
all to be taken into consideration by an objective student of the human 
mind. The doctrine of “my station” or sva dharma bears on its shoul- 
ders, as a matter of course, a plural system of duties for every person. 

What, then, is wrong with Machiavellism which does nothing but 
postulate the double morality of human beings as private citizens and 
as public servants ? To compel a person to behave in one and the 
same way in the morning, noon, evening, at breakfast, in office, in 
theatre, or as father, police officer, school teacher, political ambassador 
is to ignore the pluralistic complexities of the human psyche and force 
one to neglect the duties of his varying “stations/’ This is equivalent 
to demanding a morality that is unreal. 

As soon as psychology is reconstitued on the pluralistic basis the 
ethics of pluralistic morality will grow into the ABC of human 
thought. And Machiavellism will need no special apology. 

But in the mean time it is interesting to observe that such a\listin- 
guished English authority as Dr. Figgis has not shrunk from attempt- 
ing to speak out. An explanation, which is tantamount to justification, 
of Machiavellism is to be found in his essays, From Gerson to Grotius 
(Cambridge 1907). And so far as the historic appreciation of Machia- 
vellism as a purifying element in political science is concerned, Blunt- 
schli’s Geschichte der neueren Staatswissenschaft (History of Modern 
Political Science, Munich, 1881) has furnished the cue to many who 
might otherwise have been led to consider Machiavelli as an untouch- 
able pariah . 

It is time that the bazaar gossip about M. should disappear from 
the world of serious thought. The calumny propagated by his enemies 
must not blind the students of science to the truth that Machiavelli is 
•the world's first nationalist, the seer of ideas which centuries later were 
to develop into the life-blood of Mazzini and acquire a juristic form in 
the work of Mancini (Turin, 1851), thereby influencing the development 
of modern international law. Besides* it is too late in the day to 
remain impervious to the fact that Machiavelli is one of the greatest 
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patriots of the world, one of the profoundest benefactors of humanity, 
and to cite Spinoza’s appreciation in Political Tract , one of the most 
scharfsinnige (penetrating) thinkers of all ages. 

A General Estimate of the Italian Researches 

I did not know Italian when in 1921 part of my interpretation of 
the political and economic theories of the Hukramti was published 
in vol. II of the Positive Background of Hin iu Sociology (Allahabad), 
nor when my Political Institutions and Theories of the Hindus 
appeared in 1922 (Leipzig). The bibliography in these publications 
is therefore to this extent defective, especially since on the question 
of theory the Italian researches throw valuable light. Besides, as the 
Italian scholars have devoted their attention exclusively to political 
philosophy it was not possible to make use of their results in my 
Bengali book, Hindu Ra*trer Gadan (The Morphology of the Hindu 
State), of which the manuscript has been sent to the publishers in 
November 1924, because it deals solely with the actual institutions. 

It will have been noticed that although the amount of work done 
by the Italians does not bear comparison with that by the Germans 
much of it is important in methodology as well as conclusions and 
deserves a wider publicity among the students of old Indian politics. 
There is perhaps one item on which the work is likely to be the butt 
of unfavourable criticism. 

The tendency is very manifest among the Italian scholars to 
attribute "modern” ideas to the Hindu texts. 1 If by "modern” 
they do not mean anything later than, say, 1700, or, at any rate, if 
they do not include the tenets and ideals of social thought as developed 
in the nineteenth and twentieth centuries their position would in the 
main appear to be acceptable. Otherwise the trend of their writings 
can lead but to the lormulation of a “vague universal” or “eternal 
human nature” in which 1925 A.C. should seem to be as simple, young 
and elemental as 1925 B. C. 

But this is an absolutely wrong sociology, failing, as it does, to 
give due weight to the epochal momentums in historic and philosophic 
experience. And although one may argue that there is nothing new 
under the sun such an interpretation of culture-history would remain 
blind to the objective progress of the world achieved cumulatively in 
thought and deed through the ages. 

See the previous discussions marked by the footnotes 3 and ia 



372 HINDU POLITICS IN ITALIAN 

But the Leitmotif of these Indie researches in Italy militates, 
unconsciously, perhaps, against the Hegelian dogma of an alleged 
distinction in “spirit” between the East and the West. And from 
this standpoint Italian scholarship is to be appreciated as a great ally 
of Young Asia in the risorgimento of social science. 1 

Benoy Kumar Sarkar 


I The peculiar universalism of Italian indologists does not 
seem to be an accidental phenomenon. Although none of them have 
anywhere mentioned as one of their spiritual guides the Nuova Scienza 
( New Science ) of their great sociologist and philosopher, Vico 
(1670-1735), his ideas constitute, so to say, the very essence of their 
being. 

The doctrines of a storia ideale eterna (ideal and eternal history), 
idee uniformi note appo intieri pofoli tra essi loro non conosciato (uniform 
ideas born among nations that do not happen to know one another), 
mente comune di tuttiipopoli (common mentality of all peoples), costanti 
uniformita (constant uniformity) in the laws of nations, uniformtta del 
corsa che fa Vtunanita nelle nazione (uniformity of course travesed by 
mankind among the nations, and ricorse delle cose utnane (“repetition” 
in human offairs, t\e* history repeating itself) with identita in soslanza e 
diversita de modi lor dispiegarsi (identity in substance although diversity 
in the mode of expression), all belong to the decouvirate generali (general 
discoveries ) and p rincipi fondamentali (fundamental principles) of the 
world view established by Vico. It is but these axioms that the 
Italian indologists have imbibed from this their Montesquieu, Kant or 
Sankaracarya almost as life’s breath and employed, perhaps 
automatically, in the special field of their investigations. 

See the brochure, Pagtne Scelte (Select Pages) ’from Vico, edited 
by Ceva ( Florence ). 
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IV 

In 520 A. D. the 28th Buddhist patriarch Bodhidharma came from 
India and landed in Canton. He was the founder of the Contempla- 
tive school of thought and although he never wrote or 
Bodhidharma. translated any book, his character and teaching showed 
great literary activity among the Indian as well as 
Chinese monks. Wu*ti gave him royal reception, but he was unable 
to grasp what Bodhidharma preached. Not being able to come to 
any understanding With Wu-ti, he went northwards and settled in the 
Wei kingdom. Wu-ti had international fame as a patron of Buddhism, 
and in 538 a.d. a hair of the Buddha was sent to him by the king of 
Fu-nan. 1 2 

Fu-nan is Cambodia. In the next year Wu-ti despatched a 
mission to Magadha (India) to obtain Sanskrit books. It returned 
in 546 with a large collection of manuscripts, accompanied by the 
learned Paramartha, who spent twenty years in translating them. He 
was also known as Gunarata. He came from Ujjain of Western 
India and arrived at Nanking, the then capital of the Liang 
ParamArtha Dynasty in 548. He continued his work of transla- 
tion during that Dynasty and till 569 a. D. of the 
next dynasty of Ch*an (557-589). He translated 10 works during the 
Liang and 38 or 40 works in the next, altogether about 50 works, of 
which 32 works remain to this date. ParamSrtha must have been 
a great Abhidharma scholar, as all his extant books except five 
are on Abhidharma. The most important of his works was the 
translation of the tfraddkotpada-mstra , a very important book on 
Mahay ana philosophy, attributed to ASvaghosa.- The Sanskrit original 
is lost. But this serious loss has been greatly compensated by 
the English translation of the book entitled The Awakening of Faith by 
Abbot Suzuki of Japan. The great teacher Asariga wrote a book 
called the Mahay ana-samparigraha-mstra. Two commentaries were 

1 Pelliot, 'Funan,* BEFEO. t 1904. See also Finot, ‘Hindu King- 
doms in Indc-China', /. H. Q„ 1925, vol. I, p. 610. 

2 Nanjio 1249, 1350 ; Tok. Ed.xxii, 5.C. 
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written on it— -Bodhisattva Wu-Sung (or Agotra ?) having clone fasci- 
culi i-io, and Bodhisattva Vasubandhu the remaining fasciculi. 
Now Paramartha translated into Chinese, in 563 a. D., fasciculi 11-20 
and 41-48, and the rest was done by Hiuen Tsang and Dharma- 
gupta. The original Samparigraha-mstra of Asanga was also translat- 
ed by Paramartha in that year. 1 2 3 4 5 He translated the Abhidharma 
books of Vasubandhu into Chinese for the first , time, and thereby 
demonstrated to the Chinese people that the intellectual achievements 
of the Indians in philosophy were much subtler than theirs and the 
Buddhist literature did not contain merely books on Dha ranis 
and idle speculations on future heavens. Following are some of the 
important books of Vasubandhu : 

( r ) Ntrvana*sntra -/ n rva-bh Ttfotpa n n ii bh nta -ga t ha-ms tra (N ieh-p'an 
ching p’an-yu-chin-wu-chieh lun)*. This is a literal translation of the 
Chinese title and we cannot say what its original was. 

(2) Sastra of the Sutra of (Buddha’s) last teaching s . 

(3) Bu ddha-gotra-m stra 

(4) Vijiiaptimatra-siddhi* , is a treatise on the philosophy of the 
Yogacara school. It was thrice translated into Chinese by bodhiruci, 
Paramartha and Hiuen Tsang, but the extent of -the translation 
differs from each other. 

(5) M adhya nta-vibh niiga Hatra 6 . 

(6) Tarka-sastra 7 8 . 

Paramartha did not confine himself to translating Mahayana Abhi 
dharma works only ; some of the Sarvastivada books translated by him 
are : 

(l) Abhid/iarma-ko$a-(vvakhya)xastr(i>* This is one of the 
greatest philosophical works of the Buddhists, and Paramartha rendered 
great service to China by translating it into Chinese, although it 

1 Nanjio 1183. It was previously translated by Buddhasanta in 

2 fasc. only — Nanjio 1184 $ translated also by Hiuen Tsang. 

2 Nanjio 1207 ; Tokyo Ed. xxii, 1 i, 7 leaves. 

3 Nanjio 1209 ; Tok. Ed. xxii, 1 k, 1 fasc. 

4 Nanjio 1220 ; Tok. Ed. xxii, 2 k, 4 fasc. 

5 Nanjio i2$S‘Vtdyatnafra-siddhi * Tok. Ed. xxii, 4 e. 

6 Nanjio 1248 j Tok. Ed. xxii, 5 b, 2 fasc. 7 chap. 

7 Nanjio 1252 ; Tok. Ed. xxii, 5 e, 1 fasc. 

8 Nanjio 1269 ; Tok. Ed. xxiv, 5 b, 6, 22 fasc. 9 chaps ; see under 

Hiuen Tsang. 
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was at a later date translated for the second time by Hiuen Tsang. 

(2) Vasuvarman’s Catursatya-bastra. 1 2 3 4 5 

(3 ) Gunamati's Lak^ananusara-bastra. - 

Vasumitra’s A*tadaba-nikaya-bastra* was also rendered by him into 
Chinese. Besides these, he translated some five books, of which the 
authors are unknown. One of these is Lokasthiti-abhidharma-bastra* 
which seems to be a Nibandha, “the subject of the first chapter being 
the motion of the earth and that of the 19th chapter that of the sun and 
the moon. The latter chapter is the principal text for some Buddhists 
who make astronomical calculations for the almanacs.” But besides 
these books on Buddhism he translated Sankhya-kiirika of TSvara- 
krsna which is known in Chinese translation -s Suvarna-saptati * 
bastra or Sankhya-ka rika-b Haxya . “In a note at the beginning of the 
hook it is stated that the work was compiled by the heretical Rsi Kapila, 
explaining the twenty-five tattvas (or truths), and it is not the law 
of Buddha. Towards the end of the translation as well as of the 
text we read that there were 60,000 verses composed by Uancasikha 
(Kapileya) whose teacher Asuri was the disciple of Ksi Kapila, 
and that afterwards a brahmana named Tsvarakrsna selected 70 
verses out of 60,000.” (Nanjio, 1300). 

This Vrtti translated into Chinese was identical, or at any 
rate exhibited many points of contact with the Bhasya of Gaudapada 
(H. H. Wilson, Oxford, 1837) ; it was accepted by Beal, 6 Kasawara, 
and others long ago, and is placed beyond doubt by Dr. Takakusu, 
who, after searching comparison of the BhaSya of Gaudapada with 
the Vrtti translated into Chinese, arrives at the conclusion that “in 
citations, illustrations, and even entire passages, the 
Nmkhya-ksrika coincidence!; between the two commentaries are as 
numerous and far reaching as to preclude the possibility 
of their being explained away as accidental.” Dr. Takakusu identified the 
author of the Karikas with the author of the Vrtti, and believes that 
by thus making L&varakrsna himself the author of both the Karikas 

1 Nanjio 1261 ; Tok. Ed. xxii, 6 a, 5 fasc, 6 chap. 

2 Nanjio 1280 ; Tok. Ed. xxv, 3 b, 2 fasc., 

3 Nanjio 1284 ; Tok. Ed. xxv, 4 d, 9 leaves only 

4 Nanjio 1297 ; Tok. Ed. xxv, 8 d, 9, 10 fasc. 

5 S. Beal — On a Chinese version of the Sankhya-karika etc., / R 
AS., 1878, pp, 355-360 j J. Takakusu, (French article on the Sankhya 

System), BEFF.O 1904. 



INDIAN LITERATURE ABROAD 


37^ 

as well as this Vrtti, he could partly take the edge off Gaudapada's 
subsequent appropriation of author's work as his own. 

Prof. S. K. Belvalkar, however, is of opinion that Sanskrit MatJiara- 
vrtti , is the lost original of the Sdnkkya-kdrikd-vrtti , which was transla- 
ted into Chinese by Paramartha between A, D. 557 and 562. 1 

The reason why he translated this book should be known to the stu- 
dents of Buddiiist philosophy. The Buddhists had to fight hard in the 
intellectual field with the most well-founded and deep-rooted systems in 
India, viz., the Sankhya and Vaisesika. Besides, the Mahayana had not 
merely to fight against the orthodox Hindu philosopher 
wU^hwe^cs but also against the different Hlnayana schools of thought, 
specially the Sarvastivadins. Bodhisattva (Arya)deva 
wrote a book on the refutation of four heretical Hlnayana schools 
mentioned in the Lankdvatdra Sutra. The four schools treated there 
were (1) the ^ankhyas, who believe in oneness ; (2) the Vai£e§ikas, 
who believe in difference ; (3) the Nirgrantha-putras, who believe in 
both ; and (4) the Jnatiputras, who believe in neither. Bodhiruci (508- 
535) translated that book of Aryadeva during this time. 2 

During the Liang and the Chan Dynasties at Nanking the inter- 
course, which began under Wu-ti with Indo-China, seemed to have 
increased ; Mandra, Sanghapala (Varman), Subhuti all 
Mtndra. were inhabitants of the country of Funan, mentioned 

above(Nanjio, A pp. II, 101). Mandra arrived in Nanking 
ill 503 A. D., and began the work of translation. But he was not well 
acquainted with the Chinese Language, and his translations are 
not quite perfect. He translated Sap ta mtikd-prafhd-pdramitd 

( Nan jio 2 1 ). Dharma-dhdtuprakrty-asambhedanirdeba 2 (Nanjio 23) 
or the moral of the indivisibility of the rest of the Dharmadhatu — 
both of these books are found in the Tibetan. Ratnamegha- 
sUtra (Nanjio 152) was translated jointly by Mandra and Sanghapala. 
Subhuti’s translation of the Ratnawegha is lost. Sanghapala is the 
translator of nine books, most of them being minor Sutras and DharanI, 
the only important book being Arhat Upatisya's Vitnok$a-mdrga-sutra , 
which he translated in 12 fasciculi. Sanghapala was a priest from the 
Fu-nan country (Camboja). After his arrival in China, he became a 
pupil of Gunabhadra, who was then in China. Safighapala was well- 

1 See k. G. Bhandarkar Commemoration Volume, pp. 171-184. 

2 Nanjio 1259. 
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versed in several languages and translated various texts belonging 
to Hlnayana as well as Mahayana schools, during his 
524^?.l). a1a 5#5 stay in China (A.D. 505-520). He died at the age 
of sixty-five in A. D. 524. 1 His master Gunabhadra 
was also a noted scholar of the Mahayana school. On his way 
to China, Gunabhadra stopped at Simhala-dvlpa (Ceylon) and other 
southern countries. After his arrival in China in A. D. 435 until 
a. D. 443, he was actively engaged in the work of translation. 
Thus though we do not know which of the two Pandits brought 
the original of the Viinok§a-niarga s it is certain 
Vimokja-marga, that it was brought from a centre of southern Bud 
andVisuddh?- 1 dhism, either from Ceylon or from Camboja. So 

magga. the. text Vimok^a-marga or Vimutti-magga is in all 

probability anterior to Buddhagho§a, whose arrival in 
Ceylon is put at A. D. 420. 

The author of this text is Upatissa Sariputta ; he is not Sariputta, 
the friend and contemporary of Buddha, but a Sinhalese monk who 
probably flourished in the 1 st century A. D. and was the fifteenth great 
thera from Mahinda. Mr. Nagai ( /PTS., 191 7-19) points out that the 
Visuddhimagga of Buddhaghosa is but a revised version of the Vimutti- 
magga of this Upatissa. The work is entirely lost in Ceylon and it exists 
only in the Chinese translation referred to. ? Mr. Nagai shows how the 
Chinese text agrees generally with the text of the Visuddhimagga. 
He says, “In short, the Visuddhimaggas are one and the same work 
appearing in different dress" (p. 80). 

Another translator, a royal monk, UpaSunya, son of the king of 
Udyana of Western India, came to China and lived under 
Yueh^Poihu-Na ^e Liang, Chian and the Northern Wei Dynasties 
and translated four books. In A. D. 565 he translated one 
su'tra called Suvikranta-vikrami-pariprccha, 2 which was a part of the 
MahaprafUaparamita . The Sanskrit text of this was obtained from a 
sramana of Khotan, whom he met in China a few years back. 3 Later 
on he translated three works, of which two exist. Of the Liang 
Dynasty 19 works by unknown authors are still preserved. 


1 Pelliot, Fu*nan in BEFEO. % 1903, No. 3, p, 285 ; Nanjio, App. 
II, 106. 

2 Nanjio 9 j Tok. ed. V, 6 b ; 7 fasc. 

3 Nanjio, App. II, 106. 

I» H. Q., JUNE, 1926 
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In Wu*Ti, the first Emperor of the Liang Dynasty, Buddhism 
found the most devoted follower. The arrival of 
predominant. Bodhidharma the 28th Patriarch 1 was hailed with 
great reverence in China. "At the beginning of the 
sixth century' 1 , says Edkins,* ‘'the number of Indians in China was 
upwards of three thousand. The Prince of the Wei kingdom (386534 
A. D) exerted himself greatly to provide for their maintenance in 
monasteries, erected on the most beautiful sites. Many of them 
resided at Loyang, the modern Ho-nan-fu. The temples 
?n C°hina! anS multiplied to thirteen thousand." PIu, the dowager 

empress of Wei, a fervent devotee, though of in- 
different morality in both public and private life, sent Sung Yun 
and Hui Sheng" to Udyara (N. W. India) in search of Buddhist 


I The foilwing is the list of names of the 28 Patriarchs 


I 

MahakaSyapa 

2 

An and a 

3 

Sanavasa (? ) 

4 

Upagupta 

S 

Dhrtaka 

6 

Mechaka 

7 

Buddhanandi 

8 

Buddhamitra 

9 

Parsva Bhiksu 

10 

PunyayaSas 

11 

Asvaghosa v 

12 

Kapimala Bhiksu 

13 

Nagarjuna 

19 

Kanadeva 

IS 

Arya Rahulata 

16 

Arya Sahghanandi 

17 

Sanghayasas 

18 

Kumarata 

19 

Jayata 

20 

Vasubandhu 

21 

Manura 

22 

Haklanayasas ( ? ) 

23 

Simha Bhiksu 

24 


25 

Basiasita 

26 

Putnomita 

27 

Prajnatara 

28 

Bodhidharma 


In 472 A. D. Chi-Chia-Ye translated (?) a history of the succession 
of 23 patriarchs from Mahakasyapa to Bhiksu Simha. (Nanjio 1340). 

Bodhidharma, the real founder of Dhyana school, is the last or the 
28th Patriarch. 

2 Chinese Buddhism, p. 99. 

3 See Chavannes, Voyage de Sung Yun dans Udyana et le Gan* 
dhara, 518-522, BEFEO ., 1903, No. 3. See also Foe-Koue-Ki by 
Remusat, p. 48-51 ; Beal, Travels of Fa-Hian and Sung-Yun, Buddhist 
Pilgrims — Triibner, 1869. His narrative was also translated into 
German by Neumann (Edkins, op. cit., p. ioo)* 
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books, of which they brought back 175 (Eliot, op. cit., Ill, p. 284). "The 
decline of Buddhism in its motherland drove many of the Hindus 
to the north of the Himalayas. They came as refugees from the 
Biahmanical .persecution, and their great number will assist materially 
in accounting for the growth of the rejigion they propagated 
in China. The Prince of the Wei country is recorded to have 
discoursed publicly on the Buddhist classics." ( Chinese Buddhism , 

p. 99) 

Readers must have noticed that books oh charm or magic known as 
Dharanls had begun to be translated into Chinese ; but the Chinese 
literati were extremely annoyed at this and hated the importers of 
these gibberishes. Priests were put to death for practising magical arts. 
During this period a Chinese monk, HuiChiao, compiled the Memoirs 
of Eminent Priests (Nanjio 1490) in 519 A.D. The book was in 17 fasci- 
culi and contained lives of 275 men separately, to which 239 were added 
in course of narration. They are either Indians or Chinese, and not only 
priests but also laymen, who lived in China sometime between A.D. 67 
and 519. 

During the Wei rule there were only eight translators who 
translated seventy-seven works, of which ( 51 only remaining ) thirty 
were ascribed to Bodhiruci alone, ten to Buddhasanta, five to 
Chi chia-ye, 1 three to Ratnamati, 2 two to Dharmaruci, 3 one each 
to Hui-Chiao,* Than-Yao,* Fa-Chang.* Bodhiruci 7 was a Sramana of 
Northern India, who arrived in Loyang in 508 A. D. and up till 535 A. D, 
translated 30 or more works on Sutra, Vinaya and Abhidharma. 
Some of his more important works were Vajracchedika-prq/fia-paramita 
^ . (Nanjio 11), Laiikavatara (No. 176), Aparimitayus Sutra 

(No. 1204 ). He translated Vasubandhu’s commentary 
on Saddhanna-pundarlka ( No. 1232 ) which had been once 
done by Dharmaruci. I have already referred to the book by 
Aryadeva on the Indian heretics, which Bodhiruci translated. 
Another book, dealing with the conception of NirvSna according 
to heretical schools of thought mentioned in the Laiikavatara 
Sutra, was translated into Chinese. Bodhiruci translated a few 
Indian astronomical books into Chinese with the help of several 


I Nanjio, Appt, II, no. 2 Ibid., 11;. 3 Ibid., 111. 

4 Ibid,, 108. 5 Ibid,, 109, 6 Ibid., 112. . 7 Ibid., 1 14, 
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Indian and Chinese monks. The translation of the astronomical 
works was done in more than 200 chapters. 1 2 

An important work on Abhidharma called P ratify a-samutpada-iHstra 
composed by Suddhamati of India was rendered into Chinese by Bodhi- 
ruci (Nanjio 1211). It is known as DvadaSa-nidana-SSstra in 
Chinese translation. Chi-chia-y8, a Sramana of western region tran- 
slated five books in 472 a. D. Of these the history of the patriarchs 
(6 fasc,), which he did along with ThanYao, is the most important. 
This is a well-known history of the succession of 23 patriarchs 
from Mahakafyapa to Bhiksu Simha (Nanjio 1340). 

Chronologically, among the translators of the Northern Wei 
Dynasty, the first was a Chinese Sramana, named Shih Hui-Chiao or 
Than-Chiao. He compiled a work in A. D. 445 known as Damanaka- 
nidina-sUtra ( Nanjio 1322 ; Tok. Ed. XXIV, 36 and 
Tale* of th« 40 ). It was a story-book known as ‘Tales of the Wise 
Fool. and the Fool. It has a Tibetan version, 1 which, accord- 

ing to Cosma de Koros, was translated from the 
Chinese, This is further corroborated by Pelliot, Laufer and other 
sinologues. 

In his Guide for the Examination of the Canon, a Chinese work of 
Chia-Su (1654 A. D.) the author says that this book is a Hlnayana 
sutra, but we do not know the source of this statement. 

Shih-Than-Yao, a Sramana, whose native place is not known, 
translated in about 462 a. d. two or three works, of which only one has 
come down to us. 

In the beginning of the sixth century SraJdha baladhanavatara- 
mudra-sUtra ( Nanjio 90 ), which has a Tibetan translation, 
and Sa rva- buddha-vi§aya vata ra (Nanjio 24;) which was translated 
in the south by Satighapala a little later, were rendered 
into Chinese by Dharmaruci. Dharmaruci (Nanjio, App. II, 111) 
came from Southern India and translated three books in the first 

1 P. N. Bose, Indian Teachers in China, Madras. 

2 This story was published with Tibetan text and translated 
into German as early as 1843 — Dsang lun oder der Weise and 
der Thor von I. J. Schmidt, St. Petersburg, 1843 ; also Tibetan 
Tales (derived from Indian Sources), trans. from the Kahgyur by 
Schiefner, done into English by W. R. S. Rais ton, London, 1906. 
There is a Turkish version cf the story. See Indian Literature in 
Ctntrai Asia, infra. 
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decade of the sixth century. One of them was lost in 730 A, D. 
In 508 A. D. two books on Abhidharma, Mahay ancttara-tantra- 
bastra (Nanjio 1236) and Bodhisattva Vasubandhu’s great commentary 
on the famous. Saddharmapundarika (Nanjio 1233) were rendered 
into Chinese by Ratnamati, a sramana of Central India. 

Buddha&tnta, a monk from Central India, was the last translator, 
in the Northern Wei Dynasty. He arrived in China in 524 A. D. and 
worked till 439 A. D., the Sui having been established in 539. He 
translated 10 or 11 works, but today 9 works remain. Most of his 
books were Sutras, the only important book that he translated was 
Bodhisattva Asauga's Mahay ana- sampartgraha- sutra (Nanjio 1184), 
which was translated again in 593 by Paramartha. 

The Northern Wei Dynasty came to an end in 534 A. D., and the 
Eastern Wei founded their dynasty at Yeh and ruled from 534 * 55 °» 
followed by the Northern Chi, who had also their seat- 
Buddhism under of government at Yeh from 550-577 A. D. In the South 

Chi and^Liang after the dealh ° f WlNti ° f the Lian S D y nast y Yuaivti ' 

Dynasties. who reigned from 552 to 555, became a staunch sup- 

porter of Taoism. He was himself a great scholar. He 
had accumulated 140,000 volumes, which he burnt down when he 
learnt that the troops of Wei had marched on his capital, and neither 
his learning nor his collection of books was of any avail in his 
calamity. I have little doubt that numerous Sanskrit and Buddhist 
books must have been consumed in this conflagaration. In the South 
under the Eastern Wei and Northern Chi Dynasties, Buddhism 
continued to be patronised by the state. During the short reigns 
of these two dynasties six translators translated 31 books in 202 
fasciculi. 

Gautama Prajnaruci, a brahmin of Benares, was the most prominent 
among them. He translated in 538-541 about 18 works (some say 14), of 
which fifteen existed in 730 A. D. and thirteen of them are found 
today in the Ming Tripitaka. I would like to mention a few of his 
works. The Vimafodatta-paripiccha became very popular with the 
Indian Buddhists of China ( Nanjio 45 ). It was a sermon given 
by Buddha at the request of Vimaladatta. a daughter of king 
Prasenajit, It had been translated first by Chu-Fa-Hu or 
RrajfiTruci. Dharmaraksa and then by a Chinese monk Nieh- 
Tao-Chan during the Western Chin Dynasty and 
lor the third time by Prajiiaruci. There exists also a Tibetan 
translation of the work. His other books were Vyasa Pariprccha 
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(No. 60), Tsvaranxja pariprccha (No. 63) which had once been 
translated by Kumarajiva, Niyata-niyatagati-in udr avatar a (No. 132) 
which was at a later date translated by I-tsing, Paraniartha-dkarma - 
vijaya-sutra (No. 210), A sta-buddhakasTitra (No. 410 also in Tib.), 
Pratimokf*a Vituya (No. 1 10 >) and others. But his greatest work was the 
translation of the Saddharama smriyupastham-sutra [also in Tibetan] in 
70 fasc. or 7 chapters (No. 679). The subjects of the seven chapters are: — 

(1) the results of the ten kinds of good conduct (contrary to duskrti), 

(2) birth and death, (3) the different hells, (4) the condition of Pretas, (5) 
birth as a beast, (6) condition of deva and (7) kaya-smrti-upasthana. 
He also translated a well-known work called Madkyanta nuga mamstra , 
(Nanjio 1246), composed by Nagarjuna and Asahga, the latter having 
explained the text of the former. It treats of the doctrine of the first 
varga of the Maha-prajnaparamitZi-bUstra None of the Sanskrit 
originals hare come down to us. 

The next important translator of the Eastern Wei period was 
Vimoksa-prajiia or Vimoksasena. He was a sramana from Udyana 
and was a descendant of the &akya family of Kapilavastu. In $41 he 
translated five works in collaboration with Prajnaruci and other monks. 

He translated four of Bodhisattva Vasubandhu's books 
Vimokjaseco. v j 2 .^ TripUrna-sutropadeka (No. 1196), Dharma-cakra- 
pravartana-svbtropadem (No. 1205), Karma-siddhi- 
prakarana ( No. 1222 ) of which a Tibetan translation exists, and 
Ratna-cvda-siLtra-caturdkarmopadesa ( No. 1241). The other work 
on Abhidharma which he translated was Nagarjnna’s Vivada mmana 
(sastra ?) hastra (No. 1251), 5 usth it a in a ti-pa riprccka (No. 48) a book 
on Mahayana Sutra ascribed by some to Prajnaruci. Nirvana-hastra 
or MahaparinirvZma sTitra hastra is a short commentary on that well- 
known book by the great Vasubandhu. It was made accessible to the 
Chinese public by one Dharmabodhi, about whom we know nothing. 

During the Northern Chi Dynasty (550-577 A. D.) only two tran- 
slators are known, one an Indian, the other a Chinese grhapati or 
Upasaka, who translated A > y a- jinx- bodhisattva-pariprccha. The 

Indian Sramana was Narendrayasas, who had come from Udyana or 
Gandhara District of Northern India, translated seven works, together 
with Gautama Dharmajfi&na, son of V rajftaruci of Benares 
andDh"^ 1 mentioned above. They translated the following books 

jttna. into Chinese : (z) Pitfi*putra*sam3gama in 17 fasc, and 

29 chapters (No. 23—16), (2) CandraprabhU-vaipulya 
(No, 63), (3) Stmiru-garbha (No, 66), (4) MahMaruyfyujylarWa 
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sutra (No. 117), (5) Candradvipa-samldhi-sutra (No. 191)1(6) Pradi- 
padaniya-sutra (No. 428), (7) Abhidharma-hrdaya-mstra (No. 1294), 
— compiled by the venerable Upasanta — a com mentary on Dharma- 
jina's Abhidharma-hrdaya , the original book having been translated 
during the Eastren Chin Dynasty by Hwui-Yuen in 391 a. D. 

At this stage some great changes in the political history took 
place greatly hindering the progress and prestige of Buddhism 
for a time and created an atmosphere of lull. The Yu-Wan family 
founded the Northern Chou Dynasty at Chang-an in 557 ; they became 
powerful and destroyed Northern Chi in 557 A.D. Wu-Ti, the emperor 
of Northern Chou Dynasty put a ban on Buddhism and Taoism, order- 
ed temples to be destroyed and priests to return to the world. 
NarendrayaSas and other Buddhist monks had to flee away for their 
lives. But as usual the persecution was not of long 
Political unrest, duration. Five years later Wu-Ti's son withdrew his 
father's edict. The Chou Dynasty came to an end in 
581 A. D., followed by the Sui Dynasty. The Chou Kingdom, before 
it became a menace to Buddhism had harboured a few Buddhist 
monks in Chang-an before 578 A. I). These monks were : — Jnanabhadra, 
who together with jinayaSa translated one sutra on the Panca-vidya, 
or the Five Sciences, but this was lost in 730 a. d. and 
Minor Writers we cannot say what the contents of the original were ; 

of Chou Period Jinaya^a a sramana of Magadha who translated (564-72) 

six works in collaboration with two of his Indian dis- 
ciples. Two of their translations M ah 2 meghasn tra ( No. 187 ) and 
Maliayariabhisamaya ( No. 195 ) are still preserved. Yasogupta, who 
is mentioned as a disciple of Jinayasas, together with his fellow-scholar 
Jinagupta, who did such wonderful work in the Sui period, translated 
a book on Dharanl. ( No. 327 ). 

{To be continued) 

Prabhat Kumar Mukuerji 



King Harsa and Aibole Inscription 

Verse 23 (line ii) of the Aihole inscription of the time of the great 
Calukya King PulakeSin II runs as follows: — 

“Aparimila-vibhuti-sphlta-samantasena-makutamani-mayukha = 

kranta-padaravindah | 

Yudhi patita-gajendra = neka-blbhatsabhuto bhaya-vigalitaharso 

yena cakari Harmh 11 1 

Prof. Kielhorn who edited the inscription translated the verse in the 
following way : — 

“Harsa, whose lotus-feet were arrayed with the rays of the jewels of 
the diadems of hosts of feudatories, prosperous with unmeasured might, 
through him had his mirth melted away by fear, having become loath- 
some with his rows of lordly elephants fallen in battle.” 

The translation, as it stands, seems to have nothing to be said 
against it j for the sense of the verse is apparently clear enough, and 
it cannot possibly admit of any other interpretation. The verse is taken 
to have reference to the repulsing of Harsavardhana of Kanauj by the 
great Calukya King Pulakesin II, as Harsah the last word in the verse 
is taken to be a proper name evidently referring to Harsavardhana. 

But according to Prof. Dubreuil of Pondichery this particular inscrip- 
tion has no reference to King Harsa. He makes the definite state- 
ment : Tt is noteworthy that the Aihole inscription makes no mention 
of King Harsavardhana.* 2 

We do not know what leads the Professor to arrive at such a 
conclusion in the face of what appears to be an undoubted reference to 
the self-same King Har§a in the verse already quoted from that very 
inscription. It may be the Professor bases his statement on a new 
interpretation of the verse different from the one generally accepted. 
Or it may be that he did not take notice of this particular verse 
of the inscription. If, however, it was due to the former fact he or 
some other scholar would do real good by placing that interpretation 
before the world of scholars, as it has not already been done by the 
Professor in his book to substantiate his statement, referred to above. 

Chintaharan Chakravarti 


1 Ep> Ind vol. VI, p. 6. 

2 Ancient History of the Deccan by Prof. G. Jouveau-Dubreuil 
(English translation), p. 113. 



MISCELLANY 

The Janapada and the Paura 

In chapters xxvn and XXVHI of the Hindu Polity , Mr. K. P. 
Jayaswal has tried to prove that in ancient times, there existed in the 
Indian states two powerful corporate bodies, viz., the Jdnapada 
and the Paura. The former had as its* members the people of the 
JZnafada , *. e. the whole state minus the capital city, 
concluiion'i^ # while the membership of the latter was confined to the 
citizens of the metropolis, the franchise of the members 
of both the bodies depending upon the ownership of property of a 
certain value. The members were for this reason “rich people. And 
those who were not rich, were not poor either” (pt. II, p. 99). “The poor 
but highly intellectual class of brahmins probably was not there*’ owing 
to the property qualification (p. 101). Both the Paura and the Janapada 
bodies had their place of meeting and office at the capital, enabling 
them to act in unison whenever needed, and “matters of importance 
were discussed in a joint parliament of the two bodies” (p. 79). Pro- 
bably the presidency capital in the empires had each a Paura body, 
though they did not possess separate Janapada bodies, because their 
head-quarters at the imperial capital represented the whole country. 
These two bodies the Janapada and the Paura were very powerful. 
They could make or mar the government and throw it into trouble if 
they so desired. I need not enter here into the details about the 
various functions, political or otherwise, stated by Mr. J. to have been 
performed by them. Suffice it to quote here an extract from his 
resume at the end of chapter, xxvill : “We had an organism or a twin 
organism, the Paura Janapada, which could depose the king, who 
nominated successor to the throne, whose kindly feelings towards a 
member of the royal family indicated his chance of succession, whose 
president was apprised by the king of the policy of state decided upon 
in the council of ministers who were approached and begged by the 
king in all humility for a new tax, whose confidence in a minister was 
regarded as an essential qualification for his appointment as chancellor, 
who were consulted and referred to with profound respect by a king 
aspiring to introduce a new religion, who demanded and got industrial, 
commercial, and financial privileges for the country, whose wrath meant 
ruin to provincial governors, who were coaxed and flattered in public 

t HT Q», JUNE, 1926 49 
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proclamations, who could enact statutes even hostile to the king, in fine, 
who could make possible or impossible the administration of the king” 
I wish I could have accepted Mr. J.'s conclusions regarding the 
existence of the Janapada and the Paura bodies in ardent India with 
their various powers and functions. In an empire or in a large king- 
dom, the Janapada body with its various branches all over the domain 
would have been nothing short of, if not larger than, a body like the 
British Parliament, at least in the numerical strength of its members 
and the vastness of its area of operation. The initiation and mainte- 
nance of such an oiganisation would certainly have been an addition 
to the list of India's glorious achievements in the past, if it could be 
proved to have existed by indubitable evidences. But the materials 
that Mr. J. has collected in the two chapters do not convince me of 
the soundness of the conclusions based on them. 


Mr. J.*9 argu- 
ments. 


The arguments upon which Mr. J.'s contention is based may be 
summed up into the following : — 

(1) The significance of the technical terms Janapada (with its 
Summary of synonyms) and Paura (with its synonyms) found in use 

in Indian literature and inscriptions has been hitherto 
missed by ail including the commentators. 

(2) The plural Janapadah and Paurah may denote the members of Jana > 
pada institution as well as the people of the Janapada . The right meaning 
in a particular context can be inferred from its use in a collective sense. 

(3) The existence of laws enacted by the Janapada and the Paura 
and recognised by the Hindu law-codes testifies to the existence of 
those corporate bodies. 

(4) The testimony of the references in literature and inscriptions to 
the various functions performed, and the extensive powers wielded, by 

. both the Jampada and the Paura bodies shows that the said corporate 
bodies existed in ancient India. 

For convenience of treatment, I shall examine the evidences collec- 
ted in the chapters as far as possible in the order in which they appear, ins- 
tead of following the aforesaid divisions into which they can be classified. 

Mr. J. quotes the following bloka from the Kumbakonam edition of 
the Ramayana : Upati^thati Ramasya samagram abhi$ecanam, 
The meaning of Paurajanapadas capi NaigamaS ca krtanjalih (II. 1 4. 
padahl^the 54)* 0° consulting the work I find that the passage 
H&mi&yana. stands as follows : — 

Udatigthata Ramasya samagram abhi§ecanam, 
Paura-janapadaiS capi naigamaifi ca kftahjalifr. 
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Mr. J. says (p. 63) that “the verb upaththati ( is waiting ) is in the 
singular and this requires the subjects in eacu case joined by ca (‘and 1 , 
‘as well as' ) to be in the singular. But in the text, only the Naigama 
( corporate association of merchants of the capital ) is kept in 
the singular and the word Janapada has been altered into a plural 
nominative and plural instrumental. The instrumental form is 
resorted to for a forced grammatical justification ( ‘the Janapadas with 
the Naigama' ). The correct reading, in the nominative singular, 
janapadas ca is still found in some Mss. But it is rejected by modern 
editors as incorrect”. I think the sloka that he has quoted as footnote 
1 at p. 63 of his work is what he wants it to be in its correct form. 
In that case P aura- janapadas ca occu rring in the Sloka should be 
P aura janapadas ca. The second verse of the reconstructed Sloka 
would then be Pauraja nap a dak capi naigamas ca krtanjalih and this 
form has been reached by tagging the variant reading ‘upatisthati' 
found in manuscripts ha, kha , g/ta, ca, ja to the form Janapadas capi 
naigamas ca found in the manuscript ta (not “in some manuscripts” 
as stated by Mr. J. ). Now assuming that the term Paurajanapadah 
in the singular is the correct reading, it is not clear how it can have 
a meaning different from what is conveyed by the term paurajanapadah , 
for the compound here is ‘madhyapadalopin karmadharaya : paurasahito 
janapadah'. According to Panini's Sutra (I. 2. 58-Jatyakhyayam ekas- 
min bahuvacanam anyatarasyam) on which Patanjali comments thus: 
Jatyakhyayain samanyabhidhanad aikarthyam bhavisyati yat tad vrlhau 
vrlhitvam yave yavatvain Gargye Gargyatvatn tad ekam, tac ca 
vivak^itam tasyaikatvad ekavacanam eva prapnoti, isyate ca bahuva- 
canam evam artham ihocyate ; janapada in the singular denotes the 
citizens just as vrlhi in the singular ( barley-corn ) as instanced in the 
Bhasya denotes ‘barley-corns'. Cf. Arthasastra IV, 1 — Paurvapurusikam 
nidhim janapadah Sucih svakaranena samagram labheta (an honest 
citizen can take a treasure-trove after proving that it is his ancestral 
property). Again cf. Arthasastra II, 34 — DvadaSapanam amudro 
janapado dadyat (a citizen of the country leaving or entering it without 
a pass is to pay a fine of 12 panas ). In the North western recension 
of the Ramayana (D. A. V. College Sanskrit Series, No. 7, 1923 ) the 
sloka is worded thus : 

Paura-janapadaSreni naigama§ cagato janah 

Asau Vasistho Bhagavan brahmanaih saha ti^thati (II. 16, 27 ) 

which does not support Mr. J.’s contention. Similarly, in the Bombay 
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recension of the Ramayana edited by Gorresio we find the following 
Aloka in the place of one relied on by Mr. J. : — 

Purodhaso mantrinaS ca paura janapada janah, 

Darsanam te' bhikanksanti pratiboddhum nrparhasi. II, 12,21, 


Here the expression used is 'paura-janapada janah*, in which there 
is nothing to show that the people were present there in their represen- 
tative capacity as members of the corporate bodies Paura and 
Janapada 1 . 

Now as to the evidence of the Kharavela Inscription which Mr. J. 
looks upon as unquestionable (pp. 62-64) • The text settled by Mr. J. is 
as follows : — "Anugaha-anekani satasahasani visajati Poram Janapadam” 
( JBORS . Ill, 456). This has been translated by him thus: "(He) bestows 
numerous privileges by hundreds and thousands on (the 
padam^rTthe corporate bodies) the Paura and the Janapada” ( Ibid., p. 
Ascription 463). The reason assigned by him for the translation 
is ‘'the use of Janapa lam (in the singular) shows that as 
the town had its paura, the Janapada (country) had its Janapada body. 
This is crroborated by the ArthaSastra which mentions the communal 
associations of the country ( deaa ) like that of the caste (III, 10 ) ,# 
(JBORS., 111,448). The use of the two words poram and Jana - 
padmx in the Kharavela Inscription does not advance a bit Mr. J,’s 
contention, because the two terms can well signify the people of the 
town and the people of the country. Even if there be no sutra in the 
Prakrt grammars governing the present point, corresponding to the 
sutra from Panini quoted previously, the rule :n Pr&krt grammars (e. 
g. Vararuci's Prakrta-prakaba , ix, 18 ; He m a ca n d ra*s Si ddhahemacandra , 
viii, 4, 448 and Laksmidhara's Sadbhatidcandrika , I, I, 2 ) that Sans- 
krit grammars will apply to cases for which there is no express provision 
in the former enables us to take poram and fanapadarn, in the sense of 
the people of the town and the country. In connection with the word 
Janapada , Mr. J. states, "that there was such a body can be established 


1 Mr. J. quotes ( p. 62 fn. ) ‘vane vatsyamy aham durgc Ramo 
raja bhavisyati* (Ram. II, 79, 12 ) for illustrating his point that ‘durga* 
is sometimes used as a synomym of ‘nagara\ It is so used no doubt, 
but in the passage quoted by him, ‘durge* is an adjective of ‘vane* and 
means ‘durgame’ (difficult of access ). In the next verse (13) Bharata 
is described as ordering that passages be opened out with the help of 
men expert in the work. Cf. Ram,, II, 27, 7 ; 27, 11 ; 83, 8. 
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if we find the term in the singular, not in the sense of one man but in 
the collective sense. 1 ’ As the use of the singular as shown above docs 
not imply that the term stands for an institution, foram and /anapadam 
cannot be taken as institutions on the strength of their use in the 
singular. 


Mr. J. (pp. 64, 65) states, r *In the Manava-Dharma$astra, the laws 


Were J&napada 
(de&a), Jttiand 
Kula corporate 
bodies with 
power of enac- 
ting laws. 


df caste ( yki\) f Janapada t and guild (srenl) are recognized. 
It is undoubted that the other two institutions of this 
group were corporate institutions. The code of Yajfta- 
valkya mentions fanapadas t gana $ , srenis, and jatis (castes) 
as units who 'also must be compelled to follow their 


own laws/* 

These are all to Mr. J. resolutions of the corporate bodies 
having the force of law, and the law courts enforced these laws against 
the offending members. They regulated primarily the conduct of those 
bodies and were called samaya i. e. ‘law or resolution agreed upon in 
an assembly ( sam-aya ).’ Samaya, sthiti and savivid were all legal 
enactments passed by the different assemblies of the Paura, Janapada, 
etc. and corresponded to what we at present call statute as opposed 
to leges embodied in the Hindu common law ( pp. 106, 107 ). 

The two passages from the Hindu law-codes mentioning, according 
to him, the laws of the corporate bodies are : — 

Jati-janapadan dharman srenidharmains ca dharmavit, 
Samlksya Kuladharm finiS ca svadharmain pratipadayet. 

(Manu, VIII, 41 ) 

Vyavaharan svayam paSyet sabhyaih parivrto' nvaham, 

Kulani jatih §renl£ ca ganan janapadan api. 

( Yajnavalkya, I, 360 ) 

‘Dharma’ in the first couplet has been taken to mean legal enact- 
ments of jafl, janapada, srenl, and kula on the ground that as 
srenl is admittedly a corporate body and kula is also so on the strength 
of arguments advanced by him at pp. 85 ff. part I, ch. 9 of his book, 
the other terms jatl and janapada must be taken in the sense of 
corporate bodies designated by him as caste-corporate- 
HrenMharma° f association and country-corporate-association. 1 admit that 
srenl was a corporate body, but srenldharma in the present 
context does not appear to mean a resolution (of the body) having the 
force of law. On the other hand, to my mind, it has the sense of 
customs prevailing among the class of people constituting the sreni of a 
particular locality. If the members of the body at any of its meetings 
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agreed among themselves to he bound by a particular rule (or resolution) 
framed (or passed) by themselves, it may be called dharma in the wider 
acceptation of the term, but cannot be called dhartna in the sense of 
legal enactment. Medhatithi while commenting on the passage of 
Manu (VIII, 41) quoted above says that the rules followed by members 
of the same profession are called srerudkarma , e. g, tradesmen agree 
among themselves that they would not sell a particular commodity for 
a particular period. These rules .should be distinguished from either 
customs or legal enactments though the word ihanna is comprehen- 
sive enough to include them all. The customs applicable to the mem- 
bers of a particular breni e. g. of peasants or cattle-rearers are different 
from the rules framed by their respective guilds. There is no evidence 
that these guilds could make legal enactments. If any changes took 
place in the customary law that governed them, they were brought about 
slowly through the various influences operating on those people, or 
through the changed applications of the customary law to the peculiar 
circumstances of particular cases. 

As regards the dhanna of Janapada , Jati, and Kula mentioned in 
the passages from Manu and Yajnavalkya, the meaning will be 
clear if we bring together similar passages from other codes of 
Hindu law. 

Gautama (XI, 20, 21 ) has Desa-jati-kuladharma amnayair 

aviruddhah pramanam. Karsaka-vanik-paAupala-kusTdi 
L'fcht from karavah sve sve varge. 

passages from ° 

the law-codes. In Vasisfcha (XIX, 7), we have De&idharma jati- 

kuladharman ananupravisya raja caturo van win 
svadharme sthapayet. 

Brhaspati as quoted in the V\ramitrodaya (vyavahara, p, 29) says, 
DcSajatikulanan ca ye dharmah prak pravartitfih, 

Tathaiva te palanlyah praji praksubhyate’ nyatha. 
Baudhayana (l, 1, 17-22) is very explicit on dehadhannn : 

Paficadha vipratipattir daksinatas tath ottaratah. Yarn daksinatas 
tani vyakhyasyfimah. Yath aitad anupetena saha bhojanam striya saha 
bhojanain paryusitabhojanam matulapitrsvasrduhitr gamanam iti. Ath 
otharata urnavikrayah sidhupanam ubhayatodadbhir vyavahara ayudhl- 
yakam samudrasamyanam iti. Itarad itarasmin kurvan dusyatltarad 
itarasmin. Tatra tatra debapramanyam eva syat. 

In this passage from Baudhayana, there is an enumeration of some 
customs peculiar to certain deSas. The drinking of rum, selling of animals 
having teeth in both the upper and the lower jaws, for instance, have 
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been cited as peculiar to the northern countries, while eating in the 
company of an uninitiated person, marrying the daughter 
etc. on of a maternal uncle or a paternal aunt has been men- 

de^adharma. tioned as peculiar to the southern countries. From these 
instances we get an insight into the nature of the demdhatma. Cf. 
desadrstadhanm in the following passages from Manu and Katyayana 
quoted in the Vxramitrodaya ( p. 13 ). 

Vinltavesabharanah pasyet karyani karyinam, 

Fratyaham desadrstais ca sastradrstais ca hetubhih (Manu). 

Yasya desasya yo dharmah pravrttah sarvakalikah , 
^rutismrtyanurodhena desadf stall sa ucyate ( Katyayana ). 
Asvalayana means by Janapadadharmas local customs. Customs 
which were to be observed at the marriage ceremony, different 
in different localities, are not recorded in the Asvalayana G-hya 
Sutra, says its author, and those which were common everywhere 
were mentioned. ( Asv . Gr. S., I, ^ Atha khaluccavaca janapadadharmas 
tan vivahe pratiyat. Yat tu samanam tad vaksyamah ). 

Now as to Kuladharma : The following verses from Katyayana 
as quoted in the Viramitrodaya (Vyavahara, p. 29) 
i: , x FJ a . na ,V on throw light on its nature : 

Gotrasthitis tu ya tesam kramad ayati dharmatah, 
Kuladharmam tu tam prahuh palayet tain tathaiva tu. 
(Customs peculiar to a gotra that have come down from generation 
to generation as dhartna constitute Kuladharma of the people of 
the gotra for their observance as such). As an instance of the 
gotrasthiti or kula-dhanna (cf. Maskari on Gautama XI, 22) we 
may point to the custom of keeping a tuft of hair on the head in 
a particular position, e. g. on the right side of the head of the Vasisthas, 
on the centre or the back of the head by the members of other gotras 
( l Hr any akehi Grhya Sutra, II, 0 , 12 ; Apastamba Gr, S. y VI, 7 ). 

Instances of jatidharma are found in the commentaries on the law- 
codes. Haradatta while explaining jatidharma remarks ( Gautama, 
XI, 20) that a custom like the following is prevalent 
jAt idharma ^ among the sudras, viz., at the time of marriage the 

bridegroom accompanied by the bride and holding in 
one of his hands a receptacle containing a thousand lamps goes round 
a post erected for the purpose. Maskari (Gaut., XI, 22 ) cites as an 
example of jatidharma the total abstention of the Abhlras from colour- 
ing their teeth. 

The explanation ol word arthan in the following passage of 


Explanation 
of Kuladharma. 
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Construction of 
the passage 
dcsajatikula- 

sa&ghfinam etc. 
in the Kauti- 
Ilya. 


Gautama (XI, 23) on Srenls by the word dcdrdn by both Haradatta 
and Maskari is significant : Tebhyo (Karsaka-vanik-paSupfcla- 
kusldi-karubhyah) yathadhikaram arthdn pratvavahrtya dharmavya- 
vastha. The passage clearly refers to the customs of the srenls. 

The passage from the Artha&dstra quoted by Mr. J. in this connec- 
tion in support of his contention is desajdtikulasanghdndm samaya 
sydnapdkarma vydkhydtam in which each of the terms 
dem, jdti and kula has been taken to have connection 
with the word sangha to form the expression desasangha , 
jdtisangka, and kulasangha. But such a construction 
is unwarranted. The words desa,jdli } kula y and sangha 
should be taken separately, as has been done in another passage at 
p. 105 of the Kautillya Arlhasdslra , viz., 

Desasya jatyah sahghasya dharmo gramasya vapi yah, 

Ucitas tasya tenaiva dayadharmam prakalpayet. 

Cf. Jdti-saiigha-kula-karma-vrttasla va m on which the Nayaeandrikd 
comments thus : — jatih ksatriytvadih, sanghah Kamboj&dih, k 11 lam 
abhijanah, karma jivitam, vrttam acarah — tesam stavam. A reference 
to the context of the passages will also show that by kula is 
meant a family and by debt % and jdti country and caste, i. e. people 
belonging to a country and a caste. 

Mr. J. cites (p. 66) a passage from Brhaspati quoted in the Vlrami - 
trodaya (p. 120) in which desasthiti has been taken by him to mean 
the laws of de$a (or janapada) association. But the 
context does not support the contention. Preceding 
the passage is found the following line : — Caritrasya vyavahdrahddha - 
k am aha B' haspatih which shows that desasthiti is caritra . Brhaspati 
himself (as quoted in the Pardsaramddhava , III, p. 198) identifies 
desasthiti with caritra : 

Dharmena vyavaharena caritrena nrpajnaya, 

Catuhprakaro 'bhihitah sandigdharthavinirnayah. 


Desasthiti. 


DeSasthitya trtlyena Sastravidbhir udahrtah. 

That caritra means custom is clear from the following passages of 
Brhaspati quoted in the Pardsaramddhava (III, p. 17) : 

Yad yad acaryate yena dharmyam cadharmyam eva va, 
DeSasyacaranatn nityam caritram tadd hi klrtitam. 

Kityay ana as quoted in the Vlramitrodaya (p. 117) also expressly 
states that desasthiti is custom (desasthitih purvakrtain caritam). 

Mr. J. (pp. 106, 107) looks upon samaya as the resolution of a 
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corporate body having the force of law. According to him samaya 
and sai]ivid were statutes of fiscal and political nature, samvid being 
probably the same as debasthiti that is enforceable against every body 
in the country and passed by the ‘country-corporate-association.* He 
(p. 66) finds in the following verses of Brhaspati quoted in the Vlra- 
mitrodaya ( p. 189 ) a reference to such legal enactments passed by 
the corporate bodies called grama and deba : 

Gramo de§a§ ca yat kuryat satyalekhyam parasparam, 
Rajavirodhidharmartham samvitpatram vadanti tat. 

The term signifying the resolution is, according to him, samvid. 
That samvid is the same as samaya will be apparent from the fact 
that the sections dealing with samvid in the Hindu law-codes use 
samaya as the synonym of samvid . For instance, in Manu the 
treatment of the subject of samvid commences with these verses : 

Yo gramadeiasanghanam krtva satyena samvidam, 

Visamvaden naro lobhat tarn rastrad vipravasayet. 

The following sloka proceeds on the assumption that samaya is 
samvid as will be apparent on the face of it. 

Nigrhya dapayec cainam samayavyabhic&rinam, 

Catuhsuvarnan san ni^kams chatamanafi ca rSjatam. 

Similarly in the prakarana called samvidvyatikrama , Yajftavalkya 
( 11 , 186) enjoins the Brahmanas whom the king has settled in the capital 
(II, 185) to observe the samayikadharma and also rajakrtadharma 
which are not in conflict with nijadharma . 

The same is the case with the Parabaramadhava (B. S. S., vol. Ill, p. 
346), the Vlramitrodaya (Vyavahara, p. 423) and the Vivadaratna kara 
(Bibl. Ind., p. 177). In view of this identity of samvid and samaya , I do 
not think that the distinction which Mr. J. draws between samayas and 
samvids (pp. 106, 107) is justified. Cf. Amarako^a on samaya. 

To arrive at the right meaning of the term samaya , we should 
examine the circumstances in which the law-givers and the nibandha- 
karas enjoin that samayas should be made. Brhaspati is the law-giver 
who is explicit on this subject and has therefore been quoted in the 
commentaries like the Parabaratnadhava, Apararka and also in the 
nibandhas like the Vlramitrodaya and the Vivadaratnakara, He says 
that samayakriya should be resorted to in times of danger (badhakala) 
e.g. from tigers and thieves ; or in connection with works of religious 
merit (dharmakarya) such as the construction of a temple, excavation 
of a tank, performance of a sacrifice, etc. For carrying out these works 
of common interest and public utility, a few people agree among 

I* H. Q., JUNE, 1936 50 
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themselves to contribute their shares (of labour or money) necessary 
for the purpose (karyam asmfibhir amsatah) and this agreement is 
reduced to writing in order that in the case of any one of them refusing 
to redeem his promise, the king might be appealed to for punishment. 
In the K unfitly a Arthahastra , in the prakarana devoted to samayasya- 
napakarma (performance of agreements), the last couplet states that 
the king should support those people who carry out works of public 
benefit performed as the results of agreements. Kautilya includes 
prekxas (public shows) in the list of works done through sum ay as. 
This reminds one of the Barzvaris of later times taking place 
through the performance of an agreement among a number of people 
with this difference that there is no fear of punishment from the 
Government for the breach of the agreement. It may be noticed that 
Kautilya even mentions the agreement between an agricultural labourer 
and the people of the grama as an instance of samaya. Thc^c 
samayas cannot be called laws or resolutions having the force of law. 
They are mere agreements, breaches of which were punishable by 
the king. A glance at the parties making the agreement as mentioned 
in the law-codes will also show that they may be mere groups of 
men with no corporate character such as a few Brahmanas settled 
by the king in the capital (see Yajii. II, 185 and Brhaspati quoted in 
the Vlramitrodaya , p. 423). That samaya was an agreement of the soi l 
mentioned above and not a resolution committed to writing and having 
the force of law passed by corporate bodies will be evident from the 
following filoka of Brhaspati quoted in the Vlramitrodaya ( Vyav., 
p. 426), the Pa rJ m ra madhava (III, p. 253) and the Viva da rat 11 a ka n 1 
(p. 178) in connection with the treatment of samvid : 

KoSena lekhyakriyaya madhyasthair va parasparam, 

Visvasam prathamarn krtva kuryuh karyany anantaram. 

The passage mentions madhyastnas, lekhyakriya and kosa (/. c. 
divya) as safegaurds against breaches of the samaya. The mere 
mention of samvitpatra might lend colour to the supposition that the 
legal enactments of the corporate bodies passing them were 'recorded 
on a roll/ But the mention of the madhyasthas militates against the 
idea of the samayas being legal enactments, as neither madhyasthas 
nor horns (oaths) are needed for the passing of legal enactments. 

Mr. J. points out (p. 106) that according to Apastamba all laws 
originated in samayas (legal enactments passed by corporate bodies). 
The commentator Ilaradntta however explains samaya by the expres* 
Mon pauvHHcfi vyavasthCi (I, t, j), and a ryasamaya in the following 
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way : aryah fiistah Manvadayah te§am samayo vyavastha ( i. e. the 
injunctions of Manu etc.). Parabaramadhava (III, p. 19) gives 
instances of debasamaya , from which it is clear that he takes the 
word samaya to mean custom : KarnafckadeSe balan matulasuta- 
vivaho na dosaya, kerajadese kanyaya rtumatitVam na dosaya. 

At p. 67, Mr. J. makes the statement that “when a document 
registered by the de§a-adhyaksa is termed by Vyasa the law-giver a 
Janapada document, the adhyaksa of desa is the President of the 
deba assembly or the Janapada. 1 ’ I 3 u t it will be evident from the 
following passages that desadhyaksa had no connection 
iJe&dhyakja. with the sort of popular assembly that Mr. J. has in 
mind. It is stated in the Vimusmrti ( Bibl. Ind. Ill, 
7 14, p. ii) that the king should appoint the desadhyaksa whose 
position is higher than that of the satadhyaksa i. e. adhyaksa of a 
hundred villages, after whom come the dasadhyaksa and the grama 
dhyakaa : 

Tatra svasvagramadhipan kuryat. Dasadhyaksan. £atadhyaksan. 
Dcsadliyaksam§ ca. Gramadosanam gratnadhyaksah pariharam kuryat. 
Asakto dasagramadhyaksaya nivedayet. So* pyasaktah Satadhyaksaya. 
So* pyasakto debudhyaksaya . 

Cf. Mahabharata , Kumbhakonam ed., Santi, 87, 2ff. 
Gramasyadhipatih karyo daSagramapatis tatha, 

VimfiatitrimSatldam ca sahasrasya ca karayet. 

Grameyan gramadosams ca gramikah pratibhavayet 
Tan acakslta da6ine da§iko vimsirie punah. 

Viipsadhipas tu tat sarvam vrttain finapade jane> 

Cf. also tiukraril t/\ I, 347. 
caturdikav atbava debadhipan kuryat sada nrpah. 

A passage of the Vimusmrti ( VII, 3 ) which Mr. J. himself has 
quoted as footnote at p. 67 makes it clear that the adhyaksas appointed 
by the king signed documents : Rfijfidhikaranatanniyuktakayasthakrtani 
tadadhyaksakaracihnitain raja^aksikam. 

J anapadamahattara as well as nixtramukhya has been taken by 
Mr. J. as the leader of the janaparfa assembly. In support of his 
('pinion he has referred to a passage in the Dabakumara- 
mahattara car it a ( ch. 3 ). A glance at the passage will show that 

there is nothing in it to indicate that the Janpada - 
mahattara was the leader of any assembly. He has been referred to in 
the passage as a grhapati (householder) and a satahali i. e. possessing a 
hundred ploughs. From these terms only this much is clear that he 
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was an influential citizen but no inference can be drawn as to his 
connection with any popular assembly. In the footnote in support 
of his contention he points out the use of the expression gratnaghoqa- 
mahattarah in the Ramayana ( II, 83. 15 ). Govindaraja explains the 
term mahattarah by the word pradhanabhutah but the latter word 
has nothing in it to show that it implies the leadership of an assembly. 
Mere influence due to various causes can make a man prominent 
in a village. As regards ghosa Mr. J. says on the strength of the 
remarks of Pataftjali and Katyayana on Panini (IV, 3, 127) that 
ghosa was a small township with corporate arms and seals. Again at 
p, 44 of Pt. I of his book he remarks, ‘Katyayana points out that 
Panini' s IV, 3, 127 will apply to township called ghoqa also, ghosa- 
grahanam api kartavyam . This leads us to the inference that town- 
ships or municipalities had their corporate symbols or arms'. The 
sutra of Panini with the vartika of Katyayana runs thus : 

Sanghankalaksanesv aft-yaft-ifiam an. Ghosagrahanam api kartavyam. 
('‘The affix an comes in the sense of ‘this is his’ alter a patronymic 
word ending with the affix aft, yaft or ift, the words so formed 
expressing a multitude, a mark, or a sign. The word ghosa ‘a cow-pen’ 
should also be read along with saiigha etc,"). As a matter of fact 
gho§a has nothing to do with aiika or lakqana. The sutra enumerates 
the senses in which the affix is added to certain words. These 
senses are four, viz. 

(1) congregation, ( sangha ) 

(2) mark ( anka ) 

(3) sign ( laksafia ) 

(4) a hamlet or cow-pen ( gho$a ). 

This is clear that the sutra or the vartika does not speak of the 
aiika and laksana ( arms and seals according to Mr. J. ) of a ghoqa. 
Nor do the words aiika and laksana mean arms and seals as will be 
evident from the karika on this sutra : “Laksana means a mark which 
is the property of that person and forms a distinguishing feature of 
that person, as vidya learning is a laksana of the clan of Bidas, the 
Bidas being famous for learning. The word anka is a mark which shows 
that the* thing so marked is the property of another, as a mark on a 
cow shows to what person or clan that cow belongs. The ahka 
though occurring in a person or thing does not belong to that person or 
thing, as the mark of a cow does not belong to the cow, but the lak^a 
is the mark which belongs to the person or thing wherein it is found." 
Mr. J.’s statement that suits filed by a person hostile to th tpaura 
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or city assembly or to the rddra or the jdnapada assembly could not 
be entertained by a law-court proceeds on the assumption that the 
words pura and radra are synomyms for the paura assembly and 
janapada assembly. Mitramisra does not explain the two words by 
the expression paura janapada meaning thereby the paura and 
jdnapada assemblies as stated by Mr. J. On the other hand it is clear 
from this portion of the sentence used in connection with the 
explanation of the 6loka viz. raj rut svarldre pratisiddhah ( Vir., vyav,, 
p. 44) that svarasfra has been used in the usual sense of the king's own 
dominion. It does not bear the sense of the janapada assembly. 
Mitramisra explains the Sloka thus : 

Turarastraviruddho— yatra nagare rd*tre ca y«i vyavastha puratani 
tadvirodhapadako vyavaharo nadeyah paurajanapadaksobhapadakatvat. 
Kenacin nimittena priicino’pi rajfia svarastre pratisiddhah so'pi raja- 
jaabhahgaprasahgan nariglkartavya iti% the gist of which is that a suit 
in which a longstanding vyavastha prevailing in the town and the 
country has to be contravened is not to be entertained by the law ccurt 
as that might be a cause for displeasure of the people of the town and 
the country. But if a vyavasthd though old be done away with by the 
king, a suit for remedy against the vyavastha which lias been rescinded 
cannot be entertained, as it involves the transgression of the king’s order. 
Cf. Apardrka on Yajhavalkya, II, 6 which explains in this connection 
the term purardjravirudd/ia by the expression purardstrdcdraviruddha . 

The statements (p. 68) that li Paura does not relate to all the towns in 
the kingdom as it has been translated by both Indians and Europeans,” 
and that the “earlier Hindu writers understood by the 
P t ura docs no* technical Pura and Nagara the capital” are baseless. 

mean the capi- 

tai only. The terms pura and f/agara were no doubt applicable 

to capitals, but at the same time there was nothing 
to bar the application of the terms to denote the towns in the kingdom 
other than its capital. The Saddharmapundarika (4,9) mentions 
for instance both the nagara and the rdjadhdnl in the same expression 
in a sentence : gramanagaranigama-janapada-rastra-rajadhanisu. The 
Hukraniti also asks the king to inspect the towns ( Purdni ) in his 
kingdom in the following verse ; 

Gram an purdni deSamS ca svayam samviksya vatsare ( I, 374 )• 

In another passage of the Sukranlti , one of the duties cf a 
Government official has been prescribed as reporting to the king the 
number of puras, villages, etc, in his kingdom : 

Purdni ca kati grSma aranyani ca santi hi ( II, 102 ). 
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Mr. J. relies on a passage in the DivydvaJuna to show that ASoka's 
son Kunfila, who had been sent by the former to TaksaSila to pacify 
the people there, entered the Paura assembly. This passage has been 
take:] from the description of an evil dream dreamt by ASoka about 
Ku na!a. If a dream be taken as a reflection of actuality, in the present 
case, we have in the work the description of what has been put as 
actuality. In this, Kuntila has been described ns entering Taksasila 
( Taksasilam anupraptah — Divydvaddna , p. 408 ) and the people of the 
town have been described as bringing him into the town (Taksasilfmi 
praveSitah Ibid., p. 408). This clearly shows that the word pattram in 
the passage on which Mr. J. relies is a wrong reading or a misprint for 
pur am. 

On the strength of passages in which the word samuha has been 
used, Mr. J. has attempted to show that grama was a village associa- 
tion, and paura was the corporate body at the capital. 
Sam,,ha * The Viramitrodaya ( p. 1 1 ) explains patira as pura - 

vasinTun samuhah . Here samuha has been taken by Mr. J. as a 
technical term meaning a corpoiate association because Candesvara 
in his Vivddaratndkara ( p. 669 ) quoting Katyayana explains pnga as 
vani/ddindm samuhah, and sangha as d rha ta sa ug a /ft nda 1 samTihah. 
Here Mr. J. ha^ not been able to prove that samuha in these passages 
has been used in the sense of a corporate association. Samuha has 
the sense of a collection, and the first passage quoted by Mr. J. means 
a collection of citizens. The terms puga and sangha are known to 
be corporate bodies from other evidences, but putira is not known to 
be a body of that sort. The mere passage puravdsindm samuhah 
does not prove that it was also a corporate body, because samuha 
means merely a multitude. It remains to be proved that samuha 
means a corporate body, and it is only begging the question to state 
on the strength of the use of the word samuha that paura was a 
corporate body. Patafijali in his Mahabhd^ya on Panini ( V, 1, 59 ) 
remarks sahg/iah samTihah samuddya ity anarthdntaram ( sangha , 
samuha , and samuddya have the same meaning ). This shows that 
sangha and samuha are used in the sense of a mere multitude like 
samuddya . The word sangha is no doubt a-vd in the sense of a 
corporate body in particular cases, but in such cases, the context 
must clearly show that it denotes a corporate body. The sense of 
multitude borne by the word sangha is clearly seen by the use of 
go sangha in the passage of Kaiyata on Patafijali's Mahdbhdsya on 
Panini V, 1, 59. 
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The next passage on which Mr. J. relies for proving that grama 
and panra were corporate bodies ( the one being the village associa- 
tion and the other the association of the capital ) is the passage of 
Jhhaspati quoted in the Vivadaratmkara ( p., 669 ) : 

GanapasandapiigaA ca vrataa ca Arenayas tatha, 

Samuhasthas ca ye canye vargakhyas 1 te Brhaspatih. 

Mr. J. has taken samuhastha as an adjective of vargakhya in this 
passage as will be apparant from his use of the expression samuhastha 
vargas, but samuhastha in the second verse is cleat ly an adjective of 
anyc and therefore the meaning is ‘and other collections arc called 
vargas.* The expression samuhastha vat gas or ‘bodies incorporated , 
cannot be derived from the verse. The sense of taiga is class or 
multitude of similar things animate or inanimate ; [vide Kaitka- 
vi varan apafijika (the N'yasa) on V, l } 60 : 

Sarighasabdo hi pranisamudaye rudhah, vargaAabdas tu samiiha- 
mjitre ]. 

The next passage ( p. 69 ) upon which Mr. J. takes his stand is 

Gramapauraganasrenyas caturvidhas ca ( sic ) varginah. 

The expression catnrvidhasca has been put by Mr. J. as caturvidhas 
ca in fn. 4 at p. 70, and as caturvidyas ca in fn. 2 at p. 73. The last 
expression is the actual reading of the Vlramitrodaya , p. 1 1 from which 
he has quoted. At p. 69 the distorted reading has caused the dis- 
appearance of a class of individuals contemplated in the verse, viz. 
the caturvidyas i. e. those who have acquired the knowledge of four 
branches of learning. A corporate body of all such men is not known, 
lienee the expression caturvidhas ca has fitted into the verse better in 
the present connection than caturvidyas ca quoted by him correctly 
later on could have. 

As to Mr. J/s statement that 'Katyayana speaks of separate laws 
of the samfihas' on the basis of the passage samuhanam tu yo dharmas 
tena dJtarmcna tc sadti ( Viva da rat nakara , p. 180 ), CandeAvara himself 
explains in connection with the previous sloka that dharma here means 
paramparika a cava, which does away with the possibility of assuming 
that these dharmas were legal enactments made by the samuhas . 
The following statement of Mr. J. appearing as a footnote at p. 69 
should be examined : 

(1) “Cf. MitramiSra's comment on another corporate body (sartha). 

1 The correct reading should be vargyakkmxs te. See Parasara- 
madhava, III, p. 26, fn. 2. 
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Mill to janasanghah ‘associated body of men/ VM,, p. r i.” Here it 
has suited Mr. J.\s purpose to omit the portion of the sentence prece- 
ding the words inilito janasabghak viz. gra made vay a trada u> because 
it clearly states that janasahgha refers to the collection of men assem- 
bled on the occasions of the celebrations of festivals of the village or 
the deities The crowd assembled then cannot evidently be called a 
corporate body. 

Mr. J.’s remark that "Amara and Katya, lexicographers, in giving 
the meanings of Prab ti says that the term means amongst others 
the Paura , i. e., the Associations ( Srenayah ) of the Pauras v contra- 
dicts his position that there was only one association of the Pauras 
in the capital, as the lexicographers here refer to several krenis of the 
pauras . Moreover, Mr. J. himself distinguishes between what he 
calls the Paura body and the krenis of merchants etc., in the city. 
By identifying the tireni with Paura he has contradicted himself. 

The use of the words paurajuttapadam janam in the Ramayana , 
II, in, 19 can well mean the people of the pura and the jattapada^ and 
the use of the words kirn atyam anumsatha which has been translated 
into ‘what do you order His Highness* is only a polite form of expres- 
sion and does not mean that the supposed paura-janapada body really 
occupied such an elevated position as to be able to order Rama [Cf. 
AbhijUanasakuntala , V, Raja (to Purohita) — AnuSastu main bhavan]. 
The passage of the Ramayana on which the translation has been 
based is different in both the Kumbhakonam and the Nirnayasagar 
editions as the reading is ‘kirn aryam nanuSasatha* [why are you not 
speaking to arya (Rama)]. 

The use of the word pariwdah in Bharata’s speech (R. II, n 1, 24,) 
is not a conclusive proof of a reference to the Paura and the Jattapada 
bodies as the term is applicable to the state-council, the Mantri- 
parisad, etc., on which salaried officials had their seats. 

From the above considerations, it appears that the Paura or the 
Jattapada body did not exist at all. The division of the Paura and 
the Jattapada bodies into the inner and the outer sections is also 
without any good ground to support it. 'A bhyantaras' in relation to 
the Pauras means, according to the commentators Rama and 
Govindaraja on the Ramayana , II, 2, 51, th e sevakas (those who 
serve the king ), and the antahpuracarifanas ( those attached to 
the king's palace), while according to Nllakantha on the Maha- 
bharata , Santi, 87, 25 ( bahyas * in relation to the janapadas means 
ataviko dasyusaiighah i, e. marauding foresters. That bahya has 
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reference to the atavikas is also seen in this passage of the Kauttilya 
Arthabastra (VIII, 4 ) : Bahyo mitratavistainbbah . Thus by implica- 
tion, hahya in relation to the pauras means those pauras who are not 
attached to the palace as royal entourage, and abhyantara in relation to 
the jatiapalas means the people within the janapada not living in the 
forests. 

As to the Paura or the N agara-vrddhas there is no reason to 
infer that they were not elders among the people of the town. There 
is no ground for thinking that the P anra-vrddhas constituted the 
council of elders which might be identified with the inner body of 
the supposed Paura body. 

As regards the rule of etiquette from which Mr. J. infers the 
existence of the popular basis of the supposed Paura body representing 
even the lowest interest, the passage from the Gautama Dharma Sutra 
VI, 11 on which he relies has been misinterpreted. Purvah paurah 
has been taken to signify a paura ex-member while its correct inter- 
pretation is vayasa purvah i.e. senior (see Haradatta and Maskari). The 
correct translation of the passage is given in the S. B. E., vol. II, 
pt. 1, p. 209: 

‘'But (on the arrival of an) officiating priest, a father in-law, 
paternal and maternal uncles who are younger (than oneself), one 
must rise they need not be saluted. 

In like manner (any) other aged Jellow citizen , even a Sudra of 
eighty years and more (must be honoured) by one young enough to 
be his son.” 

A glance at the following passages of Manu (II, 137) and 
Yijftavalkya (I, 116) will show that there was the practice of a 
Brahmana doing honour to a Sudra on account of his old age irrespec- 
tive of any connection of him with any corporate body : 

manarhafe Stidro *pi dabamim gatah (Manu, II, 137). 

Vidyakarmavayobandhuvittair manya yathakramam, 

Etaih prabhutaih Stidro'pi vardhake mattam arhati (Yajfi., I, 116). 

Then again Mr, J/s statement is (p. 72, fn. 1) that the Gautama 
Dharma Sutra i VI, 9-15 “lays down an exception with regard to 
etiquette between Pauras . Even if the difference in age were of ten 
years, fellow Pauras were to treat each other as if born on the same 
day- (14-15). Here the assumption is that the Pauras are so called 
because they arc the members of the Para body . But Mitramifira 
(Samskara, p. 466) while explaining a passage from Manu (II, 134) on 
this point (daSabdakhyam paurasakhyam) remarks : 

!• H. Q., JUNE, 1926 51 
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Ekapuravasimm adhikataravidyadigunarahitanam daSabdaparyan- 
tarn jye^htve saty api saknfi ity evam akhyayate na tu abhivadyah. 
Puragrahanam pradarsanartham, tena ekagramavase’ py evam bhavati. 
(Among persons living in the same town, but not having superiority 
by reason of learning, wealth or any other qualifications, if the 
difference in age be up to ten years, they should treat each other as 
friends, and no salutation is necessary. The pura has been used here 
only as atypical example and so the remark applies also to people 
living in the same village). This shows that the rule of etiquette 
mentioned here prevailed among townsmen and villagers known to 
one another. Cf. Apararka on Yajfiavalkya, I, 26; Smrticandrika , 
Samskara, p. 107 ; Par asar amodhava, I, p. 325. 

I find no basis for the statement that the Paura had a Registrar 
and the document given by him was regarded as a superior kind of 
evidence. Mr. J. quotes this passage from Vasistha (Fuhrer’s ed., p. 84) 
in support of the remark : cirakam nama likhitam puranaih pauralekha* 
kaih. Neither this line nor the passages in Vasistha preceding or succeed- 
ing it ‘ refer to the superiority of the pauralekhya to the other kinds 
of lekhya. On the other hand, the Sukranltisara (II, 282) states that 
the pauralekhya is a document of an inferior kind : 

Uttamam rajalikhitain madhyam mantryadibhih krtam, 
Pauralekhyam kanMani syat sarvam sanisadhanaksamam. 

The inference that the supposed Paura body was a popular insti- 
tution because the pauralekhya ( which Mr. J. takes as the document 
of the Paura body but which really means a document belonging to 
a citizen as opposed to the king ) was called laukika in contradistinc- 
tion to rajakiya is erroneous. The kinds of laukika document, men- 
tioned in the law-codes e. g. Paraharamadhava, III, p. 119, Vlrami - 
trodaya, p. 159, clearly show that they were so called because their 
contents were related to the affairs of the subjects as opposed to those 
of the king. The difference between these two classes did not rest on 
the fact as to who registered the documents, for we see that whenever 
the documents were registered, they were done by an official appointed 
by the king : 

Ra jadhikararie tanniyu ktakayasthakrtain tadadhyakqakaracihnitam 
rajasak§ikam — Visnustnrti , VI, 3. Dehadhyak$adilikhit<rrp> tatra jana- 
padam kjtam —Vlramitrodaya, p. 201. (As to Dehadhyakqa being a 
king’s official, see Vifynusntfti , III, 7- 14). 

As regards the non-political functions of the Pauras mentioned by 
Mr. J. (72 flf.) the inferences are not at all sound. 
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(a) According to him the first function is that of administering the 
properties left by deceased persons in collaboration with the govern- 
ment officials. The passage on which, this conclusion is based is this : 

Prahlnadravyani rajagamlni bhavanti. Tato 'nyatha raja man- 
tribhih saha nagaraiS ca karyani kuryat (Vasistha,«XVI, 19, 20). 

[ ‘Property entirely given up (by its owner) goes to the king. If 
it be otherwise, the king with his ministers and the citizens shall 
administer it.’ (Biihler, S.R.E.). Biihler adds this note on tato ’ nyatha : 
‘If the owner gave his property lip temporarily only, e. g. went on a 
journey or a pilgrimage, leaving it without anybody to take care of/]. 
The use of the word nagara cannot support the conclusion that a 
member of the supposed Paura body has been meant. 

(5 & c) The words Santika and Pauqtika have been interpreted 
by Mr. J. into ‘policing the town* and ‘contributing to the material 
strength of the citizens.* ^his interpretation is utterly absurd. The 
passage of Byhaspati quoted in the Vxramitrodaya , p. 424, on which 
he bases his statement relates to the Brfihmanas settled by the king 
in the city and not to any institution (Vedavidyavido vipran Srotriyan 
agnihotrinah, Ahrtya sthapayet tatra tesaip vrttim prakalpayet — V\ra- 
mitrodaya , p. 423). The verses quoted by him have been translated 
by Prof. Jolly (S.B.E., vol. XXIII) thus : 

‘They (Brahmins established by the king) shall perform for the 
citizens constant, special and voluntary rites, as well as expiatory and 
auspicious ones, and pass decisions in doubtful cases/ 

Santika and Paustika have reference to rites that are calculated 
to avert evil and promote welfare respectively. The performance of 
these rites was part of the duties of the priest as will be apparent from 
the following evidences: (1) Atharva Parisista, III, I, 10 — Purodhah 
£»ntikapau§tikaprayascittlyabhicarikanaimittikordvadchikani Atharva- 
vihitani karmf.ni kuryat. (2) Kamandakxya Nltisara , IV, 31 — Atharva- 
vihitam nityam kuryac chantikapaustikam. 

Again in connection with the enumeration of the kinds of sruva 
theAF. Parisi§ta } XXI, 3> 1 and 3 states that a sruva made of gold 
is used in a Santika rite and one made of silver is used in a Paustika 
rite (Sauvarnah £antike proktah and Paustike rajatam vidyat). This 
shows clearly the meanings borne by the terms Santika and 
Pauqtika. 

(d) I have already shown that the mere use of the word paura does 
not prove that there was a Paura body. The term paura in the 
passage gratna-paura-gana-srenyas caturvidyas ca varginah may mean 
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citizens appointed by the king for trying cases in view of this passage 
in the Sukranlti ( IV, 5, 16-18 ) : 

Vyavaharavidah prajna vrtta§llagunanvitah, 

Rajna niyojitavyas te sabhyah sarvasu jatisu. 

KlnaSah karnkah silpikusldisreninartakah, 

Linginas taskarah kuryuh svena dharmena nirnayam. 

(e) The quotation from Brhaspati in the Vxramitrodaya , p. 425, 
relating to works of religious merit and public utility, does not appear 
to have any connection with the supposed Paura body. The way in 
which these works were carried out has been explained already in 
connection with Samayakriya . 

Mr. J. identifies the organisation which according to Megasthenes 
existed in the city of Pataliputra to look after its municipal adminis- 
tration with the supposed paura organisation. He says that ‘the most 
important point to mark is the phrase the City Magistrates which in 
the mouth of a Greek will signify popular officers and 

oi PataU t ra* not °® cerq a PP°hited by the king. The royal officer, 

governor of the city, the Nagaraka , as described in 
the Arthasastra , was distinct.’ This position however is not tenable. 
The words ‘magistrates of self-governed cities' used by Arrian (XII) 
in connection with the description of the seventh caste have evidently 
misled Mr. J. The meaning of these words becomes clear on a reference 
to the preceding paragraph describing the sixth caste of what Arrian 
calls superintendents (informants). They used 'to spy out what goes 
on in country and town, and report everything to the king where the 
people have a king, and to the magistrates where the people are 
self-governed/ Here Arrian is drawing a line between monarchies 
and city-states and the magistrates are informed by the superintendents 
in a city-state just as the king in a monarchy listens to the information. 
The passage does not at all contemplate the city of Pataliputra 
during Cardragupta's reign as the head of the state was the monarch 
and not the ‘magistrates.’ 

In Hamilton and Falconer’s translation of the passage of Megas- 
dienes quoted in Strabo we fird no doubt that the term ‘magistrates' 
has been u?ed, but its meaning becomes clear on a reference to 
McCrindle’s translation of the same passage. In the former transla- 
tion we have : '‘of the magistrates some have charge of the market, 
others of the city, others of the soldiery,” while in the latter we find 
"of the great officers of State, some have charge of the market, others 
of the city, others of the soldiers.” The magistrates were therefore 
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officers of state appointed by the king and not the 'magistrates’ ( of 
Arrian ) who were the heads of the democratic city-states. Moreover 
Megasthenes states that those who had charge of the city were divided 
into six bodies of five each, while those who directed military affairs 
were also divided into six divisions with five members to each. If we 
suppose that these members were elected by the people we s' mil have 
to accept the conclusion that the control over the military in Candra- 
gupta’s dominion was vested not in the emperor but in the people, — an 
inference which does not tally with facts. What Megasthenes there- 
fore really means is that the municipal administration of the city was 
vested in six bodies of officials, each body comprising five of them and 
this arrangement cannot be identified with the paura organisation 
supposed by Mr. J. The existence of the nagaraka whose duties have 
been described by the Kautiliya Arthahastra does not of itself pro\e 
that the city magistrates were ‘popular officers,’ The nagaraka might 
well have been an executive officer working under the six boards of 
officials. Moreover it is evident from the Arthahastra that each 
department of government was put under several heads who were 
transferred from one department to another from time to time (II, 9 
Bahumukhyam anityam cadhikaranam sthapayet). The use of the 
word vtukhya to signify an official head of a department also shows 
that from expressions like pauramukhyas * the inference cannot be 
drawn that they must be the office-bearers elected by the people and 
not government officials appointed by the king. 

I do not understand why Mr. J. states (p. 75) that 'the boards of 
five and the full board of thirty disclose the same arrangement as the 
quorums of three, five, ten, twenty and upwards in the Parisads of 
Law, Buddhist Samgha, and the paftcaka, da'yaka and vimhaka sanghas 
of Patanjali.* Here as also in another passage on the same page 
where he says that a varga means an assembly or quorum, the meaning 
of the term 'quorum* has been stretched too far. Quorum has always 
a reference to a constituted body of persons from among whom a 
certain number must be present at a meeting to render its proceedings 
valid. In regard to the Parisads of Law, different numbers of persons 
constitute the Parisads on particular occasions to carry on the work 
and there is no bigger constituted body with reference to which the 
persons meeting to do the work can form a quorum. The absence 
of this constituted bigger body of persons makes the application of the 
the word 'quorum* in respect of the chapters of Buddhist monks and 
the boards of five or thirty of Megasthenes quite inappropriate, because 
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the quorum of a body of five, for instance, would be constituted by a 
lesser number than five. As regards the pafxaha, dabaka and vimbaka 
saiighas of Patanjali (Pan., V, I, 58, 59), the word sahgha has been 
used in a general sense meaning only a collection : sang/iah samuhah 
sainudaya ity anarthantaram . In this connection the commentator 
Kaiyata adds vimsatih parimanam asya gosangkasya vimmko gosangha 
iti which shows that even the lower animals can be referred to as 
forming a sahgha (i. e. collection). The verses of Brhaspati referred 
to by Mr. J. speak of the number of sa mu ha hit a vaclin s to be appointed 
by the people of a village, etc., and not of quorums of committees of 
hitavadins. 

The term varga does not appear to signify an assembly or quorum. 
The A r yasa ( Kabika vivaranapanjika) of Jinendrabuddhi on the Sutra 
of Panini, V, I, 60 expressly states that the term means a mere collection 
of animate or inanimate objects (SahghaSabdo hi pranisamudaye rudhah, 
vargahabdas tu samuhamatre). When a few people do some work 
collectively they can well be referred to as vargins or samuhasthas. 
Hence varga or samuha does not necessarily imply that the people 
combined for a common object must have a corporate character. The 
passages referred to by Mr. J. in this connection should therefore be 
read in the light of the evidence furnished by the Nyixsa quoted above. 

In the last three paragraphs of the chapter (pt. II, XXVII) Mr. J. 
has tried to prove on the strength of evidence of the Arthabastra, II, 
14 that the Paura association was allowed by the state to have coins 
minted by the state* official Sauvarvika . Moreover he states that “the 
connection between the city guild of merchants and the city corporation 
was so intimate that both came to be regarded as identical." On 
the basis of this intimate connection or identity Mr. J. wants 
to apply the conclusion that the Naigamas had coins struck 
in their own names to the Paura Association. It has been shown 
already from the examination of all the direct evidences brought 
together in the chapter that they have failed to prove that the 
Paura or the fanapada body at all existed. As regards the minting 
of coins by the Sauvarnika, the passage in the Arthabastra speaks of 
Paurafanapadanam rupyasuvarnam . It is doubtful whether the 
expression rupyasuvarnam means gold and silver coins though Dr. R. 
Shamasastry has translated it as such, because the text of the Artha 
bastra refers to a coin by the addition of the word rupa to the name of the 
metal out of which it is manufactured e.g. rTipyarupa,tfonrarTipa (II, 12 , 
p. 84). Moreover the commentator Bhattasvamin while explaining 
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the second sentence in the chapter relating to Sauvarnika states that 
the officer has to look after the manufacture of Kataka-keyTira , etc. (t.e. 
ornaments). Nowhere does he mention in the chapter the minting of 
coins, on the other hand, he expressly states while commenting on the 
passages relating to the duties of the Laksanadbyaksa in chap. 12, bk. 
II, that he was in charge of the Mint and supervised the manufacture 
of coins of different description (Laksanadhyaksah— tankasaladhikarl). 
From this it is likely that if the minting of coins from bullion offered 
by the citizens was permitted, it would have been mentioned by the 
Artkahastra in connection*with the Lakxanadhyaksa . Assuming that 
the citizens were allowed the privilege of getting coins manufactured 
out of the bullion supplied by them there is nothing to show that the 
privilege was enjoyed by the Paura association implying thereby the 
existence of such an association. 

The identification of the Naigaina with the Paura association made 
by Mr.J. rests on very weak arguments. The Naigamas were not confin- 
ed to the metropolis while the Paura association of Mr. J. was confined 
to it. If a Paura association could evolve from the Naigaina in the 
capital city, similar Paura associations could have evolved from the 
Naigamas of the various towns in the realm. The passages that have 
been quoted in support of his identification of the Naigama with the 
Paura association rests on the assumption that the term paurah 
wherever used means ‘members' of the Paura association while it can 
well bear the ordinary meaning of citizens. 

(To be continued) 


Narendra Nath Law 



Aditya, the supposed author of an Arthasastra 

G., in the /. //. Q» \, pp. 384b, has already pointed out that 
Mr. Jayaswal’s “Aditya Arthasastra” rests on a misinterpretation of 
ASv. Gr. S., Ill, 12, 1 6, where the commentator Narayana has given 
the right interpretation. Narayana’s interpretation was followed 
already in the German translation of Ad. *Stenzler (1864) : “Auf der 
Seite der Sonne oder des Usanas sich aufstellend, kiimpfe er”, i. e , 
“Let him fight, arrayed, on the side of the Sun or of Usanas* (that is, 
not with his face turned to the Sun in day-time, or to the planet Venus 
at night.* Mr. Jayaswal seems to have followed H. Oldcnberg, who 
translates (Sacred Books of the East, vol. xxix, p. 234) : “He should 
commence the battle in the line of battle invented by Aditya or by 
Usanas , \ But Stenzler had already referied to the Mahabharata, XII, 
100, 20 : yato vayur yatah sT\ryo yatali hukras tato jayah, and to 
Mallinatha*s commentary on Kumarasambhava, III, 43, where a verse 
is quoted * 

Pratiiukram pratibudham praty augarakam eva ca/ 

Api sakrasamo raja hatasainyo nivartate// 

and 

Yasyam diSi sthitah sukro jlvitccchur na tain vrajet/ 

Kautilya also says (x, 3, Sham., p. 369) that the army should be 
arrayed with its back turned to the Sun (prsthatas suryam). Thus 
there can be no doubt that Narayana *s interpretation is correct, and 
that there never was an “Arthasastra of Adilya 1 '. Nor can the 
A$valayana-Grhya-su f ra be claimed as a witness for the existence 
of an Artha&astra in the times “when the Kalpa-sutras were still being 
completed. ,, (Jayaswal, Hindu Polity, I, p. 4.) 


M. VVlNTERNITZ 



The Evidence of Panini on Vasudeva*Worship 

Mr. K. G. Subrahmanyam has (/. H \ Q. t March, 1926) attempted 
to refute my conclusions published in a paper in the /• H . V °I» 

no. 3. But I am afraid I have to confess that he has not convinced 
me any more than I have convinced him. 

I wrote : "If the derivatives ‘Vasudevaka’ (according to rule iv. 
3. 98) is taken to mean 'worshipper of Vasudeva’, then, for the very 
same reason, 'Arjjunaka’ another derivative under the same rule 
must also be taken to mean 'worshipper of Arjjuna/ But unfortunately 
we cannot stop here. The same is the meaning in which the suffixes 
according to rules 96, 97, 99, and 100 also are employed.’ 1 

What is Mr. Subrahmanyam’s answer to this ? 

His quotation from Patanjali was not needed, for, I have myself 
referred to that. Mr. Subrahmanyam, however, overlooks the importance 
of the word ' athava ’ in the passage quoted. That Vasudeva may be 
regarded as a pro; er name (‘sainjna’) is only a second thought with 
the Bhasyakara. Beside , if Vasudeva is a proper name, Arjjuna is no 
less so ; and the rule in question is more necessary for the form 
' Arjjunaka’ than for the derivative from Vasudeva, which latter might 
be obtained under rule iv. 3. 99. And whatever be the meaning of the 
suffix under rule iv. 3. 98, it cannot be one for Vasudevaka and 
another for Arjjunaka. 

Yet curiously enough, Mr. Subrahmanyam suggests that “ Bhakti 
should be taken to have been used in both its senses of religious 
adoration and anurakti ”. And presumably, so far as Arjjunaka and 
the derivatives under rules 96, etc. are concerned, it should mean 
anurakti only and it should mean religious adoration for Vasudeva 
and Vasudeva alone. But, what is our authority for this bisection 
of meaning i* And how do we know that one half of this meaning 
applies to one set of words and the other half is reserved for Vasudeva 
only ? Is it not simply because Bhandarkar cannot be supported other- 
wise ? Whether I have been right in my interpretation of the rule iv. 2. 
24 (sa asya devata) or not is a separable question and may stand over 
for the present. For even if it be decided against me, my main argu- 
ment will remain unaffected. 

Put briefly, our dilemma is this: If we are to support Bhandarkar we 
must be prepared to think that in Panini’s time there were not only 

l H. Q., JUNE, 1926 52 



4lO RECENT ADVANCE IN SOUTH INDIAN EPIGRAPHY 

worshippers of Vasudeva but even worshippers of cakes (iv. 3. 96) 
and countries (iv. 3. 100) and all that. But if on the other hand, we are 
not prepared to believe in religions of so widely divergent characters, 
then, Bhandarkar cannot be supported. 

U. C. Bhattacharjee 


Recent Advance in South Indian Epigraphy 

Among the places of archaeological interest examined in the course 
of the year ending March, 1924, for which the report has been 
lately issued, was Tirukoshtiyur in the Sivaganga Zamindari of the 
Ramnad District. This is the birth-place of Tirukoshtiyur Nambi, 
the teacher of the great religious reformer, Ramanuja, and it was 
at this place that the latter revealed the teachings of the guru to the 
whole world. The temple of this place has acquired a special 
sanctity on account of its having been sung by live of the early 
Vaisnava Ajwars. In spite of its antiquity only a single inscription in 
Vattejuttu of the time of the early Pandyan king, Maran $adaiyan, 
has been discovered. Puttanarigadi in the Wynaad taluk of Malabar 
District contains a shrine built in the ordinary South Indian style, 
perhaps owing to the close proximity of the place to the Mysore terri- 
tory — a thing rarely to be found among the temples of the west coast, 
which are usually simple structures built of brick, wood and mortar. 
The remains of an ancient Buddhist stupa as well as an early 
Brahml inscription of the 2nd century a.d. were discovered at Alin 1 u, 
five miles from Yerrupajem, a place on the Bezwada-Hyderabad rail- 
way line. The mound is about 10 feet high, measuring 250 feet 
in circumference and has a diameter of about 20 feet at the top. 
Arrangements are to be made early for its exploration. Another stupa 
has also been discovered on the Kainireddi-palli hillock, 6 miles 
from the Madura railway-station on the same line, by the side of which 
have been found 3 beautifully sculptured dagoba slabs like those 
of Amaravatl representing some episodes from the life of the Buddha. 
These are possibly only a few remaining out of many such slabs 
originally planted round the base of the mound as its railing. These 
two stupas are only 15 miles from the famous stupas of AmarSvati, and 
they are bound to contain important relics. The collection of the 
year includes the photographs of the bronze figures of Todur Mull 
and his two wives preserved in the Varadarajaperumal Temple 
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at Conjeevaram. This Todur Mull should not be confused with the 
famous minister of Akbar. He was a general under Sadat-ullah 
Khan, the Nawab of the Karnatic, in the early part of the 18th century. 
Lala Todur Mull seems to have brought back the image of Varada* 
raja to Kaficl from Udaiyarpalayam whither it had been taken for 
safety when the Mughals invaded the Karnatic about 1688. The 
inscription mentioning the fact of restoration gives the date 1710 A. D. 
($aka 1632) as the year of consecration. 

Over 700 inscriptions were secured in this year, though there 
were only 9 copper-plates. Among the latter are two Eastern Ganga 
records dated in the years 154, and no of the Ganga Era; and 
these might prove to be of some use in the reconstruction of the history 
of that dynasty. Two more are Eastern Calukya grants ; while 
among the acquisitions are inscribed stones bearing some very early 
records in Telugu verse and of the time of the Eastern Calukya 
king Gunaga Vijayaditya III. 

The Brahml inscription (No. 331 of 1924) discovered at Alluru near 
the stupa is an incomplete fragment of 17 lines on a pillar and may 
he assigned palaiographically to the 2nd century a. D. as most of the 
characters resemble those of the inscriptions of YajnaSrl Sata- 
karni II while a few others resemble those of the records of ^atakarni I 
and Usavadata. The inscription unfortunately mentions ro king, but 
records a number of gifts of land and money made to a school 
(. Nikaya ) of the Purvabailas , a sect of Buddhist monks. The grants 
recorded appear to have included a vihara built for the use of 
Buddhist monks. 

The two Eastern Ganga records are alscf potentially important ; the 
first is a record of Maharaja Indravarman dated in the year 154 
of the Ganga Era ; and the second belongs to Devendravarman and is 
dated 1 10 of the family era. A record of Nrpatunga Pallava dated in 
the 24th year of his reign (No. 414 of 1923) has been deciphered ; 
while another of the 16th (26th) year of the later Pallava Ko-Perunjinga 
(No. 432 of 1924) illustrates the procedure adopted by the govern- 
ment, as at present, for recovering from reversionary heirs the 
arrears of rent due on lands, even after the demise of the owner, by 
selling a portion. An inscription of the Cola Parantaka I, dated, in 
his 9th year (No. 261 of 1923), has a new introduction ; and its import- 
ance lies in the fact that it is the first stone record so far known 
of a Cola king before the time of Rajaraja I, containing an introduction 
of eulogy. This introduction is purely an eulogistic one without re- 
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counting any of the king’s exploits. Another Cola record (No. 
266 of 1923) is interesting, because it describes an individual endow- 
ment the annual interest on which was to be given away as prize- 
money to the best reciter of the Jaimini-Sama-veda at the local temple 
on the night of the asterism Tiruvadirai in the month of Margaji ; 
and it was stipulated that -no prize-winner should compete a second 
time. Another (No. 333 of 1923) records a grant of land to a Brahmin 
for expounding the Prabhakaratn, An inscription of Rajendra Cola I 
refers to a free dispensary established by the queen Kundavai- 
Pirattiyar ; this is perhaps the earliest of such grants known. The 
dispensary was to be named after Sundara Cola. Another of the 
28th year of Rajendra I (No. 228 of 1923) describes an act of the 
village assembly and refers to the monarch as “ Purvadesamum 
Gangaiyum , kidaramum konda ” — i. e. who conquered Purvarastra 
(identified by Mr. Hiralal with the Chattisgarh division of the Central 
Provinces), a portion of MahakoSala and Bihar, and Kidaram (identi- 
fied by Dr. S. K. Aiyangar with Kerti in the north coast of Sumatra). 
Inscription No. 433 of 1924 disproves the theory that Rajadhiraja II 
was the son of Rajaraja II ar.d strengthens the position of the 
former in the genealogy of the Later Colas. 

There are numerous inscriptions about Jatavarman KulaSekhara 
Pandya (a. D. 1190-1217), the heroic Maravarman Sundara Pandya I, 
the conqueror of the Colas and other Pandya rulers. Two of them 
(nos. 91 & 73 of 1924) give us some details regarding the rate of 
taxation prevailing at the time on the various kinds of produce ; and 
they tell us that allowance was made for the taxation only on the 
actual produce yielded bynhe lands. An inscription of a later Vlra 
Pandya (dated Saka 1298 = 40th year of the reign = 1370 or 1371 A. D.) 
tells us of a long-standing feud between the caste-people and the 
paraiyas (untouchables) of a certain locality on a question of the 
payment for services done by the latter. Inscription No. 39 of '924 
tells us of the various taxes which fell on land — the kadamai , the 
antarayam tax paid in money, the viniyogairty and the vadak- 
kadamai . It refers to a dispute about the sale of lands, and tanks irri- 
gating them, near the temple at Tirumalai, to the two brothers. 

The Vijayanagara inscriptions discovered this year are not very signi- 
ficant, Some records of Harihara II mention the transactions of the vil- 
lage-assemblies ; and we can see from these how the village assemblies 
which were powerful local institutions during the Cola period seem 
to have gradually died out after the decline of the Cola empire ; and 
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the few transactions noticed in these Vijayanagara inscriptions were 
possibly among the very last acts of the assemblies before their 
complete disappearance. Acyuta Raya comes in for a good amount 
of detailed information, as well as the Golaki ntatha which was, judg- 
ing from inscriptional and other evidences, a very important religious 
institution of South India from the nth century onwards. The 
* Golaki- inaiha-santana Swacaryns’ occurs in different records and there 
are even at the present day representatives of the matha in the 
preceptors of the Bericheth £aiva merchants and a portion of the 
Tamil-speaking Vaniya (oil-monger) caste. 

Among the miscellaneous inscriptions are some relating to the 
Kakatlyas, some to the 3 etupatis of Ramnad ; while 10 inscriptions 
in the Marathi language belonging to Maharaja Serfoji (a.d. 1798-1833) 
of Tanjore, the famous pupil and friend of the missionary Swartz, 
have been secured from the BrhadJsvara Temple at Tanjore which 
he repaired in various parts. Record No. 424 (of a. d. 1803) gives * n 
chronological order the history of the Bhonsle family, describing in 
detail the achievements of Shahaji and his great son Sivaji and 
containing a detailed history of the Maratlia Rajas of Tanjore. 
Inscriptions Nos. 301, 302, and 303 of 1923 secured from Tirukoshtiyur 
and dated in the 1 ith year of Jatavarman Sundara Pandya give us a 
glimpse of the criminal administration prevalent in the 13th century 
in the Pandya country. These 3 records contain a continued narrative 
of a single event. These should be read with the various other ins- 
tances of criminal administration noticed in previous reports. Every- 
where we hear that sentences of punishment were passed in full 
assembly. 

C. S. Srinivasachari 


Rupakas— how many are they ? 

Two forms of Sanskrit Kavya (poetry) are generally 
recognised — 

(1) Dr6ya or Abhineya — capable of being represented on the stage, 
and (2) firavya — to be heard. 

The first form has again been subdivided into two main classes, 

(n) Rupakas — principal plays, and (/>) Uparupakas — minor plays. 
The number of Rupakas, as given in the Natya6nstra of Bharata, 
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Sahityadarpana, Dasarupa and other Sanskrit works on dramaturgy, 
is ten , and the list is as follows : — 

(i) Nataka, (2) Prakarana, (3) Bhana, 4) Vyayoga, (5) Samavakiira, 
(6) Dima, (7) Ihamrga, (8) Afika, (9) Vlthl, and (10) Prahasana. 

This is a point on which oriental scholars have, up till now, found 
no ground to differ. 

But recent discoveries in the field of Sanskrit dramatic literature 
have brought us face to face with a very singular exception as regards 
the enumeration of the Rupakas. 

Bhagavadajjuklyam — a Prahasana, which differs remarkably on 
many points from all other plays of the same type, gives a list of no 
less than twelve Rupakas in its Prastavana. "The list of ten Rupakas 
in all our NatyaSastras includes the Nataka and Prakarana, while our 
author mentions ten kinds of plays sprung from Nataka and Praka* 
rana, and mentions, besides Ihamrga and other kinds of Rupakas found 
also in the usual lists, Vara as the first and Sallapa as the seventh. 
Sallfipa, i.e. Samlapaka or discourse, appears as a type of drama else 
where, 8 but Vara seems to be otherwise quite unknown*. 8 

Among the Prahasanas hitherto published Bhagavadajjuklyam 
holds a very unique position. It differs from Mattavilasa inasmuch as 
it purports to be a “comedy proper” rather than “a real farce and satire'* 
as Mattavilasa claims to be. But on that account it is in no way 
inferior to Mahendravikrama’s play. 

Nothing definite can be said about the age of the play. Like the 
thirteen dramas attributed to Bhiisa, it also omits to mention the names 
of both the work and the author in the prologue. But the names are 
found in the colophon and in the opening verse of the old commentary 
published with it. But this does not go towards solving the much- 
vexed problem of its age. All that we can gather after a careful perusal 
of the work is that it was written at a period when Buddhism was on 
the decline in South India ; but even then the condition of the Bud' 
dhist society had not become so corrupt as it was at the time when 
Mattavilasa was composed. Thus the play seems to go back to a very 
early period — earlier perhaps than that of Mattavilasa. For obvious 
reasons, it cannot be called a compilation as Pandit Krishna Pisharoti 

1 swifts 

rncpwi' • • 1 — vnr totwt i 

2 An Uparupaka is also of the same name. 

3 Winternitz— Preface to Bhagavadajjuklyam, 
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has tried to show in his paper on Bhasa. Neither can its author 
Bodhayana be possibly identified with the great Vrttikara of the Brah- 
masutras as Prof. Winternitz has suggested. 

Thus we see that many a new problem has been raised by the 
publication of the play. At present the materials that may lead to the 
solution of these problems are quite scanty and consequently insuffi- 
cient. We hear that three works connected with acting in Kerala — 
Attaprakara, Kramadlpika and Kutiat$akrama l —have been re- 
cently discovered. May we not venture to hope that these valuable 
discoveries of Tamila-Malayalam works on dramaturgy would throw 
some light on questions that still remain open, 

Ashokanath Bhattacharya 


The First commentary on the Mahabhasya 


In connection with the date of a certain Vedantic writer 1 had 
recently to consult the list of the gurus who occupied the pontifical 
throne at the Advaita MaiJta of Conjeeveram and for this purpose 
referred to the Guru-ratna-mala , one of the five works published in the 
volume styled Vedanla-pafica-prakarani , printed at the Sri Vidya Press, 
of Kumbhakonam and 1 was more than surprised to find in it the 
following stanza:— 




r im li- 


lt may be translated as follows ‘1 seek the help of Gaudapada who 
first spread a knowledge of the Bhasya of Patanjali, 1 whose feet were 
adored by Ayarcya, once his opponent and who was the preceptor 
of N in aka mystics 4 like Apolonya.’ The references here are obviously 
to Apollonius of Tyana and to king Iarchas mentioned in his ‘Travels’. 1 
This work, Guru-ratna mala, is ascribed — with what authority it is not 
known — to Sadasivendra whose Vedantic works like the Atma-vidya- 
vilasa are well-known in the south. There is a commentary by one 
Atmabodha on the work which also is printed in the same volume. 


1 Vide the Introduction to the play by the Editor. 

2 p. 20. 3 For the allusion here, see Patafijali carita of Rama- 

hhadra Dlksita (Nirnaya Sagara Press). 

4 JR AS., vol, 1 7 (i860), p. 9°’ 


S Ibid. 
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It introduces in explaining the stanza the name of Damis, 1 a fellow- 
traveller and friend of Apollonius and Pravrti,a £aka chief of Taksasila- 
and states that Ayarcya was a Buddhist. These are remarkable 
statements and, if authentic, would be of great importance in deter- 
mining the date of Gaudapada and deciding the question whether 
Apollonius of Tyana visited India or not. The work, though published 
long ago is, I think, not yet widely k nown. 

M. Hxriyanna 


A Short note on Mr. Jayaswal’s interpretation of a 
Mahabhasya passage in his ‘Hindu Polity 1 (p. 122) 

In the above book, at the close of the chapter on ‘Franchise and 
Citizenship/ the author concludes thus : 

“ The cause of Patafijali’s perplexity seems to be a confusion which 
arose by treating a Varttika of Katyayana, viz. wfircira wit ^ ‘ T 5 * 
as a Sutra of Panini. As a matter of fact, I^is given 

as a Varttika (No. 18) to Panini, IV. 2. 104 (Kielhorn, p. 296). The 
same rule could not be both a Varttika of Katyayana and a 
Sutra of Panini. It has already come as a Varttika, and by treating 
it as a Varttika the sense becomes clear. Katyayana completes Panini 
by giving a general rule on allegiance owed to well-known Ksattriya 
rulers,” 

At the outset, our sense of admiration seems as it were to be 
awakened from its torpor by the author’s originality in discovering 
and pointing out the perplexity of PataAjali. With due deference to 
the author, we are inclined to be more sympathetic towards Patanjali 
for the very reason that no commentator after him has doubted his 
sanity in taking the rule under discussion to belong to Panini, and 
not to Katyayana as Mr, Jayaswal w r ould have it. To do justice to 
Patanjali, we should recognise the fact that he had not the advantage 
of a critical edition of the Varttikas, as Mr. Jayaswal and ourselves are 
privileged to have. On the textual side, we are not prepared to believe 
that Mr. Jayaswal would have consciously committed himself to the 
statement that the rule concerned should be taken to be a Virttika 
of Katyayana, and not a Sutra of Panini. Verily, the rule in question, 
comes from the mouth of Katyayana, and our thanks are due to the 


1 JR AS ., vol, 17 (i860), p, 70, 


2 Ibid p. 76. 
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illustrious editor of the Mahabhasya, Dr. Kielhorn, for having so 
printed it. But we have to draw the attention of Mr. Jayaswal to 
a technique in Sastric treatises, called . It is a verbatim quotation 
of a certain statement or statements, for the purpose of discussion with 
reference to a particular point under consideration. To make our point 
clear, it is necessary to refer to the particular discussion in brief. In 
this particular instance, Katyayana is dealing with the Sutra IV.2.104 
( ) which enjoins the addition of a suffix ‘tyap* after indeclin- 

ables, so that we get the forms like etc. There is a similar 
rule (IV.2.114 — ) which enjoins the addition of the suffix *cha* 
to words beginning with a Vrddhi vowel. The word is an indeclin- 
able having a Vrddhi vowel for its first letter. Therefore it comes 
under the operation of the two Sutras, IV.2.104 & 1 14. Katyayana, 
by his second Varttika under the rule IV.2.104, says that the rule 
I.4.2 operates, and we should have the suffix ‘ch a* 

added to it and not ‘tyap'. Then he proceeds as a contextual sequence 
to discuss the scope of the rule IV.2.114, in its turn, and from 
the Varttika No. 7 onwards, he enumerates the rules of Panini which 
supersede IV.2.114. Some of these rules he refers to in his own words 
and some he literally quotes. For instance, the Varttika No. 11 
(Kiel., vol. II, p. 295) refers to the two rules of Panini 
IV.3.64 & 65. This is of the former type. An instance of the latter 
type would be the Varttika No. 20. ( which is a rule (IV.3.122) 

of Panini. In fact, two succeeding Varttikas (Nos. 21 & 22) also happen 
to be verbatim quotations of the Sutras IV. 3.1 25 & 126 of Panini. 
Consistently with what Mr. Jayaswal has stated with regard to the 
rule (Varttika No. 18), we should perforce consider the rules (Varttikas 
Nos. 21 & 22) to be the only Varttikas ; and as no rule cculd be both 
a Varttika of Katyayana and a Sutra of Panini, we are constrained to 
request Mr. Jayaswal to discover the person or persons who are under 
confusion and perplexity with regard to these rules. Unless and 
until he complies with our request, the alleged confusion and 
perplexity attributed to Patafljali only deserve to be classed with 
optical illusions like mirage. 

We are further at a loss to understand how according to Mr. Jaya- 
swal, the taking of the rule under consideration to be a Varttika of 
Katyayana would make the sense clear. If it is taken at all as a Varttika, 
it is read under rule IV.2.104, and not under IV.3.98, as he seems to 
imagine. And even supposing that the rule embodied i.i the Varttika 
applies to IV.3.98, there is no need to accept what Mr Jayaswal says, if 

I. II. Q. JUNE, 1926 53 
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we remember that Katyayana was removed from Panini by two or three 
centuries. What guarantee is there that the word Vasudeva, the name 
of a deity in Panini’s time, had not become the name of a Ksatriya in 
the days of Katyayana ? So, the position taken by Mr. Jayasvval 
seems to be untenable. In this connection, we would like to refer 
Mr. Jayaswal to an article appearing in the March issue of this Journal, 
vindicating the late venerable scholar, Sir R. G. Bhandarkar, in 
holding that the Sutra IV.3.98 of Panini should be taken as an 
evidence of Vasudeva-worship in the times of Panini. 

While we yield to none in our admiration of Mr. Jayaswal for his 
fertile imagination and for his valuable suggestions, we have to point 
out that such instances as the present do show that Mr. Jayaswal has 
ventured beyond his depth j and we cannot but yield to the temptation 
to conclude with a pithy remark of the famous rhetorician, Anandavar- 
dhana : — ^ 11 

(Dlnany.iloka, N. S. edn., p. 94). 

K. G. Si) 15 RAIIMAN YAM 


A passage of the Abhidharmakosavyakhya 

The following passage occurs in the Abhidluirmahomxyakhya , 
Bibliotheca Buddhica ed., p. 23, 11 . 22 ff. : 

“luhyata iti loka iti. (1) asminn eva rohita vyayamamatrc kalevarc 
lokam prajhapaySmi lokasamudayani ceti sutram. (2) luhyate pra- 
luhyate tasmal loka iti ca bhagavataivoktam. luhyate vinasyatity arthah. 
lujir iha grhlto na lokih. nairuktena tu vidhanena gakarasya sthane 
kakarah krtah.” 

There are here some mistakes which have escaped the notice of the 
editors, Professors Levi and Stcherbatsky. Professor Poussin, too, 
seems to have overlooked some of these mistakes as he has quoted the 
sentence*, marked (1) and (2) in his French translation of the above 
work (part 1, p, 14) with the same mistakes and without any remark 
thereon. One may, therefore, be allowed to point them out in the 
following few lines. 

In our Visvabharati Library we have a transcription of the 
Abhidharmakohavyakhya made from a Ms. in the Darbar Library, 
Nepal, which was secured through the kindness of the Maha- 
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rajadhiraja himself. The readings found herein are identical with 
those in the printed text except for one single instance which will be 
noted in its proper place. There are, however, a few corrections 
which are made only arbitrarily as will be shown presently. 

The first point to be noted is the words luhyate and praluhyate 
which occur over and over again. These are afterwards corrected to lu- 
kyate and pralukyate respectively by, we do not know, whom without any 
authority in the transcription referred to. Now, how are they derived ? 
And what do they mean ? Certainly they are not from V — V rwA 

originally \f rttdh ‘to grow* ; nor from jluh — / radix *to restrain/ 
r and dh becoming / and h respectively owing to Prakritism. The fact is 
that the original readings here are lujyate and pralujyate respectively, 
the words being derived from yf luj—yf ruj ‘to break' or to be utterly 
lost (■ vinasa ). It is perfectly clear from the words of YaSotnitra himself 
when he says in' that connection : luhyate (wrongly for lujyate) vinasya- 
fity arihah lujir iha grhlto na lokih (pp. 23-24). Luhyate (for 
lujyate) means ‘one becomes destroyed'. Here is V'/w/and'not V luk. 
This is supported also by the commentary (bhasya) in Tibetan version 
giving the derivation oiloka ( AbJiidharmakosa with its bhasya, Bib. Bud., 
p. 13,1. 18) : hjigfas hfig rten no. The original Sanskrit of this as 
preserved in the Vyakhya cannot be other than lujyata iti l ok all. .Tib. 
kftS— Skt. viniha, and Tib. rten = Skt. ddhdra or as ray a ; therefore, that 
winch is the rten or asraya of hfig or vin'isa is hfig rten = vinamsraya 
(a vanishing one). See Mahavyutpatti , CL 1 V, 16 “ lujyata iti lokali 
Thus there cannot be any doubt that the actual readings here are 
lujyate and pralujyate , as one would expect and as actually found in 
the Adasohasrika P raj flap aramitd (Bib. Ind., p. 256) quoted by Poussin 
himself. The Pali form lujjati in the same connection (Sainyutta-Nikaya, 
iv, 52 : “ lujjati 0 tasma loko ti vuccati”) leads to the same conclusion. 

In the last sentence of the passage quoted above from the A bhi- 
dharmakosa- vyakhya, the word gakarasya which is found also in our 
transcription must be corrected to jakarasya as evident from the above 
discussion. 

In the sentence (1) vyayama is wrongly taken for vyama 
‘ fathom * as in our transcription and in the Aiiguttara-Nikaya, 
II, 48 : vyamamatte kalevare. The word vyayama has here no 
sense whatever. That the measure of one's kalevara (bod)') is one 
fathom is found, perhaps for the first time, in the Satapatha-Bruh - 
inana> vii, 1, 1, 37 : vyamamatro vat purusah. 

VlDHUSHEKHARA BHATTACHARYA 



Mr. Benoy Kumar S&rk&r’s criticism ot 
Hindu Political Theories— A Reply 


In the Indian Historical Quarterly , Vol.I, Nos. 3*4, Vol. II, Nos. 1-2, 
a series of papers entitled Hindu Politics in Italian have appeared 
from the pen of Mr. Benoy Kumar Sarkar, the distinguished Indianist. 
The professed object of the writer is to “summarize and review 
almost all that has appeared in Italian (sic) on the subject of Hindu 
political theories and institutions. 19 However, he has thought it fit with 
remarkable relevancy to indulge in general reviews of a number of 
recent Indian publications dealing with this branch of investigation. 
Among the works that have been so honoured is the History of Hindu 
Political Theories which, though casually noticed in an earlier number 
of the I.H.Q. (Vol. I, No. 4), has been subjected to a long and searching 
examination in the current issue. 

The critic prefaces his general review of the H. P. T. by lamenting 
what he fancies to be the limited scope of the work. This point 
is connected with the critic’s highly original idea of the scope of an 
historical investigation of political theories, and may be conveniently 
considered at a later place. Meanwhile it will be sufficient to state 
in reply to his objections (1) that the large place given in the H. P. T. 
to the theory of kingship is the inevitable consequence of the nature 
of its subject, (2) that other topics which properly fall within the 
scope of a history of Indian political ideas have received in the same 
work their just share of recognition, (illustrations of such topics are 
the relation of Politics to Law, the scope and method of the Arthasastra 
and its relation to other sciences, the relation of Politics to reli- 
gion and morality, and, last but not the least, the theory of republics), 
(3) that where there are no limitations, no occasion arises for being 
“conscious” of their existence. To say in the face of this evidence that 
the H. P. T. is “virtually” “an examination of the theory of kingship" 
is to mis-state facts. 

It is not true to say that the application of the literary data, say, 
of the Smrtis and the Epics, to serve as a picture of concrete 
political institutions was made "'without a word of explanation." For 
at least two grounds were mentioned in the H. P. T. for justifying 
or extenuating the same, namely, the absence of a connected history 
based on the objective study of facts, and the non-idealistic character 
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of the theoretical data. The critic complains of the "use of evidences" 
"whose institutional value is questionable/' but a few pages below he 
answers his own objection by admitting the "absence of a well- 
documented institutional history" of ancient India as yet. 

In connection with the vedic doctrine of the king's divinity it was 
specially pointed out in the H. P. T. (pp. 30-31) that the Brahmana 
like the king was habitually regarded as a god, and that the status of 
divinity was a privilege of all persons entitled to the $rauta 
sacrifice. To state in the face of this that the sharing of divine attri- 
butes of the king by others in the vedic religious conceptions is 'ignored* 
in the H. P. T. is to state the reverse of truth. The facile generalisa- 
tion that the "sole constitutional value’* of the vedic passages in 
this connection lies in their pointing to the derivation of divinity from 
the kingship, a view which is pointedly contradicted by the evidence 
of a Brahmana passage (quoted, II. P. T., pp. 32-33), is in line with the 
critic's characteristic manner. Coming to the later periods, it was sought 
to bring cut the ideas of the king's divinity in their proper "places" 
in the thought of the Arthasastra, the Mahabharata, the Smrtis and the 
Puranas. But care was taken at the same time to distinguish those 
contemporary phases of speculation that were free from this influence. 
As regards the idea of the king's divinity an attempt was specially 
made to distinguish between its different forms so as to show how in 
some cases the divinity was merely metaphorical, and in other 
cases, was attached to the king in some direct fashion. It thus appears 
that the "tremendous misconception from beginning to end" with 
which the critic charges the author exists only in his own imagination. 
It is odd to find the critic turning for support to Shamasastry's 
Evolution of Indian Polity just after he has condemned its "failure to 
satisfy the demands of critical approach.* 

As regards the vedic “theory of class-origins* the Purusasukta does 
not mention the Brahmana, etc. to have been born "in a haphazard 
manner/* for it connects the Brahmana, the Rajanya (Ksatriya), the 
VaiSya and the 6udra with the mouth, the arms, the thighs and the 
feet of Purusa, the great primeval Man. That this or a similar 
metaphor forms the foundation of the whole system of Hindu social 
precedence and, in particular, of the Brahminical pre-eminence, is 
a proposition which may be new to the critic, but is familiar to every 
student of Indian antiquities. The critic's explanation of Taitt. 
Sain., vil. 1. 1. as meaning nothing more than that "each one is some- 
body in his own field" is based conveniently upon the suppres- 
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sion of the latter part of the Brahnaana story which conveys the impor- 
tant "statements” that the Vaisyas are to be eaten ar.J that the 
&ldras are dependent upon others (See H. P. T., p. 46 ».). 

While finding fault with the treatment of "Vedic thought” in the 
H. P. T., the critic offers the precious advice to the "investigator of 
Vedic politics" to devote attention to the "real centre of political as 
well as social and economic interest/ 1 namely, the "vU-group, the 
people or the demos.” Criticism of this kind shows, if anything, the 
critic's ignorance of the subject which he professes to treat. "Vedic 
politics” and "Vedic thought" consist of successive strands represented 
by the Rgveda Samhita, the Atharvaveda Sainhita, Yajus Samhitas and 
the Brfihmanas, the Upanisads and the Kalpasutras. Now granting that 
at the period of the Rgveda, the Vis was the centre of common interest, 
a point in itself highly debatable in view of the impossibility of fixing 
the relative position of the king and the people in the Rgvedic polity 

with the same precision as, say, in the Homeric polity, is the critic 

unaware of the fact that the Brahmana and the Sutra periods witnessed 
a progressive advance of the king's and the Brah in ana’s power, and 
disappearance of the tribal Samiti and Sabha ? Besides even if we 
admit for the earlier period that "the genuine problems of the fire- 
sages (?)” were those concerned with "colonizing, conquest and inter- 
tribal war and peace,” their consideration would properly fall within 
the scope of the historian of political institutions. Failure to "visualise" 
these in a work dealing exclusively with tne history of political ideas 
cannot and ought not to be regarded as an omission. 

Regarding the "doctrine of the saptaiiga it was attempted in the 
H. P. T. as fully as possible to explain its general significance together 
with that of the mutual comparison of its constituent elements. One 
may well despair of the critic who takes this to involve “obliviousness” 
of the fact that "the king was but one of the seven limbs of the body 
politic". It is true that none of the component factors save the king 
has been subjected in the H. P. T. to a detailed treatment, but this was 
done deliberately with the object of confining the work to its own 
proper jurisdiction. Will the critic who makes the omission of 
"public finance, international law, jurisprudence and the theory of 
war" from the scope of the H. P. T. the basis of his charge, kindly 
explain why the boundaries of the sciences laid down by a well-estab- 
lished convention should be transgressed in the case of political 
philosophy ? 

In explaining the definitions of ArthaSastra and Dandanlti and 



MR. B, K. SARKAR’S CRITICISM OF II. P. T. — A REPLY 423 

their relation to the sister sciences, it was precisely the general 
character of the former as involving the Art of Government in the 
widest sense of the term that was sought to be brought into promi- 
nence. On the other hand, it was pointed out on the indisputable 
evidence of quoted texts (see H. P. T., p. 13 n.) how at a later stage 
Hindu “political science* was identified with the institution of monar- 
chy. The critic's charges on this point indicate nothing so much as 
his tendency to mis-state facts and to shut his eyes to the positive 
evidence of texts. 

While rejecting with solemn assurance the explanation of ‘ rajyam ' 
in the sense of ‘sovereignty’, the critic has not cared to consider the 
evidence advanced in the H. P. T., nor has he reflected what kind of 
State that would be which included the appliances of Government and 
a foreign ally without necessarily including the people. 

That part of Utathya's “lecture* in the Mahabharata, which was 
held to be ‘‘perhaps peculiar to Hindu political thought/' was to the 
effect that unrighteousness on the king’s part was the cause of distur- 
bance of the social, the moral and even the physical order. Will the 
critic kindly quote from the “Stoic and Patristic speculations" and *'cven 
the French epic of the thirteenth century" the precise counterpart of 
this view ? 

The reasons for considering the “Buddhist theory of contract as 
' an isolated phenomenon in the history of Hindu political thought* 
were sufficiently explained in several places in the H. P. T. (pp. 12 1, 
139, 276 etc.). None of the arguments brought forward by the critic 
can disprove the fact that the author of the Dlgha Nikaya theory 
neglected to draw out its consequences in respect of the 'mutual 
relations of rulers and their subjects. The critic’s further charge that 
“the contract theory has proved a veritable stumbling block to the 
author* is unsupported by a single argument, and deserves no notice. 

The comment in the H. P. T. on the Buddhist passages mentioning 
the seven conditions of welfare of the Licchavi-Vajjis was to the effect 
that these involved a moralist's analysis, not that of a political philoso- 
pher strictly so called. The scope of the comment, in other words, 
was restricted only to the two passages herein concerned, and not a 
word was said about their authorship. The critic, however, arbitrarily 
stretches the author’s meaning so as to make him indulge in the 
dangerous and wholly unwarranted generalisation that “Sakya the 
Buddha was a mere moralist and not a political philosopher." 
In doing this the critic lays himself open to the charge of a 



4 M mr. k. sarkau's criticism ok h. t\ t.— a reply 

positive mis-statement of facts. Besides, is the critic so simple as 
to think that whatever is attributed in the Buddhist canon to the 
Buddha must necessarily be the word of the Master ? Confining our- 
selves to the limits of the two Nikaya passages we find the critic 
triumphantly exclaiming that “obedience to the elders*, one of the items 
mentioned by “$akya” is not a mere moral maxim, and illustrating 
his dictum from modern examples. But he conveniently forgets other 
'•items”, such as protection of women, performance of religious rites, 
and honour to the saints, which are also mentioned in “Sakya's” 
teaching above-mentioned. Will the critic kindly quote the example 
of any institution or text of any constitutional law to show modern 
parallels to these ancient maxims ? The critic’s further statement 
that the author of the H. P. T. “cuts short his examination of Sakya's 
rnoralisings” on the plea that they do not embody any political 
theory is purefiction. 

The so-called “omissions in the realm of Buddhist political philo- 
sophy” with which the critic charges the author illustrate his curious 
ideas about the scope of a history of political theory. Such a work, 
the critic evidently thinks, should take cognizance of the concrete 
institutions of ecclesiastical as well as civil bodies and the principles 
of their working. How otherwise to account for the critic's insistence 
upon the treatment of “the statutes of Buddhist ecclesiastical polity” 
and the Asokan policy of administrative uniformity and paternal 
rule ? As the critic seems to stand alone in his conception of the 
range of an historical account of political ideas, no serious notice of his 
criticism need be taken. In this connection it is amusing to note 
that the critic, while frankly admitting that the ''statutes of Buddhist 
ecclesiastical polity” are "mainly institutional” in their character, 
still argues that they “might be made to yield some theories* about 
which he is himself discreetly silent. 

The chapter on Kautilya in the H. P. T. has received from the 
critic a large measure of attention. How little the critic believes 
in his own sweeping judgment will appear from the fact that he thinks 
two of the "topics" treated in this chapter (those concerning the 
author's criticism of an opinion of Bottazzi and his comparison 
between Kautilya and MachiavelliJ to be sufficiently “unconventional” 
to merit a detailed criticism at his own hands. The critic's charge that 
Kaufcilya’s “superb thoughts on finance, mandate strategy, and tactics” 
have been studiously avoided by the author shows his usual misconcep- 
tion of the scope of political philosophy. As regards the character 
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of Kaufcilya’s Arthasastra, all that’was said in the H. P. T. was that 
it dealt not with the theory of the State but with the Art of 
Government and kindred topics. In justification of this statement, 
attention was drawn not only to its slender stock of speculation but 
also to the fact that even this occurs casually in the course of discussions 
of concrete problems of statecraft (H. P. T., pp. 126, 131-133, etc). Will 
the critic kindly point out where it is mentioned that Kautilya’s 
work was "a mere handbook on the Art of Government” ? 

Turning to the doctrine of the king's divinity and the like, the 
critic charges the author with a “maze of perplexities” and a “legion 
of inconsistencies/' but a slight examination reveals that these are 
entirely of the critic’s own creation. Divinity in one place, the critic 
complains, is interpreted as a “metaphorical assimilation” of the 
king’s functions with those of the gods, whil* elsewhere not much 
store is set by this contention. This apparent “inconsistency” is 
explained by the fact, as the critic well knows, that the former has 
reference to a particular form of the doctrine, while the latter is 
concerned with a general estimate of the doctrine in relation to the 
Western theory of Divine Right. The reason for rejection of the 
metaphorical explanation in the latter case is shown in the concluding 
part of the sentence (H. P. T., p. 277), which the critic coolly suppresses, 
namely, “we find that the king’s title to rule is expressly derived at 
least in the Santiparvan from his absorption of Visnu’s essence”. 
Will the critic, who is never tired of descanting on the “secular 
and democratic elements” to be found in “Hindu theorising” 
kindly explain how he proposes to reconcile his “hypothesis” with 
the positive evidence of the text just referred to ? 

Another example of “inconsistency” mentioned by the critic is 
that the idea of Visnu’s entering into the king’s person is in the 
Mahabharata admittedly conjoined with that of his divinely imposed 
duty of protection. This “of course” “lays the axe at the root of 
the kingly divinity/’ for do not the people li 3 reby become “no less 
divine than the king” ? Admirable logic ! 

Again, it is asked, why the Mahabharata story should be held to 
be “ incongruous ” with the Buddhist theory of contract. The plain 
answer is that while the latter bases kingship upon popular agreement 
or contract, the former holds it to be founded upon divine will. 
The natural tendency of the latter theory is to develop the conception 
of the king as fl an official paid by his subjects for the service of 
protection/’Iwhile the latter logically tends towards the intensification 

I. li. Q., JUNE, 1926 S 4 
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of the principle of royal authority. It is true that the consequence 
of the latter theory, in so far as the mutual realtions of rulers and 
subjects are concerned, is not clearly drawn out by the theorist, while 
the logical consquence of the former is qualified by counteracting 
principles. Hut this evidently does not alter the real difference between 
the two theories. The critic’s contention that " whether the king be 
ordained by god or elected by the agreement of the people, he is a 
servant in any case,” from which he draws the further conclusion of 
u identity ” of the Hindu theories of kingship, shows a singular in- 
capacity for discrimination of the finer shades of differences together 
with a notable tendency towards mistaking the potential consequences 
for the actual. 

The critic is astonished to find that a certain passage (Mahfi- 
bharata, Anusasanaparvan, ch. 6r, 32-33) which he quotes from the 
H. P. T., has not been taken by the author to involve the doctrine 
of resistance. Now will it be believed that the passage which was so 
characterised is not the one mentioned by the critic, but an al- 
together different one (Manusainhita VII. 111-112) occurring in a 
separate part of the H. P. T. ? Deliberate distortion of evidence of 
this kind may be an “amusing” pastime to the critic, but is bound 
to rouse the disgust of all right-thinking men. 

In dealing with the Sukranlti it was asserted in the H. P. T. that 
the distinction between the good king and the tyrant “from the point 
of view of the king's divine nature* was perhaps drawn for the first time 
in that work. The conscientious critic suppresses the words appearing 
within quotation-marks, and thus has no difficulty in proving to his 
own satisfaction the author’s “forgetfulness" of the “points in 
Utathya’s lecture.” 

The critic’s remarks in regard to the concluding chapter furnish 
refreshing reading. He objects to the guarded phrase “probably in 
no other system* used only once with reference to the degree of 
emphasis of a certain doctrine. He objects to the terms ‘ Hindu 
mind* and '‘Hindu view” as being “vague and meaningless.” But 
when he himself uses the terms “Vedic thought” and “Vedic politics” 
just seven pages back as a convenient label for the culture-periods 
represented successively by the Vedic Samhitas, the Brahmanas, the 
Aranyakas, the Upanisads, and lastly, the Kalpasutras, there can 
‘‘of course’' be no doubt about their “meaning”. It is, moreover, a 
curious fact, pointing perhaps to the backward state of “philosophical” 
thinking in the West, that similiar “vague and -meaningless phrases” 
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have fixed themselves even in the titles of works professing to be 
very authoritative “performances”. How else to explain such titles as 
those of Taylor’s Mediaeval Mind (4th ed., 1925), Merz’s History of 
European Thought in the Nineteenth Century , Sir Leslie Stephen's 
History of English Thought in the 18th Century (3rd ed., 1902), and 
the like ? 

While on this subject the critic thinks it fit to criticise the 
author’s comparison between the Hindu aqd the European theories of 
Contract. Now among the Hindu theories which involve more or 
less the idea of contract, the Buddhist theory does not at all touch 
on the question of ‘obedience’ $ in Kautilya the 'obedience' is indeed 
derived from a kind of contract but with results so inconclusive that the 
thinker is obliged to invoke the assistance of the doctrine relating to 
the king's divinity, white in the shorter story of the king's creation in 
the Mali ibh irata (S.intiparvan, chap. 67) the contract, such as it is, is 
preceded by Brahma's creation of the first king in the person of Manu, 
and the obedience is derived, though not as an integral portion of the 
same story, from the king's divine creation. Will the critic kindly 
explain what “agreement” there is between such conceptions and the 
ITubbesian view of absolute sovereignty derived from a contract which 
is based on the complete surrender of their natural rights by the 
individuals to a common superior ? Where, again, has the critic found 
the “arbitrary" refusal to identify the cult of tyrannicide etc. in the 
Hindu theory with the corresponding strands of the contract theory 
in Europe ? 

Whether the '‘chapters in the H. P. T. have cumulatively worked 
against the author’s theory" of a multilinear evolution of human social 
organisations will best appear from the fact that again and again where 
Hindu political thought appeared to the author to make the nearest 
approach to the theory of the West, it was found on a closer examina- 
tion to reveal real and important differences. Examples of this 
kind were furnished by the relation of the ArthaSastra statecraft to that 
of Machiavelli and of the Hindu and the Greek views of the 
end of the State, as well as the mutual relations of Brahmana and 
Ksatriya as compared with those of Church and State in mediaeval 
Europe, and the Hindu theories of kingship in comparison with the 
Western theories of social contract and divine right. In connection with 
the last-mentioned point, an attempt was made (H. P. T. pp. 276 — 278) 
to “exploit” Figgis’s Divine Right of Kings in respect of its list of the 
four component parts of the Western theory (Ibid., pp. 5-6), with the 
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result that three of them (namely, that hereditary right is indefeasible, 
that kings are accountable to God alone, and that non-resistance and 
passive obedience are enjoined by God) were found to have no 
counterparts in the Hindu theories. Differences of this kind the critic 
would dismiss as “verbal” and “non -essential” ! As for the critic's 
assumption that the "conclusion” was an "afterthought” added to 
‘'combat the idea of philosophical agreement or analogy between the 
East and the West”, it deserves not the slightest notice. 

The treatment of the now fashionable comparison between 
Kautilya and Machiavelli in the H. P. T. has not escaped the kind 
attention of the critic. Here he is obliging enough to express his 
agreement with the author on one point for which he coolly tries 
without sufficient reason to appropriate the credit to himself. On other 
points his views are strongly adverse. “Is not Machiavelli/* he asks, 
"also the last of an old series like Kautilya. Or, again, is not Kautilya 
also, like Machiavelli, the first of a new series” ? How, pray ? Again, 
it is asked, was Machiavelli less encyclopaedic than Kautilya ? Perhaps 
not. But then, owing to the enormous progress in the specialisation 
of studies in Machiavelli's time, Kautilya's conception of a single 
branch of knowledge embracing the art of goverment in the widest 
sense of the term was necessarily foreign to the Italian. 

The critic’s indignation rises to a white heat when he proceeds 
to consider the distinction drawn by the author between the goal 
of the Kautilyan and the Machiavellian statecraft. Here, for once, it 
has to be admitted that the idea of an essential difference expressed 
in the H. P. T. should be modified, though not abandoned, in favour 
of the view of a partial similiarity between the thought of the Hindu 
and the Italian. 1 For making full allowance for the “cult of 
Vijiglsu, caturanta or cakravartin,” it cannot be forgotten that 
Kautilya unlike Machiavelli pointedly deprecates territorial annexa- 
tions (H. P. T , pp. 145-146). Tne critic’s own idea of a “most 
marvellous ide. itity in subject-matter as well as methodology” must 
be rejected as "absurd.* For a slight refle' 'on is sufficient to show 
f hat while the Hindu thinker is inspired above all by consideration 


1 This modified view was arrived at by the} author indepen- 
dently long ago, and it has been incorporated in the forthcoming 
second edition of the H. P. T. which is expected to be out next 
month. 
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for the interest of the individual monarch, the Italian found the 
spring of his inspiration in a passionate and patriotic zeal for the 
deliverance of his unhappy motherland. With this is connected the 
fact that Kautilya's precepts indicate a mind untouched by the breath 
of emotion and literally revelling in the display of its rich intellectual 
resources, while Machiavelli’s work reveals a mind not only strong in 
intellect but also singularly susceptible to sentiment. 

The critic is indignant with the author for daring to discriminate 
the immoral state-craft of Kautilya from that of Machiavelii. It is 
enough to state in reply that the “Kautilyan analysis of the six expedi- 
ents and discussion of the treaties as well as prescription of the ways 
and means in regard to the extirpation of thorns", in as far as they 
are connected with the cult of immoral state-craft are certainly put 
forward as “extreme cases" a fact demonstrated by the positive evidence 
of texts which the critic systematically ignores. To the two texts 
quoted in the H. P. T. (pp 149 n., 150), we may add here two more. 
In v. 2, where Kautilya mentions various unscrupulous methods for 
replenishing the royal treasury, he concludes by saying that such 
demands should be made only once. Again in XIII, 4 while describing 
the measures to be taken for the siege of a fort, Kautilya states 
that when it can be captured by other means, no attempt should be 
made to use inflammable materials, for fire cannot be trusted and 
it destroys life and property. Will the critic kindly quote similar 
instructions from the works of Machiavelii ? 

In charging the author for his condemnation of Bharadvaja's state- 
craft, the critic conveniently suppresses from his quotations its worst 
specimens. Let us quote some choice examples. “The king", says 
the old Arthasastra teacher, "who deserves prosperity should slay the 
individual who thwarts his purpose, be this person even his own 
brother, father or friend. Without piercing the vitals of others, 
without committing cruel deeds, without slaying creatures even in 
the fashion of fishermen, one cannot attain high felicity. When wishing 
to smite, he should speak gently; after striking off the head with his 
sword, he should grieve and shed tears." Is the critic prepared to 
take the above to be “evidence of clear, perspicuous and straight- 
forward mentality" ? 

In his fanatical ardour for Machiavellianism, the critic with excellent 
taste traces a spiritual affinity between the author and “the catholic 
Fathers who burnt Machiavelii in effigy" and declares him to “out- 
Jesuit the Jesuit* The head and front of the author's offence, it appears, 
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is that he '‘is not prepared to submit to the subordination of morality 
to politics." No nobler accusation could be brought against a man, 
and the author is quite content to be arraigned on this charge. 

Towards the close of his long and rambling review, the critic tries 
to make some amends to the author for the fury of his onslaught. But 
the praise, it may be noted, is conveniently couched in general terms. 

A perusal of the above pages will show the impartial reader what 
value to attach to the criticism of Prof. Bcnoy Kumar Sarkar. Sweeping 
charges unaccompanied by a shred of argument, inuendoes and 
arbitrary assumptions abound in every page of his writing. Where 
it suits his convenience, he does not stick at misstatement and 
suppression of facts, and even the deliberate distortion of evidence. 
His own equipment for the task that he seems to have so light- 
heartedly undertaken, is not of the happiest sort. He indulges in rash 
generalizations based on partial knowledge or wilful desregard of 
facts j he unconsciously uses terms and expressions similar to those 
which he has himself rejected in some other context as unscientific ; 
he does not discriminate between the different forms of the topics 
which he handles. His criticism, such as it is, tends to assume an 
air of seductive prominence by virtue of its tone of pontifical 
assurance, its spirit of pretended detachment, the parade of learning 
with which it is accompanied, and, last but not the least, the journalistic 
style in which it is invariably clothed. 

U. N. Ghosiial 


Ghoshal Defending Himself 

Ghoshal has failed to take my examination of his History in the 
proper scientific spirit In his reply he has shown that he is used 
to handle the dictionary of abuse. G. is perpetually harping on 
the “mis-statements” and “distortions of evidence." A lengthy reply 
from my side may not be undesirable in a future number. 


Benoy Kumar sarkar 



REVIEWS 


SURlSVAR AUR SAMRAT AKBAR (pp. 24+414). Tran- 
slated from the original Gujarati of Muniraja Sri Vidyavijaya by Krsna- 
lal Varma. With an introduction by Rai Bahadur Pandit Gauri 
Satikar Ojha. Published by Sri Vijayadharma LaksmI Jftanamandira, 
Agra. 

The book, under review, gives in a popular way, the life-story of the 
great Jain hermit Hiravijayaji Suri with special reference to his connec- 
tion with the great Mughal emperor Akbar. It seems to have been 
received favourably by the people in general as is testified to by the 
fact of its having undergone a second edition within three years of its 
first publication in its Gujarati original and the necessity felt by the 
present publishers to undertake a Hindi translation of a fairly big book 
like this. The author has taken great pains to collect materials for his 
book from works in different languages, viz., Sanskrit, English, Hindi, 
Urdu, Gujarati and Bengali, and this was not an easy task for our 
author who confesses his ignorance of English and Urdu. The book 
is full of many important and useful facts regarding the great hermit 
and incidentally with respect to the religious condition of India during 
the time of Akbar. But it must be said for the sake of truth that 
the facts have not always been presented in an historical way — perhaps 
to suit the taste of the people in general. Thus authorities 
and references have not, in most cases, been cited to confirm the state* 
ments in the book, some of which are of vital importance. Some 
of its chapters, again, (we may mention here the 5th chapter) read 
more like a novel than history in the wider sense of the term. 
On the whole, however, the book can rightly be regarded as a very 
important contribution to the history of Jainism inasmuch as it gives 
a detailed account of how a Jain hermit, like many others whose 
history requires to be thoroughly investigated, exercised influence even 
over a great emperor like Akbar. 

The book suffers from the lack of an index and a detailed table of 
contents ; and we have every hope that this defect of the book will be 
removed from its next edition. The language of the translation is 
elegant and reflects credit on Mr. Varma. It has some printing mis- 
takes especially in the English portions. 


ClIINTAllARAN ClIAKRAVAKTI 



432 


REVIEWS 


HINDU-PAD-PAD ASHA 1 II or a Review of the Hindu Empire 
of Maharashtra by V. D. Savarkar, published by B. G. Paul & Co., 
Madras, 296. pp. 

Mr. V. D. Savarkar has written an interesting book entitled *IIindu- 
Pad-Padashahi’ in which he lias successfully tried to hold in bold 
relief before the readers the inspiring ideal of religion and righteous- 
ness that animated the whole Maratha nation for the establishment of 
an independent Hindu empire. Historians of the chronicler type may 
not see eye to eye with Mr. Savarkar in his dramatic way of 
marshalling the facts of Maratha history after the death of £ivajl, but 
such books have a value and importance of their own. Every page of 
the book thrills with the noble spirit of patriotism and religious fervour 
which inspired the writer and enabled him to take his reader along with 
him as if into the midst of Maratha activities. In fact he has added 
flesh and blood to the dry bones of history and the novel way in which 
he has unfolded the story of political solidarity and service to the 
country and the struggle for survival help; much the growth of 
patriotic feeling. 

K. K. Banekji 


A GREAT SANSKRIT DICTIONARY by Otto Boehtlingk, 
— Sanskrit- Wocrterbuch in kuerzerer Fassung, Neudruck in 
Ilelioplanverfahren, in 7 Baenden, Folio, auf holzfreiem Papier. 1923- 
1925. Zu beziehen durch Markert & Petters, Leipzig. 

In India we are not so fortunate as to enjoy full advantages from 
the publisher, as the people of the West are. There the publisher is 
ready to undertake all sorts of risks, not only for books meant for .a 
wider and almost sure circle of readers but also for purely scientific 
works the sale of which is restricted to very narrow limits. Even the 
works relating to oriental subjects are not excepted from this 
encouragement on the part of an enterprising publisher, who does not 
think of mere pound, shilling and pence but also of honour of having 
achieved something useful. Thus we Indians are obliged not only to 
the learned scholar who spends his life in antiquarian research, but 
also to the enterprising publisher who makes it accessible to the public. 

The book under review is a result of such enterprise. It was long 
out of print, and as its place remained vacant inspite of some Sanskrit- 
English Dictionaries, a new edition was much eagerly looked for. 
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This want is now supplied and for supplying it the publishers, Messrs. 
Markert & Petters of Leipzig, deserve our thanks. No doubt they 
have done a special service to linguistic science in general and to 
Indology in particular in these difficult days. They have secured the 
right over this work from the Leningrad Academy and brought out a 
facsimile edition by means of a photolithographic process. 

It will not be considered out of place to give here the history of 
this work. In the years 1855-1875 two German Sanskritists of the 
most eminent rank, Otto Boehtlingk and Rudolph Roth, produced 
that gigantic work on Sanskrit lexicography in seven folio volumes, 
known as the Petersburger Woerterbuch, a standing record — a colossal 
monument of German Industry, accuracy and intelligence. This was 
a performance of extraordinary hard and meritorious labour and it saw 
the light of the day under the patronage of the Royal Academy of 
Sciences of St. Petersburg, which celebrated its bicentenary recently. 
Hence its common designation has been the Petersburger Woerterbuch, 
(PW. in abbreviation). 

It was for the first time that a Sanskrit dictionary was prepared 
direct from the study of its literature, and not merely compiled from 
existing glossaries composed by the Pandits of various ages. Quotations 
and references show this feature fully. Still more special merit of the 
work lies in its interpretation of the Vedic text. Till then Sayana 
was slavishly followed in this respect ; now a direct appeal to the texts 
themselves was made, and their meming asserted from the contexts and 
from parallel sources under the guidance of etymology and comparative 
science of languages. All future compilers of Sanskrit dictionaries have 
used this thesaurus and thus, so to say, have dug up from this mine 
some gems and made them current. 

Soon after the publicatian of this great work, Boehtlingk thought 
it advisable to prepare a smaller dictionary to meet the requirements 
of beginners and such students as did not stand in need of the rich 
apparatus given in the great Petersburger Woerterbuch. This plan was 
at the same time thought to be an opportunity for making all 
the then possible additions to and corrections in this great work. The 
learned author was not only encouraged by all eminent Sanskritists 
chiefly German in this new undertaking of his, but was promised help on 
their part for same. This promise was faithfully kept and thus they, 
especially Roth and Kern, contributed much to make this standard 
work as complete and accurate as possible. It appears in seven parts, 
again under the patronage of the Royal Academy of Sciences of St. 
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Petersburg (1879-1889), and hence has been known as the smaller 
Petersburger Woerterbuch. Each part contained numerous additions 
and all these additions were given as a general index in the seventh 
part, thus making the reference easy. The list of new works (scattered 
in all the seven parts) which the author and his co-workers had used 
for the search of words and their meanings gave some idea of the 
original research treasured in this really monumental work. 

The Petersburger Woerterbuch was not quite unknown in India in 
the past, and Indian Sanskritists did refer to its authority; but still 
it was not so adequately used as it ought to have been. The reason was 
that in those days our scholars were not so paticular and only very 
few knew German. Today when this condition is changed, we do 
hope that our students, or at least our scholars should use this 
Dictionary in their study and research. Even those who do not 
know German can use it with some benefit. Not only that it is almost 
complete but it is most faithful. Whenever necessary, references are 
duly given and these show to one clearly where and in what sense the 
word in question is used. It goes without saying that a mere record of 
meanings put dwon in front of a word is not a proper guide — nay, no 
guide at all for research work. Words have life and life is chang- 
ing from time to time. To ignore this will be to ignore all. Hence 
is the importance of these references. Again nobody is faultless, 
and so in doubtful cases the student can himself verify the meaning etc. 
from the original with the help of these references. It should be noted 
that accentuation, often indispensable to a correct knowledge of Sans- 
krit, is not omitted in this work. The fact that all the words, not only 
roots and primary words but also their derivatives, are given in 
Sanskrit characters will specially appeal to Indians, all of whom 
prefer them to Latin ones and some of them do not even know the 
latter. Again the arrangement ot words is purely alphabetical and 
hence very convenient. 


JEIIANGIR C. TAVADIA 


A SUPPLEMENT TO BOEHTLINGK'S SANSKRIT DICTIO- 
NARY. — Nachtraege zum Sanskrit-Woerterbuch in kuerzerer Fassung 
von Otto Boehtlingk, bearbeitet von Richard Schmidt. Liefer ung 1-4, 
Hannover (Gerrtany) 1924-25, Orient-Buchhandlung Heinz Lafaire. 
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It is a happy coincidence that with the appearance of the facsimile 
edition of Boehtlingk's Sanskrit Woerterbuch, a Supplement to this 
great work also appears. Since the days of Boehtlingk a number of 
new Sanskrit writings has come to light and they have increased the 
stock of words of the language. This addition required to be put 
in a proper form, and we are thankful to Prof. Schmidt for having done 
it here to a certain extent. The author has attempted at completing 
Boehtlingk's work in various directions. Thus not only absolutely 
new words are given, but unknown meanings and genders of the words 
are also recorded. Again references are found out for some of 
those words which Boehtlingk has marked as missing in the then 
known literature. In order to make the Supplement more useful, the 
words in the General Index of Boehtlingk's Dictionary are also given. 
Thus when one does not find a word in the body of the latter work, he 
is not required to refer to the General Index ; the Supplement is 
enough to trace out the word. The Yasastilakacampu and its 
commentary have been worked out for the Supplement and a large 
number of literary works has been taken into account. But the author 
does not claim completeness which can only be achieved when all 
Sanskritists work together. Still he should not have omitted to make 
use of ready materials as he has done, for instance, in the case of the 
glossary of new words from Bharataka-dvatrimsika, edited by Prof. 
Hertel in 1922. The Sanskrit words are given in Latin characters for 
the sake of economy ; in other respects the Supplement follows the 
chief work. 

The work appears in seven parts of 48 folio pages each. Four parts 
are already out, and the remaining will follow soon. 


JEHANGIR C. TAVADIA 



Select Contents of Oriental Journals 

Annals of the Bhandarkar Institute, vol. viii, pt. i, 1926-37 

P. V. Bapat. — The Different Strata in the Literary Material of the 
Dlgha Nikaya. By examining the contents of the Suttas in the 
Dlgha Nikaya the writer has pointed out in them three different 
strata and has come to the conclusion that *an extensive range 
in the evolution of Buddhism is covered' by these Suttas. 

C. R. Devadhar. — The Plays Ascribed to Bhasa, their Authenticity 
and Merits. Disagreeing with the editor of the Trivandrum 
Sanskrit Series the writer of this article has adduced evidences 
in support of Dr. Barnett's contention that the Svapnavasavadatta 
referred to by several ancient Sanskrit poets cannot be identified 
with the play now published under that name. He suggests that the 
author of the Trivandrum plays passing under the name of Bhasa 
may be an obscure poet of a later age of Southern India and 
discusses at length the merits of the plays ascribed to Bhasa. 

Haran Ciiandra Chakl^dar. — The Geography of Vatsyayana. 

P. L. Vaidya.— Observations on Hemacandra's De6lnamamala. Names 
of the lexicons or lexicographers mentioned in the De'alnamamala 
of Hemacandra are given as also a list of desl words from the 
work preserved in Marathi and its dialects. 

J. N. C. GANGULY. — Hindu Theories of Punishment. 

P. V. Kane. — Dharmasutra of $ankha-Likhita. This collection of 
quotations from Sankha and Likhita occurring in later works 
continues from the previous issue of the journal. 

D. R. Bhandarkar. — Paraslka Dominion in Ancient India. 

K. K. Lele. — Fragment of an Inscribed Hymn of Sarasvatl found 
at Mandu. 

D. M. Roy. — The Culture of Mathematics among the Jainas of 
Southern India in the Ninth Century A. D. In dealing with the 
Ganitasarasamgraha of Mahaviracarya, the writer remarks that 
unlike the Hindu Mathematicians who were primarily astronomers, 
the Jaina scholars favoured the cultivation of Mathematical science 
by itself. 

Journal of the Bihar and Orissa Research Society* voh xii, pt. i 

V. H. Jackson.— Notes on the Barabar Hills. These notes on the 



SELECT CONTENTS OF ORIENTAL JOURNALS 437 

LomaSa Rsi cave and on the dedicatory inscription of the Karna 
Chaupar cave are presented as supplementary to those which were 
contributed previously by the same writer. 

A. Banerji sastri.— -The Ajlvikas. The paper discusses the mutual 
relation of the Brahmins, the Jains, the Ajlvikas and the Buddhists 
of ancient times and particularly describes the hostilities between the 
Ajlvikas under GoSala and the Jains under Mahavira. 

Saradakanta Ganguly. — N otes on Aryabhatta. 

P. AcilARYA. — The Bhanja Kings of Orissa. This is an attempt to 
determine the chronology and genealogy of the Bhanja Rulers 
of Orissa. 

A. Banerji-Sastri. — The Asuras in Indo-Iranian Literature. 

S. C. Roy. — T he Asurs — Ancient and Modern. The writer of this 
paper is of opinion that the Miinda traditions indicate that the 
Asuras mentioned in the ancient Sanskrit literature as following 
the occupation of iron-smelting belonged to an ethnic stock and 
culture different from those of the present day ‘Asurs* of the Chota- 
Nagpur plateau. The latter is a tribe of the Mfinda stock and 
has adopted from the ancient Asuras the occupation of iron- 
smelting as well as its tribal name. 

Kalipada MiTRA. — Music and Dance in the Vimma Vatthu 
Atlhakatha. 

Indian Antiquary, April, 1926 

INDUBHUSAN Banerji.— S ome Aspects of the Career of Guru 
Hargovind. 

S. M. Edwardes. — Kannada Poets. This is a summary of T. T. 
Sharman’s Kannada Poets mentioned in the Inscripitions published 
in Memoir No. 13 of the Archaeological Survey of India (Madras, 
1924) in the Kanarese language. 

Ibid) May, 1926 

W. CROOKE. — Marriage Songs in Northern India. 

M. SylvaiN Levi. — Paloura-Dantapura. This is a note by Levi 
translated into English from its French original by S. M. Edwardes. 
A place mentioned by Ptolemy as l ‘Paloura ,> has been identified 
here with the city of Dantapura of Buddhist literature. 

Journal of the American Oriental Society) March, 1926 

L. C. Barret. — The Contents of the Kashmirian Atharva Veda, 
Books 1-12. 

L, C. BARRET. — The Kashmirian Atharva Veda, Book xii edited 
with Critical Notes, 
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PavanalTita of Dhoyl, edited by Chintaharan Chakravarti. Sanskrit 
Sahitya Parishat, Calcutta, 1926. 

Prabhakaravijaya of NandiSvara, a treatise on the Prabhakara School 
of the Mlmamsa philosophy, edited by Anantakrishna Sastri 
and Ramanath Sastri. Sanskrit Sahitya Parishat, Calcutta, 1926. 

Txrthatattva of Raghunandan, edited by Bamacharan Kavyatirtha. 
Sanskrit Sahitya Parishat, Calcutta, 1926. 

Barhut Inscriptions edited and translated with critical notes by Beni 
Madhab Barua and Gangananda Sinha. University of Calcutta, 1926. 

The Ethics of Buddhism by S. Tachibana, London, 1926. 

Religions of the Empire including treatment of Hinduism, Buddhism, 
Jainism, Sikhism, and the religious movements of Modern India, 
consisting of lectures given by specialists at a Conference on 
Religions held under the auspices of the London School of Oriental 
Studies. Gerald Duckworth & Co., London. 

The Doctrine of the Buddha by George Grimm. Leipzig, 1926. 

Rg-vedic Culture by Abinaschandra Das. University of Calcutta, 1925. 

Nalavilasa-nTitaka of Ramacandra Suri, edited by G. K. Shrigondekar 
and Lalchandra B. Gandhi. Gaek wad’s Oriental Series, Baroda,i926. 

Yogacintamani of Sivananda Sarasvatl edited by Haridas Vidyavaglsa. 
Calcutta Oriental Press, 1926. 

The Religion and Philosophy of the Veda and Upanizads (2 vols.) by 
A. Berriedale Kieth. Harvard Oriental Series, 1925. 

The Economic History of Ancient India by Santosh Kumar Das. Mitra 
Press, Calcutta, 1925. 

Some Sayings of the Buddha (according to the Pali Canon), translated 
by F. L. Woodward. Oxford University Press, London, 1925. 

Women in Ancient India , (translation of La Femme dans Tlttde Antique 
by Clarisse Bader) by Mary Martin. Trubner & Co., London, 1925. 

The History of Hindu Law in the Vedic Age and in Post- Vedic Times 
down to the Institutes of Manu by Jadunath Kanjilal, Calcutta, 1925. 

Dababtiumikasntra (Romanised Sanskrit text with notes) by J. Rahder. 
Leuvene, 1926. 

Das Altindische Buck vom Welt u. Staatsleben , das Arthawstra des 
Kautilya aus dent Sanskrit ubersetzt u. mil Einleitung u, Anmerkun • 
gen versehen von J. J. Meyer. Leipzig, 1925. 
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The Architectural Antiquities of Western India by H. Cousens, London, 
1926. 

Kavyalai\kara sara-samgraha of Udbhata with the commentary of 
Induraja, ed. with introduction, etc. by Narayana Daso Banhatti. 
Bombay Sanskrit and Prakrt Series No. 79, 1925. 

Der f aim’s mus . Eine indische Erl()su ngsreligion , nach den Qnellen 

dargestellt von H. v. Glassenapp, Kultur v. Weltanschaung, Bd. i. 
Berlin, 1925. * 

India e buddhismo antico, edited by G. de Lorenzo. Bib. di Cultura 
Moderna. Bari. 1926. 

Der individualistische Idea Us mus der Yogacara-Schule , etc., Heidelberg, 
1926. 

Further Dialogues of the Buddha , translated from the Pali of the Maj- 
jhima Kikaya, pt. I by Lord Chalmers. Sacred Books of the 
Buddhists, 1926. 

fnyamangala t a commentary on I^varakrsna's Sahkhyasaptati by 
Sankaracarya, edited by H. Sarma. Calcutta Oriental Series, 1926. 

Vaidika-koaa (vol. I) by Ilamsaraja, comprising a concordance of the 
etymologies, meanings of Vedic words, attributes of different Devatas 
etc. contained in the 15 printed Brahmanas of the Vedas. In 
Sanskrit. Lahore, 1926. 

L' AbJiidharmakosa de V asubandhu (chs. vii-ix), annotated and translated 
into French by Louis de la Valee Poussin, Paris, 1926. 



Obituary Notice 

The Late Sir George Forrest 

The death of Sir G. W. Forrest announced some time ago by 
Reuter removes yet one more outstanding figure from the array of 
living historians of British India. Forrest’s connection with India was 
long and varied. He entered, when 2 6 years of age, the Bombay 
Education Department, served as Professor of History in the Elphin- 
stone College for some years, and acted as the Census Commissioner 
for Bombay in 1881 82 and subsequently as the Director of the Bombay 
Records where he was placed on special duty and pi^pared the home 
Series and Maratha Series of Selections from the State Papers preserved 
in the Bombay Secretariat (1885-87) which he followed a number of years 
later by another volume of Selections from the Travels and Journals 
preserved in the Bombay Secretariat . Forrest became in 1894 the Keeper 
of the Records of the Government of India. It was during his tenure 
of this high office that he edited the three volumes of Selections from 
the Papers in the Foreign Department of the Government of India 
in the time of Warren 1 1 as tings. Me also examined the papers in the 
Military Department relating to the Great Mutiny at the instance of 
Sir George Chesney and embodied his labours in the four volumes of 
Selections from the letters , despatches and other state-papers in the Mili- 
tary Department (i8pj-ipi2). As an introduction to this Forrest wrote, 
mainly on the basis of official documents, a continuous story of the 
Mutiny shorn of all unnecessary technical details. Besides these he 
brought out a collection of Clive Papers from Bengal, Madras and the 
India office, “with other papers illustrating the rise of the British Power 
in India in the epoch 1671-1785” (Calcutta, 1891-93). His last great work 
was the Life of Lord Clive (Cassell, 2 vols., 1918) based on an exhaus- 
tive examination of all available materials in both the European and 
the Indian archives. It is this briography that is bound to hold the 
field for a long time. Incidentally when searching for papers relating 
to Clive at Pondicherry that he alighted with the help of Col. Mac Leod 
the Consular Agent at the French settlement, on the famous Diary 
of Ananda Rangan Pillai, the translation of which has been taken 
on hand by the Madras Government. Other books that came from the 
learned pen of Forrest are (1) The Administration of Lord Lansdowne ; 
(2) Sepoy -Generals ; (3) The Cities of India ; (4) The History of the 
Indian Mutiny , etc. He was made a C.I.E, in 1899 and retired from 
service in the next year ; but he continued to labour on in his chosen 
fields of work down almost to the day of his death. 


C. S. S. 
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A New Brahmi Inscription From Mathura 

The inscription, of which an account is given below, was 
discovered at Mathura and is now deposited in the Patna 
Museum. Through the good offices of liai Saheb Manoranjan 
Ghosh, m.a., Curator of the Museum, I got an opportunity 
of examining it in May, 3 926. I am indebted to him 
for an excellent estampago which he kindly presented to 
me. So far as I am aware, the epigraph has not yet been 
published. 

It consists of only 1 line and covers a space of 4' 3" by 2|". 
The letters are well-cut and vary in size botween and 1". 
A few of them at the beginning of the inscription have dis- 
appeared. The remaining ones are in a good state of preserva- 
tion. 

The characters are Brahmi and exactly correspond to 
those occurring in a donative inscription of Utaradasaka from 
the Kankalitila mound (JEpigraphia ludica, vol. II, p. 195 
and facsimile), which Biihler places not only before the 
Kushan but also before the Ksatrapa inscriptions from 
Mathura (see below). The last two letters thani bho are 
written in an ornamental fashion. The language is PrSkrt, 
the only noteworthy peculiarity being the use of long t in 
Idragibhada corresponding to Skt. Indrag nibhadra. This 
lengthening of tho vowol i in tho Prakrt equivalents of the 
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word Indra occurs also in Liiders’ Nos. 96, 250, 419, 621, 
1112 and 1140. 


Text 

...... main(i)trasa putrasa raSio VissUmitrasa dhitu Idragi- 

bhadaye dhatiye Gotamiye Mi tray o danam th[am]bb[o] 

Translation 

“Gift of a pillar by Gotaml Mitra, who is the mother of 

ludragnibhadra and daughter of king Visnumitra, son of 

MITRA.” 

The epigraphic documents of Mathura of the pre-Kushan 
ago have been grouped by Buhler under three chronological 
heads on the basis of palaeography ( loc . cit., pp. 195-96). 
To the earliest of the three groups ho assigns the inscription 
of Utaradasaka, which, as already stated, is palseographically 
very much akin to the present record. Next in order coine 
the inscriptions of the &ika satraps, and lastly, what are 
called by him ‘the archaic’ inscriptions. It may bo shown, 
howevor, as Buhler himself subsequently admitted {lad. 
Pal., trans., p. 40) that the alphabet of the second and third 
groups is practically the same, and as such they are referable 
to one and the same period. Buhler assumed that the in- 
scription of Utaradasaka was of the second century b. c. 
and one of the earliest of Mathuia inscriptions. But com- 
pared with the Besnagar pillar inscription of the time of 
Antialkidas (Mem. A. S. /., No. 1, pi. II), which has since 
been brought to light and regarded as typical of the second 
century b. c. writing, the inscription of Utaradasaka as well 
as the present one will undoubtedly appear to be of a later 
date. Again, theso two are by no means the earliest ones 
that We have from Mathura. The well-known Parkbam 
image inscription (Cunningham, A. S. JR., vol. XX, pi. VI, 
and Jayaswal, J. B. 0. JR. S., vol. VI, 1920, part 2, pis. 
II-III) atid, if Cunningham’s eye copy is to be followed, an ins- 
cription of Araogha-rakhita on a Mathura pillar, now missing 
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(A. S, B„ vol. XX, pi. V, No. I) present an older form 
of the alphabet. 1 The most noteworthy difference arises in 
tiie case of the letters m and v. These are of the regular 
Mauryau typo with their lower part made into a complete 
circle, in the Parkham image inscription. The Mathura 
pillar inscription contains no specimen of v y but has a m exactly 
of the same type. In the inscription under review and that 
of Utaradasaka the lower part of m in some cases and 
v in all cases has become transformed into a triangle. The 
tendency of equalisation of verticals is cle »r in y and s. 
Regarding y it should bo noted that its middle vertical has 
no doubt lost its prominence but it lias not yet been reduced 
to the height of the two other verticals. The next stage of 
the development of alphabet in tin Mathura region is witness- 
ed by the two inscriptions of Sodasa {Mem. A. S . I., No. i, 
pi. VI, No. G. and No. V, pi. XXVI b) and the Mora ins- 
cription mentioning the son of Rajuvula {Mem. A . S. No. 
1, pi. VI, No. 5) which belong to the first century a. i>. In 
the present record the letter bh is written with its right 
hand vertical stretched downwards and is made angular in 
form ; to its right hand vertical a cross-bar is attached ; and 
from the left end of the cross-bar, another vertical hangs down. 
In the Ksatrapa inscriptions the right hand vertical of bh is 
at the level of the left one and the latter along with the 
cross-bar has become one continuous curve. The letter m as 
well as v is now perfectly triangular. Interesting also is 
the form of y which has its three verticals equalised. A 

i In Archaeological Survey Report , 1922-23, p. 165, Rai Bahadur 
R. P. Chanda announces the discovery of an inscribed female statue 
near Mathura. Judging from ‘the forms of the letters and the technique 
of the statue’ he concludes that this belongs to the same period as the 
Parkham image. I have not seen any photo or estampage of the 
inscription. He also reports about a fragmentary Mathura inscription 
of three letters in the Indian Museum ( Ibid, y pp. 1 66-67 and fig. 2) 
which in his opinion is ‘assignable to the 1st century n, c. (pre-Ksatrapa 
period). 1 
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general cliaractc^oic of all the letters is that they are square 
and squat in appearance and have in almost all cases (except 
in l) equalised verticals. The tendency of such ‘equalization* 
appears for the first time in the Parkham inscription, in the 
letter p ; but it is now fully developed and becomes a general 
feature of the Ksatrapa, and later on, also of the Kushan, 
alphabets (cf. Buhler, Ind. Pal. , trans., p. 40). These are 
some of the guiding indications by which the three groups 
of pro-Kushan inscriptions from Mathura may be differentiat- 
ed. But what is the probable date of the earliest inscriptions 
of Mathura ? 

On grounds of art Sir John Marshall has classed the 
Parkham image with the sculptural remains of Ihe period 
immediately following the overthrow of the Mauryas, that is 
roughly the second century b. c. ( Cambridge History of India, 
vol. I, pp. G32-33). This classification gets substantial support 
from the paleography of the inscription engraved on the 
pedestal of the image, which directly repudiates the theory 
of some imaginative scholars who claim for it a date in the 
sixth century b. c. The use of the angular form of p, its nearly 
equalised verticals as well as the manner in which the u- 
stroke is added to it show that the Parkham inscription cannot 
be referred to the period of Asolca inscriptions (circa 250 
b. c.), the Bhattiprolu casket inscriptions (circa 200 b. c. ; 
Up. Ind., vol. II, pi. opposite p. 329), the Besnagar inscrip- 
tion of the time of Antialkidas (circa 200 b. c.) or the 
Ghosundl inscription which is of a date not later than 250 B. c. 
(Ep. Ind., vol. XVI, p. 25ff. and pi.). In these inscriptions 
the letter p is of the hooked type without any tendency of 
being angular in form or of equalisation of the verticals. 
The M-stroke, which is added at the bottom of p, is not in 
continuation of the right hand vertical, but at a sufficient 
distance from it. But in the Parkham image inscription this 
stroke is in continuation of the right hand vertical of p . The 
Besnagar inscription of the time of Antialkidas has the older 
i. t\, Asokan, type of pu and the Besnagar inscription of 
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BhiSgabhadra, the cursive type of pa present in this inscription. 
The well-classified documents of Sand fully bear out that it is 
only in later inscriptions that the latter type of pu makes its 
appearance. The inscription of Bhanduka from Stupa I at 
SSnci (Ep. Incl., vol. II, p. 384, No. 256 and pi. opposite 
p. 369) and an inscription on the ground railing of the same 
(Mem. A. S. J., No. 1 , pi. 3, No. 12) are on palseographic 
grounds other than these, assignable to an age earlier than 
the inscriptions of Siri Satakani on the south gate of Sand 
Stupa I and the inscription of Kurara Ntigapiya on its west 
gate (Mem. A. S. I., No. 1, pi. VI, Nos. 1-2). The first 
two records contain the Mauryan type of pu and the other 
two the cursive pu occurring in the present inscription. 
This later form of pu is shared also by the Bharaut gate- 
way ( Mem . A. S. I., No. 1, pi. V, No. 20), the Hathigumphii 
(J. B. O. 11. S., 1917, pi. opposite p. 472) and the Pabhosa, 
inscriptions (Ep. Lid., vol. II, pp. 242-43 and pis). As none of 
these inscriptions containing the cursive form can be proved to 
bo earlier than the second century b. c. the Parlchiim inscrip- 
tion cannot be assigned to an earlier epoch. Moreover, it 
cannot be placed anterior to the second half of the second 
century b.C. being later than the Besnagar pillar inscription of 
the time of Antialkidas. Thus the date of the inscription of 
Utaradasaka and the present one should be placed later than 
the second half of the second century b. c. and earlier than 
the first century a.i>., the period of the Saka Satraps of Mathura. 
The first century b.C. is thus the most plausible date for 
the two records. 

The inscription testifies to the existence of a king called 
Visnumitrn, in the first century b. c. That ho ruled over 
the Mathura region is very likely, judging from the findspot 
of the inscription, although it is by no means certain. Coins 
bearing the names of Mitra kings in Brail nil characters 
have been found in Northern Punjab beyond Lahore, at 
Kosam near Allahabad, in Rohilkhand, at Mathura and at 
Oudh. One of the coins from Rohilkhand boars the name of a 
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Visnnmitni (Visnimitasa, Cunningham, C.//.J., p. 84 and pi. 
VII, fig. 2J) and it is not improbable that he is identical with 
king Visiiumitra mentioned in the present record. His 
father’s name also ended in raitra ; but the damaged condi- 
tion of the stone, exactly where his name was inscribed, has 
made its restoration impossible. 

N. G, Majumdau 


The Early Pallavas of Ka»ci 

The object of this paper is to settle, if possible, the 
genealogy of the early Pallavas of Kan cl. By early Pallavas 
I mean the Pallavas who lived before Siinbavisnu (c. GOO 
A.c.). Mr. II. Krsna Sfistrl and Dr. G. J. Dubreuil have 
given different and irreconcilable schemes in regard to this 
genealogy, and the scheme of the former has been adopted by 
Messrs. S. Kysnasvami Ayyangar and K. V. Subrahmanya 
Ayyor. But Dr. Dubreuil’s scheme has as yet met neither 
with the acceptance nor even consideration of any other scholar. 
I venture to think that neither of the schemes is wholly 
correct, as they are based on an insufficient consideration of 
the evidence available to us. I propose to give first a sum- 
mary in chronological order of all the original documents on 
which the genealogy is sought to he based, and then to 
attempt a reconstruction of the genealogy, pointing out step 
by step wliero Messrs. Sastrl and Dubreuil have gone astray. 
It is hoped that the genealogy I propose will be found 
to be in perfect harmony with all the evidence available to 
us, and will prove to be at least a further step towards the 
final determination of early Pal lava genealogy. 

The documents, fifteen in number, are summarised below. 
The first three alone are in Prakrt ; the rest are in Sanskrit. 
All belong to Pallavas of Bharadvaja gotra. 

I The Mayidavolu plates of Yuva-Maharaja Siva-Skanda- 
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varman dating from KancI in the reign of his unnamed 
predecessor (Ep. Ind., vol. vi, p. 84). 

2 The Hlrahndagalli plates of Maharaja Siva-Skandavar- 
man dating from KancI in his own reign, and referring 
to his father as Bappadeva (Ep. Ind., vol. i, p. 2). 

3 The Guijtur plates of CarudevI, wife of Yuva-Mah5raja 
Vijaya-Buddhavarman, dating in the reign of Vijnya-Skanda- 
varinan, and referring to her son by a name of whicli only the 
last two letters lcura are legible, but which Dr. Hultzsch 
proposes to read as Buddhyankura (Ep. Ind., vol. viii, p. 
143). 

4 The Darsi plates of the unnamed great-grandson of 
Virakurcavarman dating from Dasanapura (Ep. Ind., vol. i, 
p. 397). 

5 The Omgodu no. 1 plates (Ann. Rep. Ep. Mad., 1915- 
16, pt. 2, no. 3) give the following succession : — Kuinaravispu, 
Skandavarman, Vlravarman, and Skandavarman and date 
from Tambrapa. Here, as elsewhere, the succession is always 
from father to son, unless the contrary is indicated. 

6 The Uruvupalli plates, dating from Palakkada in 
Simhavarman’s reign (Ind. Ant., vol. v, p. 50) give Skanda- 
varman, Vlravarman, Skandavarman, Yuva-Maharaja Vispu- 
gopa. 

7 The Omgodu no. 2 plates (Ann. Rep. Ep. Mad., 1915-16, 
pt. 2, no. 4) give : — Vlravarman, Skandavarman, Yuva-Mahft- 
raja Vis)}.ugopa, Simhavarman. 

8 The Plkira plates, dating from MenmStura (Ep. Ind., 
vol. viii, p. 159) give -.—Vlravarman, Skandavarman, Yuva- 
MahSraja Vispugopa, Simhavarman. 

9 The MSngalar plates, dating from Das'anapura (Ind. 
Ant., vol. v, p. 154) give : — Vlravarman, Skandavarman, Yuva- 
Maharftja Visijugopa, Simhavarman. 

10 The Cura plates (Ann. Rep. Ep. Mad., 1913-14, pt. 
2, no. 1) give Skandavarman, Maharaja Visnugopa, Siqiha 
varinan, Visiiugopnvarman. 

11 The Ceudalur plates, dating from KancI (Ep. Ind., 
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vol. viii, p. 233) give : — Skandavarman, Kumaravisiju, Buddha- 
varman, Kumarnvisnu. 

12 The Udayendram plates, dating from Kanci (Ep. 
Ind., vol. iii, p. 142) give : — Skandavarman, Simhavarman, 
Skandavarman, Nandivarman. 

13 The Amaravati pillar inscription ( South Ind. /rise, 
vol. i, no. 32) gives the relationship only once : — Mahendra- 
varman ; Simhavarman ; Arkavarman ; Ugravarnmn ; Sirnha- 
visiju ; his son Nandivarman ; Sirplnivarman, who was a 
Buddhist and ruled long. 

14 The Vayalur inscription (no. 368 of 1908, Madras) 
gives only a string of names, and never their relationships : — 
Pallava, Asoka, Harigupta, Aryavarman, 2 or 3 illegible 
names, Kalinda, Jayainalla, Ekamalla, Vimala, Konkapi, 
Kafabharta, Cutapallava, Vlrakurca, Candravarman 
Karala, Visnugopa, Skandamula, Kanagopa, Vlrakurca, 
Skandavarman, Kumiiravisnu, Buddhavarman, Skandavarman, 
Kumaravisnu, Buddhavarman, Skandavarman, Visnugopa, 
Vispudasa, Skandavarman, Simhavarman, Vlravarman, Sk- 
varman, Simhavarman, Skandavarman, Nandivarman, S ...m- 
varman, Simhavarman, Visnugopa, Simhavarman, Simhavisnu. 

15 The Velflrp&laiyam plates of Nandivarman, son of 
Dantivarman (South. Ind. Insc., vol. II, no. 98) give : — 
KslabharlS, Cuta-Pallava, Vlrakurca, Skandnsisya, Kumara- 
vispu who took Kanci, Buddhavarman who defeated the 
CoJ as »’ then several unnamed kings, including Visijugopa ; 
then Nandivarman ; then Simhavarman ; his son Simhavispu 
who occupied the Cola country. 

From the above, it will be seeu that the VftyalQr inscription 
gives the fullest genealogy and would be invaluable, if only 
iti were also reliable. Dr. Dubreuil in fact bases his scheme 
mostly upon its account. Unfortunately, however, it fails 
to state the mutual relationship of the numerous kings it 
mentions and what is more serious it repeats the names, not 
only of several individuals, but even of entire groups ; and 
even Dr. Dubreuil uses it only by arbitrarily selecting certain 
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successions and rejecting others, irrespective of their places 
in the inscriptions. Any scheme, therefore, based entirely 
or even largely on this inscription would be pretentious and 
misleading. I therefore propose to ignore it altogether, ami 
baso my scheme only on the other evidence available. 

The Velurpalaiyam plates (no. 15) inform us that Vlra- 
kurca attained the insignia of royalty by marrying a Naga 
princess. This means that he was the first ruling king of the 
dynasty, and it was his grandson Kumaravisiju who, as the 
same plates inform us, took KancI for the first time. As 
KancI was an ancient Co]a city, it must have been from the 
Co]as that Kuinaravisnu wrested KancI. This inference is 
confirmed by the fact that his son Buddhavarman is said in the 
same plates to have defeated the Ceja army, evidently in an 
attempt to recover KancI. We may therefore safely infer 
that none of the Pallavas of Bharadvaja gotra, who ruled at 
KancI, including the donors of the Prakrt plates, could have 
lived before Kumaravisiiu. Failing to recognise this obvious 
point, both Mr. Sastrl and Dr. Dubreuil have gone astray. 

It is admitted on all hands that the donors of the 
Prakrt plates must have lived before the donors of the Sans- 
krit plates, for the reason that Sanskrit came to be used in 
inscriptions only about the period, when Prakrt had ceased 
to be spoken. We may reasonably identify the Siva-Skanda- 
varmans of plates nos. 1 and 2, and both of them with Vijaya- 
Skandavarman of plates no. 3, as they were all kings of 
KancI, aud Pallavas of BharadvSja gotra , and as they all, 
from the close similarity of their scripts and languages, 
evidently belong to the same period. The difference in their 
names is slight and immaterial, as both Siva and Vijaya are 
only optional prefixes used by Kadamba (Epi. Cam., vol. v, p. 
245 ; vol. vii, p. 7) and Pallava kings. 

The father of Siva-Skandavarman is referred to as Bappa- 
deva (plates no. 2), but this is only an honorific title, and not 
a proper name, as may be seen from early Nepal and Valabhl 
inscriptions. Even if we accept Buddhyankura as the name 

I. H, Q., SEPTEMBER, 1926 $7 
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of Buddha varman's son (plates no. 3), it is evidently 
only a title, not a proper name. Wo have therefore to identify 
only Skanduvarman and his Yuva-Maharaja Buddhavarinan. 
I propose to identify the latter with the only known Buddha- 
varinan of the Sanskrit plates, who is said to have defeated 
the Colas. 

The Velurp&laiyam plates and the Condalur plates (nos. 15 
and 11) have 3 successions in common Skandavarman, Kumiira- 
visnu and BuddhavarmaD, as Skandavarman is obviously 
only a variant form of Skandas'isya. The following succes- 
sion may therefore be taken as established : — Kajabharta, 
Cuta-Pallava, VirakUrca, Skandasisya. or Skandavarman I, 
Kumaravispu I, Buddhavarman and KumSravisiju II. The 
existence of kings named Vlrakurca and Skandasisya is 
confirmed by the Darsi plates (no. 4) and by a Tirukkaluk- 
kunram inscription ( Epi . Ind., vol. iii, p. 277). 

On the other hand, plates nos. 5 to 10 give us a continu- 
ous succession for 7 generations, for every two successive 
plates have at least 3 continuous generations in common. The 
following succession also may therefore be taken as estab- 
lished : — Kumaravisnu, Skandavarman, Viravarman, Skanda- 
varman, Y. M. Visnugopa, Simhavarman and Visnugopavar- 
man. It is accepted by Messrs. &tstri ana Dubreuil also ; 
and it is immaterial that the Cura plates (no. 10) alone call 
Y. M. Visnugopa a Maharaja. Wo may at the most infer that 
Y. M. Vispugopa was a king in fact, it not in name, and, as 
will be seen below, he ruled over the Telugu districts. 

The Uruvupalli plates (no. 6) of Yuva-Maharaja Vispu- 
gopa are dated in the reign of a king Simhavarman. It has 
therefore been rightly inferred that this Simhavarman must 
have been the elder brother of Y. M. Vispugopa } and, as the 
father of the Simhavarman of the Udayendram plates (no. 12) 
is, like the father of Y. M. Visnugopa, a Skandavarman, 
the first Skandavarman of the Udayendram plates has rightly 
been identified with Skandavarmau, the father of Y. M. Visiju- 
gopa. In this view, the group Siinhavarman, Skandavarman 
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find Namlivarman become tho contemporaries of Y. M. Visnu- 
gopa, Simhavarman and Visnugopavarman. The plates of 
tho latter group all date from Palakkada, Momaiitura and 
Dasanapura in tho Tulugu districts, whilo it is provable that 
all the kings of the former group were kings of Kaiici. Sarva- 
nandin’s Loka-vibhatja, a Jain work, dates itself in Saka 
380 **458 A.c. and in tho 22nd year of Simhavarman, king of 
Kaiici. The Penukoncla plates {Epi. Ltd., vol. xiv, no. 24) 
also indicate that in tho 5th century a.c. two Pallava kings 
Simhavarman and his successor Skandavarman ruled at 
Kane! ; and tho Udayendram plates of Nandivarman date 
jrom Kaiici. Thus Simhavarman, Skandavarman and Nandi- 
varman wore all kings of Kaiici, and contemporaries of Y. 
M Visnugopa, Simhavarman and Visnugopavarman, who 
ruled over the Telugu districts. 

We have now to bring into mutual relationship tho kings 
of tho Prakrt plates, the Ceudalur and tho Velurpalaiyam 
plates on tho one hand, and tho kings of plates nos. 5 
to 10 and the Udayendram plates on the other. It is admit- 
ted on all hands that the Cendalur plates agree very 
closely with tho Uruvupalli plates both in phraseology and 
palaeography. Dr. Hultzsch has in fact pointed out that whole 
sentences are common to both, and both Dr. Hultzsch and 
Dr. Dubreuil agree that they cannot bo separated from each 
other by any large interval of timo. On the other hand, tho 
Udayendram plates arc certainly later than the Cendalur 
plates. The kings, moreover, of the Cendalur plates, i. e. 
K-iimaravisnu I, who took Kaiici, Buddhavarmau, who defeat- 
ed the Cojas, and Kumaravisnu II whose Cendalur plates 
date from Kaiici, were all kings of Kaiici, like the kings of 
the Udayendram plates. Kumaravisnu II, therefore, could 
have ruled neither after, nor at the same timo as Simha- 
varman of Kaiici, but only before his time. On the other 
hand Kumaravisnu II of the Cendalur plates could not 
have lived long before this Simhavarman, in whoso reign 
tho Uruvupalli plates are dated. We must therefore identify 
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KumSravisijiu of Omgodu no. I plates (no. 5) with Kumftra- 
visuu I and not KurnSravispu II of the Cendalur plates. 

The result is that Buddhavarman and Kum&ravisiju IT 
become the contemporaries of Skandavarman and his son 
Vlravarman. This Skandavarman must have been the elder 
brother of Buddhavarman and identical with the Skandavarman 
of the Prakrt plates, in whose reign Buddhavarman was 
Yuva-Maharaja. It appears that after Skandavarman’s death 
his brother Buddhavarman and the latter’s son Kumaravispu 
II were kings of KancI. This inference is confirmed by the 
facts that the Omgodu no. 1 plates (no. 5) refer to Vlravarman 
without any royal titles and date in his son Skandavarman’s 
reign from Tambrapa and not from KancI. In all probability 
Vlravar.unan died in his father’s life-time, and so Buddhavar- 
inxu became first Yuva-Maharaja and then king, and was 
succeeded by his own son Kumaravisiju II at KancI, while 
his grand-nephew Skandavarman ruled at Tambrapa. 

Now a Visnugopa of KancI is said (Fleet, Gupta Insc. 
no. l) to have fought with Samudragupta, and probably turned 
back the tide of his southern conquests ; and as Simhavarman 
was anointed in 458 — 22 = 430 a.c. this Visnugopa lived nearly 
a century before Simhavarman. He must therefore have been 
identical with Kumaravisnu I, or, what i& moro probable, his 
younger brother and viceroy on the Krsnil. 

We have now to deal with the Amaravati inscription 
(no. 13). Not boing able to reconcile it with the other docu- 
ments, all scholars have hitherto persisted in ignoring it, 
though it is very ancient in date, and, being a pillar 
inscription, it deserves greater credit than copper-plate grants, 
which are liable to forgery. I propose to identify Simhavar- 
mau, the last king of this inscription, with tho father of 
Simhavisuu. Dr. Dubreuil, on the contrary, prefers to mako 
Simhavisnu’s father the son of Visgugopavarman, on tho 
authority of the unreliable Vayalur inscription. I have shown 
that the Velurpajaiyam plates are more reliable than tho 
Vayalur inscription, and they give the succession Nandivarman, 
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Simhavarman, Simhavisnu. This Nandivarman cannot be 
the grandson of Simhavarman of Kaiicl, who lived nearly* a 
century earlier in c. 590 A.c. It is therefore gratifying . to 
note that the Amaravatl inscription gives the same succession 
Nandivarman, Simhavarman. Simhavisnu was thus tho descen- 
dant of a collateral Pallava dynasty, who ruled at Amaravatl 
on tho Krsnu. My hypothesis fits better than Dr. Dubreuil’s 
with tho northern origin of Pallava rock-cut temples and 
Pallava names of persons and places. I have pointed out else- 
where ( Journal of the Mythic Society , vol. xiii, p. 574) that the 
names Simhapura of some Pallava towns and Mahendra of 
some Pallava kings, and the title Mahainegha of Mahendra- 
vafman, found in his Kaiicl inscription, indicate that the Sim- 
havisnu dynasty was in some way related to Kalihga, whose old 
capital was Simhapura, whose chief mountain was Mahendra, 
and whose Kharavela dynasty bore the title Mahainegha- 
vahana. I may add that the names Citramogha of the Maman- 
dur tank, and Vairamegha of a king (Madras Inscrs. nos. 150, 
152 of 1916), a feudatory (no. 158 of 1912), a city (nos. 253 
to 258 of 1913), and a channel (458 and 465 of 1908) in the 
Pallava country point in the same direction. We are now in 
a position to state that these affinities are due to the fact 
that Simhavisnu’s ancestors were rulers of Amaravatl, and, 
perhaps feudatories of the Eastern Gangas of Kalihga. This 
inference is confirmed by the fact that the na raes Mahendra- 
varmnn and Simhavisnu, peculiar to the Simhavisnu dynasty, 
are lound in the Amaravatl list of kings also. We may 
therefore safely concludo that Simhavisnu was the descen- 
dant of the Amaravatl kings, seven of whom ruled from c. 425 
to c. 600 A.O. 

Now Narasimhavarman I’s capture of Vatapi took place 
in his 13th year (Ind. Ant., vol. ix, p.99) and shortly before the 
occasion in 655 A.c. of W. Calukya Vikramaditya I. Nara- 
simha therefore began to rule in c. 640, A.c., aud, allowing 
some 40 years for his predecessors Simhavisnu and Mahendra- 
varman I, Simhavisnu’s accession may be dated in c. 609 
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a.c. Bat the early Pallava dynasty came to an end in c. 500 
A C. with Nandi vannan of Kane! and Visnugopavarman of 
the Telugu districts. The VelQrpiVaiyam plates, in fact, end 
the list of early Pallavas with Visnugopa. 

It now remains to find out, if possible, the cause of the 
extinction of the early Pallava dynasty. Wo have seen 
already that the Pallavas were not native rulers of Kahn, 
but got it by conquest from the Colas, who would naturally 
be awaiting an opportunity to rooovor their old territory, 
This opportunity came to them, when the Pallavas interfered 
in the succession to the Kadamba throne. We learn from a 
Kadamba grant {Ind. Ant., vol. vi, p. 29) that Candadanda of 
Kanci supported the claims of Visnuvarman to the Kadamba 
throne against his cousin Ravivarman, with the result that 
Vishijuvarman lost his life, and Candadanda his throne. The 
synchronism of Caijdadaijda with Ravivarman (c. 500 A.c.) 
indicates that Candadand.a was only a title of Nandivarmau 
of Kancl. The Cojas, either in conjunction with Ravivar- 
man, or on their own account, seem to have recovered the 
Kancl country. The Cola plates ascribe this recovery of 
Kancl to Karikala. The Tiruvalaiikadu plates say that Kari- 
kala, who embanked Kaverl, also renovated Kancl (South Iud. 
Insc., vol. iii, p. 395). Again, Srikanthn Cola, whom the Anbil 
plates of Sutuhva Cola (c. 950 A.C.) mention as an ancestor of 
Vijayalaya (o. 850 A.C.), claims to have been a descendant of 
Karikala, who embanked Kaverl and defeated Trilocana Pal- 
lava (Sewell, List of Inscriptions, no. 174). Since the Pallavas 
from Kuinaravisnu I to Nandivarmau ruled continuously at 
Kancl, Trilocana Pallava, from whom Karikala wrested 
Kancl, must have beon another title of Nandi varman, the 
last of the early Pallavas, and, since this Karikala is said to 
have embanked Kaverl, ho must be identical with Karikala, 
the horo of many of the Tamil Sangham lyrics. 
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The rosulls of this brief enquiry into the genealogy of the 
early Pallavas may now be tabulated as follows : — 


Kalabharta 

' I 

Cuta-Pallava 


(did not rule) 


(300 — 310) Virakurca (bccamo king by marrying a Naga 
J princess) 

(310 — 335) Skandasisya I (took ghaiika from Sutyasena, 
| an unknown king) 


(335—360) 

Kumaravisnu I (took Kancl 

1 . 

Visiiugopa I 

j from the Colas) 

(repulsed Samudra- 


1 

1 gupta) 

(360—385) 

Skandavarman II (of Kanci) 

1 

| 

(385—410) 

| 

Viravarman 

1 

Buddhavarman 

(did not rule) (defeated Colas of Kanci) 

1 1 

(410—435) 

Skandavarman III 

1 

Kumaravisnu 11 

(of T&mbrapa) 

(cf Kanci) 

(435—460) 

1 

1 

Simhavarman I 

Y. M. Visipigopa 11 


(of Kancl) 

(of Palakkada) 


(460 — 485) Skandavarman IV Simhavarman II 

(of Kancl) (of Menmatura and Dasanapura 


(485 — 500) Nandivarman I* VisQugopavarman III 

(of Kancl) (last of the early Telugu 

| Pallavas) 

K. G. Sankar 


* Titles Candadanda and Trilocana ; ally Kadamba Visnuvar- 
man ; foes Kadamba Ravivarman and Karikala Coja ; last of the 
early Pallavas ; after his time, during the 6th cent. A.C., Kafici country 
under the Cojas. 

Note. The dates given above are only approximate, being based 
on 436 A.c. for the accession of Simhavarman I, and on the average of 
25 years each for all the other kings, except the first and the last, who 
are given less periods for rounding off the figures. 
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(from the earliest period up to the 2nd century A . J).) 

IV 

XXIII. Beyond Bharukaceha was Dachinabadcs (Dak- 
sinfl[mtha), correctly derived by the author of the Periplus 
from Daehinos (daksini), the south, which was the empire 
o( the great Andhra emperors, extending as far as the 
Ganges. 1 * The chief market- towns of Daksinapatha wens 
Pathana (Pait-lnln) and Tagar (T6r). To Bharukaceha 
were taken “by waggon roads and through vast places that 
have no proper roads at all [across the ghats], cornelion 
from Paithan, and from .Tagar a “much common cloth, all 
kinds of muslins and mallow cloth (tusser ?) [woven, as now, 
in the east coast districts], and other merchandise brought 
locally from the regions along the sea coast, 99 2 i.e. the “coast 
count ry” at the mouths of the Godavari and the Krsna, the 
Pennir and the Kaveri. Suppajfl). and Kalliena (Kalya^a) 
were the ports of the Andhra kings, the latter recently con- 
stituted “a lawful market-town, i. e . one, whose taxes wore 
coiioc^d by government officers' 4 in the time of the older 
Sarganus, but since it came into the possession of Sandares 
the port is much obstructed and Greek ships, landing there, 
may chance to be taken to Barygaza under guard’ 1 . 3 Sar- 
ganus is perhaps Satakariji, the title of the Andhra kings and 
the Periplus refers to a period when the later Andhra kings 
attempted to divert the trade of Bharukaceha to their own- 
ports, so as to profit by the shipping dues, but were foiled by 
tho Saka-Pallavas who, a few years after, squeezed the Andhra 
power out of Western India, The Periplus mentions six other 

I Periplus , 50. 2 lb. 51. 

3 SchofFs attempt to identify Sandares with Sundara SStakarni 

is unconvincing. He reigned only for one year. 
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Andhra ports further down on the west coast ; but they were 
only minor ones, because this part of the coast was infested 
by pirates. 

XXIV. South of Daksinapatlm was Limyrike ; Ptolemy 
makes this Dimirike. Both forms are the result of the uncouth 
attempts of the Greeks to write Tamilakam , the home of the 
Tamils. Its first markets were Naura and Tyndis, “and 
Muziris and Nelcynda, which are now of leading importance. 
Tyndis is of the kingdom of Kerobothra, ,, the Keralaputra of 
Asoka's Rock Edicts (II). Since Tyndis was the first Kerala- 
putra port, Naura might have been the port of Satiyaputra, 
mentioned along with Keralaputra by Asoka, if so, it is pro- 
bably Cnnmmorc, for at Kottayam, ten miles east of this place, 
“ocooly loads” of Augustan coins, several of Antonius, Tibe- 
rius, Caligula, Claudius, Agrippina, and Nero have been found, 1 
and Cannanore even today exports pepper and cotton fabrics. 
Tyndis is certainly Tondi of the early Tamil literature, which 
Kanakasabhai Pillai places near the modern Quilandy, 2 but 
Schoff, near Ponnani. 3 Kurungoliyur Kilar, an ancient Tamil 
poet says that Tondi “was bounded by groves of cocoanut trees, 
bearing heavy bunches of fruits, a wide expanse of rice fields, 
verdant hills, bright sandy tracts and a salt river, whose glassy 
waters are covered with flowers of brilliant colours.” 4 Muziris 
is Musiri of the Tamil poets, at the mouth of the Periyar. Its 
ancient trade is thus described by a very early Tamil poet, 
Erukkattur Tayangan$anar : — “The thriving town of Musiri 
where the beautiful large ships of the Yavanas bringing gold, 
come splashing the white foam on the waters of the Periyar, 
which belongs to the Cerala and return laden with pepper.” 5 
Paranar, another poet, says, “Pish is bartered for paddy which 
is brought in baskets to the houses ; sacks of pepper are 

1 J. R. A. S„ 19C4, pp. 623-629 (Sewell). 

2 7 he Tamils 1800 years ago , p. 17. 

3 Periplus , p. 204 

4 Translated by Kanakasabhai Pillai, op. cit p. 10. 

5 Akam 148, tr. Kanakasabhai Pillai, op. at p n. 

1. II. Q., SEPTEMBER* 1926 58 
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brought from the houses to the market ; the gold received 
from ships in exchange for articles sold is brought to shore 
in barges, at Musiri, where the music of the surging sea never 
ceases, and where Kuttuvan (the Cera king) presents to visi- 
tors the rare products of the seas and mountains.” 1 2 Nelcynda 
is the present Nirnom, on the south coast of Aleppey ; it is 
called Niganda and Nilarnam in the Malayalam work, hera\ot- 
patti* It is “of another kingdom, the Pandian, This place is 
situated on a river. There is another place at the mouth of 
this river, the village of Bacaro,” 3 now called Porkad. The 
exports of this place were pepper, produced in “a district 
called Cottonara,’’ 4 (Kuttanadu of ancient Tamil literature), 
pearls from the gulf of Mannar, ivory from the forest near, 
silk cloth from China by way of Tibet, the Ganges, and the 
Bay of Bengal, “spikenard from the Ganges, malabathrum 
from the places in the interior, transparent stones of all kinds, 
diamonds, sapphires, and tortoise-shell,” the last from Malacca, 
and the islands along the coast of Damirika." 4 ‘‘There are 
imported here, in the first place, a groat quantity of coin ; 
topaz, thin clothing, not much ; figured linens, antimony, 
coral, crude glass, copper, tin, lead, wine, not much, but ns 
much as at Barygaza •, realgar and orpimont ; and wheat enough 
for the sailors, for this is not dealt in by the merchants there”. 4 
The other Pandian ports were Pyrrhon, Balita, Comari (Cape 
Comorin, where “came those men who wish to consecrate 

themselves for the rest of their lives, and bathe and dwell in 

celibacy [a funny way of describing Sannyasls] ; and women also 
did the same, for it is told that a goddess once dwelt here and 
bathed” 5 and Colchi (Korkai), “where the pearl fisheries are •, 
(they are worked by condemned criminals”). 6 

XXV.' Beyond this was the “coast country” which is 
the name the Periplus gives for the Cola-ntwju. It has a 

1 Pu am 343. 

2 P. J. Thomas in Bka*a Po&irii, Jan. and Feb., 1917. 

3 Periplus, 54-55 4 lb., 56, 

5 lb., 58 6 lb., 59 
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region inland called Argaru (Uraiyur, through its ancient 
Sanskrit form Uragapuram), where, “and nowhere else, are 
brought the pearls gathered on the const thereabouts ; and 
from there are exported muslins, those called Argaritic.” 1 
Other Cola ports were Camara (probably Point Calmere), 
Poduca (probably Pukar or Kaveripattanam) and Sopatma 
(Negapatam ?), where plied small coasting boats, “other very 
large vessels made of single logs bound together, called san- 
gara ” and still larger vessels, “which make the voyage to 
Chryse (Malacca) and to the Ganges, called colandia. There 
are imported into these places everything made in Damirika, 
and the greatest part of what is brought at any time from 
Egypt comes here, together with most kinds of all the things 
that are brought from Damirika and of those that are 
carried through Paralia” (Travancore). 3 

The author of the Periplns did not sail beyond the Pandian 
port of Korkai, and his account of the Easb coast ports which 
had an extensive trade with Burma, Malacca and China is 
very meagre. He only mentions Massala (Masulipatam), 
where, as later in Marco Polo’s times “a great quantity of 
muslins is made” 3 and Dosareno (Orissa), “yielding the ivory 
known as Dosarenic.” The East coast muslins and Orissan 
ivory were carried across the country which then was under 
the sway of the Andhras to Tagara and Paithan to Bharu- 
kaccha in the author’s days. After Dosarene, he mentions 
the Ganges port, by which he means Tamralipti. “Through 
this place are brought malabathrum and Gangetic spikenard 
and pearls and muslin of the finest sorts which are called 
Gangetic,” 4 (no doubt the muslins of Dacca which were so 
fine that a whole piece could go into a goose-quill). 

XXVI. The import trade described in the Periplas was 
due to the great prosperity of Rome in the Imperial age from 
Augustus to Nero and the consequent uurestraiued indul- 
gence in Eastern luxuries on the part of the wealthy. It will 

i Periplus, 59. 2 lb ., 60. 3 ^ > 62. 4 lb., 63. 
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be remarked that of these, the perfumes alone came from 
North India, a part of the cotton cloth from the Deccan, and 
a part of the ivory from Orissa ; but the rest of the cloth and 
the ivory, and spices, pepper, precious stones, ebony and 
sandalwood, were all from the Tamil land. The most highly 
prized of the stones was the beryl, mined in Patliyur in the 
Coimbatore district. “It is for this reason probably that so 
many Roman coins have been found in and near the 
Coimbatore district and at Madura, the capital city of the 
Pandyan kingdom 1 . Of the period of 80 years from Augus- 
tus to Nero, “in Southern India, we have in actual numbers 
612 gold coins and 1187 silver, besides hoards discovered 
which are severally described as follows — of gold coins, “a 
quantity amounting to five cooly-loads,” of silver coins "a 
great many in a pot,” (2) ‘‘about 500 in an earthen pot,” 
(3) “a find of 163,’’ (4) “some” (5) “some thousands enough to 
fill five or six Madras measures,” i. e. perhaps a dozen quart 
measures ; also (6) of metal not stated, a ‘‘pot-full.” These 
coins are the product of fifty five separate discoveries mostly 
in the Coimbatore and Madura districts. In the Cola 
country also there have been numerous fiuds, of which tho 
most important is the one made at Karukkiikkurichi in tho 
present Pudukottah territory of 501 coins of every Roman 
Emperor from Augustus to Vespasian. 2 In Northern India 
very few coins of Augustus or Tiberius have been discovered. 

XXVII. The great emporium of this trade was Alexan- 
dria, where a colony of Indians was established to carry on this 
trade. Dion Chrysostom, the orator, addressing the Alexan- 
drians abo'.t 100 a.d., said, "I see in the midst of you not only 
Greeks, Italians, Syrians, Libyans, Cilicians, Ethiopians, 
Arabians, but even Bactriaus, Scythians, and Persians, and 
some Indians who view the spectacles with you and are with 

1 JR AS ., 1904, pp. 595-597. 

2 Radhakrishna Iyer, (ieneral History of Puddukottah State , pp. 
50-51. 



THE TRADE OF INDIA 


461 


you on all occasions”. 1 Chrysostom also gives an account 
of the geography of India and the adjaoent countries ns des- 
cribed in the Puranas and adds that “these statements are 
not fictitious, for some of those who come from India have ere 
now asserted them to he facts and some few do come in pur- 
suit of trade. Now these do business with the inhabitants of 
the sea-coasts, but this class of Indians is not held in repute, 
and are reprobated by the rest of their countrymen.'’ 2 
He then gives an elaborate account of the men that 
take gold from ants larger than foxes, first described by 
Herodotus and since repeated by many Greek and Roman 
authors. 

XXVIII. There was also a colony of Roman merchants 
in Madura, for besides the gold and silver coins above referred 
to, which, no doubt, were imported as the Periplus says, 
innumerable copper coins have been found in Madura in the 
waste places about the town and the sandy bed of the river 
in the dry months.” This seems to imply that these coins 
“were in daily circulation and were dropped carelessly, or other- 
wise lost by the inhabitants of the place.” These copper 
coins must have been brought to the colony by Roman mer- 
chants, for they could certainly not have been imported ; 
their bulk would havo made shipping accomodation impossible. 
The Peuteringian tables which appear to have been copied from 
fresco-paintings in Romo were executed in thellnd century a.d. 
and placed in Muziris in a temple of Augustus. Ptolemy about 
150 a.d. says that he got his information about the geography 
of India from persons who had resided in India. All these 
facts prove that Roman commercial agents lived in India in 
this age. 

XXIX. After the time of Nero, South Indian trade with 
Rome declined. “Of ton Emperors of Rome who flourished 
between Nero and Caracalla, only 32 gold coinscan be counted 

1 Or. xxxii, 373, McCrindle, Anc. Imi., p. 1 77 - 

?. JR 4 S . , 1904, pp. 601-614 (Sewell). 
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as having been found in the Bombay and Madras Presidencies," 
the other finds being described as a ‘number’ in one case and 
‘a few’ iu another. ' 

There have been only three finds in Madura of coins of 
this period and none in Coimbatore on the west coast. The 
rest was discovered at Vinukopda in the Krsija. district, in 
the Nellore and Cudappa districts, in Sholapur, and in 
Surat. These are cotton-growing countries. If, therefore, 
we had to judge from the coins, we should be compelled to 
assume that trade with Rome in such luxuries as spices, per- 
fumes, and precious stones ceased after the death of Nero 
and only a limited trade in necessaries, such as cotton fabric, 
continued. 1 A probable reason for this was disorder in 
Southern as well as Northern India, the lack of a powerful 
ruler who could hold petty chiefs in check, but the actual 
reason of the decline in the Roman trade is found in Rome 
itself. After Nero’s death Rome was convulsed with disputes 
with regard to the succession to the imperial throne. When 
Vespasian finally secured it he discouraged lavish display by 
the nobles. There are very few of the coins of Vespasian and 
Titus anywhere in India. But soon the trade revived ; for 
the coins “of Domitian, Nerva, Trojan, and Hadrian, are fre- 
quent ; then there comes another break lasting until the time 
of Coinmodus.’’ 2 

XXX. The reaction of this trade on the fortunes of the 
Roman Empire has been described by Schoff. 3 ‘ This extra- 
vagant importation of luxuries from the East without adequate 
production of commodities to offer in exchange, was the main 
cause of the successive depreciation and degradation of the 
Roman currency, leading finally to its total repudiation. The 
monetary standard of Rome was established by accumula- 
tions of precious metal resulting from its wars. The sack of 
the rich city of Tarentum in 272 b. c. enabled Rome to 

1 JRAS ., p. 599. 

2 Periplus, pp. 219-220. 



THE TRADE OF INDIA 


4^3 


change her coinage from copper to silver. After the destruc- 
tion of Carthage and Corinth in 146 b. c., gold coinage came 
into general use and through the wars of Caesar gold 
became so plentiful that in 47 b.c , its ratio to silver was as 
1 to 8*9, lower than ever before or since. Under Augustus 
the ratio was about 1 to 9*3, the aureus being worth 25 
silver denarii . Under Claudius the sea-route to India was 
opened after which came the reign of Nero, marked by 
every form of wastefulness and extravagance, during which 
the silver denarius fell from to pound of silver, an 
alloy of 20 per cent copper beiug added to it. Under Trajan 
the alloy reached 30 per cent, and under Septimius Severus 
50 per cent. Finally; under Elagabalus 218 a.d., the denarius 
had became wholly copper and was repudiated. Even the golden 
aureus was tempered with. Exported in large quantities to 
become the basis of exchange in India, the supply at home 
was exhausted. Under Augustus the aureus weighed of 
a pound of gold, and under Diocletian it weighed but 
0^. Under Constantine it fell to 7%, when the coin was taken 
only by weight (Sabatier, Monnaies Byzantines , i, 51-2 ; 
Brooks Adams, Law of Civilization and Decay , 25-8). It 
was this steady loss of capital, to replace which no new wealth 
was produced, that led finally to the abandonment of Rome 
and to the transfer of the capital at the end of the 3rd century 
to Nicomedia and soon afterward to Byzantium.” 

Nemesis has overtaken India after 1800 years. European 
luxuries are now sapping the vitality of Indians and Europe- 
made articles are destroying the ancient industries of India 
and lowering the total wealth of the country. 


P. T. Srinivasa Iyengar 



Patafijali 

As he reveals himself in the Mali&bhaqya 

III 

Katya literature known to Patafijali 
There existod a vast literature, both in prose and poetrj', 
when Patafijali wrote his 'famous commentary. In the 
previous pages we had occasion to form an idea as to the 
magnitude and depth of his scholarship in the field of early 
literature of India ; we now proceed to show his acquaintance 
with the so-called artificial poetry or Kavya literature. 
Patafijali has quoted numerous metrical verses from the 
poetical works of many distingui shed poets who are more or 
less unknown to us. The period preceding Patafijali seems 
to have beon marked by the advent of many beautiful Kavyas, 
written in classical Sanskrit and containing fine touches of 
poetic embellishment. The language and stylo of the Maha- 
bhasya serve to give us a perfect specimen of classical Snnskrit. 
The Mahabhasya contains a good many lines of good poetry, 
but Patafijali neither mentions the names of the authors nor 
directly speaks of the works wherefrom he has actually taken 
them. Considering the many-sidedness of his genius it is 
not too much to suggest that Patafijali himself was a great 
poet having some poetical productions to his credit, and that 
some of the verses, as they appear in the Mahabhasya, are 
really of his own creation. Patafijali made his mark pre-emi- 
nently as a grammarian, but it is not unlikely that a man of 
hia versatile intellect might have enjoyed some reputation also 
as a poet. Bhartrhari, for instance, was both a grammarian 
and a poet. Patafijali sometimes gives ilokas only in parts, as 
is suitable for his purpose, and has sometimes quoted them 
in full. In a few cases he has again put some three or four 
verses together. The verses occurring in the MahSbhSsya 
fall under three distinct classes : 

(1) Verses directly taken from the SainhitSs and Dharma- 



patanjali 


465 


Sastras. Patanjali was well-versed in the Vedic literature 
and has freely quoted the hymns from the Vedas. 

(2) Grammatical discourses in versified form. The Maha- 
bhasya contains plenty of verses that deal entirely with 
grammar •, it shows that an attempt was made by some 
early grammarians to present the rules of grammar in 
metrical verses. Vyadi’s Samgraha is said to have been 
written in verses, and it is not unlikely that Patanjali 
might have borrowed some verses from this authoritative 
work. So far as the Katantra system of grammar is 
concerned, Sarvavarman has also given the rules on Sarnasa 
in a versified form. Bhartrhari and Kondabhatta have both 
taken recourse to metrical verses as the best medium for 
introducing the solution of grammatical problems. Hari’s 
Karikas, as they occur in the Yakyapadiya, are frequently 
quoted by the grammarians as the most authoritative and 
lucid exposition of the views of Patanjali. Thus, wo see 
that both before and after Patanjali many treatises on grammar 
were written in beautiful metrical versos. Some of these 
verses are no doubt of his own making and the rest taken from 
some other treatises composed iu verses. 

(3) Slokas or parts of the slokas borrowed from earlier 
Kfrvya literature. These beautiful verses betray much 
genuine poetry, and were undoubtedly highly popular at 
the time of Patanjali. A study of the verses of this 
class makes it abundantly clear that there had been some 
reputed poets whose works were closely studied by Patanjali. 
The artificial poetry, it must be remembered, does not 
begin with Bhfisa or Kalidasa, but goes back to a much 
earlier date. We have reason to believe that long before 
Bhasa, Kalidasa, Bharavi and BhavabhQti could reverberate 
the horizon of India with their melodious poetry, there had 
appeared some other poets gifted with almost the same 
genius, whose names and works have not unfortunately come 
down to us. That Patanjali was himself n poet or he had 
at least much attraction for good poetry is best testified by 

I. H. Q. f SEPTEMBER, 1 926 
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number of beautiful slokas he lias used in the MahSbhftsyi 
give below some instances : — 

1 

?ura5t ^tafspffgKit : 

Mahabhasya, vol. 11, 

p. 25 

2 

l|q|q fq?l 

»> >» >\ 

p. 119 

3 

sti'H’dR^kRi ggrretwH: 

>9 »> )9 

p. IC2 

4 

sprtf srerw^g^r 

„ vol. Ill, 

P- 143 

5 

igfoif q qffwifa fqifstg 

„ vol. 1 , 

[>■ 444 

6 

*tt fk4 vi*mga§m 

b •» 

P- 340 

7 

giptwii: 

vol. II, 

p. 130 

8 

sifafofhrrsg^pt 

)i 9i 

p. 426 

9 

10 

vyvsrfinfhref «rtl aww 

g«ra**nfo gif sn% rrct 1 
finn«T «i: #s?jipar q aftqfq 11 

n >» 

ii >’ 

M 

[>• 31.3 


(This verse perhaps refers to certain anecdote.) 

1 I JTTg I 

<j*re «r' ?rre n 

(This is undoubtedly taken from some "Niti-Sastra.”; 

12 *i#trenrq: gpi ggg: pimi: i M. Ik, vol. Ill, p. 288 

13 firat »ufc. qfim'tftfh inra «tw w. 1 M. 15 ., vol. Ill, p. 338 

1 4 sretswrarft jiw*' gin - 1 

* >t sofa *p:raT n 11 M. B., vol. II , i>. 34 1 

15 ^rreiRt'wp^’ a^far’ *tsT*s« 1 

sK ^qqft jpg’ hi aranit sroft n „ ' „ p. 430 

16 wag siragftt grajtr: 1 „ „ p.283 

1 7 » 4 f*t: «iUq «tf*ug qrg 1 

srwt S>qtfsnru?i wwm: n „ ., 51.181 

(This verse, as embodying the main tenet of the doctrine if 

Sphofa, is supposed to be of Pataiijali's cieation.) 

1 8 g’tftrfspr^nrei 1 

qq*rftrfasyi q f^ja iff q fq«jfo i M. 15 ., vol. 1 1 , p. 420 

19 guwfit *ugft: $i»t qrtfireft!: m\ 1 

str%t»i ’i qfqtj?wHt »m: 11 „ ,, p. 250 

20 ’nfa ggnf 1 

sra qigqnfq^t uifsn 11 „ „ p. 55 
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2 1 utf jrrowprmf’n 3 C 3: ^rrafh 1 

s«i«rr»rTfiwrcii*tf 3»rar^ 11 M. B., vol. Ill, p. 58 

(This verse is to be found unaltered in the Manu-samhita, 2, 120.) 

22 31*?: utfafini'fin 3*3) 3 f33tf*3: 1 

smptrofiwl 3*111'. 11 „ „ p. 367 

(This is probably taken from some Niti-Sastra.) 

23 *T3f3 f333r3 1 

3 >a 3 m#%f«F( u^gqfTOtni M. B., vol. 1 , p. 281 

24 f 33 <t 3 ‘ 3 33 3 TO 33. St* 3 f 33 tf 33 : 1 M. B., vol. I, p. 336 

25 33:^3' 3 3 tf»ra 333^3333*3 1 

33: 33 r«if 3 t fWt 3 ttfcr*m* ?3 3: n M. B., vol. II, p. 363 

26 Tflfa drbn 3 m 3 1 

*wfif 4 3 i«wi 33 t 31*331 n „ „ p. 220 

(These two slokas describing the three essential characteristics 
of a Brahmin arc supposed to have been taken from some Dliarma- 
Sastra.) 

27 tQ ftfoiptsqffl 33* snfirj znft 1 

*T33*rf3i3T33 3tS3W3if33V. 11 M. B., vol. II, p. 217 

(This verse giving a philosophical cl finition of quality is consi- 
dered to be a creation of 1’atafijali.) 

28 1 

-uw. Wfarnrt ?an 3 ^ 33 : *3: 11 M. B., vol. II, p. 217 

(That die above was made by others is explicitly mentioned by 
I’atafijali by the statement “w *r?” put just before the verse.) 

29 *r(5i*»R3t «rt sttsilw. 333: * 3 : 1 

WsfTC^' 3* 33313 3 H 33 i 3 ( II M. B., vol. II, p. 196 

(This verse bringing out the physical peculiarities of males, 
females and eunuch is likely to have been borrowed from some 
earlier works.) 

30 W| 333*133 3533 333 ' 331 I 

3lf<p33 fff 3« ( 33 33 H 3 lf 3333 33 II M. B., vol. II, p. I97 

(.This is probably of Patafijali’s making. The first line shows 
how things that do not really exist are sometimes comprehended 
to be existent. The second line gives the opposite view viz. 
how things that are really existent lie often beyond our 
comprehension.) 
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M. B. # vol. II, p. 167 
M. R, vul. I, p. 435 


31 vnft w. ii 

3* 1 

iftaT facTT wt?t 11 M. P„ vol. I, p. 449 

34 flfWr vf*l ^'wtiPiT p^i i 

^ vfa tffir **: 11 M. R, vol. I, p. 45S 

35 *f wt qwt *r *k*t ♦i R.^'. si*kr 1 

irrtftri * Mfwifa ^vh‘ qjqfn «tsmro: 11 

M. R, vol. II, p. 123 

(This and following slokas are evidently quoted by Patanjali to 
indicate that there is nothing like present time (*nftt qtra tfir). 


36 m m*t 1 

nfiwlBa imftfa 11 


M. R, vol. II, p. 123 


(This verse has a striking similarity with the Madhyamika doctrine 
which denies the very existence of time. This is supposed to have been 
incorporated from some earlier treatises on the Madhyamika philo- 
sophy wherefrom Nagarjuna too had received the nucleus of his famous 
Karikas. The conception of Extreme Nihilism , as is expounded by 
the Madhyamika school, has its origin in the early canonical texts of 
Pali literature. As a representative scholar of his age, Patanjali had 
not left any branch of study unnoticed. It is, therefore, no wonder 
if he happens to show some amount of his acquaintance with some 
tenets of the Buddhist philosophy. The wo-d has been 

clearly used by Patanjali (M. B., vol. Ill, p. 156). In connection with 
the question of existence and non-existence of ‘present time/ Patanjali 
has quoted altogether six beautiful verses wnich, as he frankly admits, 
are taken from other works.) 


There are other instances in the Mahabhasya 1 where 
Patanjali has put more than one verse in succession. The 
episode of monkey soldiers worshipping the Sun-god is 
narrated by Patanjali by two consecutive verses (see M. B., 
vol. I, p. 281). Similarly, in another case he has given two 
verses together which deal with the question of determining 
the precise subject ( ) or agent when more than one agents 


i Vol. II, p. 315. 
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are engaged in an operation (see M. B., vol. I, p. 240), as 
in raising a heavy thing. 

Patanjali explicitly makes mention of a Kavya composed 
by Vararuci — but does not give the exact name 
of the work. Vararuci is popularly known as a poet of great 
reputation. Tradition, however, makes him a contemporary 
of Kalidasa (he being counted as one of the nine jewels that 
adorned the court of Vikramaditya), but this reference of 
the Mahabhasya tends to assign him a much earlier date 
than that of Kalidasa, This Kavya has not unfortunately 
come down to us and we have no positive evidence to fix the 
date of Vararuci. Vararuci is often identified with 
Katyayana, the author of the Varttika. The Prakrtaprakasa — 
a Prakrta grammar is also ascribed to the authorship of 
Vararuci. Again, Kaccayana (which is only a Prakrtised form 
of Katyayana) is also found to be the author of a grammar on 
Pali. Considered even as distinct persons, both Vararuci 
and Katyayana thus seem to have been distinguished 
grammarians. Their identity is proved by the fact that the 
epithets Vakyakara (an usual designation of Vararuci) and 
Varttikakara are sometimes used as denoting the same person. 
The following verse nwm qroftmi 

serves to establish an identity between the 
Vakyakara Vararuci and the Varttikakara Katyayana, be- 
cause here has been evidently used as the same as 

As a matter of fact, the thre^ sages compre- 
hended by the term Trimuni are known as Panini, Katyayana 
and Patanjali. If this identification is regarded to be a fact, 
then the word Vararuci should be taken as a name of KatyS- 
yana and similarly Vakya as convertible with Varttika. Hela- 

1 M. lb, vol. II, p. 315. 

2 ti Vakyapadlya, under the 
karikl, 3, 1. 

N, B. The same expression occurs as the Varttika— *M. B., vol. I, p. 
219. 
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raja 1 2 lias referred to the VakyakSra as if he was the same as 
Katyftyann. Reference is made to another poet named Jaluka 1 
as tho author of metrical verses ( star: ). Further, we 
hear of slokas as composed by Tittri. The so-called Bhrtija- 
Slokas , a as mentioned by Patanjali, are popularly attributed 
to the authorship of KatySyana. Patanjali has quoted one 
of these slokas which purports to show the impropriety of 
drinking in connection with the SautrSmani sacrifice. 

Gods mentioned by Patanjali 

Patanjali has mentioned the names of many deities both 
Vedic and Pauranic. The Rg-veda mentions about 33 gods. 
Yaska, 3 on tho authority of the Nairuktus, has limited tho 
number to three, specifying their respective dwelling places, 
namely, heaven, aerial region and earth. Agni belongs to 
the earth, Vayu or Indra to the aerial region, and the Sun 
to heaven. Yaska 4 ascribes it to their supernatural power 
that each of these three deities came to have good many 
names, that is to say, these three are to be regarded as the 
principal divinities and the rest are only different manifesta- 
tions of them. Here we can trace tho germ of monotheism 
which was so vehemently supported by the Vedilntins at a 
later period, i. e. how one and the same Supreme Being 
used to be called by different names (vw‘ sfomipn Rv., I, 
23. 134). Patanjali has mentioned almost all the principal Vedic 
gods, namely, Indra, 5 AgDi, Vayu, Visvedeviih, Sfiryya. Rudra, 
Prajapati, Apamnapat, Marut, Visnu, Visvakarman, etc., 


1 Vol. II, p. 315. 

2 Vol. I, p, 3. 

3 Nirukta, Daivata, p. 745— ^fw. 

jjjif 11 

4 Nirukta, Daivata, p. 766— twnrar <t« 

wrihwwts* f*r: vairtf’T 11 

5 Vol. Ill, p. 82 ; vol. II, p. 356. 
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and even such dual divinities as Mitra-Varu^a* and Dy5va- 
Prthivl. 1 2 (also and ). 

lndra, Suryya and Rudra, etc. also appear in the PurSnas 
as prominent divinities, though it is usually the “ Trinity of 
gods" i. e. Brahman, Visjjn and Siva, that commands the 
highest respect and adoration in the Pauraijic conception of 
religion. Patanjali has not only used the name of India but 
has given his other synonyms, 3 namely, Sakra, Purnhutn, 
Purandara, Maghavat, etc. Indra is called Vrtrahan 4 from the 
tact of his killing the demon named Vrtra. The expression 
occurs many times in the Mahabhasya. The god 
Skanda 5 (K&rtikeya) is also mentioned by Patanjali. So far as 
the case of Rudra is concerned, I10 has mentioned so many names 
of this deity as Siva, Bhava (vol. II, p. 91), Sarva, Girisa, 
Mahadeva and Tryamhaka which are more or less associated 
with some Pauranic legends. He has, moreover, used the 
word Saiva (vol. II, p. 282) which refers to a, particular sect of 
Pauranic religion. The names Bhava, Siva, Rudra and Mrda are 
also to be found even in the aphorisms of Pacini (see Pail. 4 . 1. 
49). Patanjali has definitely mentioned two outstanding 
divine personalities, namely, Baladeva and Vasudeva (Krsna), 
of the Yadava line who passed into divinities in the age of the 
Purapas, the former being counted as one of the ten incarna- 
tions of Visnu and the latter as entirely identical with the 
Supreme Being < W’WI ww 5 ! ). The expression “ fawuran,”® 
as is used by Patanjali more than once, refers to a religious 
sect (Saiva) according to which Siva was considered to 
be the highest divinity and worshipped as such. Moreover, 
the rule (Paiji., 5, 2, 76) under which the above expression 
occurs is indicative of some particular associations o( the lord 
Siva. It is thus believed that both Siva aud Vasudeva (Krspa) 

1 Vol. Ill, pp. 17, 82. 

2 Vol. Ill, p. 396. 

3 Vol. I, p. 220. 

5 Vol. Ill, p. 148— 1 


4 Vol. Ill, p. 351 — vsl mvr 1 
6 Vol. II, p. 387. 
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cults were in existence at the time of Patanjali. Patanjali 
refers to Kali yuga 1 * as well as to Kali as a divinity. The 
passage shows that the cow had already 

become a divinity. Among the goddesses we distinctly find 
the names of Gaurl 3 ( ^ ^ ), LaksmI (vol. Ill, p. 159) 

and Agnayl (the wife of Agni). Tlie worship of Gaurl and 
of the other 15 Matrkas is ordained by our Dharrna sastras. 
The word Kali 4 occurs in such a context that it is supposed 
to be a reference to the famous Tantrik goddess “Kali.* 
A snake-goddess, namely, Suparni, as well as female snakes 
(5Tpi^rf?r) are also mentioned by Patanjali. He has used 
both the words and meaning respectively Varuna 

and Brhaspati. The way in which Patanjali has used the 
expression m ^it ^ 3^^” indicates that ho considered the gods 
to be of infinite wisdom (cf. the definition of the word Deva 
V ol. jj^ p ,356). Patanjali has also used “to” and 
(vol. Ill, p. 138) which, as two epithets of gods, suggest 
that the wds are not liable to suffer from either old age or death. 
He 1ms used the expression (vol. II, p. 319) in such a 

coutext as to indicate the oternal strife or hostility betweon 
gods and demons. A class of gods called Nilimpa (vol. II, 
p. 92) is also mentioned in the Mihabhasya. So far as the 
worship ot gods is concerned, Patanjaii has particularly 
mentioned “ , VTfs*uprt?re?t” and under the rule 

1, 3, 25. Reference is also made to the animal sacrifice, specially 
in connection with the worship of Rudra ( “ t rcr i u «wt” vol. I, 
p. 339). Mention is made of both heaven and hell (vol. Ill, 
p. 12), and Patanjali particularly observes that ho who gives 
rice to others is entitled to go to hea von (vol. II, p. 140). 

Sages and Teachers 

The Mahabhasya contains the names of many sagos and 
teachers belonging to the Vedic and the Pauraijuc age. The 

i Vol. II, p. 273 — “Wt and 

3 Vol. II, p. 237. 3 Vol. Ill, p. 8i. 4 Vol. II, p. 200. 
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hymns of the Vedas are all associated with some particular 
deities and sages. Patanjali has mentioned most of the Vedic 
sages such as Kutsa, Vasisfha, Atreya, VSmadeva, Visvamitra, 
Bharadv&ja, Ahgiras, Agastya, Sunahs'epa, Vysftkapi, Devapi, 
Kautsa, Prajapati, Kakslvab, Kanva 1 * etc. and specially those 
that are regarded as the foondors of Gotras (viz Gargya 
(>rTOfsfw jfcfsr — vol. I, p. 451), Vatsa, Agnives'man, Kasyapa, 
Sai^dilya, etc.). Both Pippaliida and Auddalaki 3 who figure so 
prominently in the Vedic literature are also particularly 
mentioned by Patanjali. Of the Pauranic sages we can trace the 
names of Vyasa, Suka, JA villi, 3 Jamadagnya, VaisampSyana, 
NSrada-Parvata and so on. There were eighty-eight 
thousands of Rsis living in perfect continence ( <*V<fli. 4 ) ; 
among them, , as Patanjali narrates, only eight Rsis with 
Agastya as the eighth were blessed with progeny. Patanjali 
particularly observes that the sons of these Rsis 
became afterwards the progenitors of families (Gotras). 
We meet with the names of a number of ancient sages 
in the aphorisms of Paiiini, such as Saunaka, Kalapin, 
Ka(ha, Caraka, Chagalin, Kasyapa, Vaisampayana, Para- 
saryya, Silali, Krsasvin, Kausika etc. Patanjali has not 
only mentioned the name of Visvamitra but has briefly given 
bis genealogical account, narrating the story how he secured the 
coveted Rsi-hood on behalf of Gadhi and Kusika his father and 
grandfather respectively. He has given the account of two 
more sages, namely, Yarva^a 5 and Tarvana who are said to 
have been born seers, gifted with uncommon intellectual power, 
and possessing knowledge in all the branches of studies. 
Another teacher of antiquity i. e. Varsyiiyaiji, who is also 
mentioned by Yaska, has been referred to in the Mababhasya 


i Vol. Ill, P . 33. 

3 Vol. I, p. 489. 

5 Vol. 1, p. n. 

*• H. y., SEPTEMBER, 1925 


6o 


2 Vol. I, p. 493. 

4 Vol. II, p. 233. 
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as one who explained the six stages of modifications 1 2 (existence, 
growth, development, transformation, decay and final destruc- 
tion) through which all material entities are liable to pass. 
It is not only the men who in ancient times devoted them- 
selves to studies and the practice of Tapasya, bub also 
women e. g. the female ascetics, pursuing their studies with 
an equal amount of attention. Patanjali has mentioned the 
name of a female teacher, i. e. Gargl® who is described in the 
TJpanisads as taking the most active part in some philosophi- 
cal discussions. Mention is further made of two Brahmin 
ladies who used to study the grammatical systems of Apisali 
and Kas'akrtsna 3 (said to be the founder of a school 
of philosophy). Another female ascetic, namely, Devahuti 
(the wile of Karddama) is also mentioned by Patanjali (vol. 
Ill, p. 126), A teacher named Uluka is alluded to in the 
Mahiibhasya. 

India is the land of llsis and ascetics. Few other countries 
could produce so many sages and teachers as sancti- 
fied the soil of India. According to Yaska's 4 explanation 
of the term, the Rsis were born with divine wisdom, 
having insight into the essence of religion, and knowing 
everything by intuition. They were, however, followed 
by an inferior class of Rsis, better known as 6 ru tarsi, 
who were notnaturallv gifted with such intellect as the former 
but had to depend upon regular studies for the acquisition 
of their knowledge. The hymns of the Vedas are intimately 
associated with the sacred memory of such llsis. Patanjali 
like Yaska has also made use of the same epithets when he 
happens to speak of the Rsis : saromfa:, tovtsu:, and 

^fwwr«rT?rwr:. What is actually meant by these four epithets 
is thus explained by Kaiyafa and Nages i : — means 

that the Rsis were capable of knowing everything by means 

1 Vol. I, p. 258 ; Uluka, vol. II, p. 280. 

2 Ibid., p. 492. 

3 Vol. II, p. 325. 4 Nirukta, 1. 20. p. 143. 
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of their Yaugika knowledge ; “wron:’ implies that they could 
distinguish VidyS from AvidyS or pure knowledge from 
nescience ; “ftfortfipTwr:” signifies that they were endowed with 
the three essential qualities, namely, hearing, thinking and 
practising, that lead one to the path of salvation ; 
shows that they had practically visualised the ultimate truth. 
Such were the Rsis of whom we hear so much in the ancient 
legends. They were repository of learning, and all knowledge 
has emanated from them. To whatever branch of Indian 
culture we may fix our attention, we are astonished to see 
the singularly brilliant records of scholarship and wisdom as 
have been left by such saintly teachers of antiquity. The 
Mahftbharata and the Puranas contain good many accounts of 
these teachers. The Vedas with their vast allied literature, 
numerous treatises on Dharma-sastras, Itihilsas and PurSnas, 
different systems of philosophy and grammar — all stand as 
the undying monument of their achievements in the various 
spheres of culture. Both Parivrajaka (wandering monk) 
and T&pasa (ascetic) are mentioned by Pataujali ; and 
lie particularly notices that the practice of asceticism serves 
to reveal the supreme wisdom ( vol. Ill, p. 38). 

Even the peculiar features of ascetics such as matted hair, 
bare-lieadedness, holding of Kanmidalu are also stated 
by Pataujali. Under Paji, 6. 1. 158 Pataujali has 

mentioned a class of wandering monks ( ), possibly 
holding bamboo sticks in their hands, who used to preach 
absolute abstinence from action. Again, by the expression 
“wmifsnt (vol. II, p. 109.) Pataujali has undoubtedly 

referred to a class of sages who used t6 speak of Brahman, 
that is to say, were blessed with the supreme knowledge of 
Bralunan. 

Sacrifices, rituals and other religious observances 

We have already tried to show that Pataujali was not 
only well-versed in the Vedic literature but had practical 
knowledge of the Srauta and Smarta rituals. Mention is 
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made by him of such great sacrifices as Rajas&ya 1 * * * * and 
Vajapeya. Pusyamitra is reported to have performed the 
A£vamedha sacrifice (at Pataliputra) and it is not unlikely that 
Patanjali might have availed himself of this opportunity of 
serving his royal patron by officiating as the principal priest 
on that occasion. He has also mentioned some other minor 
sacrifices, 8 namely, *nnnr, vrararo, vfvefa, wpdst, qvuvunt and states 
particularly with regard to the last one that “every house- 
holder should perform the five great sacrifices.” That the 
observance of religious rites was regarded as an obligatory 
duty on the part of every Brahmin is made clear by such 
references as *n*if wt, ijsnt, fam mnt, hr w fw ftm 

and so on. Patanjali himself was a great srfiwr (sacrificer) 
having practical knowledge of most of the rituals enjoined 
by the BiShmaijas and Dharma-sastras ; otherwise he could 
not have given such an accurate information about the per- 
formance of religious rites. He has not only incidentally 
quoted the Vedic passage *nf •mftrst 4 but actually won 
much reputation among the priestly classes as a staunch 
follower of religious rites. He has mentioned both “sacrificial 
land” 6 and “the family of priests’' 6 specially competent for 
conducting the sacrificial works ; and has particularly spoken 
of and which are to be duly recited 

by the priests just at the beginning of a Vedic ritual. In 
some cases Patanjali has exactly quoted the Mantras or the 
Vedic hymns as are usually attended with a sacrifice t — (i) 
(ii) unfam vranffO etc. and has sometimes quoted 
the passages from the Brahmanas having direct bearing upon 
the performance of sacrifices, as, for instance, (i) 
fin’ll 10 (ii) 1 1 (ii) vfo wrer 


i & 2 Vol, II, p. 361. 

4 Vol. II, p. 65. 

7 Vol. II, p. 362. 

9 Vol. Ill, p. 179. 

11 Vol. I, p. 1. 


3 Vol. II, p. 35 *- 
5&6 Vol. II, p. 357. 
8 Vol. II, p. 65. 

10 Vol. Ill, p. 149. 
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iw^. 1 2 3 * He particularly refers to the PraySjd hymns and 
shows his personal experience of the sacrificial rites when 
he rightly observes that the mantras® are not stated in the 
Vedas in all possible case-endings and that they should 
consequently be modified suitably by the priest engaged in 
a sacrifice. The MahSbhSsya contains further references to 
sacrifices, namely, and **WW*re and gives details of 

such rites, e. g. fftvrv, ws etc. He has also 

dealt with the question of season in regard to the per- 
formance of particular Vedic rites. So far as the accessories 
of sacrificial rites are concerned, Patanjali has mentioned 
Ytipa, Camla, and Sruh, etc. He explains Ytlpa® as a 
wooden post specially prepared for binding animals in a 
sacrifice, and states further that it should be made of either 
Vilva or Khadira tree. He has also given two technical 
words, namely, TJdgrabha 4 and Nigrablia which are respective- 
ly used to mean the uplifting and falling of Sruk. Patanjali has 
further shown how in a fawroro thirteen SamidhenI 5 Mantras 
become seventeen in number by the three-fold repetition of the 
first and the last hymns. This shows how minutely Patanjali 
knew all these details of the sacrificial rites. He has referred 
to the practice of drinking Soma 0 (juice) which formed an 
important part of the Vedic sacrifices ; and has quoted a 
Vedic pnssage (Brahmaija) to the effect that “he should drink 
Soma in a house where had been living no Sudra for the 
long period of ten generations”. Mention is also made of 
Sraddha 7 (ceremony) along with its usual meaning i. e. “any- 
thing that is offered to the manes with due respect.” He 
refers particularly to Astaka-Sraddha 8 as what is usually 

1 Vol. I, p. 2. 

2 Vol. I, p. i — if ^ sw Pulsar: i 

3 Vol. I, p. 8. 4 Vol. II, p. 148. 

5 Vol. I, p. 1 7. 6 Vol. II, p. 248. 

7 w vol. II, p. 362. 

8 tott firefro — ■ vol. Ill, p. 326. 
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offered to the manes, and speaks of cows as generally offered 
by the sages by way of Dakqina. Patanjali has not only 
shown the ancient system of reading the Vedas but has 
alluded to the recitatian of Sama songs by Brahmin boys 1 
(jtfteroro: wr»n» 0 . Reference has also been made to “long 
sacrifices" a ( ’fries ) which were continued for such a length 
of time as a hundred years and a thousand years. Patanjali 
rightly observes in this connexion that such sacrifices are 
no longer practised by men, bub we hear of them only in 
the ritualistic portion of the Vedic literature. He has men- 
tioned another sacrifice, namely, which, as the term 

implies, takes a period of four months for its completion. We 
have a Vrata (vow) of the same name enjoined by our Dharma- 
sastras. Patanjali has particularly mentioned two Vratasf 
namely, *rrf**wr and iwmw, which are supposed to have been 
duly observed in his time, the former one being still practised 
by Brahmin ladies of Bengal. 

Patanjali as a philosopher and his acquaintance ivith 
different systems of Indian Philosophy 

Patanjali himself was a philosopher of no mean order. 
Even if we set aside for the moment the question of his 
identity with the author of the Yoga-Sutra, we cannot but 
give him the credit of having been a great thinker, a 
philosopher in the strict sense of tho term, considering the 
intrinsic value of some of the doctrines that have emanated 
from him. It is he who ha* not only widened the scope of 
grammar by introducing many logical principles but has 
approached the problems of grammar from such a scientific 
standpoint as to raise the study of grammar to the rank of 
a regular philosophy. The way in which he has maintained 
the eternality of Sabda, expounded the doctrine of Sphota, 
and applied the principle of Agreement and Difference 


i Vol. II, p. 178. 
3 Vol. II, p. 361. 


2 Vol. I, p. 9. 

4 Vol. II, p. 360. 
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( TOjarfifar ) in course of differentiating the steins from form- 
ative elements of words, sufficiently confirms our view that 
he richly deserves to be styled a philosopher. We have 
already said how it would be a great injustice to his many- 
sided genius, if we simply take Patanjali as a grammarian 
and shut our eyes to the other prominent features of his out- 
standing personality. He was not only a grammarian hut also 
n philosopher, and his contribution as a philosopher is not 
of less importance. It is mainly on account of his philosophi- 
cal expositions of Pacini’s aphorisms that Mfidhavaeiiryya 
has treated the Panin iy fill system as a distinct school of 
philosophy. In dealing with Patanjali as a philosopher, we 
should particularly take notice of the following facts : (1) 
He has discussed two different views as to whether Sabda 
is created or eternal. The grammarians had to face a 
great problem in arriving at a decision with regard to this 
point. Quito in agreement with the standpoint of the 
Samgrnha, Patanjali has however finally decided in favour 
of the latter view i. o. ho has taken Sabda to bo an eternal 
entity. He has clearly shown more than once what he actually 
understood by the eternality of Sabdn. Whenever ho speaks 
of Nitya Sabda, lie invariably characterises it thus : Sabda 
( in its eternal aspect) is fixed, motionless, has neither origin 
nor destruction and is not subject to change and modifica- 
tion. Like all material entities Sabda is not liable to pass 
through the six' different stages of modifications as enumerated 
by Yarsyayapi. Sabda, in short, does not exhibit in itself 
any kind of non-eternality as due to either association (wd- 
f*wmr ), modification ( ), or destruction ( eil«i«idi ), 

Now, what is the exact nature of this eternal Sabda ? By 
“eternal Sabda” Patanjali precisely means Sphota. The theory 
of Upavarsa ( w V3 g ifa wmgiw ), so strongly supported by 
Kumarila and Sankara, was but littlo favoured by the gram- 
marians who went a step further to maintain the existence 
of Spliota as distinct from letters. Sphota is formless 
and indivisible •, it is one and eternal. It is manifested 
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by sound but is not identical with it. Sphota represents 
the ultimate form of speech (i.e. Para Tak residing in the 
Muladhara ) that passes through the three stages or gets more 
and more manifest till it becomes finally audible. Sphota in 
a sense is veritably the same as Prapava out of which the 
world is said to have sprung up in a mysterious way (cf. 

— Vedanta Siitra). Sabda is not a 
momentary thing that ceases to exist as soon as it is uttered ; 
the grammarians have, however, found in it an emblem of 
all-pervading Brahman. As an advocate of Sahda-Brahma- 
Vada, Patanjali has identified Sabda (i.e. Sphota) with 
Brahman and has thus brought grammar to the same 
level with the higher branch of philosophical thought. The 
doctrine of Sphota, as is expounded by Patanjali, is the 
crowning success of grammatical speculations of the Hindus, arid 
will continue to be the most accurate exposition of the theory of 
Speech. (II) Principle of Agreement and Difference Patanjali 
sought to separate the stems from the formativo elements 
of words by applying the logical method of 'f’w and "ififar. 
The principle 1 underlying this method of analysis is an indica- 
tion that Patanjali proceeded entirely on the basis of scientific 
methodology in course of determining Prakrti and Pratyaya. 
(Ill) The Mlmamsakas have agreement with the grammarians 
so far as the eternality of Sabda is concerned, though the 
former does nob recognise Sphota as such. Patanjali 
comes into closer touch with the Mlmamsakas when he 
explains the relation of word with sense as eternal ( firot wb- 
<Rnn*frfirw*n a ), and maintains, on the authority of VSjapyygyana, 
that all words denote generality or class as opposed to 
individuals. He also believes in the eternality. of the Vedas 
just like the Mlmamsakas ( ). While attributing 

the eternal character to the Vedas in pursuance of the 
orthodox Brahmanic tradition, Patafijali particularly observes 
that it is the arrangement or order of words of the Vedas 

1 Vol. I, p. 219. 2 Vol. I, p. 7. 
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that should be regarded as permanently fixed i. e. eternal. 1 * 
We should, however, remember that the eternality of the 
Vedas forms the very basis of the Mlm&ms& system of thought. 
The author of the MahabhSsya has thus Bhown his fami- 
liarity with the cardinal doctrines of the Mlmamsa philo- 
sophy, though he does not mention them definitely. He has 
used both the words Mlmamsa, and Mlmamsakas, but does 
not actually mention the name of Jaimini. Patanjali 
has not used the word Samkhya as denoting a school of 
philosophy. The word ‘Kapilaka’, however, occurs in the 
Mahabhasya. Bub indirect references to this system of 
thought are available in the Mahabhasya. While enu- 
merating the six causes that often prevent us from com- 
prehending things that really exist, Putanjali has almost re- 
produced the Samkhya- Karika 3 (1. 7.) only in different language. 
Those causes are as follows : extreme distance, extreme 
proximity, intervention by other things, obscurity due to 
darkness, weakness of visual organs, and extreme careless- 
ness. No clear reference is made to the Vedanta 
philosophy by Patanjali. We only meet with such words 
as Brahman, Ak§ara, Brahmavadin etc. in the Mahabhasya. 
(1) Under the Varttika ( ) he has hinted at the 
Vedanta doctrine of non-duality of Soul by stating that “every- 
thing possesses consciousness 1 ' ( ^ ). This expression 

bears comparison with the passage wifi*' Patanjali 

has also quoted the authority of the V edas which have spoken 
of some inanimate objects as if they were full of consciousness 
like ourselves (cf. ireta vmv: 4 and wft: <ref?r), (2) He has spoken of 
both individual (’'turn) and Supreme Soul (wiiw) under the rule 
3. 2. 83 ; by the former he probably means the same 
as JlvStman and by the latter the universal soul or Absolute 
Brahman. (3) Classification of soul as physical and internal 5 
( hxKiwi and : — In course of disoussion as to how one 

1 : Vol. II, p. 315. 2 Vol. II, p. 197 — cf. Samkhya-Karikft, 1. 7. 

3 Vol. II, p. 15. 4 Vol. II, p. 15. S Vol. I. p. 292. 

I- H. Q., SEPTEMBER, 1926 6l 



482 


l'ATASjALI 


and the same soul is used both as the agent ( wni ) and as the 
object ( vs ) in an expression like “wtwm wr*n" (similar 
expression is also to be found elsewhere — Cf. Gita 
^ I’flforo . Patanjali has spokon of two-fold Soul as physical 
( atkpwr ) and internal ( ) and continues to say that the 

internal soul performs those actions whereby the physical soul 
feels either pleasure or pain and vice versa. The soul, to speak 
from the Vedanta standpoint, is one and non-dual, and the 
question of plurality of souls is nothing but inconsistent accord- 
ing to the strict interpretation. The SamkySites have, however, 
maintained the plurality of souls (Purusa), but explain them 
as absolutely unconnected with action. The passage under 
examination does not only speak of two kinds of souls but 
characterise both of them as active. We cannot, therefore, 
explain this position either from the Vedanta or from the 
Sfimkhya point of yiew. Kaiyafa 1 on this point : — “Difference 
of souls is here really meant and not the agency and objectivity 
of one and the same soul. According to the Samkhya stand- 
point, the internal soul should be taken as the Antahakarana, 
because that alone is capable of action, the Purusa being 
entirely free from activity. According to the Naiyayikas, on 
the other hand, the Purusa as an active agent may be identi- 
fied with the internal soul. As to the physical soul feeling 
pleasure and pain, the body being devoid of consciousness, we 
should not explain the physical soul simply as body but take it 
(body) in combination with the causes of pleasure and sorrow 
(i. e. merits and demerits, unseen fate or action). 

Pramanas 

To an orthodox Vedic scholar like Patafijali the Vedas, 
viewed as eternal and of non-human origin, proved to be an 
instrument of correct knowledge (Prama^a). Harmoniously 
with the Mlmarpsakas he has shown the sacred character and 

i qqpt vvnfiwSijt m Wet' w i vwrcrwftt i 

wN ** wwmq i arn i Jwfiranstnf guro vrs wtq « wwnsffk fixfaa: 

— Kaiyata. 
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trustworthiness of the Vedas in more than one passage. As 
a grammarian, he significantly calls himself xvn ( yol. 

I, p. 366), i. e. those who have Sabda or depend on &abda as a 
source of knowledge. The NaiySyikas, we should remember, 
have recognised four different forms of Pramajjias, 1 * * namely, 
Perception, Inference, Analogy and Sabda. Patanjali has 
made reference to these Pramanas with the single exception 
of Analogy ( ssfafn ). (Nyaya) Though direct mention is not 
inado eitlier of Gotama or of his Sutras as Nyaya, AnvlhiB 
or Tarka-Sastra, Patanjali lias used the words Gautamlya 
and Vakovakya a wherein we may trace some allusion regard- 
ing both the author and his system. He has not only shown 
his thorough acquaintance with the Nyaya system but has 
also used the peculiar phraseology and some technical terms 
of the Naiyayikas. The statement 8 xfirc* finwt will serve 
to remind one of the oft-quoted logical proposition w'wtffiwnn 
. By the above statement Patanjali has tried to 
show how one can usually infer the existence of fire at the 
sight of smoke. He has also indirectly hinted at the 
Naiyayika conception of Vyapti * or invariable concomittance 
whereupon depends the very basis of inference. That 
inference is quite impossible without previous perception 
( is also made clear by Patanjali. He also 

observes that in some cases inference seems to be more reliable 
than perception.* The followers of the Navy a- Nyaya have 
not only indulged in subtle discussion but have, as a rule, 
relied much upon inference, so much so that they often tried 
to understand a thing through the instrumentality of inference 
which was otherwise more easily comprehensible by the simple 
process of perception (Cf. Raghunatha’s statement in Paksata — 
wrs 5 * Jwtftwr. ). Reference has again been 
made to inference in connection with the definition of Kriya. 

1 Nyaya-Sutra, 1. x. 3. 2 Vol. I, p. 9. 

3 Vol. 11, p. 125. 4 Vol II, p. 125. irawiNrfippraWks'w 1 

5 Nyaya Sutra x, 1, 5. 6 asiWRWJsrsv^hfWH—vol, II, p 125. 
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According to Patanjali, Kriyd 1 or action ia not at all visible 
and ia comprehended only by inference ( vjvrwwr ). He comes 
in close touch with the Naiyayika standpoint when he states 
clearly that “the sense-organs 9 are capable of producing 
the cognition only when they have direct association with 
the mind.” What he means to say is this : The sense-organs 
by themselves are not competent to give rise to a cognition 
(perception), but they do so by reason of their connection 
with the mind. The NaiySyikas 3 maintain the same view 
only with this difference that they added another factor i. o. 
the soul, with which the mind gets invariably connected 
in so far as the production of cognition is concerned. The 
position of the NaiySyikas is this : In all cases of perception 
the object perceived first comes in contact with our sense- 
organs j the sense organs get them connected with the mind 
which ultimately is united with the soul 4 (see Vatsyiiyana 
Bhasya on 1. 1. 4). This is the usual order in which we derive 
our knowledge. “The connection of mind with soul” is held 
to be the cause of all kinds of knowledge. The Nyaya 
Sutra (2. 1. 21) expressly states that perceptional knowledge 
is not at all possible without the contact of mind with soul. 

Patanjali, however, does not agree with the Naiyayikas 
so far as the conception of Avayavin (the whole) is concerned. 
He takes the whole as an aggregate or combination of parts 
( vgw. ), 5 whereas the NaiySyikas maintain that 
the whole is a distinct entity from the parts ( ). 

The whole is generally supposed to be composed of atoms. 
But in that case the whole (i.e. the tree as a whole) would 
not have been visible, because atoms are too small to be 
comprehended by the senses ( ). As a matter 

1 Vol. I, p *54 — n 

2 Vol. II, p. 1 20 — 4 "wmuigmrftafvrenHpJt wrtvfa i” 

3 nwnrit: vfiwrvhrrt iwvVpifa: — Nyaya Sutra, 2, i, 2 r. 

4 vrvn *nr vftrtv, vfttvwftfh— under Nyaya -Sutra, 1, r, 4, 

5 Vol. Ill, p. 3. 6 Vitsyayana Bhasya under 

the Nyaya Sutra, 2, 1 , 34. I 
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of fact, the tree, for instance, as a whole appears to be 
something essentially different from its parts such as branches, 
leaves, roots eto. Patanjali has, however, cited some instances 
to show how the whole differs from the parts. The instances 
like “branch of a tree” ( *rrerr ) and ‘‘yarn of a blanket” are 
calculated to explain this difference in clear terms. 

Patanjali rightly holds that “desire 1 * is directly known 
by action,” that is to say, what a man desires to do is dearly 
understood by his action. Desire, according to the NaiyS- 
yikas, 9 is one of the signs whereby the soul is usually 
inferred ( wwt finrn ) to be existent. The soul is not directly 
comperhended by perception but is an object of inference. 
From the soul originates desire which is followed by action 
(cf. wtshw stfrar rarewr BhasSpariccheda). 

Mai- observation or Anomaly of Cognition 

Like Vatsyayana 3 Patanjali has also given some examples 
to show how anomaly sometimes occurs with regard to percep- 
tion or cognition. Mirage, fairy castle and the movement of 
the sun form suitable instances of such anomaly ; and Patanjali 
has referred to them all with his clear exposition. (I) We 
sometimes perceive something that does not really or material- 
ly exist ( toj ). The thirsty deer 4 are proverbially 

deceived by the mirage. As a matter of fact, the deer, 
when they are thirsty, verily perceive the current of water 
in the rays of the sun, though it really does not exist at all. 
Similarly, the beautiful city of the Gandharvns is often 
falsely seen in the sky ( iwwrt *rer 5 ). (2) Anomaly or non- 

perception : Something that really exists is not sometimes 
perceived as, for instance, roots of trees etc. Patanjali has 
given here the instance of the sun’s movement.® The sun 

1 rarer f* vvftra vol. II, p. 15. 2 Nyaya Siitra, 1, 1, 10. 

3 Vat. Bhasya under Nyaya Sutra, i, 1, 23. 

4 & S Vol. II, p, rg6— ‘‘wrneftm vrof vro: qref’n * v m: sfa” 1 and 

"imr' arevrfa ^ inref ^ ntvvreref ” 11 

6 Sl fq a mfireq q g— vol. II, p, 297. 
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has its motion, though it is not ordinarily perceived by our 
naked eyes. 

Successive stages of action 

How minutely Patanjali used to observe facts is clearly seen 
by the way in which he has shown how one action ( f*vi )* be- 
comes the objective of another. The usual order is as follows : 
A man first conceives something by his intellect, then he 
feels desire to have it, next comes endeavour which is followed 
by the actual beginning of action, then completion (of action) 
and finally the attainment of desired end. (vol. I. p. 330). 

Cause 

Patafljali defines the cause 8 of a thing as the invariable 
condition or factor without which the action cannot take 
place. He gives the example of ‘binding by fetters’ 3 ; as 
the action of binding is impossible without the help of fetters, 
the latter is considered to be the cause with regard to the 
former. Cf. the logical definition of cause — fro wsfa aro 
firfkTO and TO*nf%fv*?TO fiwrjVvft'wt — 

Substance ( draVya ) 

A substance is the “substratum of qualities ( TOwl s 5 *** ). 4 
“Possession of qualities” ( tovto ) forms the common 
characteristic of all substances. Patanjali 5 has advanced 
many arguments to show that a substance is different from 
qualities such as form, smell, odour, sound and touch. This is 
only a tentative definition of substance. He finally defines 
“ Substance as what does not lose its essence even when 
different qualities come to inhere in it." A fruit, for instance, 

i Vol. I, p, 330. 

a to mftwvfinrTO ftfirrom wtrt— Vol. II, p. 388. 

3 * to*** w* to* vol. II, p. 288. 

4 Cf. tow TO*wmr; — VatsySyana Bhaijya under NySya Sutra, 

5 Vol. II, p. 366. 1, 1, 5 - 

6 to to*' ’TO * faro* aro*— vol, II, p. 366. 
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remains the same, though in course of time its colour i.e. 
blueness gives way to redness. A substance is therefore 
substratum of qualities ( ). Elsewhere he speaks 
of substance as Guijin (that which contains qualities) and 
explains the relation between substance and qualities in 
the following terms "jam and . Patanjali 

further observes that the question of degree with regard 
to either excellence or inferiority does not really pertain to 
substance ( *i * pto mubnA «; a ) or class ( <srfli ), but it is parti- 
cularly with reference to qualities that we speak of either 
goodness or badness of a thing. He makes substance an 
aggregate of qualities 

Quality 

From what we have said above it is clear that the relation 
between substance and qualities is one of inter-dependence. 
As we cannot torm an idea of the class without that of 
individuals, so we fail to understand qualities without 
reference to substance wherein they inhere. Patanjali 
explains gutia 1 * 3 as what serves to distinguish an object from 
others (belonging to the same genus) ; as, for instance, the 
same thing as water appears to be different such as cold and 
hot by reason of its association with different qualities. 
Gutyas are therefore the same as are called ‘ ’differentiating 
properties” ( ), Prakara, qualifying factors etc. by 

the grammarians and Naiyftyikas. Elsewhere Patanjali gives 
a more logical and exhaustive definition of gu$a, Quality, 
he holds , 4 inheres in substance, liable to change, found in 
different species, sometimes produced (as the particular form 
of a pot), not generated by action (as in the case of the 
permeation of the sky), and is not of the same nature as 

1 Vol. II, p. 415. * Vol. II, p. 414. 

3 Vol. I, p. 41 — “Sssrwrn 1 vdtwiwts* •n* 1 a* fleilsmd wvfn n 

4 Vol. II, p. 217— “sw WfcflsSfit wt N ra* 1 ’si frm f ww i tfse*- 

mfinV.” 1 
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substance. Patanjali gives another definition to render 
the idea of guna more clear. Quality, he continues, inheres 
in something and also disappears from others, found in 
different things, is used in all genders (i.e. words that denote 
quality have no particular genders or numbers of their own, 
their gender and number being usually determined by those 
of their substratum — cf. qwsrol ) ( and 

is veritably different from substance (Vol. II, p. 217). 
According to the grammarians, words like £ukla etc. are 
oppressive of both quality and the substratum of qualities 
( q% qW* * vf ). 

Eternal Entities 

Pataffjali* has not only atributed eternality to the Vedas 
and dabda (Sphofa) alone but has also included the sky, 
heaven, space and time in the same category. According 
to the NaiyUyikas, the earth, light, water and air are eternal 
in so far as their ultimate atoms are concerned, while the sky, 
time, mind, quarters and the soul are regarded to be 
permanent in their entirity. Under the rule 4. 2. 3. 
Patanjali has expressly stated that both time and stars are 
permanent ( ft* — vol. II, p. 272 ). He arrives at the 

final stage of his arguments when he concludes that a thing 
where in the ultimate essence is not destroyed is also to be 
considered as permanent ( f«i«i vfw'vm' n fnwl— vol. I, p. 7). 

Time 

Time is said to be the ultimate substratum of the world 
( qri*st fk smqunr: ) ; it is indivisible, permanent, one and permea- 
ting the entire world. We can neither trace its origin nor 
divide it actually into parts. Things grow and perish in time. 
Patanjali defines time 8 as that whereby the growth and decay 
of material objects are perceived. The division of time into 

i Vol. II, p. 414. 2 Vol. in, p. 364 — fkaircft.. f»wi vfkffi ftararawu 

3 Vol. I, p. 409 3 * *Tswr 5 '. ' wh* wfal to- 

ur gsreroftfa cifaWn * « 
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day and night (months, years, cycles, etc.) is only an artificial 
process of calculation ; it is by virtuo of its conjunction 
with some action as the movement of the Sun 1 that we 
characterise some fixed amount of time as day and night. 
Patanjali is scientifically accurate in his view that the 
movement of the Sun is the standard of our calculation with 
regard to the different divisions of time. 

In grammar we hear of mainly threefold division of time, 
namely, present, past and future. Both KatySyana and 
Patanjali have dealt at length with the question of time, 
specially with reference to the so-called “present time” 
( wn«r. ), These discourses are perfectly philosophical and 
deserve to be followed carefully. Under the rule Paiju 3. 2. 
123, Katyayana has altogether five Yarttikas dealing with 
the question of the division of time. Regarding the use of 
present tense, Katyayana 2 states that * bhavanti* (which is 
supposed to have beon the older designation of present tense 
with the ancient grammarians) or Varttamana is used to 
indicate the continuity or non-accomplishment of action 
already begun ( ), But it is not the case, as the 
author continues, for there is no such thing as “present time.” 
Patanjali then gives the next Varttika to show that it will 
not strengthen our position even if we restrict the use of 
‘ bhavantl ’ to those cases of permanent continuation of action 
as are denoted .by such examples as “mountains exist’’, “ rivers 
are flowing,” etc., because time, to speak the truth, does not 
admit of any divisions. What is actually meant is this : We 
cannot cite the sentence “mountains do exist” as an example 
of present tense, inasmuch as the earth as well as the 
mountains are both supposed to be existing from eternity, 
and there is, moreover, no particular action whereby 
Varttamana might be denoted. As to the indivisibility of 


1 f«H«n ? vnftiquwT— ' VOl. I, p. 4°9' 
* Vol. 11, p. 1J3. 

I. II. Q., SEPTEMBER, 1926 
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timo ( vrofwur. ), wc generally explain Varttamana 1 as what 
is opposite to both past ami future, but the divisions of time 
such as past and future do not really exist. The word 
Varttamana is a relative term i.e. wo explain Varttamana 
with refernce to past and future ; and if there are no such 
divisions as past and future, the question of Varttamana does 
not arise at all (cf. Nyaya-Sutra 2 , 2. 1. 39, 40). The answer is 
given by the following Varttikas. 3 The instances (“we are 
reading,” “the mountains do exist”) are really indicative of 
present time, as they signify the beginning of action which 
is not completed. We are allowed to speak of Varttamana 
when the action is just begun but not completed. Another 
question of importance is also raised here. An action, as 
Bhartrhari* clearly points out, consists of many parts, or in 
other words, kriya, according to the grammatical conception, 
is an aggregate of actions. Now, if this be so, we cannot 
define Varttamana as denoting the continuity of action. 
Patanjali 5 thus observes that a man while eatiDg is some- 
times found to perform some other actions such as smiling, 
speaking and drinking, the continuity of the action (i. e, eating) 
being thus broken up by the intervention of other actions. 
The answer is not far to seek. Patanjali finally gives threo 
examples (“mountains do exist,” “mountains will exist, and 
“mountains did exist”) to explain the so-called divisions of 
time into present, past and future. He has explained these 
cases by holding time to be the substratum of action. 

In this connection Patanjali has quoted a number of verses 
either of his own creation or taken from some other treatises 
on philosophy. A rejoinder is here introduced : “There is no 


1 xanm: *nsr:, »r vra *r.— vol. II, p. 123. 

2 Twotmra: m «rffaroffi?r«rarrafaroTi:— wrat *t brant vftr ww • 

3 v vol. II, p. 123. 

4 qsnja cw: WfT nwwrorai 1 

5 Sci vo'. 11, pp. 123, 124 : stsfa wxjji' tfunii wft xr *t fW** 1 
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such thing as “present time.” 1 Because action that is finished 
is past and that not yet finished (or undertaken) is future, but 
we cannot conceive of anything that is neither finished nor 
unfinished (theic being no intermediate stage). The sloka 2 
quoted below means as follows : — “The wheel does not move, 
the arrow is not thrown, the rivers do not flow to the sea ; 
the whole world is motionless, and there is no activo agent : 
he who realises in this way is not really blind.” Kaiyata has 
explained this verse from the standpoint of Yoga. He is 
none but a Yogiu, he holds, who can practically visualise a 
changeless phenomenon like this. A state of motionlessness 
of this description is perceptible only by the Yogins while 
they remain absorbed in self-realisation. The Yoga-Sutra 
contains many such accounts ns to how by sargyama in the 
Sun 3 and other regions of the body one acquires various 
supernatural powers. Again, reference is made to the Yoga- 
Sutra by the expression “sualfft at fauna:” which means that 
the Yogins arc capable of having the knowledge of present, 
past and future (cf. Yoga-Sutra, 3. 16 — ) 
by virtue of their meditation. Thus, Patanjali has more than 
once shown his acquaintance with the Yoga system of 
thought. The rest of the slokas quoted by Patanjali bears 
close resemblance to the Madhyamika-Karikas 4 of Nagftrjuna 
which also purports to deny the existence of “present time.” 
We have already referred to the fact that Patanjali seems 
to have been conversant with the tenets of the Buddhist 
philosophy current in his time. The early canonical texts 
of Pali literature contain the germs of many a philosophical 
doctrine which had developed into different systems of thought 
in a later period. 

1 ntfa arfuiu: arrei ifa i 

- a Taft aifftja qxwft a uffa: amua i ^fait a faftfwrfa 

at wV qarfft ut*ia*t: i 

;> tjaatrtu ftawf— Yoga-Sutra, 3. 26. 

4 aamrfftv a«tra msaf a a foqft— P- 3* • 
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The Nyaya philosophy has also devoted some five Siltras 
to the discussion of “ present time.” Gotama first introduces 
the arguments against the existence of Varttcmana and 
then finally gives his conclusion supporting it (see Nyaya- 
Sutras, 2. 1. 39*43). It is to be noted that the Sutras 
enunciated by Gotama to refute the existence of “ present 
time ” are almost the same as are pre-supposed by the 
discourses of Patanjali. 

In connection with the problem of differentiating gram- 
matical genders, Patanjali 1 has hinted at a point of 
philosophical interest, namely “ nothing can remain (un- 
changed) in its own state for a moment.” Everything 
is in a constant flux of change. A tiling either undergoes 
development or proceeds to destruction, but never remains 
unmodified for any conceivable period of time. 2 This sounds 
exactly like the Buddhist doctrine of momentariness ( wnr^ ). 

Patanjali has also quoted the important tenet of Varsya- 
yapi according to which all material objects, as a rule, are 
bound to pass through six different stages of modifications, 
such as existence, growth, development, transformation, 
decay and destruction. 

The Mahabhasya contains many other passages that 
might be examined and put forward to show the range of 
Patanjali's knowledge in the domain of philosophy. But it 
is not possible to deal with them adequately within the 
short compass of these pages. 

Before concluding this chapter we have one word more 
to say. We have seen above how Patanjali has testified his 
thorough acquaintance with the old school of Nyaya philo- 
sophy (i.e. Gotama’s NySya-Sutra and other earlier works 
on the same branch). The new school of Nyaya, as founded 
by Gangesa, had not, however, come into existence at the 
time of Patanjali. But a minute study of the Mahabhasya 

» n tr* wftrnnprfir gwiiwrftaff— vol. II, p. 198 . 

* vHf xf snntfn xfowrorfr ^ jmS— vol. II, p. 198, 
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with particular reference to its style will make it sufficiently 
clear that the peculiar phraseology of the Navya-Nyaya 
made its first appearance in the Mahabh&sya. The phraseo- 
logy of the Navya-Nyaya, though apparently too technical 
and abstruse, has the valuable qualities of scientific 
precision and economisation with regard to the use of words. 
Patafijali found this style favourable for his philosophical 
discourses as the most scientific method of expression. The 
following phrases 

“av utot qfvratfineft »t ntxrta,” “ hm- 

vmrfoqnV “t? ft wxmf’rah *r” 

sisfewt,” are an indication how Patanjali has unconsciously made 
use of the peculiar style that was so much favoured by 
the Naiyayikas like Raghunatha, Jagadlsa, Gadadhara 
and others. The Mahabhasya, so to speak, shows the style of 
the Navya-Nyaya in the making. 

Patanjali has used some technical terms of the Nyaya 
philosophy, such as Anugama, 1 SamanSdhikaranya, 2 Anany- 
atva, 3 Anaikatrnya 4 and Visayata, 5 etc. and has also referred 
to the “mutual non-existence” ( ) by the logical expres- 
sion — flfanw v St?: qrdfa. 6 He has used the words 

Jati, Samanya and Akpti as denoting the class, the last one 
being applicable to both the form as well as to what is 
suggested by such form. Quite in agreement with the 
Naiyayikas he states that the genu3 or class 7 (snfa) is not 
at all affected by the difference of individuals, and that it 
exists permanently even when the individuals are all destroy- 
ed. As a matter of fact, the individuals, such as cows, for 
instance, differ from one another in complexion and other 
qualities and are liable to death, but the genus i. e. ‘ gotva ’ 
is neither variable nor subject to destruction. The gram- 

i Vol. II, p. 355. 

3 Vol. I, p. 179. 

5 Vol. I, p. 290, 

7 Vol. I, p. 1— *ifhf*rf»ra' 1 


2 Vol. I, p. 254. 
4 Vol. I, p. 247. 
6 Vol. !, p. 179. 
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tnatical conception of Jati is as follows : “Jiiti or class is 
characterised by the form” i. e. by the particular arrange- 
ment of physical structure ( ’•rrafarenrr vrfH: ), i Elsewhere 
Patanjali* holds that the destruction of individuals is not 
followed by that of the class. They are distinctly separate 
entities ( ^ ) ; the class is one and eternal, while 

the individual are many and perishable. Qualities cannot 
exist apart from the substance which forms their substratum 
and aro consequently liable to perish when their substratum 
is destroyed. But such is not the case with the class. 
Patanjali has made’ this point clear under the VSrttika 
(vol. I, p. 247). 

Patanjali has indirectly referred to the Arambha-vada 
and Parinama-vitd't, in discussing the rules Pap. 1. 4. 22-30. 
What he means to say is this: — In tho expression — “Scor- 
pions 3 grow from cow-dung” wc may take the scorpions 
either as modification (as j Pariumna of the Saiikhyites) or us 
distinctly separate things from the cowdung ( ) i 

(To be continued) 

Prabhat Chandra Chakravarti 


i Vol. II, p. 22 5 . 

SRifant ’ vol. I, p. *47- 


3 Vol. I, p. 3*9- 



Buddhist Education in Pali and Sanskrit Schools 

The subject of Buddhist education is bound up with several 
still unsolved problems, but it is possible to limit the subject by 
marking off some of those questions on which scholars are still 
much divided. One of these problems is the question of the 
locality or localities where those schools arose that established 
different forms of the writings held to be the word of Buddha. 
The most accessible of the works of these schools are the Pali 
Canon, and Sanskrit works which contain MahSyana works 
as well as works of Hlnayana schools closely related to the 
Pali tradition. 

There is an article on Buddhist education in Hastings’ 
Encyclopaedia qf Religion aud Ethics, but for the earlier 
period it confines itself entirely to the reports of the Chinese 
pilgrims, that is to say, it is entirely silent about the thousand 
years after the death of Buddha, during which all the various 
forms of the Canon had become fixed, and when the education 
aud instruction described by the Chinese pilgrims had been 
established for centuries. Yet there is considerable evidence 
both external and internal to show what the educational 
methods were. 

Wo do not need to ask how much the earliest Buddhism 
borrowed from other schools. Windisch’s article on Brahmin 
influence on Buddhism shows how little is really known 
about the actual movements in the earliest period . 1 Windisch 
points out that brahmins who entered the Order would bring 
their knowledge and literary practices with them. Our 
present question is what this knowledge and literary practice 
was after it had become assimilated and established in 
Buddhist institutions. 


i In Aufsatte E. Kuhn gewidmt, Munchen, 1916. 
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Besides the Pali Canon a considerable body of literature 
in Sanskrit of several schools is known. Most of it has been 
described in the catalogues of Rajendralal Mitra 1 and 
Bend&ll , 9 and the most important parts have been published. 
Works thnt survive only in Tibetan and Chinese are also now 
becoming more accessible. The earliest stage of literary 
activity may be called that of systematisation. It must be 
mentioned here, that current views as to its significance are 
too divergent to make it possible to say anything that may 
claim to be final. 

There is a view still current in the West, which supposes 
that the orthodox Buddhist holds the Scriptures to exist 
now in the form in which they were uttered by Buddha, and 
as recited at the first Council. The Buddhist accounts of 
the Councils may not harmonise with the demands of modern 
historical criticism, but they contain nothing so unhistorical 
as that. Buddhaghosa knew as well as we do that the Canon 
contains much that is not the direct word of Buddha. He 
expressly refers to that which was recited and that which 
was not recited at the first Council. 3 Throughout the com- 
mentaries we find notes on passages that are said to have 
been added by one of the Councils. Not only have we Suttas 
that are said to have been given by disciples after the death of 
Buddha, but Buddhaghosa quotes a verse which says that 
out of 84,000 suttas 2,000 were uttered by bhikkhus. 4 The 
whole of the Niddesa is attributed by the commentator 
thereon to Sariputta. 8 

On the other hand there has often been a less excusable 

r Sanskrit Buddhist Literature of Nepal , Calcutta, 1882. 

2 Catalogue of the. Buddhist Sanskrit Manuscripts in the University 
Library, Cambridge. Cambridge, 1883. 

3 Vin. Com., i, 18. 

4 lb., 1, 29. 

5 The commentator on Th. I, 527 quotes Nd. I, 143 (BhagI va 
Bhagava) and attributes it to Sariputta (Dhammasenapati). 
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uncritical attitude among Western scholars, against which 
Mrs. Rhys Davids has recently made a vigorous protest. 

“When believers in the East and historians in the West 
will come up out of the traditional attitude, when we shall not 
hear church-editing called Buddhavacanam and thought of as 
Gotama-vacanam — when we shall no more .read : ‘The 
Buddha laid down this and denied that/ but ‘the Bud- 
dhist church did so’ — then we shall at last be fit to try to 
pull down super-structure and seek for the man/’ 1 2 The fact 
of this editing, which is recognised both by Buddhist com- 
mentators and modern critics, implies a stage of literary 
activity, of which we know nothing as to actual details. Not 
only are there the variously classified compilations of the 
Aiiguttara and Samyutla , hut the Digha and Majjhima show 
much elaboration also. The former is in three vaggas, and 
tho first vagga, although it deals with such various subjects 
as the sixty-two herosies, caste, sacrifice, brahmin ritual, and 
miraculous powers, has been given an appearance of unifor- 
mity by the insertion in each sutta of the document known 
as the sllas. The Majjhima is classified in much more detail 
and with more reference to the subject-matter in fifteen 
vaggas. The whole of the Pali Canon in fact shows evidence 
of the same careful classification. 

What this stage of Buddhist study really implied cannot 
be properly answered until we know more about the corres- 
ponding arrangements of those forms of the Canon belonging 
to contemporary schools that are extant in the Chinese. 
Very divergent views are at present held, as by Prof. 
Keith and Prof. R. 0. Franke. 3 There can be little doubt 
that the system of arrangement is earlier than the record- 
ing of the Canon in writing, and that the chief motive was to 
serve as a help to the memory. Wo find examples of 

1 Majjhima Index, p. vi. 

2 Keith, Buddhist Philosophy ; Franke, Introd . to his translation of 
the Dlgha . 

I. H. Q., SEPTEMBER, 19^6 
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commentary already incorporated in the suttas, but the first 
distinct evidence of material intended for definite instruc- 
tion is found in the Niddesa. Much of the matter of this work 
is also found in Abhidharma works and in the verbal com- 
mentary of the Vinaya, and it will be convenient to take the 
Niddesa first. 

As is well known this work is a commentary on tho fourth 
and fifth sections of the Sutta-nipala, together with a com- 
mentary of the same nature on the Khaggavisdna- sutta, which 
is found in the first section. The matter of which it con- 
sists can be divided into three types : 

(1) Portions of doctrinal commentary on important words 
in a style similar to the portions of commentary occasionally 
found in the suttas. The matter and often the language is 
drawn from the suttas, and in addition illustrative passages 
from the suttas are frequently quoted direct, and in the case 
of prose quotations regularly introduced by the words, vuttani 
pi h’etarti Bhagavatd. Verse quotations, which sometimes 
appear to be non-canonical, are more frequently adduced 
without any mention of the source. In the ense of verse 844, 
the Niddesa simply adopts as its commentary a whole sutta 
from S. iii, 9, which consists of a commentary on that verse. 

(2) Concise definitions of individual words, such as, sappo 
vuccali ahi, asanam vuccati yattha nisidanti . The matter of 
this portion sometimes corresponds with such definitions in the 
verbal commentary of the Vinaya. 

(3) It is in the third type that the most characteris- 
tic feature of the Niddesa is seen. This consists of lists 
of synonyms of tho word commented on. Such lists are not 
used to explain the meaning of a word in a particular context. 
They are repeated in the same form wherever the word 
occurs, and were evidently intended to be learnt in the same 
way as the more modern kosa. In the case of the verbs the 
synonyms often consist of all the possible compounds of tho 
same verb, yutto, payutto, ayutto, samdyuito, sampayutto ; 
vedhati, pavedhati, sampavedhati. In tho case of important 
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words all the various synonyms, evidently drawn from the 
scriptures, are given in long lists. The result is that some 
of the synonyms are often unintelligible apart from the con- 
text in the sutta from which they are taken. In a long list 
of synonyms of tanha (Nd % I, 8) sihuinl 'sewer* occurs, and the 
reason for this is seen from A. iii. 399 ; Sn. 1040, where it is 
an epithet of tanha , and from where it has no doubt been 
taken. Among the synonyms of sada (Nd. I, 18) occurs 
avid. This is evidently due to analysing it as a-vtci ‘without 
a wave’, and hence ‘continuous.’ Vammlko as one of the 
synonyms of kdya comes from the parable of the ant-hill in 
M. i, 142. 

Much of this is also found in the Abhidhamma books, but 
in the Niddesa it is used as general matter applied to passa- 
ges for which it was not immediately intended. Some of the 
correspondences arc as follows : chando Nd. I. 2*=Dlis. 1097, 
Vbh. 374 ; tassa Nd, I. 2 = Vbh. 393 ; mano, pUi , Nd. I, 3 = 
Dhs. 6, 9; tanha, Nd. I, 8 = Dhs. 1059 ; sati Nd. I, 10 = Pug. 
25 ; macchariya Nd. I. 37 = Dhs. 1122,- Pug. 19 ; patina Nd. I, 
44, 77 = Pug. 25, Dhs. 1G ; mciya Nd. I, 79*= Pug. 19 ; gantha 
Nd. I, 98 = Dhs. 1135 ; kodha Nd. I, 215 *=agliata Dlis. 1154, 
cf. Pug. 18 ; satht'yya Nd. I, 395 = Pug. 19 ; thiti Nd. I, 501 = 
Dhs. 10. 

Minor differences occur, and in seme cases quite different 
treatment, cf. jmthujjana Nd. I, 14G and Pug. 12. There is 
a triple division of puccha Nd. 339 with no reference to the 
fourfold division of D, iii, 229, Dhs. Mahavyut. 85. 

The verbal commentary on the Vinaya is less developed 
than either the Niddesa or the Abhidhamma works. It is 
occupied with explaining words concisely, in a given context 
without lists of synonyms. 

This shows a system for learning the vocabulary of the 
Canon, and for explaining archaic forms, but no further gram- 
matical teaching occurs apart from the description of certain 
terms as particles. Addha ti ekatrisavacanain (with seven 
other synonms for ekarrisavaco/nctTrt) ; na ti patikkhepo . Even 
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such a sand 1 2 i as iccayasma is not resolved into iti, but icca 
is separated and explained like all such particles as padasan- 
dhi, padasanisaggo, pa daparipun, akkharasamavdyo, vyanjana- 
silitthata. 

In the Niddesa wo thus have direct evidence of a general 
system of instruction applied to a definite work, consisting 
of interpretation, doctrinal teaching and in the verbal exposi- 
tions the beginnings of grammar. The Abhidhamma books and 
related works like the Patisambhidamagga give other traces 
of its existence. It appears to be this system which is 
expressly referred to in th 9 Niddesa (I, 234) and other places 
as the tour kinds of analysis ( patisambhida ) : the analysis of 
meanings ( attha ), of conditions ( dhamma ), of grammatical 
analysis ( nirutti ), and clearness of insight ( patibhdna ). 1 

The Nirutti of the Niddesa is of the kind that we should 
expect to exist when Pilli was a living language. All tho 
grammatical analysis that was required was a knowledge ot 
those words in the Scriptures that had become obsolete, 
and tho explanation of unusual grammatical forms by means 
of tho current expression. The method was not confined 
to the P*li tradition, as we find the same four divisions called 
pratisarpvida in the Mahdvastu (iii. 321) and pratisamvit in 
the Mahdvyutpatti (13), and this nirutti method has reactod 
on the style of the later sutras. 

The practice of learning off strings of synonyms might be 
expected to influence the style of those who passed through 
such a course of instruction. We appear to find an instance of 
it when Buddhaghosa 3 thus describes an earthquake : ayayi 
mahdpathavl... kampi sartikampi sampakampi sampavedhi. 


1 They are also found in a sutta (A, ii, 160) w'hich is attributed 
like the Niddesa itself to Sariputta. It probably belongs to the same 
stratum of scholarship. The Abhidhamma statement of patisambhida 
in Vbh. ch. xi is discussed by Mrs. Rhys Davids in the Points of Con- 
troversy , pp. 377 ff. ; cf. Ps. i, 38 . 

2 Vi n. com. I, 30 . 
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Here we have the same series of compounds as we find 
repeatedly in the Niddesa, and Buddhaghosa is only using 
an earlier phraseology. It appears not only in the later 
commentators but also in Sanskrit and especially Mahayiina 
works. In several of these a standing description of an earth- 
quake occurs. The synonymous verbs lcamp- vidh- cal - ksubh- 
are given, followed by ran and garj and each is expanded 
into compounds with pra and sampra. 1 2 If this stood alone, it 
might be taken merely as the verbosity of a particular author, 
but there are other instances, and they often correspond with 
series of synonyms in the Niddesa. The Niddesa has sakkaroti 
garukaroti matieti pujeti. The Avadana-Sataka p. 8 exactly 
corresponding has satkpto gurukfto manitah pujitah. The 
Mahmastu has the sa/ne adding arcitah. In Mahayana works 
this is expanded, being preceded by puraskftah and followed 
by arcitah and apacayitah (Saddh-puiul. 5 ; Karunapuijd. 2). 
Similarly the latter sutra has the series havsamya tosanlya 
prasddanlya avalokaniya prahladanlya manojha. All the 
synonyms that we find need not have arisen from the method 
that we find in the Niddesa. Some of them were doubtless 
incorporated from old texts, but the practice of compiling 
3uch lists is certain from what we find in the Niddesa, and 
the correspondences in the lists makes it probable that there 
was intercourse between different schools and common methods 
of teaching, 3 

Among Mahayana works there are two eompendiums which 
have some relation to the Niddesa. The Nharmasamgraha 
is a compilation of terms, but it is mainly doctrinal. The 
Mahavyutpalti was evidently intended for grammatical instruc- 
tion as well. It gives the complete declension of vj'lsa (210), 
epithets of Buddha and Bodhisattvas and their qualities, 
synonyms of the teaching and names of sections (66), epithets 


1 Lai. v, 449 ; Karunapund. 3 ; Mahiivyut. 15 1. 

2 It may be noticed that the term nirdexa is frequent in Mahayana 

sutras. 
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of Nirvana (95), terms of salutation (97), synonyms of tustn 
and mwlra (145-6), synonyms of sattva (207) almost corres- 
ponding with Nd. I, 12, miscellaneous adjectives (223), a long 
list of all the stock words and phrases that occur in a sutra 
(241), and a list of diseases (284), which only partially corres- 
ponds with that in Nd. I, 17. Much of this is nimhti in 
the sense of the Pali nirutti. 

A.t present there is no general agreement as to where 
the Pali language as we know it developed. It is usually 
agreed that the oldest works in verse show traces of having 
been composed in a different dialect. The natural conclusion 
is that the canonical works were preserved in a monastery 
or closely related group of monasteries, where a different 
dialect was spoken, and where the original dialect of the 
texts was entirely effaced, except so far as metrical facts 
compelled the preservation of special forms. Doubtless this 
Pali language that we know was at first a living and spoken 
language, but in the course of centuries, say from the time 
of As'oka to the end of the second century A. D„ it would 
come to be as much a learned language as Sanskrit. The 
fact of the Niddesa itself seems to show that this Pali was 
then a current language, but that nirutti, grammatical analysis, 
was becoming necessary for the interpretation of the texts. 
Nothing profitable can be said about the earliest date at 
which the Niddesa may be put. Any such theory would 
only tell us that a work of that name existed, but the 
occurrence of a geographical term in any particular passage 
would oniy allow us to infer the date of that passage. We 
can see from its different forms and readings that it under- 
went changes and received additions, and in the caso of a 
work used continuously for instruction this would be inevitable. 
Its application of Abhidhamma material for a general purpose 
seems to show that it is later than tho Abhidhamim. b.>ok&, 
and its reference to one of tho Alexandras ( Ai^.mivu) iounded 
after the Greek invasion, to Bengal, Burma, ami ‘wa, -aouM 
suggest that it became established oud was used as a ; »:u- 
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book during the first two centuries b. o. It has no reference 
to tha paramita, and although it gives the 37 constituents 
of enlightenment, it does not use the term bodhipuklchika- 
dhamma. 

In the case of the literature of the Sanskrit schools we 
can draw further information concerning the materials and 
methods of education. The works are much later than the 
Niddesa. They refer frequently to writing, anil the mention 
in the Mahavyutpatti of Kaniska and Asvaghosa outs this 
work later than the first century A. D., but it is probably two 
or three centuries later than this, as it contains evidence of 
contacb with Greek astrology. The dates usually assigned 
to the chief texts range from the second to the seventh century. 
The four methods of analysis with nirnkti are preserved, but 
we may infer from the fact that the language was Sanskrit 
and from the production of a kavya like the Buddhacaritci in 
the first century a, d. that grammar was a fully developed 
study. 

Wherever the texts of this literature originated, we can 
at least assume from the accounts of the Chinese pilgrims 
thab down to the seventh century Magadlia was the chief 
district of their study. 1 Mr. J. N. Samaddar in his interest- 
ing account of the monasteries of Nalauda, Vikramasjla (east 
of Bhagalpur) and Odandapura (Bihar) calls them universities, 
and draws several remarkable parallels with these modern 
institutions. The proposing of hard questions by the keeper 
of the gate at N&laudS becomes matriculation. The teaching 
is said to have been both tutorial and professorial. The 
Master of the Law is taken to be the Vice-Chancellor, and 
the writing up of the names of famous scholars over the 
gates is compared to the granting of diplomas. 

This is what is inferred from Hiuen Tsiang, but it is 

i The vihara of VikramaSlla is mentioned in the colophon of 
one Ms. (Mitra,p. 229), and according to Mr. Samaddar Nalanda occurs 
(Glories of Magadha, p. 104 ff.). 
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I-taing who describes the Actual studied 1 2 From Prof. 
Takakusu’s account it appears that grammar was based entire- 
ly on works of brahminical schools, the Sutras ot Paijini, the 
Kasika of Jayiiditya, the Mahabhasya of Patanjali, and three 
works by Bhartrhari. It is not clear from this whether the 
Siltras were those of Paijini in their original form, but Papini 
was certainly known to the Buddhists.* He is mentioned 
in the Lankavatara-sutra, and Tamil atha in his history 
tells a wonderful story of his acquirement of grammatical 
science. The chief form however in which the Pauinean 
grammar was studied by these schools appears to have been 
Candragomiu’s Candravrjakarana, which is put at the beginning 
of the seventh century. This is the only grammar which 
is mentioned in Beudall’s list along with commentaries on 
it, chiefly that of Anandadatta, and in the Tanjur the gram- 
matical works os given by Csoma are either Caudragomin's 
work or others still later. 

The Niddesa also shows the beginnings of lexicography, 
and its continuation appears in the Dharmasamgraha and 
Mahavyutpatti. Its full development is seen in the Amara- 
ko&a of Amarasimha, who was a Buddhist himself. It is not 
mentioned by I-tsing, and Winternitz puts it between the 
sixth and eight centuries. There are several copies of it in 
Bendall’s list, and it is also in the Tanjur, 

Apart from philosophy, which formed part of the doctrinal 

1 Ch. 34. ed. Takakusu. 

2 Dr. B. C. Law has pointed out in Buddhaghosa a passage 
reminscent of Panini, V. 2, 93. It may be asked whether this comes 
directly from Panini or from some adaptation, but it certainly corres- 
ponds much more closely with Panini than with the corresponding 
sutra and vrtti of Candragomin, IV. 2, 97. The Pali grammar of 
Kaccayana is later than Buddhaghosa and belongs to the literature 
of Ceylon. Later works, says Geiger, follow the models of Sanskrit 
grammar and lexicography slavishly, and apply their system mechani- 
cally to Pali. Geiger, Pali Lit. und Sprache j Franke, Gesch. und. 
Krit, der tinheim. Pali-grammatik, 
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teaching, two important secular subjects arc medicine and 
astronomy. That medicine must have been studied early wo 
know from the Vinaya, as the sixth chapter of the MahSvagg* 
is devoted to medicines and surgery, l-tsing mentions cikitsa- 
vidya, but there is nothing in the surviving literature to 
indicate that it ever became an independent study. He does 
not mention jyotisa among the vidyas, and it is clear that as 
astrology was an integral part of astronomy and the chief 
motive of its study, tho latter science could not be expected 
to flourish so long as Buddhism forbade interpretation of the 
stars (e. g. Sn. 927 and Nd. I, 381), 1 It came in when the 
practice of astrology revived. The only astronomical work 
mentioned in Mitra's list is aflka on the Jain work Suryapray 
napti. Among the Buddhist fragments from Central Asia 
edited by Hoernle i 3 an astrological work which shows that 
it is based on Greek astrology, and that Buddhism had como 
to adopt astrological practices. There is also evidence ef 
Greek influence in the list of the nino planets in Mahavyut . 
164. The first seven of them beginning with Aditya are in the 
order of the days of the week, and this order, which depends 
on an elaborate assignment of a planet to each of the 24 
hours of the day, came from Greece. 2 

It is certain that the monasteries of Magadha were the 
chief places where this Sanskrit literature was studied, and 
probably also the region of its origin. It represents the 
product of several schools and shows certain relations with 
Pali works. But the views of scholars concerning the district 
where Pali, as we know it, originated are so divergent that 

1 The knowledge of astronomy among the Buddhists has been 
treated in the writer’s article Sun, Moon, and Stars ( Buddhist) in 
Hastiags’ Ency. of ReL and Ethics . 

2 The Ftolemaic order of the planets is Saturn, Jupiter, Mars, 
Sun, Venus, Mercury, Moon. The lord of the first hour of Sunday 
is the Sun, of the second hour Venus, and so on. This makes the 
Moon the lord of the first hour of Monday, and so on throughout 
the week. 

I. II. Q., SEPTEMBER, 1926 


64 



50 6 UUDDIIIST EDUCATION IN V\LI AND SANSKRIT SCHOOLS 


it is impossible to do more than draw attention to a problem 
still in need of solution. It is the question net of the 
original language of Buddha aud his first disciples, but of the 
Pali of Ceylon. The Pali of the time of Buddhaghosa was 
no living language, except in so far as it may have been 
learnt and used within each monastery. The commentaries 
of that time wore translations and adaptations in Pali of 
those already existing in Singhalese. The traces of an earlier 
dialect surviving in the Canon may be survivals of the dialect 
in which it existed when it was taken to Ceylon. But it is 
the Pali as used by Buddhaghosa which the Singhalese 
tradition calls Magadhl. 1 The view that Pali really was the 
language of Magadha is generally rejected, and various 
attempts to fix the district in India where Pali developed 
have been made on the assumption that it must have been 
somewhere else than Magadha. 

Oldenberg sought it in South India, probably in the 
kingdoms of the Andhras or Knlingas. 2 According to Prof. 
It. 0. Franke its original home was in a district somewhere 
in the middle to the west of the Vindhya mountains. “ Accord- 
ingly it is not impossible, though naturally a pure supposition, 
that the city- of Ujjen, which evidently had become a centre 
of culture comparatively early, also formed the centre of the 
dialect-area of literary Pali.” 3 This was also the view of 
Wcstcrgaard and K. Kuhn, which Oldenberg expressly reject- 
ed. Sir George Grierson holds that “we have a strong reason 

i' buddhaghosa was told u> and translate the Afcfchakatha into 
Magadha nam nir 7 /, Mhv-. ■>. 251 (Tumour), quoted by I)r. I>. <\ 
Law, The lije and icork of buddhaghosa, p. 75. 

2 Vina) a, Introcl., p. I, 

3 Tali unci Sanskrit, p. 138. by literary pfdi Dr. Franke ipcrcly 
means the Pali as generally understood. The reason is that he uses 
the general term Pali to include the spoken Aryan languages of the 
whole of sub-Himalayan India and Ceylon ; ib. p. vi. There is nothing 
to be. ^aid against the terminology except that it has not won general 
. c..c* ntnt.ee, and that scholars still call these languages Prakrit. 
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tor concluding that literary Pilii is the literary form of the 
Magadhl language, the then koine of India, as it was spoken and 
as it wa« used as a medium of literary instruction in the Taksa- 
silii University. 1 The conclusion of lihys Davids was that 
“Buddhism hoin in Nopal, received the garb in which we now 
know it in Avanti, in the far West of India,” and ho held that 
this was nearer to the other view “so often put forward as 
convenient that Buddhism arose in Magadha and that its 
original tongue was Magadhi. 1 ’* These are the results of thirty 
years of research. 

Geiger has taken the unpopular course of holding that 
the tradition of the Chronicles and commentaries is the 
true one, and that what they call Magadhl is M&gadhi. 3 
Oldenberg’s statement that ‘‘it is certain that the Pali lan- 
guage i3 not the Magadhl language”, merely means that it is 
not the language of the Asokan inscriptions. There is not 
slightest reason why the texts of the Canon should have been 
adapted to the spoken language of the time of As'oka. It is far 
more likely that the dialect of the texts had already begun to 
form a sacred language , and wo know that there was a rulo 
in tho Vinaya saying that the monks re to learn the word 
of Buddha in its own grammar or dialect, a nnjanami bhikkhave 
xakaya niruttiya biidd/iavacancmpariyapunituyi, and Buddlia- 
ghosa understands this as meaning in tho Magadhl language. 
It is true that this sentence has been understood against both 
grammar and tradition in a quite opposite sense, hut this does 
not now need discussion. 

The latest, attempt to solve the question lias been made 
by Dr. M. Wallescr, 1 who also decides for Magadha, but it 
muiiot be said that within the space ol twenty-tour pages he 

* Commemorative Essays presented to Sir, R. G. Ehandarkai 
p. 123. 

Cambridge History of India, i. 1S7. 

3 Eaii Litteratin u: s d Sprache, p. 3. 

4 ■•//£* nnj Ilehiuit ihs pjli-KaKjns. Heidelberg, 1924. 
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has done justice to the arguments of his predecessors. He 
further prejudices his own case by asserting that Pali means 
not the body of sacred texts but the language in which they 
were composed. However, his evidence for the phrase pali- 
bhasa rests merely on Childers, and ignores such decisive 
passages as that of the Mahavcimsa referred to above, and 
thus translated by Dr. B. C. Law : ‘‘The Pali (text of the 
Tripifaka) only ( palimattam ) has been brought over here. 
The Ceylon commentary is current among the people of 
Ceylon. Please go there and study it, and then translate 
it into MagadhI (magadhanani niruttiya parivattehi ).” 1 But 
Dr. Walleser has certainly made the claims of Magadha more 
probable, and it may be hoped that deeper investigation of 
the geographical question will lend to the establishing of 
further links in the history of Buddhist scholarship. 

E. J. Thomas 


i I.i/t and Work of Buddhagho*a, p. 74. 



Mahabhirata Philosophy — Moksadharma 

This paper is confiued to a study of the Moksadharma 
section of the 12th book of the Mahabliarata as it contains 
discussions which throw much light on the nature of philo- 
sophic speculation in the Epic. The very setting of the 
book has a philosophic bearing. Yudhisthira has lost many 
of his kinsmen in the Great War and has accordingly become 
dejected. He asks Bhlsma, who is now sleeping on a bed of 
arrows ( iara-talpa ) to explain to him the highest ideal of life 1 
higher than either of the two, Raja-dharma and Apad-dharma, 
which he has already described to him. 

The Moksadharma is not however the only philosophic 
section in the Epic. The Sanatsujatlya of the fifth book 
(chapters 40-45), the Bhagavad-glta of the sixth (chapters 25- 
42), and the Anuglta of the fourteenth (chs. 16-51) are other 
important philosophical sections. Barring the Gita, the Moksa- 
dharma is the most important of them. It presents the 
characteristic variety of philosophical views of the age. 

The philosophic importance of this section is also admitted 
by all scholars 2 3 and attested by the fact that fWkara, who 
quotes 8 only sparingly from what falls outside theVedic litera- 
ture, has several quotations from it, for instance, in his com- 
mentary on the Bhagav ad-glta. 


1 Mbh., XII, 174. 1. 

2 Keith and Hopkins draw their conclusions on the “Epic Philo- 
sophy” from the materials of this section. Cf. Hopkins, The Great 
Epic, pp. 85-190 ; Keith, The Sahkhya System, pp. 29-53. Deussen 
also attempted to investigate epic philosophy first by collecting together 
and translating this section along with the others. Vijfianabhiksu 
quotes profusely from this section in his commentaries on the Sahkhya 
Sutras and the Yoga Sutras. 

3 XII, 175 (38). >77 (25)» 201 (17), 241 (7), 245 (12). 



510 MAUXBIIaRATA PUTt.OSOrilY— MOKsADHARMA 

The process by which the Blulrata uiulenvenfc transforma- 
tion anti grew into its present size through additions and 
alterations indicates the general nature of its philosophy, 
A book, a national Epic, that feii into the hands of poets 
and scholars that lived between 500 b. c. and '20 0 a. d. cannot 
claim to possess a single system of philosophy. If it were 
the work of a single author or at least of a .- ingle school and 
remained unaltered by later poets, we could have expected 
such a thing in the epic. For a system means a consistent 
whole. It is “an association of thoughts which collectively be- 
long to and are dependent on a single centre. A system has 
therefore an individual author, whether ho lias himself origi- 
nated the thoughts brought together in the system, or lias only 
adjusted to ono another and welded into \ consistent whole 
imperfect thoughts derived from without.’’ The Epic that 
has absorbed into it the thoughts of many centuries cannot 
claim to contain a system. Not only words and phrases, but 
whole lines and the ideas of different, systems have been inter- 
polated into it. 

All scholars, who have attempted to define the nature of 
the philosophy of the Epic, have admitted it to contain an 
eclectic teaching. .Garbe believes it to be an amalgamation 
of the Vedantism of the Upanisads and the Bhagavata religion 
with an independently developed Saule by a. Keith defines it 
to be a confused mass of ideas representing various schools of 
thought. It is a world of chaos out of which it is impossible 
to deduce a system. It is a conglomeration of different 
systems and the only peculiarity is its theistie tinge. Dcussen 
attempted to define the Epic philosophy in his ‘Four philoso- 
phical texts of the Bbarata,’ as representing tho transitional 
stage of thought, the philosophy of the Epic age, midway bet- 
ween the Vedic and the Classical epochs, during which period 
there took place a transition from tho Idealism of the Upa- 
nisads to the Koalism of tho classical Saukhya. Historically 
speaking tho Epic must represent a transitional stage of 
thought. But that does not preclude us from defining its 
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philosophy asj eclectic, especially as it has received so many 
additions in the course of ages. 

Besides the Idealism of the Upanisads, there existed the 
schools of Carvakn. The Upanisads themselves, either singly 
or as a whole, did not present single system of thought. 
During the long period of transition from the early Upani- 
sads to the Mahiihharata, Indian thought was in a state of 
turmoil. There were many currents and crosscurrents 
running against one another. It has been said that free 
speculations in the east of the Midland were mostly atheistic 
and later on culminated in such, systems as Buddhism and 
Jainism, in the West there developed a theistic system with 
a personal God, and in the Midland, throve the doctrine of 
the Upanisads. And nearly all these types of thought are 
found in the Epic making its teaching miscellaneous in 
character. The authors of the work, whoever they might 
be, have not attempted a deliberate selection of the philo- 
sophic material with a definite system in view. They have 
collected together those half- philosophic and half-narrative 
‘Itihasa-samvadas’ which were current at the time among 
the people and which had a hearing on the ‘Moksa-dharma*. 
The first point to be noted therefore is that the Moksadarma 
does not contain any single doctrine either fully systematised 
or in the process of systematisation. It is to be taken as a 
more or less heterogeneous collection of many doctrines known 
at the time, even after making sufficient allowance for inter- 
polations that certainly have crept into the work during the 
long period of its growth. 

Under the circumstances, the only tiling we can do is to 
analyse the teaching as it is found into its various elements. 
While the whole teaching can be characterised in no definite 
way cither as Vedanta or Sahkhya, or something like it, the 
elements of it generally fall, as will be seen, under one or 
other of the commonly known varieties of Indian thought. 
This ‘non-descript’ character, however, applies only to the 
metaphysical side of the teaching. There is another side, viz., 
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the practical, which readily admits of being definitely descri- 
bed. From this side we may say thnt there is even a certain 
measure of consistency in the teaching of the section. This 
consistent teaching is asceticism “a fact which greatly in- 
fluenced and gave a particular shape to Indian religion”. 
The asceticism that is taught is, no doubt, not precisely the 
same everywhere. There are differences of greater or less im- 
portance in details. But yet as asceticism, it is one. The 
Moksa-d liarma indeed begins with the exposition of the 
ascetic theory of life in answer to the question of the dejected 
Yudhisthira. 

But there is also a comparatively minor current of thought, 
viz , theism. It is prominent only in the dialogue between 
Mrtyu and Prnjapati and in the NitrSyaniya section of the 
book and there it becomes more conspicuous than asceticism 
itself. In the N arayapjya teaching especially, asceticism is 
absorbed into the theistic teaching and appears in some form 
as one of its elements. Elsewhere, however, theism emerges 
to the surface only occasionally and asceticism is the regular 
teaching. 

Asceticism on the one hand and theism on the other aro 
both in harmony with the popular character of the Epic. 
On apriori grounds we can easily see why these two as 
theories appeal to the common people. But this is not all. 
There is also historical evidence for concluding that they did 
so appeal to the people about the time when tho Bharata was 
composed. Asceticism began as a reaction against the ritual- 
ism already found in the late Mantras and underwent further 
elaboration in the Brfthmapa period. The Br&hmaijas were entire- 
ly concerned with the sacrifice. The religion they promulgated 
was the religion of the 'priests’ and not of the common people. 
This religion of the sacrifice became developed to such an 
extent that sacrifice by itself was regarded as possessing 
some mystical potency. The ideas of sacrifice in the abstract 
which appears in some of the Br&hmapus pushed the cere- 
monial gods themselves into obscurity and even the materials 



MAH 1 BH 2 RATA PHILOSOPHY — MOKSADHARMA 5 13 

used in the sacrifice became objects of adoration. There was 
nothing, neither idea nor action, which had not some connection 
with sacrifice. In fact sacrifice was considered the essence 
of the whole world. This religion had no intimate connec- 
tion with the life of the common people. The conservative 
spirit of the priestly class and the caste duties made it impos- 
sible for the non-priestly class to perform any sacrifice with- 
out the assistance of a priest. Accordingly in sacrifice, hired 
priests played an active part, while the sacrifieer only a passive 
one. This meant that the ordinary man had no way to exert 
himself in religious affairs, and feel and live the ideal life. 
But ‘a religious man will always desire to exert himself for the 
attainment of perfection according to the light that is given 
to him/ Asceticism came as a boon to the common people. 
It appears to have first originated among tho liberal section 
of the Brah mantis and adopted wholesale in later times by 
tho common people. The liberal Brahmana thought that by 
ascetic practices he could attain ends desirable for himself 
as the priest would get by sacrifice. Accordingly a clear 
distinction was made between the two methods, and asceticism 
in some form or other stood in opposition to the hieratic 
religion. In this connection, it is pertinent to quote what 
Dr. Winternitz says about the existence in Indian literature 
of the two opposing elements of thought : “Now, I believe, 
that this Parivrajaka or Sramaija or Ascetic literature has 
been preserved to us to a much greater extent than Leumann 
thought. It is to be chiefly found in the didactic parts 

of the Mahabharata and occasionally also in the Pura^as. 
This Ascetic literature is partly pre-Buddhistic and traces 
of it are already found in the Upanisads, partly contem- 
poraneous with Buddhist and Jaina literature. If there 

had not been two different representatives of intellectual 
and spiritual life in India, how could we explain the 

constant occurrence of the phrase, Sramai^as and Brfih- 

maijLas in the Buddhist sacred texts, of Samana-bambhana 
in Asoka’s inscriptions, and the distinctions, Megasthenes 
I. H. Q., SEPTEMBER, 1926 65 
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makes between BrAhmanns and Sramanas (Brahmanai and 
Sarmanai).” 

The theism of the Naraynpiya, agaiu, is eventually to be 
traced to a reaction against the speculative absolutism of 
the Upanisada. Epic theism partly goes back to the mono- 
theism of the late mantras and so far it is a natural develop- 
ment of the old belief. For, at the close of the Brahmapu 
pci’iod, Prajapati became the highest and the only God, 
and on the rise of new Vcdic gods like Vispu, Rudra, and 
Nani yuna high in the esteem, he gradually lost his position. 
Visnu and later, Narayana, became tho supreme god-head 
of this Vedic monotheism. Epic theism reflects both the 
positions of Prajapati. In the Mrtyu-Prajapati dialogue, 
for instance, Prajfipati is the highest god. He has been 
there described as the ‘Lord of tho Universe’ and as tho 
‘God of gods,’ bestowing boons upon a minor god, Sthanu, 
and deputing the goddess Mrtyu (Death) to carry on his own 
work of destruction on earth (25G, 20-21 ; 257, 17-20). 

But in the Nftrayaplya it is Narayapa or Visnu (for both 
have already been identified) is the supreme god ; and 
Prajapati who is no other than Brahman is a ‘Creature* of 
Narayapa, This theism of the Vispu or Niirayanu cult was 
amalgamated with the well-developed theism of the Vilsudeva 
cult and the result is the theism of the NfmTyanlya. This 
theism, may be represented as a reaction against ritua- 
lism, for, it stands opposed to the religion of the sacrifice, 
which made sacrifice more important than the God or gods 
to whom it was offered. But in tho main it is the result of 
a reaction against the abstract teaching ot the earlier Upa- 
nisads. 

An examination of the material that has been worked 
up into the Moksadharma shows that the Epic was mainly 
intended to appeal to the common people. The larger part 
of it is in the uature of legends and stories probably current 
for a long time amoug the common people. The stories, 
which are in the form of dialogues, samvadas, are almost 
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always described as ‘Ithihasas’ implying thereby their anti- 
quity (cf. Ithihasam puratauain,) and suggesting that cur- 
rency among the people was the only guarantee for their 
genuineness. Sometimes they are described as GltS or 
‘Song,’ (cf. Maiiki Gita, Pingala Gita, Bodhya Gita), which 
points to the fact that there were metrical statements or 
songs which enshrined a religious or philosophic doctrine 
suggested by deep experience in life. Such half-narrative 
and half-philosophic dialogues are also found in the Upanisads 
and the Tiipitaka. These two elements, forming the chief 
stuff of the Epic, suggest its popular origin in the ballads 
which were recited by the common people at the religious 
or secular festival. It also implies a contrast with the 
scriptural teaching which had a different source. While the 
latter quotes scripture for its authority, the former, an old 
Gita or Itihasa for its support. 

R. R. Iyenoar 


Rasatala or the Under- World 


The Raksas or Raksasas and the Yaksas are said to 
be the descendants of Kasyapa by his wife Khasa . 1 R&vanu, 
in his expedition to Rasatala, killed Vidyujjihva, the husband 
of his sister SQrpaijakha, who is mentioned as a 
an'd^ Yaksas Ihlksasl . 2 The Raksasas evidently derived 

their name from the river Araxes, on the banks 
of which they originally lived. Most probably their original 
name was Araksn, but like the Amardi who were called 


1 P admit P., Srsti kh. ^ : Khasa tu yakxarakxamsi jatiayamasa 
kottsa. 

2 Ramayana , Uttara, ch. 23. 
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Mftrdi, a tribe which lived on the shore of the Caspian Sea, and 
like the Armenians who were called Ramanlyakas, they were 
called Raksa instead of Araksa, by the elision of the initial a. 
They were very likely the tribe called Araehoti which lived 
close to the Massagetje and the Bactrians, mentioned by 
Strabo. 1 Araehoti is evidently composed of Aralta which is a 
corruption of Araxes and ti which is a contraction of te-le or 
tie-le meaning the Huns. There can be no doubt that the 
Araxe9 is the Jaxartes, as it flowed through the country of the 
Massagotae who from all accounts lived on the banks of 
the Jaxartes. 2 Like the Massagetse and other Scythic 
tribes the Raksas were cannibals. 8 The RSksasas aro men- 
tioned in the Avesta, where it is said : “Away, do I abjure the 
iniquitous of every kind who act as Raksas act.” 4 The 
Raksas therefore were a Hunnic tribe, and were Turanians 
and not the aborigines of India as have been supposed by 
some writers. The Yaksas were a tribe of Raksas. R&vana, 
the king of the Raksas, was a step-brother of Kuvera, the 
king of the Yaksas. 5 The Yaksas apparently derived 
their name from the Yaxartes (Jaxartes), on the banks 
of which they lived with the Raksas. The Buddhist stories 
of Hftrita-yaksinI, who devoured the children of Riijagrha, 
and of Vakula-yaksa show that the Yaksas were also 
cannibals. 6 They wore proverbially black, which indicates 
that they were the “black or sun-burnt Huns of the north.” 7 
In the Indian folk-lore the Yaksas are represented as the 

r Strabo, .bk. xi, ch. viii, 8 (vol. ii, p. 248). 

2 Ibid., bk. 'xi, ch. viii, 6 (vol. ii, p. 247) ; Herodotus , bk. I, ch. 
201 ; see also Sacred Books of the East , vol. iv, p. 3 ; Tod’s Rajasthan, 
vol. I, ch. vi. 

3 Hamilton and Falconer’s Strabo, vol. I, pp. 299, 464. 

4 Yasna xii in S.B.E., vol. xxxi, p. 249. 

5 Raw ay ana, Uttara, ch. 13. 

6 See I-tsing, bk. i, 9 ; lieal's Records of Eastern Countries, vol. I, 
p. no note ; vol. ii, p. 1 91. 

7 See JBBRAS., vol. xxiv, p. 565. 



rasitala or the under-world 


5*7 

guardians of buried treasures like the ‘Leprechauns” with 
their pot of gold in the fairy tales of Europe. 

The Siddhas, who appear according to the BrahmSgda 
Puraija 1 to have lived on the north of the NisSda or the 
Rindukush mountain, were undoubtedly the 
1 Sydracje or Oxydracse mentioned by Megasthenes 

and other writers, 2 who lived close to Mount Nysa, and are 
said to have been the followers of Bacchus who has been 
identified with Siva. 3 They lived most probably near the 
source of the Oxus. Perhaps a colony of this tribe dwelt in 
the Punjab near Multan at the time of Alexander’s invasion 
and were known as Sudrakas ; they were the ally of the 
Malavas or Malloi of the Greeks. 

The Gandharvas were not also the aborigines of India. 
They represent the Gandnrians mentioned by Herodotus 4 and 
perhaps Gad ha of the A vesta, 5 and Gadha is 
Gandharvas. S y„ on y , non8 w ith Saka or Scythian, and Saka 

is a synonym for “a thief who carries off cattle.” It is remark- 
able that in the Behistun inscription (516 B.c. ), in the fifth 
year of the reign of Darius, Gadara is mentioned among his 
conquered countries. Gadara has been considered to be the 
same as Gandhara or Gandharva-desa. 6 It should be 
stated here that the Gandarians and the Dadicse fought under 
one commander Artyphius, and nob with the Indians under 
Pharnazathres, in the army of Xerxes. 7 Hence it is very 
probable that the Gandharvas were the Gandarian tribe of 
Scythians. According to Rawlinson, the Gandarians held 

1 Brahmanda P., ch. 44. 

2 Strabo, bk. xv, I, 8 (vol. iii, p. 76). 

3 McCrindle’s Ancient India as described by Megasthenes and 
Arrian, p. in note. 

4 Rawlinson’s Herodotus, bk. vii, ch. 66 (vol. ii, p. 147). 

5 S.B.E., vol. xxiii, p. 161. 

6 See my Geographical Dictionary of Ancient and Mediaeval India 
s. v. Gandhara. 

7 Herodotus , bk. vii, chs. 65, 66 (vol. ii, pp. 145, 147)- 
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Kinnaras. 


Kabul and the mountain tract on both sides of the Kabul 
river ns far as the upper course of the Indus . 1 

The Kinnaras appear to be the Kimmerii of Strabo. With 
regard to this tribe Herodotus says : “The wandering Scythians 
once dwelt in Asia, and there warred with the Massage tn? 

but with little success ; they therefore quitted 
their homes, crossed the Araxes, and entered the 
land Cimmeria. For the land which is now inhabited by the 
Scyths was formerly the country of the Cimmerians .” 2 They 
must have therefore lived on the northern side of the Jaxartes. 
The sculptural representation of a kinnara is the figure of 
a bird with the face ot a human being, though it is often 
described as having the shape of a man with the face of a 
horse, perhaps in conformity with the idea conveyed by the 
term ‘kin nara,’ the literal meaning of which is “Is this a 
man ?” As the kinnaras were heavenly musicians, the figure 
of the bird perhaps represents their proficiency in singing, 
and the face of the horse, which represents a long face, indi- 
cates their Turkish origin. The Kimmerii originally lived on 
the Caucasus and they were considered to be an almost mythi- 
cal race . 3 They evidently afterwards lived at the Ust Urt 
plateau in Kharizm, and “the inhabitants of Kharizm former- 
ly had the fame of being proficients in the art of music ,” 4 
The names of towns, rivers, etc., mentioned in the Puranas 
confirm that It a sat'd a was Sfikadvlpn or Scythia. In the 
Ramayaiia 5 we find the names of the following 
towns and places : Bliogavati, Asian, Manimayi, 
Varuna-pura, Bali-alaya and Ksirada-sagara. The town of 
Bhognvatl was guarded by Vasukf. The word Hhogamtti is 


1 Rawlinson's Five Great Momrckics of the Ancient Eastern World, 
vol. iv, i>. 20. 

2 Rawlinson’s Herodotus, bk. iv,;ch. xi, 33 (vol. I, p. 291). 

3 Maspero’s Passing of the Empires, p. 342. 

4 Conolly’s Journey to the North of In Ha, vol. I, p. 179. 

5 Ramey ana, Uttara, ch. 23. 
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is the Snukritised form of Bakhdhi mentioned in the A vesta 1 
which wns the ancient name of Balkh, — the Bactria of the 
Greeks. It was the capital of Bactriana, which was subvert- 
ed by the Scythians in 135 b.c , 2 and it was called Um-nl- 
Bilad, “the mother of cities.” It contained formerly many 
fine palacos and buildings of marble, the ruins of which existed 
at the time of Marco Polo in the 14th century a.d . 3 It is 
said to have been the ornament of all Ariana. 4 The opulence, 
prosperity and fame of Bhogavati (Balkh) or Bactria was 
due to the fact it was the emporium of Asiatic commerce. 5 
Bactria, according to Strabo, was also called Zariaspa, and it 
stood upon a river of the same name which emptied itself 
into the river Oxus, 6 and the river was evidently called 
Bhogavati, the river Bactrus of Curtius, from the famous 
town situated upon it. 7 Burnes thinks that Zariaspa is a 
corruption Shahr-i-Sab/, (Kesh) in the kingdom of Bokhara, 
the birth-place of Nadir Shah. 8 Bhogavati is also called 
Patcilapura, 9 as it was the capital of the province of Patala.* 
It is stated in the Mahabharata 10 that $esa Naga, who 
represents “Sse” of Sogdiana, resided at this place, Pa tala, 
therefore, as a province, comprised both Bactriana and Sogdi- 
ana, the river Gxus flowing between them. Strabo also 
says that the Sacso occupied Bactriana and Sogdiana, 1 1 as 
stated before. Burnes says, “Balkh boasts an antiquity beyond 

1 Vendidad , ch. 1 (S. B. p.,, vo!. I, p. 2). 

2 Professor E. J. Rapson’s Ancient India, p. 118. 

3 Yule's Marco Polo , vol. I, p. 15 1. 

4 Strabo , bk. xi, ch. xi. 

5 Hamilton and Falconer’s Strabo, vol. I, p. 23, note 2. 

0 Strabo, bk. xi, ch. xi, 8. 

7 Burnes’ Travels into Bokhara, vol. ii, p. 21 1. 

S Ibid., vo). iii, p. 0. 

9 Mbh ., Udyoga, ch. 98. 

10 Ibid., ch. 102. 

11 Strabo, bk. xi, ch. viii, 4; Hamilton and Falconer’s Strabo, 
vol. ii, pp. 246, 240 note. 
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most other cities in the globe” and that its ruins extend over 
a circuit of about twenty miles . 1 2 3 

The town of Asma is the same as Aksu, the Oxiana of 
the Greeks. It was the head-quarters of the 
province of Vaksh or Aksu, situated between 
the river Oxus and its tributary called Vaksh or Aksu, 
the Ochus of Strabo, in the country of Sogdiana . 9 The river 
Oxus, which is the Okos of the Greeks, formed the boundary 
between Bactriana and Sogdiana. It derived its name from 
its tributary, the Vaksh or Aksu,® evidently* called Asma by 
the Aryans, and therefore in the Rg Veda 4 the Oxus is called 
Asmanvatl from its tributary, just as it is called Bhogavatl 
Gaiiga in the Pura^as , 5 from its tributary called Bhogavatl 
or BakhdhI river, the Bactrus of Quintus Curtius , 6 on which 
BakhdhI or Balkh is situated. The river Aksu (Vaksh) is 
the Vaksu of the Matsya Purapa , 7 Varnksu of the Bhaga- 
vata , 8 Caksu of the Brahmauda Purann , 9 Iksu of the 
.Visnu Puraija , 10 all these names being some forms or vari- 
ants of Aksu. Asma was the capital of Sogdiana, which 
was Rasatala proper, being situated in the basin between the 
Jaxartes (the Rasa of the Rg-Ve<la) and the Oxus, and Rasa- 
tala is the same as Fatala. The name of Patalapura was 
originally npplied to Asma, as it is said in the Vamana 
Purana 1 1 that “Asmaka is the foremost city of Fatala,” and 


1 Burnes’ Travels into Bokhara , vol. ii, p. 204. 

2 Vambery’s History af Bokhara, Intro., p. xxii, note 1. 

3 Ibid., Intro., p. xxii, note 1 ; Dr. Modi’s Ancient Paialiputra in 
JBBRAS., vol. xxiv, p. 520. 

4 Jlg-Veda, x, 53-8. 

5 Brhad-dkarma P„ Madhya, ch. 22, v. 50. 

6 Burnes’ Travels into Bokhara, vol. ii, p. 211. 

7 Matsya P., ch. 101, quoted in the Sabdakalpa drum a, s. v. nadt. 

8 Bhagavata, v, ch. 17. 9 Btahmanda P., ch. 51. 

10 Vi mu P„ ii, ch. iv. 

1 1 Vamana P., ch. 10, v. 56. 
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there cannot be the slightest doubt that the seat of govern- 
ment was afterwards removed to Bhogavatl (Bakhdhi) or 
Balkh which has since been called Patalapura, for we do not 
hear of the name of Markanda or modern Samarkand, 
which was destroyed by Alexander the Great in the 4 th 
century b. c . 1 in any of the ancient works of the Hindus. 
Asma evidently existed beforo Markanda became the capital 
of Sogdiana. Though the Mahitbharata 2 does not mentior 
the name of Asma, yet it appears from a chapter of the 
Udyoga Parva that it refers to it by the name of Patala- 
pura, which does not evidently mean Bhogavatl, as the latter 
is mentioned elsewhere as a town different from Patalapura. 3 
It says that all the Brahmins of Pa tala were devoted to the 
performance of Go-vrata or the rites relating to Go or cow. 
It should be stated that the ancient names of Sogdiana appear 
to have been “Gau” and “Suglida”, and it was the second of the 
sixteen localities created by Ahura Mazda. 4 The words 
“Sughda,” “Sogd” and “Sogdiana were perhaps considered to 
have been the growth upon the word Gau or perhaps variants 
of the word sughar which in Turkish means cow . 5 It is also 
related in the Vendidad 6 that Angra JVTainyu, the evil 
spirit, thereupon counter-created the fly called ‘Skaitya’ 
which brings death to ox and cattle. Hence it will bo re- 
marked that Go-vrata is mentioned in connection with Patala 
in conformity only with its name of Gau which means a cow. 
It is also mentioned that near Patalapura, fire is continually 
burning. 7 This, of course, refers to the spring of oil which 
according to Strabo 8 existed near the river Ochus which is 
identical with the river Vakhsli, or Aksu and it appears also 

1 Strabo, bk. xi, ch. xi, 4. 2 Mbh., Udyoga, ch. 98. 

3 Ibid., Udyoga, chs. 98, 102, 

4 Vambery’s History of Bokhara, p. 5. 

5 Biirnes* Travels into Bokhara , vol. iii, p. 216. 

7 Vendidad, ch. I in S.B.E, vol. iv, pp. 5, 6. 

8 Mbh., Udyoga, ch. 98. 9 Strabo, bk. xi, ch. xi, 5. 

I. H. Q., SEPTEMBER, 1926 66 
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that there are still petroleum wells in the country around 
Samarkand and Ferghana, the capital of which is Khokand . 1 
All these circumstances show that Pat&lapura of the Maha- 
bharata was Asma, the capital of Sogdiana. Asma was inhabited 
bythedaityas called KSliikeyas. The KSlakeyas were theKara- 
Asavaua of the Avesta mentioned with the “Turanian Danus” 
(DSnavas) and “the most mighty Duraekatea* (Daitya) who 
were the enemies of the Aryans. The word Asma means a stone 
and the word Asabana means 'one who kills with a stone’ (Asan- 
ban), the sling being, as it seems, the favourite weapon of the 
Danus (Yast, xiii, SS) 9 .” Hence Asabana was a descriptive 
epithet of Kara, the Sanskritised form of which is Kala, both 
the words meaning black, and there can be no doubt that 
from Asavana the name of the town Asma was derived. The 
word Kalakeya is a pleonastic and derivative form of Kala 
or Kara. These Kara- Asav anas or KSlakeyas were evidently 
Kara-niru which is another name for the Hiung-nu or 
Huns . 3 It is curious that in the ancient map of Sogdiana 
there is a town by the name of Petra Sogdiana which means 
the same thing as Asma, the word Petra meaning stone ; it 
was situated on the north of Oxiana. It should also be 
remarked that the Mahabharata 4 in connection with another 
tribe of Huns named Nivata-Kavaca relates that they were 
quite adepts in ‘raining down stones unseen upon their 
enemies.’ This evidently means that the Daibyas or the 
Huns, as a class, were expert sling throwers. The Bhagavata 4 
distinctly says that the Nivata-Kavachas and other Kftlakeyas 
lived in the sphere called Rasatala. The derivation of the 
word Patala as given in the Mahabharata 6 seems to bo based 
on this idea. It says that Pata means fall and Akam means 

r Contemporary Review, October, 1921, p. 504. 

2 A dan Yast (v) 73, {S. 3 .E., vol. xxiii, p. 71). 

3 Beal’s Records of the Western Countries, vol. I, p. 20 n; 3711. 

4 Mbh. Vana, chs. 170, 171. 

5 Bhagavata, v, ch. 24. 6 Mbh., Udyoga, ch. 98. 
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great 5 therefore the word Patala means a “great fall," and 
the Mahabharata interprets this as the melting of the Moon 
and other aqueous bodies in the shape of rain by the sound 
produced by Yedic students when chanting the Vedic hymns. 
This is of course the esoteric meaning of the word Patala. But 
it seems that the “Great fall” or “Pat&la” meant great fall of 
stones like pattering rains showered upon the enemies by the 
inhabitants of Patala, that is, the Epthalites or Nephthalitics, 
a powerful tribe of the Huns, who lived on or about the banks 
of the Jaxartes and who like other Hunnic tribes were 
proficient in hurling stones with their slings. Siika-dvipa 
is evidently the Sanskritised form of Sog-dia or Sog-dia-na, 
as Salmala-dvlpa is of Chal-dia, though the term Sakadvlpa 
was applied to the whole region known by the name of 
Scy-thia. 

Manitnayl of Ramayana is the modern Maymene. It 
is situated to the south-west of Balkh and to the south- 
east of Marv or Meru of the Hindus and Meru or Maru of 
the Turks, 1 2 the capital of Margiana, — the Mrga 
Manimayi. ^| ie PurSuas, and about half-way between 

Balkh and the river Murghab. It is twenty-two miles from 
Andkhuy. The ancient town of Nisaya or Nisa, one of the 
sixteen localities created by Ahura Mazda, was situated near 
Maymene.® The city of Maymene stands in the midst of 
hills and was a place of renowned strength. 3 From strategi- 
cal point of view it must have been a great and natural strong- 
hold of the Huns in olden times before the modern ordnance 
was invented, and ib was renowned for the bravery of its 
defenders. According to the Ramayaija, it was inhabited by 
the Daityas called Nivivta-Kavaca. Nivata is a corruption 


1 Brhat-samhin, ch. 16, V. 38 ; Burties’ Travels into Bokhara, 
vol. iii, p. 20 31. 

2 Vainbery’s History oj Bokhara , p. 5 note. 

3 Vnmbery's Travels in Central Asia , p. 240. 
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of Neph-tele, or the Nephbhalites, which is one of the general 
names for the Huns, and Kavaca is a corruption of Kapt- 
chak of Deguignes, Kiptchak of Vambery, or Kipechak of 
Burnes. They were a wild and warlike nomadic tribe who 
had no home before the time of Jenghis Khan. 1 2 The word 
Nivata-Kavaca therefore means the Kapchak Huns. Their 
original abode appears to have been Desht-i-Kipchak, or the 
“Steppes" or “Plain" of Kipchak, by which is meant that 
portion of the Turanian highlands which is immediately 
to the east of the Caspian Sea, and it appears that there is 
still a country by the name of Kipchak which appertains to 
the kingdom of Khiva. 3 The Mahabharata also says that 
Arjuna conquered the Nivata-Kavacas of Danavapura situat- 
ed on the shore of Mahasagara or the Great Sea, by which 
is evidently meant the Caspian Sea. 3 Vambery says, “The 
Kiptchaks are, in my opinion, the primitive original Turkish 
race," and their discendsnts claim that “Desht-i-Kiptchak 
as Turkestan is named in the documents of oriental history 
was conquered and peopled by their ancestors.” 4 Maymene 
is still inhabited by the Uzbegs 5 6 who are mentioned to have 
their original home in Desht-i-Kiptchak 0 ; at least they 
claim their connection with the Kiptchaks. 7 The Uzbegs 
are now in possession of Transoxiana, that is the tract bet- 
ween the Oxus and the Jaxartes. 8 


1 Vambcry's Travels in Central Asia , p. 397. 

2 Ibid., p. 342 ; Vambery’s History of Bokhara, note 2 ; Deguignes’ 
Iiistoire des Huns, vol. ii, p. lxix ; Burnes’ Travels into Bokhara , vol. 
iii, p. 341. 

3 Mbh., Vana, ch. 166. 

4 Vambery’s Travels in Central Asia, pp. 382, 383. 

5 Ibid., p. 249. 

6 Vambery’s History of Bokhara. 244, note 2. 

7 Travels in Central Asia, p. 345, note. 

8 Ibid., p. 367 ; Elphinstone’s History of India, pp, 264, 266. 
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Varuijapura was evidently Aornos, one of the two princi- 
pal cities of Bactriana at the time of Alexander’s 
invasion, the other city being Bactria or Balkh . 1 
But it appears that at the time of the BSmaya^a 
Varunapura was under the dominion of the Surabhis or 
Khorasmii . 2 


Bali-alaya or the house of king Bali was evidently Balkh, 
the ancient names of which were Bactria and Bakhdhl, the 
Bhogavatl of the PurSnas, It is stated that the 
Bali-alaya. Turks about the second ceutury b. C. subverted 
the Greek kingdom of Bactria, and erected an 
empire which lasted till the middle of the sixth century of 
the Christian era. The name of the capital was changed 
from Brctria into Balkh. The word Balkh is nothing but the 
old Turkish word Balikh which, according to the Turks, meant 
‘the residence of the sovereign, that is the capital. 3 , Bali- 
alaya has not only been evolved out of the word Balikh, that is 
from “the residence of a king” into “the residence of king 
Bali,” but the further development of the story of Bali and 
Vamana, which was extant during the Yedic period, appears 
to have been based upon this word at a subsequent period. 
That Bali-alaya is the same as Bhogavatl appears to be con- 
firmed by the Ramfiyajja. It is related that Raviuia entered 
Rasatala or Patala through a hole, and the first city he enter- 
ed was Bhogavatl, and after conquering Varunapura, he 
entered Bali-alaya or “ Bali’s residence”, and came out of 
Rasatala without going anywhere else through the same 
hole, through which he had entered it . 4 5 Balhika of the Bha- 
visya Puraiia 6 and of the Brhat-sarnhita 6 is the same as 


1 McCrindle’s Invasion of India by Alexander the Great , p. 39. 

2 Ramayana , Uttara, ch. 23 ; Raghuvamha, 1, v. 80. 

3 Vambery’s History of Bokhara, p, 1 1 . 

4 Ramtiyana, Uttara, ch. 24. 

5 Bhavisya P„ Pratisarga, pt. iii, ch. 2. 

0 Brhat-sarnhita, ch, 18 \fSAB 1838, p, 630. 
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Balikh or Balkh. BSlhlka has been abbreviated into BShlka 
in the Bhavisya Puraija . 1 2 Bali-alaya or Bali-sadraa is 
synonymous with Patalapura ; it became the capital of PftfcSla 
after the seat of government was removed from Asma or 
Aksu. Balkh formerly covered a distance of five leagues ; 
at present only a few heaps of earth mark the site of ancient 
Bactria , 3 Bactria or Balkh, that is, Bhogavatl or Bali-alaya, 
is situated in the country called Tu-ho-lo by Hiuen Tsang ; it 
is Tukhiira or Tusara of the Puraijas 3 and Toknristan of the 
Arab geographers . 4 Tokaristan or Turkestan therefore was 
the Sutala sphere of the Purauas, where king Bali is said to 
have been kept confined. According to tradition Zoroaster was 
slain at Balkh in the holy war between Iran and Turan 5 6 
lb was one of the Haitalite centres . 8 In the middle ages 
Balkh became the capital of Islamic civilisation and was 
designated Kubbet-ul- Islam (the home of Islam) and Omm el- 
Bul-dan (the mother of cities ). 7 

Besides Bhogavatl, the Mahabharata mentions two other 
cities called Patalapura and Hiranyapura and a lake called 
Varuna-hrada in Rasatala. Patalapura, as already 
Patalapura. stated, was originally the name of Asma and 
afterwards of Balkh, which were the capitals of Patala. 
Patanti-nagara of Patala, mentioned in the Devi P unT.ua , 8 is 
evidently the same as Asma ; it was conquered by Asura 
Ghora, king of Kus'a-dvlpa. 

We have already shown that Ramaniyaka was Armeuia. 
Romaka of the Brhat-samhitS is a corruption of Ramaniyaka 


1 Bhaviqva P„ Pratisarga, pt. iii, ch. 3. 

2 Vambery’s Travels in Central Asia, p. 233. 

3 MM., Sabha, ch. 31 ; Drhat-samhita, ch. 16. 

4 Beal's Records of the Western Countries, vol. I, p, 37 note. 

5 Encyclopedia of Religion and Ethics , vol. I, p. 858. 

6 JBBRAS., vol. xxiv, p. 567. 

7 Vambery’s Travels in Central Asia, p. 233. 

8 Devi-purana, ch, 3. 
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and the word still exists in Erzeroum (Arabic Arzen-el- Bourn). 
The province of Van, which now appertains to it, formed in 
__ . . ancient time an independent kingdom and was 

known by the name of Biainas, 1 the Vanftyu 
of the Purapas. The Rohita Parvata of Salmnla-dvlpa ap- 
pears to be Mount Ararat. 

Hirapyapura is mentioned as the capital ot the Danavaa 
called Nivata-Kavaca and the Daityas, 2 3 It is, as we 


Hiranyapura. 


have already shown identical with Hyrcania, 
an old town near Astrabad on the south-eastern 


side of the Caspian Sea, in Mazenderan, the scene of 
Rustom’s adventures against the “white Devas* or demons. 
The name of its king Hiranya-kasipu represents the Easpii 
who lived on the shore of the Hirapya or the Hyrcanian 
Sea. 


The name of Bokhara has nob been mentioned in any 
of the Purapas, as it did not become the capital of Tartary, 


Bhuakara or 
Puskara. 


that is the region between the Oxus and the 
Jaxartes, “the vale, called by the Romans, Trans- 
oxiauaor Trausoxania till the time, of the Samani- 


dus, when Emir Ismail removed the seat of his government 
from Marakanda, the modern Samarkand, the capital of Sogdia 
or Sogdiana, to this place which is 120 miles from Samarkand. 8 
The ancient Iranian name was Jemu-keb or Jem-kot, which 
was changed into the Turanian name of Bokhara when the 
Turks invaded Trausoxania, the first invasion having taken 
place, according to Si r Honry Rawlinson, in the year 700 
b. c. 4 Elphinstone also thinks that the Turks had settled in 
Transoxiana long before the Christian era. 5 According to Dr. 
Spiegel j Bukhar “is even now the Mongolian word for a Bud- 


1 Maspero’s Passing of the Empires , p. 55. 

2 Mbh., Udyoga, ch. 97 ; Siva P., IV, ch. 4 ; Padma P., I, ch. 6. 

3 Vambery’s History of Bokhara, Intro., p. xxvii, p. 66. 

4 Quarterly Review , 1863. p. 491. 

5 Elphinstone's History of India, p. 2 66. 
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dhiat temple or a monastery.” 1 Bhuqkara is the Sanskriti- 
sed form of Bvkhar ; it is mentioned in the RajatarangiijI ; 
it was conquered by Lalitaditya, king of Kashmir, in the 8th 
century a. d. Puskara of the Matsya Purana 2 is a corrup- 
tion or variant of Bhuskara. Puskara is mentioned in the 
Harivamsa as tho place where Visiiu killed the Daitya 
named Madhu. 3 Perhaps Bokhara is referred to in the 
Bhavisya Purapa by the name of Taittiri-nagara or tho 
city of Tartary. 4 But the ancient Iranian name of Jem-ket 
or Jem-kot (Jamakot) which, according to Abulfeda, “was 
considered as the eastern end of the habitable world” has been 
preserved by the Hindus and absorbed in their astronomical 
terminology as YamaJcoti, signifying now the most eastern 
point of tho world on the equator from the meridian of 
Lafikft. 5 Tho ruins of Bykuud (Baikunfha ? ), one of the 
most ancient cities in Turkestan, lie about twenty miles to 
tho south of Bokhara which did not then exist. 

Bibhavarl of the Bhagavata 6 was puri or town of Varuna 
in P&tala where Hiraijyaksa was killed. It appears to be a 
corruption of Baveru of tho Baveru Jataka, 7 
Bibhavarl. Bamri of the Rgveda 8 and Bawri of the Avesta. 

Baveru is the Sanskritised form of Babiru or 
Bapilu, the ancient name of Babylon as it appears from the 
Behistuu inscription, 9 mentioned as Pripru in the Rg-veda. 10 
From the inscription of Boghaz-Keui it appears that the 

1 Vambery's History of Bokhara , p. 14. 

2 Matsya /’., ch. 1 20, p. 44. 

3 Harivarma , ch. 202 ; Bhavisya P. chs. 24, 25 (M. N. Dutt's 
trans., pp. 88i, 884). 

4 Bhavisya Purana, Pratisarga Parva, pt. iii. 

5 Vambery’s History of Bokhara , p. 2, note 2. 

6 Bhagavata , iii, ch, 17. 

7 Jataka (Camb. ed.), vol. vi, p. 83. 

8 JASB., 1909, p. 407 ; Bg Veda, iv, 19, 9 j 8 at ap at ha Brahmana, 
xiv, 1, i, 8, 14. 

9 JR AS., vol. xv, pp. 9, 1692. 


10 JfgVeda, I, $i;i> 4 ‘ 
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Mittanians of Northern Mesopotamia (wliich included Baby- 
lon) worshipped Mitra and Varuija, who were also the gods 
of the Iranians and Indo-Aryans when they lived together in 
Ariana. Varuna was the prototype of Ahura Mazda ns 
supposed by Professor Meyer . 1 2 “Hani Uru-w-nct ” of the 
inscription, in the Babylonian language, means god Varuna. 
As Babylon contained the temple or “Citadel” and the tomb 
of Bel or Belus, the Bala Asura of the Bhagavata,® it was 
situated in the sphere called Atala. Belus was king of Baby- 
lon ; it was he who first introduced the celebrated Chaldiau 
astronomy into that city. There was trade connection 
between India and Babylon, and the trade routes have been 
described by Layard and Isidora of Oharax . 3 4 Babylon is 
situated on the Euphrates, the Vivrti of the Garuda Puraija, 
and Nivrti of the other Puranas, which rises from the mountain 
called Nephates in which it has got its source. The Rohita 
mountain of Salmala-dvipa is perhaps the Sanskritised form 
of mount Ararat. 

The rivers of Rasatala are the Oxus, the Jaxartes and the 
Zarafshan. The Oxus, which is also called Amudaria (Amu 
being a variant of Asma), is the Asmanvati of the 
The Oxus. Rg-veda. a As a river of Sakadvlpa it is called 
Caksu, Vaksu, Vamksu, Iksu and Sucaksu 
in the Puraijas , 5 all these names being variations of 
Aksu, a great branch of the Oxus, from which the name of 


1 J ASB 1909, pp. 723, 724 ; Contemporary Review, 192 1, Dec., 
p. 767 ; Strabo, bk. xi, ch. xii, 3. 

2 Bhiigavata, V, ch. 24. 

3 Layard’s Nineveh and its Remains, vol. II, pp. 413, 414 ; 
Parthian Stations by Isidora of Charax, translated by Mr. Wilfred 
Schoff. 

4 Rg-veda, X, 53, 8. 

5 Their names are mentioned in Brahmantla P„ ch. 5 1 ; Matsya 

P„ ch. 101 ; Bhiigavata , V, ch. 17 ; Vimu P., pt. II, ch. 4 } Kuma P ., 
ch. 46. 

I. H. Q., SEPTEMBER, 1 926 
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Oxus is derived . 1 2 The Oxus is called the Bhogavatl -gangs and 
the Patala-ganga of RasStala, the former name it has received 
from a branch of the river called Bactrus on which Bftkhdhl 
or Bhogavatl, the Bactria of the Greeks is situated 9 and 
it is called Patala-gaHga as it flows through the “sphere’’ 
or province of PatSla, that is, between Bactriana and Sogdiane. 
The river was held in respect by the Hindus as it formed the 
principal trade-route for conveying large quantities of Indian 
merchandise to the Hyrcanian or Caspian Sea, whence 
through the Cyrus they were transported to the Buxine and 
the Mediterranian ; 3 hence it was called “Ganga” by the 
Hindus. The Oxus issues from the Sarik-kul lake in the 
Great Pamir, which by some authority is identified with the 
Anavatapta lake of the Buddhists, and there can be no doubt 
that a branch of the river formerly flowed into the Caspian Soa 
through an ancient course which still exists, though it now 
falls into Lake Aral . 4 

The Jaxartes, which is also called Jaj (Djadj ) 5 6 and Syr- 
daria, is the Rasa of the Rg-veda, the Rangba of the AvestS® 
the Araxes of Scythia, the Si la of the MahSbha- 
te'iT ^ axar rata , 7 perhaps the Gabhastl of the Purana 8 
and Sila of Megasthenes. Strabo mentions 
three rivers by the name of Araxes ; the Araxes of Armenia , 9 
the modern Aras on the northern boundary of Media, the 

1 Dr. Modi’s Ancient Pataliputra in JBBRAS., xxiv, p. 520. 

2 Brhad-dharma P., Madhya, ch. 22, v. 50 ; Burnes’ Travels 
into Bokhara , vol. ii, p. 21 1. 

3 Geography of Strabo, (by Hamilton and Falconer), vol. I, p. 113 ; 
vol. II, p. 243 ■, Robertson's America, bk. I. 

4 Beal’s Records of the Western Countries, vol. I, p. 12 note. 

5 Vambery’s History of Bokhara, p. 8. 

6 Drs. Keith and Macdonell’s Vedic Index of Names and Subjects , 
vol. II, p. 209 ; JBBRAS ., vol. xxiv, p. 532. 

7 Mbh. Bhlsma, ch. 11. 

8 V imu P, ii, ch. 4. 

9 Geography of Strabo , vol. ii, p. 217. 
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Araxes of Persia , 1 2 the modern Bend-Amir, and the Araxes of 
Scythia . 9 The word Jaxartes appears to be a combination 
of the words Jaj and Araxes (of Scythia) in order to distin- 
guish the latter from the Araxes of Armenia and the Araxes 
of Persia. From Syr-daria the Jaxartes is called S1I5 and Sita, 
the word Syr being a corruption of Su-Rasa 3 (i. e. Su-Rasa), 
a local name of the Jaxartes. It should be stated that 
Gabhasti may more properly be identified with the Murgab 
or “the river of Mrga” or Margiana in Sakadvipa. Araxes 
and Rasa are different forms of the same word. The Jaxar- 
tes rises in the same mountains as the Oxus, and falls into 
the sea of Aral. 


The river Zarafshan, the ancient names of which are Sogd 
and Kohik, rises in the mountain called Fan-tau, perhaps 
the Phena-giri of the Brhat-samhita 4 and flowing 
shan ^ ara ^ a Mtle to the north of Samarkand and Bokhara, 
falls into the lake called Kara-kul also called 
“Dengiz” or sea by the Uzbeks. It is called the “blessed” 
river, and Zarafshan means “scatterer” or “distributor of 
gold .” 5 6 It is the Hataki-nadi of the Bhagavata , 8 Iliranvatl- 
nadl of the Markaijdeya Puraua , 7 and Hiranyavatl-nadl 
of the Mahabharata mentioned by Fausboll . 8 Hataki, 
Hirartvatl and Hiragyavatl-nadI all mean the “golden river.” 
Hataki appears to be a corruption of Kohik. The Hataki- 
nadl is situated in the Bi-tala “sphere” of Rasatala . 9 The 
Kohik is the Polyraetus of the Greeks, “a name imposed by 


1 Strabo, vol. iii, p, 132. 

2 Ibid., vol. ii, p. 247 ; Rawlinson’s Herodotus, vol. 1, p. 302. 

3 JASB.i 1911, p. 747. 4 Ch. xv, v. 20. 

5 Vambery’s History of Bokhara , Introduction, pp. xxxii, xxxiii ; 

Travels in Central Asia, p. 183 ; Burnes’ Travels into Bokhara, vol. ii, 
p. 285. 

6 Bhagavata, v, ch. 24. 7 Markaiyleya P„ ch. 60. 

8 Mbk. VI, 210 : see Fausboll’s Indian Mythology, s. v. Garuda but 

in Mbk. Bhisma P. ch. 8, the river Hairanvati is mentioned, 

9 Bhagavata, v, ch, 24. 
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the Macedonians, as they imposed many others, some of 
which were altogether new ; others were deflections from the 
native appellations. 1 The river is called the golden river as 
it brings fertility to the soil over which it flows and helps 
in the luxurious growth of its crops. Samarkand, which 
became the capital of the great empiie founded by Timur, 
was called the paradise of the world on account of its great 
beauty and fertility brought about by this river. Elphin- 
stone also speaking of Transoxiana in which Sogdiaua is 
situated says, “while it was in the hands of the Arabs, it seems 
not to have been surpassed in prosperity by the richest por- 
tions of the globe.” 2 3 According to the Puranas,® Siva was 
worshipped on the Hfttakl-nadl or Zarafsan by the name of 
Hatakesvara Mahadeva evidently by the NAgas or Huns. 

The mountain which is situated just on the outskirt of 
Rasatala is called Meru in tho Ramayana 5 ; and Meru, accord- 
ing to the Mahabharata, 4 is also the name of a 
P^vata mountain of Sakadvipa or Scythia, the Mount 
Meros of Arrian and Megasthenes, 5 close to 
Mount Nysa or Nisiidha Parvata of the Puraijm, that is, 
the Paropanisos mountain of Ptolemy, which is evidently a 
corruption of Parvata Nisadha. It is therefore the Hindu- 
kush range. 

The Syaina-giri is also mentioned as a mountain of Saka- 
dvlpa. It is evidently mount Syamaka of the 
Syama-giri. Avesta. 6 7 Both Syama-giri and Syamnka mean 
the “Black Mountain" and the mountain therefore 
is the Mustagh mountain, which means the Black Mountain. 


1 Strabo, bk. xi, ch. xi, 5. 

2 Elphinstone’s History oj India, 4th ed., p. 264. 

3 Devi Rhagavata, pt. 8, ch. 19 ; Devi, chs. 82, 83, 

4 Ramayana, Uttara, ch. 25. 6 Mbit. Bhlsma, ch. ii. 

5 McCrindle’s Ancient India as described by Megasthenes and 
Arrian, p. 152, 180. 

6 Z a my Id Vast (XIX) in S, B% E., voi. xxiii, p. 288, note 2 and 

7 ; Vtndidad , ch. I in S. B, E„ vol. iv, p. 7, note 8. 
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Durga-Saila 
or Trikuta 
mountain. 


an 


Durga-saila 1 of Saka-dvlpa, which means the “fort 
mountain,” is evidently the same as the El-Burz which means 
“the Bastion mountain,’’ and is s ituated on the 
southern side of the Caspian Sea; it is the Trikuta 
mountain of the Bhagavata. 2 It was Mount 
Kaspios of the Greeks named after the Kaspii, 
extinct tribe, the Kacchapa of the Gaja-kacchapa 
story of the MahabhSrata. Both Syama-giri and Durga-saila 
are part of Meru Parvata. 

The Kusesaya is the Caucasus mountain, which is a corrup- 
Kusesaya t* on of Koh Kosh (Kus) or the mountain Kus of 
Kusa-dvlpa. 3 

Varuna Hrada (lake) has been correctly identified with the 
Caspian Sea. 4 It is mentioned both in the Rarnayana 5 6 and 
the MaliabhSrata 3 as being situated in Rasatala. 
Varuna The Q as pian Sea is the Hyrcanian Sea of Strabo, 7 
but the Avestic name of Hyrcania is Vehrkana. 
There can be no doubt that “Varunu’’ of the Varuna-Hrada is 
a corruption of “Vehrkana or “Var kaua,” 8 in other words, 
Varuna Hrada is the Hyrcanian Sea ; hence Varuna Hrada 
could not have been derived from the name of the god Varuna. 
Though the legend makes it so, forgetting its true significance, 
the Caspian Sea is also called Mare Seruanicum or the Sea 
of Shirwan ; 9 Seruanicum or Shirwan is evidently a corruption 
of Hyrcania, though Shirwan has been identified with 
Albania. 10 Shirwan has been further corrupted into Sarain, 


1 Mbh ., Bhlsma, ch. ii. 

2 Bhagavata , viii, ch. 2. 

3 Varaha P. ch. 87; Thornton’s Gazetteer of countries adjacent to 
India, s. v. Hindoo Koosh. 

4 Mr, Shib Chandra Seal’s Aryajtitir Adinivasa , p. 7. 

5 Runny ana, Uttara, ch. 23. 

6 Mbh., Udyoga, ch. 97. 7 Strabo, bk. ii, ch. i, 15. 

8 Vendidad, ch. I, 12 (41) in 8 . B. E„ vol. iv, p. 7, note 8. 

9 Yule’s Marco Polo, vol. I, p. 59 note. 

10 Geography of Strabo, vol. ii, p. 217 note. 
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and the Caspian Sea is called the Sea of' Sarain. 1 Kslra- 
siigara is the Sanskritised form of the sea of Shirwan ; it is 
the sea of milk caused by the milk of the Surabhi cows (or 
Khorasmii), whose country Kharism (Khiva) is situated on 
the north-eastern side of the Caspian Sea. Sura-sagara is the 
Sanskritised form of the Sea of Sarain. The Caspian Sea is 
also called MabSsagara in the Puranas. Badku generally 
called Baku on the west coast of the Caspian Sea is perhaps 
the Badava of the Puraijas, as it is famous for its naphtha 
springs and mud volcanoes, the “perpetual flame” mentioned 
in the MahabhSrata as existing in Varuija-hrada ; it appears 
to have been a place of Hindu pilgrimage and was called 
Mahajvalamukhl. 2 3 

It should be stated here that according to the ancient 

Hiudu works, the then known world, that is, the whole of 

Asia, was divided into seven Dvlpas, each Dvlpa 

The Sapta being surrounded by a Sagara. According to the 
or Seven h ” . 

Dvlpas and Pauranic notion Sagara did not mean Sea only, 

Seven Saga- but also the ocean, sea, river or lake, as Dvlpa 
ras 1 
(Dvi-Apa) did not mean an island, but simply a 

division situated between two sheets of water, the original mean- 
ing of the term. 8 The seven Dvlpas are Jambu, Saka, Salmala, 
Puskara, Kusa, Kraunca and Plaksa ; and the seven Sflgaras 
are Lavana (salt), Kstra (milk), Ghrta (clarified butter), Iksu 
(sugarcane juice), Sura (wine), Dadhi (curd) and Svadu-jala 
(sweet water). 4 5 6 For Plaksa we have Gomeda in some Puranas s 
and Sveta-dvlpa in the Mahabharata, 8 and for Svadu-jala we 
have Jala iii some works. 7 (1) Jambu-dvlpa or India was 

1 Yule’s Marco Polo, vol. ii, p. 424. 

2 Mbit., Udyoga, ch. 9 7 ; McCulloch’s Geographical Dictionary 
s. v. Baku ; Asiatic Researches , v, p. 41. 

3 Bhafkaracarya’s Siddhanta-'niromani, Goladhyaya, ch. 3, v. 35. 

4 Devi P.) ch. 3. 

5 Matsya P„ ch. 122 ; see Brahmlnda P„ ch. 63, v. C. 

6 Mbh., Bhl?ma, ch. 12. 

7 Garufta P„ Purva kh„ ch. 54, v. 6 , 
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bounded by the Lavapa (salt; Sagara or the Indian Ocean. 
( 2 ) Sska-dvlpa o r Scythia was bounded on its two sides by 
the Lavaca (salt) Sagara or the Indian Ocean and by the Sea 
of Kqlra 1 (milk), which, as stated before, is a corruption of 
the Sea of Shirwan, a name of the Caspian Sea 2 The Cas- 
pian Sea therefore formed its northern boundary, while the 
Indian Ocean formed its southern boundary. S&ka-dvlpa was 
originally the Sanskritised form of Sog-dia or Sog-dia-na 
on the Rasa or Jaxartes, though the term was afterwards 
extended to the whole of Scythia. (3) Sftlmala-dvlpa (i. e. 
the Sanskritised form of Chal-dia) had for its boundary 
the Sea of Ohfta 3 which is clearly a corruption of the 
Erythrean Sea or the Sea of Erythras, which was either the 
Red Sea or the Persian Gulf, most probably the latter . 4 The 
Rohita Parvata of Salmala-dvlpa seems to be the Mount Ararat. 
Perhaps the river Vidhrti of the Garuda Furana and Nivrti 
of the other Purapas is the Euphrates, and the river Vitrspa 
the Tigris . 5 The Semetic Asuras, that is, the Assyrians 
dwelt in $almala-dvlpa. (4) Puskara-dvlpa or Transoxania was 
bounded by the lkm (sugar-cane juice) Sea 6 . Ikgu, however 
is one of the names of the river Oxus . 7 The Matsya Purapa 8 
also says that the river Sila or Jaxartes flowed through the 

1 Varaha P., ch. 86. We have preferred to adopt the names of 
Dvlpas and the Sagaras surrounding them as given in the Varaha 
Purana as the Puranas are contradictory on these points. 

2 Sir Henry Yule’s Marco Polo , vol. I, p. 59 note. 

3 Varaha P., ch, 89. 

4 McCrindle’s Commerce and Navigation of the Erythrean Sea, pp. 
1, 309 note. Nearchos means by it only the Persian Gulf ; see p. 222 
note ; also Maspero’s Down of Civilization , p. 546. 

5 Garuda P„ Purva kh., ch, 56, v. 7. Bitrsna appears to mean 
"what assuages thirst" that is fit for drinking, see Strabo, bk. xi, ch. 
xiv, 8. 

6 Varaha P., ch. 89. 7 Viqnu P,, pt. ii, ch. 4. 

8 Matsya P., ch. 1 10. The text appears to be corrupt : some 

editions have Pulikan for Pushkaran, comp. Alberuni's India (Dr. 
Sachau’s ed.), vol. I, p. 261 . 
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country of Puskara. Puskara-dvlpa is the Sanskritised form 
of Bukhar-ia, which means the “country of the Buddhist 
monastery” or Bokhara, where ia stands for dia, Puskara 
being a corruption or variant of Bhuskara or Bokhara . 1 
Puskara-dvlpa therefore commenced from the north of tho 
Oxus which was the northern boundary of Saka-dvipa. The 
Turanian Asuras originally lived in Osruslma in Puskara-dvlpa. 

(To be continued ) 

Nundolal Dkv 


i Rajatarahginl, bk. iv. 



The Gita Literature and its relation with Brahma Vidya 

Introduction 


Though the Bhagavad-Gita is by far the most renowned Gita, still 
it is only one out of a class. There is an extensive Gita literature ; 
and the extent of this literature is indicated by the fact that in the 
Mahabharata alone, besides the Bhagavad-Glta, there are more than a 
dozen other Gitas. Thus : — 


r. 

Utathya Gita 

xii. 90-91. 

8. 

Harlta Gita 

b 

2 77 

2. 

Vamadeva Gita 

xii. 92-94. 

9 - 

Vrtra Gita 


278 

3 - 

Bsabha Gita 

„ 125-128. 

10. 

Para Sara Gita 

0 

290-298 

4 - 

$ampaka Gita 

„ 17 * 

11. 

Hamsa Gita 

» 

299 

5 - 

Mahki Gita 

'77 

12. 

A nu- Gita 

xiv. 

16-19 

6. 

Bodhya Gita 

.. 17 8 

13. 

Brahmana Gita 

n 

20-34 

7 - 

Vicakhnu Gita 

,, 264 






Besides these, we have yet another list of Gitas embedded in other 
books of more or less the same class as the Mahabharata. For ins- 


tance : — 

1. Is vara Gita ; Kurma-purana, 
ii. Mi, 

2. VyasaGita^ „ „ ii. 

12-30. 

3. Rama Gita ; (unlocated). 

4. Ganesa Gita ; Ganesa-purana, 
ii. 138-148.. 

5. Siva Gltii ; (said to belong to 
the Padma -pur ana, but 1 
have not been able to find 
it there.) 

6. Devi Gita ; Devl-bhagavata, 
vii. 32-40. 

7. Kapila Gita ; Srimad bhaga* 
vata, iii. 25-33. 

8 . Astfivakra Gltl ; (unlocated). 

9. Avadhuta Gita ; (said to have 
been written by Dattatreya, 
but unlocated elsewhere.) 

I. H. Q., SEPTEMBER, 1926 


10. Avadhuta Gita, No. 2 : Sri- 
mad-bhagavata, xi, 7 9. 

11. Suryya Gita. 

12. Yama Gita • Visnu-purana, 
iii. 7. 

13. Yama Gita No. 2 ; Nrsiniha 
purana, viii. 

14. Yama Gita No. 3 ; Agni- 
purana, ch. 382. 

15. Hamsa Gita ; Bhagavata, xi. 
I 3 - 

16. Pfindava Gita ; (unlocated). 

17. Brahma Gita ; said to belong 
to the Skanda Purana, but 
unlocated there). 

18. Brahma Gita No. 2 ; Yoga- 

vaSistha, vi. 2. 172-182. 


68 
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Yoga-vasigtha v. 8 is a brief chapter called ‘Siddha Gita/ And 
Varaha-purana has as many as three Gitas, viz. Pitr Gita, (ch. 13), 
Agastya Gita (ch. 50-53), and Rudra Gita (ch. 70*71). A more laborious 
search might reveal more Gitas in other places. 

The treatises in which the Gitas, at any rate, the great majority 
of them are found, deserve notice. It will be seen that as they have 
come down to us, they form part of some Purana or other ; and for 
this purpose, the Mahabharata also is a Purana. Now, this is a signi- 
ficant fact ; and it throws an interesting sidelight on the interpolation 
theory about the Bhagavad-Glta Surely, it will be too much to 
suppose that all the Gitas have been interpolated in the books in which 
they are respectively found ; and it is not safe either to single out the 
Bhagavad-Glta from the class to which it belongs, and consider 
it an interpolation in the Mahabharata. It would be more natural to 
think that the Gitas have formed parts of the Puranas to which they 
respectively belong. In other words, they belong to the same period 
of history and the same stage of the intellectual life of the country, 
to which the Puranas belong and reflect the same mental and spiritual 
outlook. 

The question now arises : Why are they called G\tas ? The etymo- 
logical meaning of the name is ‘that which is sung or chanted/ 
Were the Gitas really sung ? Or, has the name any other implication ? 
It is a class name and cannot be altogether devoid of any general 
meaning. 

It is of use in this connection to remember that apportion of the 
Vedic literature was also sung or chante d and was gradually separated 
from the main block and treated as a distinct book under a separate 
name. This gives us an illustration of the fact that, of a sacred 
literature, a certain portion may be so composed that it cannot only 
be read and recited but can even be chanted. And it is not only 
capable of being chanted, but is actually done so on specific occasions. 

Add to this the practice of reading the Puranas as it has come 
down to our own day. The Puranas themselves declare that they 
were given out by some great R§i on the occasion of some vast 
sacrificial performance, mostly in the sacred place called 
Naim^aranya, but much later than the time to which they profess 
to belong \ they are only imaginary dialogues between persons known 
to fame and sanctified by later generations. So, the actual mode 
in which they were delivered is not really a matter of moment. But 
up to the present day, the practice has continued of reading some 
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one or other of them — mainly the Mahabharata and the Bhagavata 
—on some sacred occasion. And it is not unreasonable to suppose 
that they have been so read from the very beginning of their existence 
and that they were intended to be so. Now, at the time of such 
reading, the practice is to recite or chant some specific portion of the 
texts. The reader, or Pathaka, as he is generally called in Bengal, 
would sometimes even compose a song of his own for the occasion 
and sing it, by way of adding to the attractiveness of the function. 

This practice of introducing a song or chanting a portion of the 
original texts is not confined to the reading of sacred texts in Sanskrit 
only. In Bengali, too, there is a considerable sacred literature — 
variously called ‘Pancali’, e. g. that belonging to the goddess 
Manasa, or, 'Mangala/ e. g, that called Annada-Mangala, or, again, 

* Cancel, * e. g. the Candlof Kavikankana. Now, in reading books of this 
kind, too, especially on ceremonial occasions, portions are very often 
chanted. 

Can the Gitas have served the same purpose with regard to the 
Puranas ? It is difficult to say that they did not. In fact, the Bagavad- 
Glta is still read on sacred occasions in a sing-song manner. 
More than this perhaps is not meant by the name Gita. The books 
are not composed as regular songs, and they dc not appear to have 
been ever sung in the strictest sense of the term. Sometimes they 
even suggest that they should only be read, and nothing more ; and 
though the use of the verb ‘to sing' (root gai) % is also found, still 

the books use the verb ‘to read' (root, * palha')> e. g., Bhagavad-Glta, 

xviii. 70 $ Rama Gita, 62 ; Ganesa Gita, xi. 50 ; &c. In all these cases, 
it is said that the book is to be read ; whether the reading was to be 

in a sing-song manner or not is more than one is warranted to infer 

from the verbs used. 

At the same time, we cannot overlook the fact that in some cases, 
the verb ‘to sing’ {gai) is very definitely used ; and seems to imply 
more than an ordinary and prosaic reading. Thus : 

Brahma-Gita of Skanda-Purana, iii. 108— ‘artham-imam nityam 

gayan- aste' &c., 

Do. Do. iii. 1 J 7 — * Gay an vicaret' &c. 

Mahabharata, xii. 175, ‘$ampakeneha muktena gltam &c.’ 

It seems then that the Gitas were those portions of the Puranas to 
which a more than ordinary reading was to be given ; they were either 
to be actually sung, if possible, or read with intonations in such a 
way that it verged on a song. It seems almost clear that these books 
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were regarded as compendia of religious precepts — a sort of constant 
companion'— $ and it was intended that they should be read as fre- 
quently as possible and even memorised, and, on suitable occasions, 
recited in assemblies and also to oneself. Some of the Gitas have 
been actually used as such, e. g., the Bhagavad Gita ; if all of them 
have not been equally favoured, it does not follow that they were not 
intended to be so used. 

There is another point to be considered in connection with the 
names. It will be seen that the books are not called simply Gitas ; 
the word 'glta' is a general suffix added to some proper name in order 
to derive the name of any of the books. Thus : Bhagavad-G\ta ; Rama 
Gita; Ganetia-G\t?i ; Siva- Gita &c. Now, what does the proper name 
indicate ? 

The key to the answer to this question is to be found in the fact 
that, in the Bhagavad-Glta, the principal speaker is Bhagavan or 
Krsna, who is communicating the teachings of the book to his disciple. 
In this sense, the book is sung by the Lord (glta) ; and so it is called 
the 'Song of the Lord’. Similarly, the other gitas, too, profess to have 
been sung or delivered as a message by the deity whose name forms 
the first part of the name of the book. Thus, Rfuna-Glta was com- 
municated to an enquirer by Rama ; Siva-Gita, by Siva ; Devl-Glta, 
by the goddess specially so called, and so on. This is the general 
rule, the one or two exceptions that are there only confirm it. 
Among the exceptions, the Pandava Gita deserves mention ; it pro- 
fesses to have been sung by the Pandavas among others, but they 
do not sing their own worship but the worship of Krsna. Leaving out 
the exceptions, the proper names in the names of the Gitas indicate 
the deity whose praise is sung in the book. 

Now, this is a very important fact. That the Gita in each case 
professes to have come out of the mouth of some deity clearly shows 
that the worship of that deity was being preached. Let us take the 
Bhagavad-G T ta : In xviii, 64-66, the Lord s^ys : 

" Listen again to my last word, the most secret of all ; you arc 
certainly dear to me and so I tell you what your good is. Think of 
me, love me, worship me and bow dcw.i to mo • and you will 
surely find me— I promise you, to be sure, and you are my dear one. 
Leaving aside all (other) religions, you come over to me j I will save 
you from all sins.’* 

Literally speaking, the Lord may be understood as preaching a 
sectarian worship. Was it Bhagavata or Vasudeva worship that was 
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sought to be taught through the medium of this discourse ? The Vais- 
navas have undoubtedly taken this book as teaching their own cult. 
But unfortunately for them, the sublimity of thought expressed in the 
book has lent itself to other interpretation and it has also been under- 
stood as teaching the most uncompromising monism like that of 
Sankara. 

But the same cannot be said of the majority of the other gitas. 
They are mostly sectarian and some of them are aggressively so. 
They preach the worship of some particular god or goddess. For 
example, Devl-Glta, viii gives the details of the worship of that god- 
dess ; and in ix. 10, the significant statement is made that Brahma, 
Visnu, Rudra, Isvara and Sada&iva lie at the feet of the goddess. The 
meaning is obvious : these other gods do not deserve an independent 
worship. But this supremacy of one particular deity is taught in a 
very subtle manner, and this brings out the close and clear relation 
of the whole of the Gita literature with the Brahma-vidya of the 
Upanisads. 

The many deities of the Vedas are all subsumed under the one all 
pervading conception of Brahma in the Upanisads. The Glta-literature 
indicates that this unity of the god head in Brahma was, at that lime, 
firmly established. But the gods were not altogether dead and gone . 1 
They were still very much alive and were topping the hierarchy of 
created beings • only, they occupied a position inferior to that of 
Brahma himself. Hence, to speak of a deity as only one of the many 
deities implied an inferior prestige for that being ; such a deity was 
not the supreme God and might, therefore, be ignored with impunity. 
The authors of the^gu/aj knew it well enough. So whichever deity any 
one of these authors may have chosen as his own, his first care was to 
prove and to proclaim that the Absolute, the Ultimate and the Supreme 
Brahma was no other than the deity of his choice. His god or goddess 
was really the Brahma. Thus the Ganesa-Glta tries to identify Brahma 
with Ganesa, the Siva-Glta with Siva, the Devl-Glta with Devi, and 
so on. 

This is not all. It will be remembered that there are certain 
stages through which the Upanisads themselves arrive at the unity 
of Brahma. It is interesting to note that the Gitas, too, follow the 
same process : (1) In the first place, all the Vedic gods are, ‘in the 

1 Vide my paper on “The Vedic gods in the Upanisads' 1 , Indian 
Philosophical Quarterly, October, 1925, 
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Upanisads, absorbed in Brahma. Thi: the Gitas also do by allowing 
the manifold deities to be swallowed up, as it were, by the deity 
which they respectively advocate. (2) In the second place, in the 
Upanisads, the entire universe is deduced from Brahma — He is the 
source and origin of all, the entire world is in Him. In the Gitas 
also the same attempt is made. In the Upanisads, however, this is 
done mainly by speculative methods ; an ocular demonstration is not 
thought necessary, nor is it attempted. But the Gitas were presumably 
intended for a different class of men and an appeal to sense-perception 
was deemeJ necessary. So, in the Gitas, the gods in question, like 
the prophets and messiahs of the Semitic peoples, stoop to perform 
miracles and give an ocular demonstration of their all-embracing 
divinity. This is illustrated in chaps, x-xi of the Bhagavad-Glta. 
But these tactics are not a monopoly of the Bhagavad-Glta alone ; 
the more important of the other Gitas follow the same, For instance, 
the Gariesa-Gtta has a chapter corresponding to ch. xi of the Bhagavad- 
Glta and gives it the same name, viz., ‘ Vi^va-rupa-da^ana.* The Siva- 
Glta also has chapters corresponding to and bearing the same names 
as chaps, x and xi of the Bhagavad-Glta. 

Now, this similarity among the Gitas does not appear to be acci- 
dental. On the contrary, this and other evidences clearly show that, 
in following the foot-step of the Upanisads and even in slightly deviat- 
ing from it, the Bhagavad-Glta was largely imitated and taken as the 
type by the authors of the other Gitas belonging to other sects. But 
of this more later on. 

(3) In the third place, the Upanisads not only proclaim the great 
truth that Brahma is all, but also suggest certain yoga practices — 
certain physical and spiritual discipline —as means for the attainment 
of Brahma (e. g. Svetasvatara Up. ii. 9-12). The Bhagavad-Glta does 
the same ; nay, it goes further and even advises a regulation of diet 
for this purpose (ch. xvii). In the case of the sectarian Gitas, the 
practice advised consists mainly in the worship of the deity in question, 
to be performed according to prescribed rules. Thus the Ganefia-Glta, 
xi. 49*50, says ; ‘One should make an earthen image of GaneSa, 
with his vehicle and arms, and worship it on the fourth day after the 
new moon, in the month of Bhadra 1 , &c. Again, the Devl-Glta, v-ix, 
gives details of the worship of Devi and also a list of sacred places 
which should be visited as being dedicated to her. Similarly, Siva- 
GltS,(xvi, 27 it seq.) t gives details of the worship of Siva. And so on. 

Thus we see how the sectarian deities, by means of their respective 
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Gitas, were tending to usurp the honour and prestige belonging to 
Brahma — the One without a second — of the Upanisads. 

After this preliminary survey, we are now in a position to consider 
in detail the following questions : 

(i) The Classification of the Gitas ; 

(ii) The position of the Bhagavad-Glta in the Glta-literature ; and 

(iii) The relation between the Gitas and the Upani^ads. 

(i) Classification of the Gltds 

We have suggested before that a large number of the Gitas are 
sectarian in character. They have their special gods and goddesses 
to plead for, and they do so under the garb of discussing the highest 
truths of Brahma-vidya, and by quietly identifying the deity of their 
election with Brahma. But the question is : are all the Gitas sectar- 
ian ? That is, do all of them stand up for some god or goddess other 
than Brahma ? 

The answer is in the negative. The Gitas of the Mahabharata are 
all more or less of the same type ; and, though the Bhagavad-Glta 
may well be classed as sectarian, belonging to the cult of Bhagavata- 
worship, yet the other Gitas partake very little of the sectarian 
character. They certainly inculcate the fundamental teachings of 
the Bhagavad-Glta and also of the Upanisads ; but they have no 
special deity like Rama or Ganesa or Siva whose worship they care 
to promulgate. They agree with the Bhagavad-Glta and the Upanifads 
in so far as they, too, attempt to teach the realisation of the highest 
truth and goodness — the attainment of Moksa or salvation. But apart 
from this, they are too short to have any other resemblance with the 
Upanisadic literature or with the Bhagavad-Glta. Most of them are 
but attempts at answering some special and brief questions. Instead 
of giving a direct answer to the question raised, the authority of a 
name and an anecdote is invoked to give point to it. Thus the 
Utathya-Glta (Mbh. xii. 90-91) is an account of the virtues of a 
Ksatriya as given by one Utathya. Here the proper name Utathya 
is not the name of a special deity who proclaims his own worship, 
as in the case of the Siva-Glta or Ganesa-Glta, but it is the name of 
a person who is reputed to have been the teacher of the doctrines 
contained in the book. 

In the same way, the Vamadeva-Glta (Mbh. xii. 92-94), is an 
attempted solution of some problem and Vamadeva is the teacher to 
whom this attempt is attributed. The same is true of ltaabha*Glta, 
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Sampaka-Gita and all the rest in our list, with the exception of Hainsa- 
Glta, Anu-Glta and BnUnnana-Glta • in the case of these latter, the 
name of the book does not contain any proper name. Hamsa is the 
name of a bird, under the guise of which, Prajapati gave out the truths 
contained in the book, hence the name. Anu-Glta professes to come 
after and thus to supplement the original Gita i. e. the Bhagavad- 
Glta. 'Aim* is the ordinary grammatical prefix, meaning ‘after/ or 
‘ after the manner of * or 4 in accordance with \ The Brahmana-Gltii 
is ostensibly given out by a Brahmana ; but towards the end of the 
book, it is revealed that the Brahmana is the mind of Krsna (‘ Mano 
me brahmanam viddhi &c/). 

It will thus appear that the great body of the Gitas in the Maha- 
bharata, are not interested in the spread of the worship of any parti- 
cular god or goddess ; they refer to teachers but not to specific deities 
and they are mainly concerned with abstract speculation which they 
popularise by means of stories. Broadly speaking, they are non- 
sectarian. And since this is so, the entire Glta-literature cannot be 
branded as sectarian. But there are sectarian Gitas, too ; and in 
number and importance, they do not fall behind the others. There 
are thus two main divisions of Gitas. 

Before, however, we emphasise the differences, we should, even at 
the risk of repetition, point out that there are certain general character- 
istics in which the Gitas agree, whether sectarian or non-sectarian. 
Some of these characteristics have been already indicated in a general 
way, while the meaning of the term * Gita 9 was being discussed. 
Apart from the common name given to them all, there are other 
important and interesting points of similarity also. 

{a) Structure : — So far as literary style and structure are concerned, 
they are all in the form of dialogues. The dialogue is the one general 
form of the entire Puranic literature, in which the Gitas are embedded. 
We may note in this connection, that the Mahabharata, the Puranas, 
the Tantras are all written in the form of question and answer. The 
Ramayana is perhaps a singular exception ; the other exceptions are 
of course the earlier and more classical sacred literature of .the country, 
viz., the Vedic and Upanisadic literature. Dialogues certainly occur 
even in them * but the entire book is not in the form of a dialogue. 
The later law-books, i. e., the Samhitas, are also in the form of 
dialogues, without, however, the dramatic element that might be 
looked for in them. Some one is questioned as to what should be done 
by different men. in different circumstances and the entire system 
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of laws follows as an answer to that question. And the Puranas 
similarly are accounts given of diverse things by some one to whom a 
series of questions arc put, one after another. And the Gitas, too, 
appear as parts of these long conversations, and partaking of the 
general character of the larger wholes, they too, are dialogues. And as 
we have indicated before, the principal person in the dialogues lends his 
name to the book. This is a common feature of the Gitas. It is no doubt 
a superficial resemblance ; but deeper point* of similarity also exist. 

(b) Function : Perhaps the Gitas were all conceived as instru- 
ments for a special kind of function. Whether it was the worship of 
a sectarian deity or a high principle of Brahma-vidya, that it was 
singing; the Gita served as a sort of compendium — a sort of ready 
reference, a select portion of sacred texts, which might be, and, perhaps 
actually was, recited on solemn occasions ; and was intended as a 
sort of spiritual guide-book. 

Very often, the Gitas attempt an eclectic synthesis of conflicting 
doctrines and thus seek to place their own teachings on a firmer basis. 
That the Bhagavad-GftI tries to synthesise the opposing schools 
of Karma, Juana and Bhakti is well-known. A similar attempt has been 
made by some of the other Gitas, too. Thus, the Devl-Glta, ch. 
i, refers to diverse theories about the primal cause of the world. 
Some call it Tapas ; some call it Tam as; some call it unconscious ; 
some, conscious ; some call it Prakrti and some by other names , 
but, we are reminded, after all, it is one and the same, and might as well 
be understood in the way in which our author defines it. The conflicts 
of sects are attempted to be overcome by what is unostentatiously put 
forward as a loftier conception, but is at bottom no less sectarian. 

The Gitas thus attempt to establish a cult which, it seems to 
have been fondly hoped by each of them, might become universal. 
Their prime concern, they profess, was to teach Moksa or salva- 
tion ; the sect-deity is quietly introduced as means to that end. 
If the means ultimately swallow up the end, it is because each of our 
authors honestly believes that the means suggested by him are the only 
means. But though there are sharp differences of opinion as to the 
means to be employed, there is none as to the end. The GaneSa- 
Purana ii. 137, while giving an account of the genesis of the Ganesa- 
Gita, strikes the key-note of all the Gitas ; the enquiry there is : 
"YenopadeSena muktim yasyami tat vadasva me* — tell me the way by 
which I may attain salvation. If in answer to this question, the 
means suggested be the worship of Gane§a, that is because the author 

I. H. Q., SEPTEMBER, 1 926 69 
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sincerely believed that no other means was equally efficacious. 
The different Gitas think and speak in different veins, but they have a 
common function to discharge— they profess a common aim — viz., 
to lead men to the path of Moksa. 

(c) Contents : The most important and the most striking point of 
similarity among the Gitas, however, is to be found in their thought- 
content as well as verbal-content ; all of them, directly or indirect- 
ly, borrow from the Upanisads. The exact relation of these books with 
the Upanisads we discuss separately. 

We have seen now the common features of the Gitas as a class. It 
is time to remember again that they fall into two broad sub-divisions. 

Leaving aside the Bhagavad-Glta, the minor Glt?,s of the Mahabha- 
rata form a class by themselves. They have no sectarian deity to 
uphold, nor any special worship to promulgate. They hang their 
teachings on some general principle of moral or spiritual life and 
cite the authority of some name, perhaps to give it a human touch or 
perhaps to command confidence. It is interesting to note that the great 
majority of these Gitas occur in the 6anti-parva of the Mahabharata 
and quite a number of them again are found within that subdivision 
of the Parva which is called 'Moksa-dliarma-parva’. This is a fairly 
clear indication of their general character ; and their teachings do not 
belie the name. 

The Gitas of the Puranas, however, are different from these in so 
far as a majority of them are pledged to suppert some special god or 
goddess. There are some among them, no doubt, which might well be 
classed with the Gitas of the Mahabharata as scarcely sectarian : e. f. 
Brahma-Glta of the Yoga-vaSistha, Yama-Glta of the Agni-purana, &c. 
These latter elaborate some principle of Brahma-vidya and do little 
else besides. But the other Puranic Gitas are frankly sectarian. 

Thus there are two kinds or Glias : (i) the sectarian Gitas, associa- 
ted with the god of some sect and propounding his worship; and (2) the 
non-seotarian Gitas, Gitas of the Brahma-vidya school, which branch 
off, as it were, from the main trunk of the U panisads, and evolve a 
religion out of it which might appeal to the ordinary run of men. 

In their general characteristics, the Gitas appear to have been 
mainly built upon the model of the Bhagavad-Glta. We shall next 
proceed to examine the position of this remarkable book in the 
literature of its class. 

( To be continued) 

Umesh Chandra Bhattacharjee 



Sukra’s Economics in Hindu Science 

ii 

{< b ) The Realism of the Saccakas 

To use another modern term, it is not in the “idealistic” strands of 
thought that the Sukra authors are interested. The philosophies of 
Berkeley and Hume which seek to eliminate the external world and 
posit the exclusive existence of the mind, converting the universe into 
nothing but a system of mental states, would have left no impress upon 
the brains of the writers of Su&ranlti. And of course, they would have 
had nothing to do w ith the Hegelian “absolute 0 soul as the only real 
entity, should it have been adumbrated in their goathi (club) or pariqat 
(academy) by certain professors of ‘'the other sciences/’ 

On the contrary, should it have been necessary for them to declare 
their philosophical or metaphysical article of faith they would have 
sought their natural allies among one or other systems of “realism” 
The distinction between idealism and realism is an eternal item in 
human thought. The philosophical milieu of the Sukra authors was 
fully aware of it. And it was up to them to choose which system to 
follow. 

It is not necessary to read literally the ideas of “modern” idealism 
(Hegelian and Anglo-Hegelian) or “neo-idealism” (Crocean) and the 
realism and pragmatism of American professors or the neo-realism of 
Bertrand Russel’s Analysis of Mind in the metaphysical controversies 
of ancient and mediaeval India. But that the world was a pluralistic 
one and that the scholars as well as laymen had to decide for them- 
selves, consciously or unconsciously, between one or other ism, is 
evident on all hands. 

In what academies or Kutuhalabalas (halls for curio-seekers, know- 
ledge-hunters or truth-investigators) the 6ukra economists sought 
affiliations in order to equip themselves with an adequate Weltanschauung 
(world-view) it is not difficult to discover. One interesting story, 
coming as it does from. Buddhist tradition, may serve as a specimen 
for the point in question. 

fSakya the Buddha is said to have: been abroad lecturing on the 
impermanence and unsubstantiality of body, sensation, perception and 
so forth. This sort of idealistic annihilation of the world of external 
objects was not to go unchallenged from the side of those who believed 
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that body, sensation, etc. were not items.to be trifled with. Sakya, 
therefore, had to encounter opposition of various shades from the 
“stormers and stresses” of his times. 

The Culasaccaka Suita of the Majjhima Nik ay a narrates how one 
of the great high-brows of the day, Saccaka Nigantha-putta, invited 
$akya to an open debate. 1 2 Saccaka* s thesis was quite a chip of 
naturalism. He propounded the supreme value of the Mother Earth 
in the world of nature as well as in the world of man. 

“ Whatsoever seeds and plants grow and expand and come to 
maturity, 1 ” thus argued Saccaka, ‘'do so all in dependence upon the 
earth, and, firm-based upon the earth, and thus come to maturity.” It 
is this solid earth of mud and stones that furnishes equally the basis of 
all human endeavours. Saccaka went on in his argument vehemently 
emphasising the point that “whatever deeds that require strength are 
all done in dependence upon the earth, and firm-based upon the earth,” 
and that these deeds cannot be done in any other way. 

The analogy of the earth was then exploited by Saccaka in order 
to substantiate his thesis of the dignity of body, the dignity of sensa- 
tion, etc. What the earth is to plants and human beings, said lie, that 
the body is to the individual. "By body is this individual man, and 
firm-based upon body does he bring forth deeds good or evil. ,f The 
argument is carried forward in regard to sensation, perception, etc. 

Saccaka is evidently an uncompromising champion of the doctrine 
of the physical basis of life. And, yet, one will have to admit 
that this exaltation of the body, sensation etc., this glorification, in one 
word, of materialism, does not rise to the pitch such as is embodied 
in the dogma of “economic determinism” or “materialistic interpreta- 
tion of history,” strictly so called, with which Marxianism is identi- 
fied, For, Saccaka\s world-view, materialistic as it is, does not assert 
that life, mind, culture, or law, religion, philosophy, science and 
fine arts are but the reflexes of the physical foundations. 3 The causal 


1 Bhikklui Silacara's First Fifty Discourses , vol. II, pp. 84-88 in 
Nalinaksha Duti's Early History of the Spread of Buddhism (London, 
1925). See also Mahali-sntta, and Brahmajela sutla, etc. in Rhys Davids’ 
Dialogues of Buddha for some of the other vitaudls (discussions) bear 
ing on realism. 

2 Othmar Spann’s Der Wahre Staat (Vienna, 1921 1, pp. 13 1- 133. 

The author is a vehement opponent of Marxismus and laments that 
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relation is wanting in Saccaka's philosophy, but it is this causal 
concatenation that furnishes the keynote to ‘'modern” materialism. 

The controversy between Sakya and Saccaka is but typical 
of the philosophical conflicts {vitamins) in old Hindu thought. And 
Sukra's materialism, as manifest in the analysis of the territory and 
finance, two of the seven limbs of the state, is ideologically in tune 
with the ideas of Saccaka. To the authors of the Sukrarilti t the 
external world is not to be explained away as but a unit of mental 
states. The physical objects are, in their estimation, solid pragmatic 
realities. 

The story of Sakya vs, Saccaka has incidentally brought out 
another feature of intellectual polarity which will help to throw fresh 
light on the materialism of the J^ukra philosophers. The dialectic 
of the one is the exact opposite of that of the other. And we are 
reminded at once of one of Marx’s statements in the Kritik der politis - 
chen Oekonomie. “With Hegel,” says he, “the mind or the absolute 
(the world-reason) is the creator of the real. With me is the process 
quite otherwise. I consider the ideal to be nothing else but the material 
established in the human brain.” 

The logic of modern materialism is thus a direct antithesis to Hege- 
lianism, i. <?., idealism pay excellence , It is only reasonable to find that 
in its philosophical affiliations the materialism of Sukraniti was oriented 
to a mentality or mentalities the furthest removed from the Sakyan. 

(c) The Sunkhya Basis 0/ Secular Sludies 

Saccaka, as contemporary of &akya the Buddha, is certainly 
too “old” for the Sukraniti in the form in which we have it to-day. 
But the anti-Hegelian spirit, to employ a modern term with a 
retrospective effect, such as Saccaka’s story reveals, has always been 
a living force in the Indian philosophical world. And the Sukra 
authors, no matter to how many successive ages the cycle may belong, 

the leading German economists of the nineteenth century and since 
have failed to wage war against the doctrines of Marx and have, on 
the contrary, virtually accepted the Marxist position in economics 
and social philosophy (pp. 136-137), Spann's sociological contributions, 
brilliant as they are, lie, however, outside of this anti-Marxian 
polemic, Notice how he explains society from the standpoint of 
“kinetic” universalism (pp. 3 * 42). He has, besides, a very acceptable 
scheme of Staendestaat (gild-state or Smw-state), pp, 227-237. 
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have always had the opportunities to fraternize with the Saccakas 
of their'days and exploit their findings in the interest of their own 
investigations. 

Take, for instance, the six philosophies of the ‘‘older tradition.” 
These in their developed form are certainly younger than the thoughts 
recorded in the Dialogues of the Buddha . Now, if the very environ- 
ment in which Sakya the Buddha preached could not fail to furnish a 
philosophical stimulus to the economic realism of the Sukra authors, 
they would have found an equally congenial atmosphere in the 
vitandd or discussions of the darsana-zcaidem ies. 

At first sight it might appear, indeed, that these ‘six systems 1 2 * 
on account of their pre-occupation with “salvation” would repel the 
Sukra economists. But this can, at least, be only a superficial view. 
For, at least three of them, namely, the Sdnkhya , the Vaiseqika, and the 
Nydya deal more with the facts and phenomena of physics or natural 
philosophy rather than with the mental and moral philosophy proper. 
Thus they happen to furnish just the scientific foundations of materia- 
lism such as an economic system demands for its theoretical ground- 
work. 1 . 

No system of thought could be more serviceable to an economist 
than the Sdnkhya , for instance, which constitutes the very antithesis of 
Vedantic mysticism. By establishing a rigid dualism it effectively 
segregates the spiritual from the material. And its “material” alone is 
powerful enough to be the cause of everything that happens in the 
non-spiritual world. 

The matter of Sdnkhya is not only real. It is eternal and indes- 
tructible at the same time. And the material world, self-evolving as 
it is, does not need the postulate of a God or a divine machinery. 4 

The very possibilities of a secular science, material or moral, are 
then to be sought in the Safokhya philosophy, harnessed as it is, with 
its purely naturalistic rationalism. Nor is this realistic agnosticism 
the exclusive characteristic of the Sankhyans. However much the 


1 The physico-chemical and mechanical theories of the “philoso- 
phical schools” have been analyzed at length in Brajendra Nath Seal's 
Positive Sciences of the Ancient Hindus (London, 19 1 5). 

2 Garbe’s Sdnkhya Philosophic , eine Darstellung des indischen 

Rationalismus (Leipzig, 1891), pp. 130, 137, 207, 232, 237, 238, Cf. A. 

M. Pizzagalli’s Cdrvdka Ndstika e Lokdyatika (Pisa, 1907; pp. 74-77. 
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professors of the Vaihe^ika-Nyaya systems might differ from the 
Sankhyans in the theories concerning the constitution of matter, the 
method of approach to the problems of the universe was identical. 
Even buddhi (intelligence ? ) is grouped by the Nyaya philosophers in 
the same category as earth, water, air and other material su bstances. 

As long as the Sankhya , the Nyaya and the Vaihetfka were there, 
the Hindu students of mental, moral and social phenomena never had 
to feel that their feet were off the ground. The idealism of Vedanta, such 
as in its extreme form might interfere with an objective investigation 
of the pluralities of the universe on the alleged ground that the many do 
not exist or that the only reality is the Brahman , mind, soul or what- 
ever else it may mean, could be always challenged cr rectified with the 
weapons forged in the other schools. 

(d) Orientations to Nastika-matam 

The Sukra materialists, then, were not alone in the field. They 
had but to draw upon the experience of other intellectuals who were 
oriented to the world in their own way. Their colleagues in different 
branches of materialism were many, and Nltimstra could flow on 
smoothly along the well-established currents of thought. 

It seems that during the more recent phases of its development the 
Sukrahlti cycle was being enriched with the findings of a new school of 
philosophical materialists. The school has been described by the 
Sukra* authors as Nastika-matam or system of the Nastika (IV, iii, 
108-109). In their estimation the Nastikas are important enough to be 
described as representing one of the thirty-two branches of learning. 

Now, whom do the Sukra authors call Nastika ? Three characteris- 
tics are described by them as marking this system. First, we are told 
that “reason” is the chief feature in the Nastika theory. In the second 
place, the Nastikas are said to explain the origin of all things by 
reference to “nature,” And thirdly, they do not believe in the exis- 
tence of the Vedas. They are thus sceptics, but not necessarily 
atheists. 

Whatever be the characteristics of Nastika philosophy, it is evident 
that the &ukra authors consider it to be quite a “respectable” system 
of thought. They enumerate it in the same dispassionate, colourless, 
scientific manner as they enumerate the Vedas } Upavedas y Bananas , 
etc. And here, en passant , we touch another aspect of the chrono- 
logical problems. 

The word Nastika has been traced by Pizzagalli in his brochure 
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Carvaka Ndstika e Lokdyatika as far back as the Maitrayaniya- Upani- 
sad (3, 5), one of the latest Upanisads. It occurs several times in the 
Mahdbhdrata (XII, 181, 1*6 ; XII, 322-16, XII, 121-38). Manu also 
knows the term (II, 10-11 ; III, 150 ; IV, 163 ; XI, 66-67). 

But in none of these instances does the word describe the represen- 
tative of a “system” of thought. It conveys simply the derogatory 
sense of a general character. By using Ndstika, the writers want us to 
understand a negator, one not abiding by the Vedas and Smrtis, etc., 
or, perhaps, very often, an “ill-mannered” “uncultivated” boor, even a 
vicious sinner and so forth. Down to Manu nobody could think of 
mentioning a matam (body of knowledge, doctrines, or system of 
thought) as being the handiwork of a school of Ndstika, not to speak of 
listing it in a schedule of the sciences along with the conventional 
matas of historic tradition. 1 

The Sukra authors, however, are bold enough to do so. Shall wc 
say that this boldness is but an expression of their “liberalism” ? Is it 
that they are tolerant or catholic enough, being students of materialism, 
to invite the “reason-worshippi ng* philosophers into tbe fold of the 
established convention ? Or shall we say that this boldness points to 
the lateness or “modernism” of the passage in which the expression 
occurs? Perhaps wc may take it i:i both ways. The Sukra authors 
or, at any rate, those of their cycle, responsible for the in corporation of 
the list of the thirty -two vidyds , are at once liberal and modern. 

We know as a positive fact that it is in Mndhava’s “compendium 
of all the philosophies*’ known as the Sarvadarsana-samgraha (1331), 
that the ndstika philosophy is for the first time presented as a viata , 
a system of thought. It is described as B rhaspatimata, also as lokdya- 
tika. The Carvakas, who are generally known to be professors of 
Ndstika doctrines have derived their inspiration, according to the 
tradition recorded by Mddhava , from Brhaspati, the purohita (priest) 
of Vedic gods. And this Brhaspati, we are assured further, is none 
other than the traditional father of nitisdstra and arthasdstra . 

Madhava, as the follower of £aukarac arya, is, of course, a Vedan 
tist, u e . the furthest removed from the disciples of Brhaspati. But ho- 
is objective enough to give the devil his due, and include the system 


1 Pizzagalli, pp. 24, 23 , 32. According to this Italian scholar 
artha and nlti literature embodies the most genuine expression of 
Hindu materialism. 
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pf the Carvakas in his examination of the “sixteen systems 0 prevailing 
in his time. Indeed, he accords this system the very place - of 
honour in his book,— although, no doubt, as Pizzagalli points out, 
for dialectical reasons. Madhava's mission is to establish the supre- 
macy of Vedanta. And, in order to do this, he has to proceed in a 
climbing series, — demolishing the systems one by one at each step. 
Naturally, the least Vedantic or rather the most anti-Vedantic system 
conceivable is the Brhaspatian philosophy, the Ndstika-mbtani . So 
Madhava *s book has to commence with his very antithesis, namely, 
Brhaspati. 

The Sukra authors, however, have no special axe to grind, so far 
as this matam is concerned. They can afford to be genuinely objective 
and mention it as a fact of the philosophical universe. It is then very 
probable, chronologically speaking , that Sarva-darhana-samgraha is 
responsible for the place of Ndstika theory in the Sukran list or that 
both belong to the same intellectual complex. 

fulcra's description of the Nustikas agrees in “general features" 
with that given by Madhava. The Carvakas, says this Vedantist 
author, are used to denying pdralaukikam artham (other-worldly 
interests). According to them, everything exists through its own 
svabhdva (nature). Their logic recognises no anumdna (inference), but 
is based solely on pratyak^a (observ ation or perception). They believe 
that the soul is identical with the body. The pursuit of pleasure is the 
sole teaching of their ethics. And so on. 1 

The definition of Nastika-matam in Sub an it i is not, as a matter of 
course, as elaborate as in Sarva-darsana-samgraha. But it is precise 
enough to lead one to believe that this compendium of the sixteen 
systems v r as not unknown to the £ukra authors. To this extent, 
perhaps, an aspect of the chronological question may be taken to be 
solved. 

But, for the present, we are interested in the philosophical orienta- 
tions of the Suk r a economists. The account rendered of the Carvfikas 
by Madhava possesses, as one can notice, certain characteristics which 
would appeal very powerfully to the mentality of the $ukra philo- 
sophers. Whether the $ukra authors be prepared to deny the existence 


i Cowell's Sarva-da rhatta -sa n igraha (London, 1894) ; Muirts article 
on Indian materialists in the Journal of the Royal Asiatic Society ( 1862 ) ; 
Hopkins* Great Epic of India (New York) ; Pizzagalli, pp. 52 - 53 , 56 . 

I* II. Q., SEPTEMBER, 1926 7 ° 
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of the Vcuc:, or not, there is no doubt that “ rationalism ” and 
svabhava theory (naturalism) of the Carvakas would fit in quite well 
with their general trend of thought. The logical and psychological 
affiliations of Sukranxti with *•. f ika-inatam may be considered to 
have been intimate. 

Then there is an historical affinity as well. Madhava says, as we have 
seen above, that the founder of Nastika-matam is identical with the 
founder of nitikastra and arthasastra. That common founder is, indeed, 
known to be Brhaspati, who, as priest of the gods, is bound to be the 
sworn enemy of Sukra, the preceptor of the nsuras (demons). It is not 
quite clear, therefore, how the name of Brhaspati would have sounded 
in the ears of the professors of the Sukra cycle. But, perhaps, by the 
fourteenth century the old feuds between the Vedic gods and demons, 
Bfhaspati and $ukra, had retired into the limbo of oblivion. And the 
£ukra investigators of artha and niti would have found no difficulty in 
accosting as comrades and holding tete-ih tetes with their colleagues of 
the Brhaspati cycle in one and the same goMJil or parixat. 

It is not necessary to identify the $ukra professors of economics, 
politics and allied sciences with the Saccakas of the Buddhist 
tradition, or with the Nylya-Vaibesika-Scinkhyjyanas , or, finally, with the 
Nastika-Cciri'lka-LokJyatikas. Only one point has been sought to be 
established. It is that the anti-Vedantic, anti-Hegelian, anti-idealistic 
trends of thought were varied enough all through the ages to furnish 
the positive foundations on which a materialistic scheme of loka-hita 
(utilitarianism) can be built up. 

(e) The Vroblem of “ Modernism " in Hukranxti 
[ij The Notions of Italian Indologists 

There is another manner in which the materialistic worth of vMikra’s 
economic philosophy may be gauged. It is by trying to appraise it in 
the light of modern economic categories and theories. 

We know what the Sukranlti has to say about the arts 
and crafts in a state. Such ideas can be gleaned from the Maha- 
bhlrata also, as well as from the other Nxti works including the 
Arthabastra. 

Kimandaka, for instance, says : “Agriculture, pasture and commerce 
constitute the foundations of social life” (XIV, 27). The king is advised 
by him to promote eight kinds of enterprise! These are (1) agriculture, 
v 2) commerce, (3) construction of fortresses* (4.) construction of bridges, 
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(5) elephant hunting, (6) extraction of minerals from mines, and marbles 
and stones from quarries, (7) timber industry and (8) colonisation of 
depopulated territories. These economic functions are to be under* 
taken by the state, as one is to understand, in order that the people may 
be provided with all sorts of occupations. For, it is said expressly 
in a preamble, “in order to live in this world it is necessary to work 
in all those professions which apportano la sussistenza , as the Italian 
translation 1 2 reads, i. e„ bring in subsistence” (V, 78-79). And, of course, 
the state is not to hinder commerce in any way, for it is a great source 
of gain by means of which even a poor ruler can carve his path to 
progress (V, 80). 

The importance of varta (economics) as a science was equally well 
grasped by the theorists. In Kamandaka’s estimation (IV, 27) Varta 
vai lokasamuraya } i. e. f economics affords shelter or sustenance to 
mankind-. 

The Mahixbharata's idea is identical. We read in the Vana-parva 
(I, 50) : V art ay a dharyate sarvam (everything, the entire world, is 
upheld by Varta). 

These “general" statements have acquired an adamantine precision 
in the language of Kautilya. For, says he, taya svapakmm para-paksani 
ca vaklkaroti kosadandabhy am (book I, ch. IV). That is, economics 
is instrumental in the establishment of public finance (ko§a) and the 
army (< danda ), thereby leading to the subjugation of one’s own state 
(sva-paksam) and the enemy-state {paru-paktam). The science of 
Varta plays therefore a great role in domestic and foreign policies. 3 

1 I Primi Principi della Politica secondo Kamandaki (First Princi- 
ples of Politics according to K.), Italian translation of the Kamandaki - 
nxti by Carlo Formichi, Rome, 1925. 

2 This Kamandaki passage is borrowed of Jayaswal’s Hindu 
Polity (Calcutta, 1924), pt. II, p. 171. It is not to be found at IV, 27 
in Formichi. Jayaswal quotes from the Trivandrum edition (1912) 
while F.’s translation is based on the Bibliotheca Indica text. Other 
aspects of financial and economic theories have been discussed in my 
Political Institutions and Theories of the Hindus (Leipzig, 1922), pp. 
183-186. 

3 The passages from the Mahabharata and the Arthasastra are to 
be found in Jayaswal, loc. cit., in another context. My renderings 
differ verbally from his, although there is no substantial distinction to 
be noted. 
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regard to these, or rather to the Kamnndaki passages Formichi 
has something interesting to say in his Salus Populi (Welfare of the 
People). 1 He quotes Machiavelli’s Prince (ch. XXI) to indicate how 
the Italian thinker advised the prince to promote agriculture, commerce 
and industry. Hobbes’s Leviathan (II, 30) is likewise cited by him. It 
is clear that the English philosopher of the seventeenth century repeats 
in almost identical words the ideas of Kamandaka and Machiavelli. 

It is strange, however, to notice that wherever in the ancient Indian 
texts Jayaswal finds certain “lessons taught to the ruler,” he assumes 
that these were actually followed. In his estimation there is no distinc- 
tion between what should be and what is or was. The entire book is 
full of such confusion at almost every point. And this confusion is 
due to the author’s evading the discussion as to how far the lectures of 
the sast fas (artha and riiti), kavyas ( Mahabharata and R a way ana), 
puranas and other literary documents possess a positive, historical, 
and institutional value. 

Shamasastry in his Evolution of Indian Polity (Calcutta, 1920), 
commits a like fallacy when he takes phrases like ahamma-cakka (king- 
dom of righteousness) as denoting an established fact of polity during 
certain periods of Indian history. A critical estimate of Shamasastry’s 
work appears in my Hindu Politics in Italian {I IIQ., II, pp. 353ff). 

This is not the place to discuss Jayaswal’s book, bulky and learned 
as it is. But one . serious mistake in his chapter on “economics in 
government” should be pointed out. He i° strong on the point that 
“Hindu politicians disliked direct taxation” (p. 173). But he devotes 
nine or ten pages to prove, — and it must be said that he proves it 
effectively, — that land in Hindu India was as a rule private property, 
i. e ., not khas mahal or “public” domain. Now, if land be the property 
of the citizens, the government’s revenue from land becomes automati- 
cally a “tax; /. e. y not a mere “rent.” And a property-tax is nothing 
but the mos; characteristic form of “direct” tax. The result then is 
the exact opposite of Jayaswal’s thesis. We are to understand that the 
“keynote” of Hindu public finance was really struck by direct taxation. 

Sukra’s ideas on land revenue may be sevm in my forthcoming work 
Hindu Sociology, pp. 119, 120. Notice also the actual facts of finance 
(Tamil and Maurya) described in my Pol. Inst, and Theor ., pp. 113, 
1 15, 123-124. 

i (Turin, 1908) p, 134. This is a book of comparative study in 
the political ideas of Kamandaka Machiavelli and Hobbes. 
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And Formichi’s conclusion is as follows : — “Such correspondence has 
in it nothing exceptional or surprising. For, no state, no matter in what 
epoch or in what part of the world, could subsist without the labour of 
its citizens, without what may be called the springs of national wealth” 1 2 . 

In other words, the economic teachings of Kamandaka, Machiavelli, 
and Hobbes do not rise above the minimum, the very elemental pre- 
conditions in a philosophical conception of the state. This would be 
quite a sound judgment on the value of the materialistic philosophy 
as adumbrated by the ancients and the mediaevals down to, say, i/co 
(Hobbes died in 1679). It need be noted that Machiavelli and Hobbes 
are not modern enough in time or spirit. 

But Formichi goes too far when he finds nothing but the same ideas 
in the “moderns." According to him the philosophical world of to-day 
has not gone beyond the level reached by the three great masters 
mentioned above. This, indeed, is the fundamental message of his 
Sains Populi. 

In Gl " Indiani e la loro scienza politicly again, Formichi has sum- 
marized the ideas of Kamandaka on the “King's Duties.” He points 
out on one occasion how Kamandaka teaches that it is only in a well- 
governed state that the arts and sciences can flourish (II, 8, 9). This 
statement is followed by the comment that “an economist of our own 
days could not speak otherwise.” We are asked to believe that 
Kamandaka’s economics is quite up-to-date. 

In the same strain writes Bottazzi 3 his comparative study of 

1 Sains Populi y pp. 140-143, also pp. 10-12. 

2 (Bologna, 1899). Part I, p. 60. The title of the book reads 
in English as follows : “The Indians and their Political Science, 
Part I. The King’s Duties.” 

3 Precursori di Niccolo Machiavelli in India ed in Grecia Kautilya 
Tucididc (Pisa, 1914), pp. 5, 154. 

The entire work of the Italian Indologists in the field of Hindu 
politics has been summarized and reviewed by me in “Hindu Politics 
in Italian.” (Vide 1 HQ., vols. I & II). The contributions are valuable 
as militating, unconsciously although, against the absurd Hegelian 
standpoint in social philosophy which was based cn the postulate 
of an alleged distinction in spirit between the East and the West. 
But the authors attach too little importance to, — nay, seem 
almost to be unconscious of or blind to, the epoch making ad- 
vances in science and philosophy since the industwal revolution. 
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Kautilya and Thucydides as precursors of Machiavelli. The estabalish- 
ment of identity between the East and the West is with him as with 
Formichi the principal aspect of the fundamental thesis. But identi- 
cally, and almost as a postulate Bottazzi would, like formichi, have 
us believe that the “theories and inventions of modern times were 
enunciated and practiced in India centuries and centuries before the 
Christian era.” 

His message has been thus worded : — “These movements and facts 
repeat themselves with relative constancy in time and space. For, 
the passions the immanent interests in human nature vary in intensity, 
but their substance remains the same.” 

[ 2 ] Vico's Universalism Examined 

It seems that the Italian indologLis live and move under the in- 
fluence of their great sociologist-philosopher Vico. 1 His Scienza 
Nuova ( 1731 ) is never indeed mentioned by them. But one knows 
how the doctrine of “history repeating itself” ( ricorso delle cose urnane) 
was life-blood to him. He was never tired of talking of the principle 
eterno de governi (eternal principle of government), “constant uniformity” 
in the laws of nations, una certa mente comune di tutte i popoli (a 
certain common mentality of all the peoples), and the ideal history 
of eternal laws (storia ideale delle lege eterne). 

But, to what extent, is the social philosophy of Vico, universalistic 

That is why they so easily read “modernism” in^ everything from 
Thucydides and Kautilya down to Hobbes. In any case, besides, 
Hobbes is not modern in the strictest sense of the term. 

I Vico’s Pagine Scelte (Select Pages) edited by Ceva (Florence), 

PP- 35» 47-49, 5 2 “53> 81 - 83 . 

One of the “elements” or assiomi (axioms) in his Scie?tza Nuova 
is thus worded : “No. XIII. Uniform ideas born among nations that 
do not happen to know one another should possess a common motive 
of truth {Idee uniforminate appointieri popoli tra essi loro non conos 
eiuti debbon avere un motivo comune di vero)P 

This axiom pervades the examination of the ideas of Thucydides, 
Kautilya, Kamandaka, Machiavelli and Hobbes by Formichi and 
Bottazzi, — although nowhere expressly stated as a contribution from 
the philosophy of Vico. Perhaps Vico’s “discoveries" belong to Italian 
“tradition/' and do not require to be specifically mentioned by modern 
Italians. 
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as it is, acceptable ? Perhaps neither more tor less than the common 
proverb that “there is nothing new under ie Sun.” To this conclusion 
he seems to have come after painstaking, comprehensive studies extend- 
ing over years. And his literature or bibliography comprised not oniy 
the ancients from Homer down to Plato, Virgil and Tacitus, but all 
the “moderns” of his days as well, including the physicists Gassendi 
(1592-1655) and Robert Boyle, Descartes, Bacon and Grotius. 

There is a great amount of truth in this formulation of the “eternal 
history” or the “universal” in mankind, especially when one remembers 
that the facts and phenomena observed by Vico came down to the 
early decades of the eighteenth century. The really significant dis- 
coveries of the experimental sciences were yet to come. The technical 
inventions which were to revolutionize the methods of production, 
transportation and exchange, could not be dreamt of by Vico. All 
that we call modernism, modern civilization and so forth in material 
and spiritual life, in philosophical categories as well as institutions of 
social and political well-being, does not, for all practical purposes, go 
beyond, say, 1830. T^at is, there is a full century dividing the begin- 
nings of the modern world from the Scienza Nuova (New Science). 

For the eighteenth century, especially until the “ideas of 1789” 
began to introduce novel conceptions in life and thought, Vico’s cate- 
gories and explanations must have appeared to be very adequate, nay, 
marvellous and almost acceptable in toto . But the situation is quite 
otherwise to-day. The data of world-history, say, from the ^hartist 
agitation down to the Leninist outlook on politics, from the primitive 
locomotive down to the futurist physics of to day, which is seriously 
attacking the problem as to how to harness the immense energy 
contained within the atom so that a pound or two of coal may 
be enabled to propel the mammoth boats across the oceans, — can these 
facts of world development be interpreted in terms of Vico's “eternal 
history ?” The answer must have to be given in the emphatic negative. 

Even for mediaeval conditions Vico’s dialectic should really be 
considered to be inadequate. So far as the East and the West are 
concerned, — from the standpoint of objective history an enormous 
amount of analogies and substantial identities or uniformities could, 
indeed, be discovered in economic background, social and religious 
institutions, politics, political ideals and general philosophizings. But, 
while the “horizontal” uniformity was unquestionable, the diversity in 
‘Vertical” strands, in other words, in the phenomena of growth 
in the same region from epoch to epoch, was no less unquestionably a 
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settled fact. An historical world-view that would fail to mark 
, the different stages in the evolution of a particular region or race 
through the ages would be untrue to reality. 

[3] The Momentum of Epochs 

It is this mo 1 utum furnished by the epochs to human society, 
the cumulative push of the successive ages such as constitutes the ever 
renovating clement in social dynamics, that has been overlooked 
in Vico's philosophy. And Formichi, Bottazzi or others who would 
read modernism into the ideas of Sukra or his peers, would but 
commit the same fallacy of ignoring time's contributions in the making 
of humanity. 

We have seen how far behind the Marxian "monism” in materialis- 
tic interpretation Saccaka lies. Sukra’s materialism is but akin to 
Saccaka’s. He does not rear his body politic on the sole foundations 
of economic activities. Th< analysis of his ideas in chapter II has 
made it sufficiently clear how far the Sukra authors are prepared to go. 
We are not told anything farther than that rastra (territory) and 
ko§a (finance) are two very vital limbs of the saptanga. 

Passages again, like that in the Mahabharata to the effect that 
the entire word is upheld by economics, or that of Kamandaka to the 
effect that economics maintains mankind, seem quite "monistic/' 
at any rate emphatic, and are, indeed, to be found almost everywhere 
throughout Hindu thought. But their impact on philosophy is not to 
be treated as identical with or similar to that of the ideas in Bagehot’s 
Physics and Politics or Buckle's History 0 f Civilisation , in which 
"natural” (geographical and climatological) causes are treated as being 
almost the exclusive factors i:i the growth of the human spirit. 
These are nineteenth century works. Even the eighteenth century 
conception, such as we find in Montesquieu’s Spirit of Laws, is not to 
be found in the materialistic teachings of $ukran economics. A 
more or less approximate approach to the geographical, climatological, 
or economic "interpretation” of history in the "causal” sense, was not 
realized in Hindu thought, nor, indeed, in European thought down to 
Machiavelli, Hobbes and their contemporaries. 

It is perhaps, if we accept the Crocean conception of history as "the 
perpetual increment of itself upon itself/ 1 that we can place the ancients 
and mediaevals in their true perspectives, as well as interpret the 
real significance or worth of their affiliations with modern thought. In 
Croce’s analysis the ‘reality’ is not a statical absolute as conceived 
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by Hegel, but is ever new in its cont'nual expression of itself in 
multiple forms. A “perpetual becoming” underlies this neo-idealist's 
theory of “progress”. 

And to the same results comes Bergson although along a different 
path. Over against Vico’s conception of “eternal history ' and perma- 
nent laws we come across the ideas that the most motionless ubject 
changes even while it persists. Bergson’s “memory” introduces some- 
thing of the past into the present. In his own words, “my mental 
state, as it advances on the road of time, is continually swelling with 
the duration it accumulates.” 

To what extent this “perpetual becoming/ ’ “progress,” “memory” 
“duration” or time-element has entered “modern” thoughts can be well 
understood if unc only looks at the contents of a treatise like 
Spann’s Der Wahre Slant, Barker’s Political Thought in England from 
Spencer to the Present Day , or Gide and Rist’s Uistoire des doctrines 
econo miques contemporaines. One will then be automatically inclined 
to draw a sharp line between this world and the philosophical universe 
represented by Sukra, Machiavelli and the like. 

To claim modernism for the economic ideas of §ukra, Mahabharala , 
Kautilya or Kamandaka, on the strength of the thoughts indicated 
above, would be as unreasonable as to claim that modern “pragmatism” 
is but Protagoras’s maxim, “man is the measure of all things,” writ 
large. Or perhaps when somebody were to assert that the Bergsonian 
standpoint in philosophy is “identical” with Heraclitus’s announcement 
that flux or change is the eternal law, one would not make a more 
serious statement. 


[4] Categories vs. Substances of Thought 

And yet it must be observed that it is not at all unreasonable to 
advance such claims, prima facie absurd although they are. The reason- 
ableness consists in the fact, that the “categories” of thinking are 
common between the pragmatists of to-day and the Greek sophists, or 
between Bergson and Heraclitus, It is, similarly, in the realm of 
categories that an identity is to be detected between many of the 
economic and materialistic dissertations of Sukra and those of the 
moderns. These categories may be likened to the “forms* of Plato 
with their eternal and independent existence. Or to cite a contem- 
porary philosopher, these are the “concepts/* “abstract ideas” or “uni- 
versals” of Bertrand Russel’s Problems of Philosophy. 

But to be identical in category is not to be identical in substance. In 

I. II. Q., SEPTEMBER, 1926 71 
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the preceding chapter we have had occasion to point out, wher- 
ever necessary, how Sukra’s analysis of the economic foundations of a 
state, although seeming to be an almost modern investigation of the 
same problem, fell far short of it. The philosophic mind that Sukramti 
reveals is in all its essential or substantial particulars the mind of pre- 
modern materialism. 

How deep the difference between that world and the modernism 
of to-day is, was very accurately described by Adam Muller in his 
Elcinente der Staaiskunst (1808). Muller indeed saw very little of what 
wc call modern civilization. But already he seems to have tasted 
enough of it to preach the all-too modern cry of u back to the Middle 
Ages’* in tune with the romanticists of Young Germany. He 
possessed, however, a critical historic sense, and in spite of his pronounc- 
ed zeal for medievalism, had to pass a judgment like the following 
on the good old days : “Die element alles politischcn Lebens (the elements 
of all political life)/* said he, “ sind im Mitt el a l ter vorhanden (arc present 
in the Middle Ages)/* But the Verbindung diescr Elemc 7 tte (unifica- 
tion of these elements) was not accomplished because these appeared 
on the scene '‘more federatively than organically. 0 

It is more than a century since this judgment was passed on the 
strength and weakness of the Middle Ages by one of the fathers, so to 
say, of German political philosophy. He was indeed interested ,here, more 
in politics than in economics, and more in the problem of national 
unity than in anything else. But the essential distinction that he 
established between the past and the present 1:1 at least one aspect of 
life is a solid fact. And it has a universal application. 

The moral of this distinction on the question of &ukra’s affiliations 
to modern philosophy is unmistakeable. The ‘'elements** of economic 
thought in Sukramti seem very much to be modern, but they do not 
constitute a modern complex in any significant sense. Simply because 
some of the terms and rudimentary ideas arc common to the Sukra 
authors and the moderns, one must not establish an equation between 
the two sets. 


Benoy Kumar Sarkar 



Marriage in Buddhist Literature 


Sister-marriage. 


In the Buddhist period of Indian history we do not find any hard 
and fast rule about the age at which girls are to be married, nor do we 
come across instances of early marriage. Girls are some- 
Marriageablc times seen to have been married at the age of sixteen. In 

age of girls. v 

the Asilakkhana (no. 126) and the Mudu-Pani (no. 262) 
Jatakas, we read that a princess was given in marriage when she was six- 
teen years old. The Dhammapada Commentary (II, 217) says that 
Kundalake*!, a beautiful daughter of a banker of Rajagaha, remained 
unmarried till the age of sixteen. It further says that at this age 
wom:n long for men — (tasmin ca vaye fchita nariyo purisajjhfisaya honti 
purisalola). 

Limitations on marriage imposed by Brahmanic usage are 
conspicuous by their absence in Buddhist literature and even sister- 
marriage is referred to. The mythical origin of the 
Licchavis as recorded in the Faramatthadlpan! on 
the Khuddakap^tha (ed. by H. Smith, pp. 158-160) illustrates the 
point. 

The SumangalavilasinI (pt. 1 , pp. 258-260) presents us with another 
instance of marriage not allowed by Brahmanic scriptures. It says 
that king Okkaka had five queens. By the chief queen, he had 

four sons and five daughters. After the death of the chief queen, the 

king married another young lady who extorted from him the promise 
to place her son upon the throne. The king thereupon requested his 
sons to leave the kingdom. The princes accordingly left the kingdom 
accompanied by their sisters, and going to a forest neai the Himalayas, 
they began to search for a site for building a city. In course of their 
search, they met the sage Kapila who said that they should build a 
town in the place where he (the sage) lived. The princes built the 
town and named it Kapilavatthu (Kapilavastu). In course of lime, 
the four brothers married the four sisters, excepting the eldest one 
and they came to be known as the $akyas. The Mahiivamsa also 

refers to sister-marriage. It says that Slhabahu, ruler of the kingdom 

of La] ha, made his sister fcihaslvali his queen. 1 


1 Lajharatthe pure tasmin Slhabahu narudhipo rajjam kfiresi 
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it is, however, difficult to say how far the Buddhist stories about 
the origin of some famous political communities by sister-marriage can 
be regarded as historical. Sister marriage was not in vogue in ancient 
India even in the earliest times of which we have any record, as the 
story of Yama and Yaml in the Rg-Veda amply demonstrates. The 
idea was revolting to the Indians from the time of the Rg-Veda 
down -wards. 

The marriage of cousins, on the other hand, seems to have been 

by no means unusual. The marriage of Princess Vajira with king 

Ajatasatru the son of her father’s sister, is an illus- 

Marnage of a tration of this kind of marriage. Magha, a householder 
woman with her ° 

cousin. of Magadha, married his maternal uncle’s daughter 

named Sujatii (Dhammapada Commentary, 265). Ananda 
was enamoured of the beauty of his father’s sister’s daughter named 
Uppalavanna and wanted to marry her (ibid., p. 48). This shows 
that cousins could marry. This is also borne out by the following 
Jataka story (no. 262; cf. no. 126): 

A king had a daughter and a nephew who were in Jove with each 
other. The king intended to marry his nephew with a princess of 
some other country and his daughter with a prince of some other king- 
dom. The king guarded his daughter very closely. One night 
he watched his daugthcr and let her rest upon a little bed in his presence. 
She lay down without going to sleep. A little while after she said, 
“Father, I want to bathe.” “Come along, my daughter,” said the king. 
Holding her hands the king led her to the window ; he lifted her and 
placed her on a lotus ornament outside it, holding her by one hand. 
As she bathed herself, she held out a hand to the prince, the nephew 
of the king and lover of the daughter. The prince loosed off the 
bangles from her arm, and fastened them on the arm of his soft-handed 
page boy ; then he lifted the lad and placed him upon the lotus beside 
the princess. She took his hand, and placed it in her father’s and went 
away with the prince. The king considered the lad to be his own daughter; 
and when the bathing was over, he put him to sleep in the royal bed 
chamber, shut the door and set his seal on it ; then setting a guard 
he returned to his own chamber and lay down to rest. The next morn- 
ing he opend the door and saw the lad. The lad being questioned 


katvana mahesim Slhastvalim (Mahavamsa, Geiger's ed., p. 60 ; cf. 
ibid., ch. VII., verses 67-68). 
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told the king how his daughter had fled with the prince. The king 
was cast down and thought, “Not even if one goes along and holds 
hands can one guard a woman ?” Then he gave his daughter in 
marriage to the prince, his nephew who, on his maternal uncle’s death, 
ascended the throne. 

In the Mahavamsa also we find references to cousin-marriage 1 . 
Cittii, daughter of king Panduvasudeva of Lanka, was so very beauti- 
ful that anybody seeing her would run mad. Hence Citta was called 
Ummadacitta. Afraid of a prophecy that Citta's son would kill 
Cittfi’s brothers for the throne, the princes kept their only sister 
in a chamber having but one pillar and the entry to the chamber 
lay through the king’s sleeping apartment. Citta had only one 
serving woman. One day she saw her maternal uncle’s son named 
Djghagamani and fell in love with him at first sight. With the 
help of the maid Gamani used to get into the princess’s chamber 
stealthily every night. Matters went on in this way for sometime till 
Citta was discovered to be with child. The serving woman informed 
the queen who, having questioned her daughter, brought the matter 
to the notice of the king. The king in consultation with his sons 
gave Citta in marriage with her lover who was her maternal uncle’s 
son. 2 

Suvannapall was married and made queen by her father’s sister’s son 
named Pandukabhaya. 3 

Marriage was usually of three forms : (1) Marriage 
of f marr\age rmS arran S e d by guardians of both parties, < 2 ) Svayarnvara, 
and (3) Gandharva marriage. 

The common form of marriage was that arranged by guardians of 
both the parties and established between two families of the same 
caste and equal rank. This was akin to the Prajapatya form of 
marriage current amongst the Hindus. Equality of birth and not of 
wealth was a matter of primary consideration before the settlement 
of a marriage. The Savattbian treasurer, Migara, for instance, consider- 
ed the equality of birth before he agreed to the proposal sent by Trea- 
surer Dhananjaya of Saketa for the marriage of his daughter, Visakha 


1 Pitucchadhltarain tain so adaya dhajinipati, gantvana Vangana- 
garam samvasam taya kappayi (Geiger’s eel., p. 58). 

2 Mahavanisa, Geiger’s ed., ch. IX. 

'3 Ibid., ch. X, 78. 
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with Mig.lra’s son (Buddhist Parables, p. 161 ; cf. Dhammapada Com- 
mentary, vol. I, p. 390). In the Babbu Jataka (no. 137) we read that 
a Savatthian girl named Kana was married to a husband of the same 
caste in another village. The Nakkhatta Jataka (no. 49) tells us 
that a gentleman of the country near Savatthl asked in marriage for 
his son a young Savatthian lady of equal rank. We learn from the 
Therlgatha Commentary (p. 200) that IsidasT, daughter of a virtuous 
and wealthy merchant, was married to a merchant’s son of equal 
position. Uttara, daughter of Nandaka, commander-in-chief of Pingala, 
king of Suratfcha, was married to one of a family of equal position 
(Petavatthu Cy., pp. 244-257). 

The Vimanavatthu informs us that a daughter of an upasaka at 
Savatthi was married to a member of another family of equal status. 
(Vimanavatthu Commentary, p. 128) The Manorathapuranl (p. 227) 
tells us that Sigalakamata who came of the Treasurer’s family at 
Rijagaha was married to a family of equal rank. 

The usual practice in the form of marriage mentioned above was 
that the bridegroom used to come to the bride’s house for marriage. 
The bridegroom and his party were received with great honour and 
were provided with both lodging and requisites — garlands, perfumes, 
garments and the rest. 

Exceptions regarding caste and rank are sometimes met with 
in several works such as the Virudhakavadana in the Avadanakalpalata, 
the Therlgatha, the Mahavavnsa and the Jatakas. Pasenadi, king 
of Kosala, married a slave-girl of the Sakya Mahanaman and took 
her with him in great pomp to Savatthl. This girl was called Mallika, 
well-known for her wonderful touch. Pasenadi while intending to 
establish a connection with the Buddha’s family by marriage, was 
deceived by the Sakyas who gave him in marriage, a girl named Vasava- 
khattiya, a daughter by a slave-woman of one of their leading 
chiefs, Mahanaman. This deception was avenged by Vidudabha, son 
of Pasenadi by Vasavakhattiya (cf. Introduction to Katthahari 
Jataka, no. 7 ; Dhammapada Commentary, vol. I, pp. 345 ff.). Asoka 
made a merchant’s daughter named Devi his wife who bore him, 
in course of time, a son named Mahinda and a daughter named Sangha- 
mitta (Mahavamsa, p. 88). The marriage of Kisagotami, daughter of 
a poverty-stricken house, with the son of a rich merchant was not 
preceded by any consideration of caste or rank (Dhammapada Com- 
mentary, II, p.270). Similarly the equality of birth, family and 
wealth had to be sacrificed by the parents of Kun4alakesl in marrying 
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her with a thief with whom she fell in love at first sight from 
the top of her house (ibid., p. 217). Capa, daughter of the chief of 
the hunters of Vankahara country, was given to an ascetic named Upaka 
as his wife. Upaka lived near the hunter’s house where he used 
to go for alms. Once the hunter had to go out for seven days on a 
hunting excursion. Capa was asked to wait upon the ascetic. The 
first day the ascetic came to the hunter’s house for alms, Capa 
came out and gave him alms. Upaka was captivated by her beauty. 
Me returned home and lay fasting for seven days being fired by 
lust. The hunter came back and learnt everything. Thereupon he 
gave his daughter Capa to the ascetic Upaka as his bride (Therl- 
gatha Commentary, pp. 220 ff.). The circumstances which brought 
about the union of the hunter’s daughter with an ascetic go to 
show that the consideration of caste or rank was sometimes sacrificed in 
exceptional circumstances. Capa, it might be said without fear of 

contradiction, was given by her father to an ascetic out of respect 

towards the latter. The story of TriSanku, the Candala chieftain, 
narrated in the Divyavadana, is the only instance indicating the marriage 
of a Brahmin daughter with the Candala's learned son 6ardulakarna 
(pp. 620 et seg). 

The second form of marriage was Svayamvara or a girl's publicly 
choosing a husband for herself from a number of suitors assembled 
for the purpose. The Kuna la Jataka (no. 536) refers to 

Sva^anvara. Svayamvara marriage cf princess Kanha who, on 

seeii g the five sons of king Pandu, viz., Ajjuna, Nakula, BhTmasena, 
Yudhitthila and Sahadeva in Svayamvara assembly, fell in love with all 
five, threw a wreathed coil of flowers on their heads while they were 
standing before her, and said, “Dear mother, I choose these fi\e men. 
She was allowed to have these five men as her husbands. This is evi- 
dently a reminiscence of the celebrated Svayamvara marriage of Draupadl 
recorded in the Mahabharata. In the Nacca Jataka (no. 32) also we read 
that a princess prayed to her father for a boon that she might be 
allowed to choose a husband for herself. With a view to grant her 
prayer, the king invited all princes to a Svayamvara sabha convened 
for the purpose. Princes from all countries assembled there. The 
king sent for his daughter and bade her go and choose a husband 
after her own heart The girl appeared before the assembly and 
selected one as her life-mate. The selected husband was then found 
to be wanting in modesty and was therefore disapproved by the king. 

Generally do we find in the Hindu literature that a person chosen 
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by a maid in Svayamvara assembly becomes the husband of the maid 
despite his demerits. Of course in such an assembly kings and 
princes are suitors. But this appears to be an exceptional instance 
in which the final verdict rests with the bride's father. 

The Dhammapada Commentary furnishes us with another reference 
to a Svayamvara marriage. It tells us that Vepacitti, king of the 
Asuras, refused to give his daughter in marriage to any of the A sura 
princes. So he said, “My daughter shall choose for herself such a 
husband as she sees fit." He then assembled the host of Asuras, 


made over a garland of flowers to his daughter and said to her, “choose 
for yourself a husband who suits you.'* The girl selected one as 
her husband and threw the wreath over his head (Dhammapada 
Commentary, vol. I, pp. 278-279). 

The third form of marriage is what may be called the Gandharva 
form of marriage in which the bride and the bridegroom 
marriage* make their own choice without the knowledge of their 

guardians, and are married without rites or ceremonies. 

The Katthahari Jataka (no. 7) gives us an instance of this Gandharva 
form of marriage. Once a king having gone in great state to his 
pleasure-garden was wandering hither and thither for fruits and flowers. 
He saw a woman who was merrily singing away as she picked up 
sticks in the grove. The king fell in love with her at first sight and 
became intimate with her. The woman knew and told the king that 
she would become a mother. The king gave her the signet-ring from 
his finger and said, ‘ If it be a girl, spend this ring on her nurture $ but 
if it be a boy, bring the ring and the child to me.’' In course of time a 
child was born. When the child could run about and play, he was 
taken by his mother to the king with the signet ring. After great 
difficulty the boy was proved to be the son of the king who made him 
viceroy and his mother queen-consort. This story reminds us of the 
well-known union of Sakuntala with king Dusyanta in th': Abhijnana- 
Sakuntalam of Kalidasa. 


Women were sometimes seduced and abducted. These eloped women 
subsequently married in some cases and in others they used to pass 
off as wives without going through any matrimonial rite. In the 
Dhammapada Commentary (vol. I, pp. 191 ff.), we read that Vasula- 
datta, daughter of Candapajjota of Ujjain, was given by her father 
Elopement to ^ ena *° teac ^ her the mantra for capturing elephants. 

Udena fell in love with Vasuladatta and eloped with 
her. Afterwards Udena married her and made her his queen. The 
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same work (vol. II, p. 260 f.) informs us that Patacara was the 
daughter of a rich banker of Savatthi. When sixteen she was kept 
on the topmost floor of a seven storied palace and was guarded with 
excessive care, but she fell in love with her own page. On the day fixed 
for her marriage with another youth, equal in birth and rank, she 
eloped with her lover, took shelter in a distant village and dwelt in 
a hamlet. Nowhere in this account do we find that Patacara was 
married by her paramour subsequent to elopement. But they passed 
off as husband and wife and in course of time Patacara gave birth to 
a child (cf. Therigatha Commentary, p. 108/. The Assaka Jataka 
(No. 100) also says that the king of Kosala came up with a great 
force against the king of Benares, slew the king and bore off his 
queen to be his own wife. A similar instance of the abduction of a 
woman is met within the Takka Jataka (No. 63) which says that a 
village girl was kidnapped and kept as wife by a robber chieftain. 

To guard against elopement, abduction and unions not sanctioned 
by custom, women were often kept inside the purdah. We learn from 

the Dhammapada Commentary that a rich man's daugh- 

Scclusion of ter, w ] len s | le attained marriageable age, was lodged 
wo.r.cn. 

by her parents in an apartment of royal splendour on 
the topmost floor of a seven storied palace, with a female slave to guard 
her (vol. Ill, p. 24). No male servant was kept in that house (ibid., 
vol. II, p. 217). Daughters of noble families did not ordinarily come 
out of their houses but they travelled in chariots and the like, while 
others entered an ordinary carriage or raised a parasol or a palmyra- 
leaf over their heads ; but if this was not available, they took the skirt 
of their undergarment and threw it over their shoulder (Dhammapada 
Commentary, vol. I, p. 391). 

From the instances cited above it is reasonable to hold that 
elopement and the preservation of chastity inter alia contributed largely 
to the observar.ee of purdah by the tender sex before or after marriage. 
But there are exceptions, Visakha, for example, while going to 
her father-in-law's house just after her marriage entered the city of 
Savatthi not under the purdah but standing up in a chariot un- 
covered showing herself to all the city (D. C., I, pp. 384 ff.). Daughters 
of respectable families who did not ordinarily stir out used to go 
on foot, during a festival, with their own retinue and bathe in 
the river (Dhammapada Commentary, vol. I, pp. 190, 191 and 388). 
These instances indeed show a relaxation of the purdah system. 

Lucky days were arranged for marriage in which the bride or bride- 

L II. SEPTEMBER, 1926 7 2 
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groom was brought home or sent forth (Dlgha Nikaya, vol. I, p. 11). 

Marriage ceremonies were held during auspicious hours 
observed U for the which were strictly observed by some. We learn from the 
marHagc° n ° f Nakkhatta Jataka that a naked ascetic was consulted as 
to whether stars were favourable for holding marriage 
ceremonies. The fixed day was found to be inauspicious and the bride- 
groom did not come to the bride’s house for marriage (Jataka, no. 49). 

The Buddhist literature hardly mentions the prevalence of dowry 
Dowry system in connection with marriage ceremonies. But ins- 

tances of dowry being given by the bride’s father are refer- 
red to in the VisakhSya-vatthu of the Dhammapada Commentary (vol. I). 

The Savatthian treasurer, Migara, on the occasion of the marriage 
of his daughter, Visakha, well-known in the Buddhist literature, 
gave her as dowry five hundred carts filled with money, five hundred 
filled with vessels of gold, five hundred filled with vessels of silver, 
five hundred filled with copper vessels, five hundred filled with gar- 
ments made of various kinds of silk, five hundred filled with ghee, 
five hundred filled with rice husked and winnowed, and five hundred 
filled with ploughs, plough-shares and other farm implements. Sixty 
thousand powerful bulls and sixty thousand milch-cows, and some 
powerful bull-calves were also given to her. 

The Dhammapada Commentary and the Jiitakas tell us that 
marriage of girls Was celebrated with bath-money given by the father 
to his daughter. Malia-Kosala, father of Pasenadi, king 
fume^oncy!^ ^ osala > married his daughter Ko§ala-devi to king 
Bimbisara of Magadha and gave her a village in Kasi for 
her bath and perfume money (Jiitakas, nos. 239 and 283). Princess 
Vajira was the daughter of Pasenadi of Kosala. She was given in 
marriage to Ajatasattu of Magadha. Kasigama was given to her by 
her lather for her bath and perfume money (Dhammapada Corny., 
vol. Ill, p. 266). The Savatthian treasurer, Migara, gave his daughter, 
on her marriage, iifty-four crores of treasure to buy aromatic powders 
for the bath (ibid., vol. I, p. 398). 

The custom of collecting presents (pannakaran) on the occasion 
of a marriage ceremony is met with in the Dhammapada 
occMtoaoU Commentary (vol. I, p. 182), where we read that on 

marritge c*re- the occasion of the marriage ceremony of Visakha, 

daughter of Dhanafijaya SeJJhi with the son of 
Migara Sctthi, presents including a hundred each of all kinds of 
gifts were collected from hundred villages. 
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After marriage the girl was sent to her father-in- 
Admonitiont law's house with the following admonitions : l 
g^rh marr,cd i. Do not bring outside the indoor fire. 

2. Do not bring inside the outdoor fire. 

‘ 3. Give only to him that gives. 

4. Do not give him that does not give. 

5. Give both to him that gives and him that does not give. 

6. Sit happily. 

7. Eat happily. 

8. Sleep happily. 

9. Tend the fire. 

10. Honour the household divinity. 

These ten admonitions were interpreted as follows : — 

1. If the mother-in-law or other female members of the house- 
hold engage in a private conversation within the house, their 
conversation is rot to be communicated to slaves, whether 
female or male, for such conversation is tattled about and 
causes quarrels. 

2. The conversation of slaves and servants is not to be communi- 
cated to persons within the household ; as such conversation 
is talked about and causes quarrels. 

3. This means that one should give only to those that return 
borrowed articles. 

4. This means that one should not give to those who do not 
return borrowed articles. 

5. This means that one should help poor kinsfolk and friends 

who look for succour, without considering their capability 
of repaying. 

6. This means that a wife seeing her mother-in-law or her father- 
in-law, should stand and not remain sitting. 

7. This means that a wife should not eat before her mother-in- 

law, father-in-law and husband have taken their meals. 
She should serve them first, and when she is sure that they 

1 Anto aggi bahi na nlharitabbo, bahi aggi anto na pavesitabbo, 
dadantass’ eva databbam, adadantassa na databbain, dadantassapi 
adadantassapi databbam, sukham nislditabbam, sukham bhufljitabbain, 
sukham nipajjitabbam, aggi paricaiitabbo, antodevatapi namassitabba' 
ti idam dasavidham ovadatn. Dhammapada Corny., I, pp. 397 * 398 . 
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have had all they care for, then and not till then may she 
herself eat. 

This means that a wife should not go to bed before her 
mother-in-law, father-in-law and husband. She should first 
perform all the duties which she owes them and then she 
may herself lie down to sleep. 

This means that a wife should regard her mother in law, 
father-in-law or husband as a flame of fire or a serpent-king. 
When a monk, after keeping residence in a remote lodging, 
comes to the door of a house and the housewife secs him, 
she must first give to such a monk whatever food there is 
in the house, both hard and soft ; and then she may eat. 
(Dhammapada Corny., I, pp. 403-404). 

Buddhist literature contains but one reference to polyandry. The 
only exception indicating the existence of polyandry occurs in the 
Kunala Jataka 1 * in which we read that princess Kanha 
Polygamy and was allowed to have at a time five husbands selected by 
her in a Svayamvara assembly. A woman could not 
marry more than one man at a time nor could a woman as a general 
rule marry twice in her life though there were exceptions.- We 
learn from the Nakkhatta Jataka (no. 49) that on the failure of the 
selected bridegroom's coming to the bride s house on the appointed day 
the bride was given in marriage to another bridegroom. When 
the first bridegroom came he Was told that the girl could not be married 
twice over. It was not the custom for a wedded wife to take another 
mate even if she was not loved by her husband. 3 But there are instan- 
ces in which married women who were either kidnapped or seduced 
were kept as wives. While a woman does not generally appear to 
have taken more than one husband, a man appears to have married 
more than one woman. In the Vimanavatthu Commentary (pp. 149- 


572 

8 . 

9 * 

10. 


1 Jataka, no. 536. 2 Infra. 

3 ‘‘Api dure na idiia kadaci atthi. 

parampara nnma kule imasmiin, 
tain kullavattam anuvattamanu 
hnaham kule antimagandhini ahum’ 
etassa v.idassa jigucchamfma 
akainika baddha carami tuyhan ti.’ > 

(Kanhadipayana Jataka, Fausboll, Jataka, vol. IV, p. 35). 
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156) we read that Bhadda being barren told her husband to marry 
her sister Subhadda. The husband did so. The Babbu Jataka 
(no. 137) tells us that a wife delayed in coming back to her husband’s 
house from her father’s house and the husband took a second wife. 
The Ruhaka Jataka (no. 191) informs us that a husband sent her 
naughty and deceitful wife away and took a second wife. The Assaka 
Jataka (no. 207) gives us another instance of a husband’s taking a 
second wife. In it we read that king Assaka of Potali, a city in the 
kingdom of KaSl, took a second queen on the death of his first queen 
Ubbarl. In some of the Jatakas 1 wc find that certain kings had as 
many as sixteen thousand wives. A Magadhan householder named 
Magha had four wives at a time, viz., Nanda, Citta, Sudhamma, and 
Sujata (D. C., I, 265). King Bimbisara had 500 wives (Mahavagga, 
viii, 1, 15). King Okkaka had five queens (Sumahgalavilasini, p. 258). 
The Mahavamsa records that Maya and M ah:l may a, two uterine 
sisters, were given in marriage to Suddhodana (Geiger’s text, p. 14). 
This is borne out by the fact related in the Tibetan Buddhist books 
as translated by Rockhill (Life of the Buddha, p. 15) that Suddhodana, 
inspite of the rigorous provision of the law of the land prohibiting 
every citizen from marrying more than one woman, was allowed to 
have two wives as a mark of gratitude for his subduing the hillmen 
of the Pandava tribe while a prince. Thus we see that husbands 
used to take more than one wife in the lifetime of the first wife or 
after her death. While the man had the privilege of marrying more 
than one woman at a time, the woman had the misfortune of enduring 
cruel treatment at the hands of her co-wife. 

The worst misery for a woman is to have a co-wife. In almost 
all cases fellow-wives quarrel with one another and make 
Convives. home a place to fly away from rather than to fly to for 

peace and comfort. A woman cannot tolerate that her 
husband should ignore her very existence and take pleasure with other 
women (Jataka, no. 519). Sometimes barren women used to bring a second 
wife for their husbands for the continuance of their husband’s line ; but the 
inherent jealousy of women against their co-wives exhibits itself when their 
co-wives bear children and become husband’s favourites. 1 he Dhammapada 
Commentary (I, 45 ff.) tells us that the first wife of a householder of 
Savatthl being barren, brought another wife tor her husband. W hen her 


I Jatakas, nos. 514* 53S. 
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co-wife became pregnant, she was jealous and effected abortion by ad- 
ministering medicine. Thrice did the woman commit this heinous crime 
with the result that her co-wife succumbed at last to the effect of the 
abortive medicine. But the cruel woman did not escape the penalty 
for doing this sinful deed. She was beaten to death by her husband 
who declared her to be the cause of the death of his pregnant wife and 
destroyer of his line. 

The Petavatthu gives us another illustration. Matta the wife of a 
householder of Savatthl was childless. Hence her husband took another 
wife named Tissa. Being jealous of the rival wife, Matta, one day, 
heaped together the sweepings and threw them on the head of her co- 
wife. Tissa endured humiliation and bad behaviour of her co-wife. On 


her death Matta was born as a petl who suffered various miseries. One 
day she appeared before Tissa and requested her to offer on her account, 
food, etc. to eight bhikkhus. Tissa bore no grudge against her co-wife 
despite her ill-behaviour. She did as requested, and Matta was released 
from the petaloka (Paramatthadlpanl on the Petavatthu, pp. 82-89). 

Divorce was allowed but without any formal decree. Isidasl, for 
instance, had to return twice to her father’s house having been turned 
out of the house by successive husbands because she 

Divorce. 

did not prove desirable for one husband after another 
(Therl-gatha Corny., p. 260). No instance is recorded of similar action 
taken against the husband. 

Certain passages indicate that remarriage of women was not un- 
known in the Buddhist period. The introduction to the Ucchauga 
Jataka (no. 67) which tells us that a woman’s husband, brother and 
son were once imprisoned. Her loud lamentations 
Remarriage of caused the king to show her favour. The king said 
to her ‘T give you one of the three, which will you 
take ?• “Sire,” was her answer, “»f I live, I can get another husband 
and another son ; but as my parents are dead, I can never get another 
brother. So give me my brother, Sire.” This reply of the woman 
indicates that a woman could probably marry more than once. The 
instance of Isidasl, cited above, also illustrates the point. 

The Ceylonese Chronicle, the Mahavamsa, furnishes us with an 
instance of widow-remarriage. In it we read that king Khallafamaga 


Widow rt- 
man iag e. 


was overpowered by the Commander of his troops named 
Kammaharattaka. The Commander was killed by the 


king’s younger brother named Vafcfcagamani. The latter 


began to rule the kingdom, took his nephew, Mahacu|ika as his son 
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and made his elder brother’s wife, Anuladevl, his queen (Geiger, 
text, pp. 269* 2 70). 

The Avadanakalpalata of Ksemendra mentions that woman was man’s 
absolute property. Man could dispose of woman in any way he liked. 

Gift of wife ^ Us ^ r * sena > a charitable king of the Arista 

country, had a queen named Jayaprabha. To fulfil the 
desire of his preceptor, a disciple came to the king and prayed for queen 
Jayaprabha to be given as a preceptor’s fee. Srlsena with a smiling face 
gave away his queen Jayaprabha. But the preceptor, on receiving the de- 
sired fee, changed his mind. He sent back the queen with due respect 
to the king (Srlsenavadana). In complying with the request of Vatu- 
ka-muni, a disciple of Marlci, Manicuda, king of Saketa, gave away 
his queen Padmavatl along with her son to wait upon the old sage 
( Manicuda vadfina). Visvantara, prince of ViSvapurl, being requested 
by Indra in a brahmana’s guise, gave away his own wife Madrl (Visvan- 
taravadana). 

Bimala Ciiukn Law 


Philosophy of Dharma (Law)* 

Law is genetically connected with custom and usage, and with 
abstract truth so far as its nature is concerned. Law expresses the 
truth underlying. creation and conduct and is thus a standard or ideal. 
It is the sanction for and at the same time the evaluation of daruja or 
state authority, since the state would be blind without it in the absence 
of some form of guidance and direction. The state upholds it for its 
nature which helps the state to realise some truth or part of it within 
its jurisdiction. Whether metaphysical or empirical its normative 
character is correlated with the doctrine of danda as power over 
individuals living in society. “Law itself must be created by the social 

♦ N. B. For the technical uses of dharma^ see Central Conception 
of Buddhism, p. 74 ; BuddhLt Psychology (Introduction), History of 
Indian Philosophy, pp. 316*317. 



576 PHILOSOPHY OF DIIAKMA (LAW) 

spirit which it aims at creating." 1 The unity behind social spirit 
shows law in relation to morals and freedom. Law needs to be 
explained as to its permanency, authority and operation. 

The Basis of Law 

As the expression of system or order, Law was the theme of the 
Vedic time. It supplied the basis of ethical and social ideas reflecting 
itself in the concrete social order as well as in custom and usage, 
probably known in its narrower sense through the dictates of the 
Vedic assembly which was a national institution representing society 
in general. But its abstract foundation engaged the most poetic and 
sublime vision of the sages. It was thus idealised to the highest while 
the stages of the process revealed philosophic depth regarding the 
significance of the world order as a whole. A type of philosophy of law 
is traced in the ancient Vedic literature yet uuexpanded into schools. 

K. V. R. Aiyangar has remarked — “The two senses of law (dharma) 
are closely rekited to each other in ancient India. To maintain law 
in its wider sense, all its legislative activity had to be guided and 
controlled by the existence of law as an ideal. 2 It is exactly here that 
the philosophy of law intervenes and shows the higher reaches of legal 
thought. Rising from the idea of order in the Vedas it spreads over 
all sides of human activity. The gods of the earliest ages all express- 
ed order or system of some kind in their own spheres. 3 Their decrees 
and statutes, whether of Varuna the ethical god or of India the national 
god, meant regulative principles of nature and society. The projection 
of this idea into all departments of human life was only a natural and 
legitimate procedure for the early thinkers. They saw order every- 
where in the world and declared “order dwells amongst men, in truth 
in noblest places.” 4 5 Thus the foundation of moral, social and political 
law was laid down for ever. Max Muller said “in the Vedic hymns rta, 
from meaning the order of the heavenly movements, became in time 
the name for moral order and righteousness." 8 The character of 
this ever-present system or order in the universe is described as “of 


1 Bosanquet, Phil. Theo. of State, p. 38. 

2 Ancient Indian Polity, p. 64, 

3 Griswold, Religion of the Rg Veda, pp. 108, 174. 

4 Rg Veda, IV, 40 (Dutt’s Trans.) 

5 Hibbert Lee., 1878, p. 235. 
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rta (order), sure and firm-set are the bases.” 1 Its moral effect is that 
“the thought of rta slayeth crookedness/' 2 * “Human laws only reflect 
the laws of gods, the first effect of law is that it binds men together.” 5 * 

Backed up by this conception of the Vedic seers, the abstract side 
of law came to be developed philosophically. Indeed a clear and 
definite vision of a system pervading the universe in its metaphysical 
aspect is one of the greatest discoveries of the time. Further, law led to 
truth, everlasting as it is, 4 yielding a sense of unchanging permanency. 
It is said ''by law they came to truth” 5 and then both are identified 

as one. Thus “Truth is the Sun’s extended light Truth is the base 

that bears the earth.”® Again “Law and truth are born of fervour” 7 8 
being two sides of one reality. In the Atharva Veda® law is above 
the gods, “the home and life of the gods.” It was a mysterious entity 
to the early mind, but still a metaphysical reality to be put later in 
philosophical language by the writers of the Upanisads. 

Leaving aside all figurative clothing, the Upanisads proceeded 
in the spirit of pure philosophy and declared the truth, that is, the one 
reality, and law and order ; and everything of system and interconnec- 
tion are merged into it as merely its different phases. In this period 
the word tta is replaced by the word dhartua , the former being simpler 
as the latter is highly complex, but the conceptions are closely parallel. 
The advance in Vedic thought consists in more abstract treatment and 
better analysis. If law and order are analysed the remainder is abstract 
truth ; that which is true in law and order is truth, i.e., law is truth. 
And nothing but truth endures, for truth is the measure of the degree 
of reality. Law is powerful and lasting because it pertains to truth. It 
was the age of the solidification of thought and the Brhadaranyaka 
Upanisad crystalised the idea almost to finality in its famous passage 
quoted below, — 

“Brahman (the supreme being) created the most excellent law. 

i Rg Veda, V, 8 (Gr. Tr.). 2 Ibid., V, 9. 

3 Hopkins' Ethics of India, p. 38. 4 Rg Veda, VII, 39 ; IX, 74. 

5 Ibid., VII, 56. 

6 Ibid., I, 105, 12— Satyam tatana suryyo...; X, 85, i— Satyenotta- 

bhita bhumih. 

7 Ibid., X, 190, I — “Rtam ca satyam cabhlddhat tapaso'dhya- 

jayata.” 

8 II, 1 ; Cf. Rg Veda, X, 65. 

1. H. Q., SEPTEMBER, 1926 
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Law is the king of kings. 1 Therefore there is nothing higher 
than law. Thenceforth even a weak man rules with the help of 
law as with the help of a king. And if a man declares what is 
true, they say he declares law, and if he declares law they say 
he declares what is true. 2 Both are the same/’ 3 

Again: “Law (dharma) is the honey (sweetness) of all beings... 
and the lustrous, deathless spiritual being in it is* ••Brahman” 4 

This is only another way of saying that moral authority imbedded 
in law is metaphysical in character. The same conception is found in 
Hooker — “Of law there can be no less acknowledged than that her seat 
is the bosom of God, her voice the harmony of the world, all things in 
heaven and earth do her homage, the very least as feeling her care 
and the greatest as not exempted from her power.” 5 * In the Upani§adic 
treatment it is noticeable that the law-givers are called the declarers of 
truth, law and truth being definitely characterised as the same. All 
the later law-makers followed this standpoint if they wanted to be 
idealistic and not simply empirical. It is the well-known Pindaric 
attitude to law conceived in the same spirit as Pindar’s immortal words : 
‘‘Law, the king of all, both mortals and immortals.” The old Vedic 
idea of order in the very core of the world is spiritualised in the 
Chandogya Upanisad 0 which puts the whole matter pithily in a short 
sentence : “So the whole world has truth as its soul, that is, reality.” 
Hopkins says that “ dharma is employed to characterise the very nature 
of god” and is “the form of god.” 7 

The Buddhist period in fact supported the ideal of law handed down 
through the ages. Norm and righteousness are the principal thought 
and the Buddhist conception of law, though essentially moral in nature, 
shows the tendency observed in the Upanisads. Buddha himself gave 
the broad indication of four dharmas to Nandaka, namely, unshakable 
faith (rt) in the Buddha, (£) in the dharma, (^) in the sangha, and (d) 
the possession of sllas, as declared by the Aryas, by which a 
disciple can obtain salvation. 8 The second is the point at issue here. 

1 Cf. Anguttara Nikaya, R ajovadavagga : — dhamma is rafifio raja. 

2 Cf. Dr. Barua’s Pre-Buddhistic Indian Philosophy (on the relation 
between truth and law and the meaning of truth), pp. 87, 335-6. 

3 Br. Up., I, 4, 11-14 (R. C. Dutt's Trans.). 4 Ibid., 5, n. 

5 Ecc. Pol., 1, 18. 6 VI, 6, 13. 

7 Ethics of India, pp. 64, 185. 

8 Samyutta Nikaya (P. T. S.), vol. v, pp. 389-90. 
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Later on Buddhism converted the law and the church into expressions of 
the Buddha himself, and the law (dhamma) became an external manifes- 
tation of Buddha. 1 Rhys Davids in a general way summarised the 
ideal, — “Dharma is not simply law, but that which underlies and includes 
the law — a word often most difficult to translate and best rendered by 
truth or righteousness/’ 2 Mrs. Rhys Davids has explained Dharma to 
mean “the normal, necessary and eternal order and law of all moral 
spiritual things ; it stood in place of a theodicy or cosmos created and 
carried on by a first and final cause.” 3 It is like the necessity of 
/Eschylus, a Greek conception which was used for explaining things 
and events. According to Dr. Stcherbatsky, “the conception of dharma 
is the central point of the Buddhist doctrine. In the light of this 
conception Buddhism discloses itself as a metaphysical theory developed 
out of one fundamental principle, viz., the idea that existence is an 
interplay of a plurality of subtle, ultimate, not further analysable 
elements of matter, mind and forces. These elements are technically 

called dharmas, a meaning which this word has in this system 

But although the conception of an element of existence has given rise 
to an imposing structure in the shape of a consistent system of philoso- 
phy, its inmost nature remains a riddle. What is Dharma? It is 
inconceivable. It is subtle. No one will ever be able to tell what its 
real nature is. It is transcendental.” 4 This is equal to saying that it 
eludes definition and determination and is therefore of the character 
of the absolute inspite of the fact that it has been applied in many 
ways. 

Exhaustive elaboration was made of it in the great Epic. The 
epic character of Dharma (righteous law) is likewise highly generalised 
in conception and metaphysical at the last analysis. In the Maha- 
bhfirata, Dharma is at first superficially said to be based on justice 
and truth. 5 As such it is the good of all. 6 Ultimately all these are 
run into one another and Dharma becomes equal to goodness, 7 light 
and beauty.* Further it is “the immortality of the gods,” i.e. im- 

i Ethics of India, p. 185. 2 Buddhism, p. 45. 

3 Buddhism, p. 35. 4 Central Conception of Buddhism, pp. 73,75. 

5 Udyoga Parva, 33 ; RajadharmanuSasana Parva, 85. 

6 Mok§adharma Parva, 262. 7 AnuSasana Parva, 105. 

8 Bhlsma Parva, 23 ; cf. Matthew Arnold, who identifies perfection 

with sweetness and light as well as with reason and God’s will (Culture 

and Anarchy, p. 30). 
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mortality itself. Consequently Nilakantha has made it the very ‘‘cause 
of Kaivalya.” 1 2 The conclusion of the Epic verily goes back to the idea 
of the Atharva Veda. Figuratively it is spoken of as rising out of 
Narayana (God) and “merging back into Him”- and is also asserted 
to be the ultimate salvation 3 and its absence is death. 4 * Even 
Kautilya’s empirical outlook had to yield that “Dharma (righteous 
law) is eternal truth holding sway over the world.”® In the Vyavahara 
Darpana, which closely follows the Upanisadic style and thought, “law is 
described to be something eternal and self-existent, the king of kings, 
far more powerful and right than they.” 6 Legal idealism handed 
down by the earliest speculations was in this way maintained through- 
out until it rose to its highest in the great Epic. It appears to be 
eternally ordained and embedded in the constitution of the world and 
also capable of ascertainment partly by revelation and partly by 
enquiry in a reverential spirit into the very nature of Dharma. Prof. Sen 
Gupta has remarked that this is the “comprehensive idea of law which is 
the dream and perhaps the despair of the sociological school of the 
modern philosophical jurists.” 7 Here is found “the oriental counter- 
part of the Greek. Stoic, Roman and Patristic conceptions of law.” 1 

Empirical View 

Away from the philosophic treatment given above there is another 
line of thought which does not care so much for the content of Dharma 
as for its practical use in society through human agency. It would be 
the empirical basis of law in the sense that it does not go backwards 
enough but rests with the human stage of it, which is seen in pronoun- 
ced collective opinion solidified into codes. “In early Aryan society 
Law was invariably looked upon as founded on the twin roots of religion 
and agreement of men learned in sacred lore.”® The ancient parisads or 

1 Moksadharma Parva, 193 — “Dharmo...devanamamrtam divi” 
(Bengal ed., p. 455). According to Nilakantha, it is “kaivalya-karanam" 
(Bombay ed., p. 28). 

2 Moksadharma Parva, 348 — “ Antar dadhe tato bhuyo Narayana- 
samahitah” (Beng. ed., p. 871). 

3 Apad-dharma Parva, 147. 4 AnuSasana Parva, 61. 

5 Arthatfastra, p. 191. 6 Pol. Theo. and Inst, of H., p. 208. 

7 Sources of Law and Society, p. 27. 

8 Pol. Theo. and Inst, of Hindus, p. 208. 

9 Sources of Law and Society, p. 44. 
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assemblies of Brahmanas functioned as law-declarers from this point of 
view, and the Brahmanas were the makers of law. 1 2 3 In a more positive 
way the principle of agreement would apply to the statutes of corporate 
bodies such as guilds and municipalities which were states within the 
state with full recognition of their power and status. Mr. Jayaswal says, 
‘‘they are really the resolutions of these bodies and had the force of 
law."* 

(rt) From the general standpoint both Apastamba and Gautama 
have acknowledged this principle of agreement." Laws rising out of 
agreement are called “Samayacarika” rules, from the word ‘Samaya* 
which means an agreement. It is explained by Haradatta as “consis- 
ting of customs settled by human agreement.” 4 5 6 7 Accordingly the 
character of law is determined by common consent and law is based on 
it. Apastamba makes it clearer by admitting that “so far as Samaya- 
carika rules are concerned the Vedas furnish very little guidance.” 8 
The whole idea of basing law on agreement is modern and is found in 
writers like Locke, Hobbes and Rousseau. Under this exposition fall 
the definitions of law such as : — 

(i) “Law is what is unanimously approved in all countries by 

men of the Aryan society, who have been properly obedient 
to their teachers, who are aged, of subdued senses, neither 
given to avarice nor to hypocrisy.” 8 

(ii) “Law is whatever is practised and cherished at heart by the 
virtuous and the learned who are devoid of prejudice and 
passion.” 1 

(iii) “Law is the practice of the Vistas, i.e., those whose hearts are 
free from desire.” 8 

1 Rajadharmanusasana Parva, 77 ; Manu, viii, 391. 

2 Hindu Polity, II, p. 106 — N. B. This has been lately refuted by 
Dr. N. N. Law on very cogent grounds. It is evident that Dr. Law’s 
criticism of texts and their substances reveals new meanings and 
relations, and thus does not logically allow the position held by Mr. 
Jayaswal (/. H. Q. } June, 1926, p. 385). 

3 Apastamba I, 1, 1 ; Gautama, VIII, 11. 

4 Sources of Law and Society, p. 43. 

5 Apastamba, II, 2, 29. 

6 Apastamba, I, 7, 20. Cf. “That is virtue which is applauded by 
many, etc.” (Sukra-mti, p. 264). 

7 Manu, ii, 1. 8 Vasisfcha, I, 5-6; Baudhayana, I, i» 1, 4-6. 
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A tacit agreement is assumed in these cases in the approvals and 
practices of those who are looked upon as guides and patterns, otherwise 
no standard could possibly be found for any kind of judgment. 

Specific legislation by bodies of men associated together would 
fall into two divisions ‘Samaya’ and ‘Sainvid’. The first class is defined 
as “law or resolution agreed upon in an assembly” and the second as 
“agreement or laws by agreement recorded in a roll.” Thus they are 
not “leges" which were embodied in the Hindu common law but were 
administrative statutes of fiscal and political nature . 1 * It seems pro- 
bable that ‘Samaya* was more general and powerful, applying to the 
whole country, while ‘SamvkT was particular and limited to groups and 
sections. 

A further division of the ‘Samvid’ agreement is pointed out by Mr. 
Row. According to him it is of two kinds — Rnja-krta and Samuha-krta, 
i.e , either laid down by the king or by the different public bodies. “The 
body of learned men created by the king is called ‘Raja-krta samudaya’ 
and their prescribed course of duty is ‘Raja-kita samvid’. The body of 
learned men elected by the people is called Samuha or Samudaya and 
their prescribed course of duty is Samuha-krta samvid .” 28 

The aspect of law based on agreement equally formed a distinct 
division of legal thought in the ancient West. Demosthenes, Xenophon 
and Anaximenes gave indications of this line of speculation show- 
ing the practical nature of law-making through deliberation and agree- 
ment. Demosthenes has called it “the common covenant of the 
state” and Anaximenes “a definite proposition in pursuance of a common 
agreement of the state.” According to Xenophon “whatsoever the 
ruling part of the state, after deliberating what ought to be done, shall 
enact, is called a law.”* 

(£) Another source of law (dLarma) is the will of the sovereign in 
the Austinian sense and in this respect it is determinate and definite 
positive law like the laws of agreement which have the same character. 
The standpoint of Hobbes expresses the import of positive law as 
against natural law, serving for the criterion required in this case. In the 
Leviathan it is said of laws that “positive are those which have 
not been laws from eternity but have been laws by the will of those that 
have had sovereign power over others.” 4 The same strain is found in 


i Hindu Polity, p. 107. 2 'Dev. of Democracy in India, p. 

3 Holland, Jurisprudence, p. 39, 4 Leviathan, p. 148. 
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Kautilya who is for accepting as law “the royal command enforced by 
sanction.” 1 * Speaking of such commands he mentions “thirteen purposes 
for which royal writs are issued,” and as regards their varieties he 
gives the following : — “Writs of command, of information, of guidance, 
of remission, of license, of gift, of reply, of general proclamation.”- 

The Epic endorses Kautilya’s view and states clearly that 
“whatever he (the king) shall fix as dharma (law) is to be considered 
actual dharma (law).” 3 

Narada has shown the rise of positive law (vyavahara) because o*' 
the neglect of duty on the part of men. 4 This is equal to saying 
that positive law in the shape of king’s order was necessitated by the 
peoples’ conduct who did not do their parts and were therefore 
forced to do them through the machinery of the state. Prof. Sarkar 
says “the performance of duty having fallen into disuse, positive 
law (vyavahara) has been introduced and the king as superintending the 
law is known as danda-dhara” i. e. the inflictor of punishment. 5 It is 
worthy of notice that Manu takes a middle course in recommending the 
king to declare law, having first referred to sacred texts and old cus- 
toms. 6 Brhaspati likewise says that “a decision must not be made solely 
by the letter of the written codes” ; “the reason of the law” and “im- 
memorial usage” are also factors for consideration. 7 

Sukra, inspite of his wide outlook, seems to have followed Kautilya 
in respect of positive law. He lays down direct promulgation of 
laws by the king. 8 And these laws are to be given the widest publicity 
by means of drums and notices 9 backed up by the categorical 
statement that “I (the king) will surely destroy by severe punishment 
those offenders who after hearing these, my decrees, would act contrary 
to them.” 10 Hence the king has been fittingly called ‘'the maker 
of the age* i. e. of good and evil practices. 11 

The Mimamsa dictum which is parallel to the views of Hobbes 

1 Pol. Theo. and Inst, of Hindus, p. 209. 2 ArthaSastra, p. 83. 

3 Rajadharmanufiasana Parva, 91. Cf. Dharma lies in “the dictates 

of good men and superiors” (Adi Parva, 123 ; Vana Parva, 208). 

4 Narada, Intro., I, 2. 5 Pol. Theo. and Inst, of Hindus, p. 209. 

6 Manu, VIII, 41. But in VII, 13, Manu and his commentator 

have both accepted “rajanujfta” in the sense of positive law. 

7 Quoted from Vyavahara-tattva in S. Roy’s Customary Law, p. 17. 

8 Sukraniti, p. 38. 9 Ibid., p. 43. 

10 Sukra-nlti, p. 42. n Ibid., p. 132. 
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and Bentham gives the most succinct definition yet found of positive 
law. According to Jaimini, Dharma is “Codanalak§ano'rthah" i. e . 
that desired for object which is characterised by command. 1 * Hobbes 
makes it ‘‘the speech of him who by right commands somewhat to be 
done or omitted”.- “Jaimini has also examined the reason as to why 
that which is determined by a command should be obligatory. He 
analyses the reason as lying in the fact that the relation between the 
word of command and the purpose to which it is directed is eternally 
efficacious.” 3 

In Narada and Brhaspati, positive law is seen to be above all 
other laws. Both are emphatic on this point. By their time it is 
certain that the power of the state was consolidated to a great, if not 
the greatest, extent. Narada says, — “Royal order over-rules such 
laws.” 4 * * And Brhaspati adds that “where the king, disregarding 
established usage, passes a sentence (according to his own inclination), 
it is called an edict.” 4 

Rational View 

Another source of Dharma is said to be reason, in the sense of 
higher reason. The revelation of reason or conscience gives the know- 
ledge or intuition of Dharma which is authoritative. It is called “self- 
satisfaction” as different from deliberation as a logical process. Manu 
as well as Yajfiavalkya mentions this “atma-tusti” and both agree 
that it leads to Dharma, or in other words yields Dharma in its own 
sphere, it being on the same plane as the other sources of law in their 
treatment. 0 And they have not laid down any limitation to its 
application. 

Medhatithi and VijhaneSvara raised the point as to when it should 
be really and actually applied. In other words they doubt if conscience 
could be the absolute guide for the purposes of Dharma. Medhatithi 
has, therefore, qualified it with the word “sadhunam” i. e. of the good. 7 
The conscience only of the virtuous is trustworthy. It becomes clearer 
when Kumarila’s criticism is subjoined, who shows that “Manu could 

1 Jaimini, Mlmamsa Sutras, I, 1, 2, 2, cited in Hinduism by 

Govinda Das, p. 73. 2 Quoted in Holland’s Jurisprudence, p. 39. 

3 Pol. Theo. and Ins. of Hindus, p. 209. 

4 XVII, 24 (S.B.E., 33, p. 217). s II, 27 (S.B.E. 33, p. 287). 

6 Manu, II, 6, 13 ; Yajriavalkya, I, 7. 

7 Manu I, Mandlik’s ed. p. 100. 
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not have contemplated the satisfaction of evil passions by atma-tustl.” 7 
Vijnanesvara on the contrary allows self-satisfaction from conscience 
to operate in the field of alternatives where choice can be made between 
a number of injunctions. He definitely says, “It relates to optional 
matters in selecting any one of the alternatives.” 1 2 Both commen- 

tators have thus kept within the sphere of othodoxy by straining the 
point too much. 

Manu, Yajnavalkya and Narad a have enunciated another principle, 
namely, that of discursive reason. It is called “saiikalpamulakamah” and 
“sankalpajakamah” — desire rooted in or born of deliberation. 3 Here deli- 
beration or reasoning is the prime factor in giving rise to Dharma. 
It is secondary indeed but nevertheless important. While Manu says 
“all dharmas...are born of deliberation,” Yajnavalkya says “they are 
rooted in deliberation.” Mcdhatithi and VijftaneSvara have for this 
the limitation that desire must not be “opposed to sacred law.” 4 
Narada also upholds critical reason and gives it a place very signi- 
ficant from the standpoint of the proper adjustment of contradictory 
rules of the Astras. It is reason which decides the case and elicits 
true Dharma and is therefore equal to criticism and reconstruction of 
Dharma. N.irada’s line is — “In the case of difference in dharma-sastras, 
the right way is said to be with reason.” 5 * 7 

Brhaspati says, — -“In case of conflict between two smrtis, equity 
should be resorted to ; when the law books are inapplicable that course 
-lunild be followed which is indicated by the consideration of the 
circumstances of the case. 0 Dr. Sen Gupta has thus remarked on this 
position of reason : “bv putting it forward as a source of law the authors 
were not recognising any principle like the equity of Rome or England 
but simply laying down that law was to be rationally interpreted and 
applied.” 7 Yet it seems that the Hindu legislators saw in reason a 
real reconstructing element which brought out some newness for 
dharma. The Epic has something to say on it starting with the 
assumption that “there are many doors to dharma,” 8 and that “dharma 

1 Sources of Law and Society in Anc. India, p. 84. 

2 Mitaksara (S. C. Vidyaratna's ed.), p. 14. 

3 Manu Sainhita, 11 , 3 ; Yajnavalkya Samhita, I, 7. 

4 Manu (Mandlik's ed.), I,p. 91 j Mitaksara, (Vidyaratna’s ed.)p. 14. 

5 Narada I, 40. “Dharmafiastravirodhe tu yuktiyukto vidhih 

smrtah” 6 Brhaspati, XXVII, 2. 

7 Sources of Law and Society, p. 82. 8 Mok$adharma Larva, 174. 

1. II, Q., SEPTEMBER, 1926 74 
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is a very subtle thing” 1 “The more it is discussed the finer it be- 
comes.”- Consequently “the truth of dharma has to be found 
out by reason.” 3 “The core of dharma is sought by the wise 
just as hunters trace the bloody foot-marks of the wounded deer.” 4 
“They can find out true dharma by separating it from true adharma”. 5 
Indeed “the wise gain dharma”* ; and “the wise indicated many kinds 
of dharma by the power of knowledge.” 7 

The knowledge of dharma is a corollary from the philosophical 
position of the source of dharma. Hence the question arises as to who 
knows dharma. The agreement basis of law is cut across by the Epic, 
Yajnavalkya and $ukra when it is said that even one competent 
man could declare law ; just as one valid instance is sufficient to 
establish causation, so is one wise man enough to reveal authoritative 
dharma. Yajnavalkya says that dharma may be “that which even one 
person, who is best among the knowers of the spiritual science, 
declares. 8 ParaSara gives the same rule : — “Even a single brahmana, 
who is a muni with a knowledge of his self and devoted to prayers, 
performer of vedic sacrifices and ceremonial oblations, may constitute 
to himself an assembly (for declaring law) in his own individual 
capacity.”® Sukra allows a man to dictate under all circumstances 
if he is aware of dharmaSastra : “ The man who knows dharma can 
speak whether appointed or unappointed. He speaks the voice ot God 
who knows the sastra. What only one man says can even be law 
if he is spiritually minded.” 10 

Thus the knowledge of dharma is at least but culture of the ‘highest 
type which is able to disclose the nature of ultimate reality. It 
depends on the “turning of the soul” in the language of Plato and this 
again is the pre-condition of the true philosopher. Truly “on the mind 
depends dharma and on the practice of dharma depends enlighten- 
ment.”' 1 An intuition of this kind alone can reveal the true nature ot 
righteousnesss. 

f To be continued) 

J. N. C. Ganguly 

1 Ibid., 264. 2 Apad-dharma Parva, 136. 

3 Ibid. 4 Ibid., 132. 

5 Rftjadharmanusasana Parva, 33. 6 Prajagar Parva, 34. 

7 Apad-dharma Parva, 160. 8 Yaj&avalkya Samhita, I, 9 * 

9 ParaSara Satnhita, VIII, 20. 10 Sukranlti, pp. 185, 186. 

1 1 Ind. Phil., p> 423. 



The Early Adventures of Guru Govind Singh 

I. EARLY LIFE 

Guru Govind Singh was born on the 7th bright lunar day of 
Pam, Sambat , 1723 (January, 1666 A.D .) 1 at Patna where Guru Tegh 
Bahadur had left his family when he accompanied Raja Ram Singh 
in his expedition against Assam- . Of his early life there is not much 
to relate. In the Vicitra Natak the Guru merely says that he was 
born at Patna and was afterwards taken to yae Madradeha where he 
received instructions in various forms and when he ‘arrived at the age 
to perform his religious duties’, his father departed to the other world. 3 
The other Sikh records, however, give us many details but these are 
not of much historical value. Even when a mere child the Guru is 
said to have shown unmistakable signs of future gieatness and his 
grandmother Nanakl is said to have declared on one occasion that 
the boy would follow in the footsteps of his grandfather Hargovind 
and become a great warrior. The favourite game of the child, Govind 
Rai, was to divide his companions into two opposing camps, represent- 
ing the Sikhs and the Muhammadans respectively and it is said that 
invariably the latter were worsted. Though still a child, Govind 
Rai is said to have daily practised the use of arms. The Sikhs claim 
that he soon became a great favourite at Patna and that when lie left 
for the Punjab, whole Patna wept as did Ayodhya on the exile of 
Rama. 

How long Govind Rai remained at Patna we do not definitely 
know. Some time after the birth of his son, Guru Tegh Bahadur 
joined his family at Patna and after ‘a protracted residence there 
turned his thoughts towards the Punjab.’ The Guru then started 

1 Macauliffe, The Sikh Religion , vol iv, p. 358 ; Gur Bilas, iii, 45 ; 
see also, Irvine, Later Moghuls , vol. i. p. 84. f. n. 

2 Mr. Gurbux Singh disputes this on chronological grounds and 
I think that there is force in what he says. But his suggestion that 
it was perhaps Subul Singh Sesodia whom Guru Tegh Bahadur 
accompanied has, as yet, no evidence to support it ( Dacca Review % 
I 9 i 5 > P* 229, f. n.). 

3 Vicitra Nafak, vii. 
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for his native land alone, leaving instructions to his family to join 
him there as soon as he would send for them, apparently because he 
was dubious as regards the nature of the reception he was likely to 
get there. It seems, however, that it was not long before Tegh 
Bahadur sent for his family and Govind Rai immediately started for 
the ATadradesa . The Sikhs relate that throughout the journey 
wherever the young Guru halted, ‘crowds came with offerings to him.’ 
Govind Rai soon reached Lucknow, via Benares and Ayodhya. At 
the Oudh capital ‘they were all hospitably entertained by Baba Fateh 
Chand, to whom the party gave a letter of thanks for his hospitality — 
a letter still preserved by the Sikh Mahant of that city* 1 2 3 . Govind Rai 
then proceeded to Lakhnaur, ‘a town about nine miles from Ambala 
in the Punjab’, and here he seems to have halted for some time. While 
at Lakhnaur Govind Rai’s favourite amusement is said to have been 
playing at mimic warfare. ‘lie used to form the boys of the town 
into opposing armies and engage them in sham fights and martial 
exercises.’ On other occasions, he would divide his companions into 
two parties and play the game of : plash-water. He also received 
regular education in various forms- and the Sikh records suggest that 
already the future Guru Govind Singh was in the making. 

It seems that Govind Rai reached his father’s place shortly before 
Guru Tegh Bahadur was summoned to Delhi by the Emperor 
Aurangzib. llie story of Guru Tegh Bahadur’s subsequent execution 
must be told elsewhere and we would forthwith begin with Govind 
Rai’s accession to the gadi of his father. The young Guru’s first 
important act was the performance of the obsequies of his father. We 
are told that immediately after Guru Tegh Bahadur’s execution ‘a 
great storm arose which fille l every one’s eye with much dust.’ A 
devoted Sikh, who was present on the spot and ' into whose lap the 
severed head of the Guru is said to have fallen, took advantage of 
the opportunity afforded by the storm and succeeded in taking the 
head over to Govind Rai who cremated it with due ceremony.? 

What followed immediately is not very clear. The Sikhs state 
that although a mere boy, the Guru soon revived the policy of his 
grandfather. We are told that ‘the Guru delighted to wear uniforms 

1 Macauliffe, op. cit.> vol. iv, p. 3 66. 

2 Gur Ellas, iv, 34, 35. 

3 Macauliffe, Ibul.^ vol. iv, p. 387. The story, however, is highly 
improbable. 
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and arms, and practise and induce others to practise archery and 
musket-shooting/ He soon collected an army and constructed a big 
drum to complete his equipment. And like his grandfather Guru 
Hargovind, ‘he caused it to be publicly known that he would be grateful 
to all who brought him arms and horses* and we are told that his 
appeal met with a ready response. It thus appears that the policy of 
armed resistance, which had been almost wholly abandoned by the 
successors of Guru Hargovind, again became predominant under Guru 
Govind Singh. It seems that for some time the Guru peacefully 
continued to stay on at his father’s place. His first marriage with 
Jito was celebrated with great pomp in 1677 and the second with 
Sundarl followed soon after. But the Sikhs state that suddenly quarrel 
broke out with Raja Bhim Chand of Bilaspore and the Guru accepted 
the invitation of the Raja of Nahan and retired to Paunta. 

II. RETIREMENT TO NAHAN AND THE BATTLE OF BHANGANI 

In the Vicitra Nat ah the Guru informs 11s that when he obtained 
sovereignty he promoted religion to the best of his ability. But after- 
wards he left that country and proceeded to the city of Paunta, where 
he enjoyed himself on the bank of the Kalindri (Jumna) in amusements 
of various kinds, particularly in hunting various sorts of game in the 
forest. But Fateh Shah, the king, became angry with him and came 
to blows with him without any reason. 1 This is all that the Guru 
tells us of his retirement to Nahan and the circumstances that brought 
about the battle of Bhangani. 

Evidently there are gaps in this scrappy account and we would forth- 
with proceed to fill them in with the aid of the more detailed Sikh 
records. These latter almost unanimously tell us that after his father’s 
death the Guru continued to stay at Makhowal. lie soon collected 
an army and busily strengthened his resources when suddenly quarrel 
broke out with Raja Bhim Chatul of Bilaspore. We are told that 
Raja Bhim Chand became very eager to dispossess the Guru of 
some valuable presents from his disciples, a trained elephant 
and a magnificent tent being among others. Their relations became 
more and more strained and at last both resolved to appeal to arms. At 
this crisis an invitation came from the Raja of Nahan, and the Sikh 
party opposed to war, mostly composed of vtasands , who had succeeded 
in convincing the Guru’s mother and grandmother of the inexpediency 


1 Vicitra Natak , viii, 1 — 3. 
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of an immediate war with Bhim Chand, persuaded the Guru to accept 
the invitation and leave Makhowal alone for some time . 

But it appears that the root of the matter went even deeper. Guru 
Govind Singh was becoming a menace to the integrity of Bhim Chand's 
dominions. The beating of a drum was regarded as a symbol of 
sovereignty in those days. The Guru, it is stated, had constructed a 
big drum and beat it regularly at Makhowal. The Guru's followers, 
again and again, ravaged the villages of the Raja and took 
contributions from the villagers by force. Therefore it is no 
wonder that Bhim Chand became somewhat nervous and consulted 
some of his brother chieftains, Raja Kripal of Katoch among others, 
as to the course he should pursue. It was decided that the question 
should be finally settled as soon as the impending marriage of Bhim 
Chand’s son with the daughter of Fateh Shah of Srinagore was over 
and Fateh Shah himself had been consulted about it. In the mean- 
time the Guru had retired to Paunta and became a great friend of 
Fateh Shah by amicably settling the disputes between him and the 
Raja of Nahan. ‘The Guru brought the two Rajas together in open 
court, caused them to embrace and promise eternal friendship.’ 
Naturally, when the nuptials of Fateh Shah’s daughter were celebrated 
soon after, the Guru sent rich presents through his Devvan, Nand 
Chand. But difficulties were immediately raised by Bhim Chand about 
the acceptance of the Guru’s presents and he openly threatened his 
new relation that he would cut off all connections with him if he 
accepted presents from his declared enemy. Many of the Rajas had 
assembled at Srinagar on that occasion and they also seem to have 
supported Bhim Chand in his resolution. The social obligations to 
a daughter’s father-in-law compelled Fateh Shah to cast all other 
considerations to the wind and when it was decided that the Guru 
should be immediately attacked, Fateh Shah was even constrained to 
take the lead of the allied army. 

But there are obvious difficulties in the way of our accepting this 
story in toto. According to this view, the Guru’s stay in Nahan 
territory must have been nominal, for he left Anandpur when the 
nuptials of Bhim Chand’s son with the daughter of Fateh Shah were 
impending and he came back immediately after the battle of Bhangani, 
which was fought as soon as the wedding ceremony was over. The 
Sikh writers state that when the Guru had definitely refused to hand 
over the trained elephant to Bhim Chand, the latter asked a temporary 
loan of the animal for the occasion ot his son’s marriage. Thus it 
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would appear that even when Bhim Chand was making preparations to 
proceed to Srinagar to celebrate the nuptials of his soij, the Guru 
was at Anandpur. From the Guru’s own narrative as well as from 
the other Sikh records, we learn that he returned to Anandpur im- 
mediately after the battle of Bhangani. Therefore the Guru must have 
stayed in Nahan territory for a very short time. But the relics of 
the Guru’s fort at Paunta and the Nahan tradition lead us to think that 
the Guru’s stay there must have been somewhat prolonged. The 
Sirmur Gazetteer states that Guru Govind Singh lived at Paunta for 
about five years 1 and the Guru’s own statement seems to indicate that 
he had not remained long at Makhowal after his father’s death. 

Indeed, it seems almost certain that there has been a confusion in 
the later Sikh records and possibly their ignorance of the real causes 
of the battle of Bhangani led them to make two things appear as 
cause and effect, which originally had no connection. The main cause 
of the Guru’s retirement to Nahan might have been, as the Sikh 
records suggest, the enmity of Raja Bhim Chand of Bilaspore but that 
the same ill-will of Bhim Chand was solely responsible for bringing about 
the battle of Bhangani almost immediately afterwards, we find it 
difficult to accept. We have already pointed out that this would make 
the Guru’s stay in Nahan purely nominal, while we have very good 
reasons to believe that he made a protracted residence at Paunta. 
Moreover, it is very important to notice that in the Vicitra Natak the 
Guru informs us that immediately after the battle of Bhangani he 
went to Kahlur (Bilaspore) and there established the village of Ananda- 
pur. 2 ‘Anandapur is situated close to Makhowal. The first name 
was given by Gobind to his own particular residence at Makhowal, 
as distinguished from the abode of his father, and it signified the place 
of happiness.’ 3 Taken literally, the Guru's words mean that it was 
only after the battle of Bhangani that Anandapur was established as 
his headquarters. Towards the beginning of the same section 
of the Vicitra Natak the Guru says that he ‘afterwards left that place 
for Paunta.’ 4 The place that the Guru left was very probably 

1 Sirmur Gazetteer , p. 51. It is, however, stated on p. 112 tnat 
the Guru resided at Paunta for about three years. At any rate the 
Guru’s stay must have been rather protracted. 

2 Vicitra Natak , viii, 36. 

3 Cunningham, History of the Sikhs } Garrett’s edition, p. 77 » f n * *• 

4 Vicitra Natak , viii, 2. 
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Makhowal where his father had retired owing to the enmity of the Sodhi 
Khatris. If we regard Makhowal and Anandapur as identical, the 
Guru’s statement may not be literally true but it clearly indicates that 
the Guru’s earlier stay at Anandapur-Makhowal was purely nominal 
and that it was made the real centre of his activities after the battle of 
. Bhangani. 

It seems that inspite of its apparent confusion in some respects 
Forster's statement is the nearest approach to the truth of the matter. 
He says, “the intelligence of his father's death, and dread of a like fate, 
had induced him to fly from Patna whence he retired after a 
series of various adventures into the territory of Sriningnaghur” 
and “afterwards proceeded with his adherents to the Punjab, where 
he was hospitably received by a marauding Hindu chief of that quarter, 
who gave him the dependencies of Mackaval.” 1 It is, no doubt, 
evident that the Guru could not have fled in the first instance from 
Patna because we learn from the Vicitra Ndtak itself that the 
Guru had been brought to the Punjab before his father’s death, but 
the rest of Forster’s statement agrees, on the whole, very well with 
what we would get from a literal interpretation of the Guru’s own 
words that it was only after the battle of Bhangani that he went to 
Kahlur and established the village of Anandpjr. At the time of his 
father’s death the Guru was a mere boy and as yet his resources were 
slender and scanty. The mighty Moghul Government had declared 
itself the open enemy of his faith and the first result of that open 
breach had been- the execution of his father. It is also very probable 
that the Raja, in whose territories the Guru resided, also raised diffi- 
culties about his continuance there as it might involve him in troubles 
with the Government and the Guru thought it better to leave the place 
and retire further into the hills. There he lived in seclusion for 
several years but suddenly quarrel broke out with Fateh Shah of 
Srinagar. The Guru won the battle that followed but still perhaps 
he did not think it convenient to remain there any longer. In the 
meantime circumstances had changed in Kahlur. Bhim Chand was 
now meditating rebellion against the Government or had perhaps 
actually rebelled. At this crisis he was only too glad to welcome the 
XjDru back to his .territories. The Guru, in his turn, readily consented 
and coming to Kahlur founded the village of Anandapur, which hence- 
forward became the centre of his activities. 


I Forster’s Travels } p. 261. 
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What has been said above seems most in accordance with the 
probabilities of the case. At any rate, the evidence of the Vicitra 
Nataky practically the only reliable authority on the point, supports this 
view more than any other. It is, no doubt, unsafe to place too 
much reliance on negative evidence but it is significant that the Guru 
nowhere mentions Bhim Chand in connection with the battle of Bhangani 
and it seems improbable that he would so readily return to Kahlur 
after the battle if, as the Sikh writers suggest, the Guru’s original 
quarrel with Bhim Chand was the main or in fact the only reason that 
brought him into collision with Fateh Shah. Moreover, the story 
that the Guru passed the first twenty years of his pontificate in seclusion 
in the hills, although it has no evidence to support it or is indeed, in 
some respects, contrary to all evidence, certainly suggests that early 
in his career the Guru had passed several years in retirement and it 
seems to us that the story of this early retirement was mixed up with 
the Guru’s temporary obscurity in the hills on the eve of his convening 
the assembly at Keshgarh and became the foundation of the myth 
that the Guru passed the first twenty years of his pontificate in seclu- 
sion in the hills. 

We would now proceed direct to the battle of Bhangani. The 
Guru’s own account does not help us much in understanding the 
causes of the conflict. As we have seen, he merely says that Fateh 
Shah came to blows with him without any reason . It has also been 
pointed out that the reason, which the various other Sikh records 
suggest, is hardly acceptable. We have thus practically no direct evi- 
dence to work upon. However, from the Guru’s description of the battle 
it appears that some of the Hill Rajas had made an alliance against 
him. The chiefs of Dadhwar and Jasvval, 1 Gaji Chand of Chandel 2 
and Rajas Gopal 3 and Hari Chand 4 fought on the side of Fateh Shah. 
The Gur Bilas • and the Panth Ptifikash* add the names of some 
other chiefs who joined Fateh Shah or at least participated in the 
consultations that preceded the battle. Thus it seems that, for some 
reason or other, the Guru had seriously alarmed the Hill chieftains. 
Cunningham says that the Guru “seems to have endeavoured to mix 
himself up with the affairs of the half-independent chiefs, and to obtain 


I Vicitra Nataky viii, 20. 2 Ibid.y viii, 21. 

3 Ibid.y viii, 1 1. 4 Ibid.y viii, 12, 13, 15, 21, 26, 29, 33. 

5 Gur Bilas , vi, 96, 156. 6 Panth PrakaSy xxiii. 16. 
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a commanding influence over them, so as by degrees to establish a 
virtual principality amid mountain fastnesses to serve as the basis of his 
operations against the Mughal government.” i * * 4 Though it is doubt- 
ful whether the views of the Guru had as yet advanced to this 
extent, there are indications in the Sikh records that he wanted to 
mix himself up with the affairs of the Hill Rajas. 2 But Govind’s 
policy in the hills proved a conspicuous failure. The Kangara Hills 
are that portion of the Punjab which is most essentially Hindu. It 
has been said that ‘one is almost tempted to believe that the type of 
Hindu society still found in this tract preserves an even more archaic 
organisation than anything described by Manu.’ 3 There had never 
been any long sustained Musalman domination and the Rajas who 
ruled over ‘the most ancient principalities of Northern India’ were 
naturally resentful of all external influence. Therefore, it is not at all 
surprising that the Rajas would look upon the Guru as an ‘upstart.’ 
Govind represented a faith which inculcated liberal ideas and many 
of his followers were Jats, whom the Rajputs looked down upon as 
persons of inferior breed. Thus political privilege, social exclusiveness 
and tribal pride, all combined to induce the Hill Rajas to present a 
united front against the Guru. This explains why Guru Govind Singh 
never succeeded in maintaining any lasting alliance with the Rajas and 
why Sikhism never made any headway in the hills. But it may not 
be improbable that the causes that brought about the Guru’s conflict 
with Fateh Shah were more direct. The Guru’s army was, as yet, some- 
thing of a rabble and a Path an commander in the Guru’s pay is said 
to have observed, “the Guru’s main dependence is on us. The rest 
of his army is a miscellaneous rabble who have never seen war, and 
will run away when they hear the first shot fired”. 4 This was certainly 
a misrepresentation of the Guru’s resources as was finally demonstrated 
in the battle of Bhangani but thfrLt some at least had joined the Guru 
merely for the sake of booty and did not stand by him when the mo- 
ment of trial came is clearly proved by Govind’s own statement that 
after the establishment of Anandapur he drove out all those who did not 
join his ranks during the battle. 5 Even after this, desertions at criti- 
cal moments were by no means rare, 0 and it thus appears that there 

i Cunningham, p. 77. 2 Macaulifife, vol. v, pp. 7, 18. 

3 Glossary of Punjab Tribes and Castes , vol. i, p. 6. 

4 Macaulifife, vol. v, p. 30. 5 Vicitra Natak, viii, 37, 38. 

6 Ibid., x, I ; xiii, 2. 
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was a party in the Guru’s camp who cared little for his cause and who 
had joined him merely for the sake of personal profit. Perhaps these 
were the people who were primarily responsible for those repeated 
outrages on the hill subjects, of which we get many indications in the 
Sikh records. 1 Indeed, the marauding instinct was characteristic of 
the Jats, who preponderated the others among the Guru’s followers and 
whom, it seems* the moderating influences of Sikhism had not yet 
completely chastened. Here we possibly get the clue to one of the 
reasons that might have inspired the combination against the Guru. 
And Fateh Shah, particularly, had perhaps a special cause of 
grievance. The Sikh records state that Medini Prakas of Nahan and 
Fateh Shah of Srinagar had been constantly engaged in border war- 
fare but after his retirement to Paunta the Guru had brought the two 
Rajas together and amicably settled their disputes. 2 But it seems that 
the settlement had not been lasting and as the Gum had taken up his 
quarters at the south-eastern extremity of the Nahan dominion, 3 
perhaps nearest to the western boundaries of Fateh Shah’s territories 
and as he was an intimate ally of the Raja of Nahan, it does not seem 
improbable that the Guru himself became somehow involved in these 
traditional boundary disputes between the two States. But it must be 
distinctly understood that all these are offered here as mere sugges- 
tions and that the original cause of the Guru’s quarrel with Fateh 
Shah remains still obscure. 

But as regards the battle itself we stand on surer ground. The 
Guru’s own description might be animated and ‘more calculated to 
inflame the courage of his followers than to convey correct information 

1 Hid., ix, 24 ; Macauliffe, vol. v. 

2 Macauliffe, vol. v, p. 18. 

3 The Guru established his residence at Paunta, which is situated 
on the banks of the Jumna, twenty-six miles from Nahan. There 
is a gurdwara here and the ruins of the fort built by the Guru still exist. 
Some say that the name ‘Paunta’ is derived from the fact that the Guru 
first halted (fixed his /nw-feet) here after his departure from 
Makhowal. The Sirmur Gazetteer, however, states that the Guru first 
halted at Toka, .where the spot is marked by a gurdwara ‘though it only 
consists of a small platform near a well.’ Thence he was brought 
to Nahan by the Raja and afterwards proceeded to Paunta. ( Sirmur 
Gazetteer , pp. 15, 51; Macauliffe, vol. v, pp. 16, 17 ; GurBilas^s i, 
19-2 1). 
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of actual events, 1 2 still the main facts appear clearly enough. The 
opposing forces met on the field of Bhangani which stands about 6 
miles distant from Paunta on the plain between the Jumna and the 
Giri, not far from the city of Rajpura on the Mans-suri (Mussooric) 
road. 3 The battle commenced with great vehemence and immediately 
the five sons of Bibi Viro, 3 the only daughter of Guru Hargovind, 
organised an attack, which was nobly backed up by the Brahmin 
Dayaram, 4 Dewan Nand Chand, and the two Kripals, one, the Guru’s 
uncle and the other, a Udasi mahant. The brunt of the attack seems to 
have fallen, in the first instance, on those Pathan mercenaries who had 
been in the Guru’s pay but had mutinied and joined the Rajas just 
on the eve of the battle. We are told that of their four leaders, Hayat 
Khan, Najabet Khan, Bhikhan Khan and Kale Khan, the last alone 
remained true to the Guru ‘with the troops of one hundred men of 
which he had been originally in command. 5 6 It appears that early 
in the battle Hayat Khan was killed by the mahant Kripal 0 but the 
others fought on and the action continued with great determination on 
both sides. After some time Raja Gopal and Hari Chand 7 became 


1 Malcolm’s Sketch of the Sikhs ) p. 54. 

2 Macauliffe, vol. v. p. 29; Gur Bilas , vi. 250, 251. The 
Sirmur Gazetteer (p. 15) states that both Hari Chand and Fateh 
Shah fell in the battle. “The Ranis of both the fallen leaders 
became sati, and their eight tombs are still shown at Bhangani.” We, 
however, learn from the Sikh records that Fateh Shah had fled when 
he found his cause hopeless. A gurdwara still commemorates the 
Guru’s victory. 

3 These were Sangu Shah, Jit Mai, Gopal Chand, Gangaram and 
Maheri Chand. The Guru is said to have called Sangu Shah by the 
name of Sri Shah because of his great military skill. Macauliffe (vol. v. 
p. 43) says that after his glorious death on the field of Bhangani the 
Guru changed his name to Shah Sangram (Lord of Battle). See also 
Gur Bilas , vi, 247. 

4 He was a friend of the Guru’s youth (Macauliffe, vol. v, p. 2). 

5 Macauliffe, vol. v, pp. 3033. The Guru, however, does not 
say anything about Kale Khan. 

6 Vicitra Natak , viii, 7. 

7 Possibly Gopal is the same Raja Gopal of Guler who is the 
hero of the Xlth section of the Vicitra Natak. The Gur Bilas and 
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prominent in attack and for a time the Guru’s prospects looked very 
dark. 1 At this crisis Jit Mai came to the rescue of his side. With 
his spear he struck H?ri Chand, who fell down senseless and had to be 
carried off the field. 2 This seems to have immediately relieved the 
pressure and the Guru’s party again became aggressive. The Pathan 
leaders maintained a determined resistance but the Rajas of Jaswar 
and Dadhwar, who had hitherto been fighting with zeal, left the field 
with all their troops and Gaji Chand of Chandel stood exhausted and 

the Panth Prakas definitely connect the two (Gur Bilas, vi, 156 ; 
Panth Prakas, xxiii, 16.) The Sikh records state unanimously that 
I lari Chand was the Raja of Nalgarh (Handur), though in the 
Guru's account there appears nothing that would justify us in conecting 
him with Nalgarh. But that cannot mean much because the Guru's 
account is always scrappy and in some places hardly intelligible without 
the assistance of the more detailed Sikh records. The Guru generally 
describes him as the simple Mari Chand without the appellation of Raja 
and the only place where he hints that Hari Chand was a chief is 
verse 33. Says the Guru, — 

Hari chand mare, su jodha latare, 

Su Karor rayan, wahai kal ghayan. 

Macauliffc translates “Karor rayan” as “the chief of Karori” (vol. v, p. 
44.) but contradictorily makes Hari Chand ‘the Raja of Handur' in 
his general biography of the Guru (vol. v, p. 41). But as we nowhere 
find it mentioned that a chief of Karori had anything to do with Guru 
Govind Singh, we think that Bhai Bishan Singh Gyani is right in 
interpreting ‘Karor' as ‘the owner of a crore' or a multi-millionaire, 
(annotated edition of the Vicitra Natak, p. 21 1). Hari Chand then 
was a rich and powerful chief but there are difficulties in the way of 
our accepting the statement that he was the Raja of Handur. The 
Nalgarh Gazetteer states that an able and just ruler named Dharm 
Chand ruled in Nalgarh for no less than 83 years, from 1618 to 1701, 
and was succeeded by his eldest son, Himmat Chand (Simla Hill 
States Gazetteer, Nalgarh, p. 60). In the long list of kings we do not 
find the name, Hari Chand, mentioned even once. On the other 
hand, the Sikh records are all very positive in connecting Hari Chand 
with Nalgarh. We are, therefore, tempted to suggest that Hari Chand 
might have been a younger son, who had been sent by his father to 
assist Fateh Shah, the Raja himself being too old to attend personally. 

1 Vicitra Natak, viii, 11-13. 2 Ibid., viii, 15. 
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perplexed. 1 A general rout of the allies was about to commence 
but at this juncture Hari Chand rose from his swoon and became 
immediately alive to the duties of a leader, 2 The allies again rallied 
and the last phase of the battle commenced. A great fight began 
between Sri Shah on the one hand, and Najabet Khan on the other, 
and many soldiers on both sides were killed. After some time both 
the leaders fell 3 and the Guru, who had as yet taken no actual part 
in the fray, now personally undertook the direction of affairs. 4 In his 
second attempt the Guru struck Bhikhan Khan in his face and the 
latter fled precipitately leaving his horse hehind, which was immediately 
killed. 5 Now began the great duel between the Guru and Hari Chand 
who fought with great skill and dash, and sent hundreds to the other 
world. 0 Says the Guru, “Hari Chand, in his rage, drew forth his arrows. 
He struck my steed with one and then discharged another at me, but 
God preserved me and it only grazed my ear in its flight. His third 
arrow penetrated the buckle of my waist-belt and reached my body, 
but wounded me not. It is only God who protected me, knowing me 
His servant. When I felt the touch of the arrow, my anger was kindled. 
I took up my bow and began to discharge arrows in abundance. Upon 
this my adverseries began to flee. I took aim and killed the young 
chief, Hari Chand.” 7 The death of Hari Chand was the signal 
for a disorderly retreat 0 on the part of the hillmen and the Guru’s 
victory was complete. 9 

( To be continued ) 

Indu Biiusan Bannerji 

I Ibid., viii, 20, 21. 2 Ibid., viii, 21. 3 Ibid., viii, 23. 

4 Ibid., viii, 24. 5 Ibid., viii, 25. 6 Ibid., viii, 26-28. 

7 Vicitra Natak, viii, 29-33. I have used Macauliffe's translation 
(vol. v, p. 44). 8 Ibid, viii, 34. 

9 Dr. Narag states that ‘Syed Budhoo Shah, the chief of 

Sadhawra at whose recommendation the Guru had taken the Afghans 
into his service, hearing of their desertion, hastened to the Guru's help 
with a force of two thousand men and with this timely aid the Guru 
obtained a complete victory over the allied Rajas' (Transformation 
of Sikhism, p. 90). The story is given in the Panth Prakafi (xxiii, 
11, 16). It is stated Budhoo Shah sent two of his sons with one 
thousand soldiers. But as nothing of this occurs in the Vicitra 
Nafak or in the Gur Bilas we have not incorporated it in our account 
of the battle, 
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In 581 Sui Dynasty came to power and the emperor at once gave 
Huddhismre- lhe P eo P le permission to become monks, which had 
vived under the been withheld by Chou Wu-Ti. Towards the close of 

Sui Emperors . . . . 

his reign he prohibited the destruction or maltreatment 
of the images of the Buddhist or Taoist sects. The Confucian 
literati were not pleased at the Emperor’s tolerance and thought 
it to be due to weakness of age. It is said that the Buddhist books were 
at that time ten times more numerous than the Confucian classics. The 


Sui history, in the digest, it gives of all the books of the time, states 
that the Buddhist sect had as many as 1950 distinct works. Many of the 
titles are given, and among them are not a few treating of the mode 
of writing by alphabetic symbols used in the kingdoms whence 
Buddhism came. It is called Si-yo-hu-shu or “Foreign Writing 
of the Western Countries” and also Po-la-inenshu , or "Brahmanical 
Writing.” 

The tables of initials and finals found in the Chinese native dic- 


tionaries were first formed in the third century, but more fully early 
in the sixth, in the Liang dynasty. It was then that 
influence of the Hindus, who had come to China, assisted in forming 
tic on Chinese. according to the model of the Sanskrit alphabet, a sys- 
tem of thirty-six initial letters, and described the vocal 
organs by which they are formed. They also constructed tables, in 
which, by means of two sets of representative characters, one for the 
initials and another for the finals, a mode of spelling words was exhibi- 
ted. The Chinese were now taught for the first time that monosyllabic 
sounds are divisible into parts, and alphabetic symbols were not adopted 
to write the separated elements. It was thought better to use characters 
already known to the people. A serious defect attended this method. 
The analysis was not carried far enough. The intelligent Chinese 
understand that a sound, such as ‘man* can be divided into two parts, 
m and an ; for they have been long accustomed to the system of phone- 
tic bisection here alluded to, but they usually refuse to believe that 
a trisection of the sound is practicable. At the same time the system 
was much easier to learn than if foreign symbols had been employed, 
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and it was very soon universally adopted. Sheu-Kung, a priest, is 
said to have been the author of the system, and the dictionary Yu-P'ian 
was one of the biggest works in which it was employed. That 
the Indian Buddhists should have taught the Chinese how to write the 
sounds of this language by an artifice, which required nothing but their 
own hieroglyphics and rendered unnecessary the introduction of new 
symbols, is sufficient evidence of their ingenuity, and is not the least 
of the services they have done to the sons of Han. It well answered 
for several centuries, and was made use of in all dictionaries and educa- 
tional works 1 . In Northern part of China four tones and in Canton 
nine tones are attached to a sound. It is said that this was due to 
the introduction of study of Sanskrit phonetics among the 
Chinese. 2 

The Sui Rulers were great patrons of Buddhist learning. A 
Chinese mission had been sent to India between 575-581 A.D. When 
they came to west of China, they heard that the 
Sui Emperors -. Buddhists were persecuted by the Chou Emperors, so 

Patrons of 

Buddhism. they did not at once proceed home but stopped in the land 

of Turks. There they met Jinagupta, whose profound 
learning struck the envoys with admiration. They were all recalled 
by the new emperor. The mission brought a large number of 
Sanskrit texts from India. A competent Indian Pand't was sought for 
to translate them into Chinese and NarendrayaSa, who has been already 
mentioned, was summoned to the capital Chang-an from his exile in 
582 A. D. He lived in the temple of Ta-hing chan and began to tran- 
slate the newly brought books. Some thirty 3 ramanas were asked 
to help in the work. With their assistance NarendrayaSa translated 
between 582-585 eight works in 28 fasciculi. He died in 589 A.D. 
His works were — Surya-girbha Sutra (No. 62) ; Mafbjusrl- Vikridita 
Sutra (No. 185); Mahamegha Sutra (No. 188)— a very popular book in 
China translated about six times by different writers ; Sngupta Sutra 
(No. 232) ; Balavyuha-Samadhi Sutra, (No. 409) ; Sata~buddkana?na 
Sutra (No. 411); PadmamukhaQ) Sutra (No. 4^5); Sthiradhl Sutra 
(No. 525). 


1 Edkins, Chinese Buddhism, p. 112-113. 

2 These statements of Edkins are too general to be accepted by 
critical scholars ; Maspero and other modern sinologues do not attach 
much importance to that theory. 
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The greatest name of this age was Jinagupta 1 who translated two 
books in the earlier part of the Northern Chou rule, but had to leave 
the country for Wu-ti's rage. He like NarendrayaSas 
came back during the rule of the Sui dynasty and worked 
from 585-592 A. D. According to some compilers he wrote 
in 192 fasciculi of which 36 are found in the Ming 


Jinagupta. 


39 books 
catalogue. 

I have already referred to the enthusiasm of the emperor for Buddhism; 
the method he adopted for a faithful translation in good idiomatic 
Chinese was doubtless commendable. He appointed a 
Method in board of monks to undertake the work of translating 

tion. the Sanskrit books brought from India by the last 

mission. The first board was presided over by the 
Indian monk Narcndraya&s. After the board had accomplished some 
works a few monks of Ta-hing-Chatt temple found out some divergences 
and contradictions in the translations. They thought that a better 
qualified man should be put In charge of this responsible work and their 
choice fell on Jinagupta, who was still in exile. The emperor sent 
a special invitation and recalled him. A new board was constituted 
with Jinagupta as president for the translation of the rest of the texts. 
Jinagupta was asked to translate the Sanskrit texts with another 
Indian monk Dharmagupta and two Chinese gramagas. 

Over this board ten other 6ramanas were appointed to supervise 
the translation and to see that the original sense was preserved. To 
revise these works and to make the style perfect, two other Chinese 
Sramanas were appointed. This innovation in the method of translation 
greatly improved the style of Chinese and we find Jinagupta and his 
colleagues translating many popular books, which had already been 
done into Chinese. Jinagupta's books were mainly from Sutra 
literature . 


One of his greatest works was the Abhiniqkramana Sutra in 60 fasc. 

(Nanjio, 680) which in Chinese literally means ( Buddha- 
m» 5 *°satrV: purva-karya-samgraha-sutra.’ An English translation, in 

t^on* * trt0#lt * abstract form, of this book has been published by Beal 
entitled the Romantic History of Buddha. 

Another important work of Jinagupta and Dharmagupta was the 


1 Chavannes,— Jinagupta, T'oung Pao , 1905 ; also Nanjio, App. 
II, 129. 
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translation oi the Saddh a rma pu nda rlka (Nanjio, 139). There is an 
interesting preface to this work by one who seems to have 
Punflariiu in ta ^ en P art hi the translation, and I believe, by one of the 
China. chief editors of the translation board mentioned above. 

He writes, ‘'the translations of Chu Fa-hu or Dharma- 
raksa and Kumarajlva are most probably made from two different 
texts.” In the repository of the Canon in the temple of Ta-hing-Chan 
there were two copies of the text of the Saddharntapundarika , one 
written on the palm leaves and probably in the then Nagarl character oi 
Northern India, while the other was written in the scripts of Karashar or 
Tukhara i. e., Brahml. Kumarajlva followed the latter text as he was a 
man of that region (Nanjio, 134). The editor, in 601 a. d., together with 
Jinagupta and Dharroagupta, examined the two palm leaf texts and 
carefully collated the differences in the text. This is a later translation 
of Dharmarak^a’s and Kumarajlvas translations. (Nanjio, 134, 135). 

The Gayaslr§a-Sutra and the Mahay ana Vaipulya-Dharanx- Sutra 
were translated by Vinltaruci, a sramana of Udyana in 582 A. i>. 
The last writer of this period was Dharmagupta, who assisted 
Jinagupta in translation. Dharmagupta was a native 
Dharmagupta. q £ Southern India, and had gone to China through 
the North-western passage. He translated several works between 
530 and 616 A.D. Opinions greatly differ as to the number of works he 
translated. Some say seven works, others nine, while one compiler 
mentions eighteen works in 81 fasciculi ; but we have only ten in 
the Ming Tripitaka. His principal works are the translations of 
the Vajraccfudika Vrajmparamita, and its commentary the Vajracchedika- 
sutrabastra, by Bodhisattva Asanga. He also translated fasciculi 
21-30 of the commentary on Asauga’s Mahay ana Satnparigraha 
Uasira by Vasubandhu. 

During the short rule of thirty-seven years of the Sui emperors, 
six translators translated 60 books in 265 fasciculi, a fact which really 
testifies to the encouragement obtained under these princes. Under 
them three catalogues of Indian books in Chinese were compiled 
in A* D. 594, 597 and 603. All of these catalogues have 
in books. come down to this t’mo. The Li-tai-sanpao-chi 1 (Record 
concerning the three precious things, Triratna, under 
successive dynasties) was compiled by Fa-chan-fang in 597 A. D., in 


1 Nanjio, 1504 ; Intro., p. xvii. 
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15 fasciculi. The first three fasciculi contain a general history of 
^ ^ ^ Buddhism , from the birth of Buddha to the time of the 

Indian booki. compilation of this work. The last fasciculus contains 
an index or a detailed list of the works. This catalogue 
contained 1076 works in 3,325 fasciculi of which 551 books belonged 
to Mahayana and 325 to Hlnayana. The Canon was 
1st Catalogue. divided into Mahay5na Sutra, Vinaya and Abhidharma, 
and Hlnayana Sutra, Vinaya and Abhidharma. Books on Mahayana 
and Hlnayana are almost equally represented in China ; most of these 
Hlnayana books were written in Sanskrit and it is a misconception 
of most people that Hlnayana books were all written in Pali. It is only 
the Theravada, which has a Tipitaka written in Pali, while almost all 
the other sects had Tripitaka written in semi-Sanskrit language, most 
of which have disappeared. 

The Sui-chung-ching-mu-lu fNanjio, 1608) is another catalogue of 
Buddhist sacred books collected under the Sui dynasty by the priests 
and literati in a. d. 603, who were appointed by the 
..nd Catalogue. em p Cror vVan-ti. The total number of books in this 

catalogue is 2,109 in 5,058 fasciculi; unfortunately 420 works in 747 
fasciculi had been already lost. There were in this collection 370 books 
with one translation and 277 works had more than one translation. 

The third catalogue (Xanjio, 1609) was compiled by Fa-Ching 
and others under imperial orders in 594 A. D. In it 2,257 distinct works 
in 5,310 fasciculi are mentioned. They classified the 
3rd Cata.ogue. gutra, Vinaya, Abhidharma for Mahayana and 

Hlnayana separately and under the fourth heading put as ‘Later works, 
Indian and Chinese’ — being extracts, records and treatises, which 
do not fall under the three or rather six divisions. 


Nanjio speaks of another catalogue which is recorded in the 
Sui annals. “In the period Ta-yeh (a.d. 605-616) emperor Yang ordered 
the Shaman Chi-Kuo to compile a catalogue of the 
4th Catalogue. Buddhist books at the Imperial Buddhist chapel within 
the gate of the palace. He then made some divisions and classi- 
fications, which were as follows -Sutras, which contained what Buddha 
had spoken, were arranged under three divisions — (1) Mahayana, 
(2) Hlnayana, (3) Mixed Sutras ; other books, that seemed to be the 
production of later men, who falsely ascribed their works to greater 
names, were classed as Doubtful Books.” 

“There were Vinaya works under each division as before, Mahayana, 
Hlnayana and Mixed, There were other works in which Bodhisattvas 
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and others went deeply into the explanation of the meaning, and which 
illustrate the principles of Buddha. These were called Disquisitions or 
^astras.” 

‘There were also records or accounts of the doings In their times 
of those who had been students of the system. Altogether there 
were 77 classes under which the books were arranged.’ (Intro, xix). 
There were 1962 books in 6198 fasciculi. But neither the catalogue 
nor the compiler is mentioned in Chinese Buddhist wofks. The 
number of books is again different from that mentioned in the earlier 
catalogue in existence. This may however be called the fifth collection 
made by an emperor of China (Intro, p. xix). 


Now we enter into the mo?t brilliant epoch of Chinese history, viz., 
the T'ang and Sung Dynasties. The T'ang dynasty lasted from 628 to 
907 a , D. i.e. about three hundred years. During these 
fhc d 'rang UndCf tJirce h unc * re d years, we cannot expect from our previous 
Dynasty. knowledge of history that the attitude of all the 

emperors towards Buddhism should be uniform. Indeed 
its career was chequered during its long life. Buddhism succeeded 
in establishing itself as a faith of the majority among both Tartars 
and Chinese. Still there was a triangular war between the religions of 
Kung-fu-tzu (Confucius), Buddha and Lao-tzu. The opposition of the 
Mandarians and the Literati, who were generally Confucianists, some 
times caused great havoc to Buddhist culture and. set back the progress 
made in one generation. Still the Buddhist and the Taoist made 
themselves felt in public life and estimation by their knowledge and 
character, ar 1 during the Sui and T'ang and the last half century of 
the Northern Sung dynasties their books were accepted as texts 
for the public examinations (Biot, Histoire de ( instruction publique 
in chine , pp. 289, 313). During the reign the first emperor of the 
T'ang, magistrates were ordered to enquire into the lives of Bud- 
dhist monks and nuns, as a result of a memorial from the Confu- 
cianist blaming on their character. Those found guilty were ordered 
to return to the world. The second emperor allowed every monastery 
to receive five new monks and showed great favour to Buddhism. 
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It was during the rule of the Second T’ang emperor that the great 

Chinese savant and traveller Hiuen Tsang flourished. The great 

Indian emperor Harsavardhana sent an envoy to China 

H in 641 A. D. and two Chinese missions were despatched 
mission in # ^ r 

China and Ch»- in return. During the rule of the empress dowager 

"ndia? 8 * 10 " " Wu Hou, Buddhism found favour with her. Even she 

went to the length of getting divine honours and 
called herself Ku-an-Yin. But in the earlier part of the next reign 
reaction set in, and building of monasteries, making of images and 
copying of sutras were forbidden ; 12,000 monks were ordered to return 
to the world. But in later life the same emperor became a devout 
Buddhist and one of the most important Tripijaka collection was done 
under his auspices in a.d. 730. Many Buddhist poets and artists of this 
period have won immortal fame. In 740 there were in the city of 
Chang-an alone 64 monasteries and 27 nunneries. During the eighth 
and ninth centuries of T’ang rule, the emperors with one excep- 
tion Wu-Tsung, (841-847), were favourable to Buddhism and the latter 
half of the 8th century marked in Buddhist history not only an epoch of 
increased popularity among the masses but also the spread of ritualistic 
and doctrinal corruption, for it is in those years that its connection with 
ceremonies for the repose and honour of the dead became more intimate 
(Elliot, III, p. 262). In 845 Wu-Tsung had ordered that 4,600 great 
temples and 40,000 smaller rural temples be demolished, that 2,60,500 
monks and nuns be secularized and 1,50,000 temple servants set free. 
These figures, which might be exaggerated, still show the great 
influence and strength of Buddhism. 

The T’ang dynasty collapsed in 907 A. D. owing chiefly to the 
incapacity of the later-day emperors. It was followed by a troubled 
period in which five short dynasties ruled in quick 
fur^duHnlr^he succession ruling 53 years in all. In 960 the Sung 
T'an* period. dynasty united China, of whicii we shall hear later on. 

For the spread of Indian literature in China during 
these three hundred years, our record is most useful. About 27 
monks flourished and translated more than 380 Sanskrit books into 
Chinese. The earliest books that were translated during this dynasty 
were Ratna-tara-dkaranl-sutra, (No. 82), Praffia-prndipa-sastra- 
banka (No. 1 185) 1 and Su tra la nka ) a-tlka (No. 1190). The second book 

1 Walleser translated its Tibetan version called Akutobhaya Sutra 
of Nagarjuna. 
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‘Prajna-pradfpas.lstra’ (Nanjio, 1185) was composed by Bodhisattva 
Nagarjuna and a Vftti or explanation of the 500 verses was written 
by Nirde&iprabha. This is the principal work of the Madhyamaka 
school founded by Nagarjuna. Another very important work was 
‘Sutralarikara Sutra' which had been composed by the great 
A$vagho$a, no less an authority on Mahayana than the Bodhi- 
sattva Asahga, who wrote a commentary on it. The Sutra laiikara text, 
as we know, had been translated into Chinese by Kumarajiva in 405 
A.D. in 15 fasc. But its $ika which was equally important waited for 
an able pen to be rendered into a flowery language. 
Prabh ikaramitra. jj lese \ )00 \ iS were translated by Prabhakaramitra, a 

monk of Central India, Ksatriya by caste. He arrived in 627 A.D. in 
China, and translated these works. He died at the 69th year in 633 
A. D. which shows that he left his Indian home at an advanced age. 

The greatest scholar of Chinese Buddhism was Hiuen Tsang, 1 
who came to India in the seventh century. This illustrious pilgrim was 
born in the year 603 A.D. at Ch’in Liu in the province 
Hismt Mr,g ^ onan ’ c ' ose t0 P rov * nc * a I city. At an early age 

he was taken by his second elder brother to the 
eastern capital Loyang. He was made a sramanera at his thirteenth 
year. On account of the troubles which occurred at the end of 
of the Sui dynasty, Hiuen Tsang in company with his brother sought 
refuge in the city of Shing tu ordained as a bhik§u. After some 
time he began to travel through the provinces in search of the best 
instructor he could get, and so came at length to Chang-an. It 
was here, stirred up by the recollection of Fa-hsien and Chi-yen, that he 
made up his mind to go to the western regions to question the 
sages on points that troubled his mind. When Hiuen Tsang, at his 
twenty-sixth year, “expressed his desire to visit India, there seem to 
have been some willing to accompany him in his journey, but when 
he came near to the desert he had only two companions, of whom one 
was sent back to China as he was thought unfit for the hard- 
ships of the journey, while the other started in advance to Tun-hwang 
and was heard of no more. Finally, when he took leave of his 
patron, the king of Turfan, four novices were alloted to him as his 
attendants. The king helped him with brotherly care and introduced 

1 Seven different ways of spelling the name have been discussed 
by Watters, On Yuan Cfntrang't Travels in India , 629-645, 2 vols, 
London, 1904-1905, 1 , p. 17. 
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him to many of the Central Asian chieftains ; consequently he was wel- 
comed everywhere and travelled with great facility. In* India too, 
he was patronized by king Harsa of Kanauj and had opportunities of 
meeting many worthies and savants of his time. At Nalanda, the 
then centre of the Mahayana learning, he found an able teacher 
in Silabhadra, the president of this University, and theie he spent several 
years learning Sanskrit and chiefly Buddhist Idealism. The interest 
of the Buddhists of his time seems to have centred in the Maha- 
yana, though the Hlnayaniic schools too were followed in all India.” 1 

He set out for India in 629 A.D., and returned after sixteen years 
in 645 A. D. He brought back with him : 

1. Five hundred grains of relics belonging to the 
body of Tathagata. 

2. A golden statue of Buddha 3ft. 3 inches in height 
on a transparent pedestal. 

3. A statue of Buddha 3 ft. 5 inches carved out of a 

insures and sandal-wood on a transparent pedestal. 

books from India. r r 

4. Another statue like above. 

5. A silver statue on a transparent pedestal. 

6. A golden statue do. 

7. Another sandal- wood figure of Buddha. 

8. 1 24 works (sutras) of the Mahayana. 

9. Other works amounting in the whole to 520 fasc., 
(657 fasc., Edkins, p. 119) carried by 22 horses. 
(Beal, Introduction to Si-Yu-ki). 

He was not satisfied with Mahayana books only but took great pains 
to collect books of various schools on Vinaya and Abhidharma : 


Sarvastivada School 

15 works. 

Sammitlya School 

IS .. 

Mahi&isaka School 

22 „ 

Ka&yapfya School 

17 .. 

Dharmagupta School 

42 

Mula-sarvastivada School 

67 


When Hiuen-Tsang returned from India, he was received by the 
emperor with great honour, and a title was conferred on him. The 
emperor took keen interest in the pilgrim and commanded him to 
write a description of the Western countries he had visited and the 
immortal work called Ta-tang-ksi-yu-ki (Nanjio, 1503) was the result. 


1 Takakusu, E.RJS., v. 12, 842. 
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The emperor wrote a laudatory preface to this book. The record of 
the great traveller is banded down to us in three forms. 

The first is of course his own work, Hsi-yv'hi (Nanjio, 1503) 
(Record of the Western Region), in 20 fasciculi, compiled by Pien-chi, 
his pupil, 646 a.d., The travels cover 138 countries 
Indi* 00 ^ °" * n a ^' w h‘ c h he himself visited no and he gathered 
news about the rest from his informants, as we are told 
in an introduction by Ching-po. The characters and usages of the 
people and the state of Buddhist learning and practices are minutely 
described. The book is unique and indispensable for the study of 
Indian history and geography of the Buddhist period. In 1857 
Stanislas Julien published the French translation with the title 
Mtmoires sur let coHtries occidentales traduits du Sanscrit en chinois, en 
Pan 64.8 par Hiouen tksang et du chinois en francais. An English 
translation by Samuel Beal followed in 1884 with the title of St-yu-kt, 
Buddhist Records of the Western World, translated from the Chinese 
of Hiuen-Tsang, 2 vols. (London). 

The second work is a rtisumtS of Hiuen Tsang’s Travels in the Record 
of the Region of the Sahya in 8 books by Tao-hsiian (Nanjio, 1470). It is 
interesting to note, that the author was Hiuen Tsang’s pupil and 
one of his assistant translators, and that the work was compiled during 
Hiuen Tsang’s life-time, i.e. A.D. 650. 

There seems to have been another work in 10 books entitled Hsi-yh- 
chUan, (Record of the Western Region), by Yen-ts’ung, another pupil of 
the traveller, This record, it is said, treated more of the Indian life than 
the religion itself, whereas the traveller’s Memoires paid more attention 
to the religion than the life. Tao-hsii-an says in his preface that both 
of these were too minute and copious for general Information and 
that this very fact led him to a fresh compilation of his own work. 
No European translation of it has as yet appeared. 

The third is a curtailed form of the Memoires given in the life of 
Hiuen Tsang in 10 books compiled by Hui-H and annotated by Yen- 
hu lif* ts’ung, a. D. 66$. Julien published it at die same 

* *’ time as the Memoires In an abstract form under the title 

Histoirt is la vis is Himsn Tksang st sis voyages ions I Inis , 629445, 
(Paris, 1853), and Beal has also given an English translation. 

So far as Hiuen Tsang’s routes and geographical names are concern- 
ed, Thomas Watters, si grfeat Chinese scholar, did a great deal, and 
the result of bis studies was published in 1904*0$ by T. W. Rhys 
Davids and & W. Bushel! with the title On YnanCkvmngs Travels 
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in India, 629-645, by Thomas Watters. His researches are accurate 
as usual, and, if he could have made more use of the results of the 
Indian and Central Asian excavations and several old mss. of the 
record discovered in Japan, nothing would remain to be desired. 

Hiuen ^Tsang's record can be divided roughly into five parts : 
(1) a general introduction to Jambudvlpa and a description of Central 
Asian countries along the northern route ; (2) a detailed 
ifo. yujit. introduction to India (name, geography, calendar, life, 
language, customs, religion, castes, products, etc.) and a description of 
countries in the Panjab and to the north of the Ganga as far down 
as the valley of the Gandaki ; (3) a detailed description of Magadha 
including Nalanda ; (4) the lower region of the Gafigi, countries on 
the South sea-coast, in the Dekkan and on the lower Indus ; (5) 
Central Asian states along the southern route. A rdsumg of the contents 
can be obtained best from Watters' work which gives the travels in 
their shortest possible form. Further a lengthy note on the itinerary 
was added by Vincent. A. Smith at the end of the work. 1 

The influence of this book on the Chinese mind must have been 
immense ; such a detailed and first-hand knowledge of In-to (India) 
had never reached them before. 

Hiuen Tsang went to Chang-an to translate the treasure he had 
brought from India and he was helped by twelve monks to carry out 
his object in practice. A board of nine monks was appointed to revise 
the composition. Some who learned Sanskrit joined him in the work. 
On presenting a series of translations to the emperor, he wrote a pre- 
face to them ; and at the request of Hiuen Tsang he issued an edict to 
the effect that five new monks should be received in every monastery 
ir. the empire. The convents then amounted to 3 716. For nineteen 
years the Chinese savant worked incessantly with his group of helpers 
and at the close of his life he found that he had translated 75 works 
in 1335 fasciculi. Hiuen Tsang died at the 65th year in 664 A.D., 
honoured by all and mourned by all. 

The most stupendous work that took him four years to translate was 
the Maki-praflW-piramitZ-stitra (Nanjio, 1, Tok. Ed. ii, iii, iv), which 
had partly been translated and abridged by Kumarajlva two 
centuries and a half before him. It consisted of 600 
fVajUfflramits. fasciculi, 2,00,000 slokas or an equivalent number of 
syllables in prose. This is a collection of sixteen sfctras, short and 


1 Takakjasu, E.R.E., vol. is, pp. 841-842. 
IRQ., SEPTEMBER, 1&6 
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long. To each of them a preface is added by a Chinese priest, Hiuen 
Tson, a contemporary of the pilgrim. The Prnjfia-paramitr treats of six 
perfections (paramitas) of a Bodhisattva, and particularly of the prajfta or 
wisdom of the supreme excellence. The meaningless custom of embody- 
ing constant repetitions, which we find so annoying in the Pali suttas, 
becomes in the voluminous Prajnaparamita so limitless and excessive 
that it would be quite possible to strike out more than half of this 
colossal work. Kumarajlva very intelligently omitted these repetitions 
and superfluities. But Hiuen Tsang most faithfully followed the 
Sanskrit text and translated one hundred and twenty volumes entire, 
in all their wearisome re-iteration of metaphysical paradoxes. 1 

Hiuen Tsang translated the Abhidharma books of different schools ; 
and the Sarvistivada literature has been almost entirely preserved by him 
in translation ; and before we deal with his other works we shall 
treat a little in detail about this school. This school of thought is one of 
the oldest among the eighteen schools which are described in Vasu- 
mitra’s A^adana-nikaya^astra also called ‘ Sainayabltedcipatacanacakra' 
(No. 1284), or the Sastra on the differences of the views of (18 or 20 
Hlnayana) schools translated by Parainartha and Hiuen Tsang. This 
school probably separated from the Theravada before the Buddhist 

Council held during king Asoka’s reign. The principal 
The Sannfcti- seat c f Saiviistivadins was Kashmir, where their 

vida School. 

doctrine developed into an elaborate system known as 
the Vaibhasika. Fa-hsien (399-414) says that this school was followed 
in Pataliputra as well as in China at his time. Vasubandhu criticised 
the Kashmir Vaibhasikas where they became powerful (499 569). 
Hiuen Tsang found them in Kashgar, N. W. India and the Northern 
India. I-tsing (671-695) gives a fairly minute description of this 
school, and the places of its popularity enumerated by him are the 
following : — Magadha, Gujrat, Sindhu, East India, South India with a 
few followers, Sumatra, Java where it largely prevailed, Campa, Cochin- 
China, parts of China, and Central Asia. From this short account 
we can see that this school spread throughout the Buddhist world. 
I-tsing says that this school had a separate Tripifcaka amounting to 
300,000 61 okas (Records : Introduction). The vast literature which 
has come down to us in Chinese shows quite clearly that this 
school had a separate Vinaya translated by I-tsing and a separate 


Edkins, Chinese Buddhism . 
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Abhidharma partly rendered into Chinese by 1 uramartlia and largely 
by the great Hiuen Tsang. 

In Chinese, Sarviistivada is known as Sa-pa-to. They had seven 
Abhidharma books. The principal works of the school is Katyayanl- 
putra’s Jmnaprasthana . 

Katyayanlputra was named after his mother Katyayanl. He must 
have been an inhabitant of the plains of India, whence he went to 
Kipin or Kashmir. He wanted to edit an Encyclopaedia 
Encydopaedia^ of Abbicl harma and proclaimed to all, far and near, 
of Abhidharma “If there be any who formerly heard the Abhidharma 
propounded by the Buddha, let him communicate what 
he knows whether it be much or little. 0 Several contributions extensive 
and short came ; about 500 Arhats or men of superior powers and 500 
Bodhisattvas or neophytes helped Katyayanlputra in collecting these 
sayings scattered throughout Northern India. He, as the chief editor, 
made a selection from the principles thus collected. When the 
principles did not contradict the Sutra and Vinaya, they asserted and 
registered them, and rejected all those which conflicted with these 
authorities. The compilation thus made were .grouped together 
according to their principles ; those illustrating Prajiia were collected 
in the PrajfU-grantha, those expounding the principle of meditation 
in the Book of Meditation or Dhyana-grantha, and so with the remain- 
ing six groups. The eight books amounted to 50,000 slokas. 1 2 To 
this original book, there were six supplements called Tada,’ the latter 
standing to the former in some such relation as that of six Vedahgas 
to the Veda.- 

The seven Abhidharma-books are the following: 1. Katyayanlputra’s 
Jmnaprasthana (Nanjio, 1275, 20 fasc., 8 khandas, 44 chapters'), said to 
have been composed 300 years after the death of Buddha. 
Jn&naprasthSna. ^ j s cons y crec j as the principal work of this school and 

was first rendered into Chinese by Gautama Sanghadeva and others 
in A.D. 383. It must have been well spread in China before the end 
of that century as Fa-hsien knows of the existance of the Sarvastivadins 
in China. This book had two names : A*ta-grantha used by Sangha* 

1 The Life of Vasubandhu by Paramartha, translated by J. Taka- 
kusu, Taung Pao , 1904, pp. 269-295. 

2 The following account of the Sarvastivftda literature is abridged 
from an article by J. Takakusu in the Journal of the Pali Text Society, 
*904-1905, pp. 64-I4& 
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deva, and Jfianaprastkana by Hiuen Tsang. These two are translations 
from one and the same text ; though the originals seem to have had 
variant readings, here and there, the translations do not present 
any material differences in general scope. The original Sanskrit text, 
which is lost to us, consisted of 15*072 slokas and in Chinese translation 
there are 195,250 words in 8 divisions and 44 chapters. Hiuen Tsang 
states that KatySyarriputra lived in the monastery of Tamasavana in 
Chlnapati (N. India), three hundred years after the Buddha’s nirvana. 
The editor of the Chi-yuen4 u Catalogue (13th cent.) writes, “the 
Abhidharma-pifaka is not one and the same in all schools. Now 
according to the method of the Sarvastivada school we place the 
original work ‘body* (kaya) first, and the supplementary works, ‘feet* 
(pada) next. The branches thereof, the Vibhasa, and the title are 
placed last. Those of the other schools come next in order.” 

The Sanglti-paryaya (Nanjio, 1276, 20 fasc., 12 chap. (1 Chi-i-men-tsu - 
lun) is the first of the six (pada) supplements to the above work tran- 
slated into Chinese by Hiuen Tsang. It was composed 
parylya**** by Maha-kau^hila. Both Sariputra and Maha-kausthila 
were immediate disciples of the Buddha, and it is doubt- 
ful if either of them was the author of this. The legendary portion 
of this work says that Sariputra, advised and inspired by the 
Buddha himself, collected the more important Dharmas taught by the 
Master, convened his friends and rehearsed (sarigita) the laws. This, 
he thought, would prevent any dissension in the future when there 
was no Buddha. Takakusu observes that the work was probably com- 
piled by a Maha-kau§thila at a time after the council of VaiSall, which 
was held chiefly for suppresing the ten theses of the Vajjian bhiksus, 
and later on it might have come to be ascribed to Sariputra, because 
he is the hero of the narrative throughout the work. The Chinese 
version Chi-i-tn$n-t$u4Hn translated by Hiuen Tsang is in 20 fasciculi, 
12 vargas or chapters. 

The Prakarana-p3da (Nanjio, 1277, 18 fasc., 8 sections) is the second 
of the six p&da works of* the Sarvastividins according to the Chinese 
authorities. There exist in Chinese two translations of 
a. Prakarana- it which seem to have been made from one and the 

pld*. 

same recension of the text. The first of these transla- 
tors was Gugabhadra who did it with the help of Bodhiyafias in 435- 
443 A.D. The second one was by Hiuen Tsang, who tells us that 
this work was composed by Vasumitra in a monastery at PufkalS- 
vatl. 
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4. Dh&tu-kffya. 


The third of the six p&da treatises of this school is Vijhana-kaya- 
pada (Nanjio, 1281, 16 facs. 6 books) of Devafiarman 

3. vijAsoa* who, according to its translator Hiuen Tsang, was a native 

kftyapftda. > 

of Vigoka near SrfivastI and is alleged to have attained 
nirvSija 100 years after Buddha, It was done into Chinese in 649 A.D. 

Of this series Vasumitra’s Dh&tu-kfya (Nanjio, 1282, 2 fasciculi, 
2 chapters) was the fourth of the six pdda works of the Sarvastividins. 

It was also rendered into Chinese by Hiuen Tsang 

4. Dhfitu-kftya. « n AD According to Yafiomitra, the author of 

the Sanskrit original was Puriia. The original Sanskrit text seems 
to have existed in two or three versions. The larger text was of 6000 
slokas, whereas the other, middle and smaller ones, were of 900 
slokas respectively. The text which was translated by Hiuen Tsang 
was of 830 Slokas and was apparently the middle one. It treats of 
all mental faculties which this school assumes as separate elements 
called ‘Dhatu.' We get the particulars about the Chinese translation 
from K'uei-chi, a pupil of Hiuen Tsang. 

The Dkarma-skandha (Nanjio, 1296, 12 fasc., 31 chap.) is the fifth 
of the six padas of the Sarvastivftda school. According to the Chinese 
authorities Maudgalyayana is the author of the book ; 
k ut Yasomitra says that Sariputra was its composer. 
Whoever might be its writer, the book, though placed 
among the supplementary padas, is not inferior in its matter and 
form to Jlianaprastk&m , the principal work of this school. Perhaps 
it does not go so much into details of metaphysical questions as the 
latter does, but it treats of all important points of the fundamental 
principles of this school, and the importance of this work seems to 
have been recognised by the writers of the other padas. In a colophon 
to this work Ching-mai wrote in 664 a.d, that Dharma-skandha is 
the most important of the Abhidharma books, and the fountain-head 
of the Sarvastivada system. Hiuen Tsang translated it (659 A.D.) in 
Chang-an ; Shi-kuang took notes and Ching-mai put it into literary 
form, and Chin-tung made a final revision. 

The Sarviistivada owes a great deal to Hiuen Tsang for its propaga- 
tion in China' and India owes as much to that great monk 
for his faithful translation, as the original texts of 

6. PimjAapti- all these books are lost to us. The last or sixth of the 
pftda-tastra. . 

six padas, PrajHapti-mstra, , was not translated by Hiuen 

Tsang still I think I should better put it here. The authorship of this 

book is as doubtful as most other ancient books. But Maha- 


5. Dkarma 
skandha. 


6. Prajflapti 
psda-ftbtra. 
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Maudgalyiiyana is accepted as the writer of this book. This work is of 
doubtful character, as it was not translated before the eleventh century 
(1001-1058) by Fa lu (Dharma-raksa) and its author's name is lost. 

( To be continued) 

Probiiat Kumar Mukiierjee 


Two Coins from Cachar 

Two round-sized debased silver coins were found in the month of 
May, 1925 at the village of Topkhana, two miles away from the Haila- 
kandi Railway-station in the Cachar district of the province of Assam. 
A villager, named Nimair&m De picked up the coins from 4 ft. below 
the earth, while he was digging a pond. On the previous day, he 
found another coin of the same size of our present-day eight-anna piece, 
but his little daughter unfortunately lost it. These two coins, how- 
ever, he handed over to his co-villager Babu Trailokyamohan Mohanta. 
From him my highly esteemed teacher, Prof. Vanamali Vedantatirtha, 
obtained them for me. 

1 . Coin of Naranarayana 

One of these two coins is comparatively small in size and refers to 
the reign of the great Koch king Naranarayana. The portion con 
taining the lower halves of the figures indicating the date is broken and 
lost. Still the broken coin is sufficient to give us the date as Saka 
year 1477 ( = 1555 A.D.). This reading has also been confirmed by his 
other coins of the same year preserved in the Indian Museum, Calcutta. 

From the legend contained in the coin we learn that he was a wor- 
shipper of the god Siva. He is most famous in the history of Bengal 
for his heroism and public works. His capital was in modern Koch- 
Behar and he extended his territories on all sides at the expense of the 
neighbouring princes. He won several victories over the Ahoms, 
subdued the Kacharis, took tribute from the king of Manipur and 
defeated the kings of Jaintia, Sylhet and Tippera. This king was a 
contemporary of the great Moghul emperor, Akbar, but Abul Fazl 
does not mention him in his Ain-i-Akbari, while the Akbarnama says 
that he acknowledged the suzerainty of Akbar, whom he is said to have 
helped, in his conquest of Bengal and thereby got some portion 
of the booty. His brother Sukladhvaja popularly known as Silarai was 
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a successful general. The reign of Naranarayana was rooted for the 
fact that during it the Koch power reached its zenith. 

The coins of this king issued in the 6aka year 1455 are found of 
various sizes, types and legends. Let us see how far our coin agrees 
with and differs from others. 

In the JASB., 1856, page 457, a coin of Naranarayana was publish- 
ed by late Dr. Rajendra Lai Mitra. Our coin agrees with that in 
size, date and legend on the obverse, but differs in legend on the reverse. 
That coin contains “Naranarayana bhupalasya sake” while the one in 
our possession contains “Naranarayanasya sake” only ; secondly, a similar 
coin was published in the same Journal for the year 1875, page 306 by 
Blochmann, that coin agrees in date and legends on both sides but 
differs in being much bigger in size. Further it contains slightly differ- 
ent shape of letters. Although there are other slight differences in the 
shape of some letters, yet the most strikingly peculiar letter of our coin 
is K (<$). Its shape wholly differs from that in all other coins. I looked 
for such shape in many coins of the Koch kings in the Indian 
Museum (Calcutta), but could discover none. 

Language of the coin is Sanskrit. 

Probable weight of the original coin is 11*95 grains approximately. 

Diameter of the original coin is 2*9120 c.rn. 

Legend on the obverse : Sri sri Sivacaranakamala madhukarasya. 

Legend on the reverse : Sri Sri Naranarayanasya Sake 1477. 

“(The coin) of the bee oi the lotus ot the feet of the twice illustrious 
Siva — of the twice illustrious Naranarayana in the Saka I 477 ( 155 5 A.D,)” 

X.B. Mr. Gait in his “History of Assam” (p. 52) supplies us with the 
information that Viryavanta, the chief of Khairam. seeing the fate of 
the surrounding Rajas, is said to have voluntarily made his submission 

to Naranarayana. ... .' It was also stipulated that be should 

in future put the name of Naranarayana on his coins, the sign of a macc 
being added to distinguish them from those of the Koch king’s own 
mint. No specimens of these coins are now forthcoming.” 

2. Coin of V a sonar ay ana 

This coin is well preserved and refers to the reign of a king named 
Yasonarayana of the Hacehga§a gotra of the Kachari tribe. It was 
issued in the Saka year 1507 (a. d. 1585). Two other coins (one 
dated and the other dateless) of this king were found by Mr. Nandalal 
Burman, the facsimiles of which have been reproduced by Mm. Padma- 
nath Vidyabinod in the introduction to the “Hedamba Rajyer Danda- 
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vidhi* edited by him. Both of them differ from our coin regarding 
legend, size, script and date (in the case of one which bears date). The 
one is much bigger and the other much smaller than this newly dis- 
covered coin. The former contains legend on the obverse “Hara-Gaurl 
carana parayana HacerigaSS Varnfiaja” and on the reverse — "Sri Sri 
YaSonirayana deva bhup&lasya sake 155.” The date Sake 1505 for 155 
of the coin was rightly suggested by Mm. Padmanath Vidya binod. 
That has been confirmed by this recently found coin which was minted 
two years after. 

A few years back two stone inscriptions of king Meghanarayana of 
the Hacenga&i line were discovered at Maibong in Cachar. They 
supply us with the information that king Meghanarayana caused a gate- 
way to be constructed on the 26th Asadha of the Saka year 1498 (July, 
1576) at Maibong, his capital. From this inscriptional evidence and 
other materials at our disposal we can with all probability assume that 
king Yafionarayana, whose coins began to be issued from or before the 
Saka year 1505, was an immediate successor of Meghavarman. 

The history of Cachar and the Kachari tribe, which played an 
important part in Assam, has not yet been properly built up for want of 
sufficient materials. Even an important king like YaSonarayana 
did not so long find any mention in the history of Cachar. But now 
it is hoped that this newly found coin together with the two coins 
discovered before will certainly place him in his true chronological 
position. 

The language of the coin is Sanskrit. 

Its weight is 9 0051 grains and diameter 311 cm. 

Legend on the obverse : Hara-Gauri carana paia(ra)yana Hacen- 
ga§a Vatrisa. 

Legend on the reverse : jo. srl Yasonarayana deva bhupalasya sake 

1507. 

“ (The coin) of tCe king, the illustrious Yafonarayanadeva, born of 
the Haceogasa line and devoted to the feet of Hara and Gaurl and in 
Saka 1507” 

Hacenga$i appears to be one of the gotras (or family) of the 
Kach&ris. The kings of He<}amba belonged to this line (He<}atnba 
Rajyer Dan 4 avidhi, Intro., page 13 fn). 


Kunja Govinda Goswami 



MISCELLANY 

Crfcnganore 

The capital of the Perumals and the first sea-port in all Kerala, 
'where came ships from all the four corners of world/ Cranganorc is a 
place with which is associated many an ancient tradition. It was here 
that the Perumals, the Imperial suzerains of all Kerala wielded their 
sceptre and received the willing homage of all Malayalis, of their 
chiefs, of their representatives, and of their spiritual leaders. Here 
were built the spacious palaces for their Emperors, the mansions for 
their ministers, the shrines for their gods and the halls and theatres 
for the discussion of matters of State. The venerable personages 
skilled in the arts of peace and war, who crowded this ancient arena of 
activity and guided the 'ship of State* are now but shadowy figures, 
and not a trace of anything historical about them is now available. 
The hand of time was unscrupulous and has completely destroyed 
evety thing of the past. The sole sites surviving from that ancient anti- 
quity are the few temples, such, for instance, as Tiruvancikulam, 
Cranganore, Kfttolli, Cingapu r am, TrikulaSekharapurarn, and a mosque, 
and the site of the PerumiPs palace. The vestiges of none other 
are now available. Even the sites of the specially important historical 
areas, such, for instance, as the Chinese, the Grecian, the Roman, the 
Huddhistic, the Jewish and the Christian colonies 1 are lost in obscurity 
and have yet to be identified. Muziris, Anjuvanam, Manigramam, 
MahodayapaHanam— whether these are the names of the whole town, 
or of the different suburbs of the capital is yet only a matter of guess 
work. So. again, it is as regards the site of the Christian church, 
the College and the Fort built by the Portuguese. Thus it will be 
seen that the ancient and mediaeval history and geography of this 
ancient capital of Kerala are practically unknown and the only 
possibility of throwing any light on this tangled web of mystery, 
obscurity, ignorance and confusion rests wholly and entirely upon 
what may yield after an excavation in that centre. That excavation 
may yield some valuable clues and materials to solve the mystery 


I It is subsequently learnt that the Portuguese built this church 
and fort on the site of the old Christian colony. 

I. li. Q., SEPTEMBER, 1926 
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enshrouding the city and to reconstruct something ot its history, that 
the bosom of the town holds forth some secrets yet for us, may be 
anticipated, if any credence may be attached to reports now and then 
received of finds in the shape of coins and gold, of ancient pottery, of 
the remains of ancient construction, of well-paved wells etc., — reports 
which are as a matter of course always and only second hand. 

Even in the period of modern history the town often fell a prey 
to the sack of ruthless soldiery. At one time it was the conquering 
hordes of Zamorin of Cali :ut, and at another the combined armies 
of the Maharaja of Cochin and the Dutch repulsing the indolent 
Portuguese and the aggressive Zamorin. Towards the close of the 
eighteenth century came the invading hordes of the ruthles c iconoclast, 
the Tiger of Mysore, who sacked and destroyed every noble structure, 
religious or secular. Hence there is not even a single structure which 
can claim any high antiquity. 

Tims the historical arena of Cranganorc is as vast as it is unknown, 
and it will be presumptuous in the present imperfect state of our 
knowledge, to enter into any sort of details about the town. Hence 
I shall content myself with a few lemarks on the places of worship 
visited. 

/. liYVvandku[ain Temple 

One of the most important of the temple* in the locality, it dates 
back to the period of Ecru mats. Tiaditkn will have it that this 
temple was founded by one of the early Perumals. Since the deity 
enshrined is supposed to represent Cidambaresa, it is possible that 
the l’crumal who founded this temple is a piince from Colamandala. 
Tradition hath it that there were two Cola Perumals. From this point 
of view it is reasonable to hold that the temple m ist have been founded 
earlier than the 3rd century A. L>. 

This tradition of the eastern origin of the temple is also to some 
extent borne out by the structural peculiarities of the temple. The 
most noteworthy feature is the presence of more than one Gopuram. 
As regards the Srikoil, it deserves to hi pointed out that it has a 
porch in front— -a feature not commonly found in other temples. These 
two structural peculiarties are, however, found in the neighbouring 
Klttolji Temple, where also the same influence may be traced. Further, 
the presence of Dasls in attendance, the daily function of taking the 
God in procession to the bed-room, and the presence of a number 
of shrines also may be adduced in support of the same origin. 
This Mtter, namely, presence of more than one shrine set up around in 
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the precincts of the temple appears significant. In old temples the 
presence of many shrines is in itself a rare thing, but so.far as we 
know in no temple are found so many shrines set up in honour of the 
same deity. When it is remembered that on an individual’s death 
his own favourite deity is sometimes enshrined within the precincts of 
the family temple if there be one ; when it is remembered that Swami- 
y.irs generally have their own gods deposited in the place, generally 
a temple, where they happen to spend their last moments, one may 
incline to the opinion that these are shrines set up by different lords of 
the place to locate their favourite gods. If this view is plausible, heie 
is one indication of the number of Perumals who held their court at 
Tiruvancikujam. The number of Saiva Perumals may thus be fixed 
with some sort of certainty. Following this line of argument one may 
presume that there was at least one Vaisnavite Perumal from the 
presence of the TrikulaSekharapuram Visnu Temple. And this leads 
one to suppose that somewhere in the neighbourhood there might be 
existing the ruins of the ancient Buddhistic pagoda, which is reported to 
have been built of gold ; for, some of the Perumals were decidedly 
Buddhistic in their faith. 

Since the foundation of the temple, Vaticulesa appears to have been 
the patron deity of the Perumals. It is here that the statues of 
Bhiiskara Ravi Varma Ceramdn Perumll and his spiritual preceptor 
Sundaraimirty Swamiy.tr are set up and worshipped. After the 
dismemberment of the Perumals’ empire the temple passed into the 
hands of the Perumpatappu Swarupam i. c. the Cochin Royal Family, 
and IT. H. the Maharaja of Coclun derives his sovereign power from 
being the custodian and guardian of Vanculcsa, as is evidently clear 
from the Royal title “Gahgadhara Trikoil Adiharikal Vira Kerala etc." 
still affixed to the Maharaja’s name. This amply bears out the supposi- 
tion that in ancient days the Maharaja of Cochin must have held their 
court at this historical centre. 

The Siva shrine set up at the western entrance has an interesting 
tradition connected with it. It is said that when one of the Perumals 
accepted Buddhism, hj wanted to set it up in the family place of 
worship. In this family shrine was originally set up a $iva idol. The 
Perumal, therefore, had it removed to the precincts of the Tiruvanci- 
kulam Temple and enshrined it in this structure. It is now familiarly 
known as Natakkal-Tevar. 

In the Matiiakain is found a pair of Konna trees (C:* ssius Fistula ) 
Though this tree flowers generally only in March-April-May, the pair 
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in the temple flowers at all times in the year, one or the other yielding 
flowers every day. The faithful see in this a manifestation of Van* 
culeda, 

2. Klttolli Temple 

This is another temple dedicated to $iva, which tradition puts back 
to the period of the Perumals. This temple which literally means 
Kll-Ta]i represents AirSnikujam Kajakam. From the size of the 
Matilakam, which could more or less be inferred from vestiges yet 
available it must have been quite an important temple in early days. 
But nothing of its old glory is now to be found, the last stage in its 
downward course being marked by the sack and destruction at the 
hands of Tippu's soldiery. The area is now marked by the presence of 
many broken images of gods and goddesses, which in many a case 
reveal a high degree of excellence. The image in the main structure, 
the biggest of the kind yet examined, probably represents the sole 
relic of its former greatness. In its general structure the central 
shrine has much in common with the Tiruvancikularn temple, though 
it is now in ruins. 

The discovery of an inscribed slab of stone in the vicinity of this 
temple about 4 feet below the level of the ground makes one inclined 
to think that an excavation in this area may yield some interesting 
finds. 

3. The Mosque 

On the banks (at the south-east corner) of the Arakujam, lit. 
Ararnanakulam, the Princesses’ tank, is situated a small mosque. This 
is reported to have been the first mosque founded in the whole of India. 
It does not face Mecca but faces due east and this is, therefore, a pecu- 
liarity which distinguishes it from every other mosque here, for invari- 
ably all of them face Mecca. Secondly, its position is such that the 
Arattu procession of the Tiruvancikularn temple circumambulates this 
mosque also. These are quite significant facts and may suggest some 
close relation between this mosque and the rulers of the land. 

The story of its origin runs thus : The Perumal who went to Mecca 
married a neice of the Holy Prophet. After that he returned homewards 
accompanied by his wife and his brother-in-law, Malik Din Hajiyar 
with eighteen stones to found eighteen mosques. On the way, however, 
the Royal consort died. But before his death he had given a Royal 
writ to his successor at Tiruvanciku|am to permit his brother-in-law 
to found a mosque over his once favourite temple. In deference to 
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the wishes of his predecessor, the then Perumal allowed him to 
build the mosque at the present site, which more or less igreed with 
the description given in the letter. The first of the stones was de- 
posited here and over it was raised the first mosque. Here Malik 
Din Hajiyar lived and died, preaching the gospel of the Holy Prophet. 

The origin, as sketched here, appears to be exceedingly doubtful, 
because the PerumaPs Apostacy is now discredited. It may be that 
the mosque is founded not on the site of the Hindu temple, but on that 
of the Buddhistic shrine. My later enquiries also show that there is 
a tradition which corroborates this view. If this is tenable, then we 
have the site of the Buddha shrine discovered. 

4. Trikulahekharapunxm Temple 

This is the only important Vaisnavite temple in the whole locality. 
This temple must have been founded by a Kula£ekhara Perumal, 
probably the same who wrote the two dramas, Dhanaftjaya and Tapatl- 
samvarana. Because he was a Vaisnavite, he probably did not 
accept Vancnlesa as his patron deity and so set up his own favourite 
god and established a new town which henceforth came to be 
called Trikula^ekhara puram, the city of Kulafckhara. Few might have 
been the emperors who espoused this cult and hence probably 
it never rose to be the most important temple. In its structural 
peculiarities it has much in common with the temples at Tiruvanci- 
kujam and KlttojH. 

5. The Bhagavafl TempU 

The temple is dedicated to Bhadra-Kali, whose wrath is supposed 
to be the cause of all epidemic diseases in Kerala. To gain her good 
will a big annual festival is held towards the close of February or the 
beginning of March, when thousands and thousands of people stream 
into the place from far and wide. The temple was founded between 
the years 115 and 12s A. D. by Chenguttuva Perumal, the Imperial 
sovereign of all Kerala, who reigned from 69 a. d. to 125 A. D., to 
commemorate the tragic end of a faithful woman . 

“Kannaki was the fair and virtuous bride of Kovalan, a rich 
merchant, who lived in Cola during the reign of Elanchel-Chenni. He 
was reduced to poverty because of his loose way of livings and migrated 
to the Pandya kingdom, accompanied by his devoted wife. There 
the unfortunate man was charge 1 with stealing one of a pair of anklets 
intended for the queen and was hanged. The indignant wife proved 
the innocence of her husband at the court of the king and charged 
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the king with unrighteousness. Cutting off one of her breasts 1 , ae 
threw it into the midst of the council chamber and invoked eternal 
curses upon the king. She then rushed out of the court and ran to 
the hills, where she died. 

One of the mountain chiefs, who was on his way to the court of 
the Pcrumal to pay his annual subsidy, happened to witness her death, 
and reported it at the court of his overlord. To this information 
Cattanar, the court poet of the I 1 .indy a king, at that moment a 
distinguished guest of the Perumfil, then added the preceding details. 
The Perumfil was struck with pity on hearing the woeful story and 
asked his younger brother, Prince Ellankov Adigal, to commemorate 
it by writing a book. The queen was so overcome with sympathy 
for her unfortunate sister, that she requested her lord to build a temple 
in honour of the devoted and faithful wife. Thus, thanks to the yyai 
sorrow, an excellent work, “ Chillappatikaram,” was written, id a 
temple was built, one of the most adored in all Kerala, to preserve the 
memory of the tragic fate of a noble woman/* 

Thus this is the most ancient temple in all Kerala. It i. also 
a very queer type of temple. For all practical purposes the goddess 
predominates everywhere ; but judging from the structural point of 
view it appears that $iva, enshrined in the centre of the sacred 
precincts, is the most important. For, the shrine of the goddess is 
identical with the Beli-Kallu, the sacrificial stone established in 
Agni corner and as is the case in other temples, it heads the Sapta 
Matrkals. Here, then, have we an instance of a sacrificial stone 
superseding the main deity in the temple. It may not also be un- 
interesting to point out here that the gold masked Pidha, symbolic 
of the goddess, bears no little resemblance to a miniature Buddhistic 
Stupa. To the east of this is a closed up shrine, reported to be the 
original.seat of the goddess, the conte Us of which nobody knows. 
This temple, therefore, offers an interesting field for work. Here 
is also hung a bell which carries an inscription in old Portuguese : 
‘Praised be the most Holy Name of Jesus/ evidently bespeaking its 
Portuguese origin. 


K. R. PlSHAKOTI 

i During the Bharant festival the goddess is even now referred 
to as Otfca-Mulacci, a lady with one breast only, thus attesting to the 
traditional story of the cutting off one of the breasts. 
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The Barhut J a taka-scenes are important as indicating the existence 
of a collection of Birth-stories. One of the Pali canonical books, 
namely, the Culla-Niddesa, refers to a collection of 500 stories ( pafua 
jataka-satani ). 1 The reference is apparently to the canonical Jataka 
book included in the Sutta-Pitaka. The stories presupposed by the 
carvings differ in details from those in the Sutta-Pitaka collection, 
and approach those in the Jataka-Commentary, compiled in the 5 Hi 
century A. I)., if not later. When this was compiled, the traditional 
total number of the Birth-stories was 550. Buddhaghosa himself knew 
this to be the total number. But when Fa Hian visited ('ey Ion in the 
early part of the 5th century A.D., lie saw representations of 500 Birth- 
stories round the Abhayagiri monastery. This number tallies with the 
total given in the Culla-Niddesa. The Commentary edited bv Fausboll 
is the Jatakatthavannana which refers to an earlier Sinhalese Commen- 
tary, the Jatakatthakatha, with which Buddhaghosa was acquainted. In 
Fausboll’s edition the Commentary-collection contains 547 Jatakas, fall- 
ing short of the later traditional total by just three stories. The follow- 
ing are the processes whereby the number increased from 5 00 to 
550 : 

(a) Repetition of the same story under the same or different titles , 
e. g., Kapota (42), Lola (274), Kapota (575) and Kfvka (395) ; 
Indasamanagotta (161) and Mittamitta (197) ; Bhojajanlya (23) 
and Ajaiina (24) ; Aramadusaka (46) and Arainadusa (268) ; 
Losaka (41), Mittavinda (82), Mittavinda (104), Mittavinda 
(369) and Catudvara (439) ; Phala (54) and Kimpakka (85) ; 
Nandi-Visala (28) and Sarambha (88) j Farosahassa (99), Parosata 
(:ot), Jhanasodhana (134) and Candabha (135) ; Sakcta (68) and 
Saketa (237) ; Mahapanada (268) and Suruci (489) ; Ekaraja 
(303) and Manikundala (35 0 ; Kakati (327) and Sussondi (360) ; 
Akatahnu (90) and Iliri (363) ; Makkata (173) and Kapi (250). 

{b) Repetition of the same story conveying slightly different morals , 
e. g., Khar ad ly a (15) and Tipallattha (16) ; Vfinarinda (57) and 
Kumbhlla (224). 


Culla-Niddesa, p. 80. 
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(*) Repetition of the same story with changes in the personnel , e. g., 
Rucira (275) and Kapota (42) ; Ghata (355) and Ekaraja (303) ; 
Veluka (43) and Indasamftnagotta (f. 161) ; Migapotaka (372) 
and Somadatta (410). 

\d) Manipulation of different stories to impress the same moraU e. g., 
Sujata (352), Matarodana (317), Ananusocanlya (328) and 
Mattakundali (449). 

(e) Development of different stories with the same plot , e. g., Kuru 
dhamma (276) and Vessantara (547). 

(/) Multiplication of the stories with the same hero> e. g., Alambusa 
(523) and Nalinik'i (526); Vidhura-Pandita (545), Dhumakari 
(413) and Dasabndimana (495). 

(g) Separation of parts from a whole , e. g. t Kakan^aka (170), 
Sirikfdakanni (192), Devatapatiha (360), Khajjopanaka (364), 
Bhuripanha (452), Mendaka (471), Sirimanda (500) and 
Paftcapandita (jo8) from Mah.lummagga (546) ; Kandari (351), 
Culla-Kunila '464) from Kunnla (536) ; Catuposathika (441) 
from Punnaka or Vidhura-Pandita (545).’ 

So far as these processes are concerned, the Barhut Jataka-scencs 
yield the following testimonies. In the scene bearing the label Isi 
simgiya-Jataka, just the Bodhisatta's birth from a doe is fully represent- 
ed. 1 2 This is a minor point in the story of Bayasrnga. The really 
important point as to how the Bodhisatta was tempted in vain by a 
heavenly courtezan and an earthly princess is entirely left out. The 
label indicates that there was only one Buddhist version of the story, 
then known to the Barhut artists, with the title corresponding to that 
of the story of Rsyasrnga in the Sanskrit Epics. In the later Buddhist 
works, such as the Jataka-Commentary, the Mahavastu and the Ava- 
danakalpalata, one finds two stories, named after the two temptresses 
as the Alambusa and the Nalinika, with PsyaSrnga as the hero and the 
Barhut episode as common to both. In the second scene the artists 
have represented a royal personage as giving away a state-elephant as 
a gift to a Brahman ascetic. The scene bears no label whatsoever to 
indicate that it belonged to any particular Birth-story. The Commen- 
tary-collection contains two distinct Jatakas, viz., the Kurudhamma and 
the Vessantara, developed with the Barhut episode as a common plot, 


1 The numbers refer to Fausbftirs edition. 

2 Cunningham's Stupa of Bharhut, PI. xxv. 7. 
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the latter as a Buddhist substitute for the Ramayanic story of 
Rama Sita. 1 

In the Jataka-Commentary, the story of Kandari-Kinnara is treated 
as a separate Jataka as well as an interlude in the Kunala. . The Barhut 
scene with the label Kadari-ki 2 leaves one in the dark as to the actual 
position of the story in the Jataka collection, then known. Similarly 
the story of Janaka and Arrow-maker is just one of the many episodes 
in the M aha janaka- Jataka. Neither from the Barhut scene 3 nor from 
its label it is decisive if this was then treated as a Jataka by itself or an 
interlude of another Jataka. But consider the scene in which a pair 
of Kinnaras stand in the presence of a king. 4 5 It bears a label which 
distinctly characterises the underlying story as a Jataka, called Kinnara. 
This story occurs in the Commentary-collection as. one of the episodes 
in the Takkariya -Jataka. Here the evidence of the Barhut scene may 
be taken to prove either that the stories originally treated as separate 
Jatakas were later on interwoven into the narrative of a larger Birth- 
story of novelette class, or that the interludes of a novellette Jataka 
came to be treated as independent Birth-stories. The following example 
will however show how the earlier form of a story supplied the peg 
upon which was engrafted another story. Mahausadna’s feats of 
wisdom and ready wit at Yavamadhyaka form one of the many epi- 
sodes in the Mahaummagga- Jataka. The Barhut carving illustrates 
just these feats under the label V avamajkakiya-Jatakn. The label clear- 
ly indicates that the Jataka in its earlier form was concerned only with 
these lcats. '* 


B. M. Baku a 


1 Fausboll’s Jataka, vol. VI, p. 557 : the wife of the Bodhisatta 
says that she followed her husband in his exile just as Sita followed 
Rama (Rfanam Sita va). 

2 Stupa of Bharhut, PI. XIV (Side), 

3 Ibid., PI. XLIV. 2. 

4 Ibid., PI. xxvil. 12. 

5 Ibid., PI. XXV. 3. 

1 . H. Q., SEPTEMBER, 1926 
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The Sadhanamala and its Tibetan Version 

Scholars know that an edition of the Sadhanamala was first under- 
taken over eleven years back in the Bibliotheca Buddhica Series , but 
there is hardly any hope of its coming out, the series itself having been 
discontinued owing to the great war and the political situation in 
Russia. Dr. Benoytosh Bhattacharya has, however, now brought out 
an edition of the same work in the Gaekwad's Oriental Series of 
which he is the General Editor. 1 he book will be complete in two 
volumes, of which only the first has so far been published. The 
editor deserves our thanks for his learned work which, though not 
tree from criticism, is a valuable contribution to the subject. 

The edition is based on eight different MSS. In seven of them 
the work is called Sadhanamala, while in only one MS., viz., Nb, 
one finds the name Sadhanasamuccaya which is supported also 
by the blank obverse side of the MS. Ab. Now, in the Tibetan 
Tanjur, Kgyud Ugrel ( Tantravrtti ), Du, LXXI (Cordicr, Vol. 
iii, p. 20) there is a large collection of 246 (95-340) sadhanas 
(sgrub thabs) under the name Sadhanasamuccaya (sgrub thabs kuu las 
btus pa), which is divided into three sections. With a few exceptions 
almost all the sadhanas found in the Sadhanamala , as it is presented 
to us in the first volume by Dr. Bhattacharya, arc identical with those 
in the Tibetan work, and both of them begin with the Trisamayaraja - 
sadhana. The words, sadhanamala and sadhanasamuccaya , though 
different are identical in meaning, and are, therefore, two different 
names for the same work. 

As bearing upon the later phase of Buddhism, the Sadhanamala 
is a work very important in various respects. But l am here concerned 
only with the Sanskrit text as presented in the volume of GOS. 
It has already been noticed that for the preparation of the present 
edition not less than eight MSS have been used, yet it is desirable to 
examine how far the readings in the text edited by Dr. Bhattacharya 
are correct and reliable. With this object in view I take up here only 
two sadhanas at random, nos. 2 and 3, and comparing the 
Sanskrit text with the Tibetan version place the result before my 
readers. I hope to show that it is Tibetan and not Sanskrit that has 
preserved the true and actual readings in many cases, and that the 
former helps us in understanding many obscure points in those 
Sanskrit works that are extant. 
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i trisamayarajasAdhana 

Sanskrit Text, Sadkanamala y No. 2, pp. 15-17. Tibetan Text, Dam 
tshig gsum gyi rgyal pohi sgrub thabs \ Tanjur, Rgyud hgrel, Du, 
LXXI ; Cordier, III, p. 20. 

Page 15, Verse 1. 

In a 1 2 3 in the word s am at a sa ra d fi a rm ii 1 a h for samata- which has 
hardly any sense we have in T ( = Tibetan) samati- (sin tu yah dag). 

Similarly in c for asamantd * T has asamlnd (mb in vied) which 
is undoubtedly better. 

In d for sama- in samavara 0 T reads asama- ( mt skuas med) and 
consequently owing to the metre it should be compounded with the 
preceding word, amalacalZsatna 0 . 

It may also he noted that in b for jagati T reads jagatain ( hgro ba 
mams kyi) y but the metre does not allow it. It is, however, immaterial. 

Verse 2. 

In a as the metre, M a njubb 3 demands the third syllable in 
gaganasamd must be guru, but in fact it is not so. Moreover, the 
compound word does not give any clear sense. The line in T 
runs here thus : gagautamas tadupamU n.i vidyate (nam inkhah dan 
mtshuhs de mams dpe med). But this reading, too, in Sanskrit cannot 
be accepted for the same reason. Therefore, for the sake of metre, the 
actual reading seems to have been : gaganopamas tadupam* na vidyate. 
But if we accept here a defective metre as the case is often found in 
such Buddhi.it writings, the actual reading might have been as suggest- 
ed first. 

T fully supports b , but there is nothing, as cannot be expected, in 
favour of the reading as'lmike fer ashnake. 

In c, sadasattvadhatii 0 does not give any sense. For this T has sada 
(for sada) sattvxdhat 1 (rtag tu sc ms can khams). The word sada is 
made here sada ending in short a owing to the metre. This kind of 
shortening long vowels is often found in Buddhist Sanskrit. See 
below, verse 3, a , karunnvega for karunavega. 

In the same line for °vara° T reads °/i\ita° (byed). 

1 The full text is edited at the end of this paper. 

2 The four successive padas of a 4 oka is indicated here by a, b y c, 
and d respectively. 

3 The scheme is as follows ; 
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In rffor asamantd 0 7 appears to read samantaP (ma Ins pa^nikhila 
=*sainanta % lit. amTirta). Now, the compound word being in this case 
samantasiddhisui between this word and the preceding one, vigatopamesu, 
a short syllable is wanting in the metre and for this the insertion of ca 
may be suggested. 

Verse 3. 

In b for avirodha- T has anirodha - {hgog pa tned) which is wrongly 
written in the MS., A, as anibodha *. In c T reads "parJfy anauthn 
(gzhan yah mthah vied pa) for °parasaman(im. But if we ignore 
the Tib. word yah, as Tib. translators often put it, though its Skt. 
equivalent, apt, may not be employed in the original, and sometimes 
also omit it even when it is actually found therein, the reading as 
printed may be regarded as right. The word para in arthasadana - 
para is undoubtedly used in the sense of 'totally devoted to*, but the 
Tib. translator has wrongly taken it to mean anya 'other* (gzhan). 
It may be pointed out here that the hyphen at the end of c is not 
wanted at all. 

Verse 4. 

In a for na nirodhatam T gives anirodham reading simply hgag 
tned which is generally translated by anirodha . In the same line the 
reading acala as found in the MS. A for akula in karunacarikakula is 
supported by T which has gyo ba tned. 

In b , tritoki is compounded with vara 0 , but according to T it is 
evidently used as locative, triloke , e in classical Skt. being changed to 
i in Buddhist Skt. ; for in T the word is followed by the verb : li/ig 
rtengsum bsgroh { bsgre 1 ?) and not by vara {mchog). 

In c T has literally tneya- igzhal by a) for -mita- in amita °. 

In d, gat ini gateyvapi is a doubtful reading, as it is not allowed by 
the metre, nor is supported by T according to which we may read here 
in prose alio tatra dharmata sngatir avagata {lye ma c/ios hid dcr hjug 
legs par kb on du tshuh). As the T shows, sn- {legs par) cannot be 
construed with dharmata as sudbarmata . It seems that the Tibetan 
translator could not understand the line clearly, nor is the Skt. line free 
from defect. 

Verse’5. 

In a , varada must be joined in compound to the preceding word 
agrasiddhi-, the word being agrasiddhi-varad.l {h) as shows the Tib. 
version : mchog dim grub mchog sbyin . 
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In b for varadanatZ read varadana ti separately, here varadina 
being for varadunani in classical Slct. as suggested by T : sbyin 
pahi mchog di dag 1 la. The next words in T are rtag tu legs par gsel, 
which can be rendered into. Skt. by sada suvrtah (** suprarthitah). 
Accordingly one is to read suvrtatarp gatah for the adopted reading 
agr.igatifim gatah. But, in all probablity, the actual reading in T for 
gsal might have been srh ; thus with legs par (as legs par soft) it means 
sugata in Skt., and the Tib. phrase is well-known in that sense. Conse- 
quently the only reading which can be suggested here is sugath\x 
gatah for agragatitarp, gatah as printed. The latter may, however, 
somehow or other be defended in the sense of the former. 

Page 16. 

In c according to T the word triloki is to be taken separately for its 
classical form triloki as in the preceding verse. The reading in T is : 
hjig rten gsum kun, Skt. triloki (-*) sakalah , or sakala trilake. 

After this the prose line, iti trisamayarajakalpokta vajradkarasaii - 
glfa stutih Is put in T in verse completing it with the following line 
cf the next verse : idant tad 0 vistaram . 

In accordance with T there is no iti before trisamayarafa 0 , nor sarp 
in sainglta in vajradharasamgita , but it adds krta ( byas ) after stutih. 
For idam tat T has atra tat [de hdir). 

Verse 8. 

The whole line darbayantP vtgraham is omitted here in T. 

Verse 9. 

In a T has siddhi (grub ba) for tuddha. It is to be noted that in 
b the metre is defective owing to nine syllables instead of eight. 
Accordingly one should read in a and b, siddhamogkarafam for mddkam 
amogharajam as printed. Amoghasiddharaja (don yod grub pa rgyal po) 
is the actual word, but only owing to the metre the word siddha is put 
here before. 

In d for pravadanti T has dadanti (~ dalati ) reading ster bar 
rndzad pa ste without the prefix pra- ( rab tu). 

Verse 10. 

In d for manasepsitah T seems to read manasepsttam (yxdkyt 
hdod pd) to be taken with sarva 0 pUrlfft. In the same line T adds 
pan- ( yoixs su ) before dadanti (ster). 


I In the xylograph bdag. 
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In c for balam vegam T reads stabs kyi bugs which is in Skt. balasya 
vegam, ( = balavcgam ). 
dan for kyi. 

In the following two prose lines for eva after etad T has evam (de 
bzhin du , lit. tat ha) ; for vajramandala ,° °pahjara° (gur); 1 and for 
mah dyogatantre'pi 0 pa [ hita m % yoga mah at a ntrd nusa ra n 1 d vary am ( hbyor 
rgyud chen pohi rjes su hbrahs nas brjod pa r byaho). 

Verse 1 1. 

In b for bit idhaputraim ca bhuvatah T reads budlhaputrasva b ft a vat a !> 
(saiis rgya s sras kyi rah bzhin dan). 

Verse 13. 

For gnrau vidheyd nlvajhd in a T has natikramya guror ajax ( bla 
main bkah las hdah mi by a). 

In c and d after mantra mudrdb ca T adds vyarlha (don med), and 
the whole line seems to have been read : na svayam mantramudrdb 
ca vyarthd nu»y as ca naiva tuh j as suggested by T : rah gi snags 
dan phyag rgya yah / don med pa dan hams mi bya. 

Verse 14. 

In d T has bho/aniydh (bsah bar bya) for bhahjauiyah. See Sddhana- 
mdld. {). 14, 11. 14-15 : “na vajrdkdrd bhakmniya nd," 

Verse 15. 

In b for mudradisu gauravam which is evidently wrong T has 
mudrdydm or mudrdyv agauravam (phyag rgya mi gas). Literally /dn 
T may be translated thus : hey am mu dra w agauravam (phug rgya mi 
gus span bar bya). 

Verse 16. 

In b for s usilunapa radhayoJt T has sublie naparadhayet (tshul khrinn 
Idan la smad mi bya). In c for na kdryain read nukaryam T reading 
the sentence bya min bya ba ini bya shin. 

Verse 17, 

In a, samksepdt is omitted in T which in a and b literally reads : 
pardtmapratikTddni / kdrydni khalu varjayet / (bdag gzhan rjes su mi 
inthun paid / bya ba mams ni span bar bya /). In c for mahdkalpe T 
reads °kalpah (r tog pa chen pahi dam) 0 . 


1 See Sudhanamdld , p. 6, 1 . 3, where the word vajrapahjara is used. 
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Verse 18. 

For kaukrtyam ajhamalam in a T reads ka ukrtyasahitd ji vo tta 
kCitya h ( htsho ba hgyod bcas mi bya zhifi). Accordingly the Skt. reading 
-corns t< 1 haw been kauhrlycn a /7 va m alam , the last word, alam, being 
taken in the sense of ‘enough of, 1 vZirava , ‘negation.’ In that case, the 
second case-ending instead of third one as demanded by grammar in the 
word fifiva (as well as rati which follows; may be due to Buddhist Skt. 

In b for ran ni samganikd.su ca T has ratim ganokathdsu ca (tskogs 
smra dgah ba). The reading of the last portion of b in Tib. appears to 
be defective. Sec the text edited. In accordance with the reading as 
suggested by me b would literally mean ‘ ganakathd (or the talk about 
multitude of people) cannot be allowed.’ But ganakathd of Tib. may 
be tantamount to samganikd of our text (see Mahdvastu , II, 355 ; 
Dnydvaddna , p. 464) meaning ‘association’ or ‘conversation with a 
multitude or company.’ 

In c for b/iarih which has no sense T gives bhdvalt (gyur, lit. 
bhUta) to be connected with the preceding word, vidkitsakatdbhdvah . 

The remaining portion after the verse 19 is put in prose in T. 

Verse 20. 

In c for srdddhah T reads xresthak (dan po, lit. pralhamahX 

Verse 21. 

In a T reads 7 / itodyuktavdn manalt 0 , strictly °hitayuktavd ntnanah ' 
(plum pa daii Idan pahi lus dan 0 ) for °hitodyuktah (which should have 
been *hitodyukto) vdnmanah 0 . 

In d for vidhind T has sddhanetia ( sgrub thabs). Accordingly the 
actual reading owing to the metre seems to be sddhanepsitam for 
vidhine . 

II V A J RASA N A S AD H A N A 

Sanskrit Text, Sadhanamald , No 3, pp. 18-22. Tibetan Text, Rdo 
rje gdan gyi sgrub thabs, Tanjur, Rgyud hgrel, Du, LXXI ; Cordier 
III, p. 2 j. 

P. 18, L. 1 

For namaK tathbgatdya T has tiamab isrivajrdsandya , thus suppor- 
ting the reading found in the MS. A, excepting Art- which is omitted 
in the latter. 

LI. 2 5 

As regards the beginning stanza, there are some divergent readings 
in T, but as it is not quite clear to me on some points it is better not to 
discuss them here. 
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L.6 

For tatah T reads Ultra (dc la) which is better ; and for bkagavaniam 
it has bhagavan-mTirttim (°sku) 

L. ; 

T omits ''buddham sarvatathagatadisamanvitam . 

L. 11 

lh>r hr* after >‘iitlbhaya T has hrlh. 


L. 12 

T omits svahii after Jm , and reads ah for khu. 

l\ 19, I. 4 

Before guru 0 T adds uttar a u ( bla bin ?ua c ). 

L. 5 

For snanapU/u' T has snanapufyadP {khrus dan me tog la sags 
pa ), 

L. 6 

T right!)' adds kuhala or pu ay a- (dge) before parimmam , tr Parana 
gamanam is left out in T. 


P. 20, 1. 4 

Before dvibhujam T adds ekatnukhain izhal gag). 

U 5.6 

For s ivyaitaraqi and apasavyam (in every case printed ava°) T has 
apasavyam (ssdak’Vnain 1 and savyam (gyas and gyon pa) respectively. 
And for utsanga 0 T reads uttana 0 (gan kkal du ). That as regards the 
bhxunispanamudra the Tib. readings are quite right is evident from 
different figures of the Buddha. For instance, see the figures in the His- 
tory of Fine Art in India and Ceylon by Vincent A. Smith, p. 189; 
Indische Plastik von William Cohn, 1921, pp. 26, 27. The case is the 
same with 11 . 9, 10. See below. 


L. 6 

For rak tav as trace haditagatra'i u T has raktavastragatram ( na bzah 
dmar sku\ After this T adds bsnatns f Skt. lit. g/ kitarn ; it may, how- 
ever, be explained in the sense of grhitva ( bsnams nas). 

L. 9 

For savya- T has apasavyahaste ( = dakaina °), as it reads phyag gyas 
pa na. Camara is taken in the right hand and not in the left. 

L. 10 

For apasavyena T has savye {~vame). For puqpacchata T reads 
saputyapallava 0 ( yal ga me tog dai\ bcas pa). 
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L. rr 

T omits mkla- in 'mklavaryam reading lit. gatravarnavanfat 1 
(skn indag can pa). 

LI. 18-19. 

T supports the reading stanamadkye l nu ma dbus su) found in the 
MSS. N C for stanadvaye . 

L. 1 9 

For tuklavarnam T has raktd J [dinar pd). 

P. 21, 1 . 1 

For vibhllvya T vibhavayet [bsgom par by alto). 

L. 2 

For hukaram T hukdrah, [hum yig go \ Here ends the sentence. 

L .3 

For samayasattvavat f lias vlravat or (aposvivat [dpal bzhin du ). 

L .4 

In T tat aii is omitted. For 0 mandalani tasyopari T reads °mandala- 
soypari . For 11 hard* T, which is here a little indistinct in the xylograph, 
seems to read a k a rd J . 

L. 5 

T omits ca before iti. 

L. 8 

For urdhvam T has viadhye [dbus su). 

L. 13 

For sthapayct T reads bhdvayet [dgon bar by alto). 

LI. 1314 

For arghydp roknanai t 1 T reads padyaca m a na dh 1 ipakxepa nu m \zhabs 
bsil dan | zhal bsil dan I bsan {b satis ?) gtor rna/ns]. 

L. 14 

For kfirddi T has pdyasddi {ho thug la sogs ). It may, however, be 
observed here as evident from the Tib. the word kdira does not mean 
here ‘ milk', but ‘rice and milk cooked together’ as porridge. This is 
called payasa or paramdnna in some parts of the country, while in 
others the very word, ktnra, is used in the same sense. 

L. IS 

in T vihitah is omitted. 

h H. < v > , SEPTEMBER, 1926 80 
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L. 1 7 

In T samayas tram is once and samayam aham is omitted. 

L. IS 

Delate o //. hii 1 seem t > add o (ox a , hu , l'or pu^ad T has taial 

[ilc r*‘is\ 


sKl^A M A V A R A J A S A DHAKA 
<>v 

nATN A KARAGl' i'T.M’A I '.A 
Tibetan Version 

1) \M ISIHG GSUM ( j Y i RGVAL I’Ol.ll SGRIT, T1IA13S 

i.mjm, Ky\ud hgrek Du, LXXI ; Cordicr, III, p, 20. 1 * 

g,.r * kad du ! tri a ma ya ra ja ssi dha nam I bod skad du 1 
dam Dili g gamm gyi rgyal pohi sgrub thabs i! 

Sans igvas dan I byan chub ^enw dpah tharrw cad la phyag tshal lo i. 

i 

rni mnam ma gyo sin U 7 win dag elms kvi shin i 
shin rjehi bdag hid hgro ha mams kyi sdug bshal hjoms I 
mnam med yon tan kun dan duos grub ster mdzad pa I 
dri med mi gyo mtshmis med rab mchog chos mams ni i 


nam mkhah dan mtshuhs de mams dpe med yon tan gyi I 
cha sas rdul phran gzegs nas kyan ni mtshams med pa 1 
rt.ig tu sems can khams byed dhos grub sbyin pa po I 
dpe dan bral zhiii ma lu< pa yi dhos grub rnams i 

3 

rtag tu dri med shin rjehi sugs kyis Ihas nas ni i 
mon lam giub cih hgog pa med pahi chos hid do i 
hgio bahi don du sgrub tliabs gzlian yan mlhaii med pa i 
brtsc ba chen pohi bdag hid rtag tu main par mdzes 

l r ihc xylograph used here T of the Narthang edit «»• and b,ioii r 

to the Visvabharati Library, Santiniketan. 
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4 

hgag med sfrih rjehi spyod pa o ba med pa yis 1 
hjig rten gsum bsgrori 1 2 mchog gi duos grub sbyiu paho 1 
gzhal bya hjal byed dan hbral legs par yeas rdzogs Sin | 
kye ma chos aid der hjug legs par khori du t^liud 

5 

dam Nhig gsum mchog duos grub mchog .sbyin ^ter mdznd \w »■ 
sbyin pahi mchog de bdag la irag tu legs par gsol- | 
hjig rten gsum kun mchog sbyin mchog gi sgrub pa po t 
mgon po dus gsum gsegs mams kun nas sgrib med pa 

6 

dam tshig gsum rgyai rtog par gsuns l 
rdor hdzin glu dan bstod pa byas | 3 4 
de hdir sans rgyas thams chad kyi 1 
yon tan rgya chen phul du byun 11 

7 

lhan cig tsam du brjod pas kvaii 1 
shags mams thams cad lies par hgrub 1 
bstod pahi rg\ al po hdi yis ni | 
de hzhin gsegs rnams hes par nines : 

8 

duos grub rgya chen ster par byed 1 
rtog pa la gnas rtog las gsm'is j 
mgon po mam par snah irdzad che \ l 
mi bskyod 5 rin chen hbyuh ldan dan 


1 It is not intelligible to me. Is it bsgren ? That the reading 
here is defective is evident from the fact that instead of eleven syllables 
in this line we have only ten. 

2 According to Sanskrit son seems to have been the actual reading. 

3 It appears that one should read the line thus : rdo rjc hdtstn 
glu bstod pa byas . 

4 The word che should have been put, according to Sanskrit, after 
mgon po, as mgon po che , meaning ntahanatha . In accordance with the 
reading as we have here the meaning is natha mahavairocc"a . 

5 Generally for aksobhya we have ma bskyod \ 
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rgyal ba dag* la hod dpag med | 
don yod grub pa rgyal po kun | 
ro dan ro bcun de hid dan 1 
mcliog tu ster bar mdzad pa ste i 

10 

ma lus dnos grub dag dan ni 1 
dgah ba rgya chen phun tilings gn as 1 
bsam pa thams cad vohs su gah 1 
yid kyi hdod pa yohs su ster : 
ye Ses tshe dan stohs kyi sugs | 
dge bahi mchog mams ster ba po 

zhes so | de bzhin du bstod pa hdi rdo rjehi gur gyi brgvan pa rnal 
hbyor rgvud chen pohi rjes su hbrahs nas brjod par byaho | zhns s<> 
ns rgyas kun la phyag htshal lo 1 

1 1 

-a »is rg> v- sras kyi i.ih bzhin dan , 
dus g tin sans rg>a^ jihyag htshal nas 1 
hchnd hgyur dam tdug cm zad tuams I 
dpal Man dam tdiing g«um la g-nns 

12 

dam chos smad par mi by a zhih j 
gan du han span bar mi byaho l 
rn/ogs sans rgyas dan by an chub sems 1 
do mams mi gus span bar bya 11 

13 

bla mahi bkah las hdah mi bya 1 
lus can rnams ni bsad mi bya 1 
ran gi shags dan phyag rgya yah | 
don med pa dan hams mi bya is 

M 

ser sna chan gi btuh ba ni \ 
thams cad du yah bya ba min I 
rdo rjehi mam pa mi hgoh zhih | 
bzah bar bya bahan ma yin no n 


1 Reac\ dan (?). 
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khri yi steri du mi hal zliih | 
phyag rgya mi gus span bar bya \ 
bla ma dan ni Ilia mams dan I 
byis pahi chos hid mi bya ho j 

1 6 

rrnion spyod bya ba ma yin zhin | 
tshul khrims ldan la smad ini bya | 
bya min bya ba mi bya zhin | 
sdig la rjes su yi rati mill u 

1 7 

bdag gzhan rjes su mi inthiin pahi I 
bya ba mams ni spaii bar bya l 
rtog pa chen pohi dam tshig hdi I 
dpal ldan dam tshig gsum las ses ii 

18 

htsho ba hgyod bcas mi bya zhin I 
tshogs smra dgah bas chog par bya I 1 
the tshom nid du gyur pa daii I 
yo byad yoiis su hdzin pa daii ll 

19 

le lo dan ni zlium pahi sems | 
de bzhin bdag la bstod pa sogs \ 
bar du good pahi chos rnams su | 
rtog pahi rgyal po nid las gsuns ll 

ties pa hdi rnams las nes par grol zhin | stion du gsuns pahi dam tshig 
la gnas nas | ch«ags pa thams cad spams te l dan po dan brtan pahi yah 
dag pahi byan chub kyi sems kyis hgro ba gsum po la phan pa daii ldan 
pahi lus dan tshig 2 dan yid rnams kyi byed pa daii 1 dam tshig gsum 
las gsuns pahi sgrub thabs kyis chags hdod pahi diios grub du hgyur roil 

rin chen hbyuh gnas sbas pahi zhabs kyis mdzad pa I 
dam tshig gsum gyi rgyal pohi sgrub thabs rdzogs so ii 

VlDHUSHEKHARA BlIATTACHARYA 

1 As the sense requires read dgah ba tttt chog bya for dgah bas chog 

par bya. 

2 In the xylograph dag . 
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II 

I shall now examine the evidences bearing on the political functions 
of the supposed Janapada and Paura bodies. 

As to having gold coins minted by the Sauvarnika for the Janapada 
association, it has already been shown {I HQ., II, pp. 406 f.) that the 
inference is highly doubtful. The inference as to the joint session of the 
Paura and the Janapada bodies for the discussion of matters of impor- 
tance, and the existence of the office of the Janapada body at the 
capital rests wholly on imaginary grounds. 

Mr. J. (p. 79) cites as an example of the joint session of the 
members of the Paura and Janapada bodies the assemblage of the 
Pauras and the Janapadas at the court of king Dasaratha 
Nomination of on the occasion of the declaration of Rama as Yuvarlfa. 
Pr!nce° Wn The gathering included however not merely the Pauras 

and Janapadas i.e. the people of the capital and the 
country (and not members of the Paunrb nd the Janapada bodies as 
Mr. J. supposes) but also the rulers of various kingdoms {R. II, I, 
45 — medinyah pradhanan prthivlpatln) and the subjects of various 
territories (prthag janapadan api — R., loc . cit.) The gathering was 
extremely motley and the pauras and the janapadas are by no means 
given a very prominent place in the sloka in the Rdvidyana in which 
the presence of the different classes of people is mentioned ( R ., II, 2, 
19-— brahmana janamukhyas ca paurajanapadaih saha). They met in 
response to an invitation sent by king DaSaratha (A*., II, I, 45) and 
not in answer to a notice formally issued by a convener associated with 
either of or both the supposed Paura and Janapada bodies. Certain 
passages also corroborate the inference that the princes and the 
Brahmanas present there were given more prominence than the 
pauras and the janapadas i.e. people of the pura and the janapada 
(R t , II, 2, 3— uvaca nrpatir nrpdn ; ibid 1 , II, 2, 17 — pratyanandan nrpd 
nrpam ; ibid., II, 2, 24 — ra/dnah saipSayo’yani me). Moreover, it is 
evident from R. II, I, 41 (niucitya sacivath sdrdham, yuvardjam ainany - 
ata) that in consultation with ministers DaSaratha had already decided 
upon making Rama his heir-apparent. The object of calling the people 
at large to his court was to make an announcement of his decision 
before them and to ascertain whether it met with their assent. It does 
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not come out trom these facts that there existed the Paura and Jana- 
pada bodies with constitutional power to nominate an heir apparent. 
I do not mean to say that in extreme cases of oppression, or on the 
failure of an heir to the throne, the people could not or did not actually 
make their opinion or will operative by dethroning a tyrannical ruler 
or by choosing the successor to the throne. What I intend to state is 
that the inference cannot be drawn that the selection of the heir-appa- 
rent was made by the supposed Paura and Jhiapada bodies at their 
joint session at the metropolis. 

It may be mentioned in passing that Mr. J. (p. 81) is wrong in 
supposing that Daaaratha was somewhat surprised at their ready 
approval of the appointment of Rama to the exclusion of his own self. 
As a matter of fact the king, by his query as to why the people assembl- 
ed at his court were wanting to see his son appointed an heir-appa- 
rent, intended to have an express indication from them that they really 
liked Rama and were not agreeing to the nomination only because 
the king desired it. 

From the remarks already made [I HQ., II, p. 401) it will be apparent 
that the term v ddhas referred to at p. 82 of the Hindu Polity docs 
not necessarily mean the aldermen of a corporate body. 

The MrcchakaUka contains no evidence by which the existence of the 
Paura and the Janapada bodies or their constitutional power to depose 
a king can be proved. The king Palaka is murdered 


I he Mrccha 

kapka misin- 
terpreted. 


by Aryaka, a milkman, with the help o 1 his friend 
Sarvilaka in fulfilment of a prophesy. In the commis- 


sion of tins murder either Aryaka nr his triend does 


not enter into conspiracy with others, not to speak ut what Mr. J. calls 
the Paura and the Janapada bodies. There is nothing to show in the 
drama that the king was oppressive though no doubt his brother-in-law 
Samsthanaka acted in a high-handed manner. Ihe arrest ot Carudatta 
was brought about by this relation of the king out of personal grudge 
because the former proved to be an obstacle in the way of the latter 
in his attempt to secure the love of Vasantasena. The judge who tried 
Carudatta was led to believe that he was guilty partly by the force of cir- 
cumstances and partly by the false evidences adduced at the court. All 
these show clearly that Carudatta was not a victim of the king’s mal- 
administration. However, the king was murdered only because he in- 
curred the displeasure of Sarvilaka by putting in jail his friend Aryaka, 
who according to the prophesy was to have been the successor to the 
throne. The supposed Paura and Janapada bodies had nothing to do 
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with the murder of the king, and they cannot be credited with any 
constitutional power. 

Three wrong statements in this connection require correction : 

( 1 ) Carudatta has been called the president of the commercial 
union by Mr. J. Carudatta was a Brahmin merchant (Sresthin), but 
there is nothing in the drama to show that he was a president of the 
union of merchants. 

{ 2 ) It is not a fact that ‘the brother of the deposed king who 
established confidence among the P auras obtained sovereignty.* It 
was Aryaka, 'a milkman, who obtained sovereignty and evidently he 
had no relationship with the king, and the man who consoled the panras 
was Sarvilaka, the friend of the person who obtained sovereignty. 

(3) / a napadasa tna vaya refers, in the Micchakalika , to the crowd 
that assembled on the occasion of the intended execution of Carudatta, 
and not to the corporate association of the Jonapada as has been 
supposed. It has been stated by Mr. J. that this samavaya was 
shortly alter addressed as the P auras. This however is not a fact. 
The text on which he relies has been put as PaurTi v~ibodedka , kiny 
ni mitt am pddahl fivlviadi (Pauras, Kill him, why should the wretch be 
allowed to live) while the text should be Pauruh — Vabiidcdha , kimni - 

mittam pddakl jlvaviadi (Voices of citizens : kill him ). This 

text is found in both the Nirnay Sagar and Jlbananda Vidyasagar’s 
edition*, and the former has been followed in the English translation 
of the Mt cchakaiika in the Harvard Oriental Series. Moreover for 
reasons already stated, the ‘Pauras’ cannot mean ‘members of the 
Paura body.’ 

As regards the evidence of the Mahdvamsa (IV, i-6) that after four 
kings had successively usurped the throne by slaying their fathers the 
citizens (n.igarah) banished the reigning parricide installing in his 
place his minister Sifiunaga. There is nothing in it to show that the 
mgaras constituted a corporate body. Though the word paura has 
not been mentioned in the passage in the MaJidvam&a , Mr. J. says, 
“there again the P auras stand for the P auras and the JdnapadasP 

The significance of the passage in the Dahakumaracarita (ch. III~- 
Anujdh punar atibahavah tair api ghatante paurajdnapaddh ) n has been 
missed by Mr. J. There is a story in the Dahakumdracarita (ch. Ill) that 
Vikatavarman, a nephew of Praharavarman, the king of Mithila rose 
in rebellion against the king while the latter was away from his king- 
dom. The throne was usurjjed and Praharavarman was put in jail. 
course of time his son Upaharavarman whose identity was, by an 
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accident, known neither to himself nor to the people came to know 
that the dethroned kin" was his father and resolved to take rni'n^, 
He slew the usurper and regained the throne for hi> lather. While devil- 
ing means for the murder of Vikatavarman, he remarked that it would 
be easy to approach and kill the usurper as he has man> brothers who 
mix with the people (Sakyas ca maya asau Vikatawirmw yathakathaiicid 
upadisya vyap idayitum, anujah punar atibalrav.ih tair api ghat ante 
pau raj an pad a !ik On the basis of this remark Mr. b infi-r< that fp. 83) 
"in the Da ‘^a k u m J raca > it a (ch. Ill) the P auras and the /J napadas are 
*>aid to be friendly to the brothers of the king ; it is thciefore feared 
by the speaker that they arc bound to succeed the king if the latter 
dies/’ But there is nothing in the text expressing the dear’ of the 
‘speaker’ that owing to the friendship of the king’s brothers with the 
Pauras and Janapadas, the brothers were ‘bound to succeed the king.’ 
Further, had there been in the passage in the Da*akumarararita any 
indication of the great power of the supposed Paura and J ana p ana 
bodies, it would ha\c be n wielded 1 ither on the occa ion o! the 
dethronement of Prahai a\ arman or the murder oi the usurper. Such 
powerful bodies could not have remained indifferent on such important 
occasions. 

Mr. J. ip. 84 has quoted Irom the Arthasastra ( 1 , XI 1 1 ) some 
passages, characterising them as ‘samples of discussion in the assem 
blies of the Paura and the J.mapada*. He finds in the 
Political div expression firth a sabhd^P-pTiga janasamavjyi'iu a refer- 
Paura-J.irujo.ia eiKcto (H the tlrthd-sabh~*-*ildsaviariiya or the section- 
al sub-assembly ot the Paura in charge of the sacred 
places and public buildings, (2) the Pugasamaifya or the sub-assembly 
in charge of trade and manufacture, and ( 3 > the janasamav >ya or the 
popular assemblv. But such an interpretation cannot be put on the 
passage in view' of apparent grammatical difficulty. Moreover as Kauti- 
lya mentions (II, 35) tlrthayata tia as a place to which spies may 
conveniently be sent tor getting information, frtha should be taken 
as a separate entity and each of the terms sabha, wlu, pTiga *nd 
janasamavaya should be taken separately. There arc other difficulties 
in accepting Mr. J’s interpretation. The term puga by itself means 
guild and need not be tagged on to samavaya. Again if the tlrtha - 
satnvaya etc. were corporate bodies, it would not have been possible for 
the secret agents of the government, outsiders as they were, to take 
part in the discussions held by those bodies. 

While discussing the qualifications of men who should be consulted 

I, II. Q„ SEPTEMBER, IQ26 81 
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by the king, the Mahabharata (santi, 83, 45 ) says that one in whom the 

paura and the jdnapada repose confidence for his righte 
andThe^appofnt* ous con duct deserves to be consulted (tasmai mantrah 

ment of the prayoktavvah). This d»n> not certainly prove that 
chief minister. r 

the supposed Paura and J.mapada bodies had a hand 
in the appointment of the chief Mantnn. 

The words rostra and fJ*trlya mentioned in the Mbh. (santi, 85, 12^ 
have been taken by Mr. J. (p. S3) as the j\napoda body and 
its President respective!)'. In the veise referred to above. Mr. J. 
finds a reference to the important procedure ot mi omitting the cabinet 
resolutions on state policy to the supposed J^Kopada body. But a few 
lines further on, the word rostra has been used in the Mbh . in the 
sense of a ‘kingdom’ ( vidravee caiva ro^ram tc Uycnat paksigano iva t\ c. 
thy kingdom will vanish as birds flee away before a hawk. — Santi, 85, 
14). The term ra&trlya should be rendered by the word governor. 
In the inscription of Rudradaman (E. L, Liider’s list, 965). Pusyagupta, 
the provincial governor of Candragupta ha i > been called r~'*[ny,r. Thus 
the meaning ot the verse mentioned above would he : The icsult of 
the deliberations of the king and his minister.^ .should be reported to 
to the governor (r.istrlyaya ca darsayct) and made known to the 
people in the kingdom '.sampresayc 1 rustre . 

Mr, J. says (p. 85) that “the tenure ot ministers depended to a 
considerable extent on the good will and the confidence ot the Paura- 

Janapada”. But it cam ot be shown from the text of 
; ra-j map.oia inscription (Fleet, C.LL, Vol. Ill, p. 60 ) mentioned in 

an 1 termc . 

<t!ice.' ii.mi^ this connection that the pauras and the jo nap ados were 
lu other than the citizens of the town and the country. 

It is very natural that the king while appointing a minister should 
carefully consider the qualifications of the candidate. It is also recorded 
in the inscription that the king while selecting Pranadatta as his minis- 
ter found among his other qualifications that he was devoted to the 
welfare of mankind (sarvasya lokasya hite niyuktah — p. 60, 1. 6). 
Pranadatta again finding his son Cakrapalita most qualified and ‘beloved 
of the people’ (priyo janasya — p. 61, 1. 11) appointed him as the governor 
of a province. No doubt there is in the inscription a reference to the 
minister coaxing the citizens (lalayamasa ca pauravargan) but this does 
not prove that he did so because the pauras as members of the 
supposed paura body had any hand in the appointment of ministers. 
Mr. ]. (p. 86) has misunderstood the meaning of the following 
passage of the inscription — nagaram api ca bhuyat vddhimatpaura - 
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jurtam — and has translated it thus : '‘May the Capital prosper and 
be loyal to the Paura The correct translation would be either 'may the 
city prosper and be tull of inhabitants’ (Fleet) ‘or may the city be in- 
habited by prosperous citizens.’ 

As to the evidence of the DivyUradana, it has already been diuwn 
(/.//. <9., II, p. 3981 that the existence of a Paura body in a 
presidency capital cannot be established on the strength of the 
passage. 

A wrong interpretation of the lollowiug sentence in the Kalin , a 
Separate Edict of Asoka has iecl Mr. J. to think that it refers to the 
‘sudden excitement of the pauras * Etaye a[hayc /yam lipi likhita hi da 
ena n again v iyoh ti la ka sasvatani yujevTi ti nagalajanasa akasma palibolhe 
va akasma palikilese va no six ti . (‘‘For this purpose has this scripture 
been here inscribed in order that the administrators of the town may 
strive without ceasing that the restraint nr torture of the townsmen 
may not take place without due cause"). Here ‘ nagalajanasa , means 
the ‘townsmen* and not the paura body, while the portion of the 
°ntence following the word signifies ‘the restraint or torture of the 
townsmen without cause/ as evidently the edict was inscribed to 
remind the officials of their responsibilities to the people and to guide 
them by instructions conveyed through it. 

According to the Arthawstra (V, 2), the king, in times of financial 
trouble, should approach his subjects with a demand of money (paura- 
finapadtin bliiheta ), Mr. J. <p, 88) inters from the use of the word 
pauray’Cmapada that the proposals for taxation were first submitted to 
the supposed Paura-Janapada body and the king had to beg of that 
body the taxes. 

But from the nature ot the recommendation as to the different 
methods of approaching different individuals or groups of individuals 
e, g, cultivators, merchants, herdsmen, and from the prescribed activi- 
ties of the king’s agents in connection with the realisation of money, 
it is evident that the king had not to encounter any check from the 
supposed Paura-Jtinapada body on his authority for imposing taxes 
on the people. Spies in disguise, for instance, were employed to revile 
those who paid small amounts (Artha&istra, V, 2 — Kapatiktis caiiPn 
alpam prayacchatah kutsayeyuh). By causing a false panic that an evil 
spirit demanding the sacrifice o‘ human beings had arrived on a certain 
tree, the king’s agents under the guise of ascetics were to collect money 
from the people (Faura-J inapada) on the pretext of propitiating the 
evil spirit ( Arthasastra. V, 2). These are certainly not the methods 
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which can be considered approximations to the supposed procedure of 
submitting proposals for taxation to the imagined Panra-Janapada 
bodies. The word janapada in passages like janapadam mahantam alpa • 
pratnanam va devamatrkam yaceta ( Artha ., V, 2) surely refers to the 
country i. e. the people of the country and not to any corporate body. 
The word yaceta and bhik*eta are only polite terms signifying demand- 
ing money from the subjects and does not necessarily imply subordina- 
tion of the king’s position to the paura janapada. 

Mr. J. remarks (p. 89 f. n.) that in the passage in the Arthaw.stra 
(xii, 2 — bahullbhiite tiksnah paurfm nisasvaharayeyuh) bahulibJmte 
should be compared with the puli word sambahula denoting the holding 
of a meeting to decide a matter by the vote of the majority. But 
bahutlbhuta in Sanskrit means ‘spread’ and it has been so explained 
in the commentary on the Arthamstra , — the Nayacandrika (p. 218 — 
atkastnin pravo.de prathite). Instead of comparing it with a similar pali 
word we should try to find out its meaning from the uses of the identi- 
cal Sanskrit word in different contexts e. g. in the Kathlsaritsagara 24, 
21 1 ; Raghuvarnsa, 14, 38 where it means ‘spread’ in reference to news 
or rumour. 

On the basis of the Rudradaman inscription, Mr. J. states (p. 89) 
that when the cabinet of ministers refused to grant money for the 
repair of the Sudarsana lake in view of its enormous size, he did it 
from svakoha i. e. his private purse ; and the statement in the inscription 
that the king supplied the money without oppressing the paurajanapa - 
da jatia has been taken to imply that if a fresh tax had been imposed 
on the people for the purpose, he would have had to obtain the sanction 
of the Paura-Jattapada body. 

The whole position has, I think, been misunderstood. The ministers 
did not advise the undertaking of the repair of the lake because they 
were frightened by the enormity of the work, w r hile the king was more 
optimistic and therefore he undertook the work inspite of reluctance of 
the ministers to do so. The king spent the money from the treasury 
which could well be called his svakoba. This view has been taken 
by Pandit Bhagavanlal Indraji and Dr. Biihler in their translation of 
the passage : “he the Mahaksatrapa Rudradaman for the sake of a 

thousand years, for the sake of ..cows and Brahmans, and for 

the increase of his merit and fame, has rebuilt the embankment three 
times stronger in breadth and length, in a not very long time, expend- 
ing a great amount of money from his own treasury , without oppress- 
ing the people of the town and the province by (exacting) taxes ” 
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The inference that the king could have had the money by having 
the proposal for the imposition of a fresh tax sanctioned at the joint 
session of the Paura and the Janapada bodies has no grounds to 
suppotc it. 

Mr. J. (p. 90) has quoted passages from the Mbh. (santi, 87) in 
which, in his opinion, ‘the method of securing a majority in the assemb- 
ly of the Janapada (for obtaining a grant) is given, 
fo°the Paura- proving the legal power and authority of the Paura - 

janapada. Janapada .* In reality, in the chapter, Bhlsma while 

describing how a kingdom may be consolidated, refers 
to the considerations that should weigh with the king and the methods 
that might be adopted by him in the realisation of taxes from his 
subjects. There is no reference in these passages to the existence 
of any assembly. In the following felokas the king has been advised 
to show compassion to poor subjects (paura janapadan) whether they 
depend upon him immediately (sainSrita) or mediately (upasrita) and 
to see that those who live in the outskirts of his kingdom (bahya jana) 
are kept in check while those who live within the country are given 
advantages (bhoktavyo madhyamah sukham). 

Faurajanapadan sarvanSamSritopaSritSms tatha, 
yathfisaktyanukampeta sarvan svalpadhanan api, 
bahyam janatn bhedayitvfi bhoktavyo madhyamah sukham, 
evam nasya prakupyanti janah sukhitaduhkhitah. 

The expression paura-janapada has been as usual taken by Mr. J. 
to mean the members of the supposed paura-janapada body. He 
translates the passage thus (p. 90) : '‘All the Paura-janapada (i. e. all 
the members), those in session (samfirita), as well as those taking ease 
(upaSrita), i. e. every one of them should be shown (royal) sympathy, 
even those who are not rich. Dissension should be created in the 


Outer (bahya) body of theirs, and then the Middle body to be well (or 
comfortably) won over (‘bribed/ ‘entertained’). The king thus acting, 
the people will not be excited and disappointed whether they feel 
(the burden) easy or heavy.” This rendering is extremelymisleading. 
Sainsrita and upasrita. have been translated arbitrarily as ‘members 
in session* and ‘members taking ease’ : Nllakantha explains them thus : 
sanisritak slksld asritah (dependent directly), upTsritah vyavahitali 
(dependent mediately). As to the words bxhya and madhyama (1 abhyan - 
tara) we have already pointed out II, p. 400) that they 

cannot be taken as the Outer Body and the Inner Body of the supposed 
Paura assembly. The Sloka which in the opinion of Mr. J. refers to 
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the address from the throne begging extra taxes from the Paura * 
anafiada is this : 

Prag eva tu dhaniidanam anubh.isya tatah punah, 

sannipatya svavisaye bhayain ra*trc pradarsayet. (Santi, 87, 26). 

Mr. J. translates it thus : “Then before money demand is made, the 
Lin;; going to them, and addressing by a speech should point out to 
the rTvpra ( janapada) the danger to his country.” I do not see the 
rea m why the word ra *i/a which has been translated by the term 
Vcaim* m the same context (//. P., p. 92, line 9) should be taken here 
a> tin* janapada (assembly). Moreover, there i* nothing in the text 
cone ponding to the words k to them* after the word ‘going* in the 
translation. The whole piece of translation (H t P., pp. 9092) of the 
Mbh. passage made by Mr. J. is full of inaccuracies. The Slokas really 
mean that the king should first of all make a proclamation of his 
desire for levying taxes (prag eva tu dhanadanam anubhasya) and 
should point out to the people in his realm the danger (threatening) his 
kingdom (bhayain rastre pradarsayet). It is the king’s agents (ra§mi) 
who are to be sent to the various parts of the kingdom with this message 
to be communicated to the subjects and this message has been mistaken 
as the king’s speech to an assembly. In connection with the passages 
in which privileges ( anugraha ) have been conferred on or demanded 
by the people ( paurajanapada ) Mr. J. has always interpreted the ex- 
pression paura janapada as the paura and the janapada bodies while 
for the reasons already stated, the citizens of the town and the country 
should be the real signification. 

As already pointed out {I HQ., II, p. 388) the terms poram 
and janapadam in the Kharavela Inscription can well signify simply 
‘the people of the town’ and ‘the people of the country.* 
[inapadaand Paurajanapada mentioned in the Arthamstra (II, 1) in 
anugrahas. a similar’.way bears the same meaning. If there existed 
the Paura janapada bodies with extensive constitutional 
powers, they would not have been so helpless as to express their readi- 
ness to migrate to a different country if their prayers were not granted by 
by the king (niranugrahah paratra gacchamah— - Arthasastra xiii, 1). 
Mr. J. (93) wants this passage to be read in the light of sloka 36 of Bk. 
II of Yajnavalkya “enjoining that the king must pay to the Janapada 
(in the singular) compensation for loss caused by thieves.'* The signi- 
ficance of Mr. J's remark is not apparent. The injunction that the 
property lost by theft should be made good from the king’s treasury 
has nothing to do with the Janapada body because janapada in the 
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singular refers here to the individual who has sustained loss* caused by 
thieves. The rule of Gautama is explicit on this point : "Having 
recovered property stolen by thieves, he shall return it to owner, or 
(if stolen property is not recovered) he shall pay (its value) out of his 
treasury" 

The reference to the janapadb jam in Asoka Pillar Edict IV and in 
Rudradaman Inscription has also been taken as meaning the finapada 
body without any ground. 

The Dlgha Nikaya (Kutadanta Sutta, 12) has been cited by Mr. J. 
to prove that there existed “the constitutional practice of the king’s 

approaching the Janapada and the Naigama or Paura 

Jf'th e 6 pa ura-jS- ^ or a ^ res ^ tax w ^ en * le * nten ded to undertake a big 
napada to un- sacrifice." The text, however, does not in fact support 
dettake a sacri- statement. King Dighadanta expresses to his Puro- 

hita the desire of performing a great sacrifice and asks 
for his instruction in the matter (Iccham* aham brfihmana mahayannam 
yajitum, anusasatu mam bhavarn — Kutadanta Sutta, 10). The Purohita 
anticipating that it will involve the expenditure of money to be realised 
from the people replied that as the kingdom was in disorder it will be 
wrong to levy taxes from the people (sakantake janapade saupaplle 
balim uddhareyya, akiccakarl assa tena bhavam raja. Ibid., 11). There- 
upon the king gives food and corn to those who devote themselves 
to keeping cattle and farm ; capital to those who devote themselves to 
trade; wages and food to those who devote themselves to government 
service ; and thus when the disorder is at an end, and the king's revenue 
goes up (maha ca raftno rasiko ahosi) he invites K§atriyas and minis- 
ters and Brahmanas and householders either in the country or in the 
towns* (negama c* eva janapada ca), and making known to them 
his intention of offering a sacrifice asks their opinion on the matter. 
The four classes of people mentioned above viz. the Ksatriyas, minis- 
ters, Brahmanas and householders of the town and the country 
(1. khattiya anunyutta negama c' eva janapada ca, 2. amcca parisajja 
negama c* eva janapada ca, 3. brahmana mahasala negama c* eva jana- 
pada ca, 4. gahapatinecayika negama c* eva janapada ca) replied “Let 
his majesty the king celebrate the sacrifice." The king does not here 
ask for a fresh tax nor does he approach the imagined Paura or the 
Janapada body. He invites only the influential citizens from the town 
(negama) and the country (janapada) and asks their consent in the 
matter of celebrating a great sacrifice. This too does not prove it to 
be a constitutional practice. Had it been so, the king himself indepetid 
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ent of the instruction of his Purohita could have followed it. The 
terms neganta and janapada quoted above have been paraphrased in 
the Sumahgala-vildsirii (P.T.S., vol. I, p. 297) as nigamavdsino and 
janapadavdsino respectively. 

The Arthasdstra marks out a period in the king’s daily routine 
of work for the disposal of business -relating to the panra-jdnapada 
(H. P ., p. 95). From this Mr. J’s inference is that there existed the 
Paura-Jattapda bodies. But the expression ‘Paura- Janapada* simply 
means the people of the town and the people of the country. It 
is not at all extraordinary that the king has been directed in the 
Arthasdstra to devote a period of the day exclusively to disposal of 
business pertaining to his subjects. The reason for 
of 1 the Vaur»- S the making of such an arrangement is thus given by 

th^k h?* W ' th Kautilya. “For when a king makes himself inaccessible 

to his people and entrusts his work to his immediate 
officers, he is sure to engender confusion in business and to cause there- 
by public disaffection ( prakrtikopa ), and makes himself a prey to his 
enemies. He should therefore personally attend to the business of the 
gods, of heretics, of Brahmanas learned in the Vedas, of cattle, of sacred 
places, of minors, the aged, the afflicted and the helpless, and of women.” 
Cf. ASoka’s Rock Edict, VI (Girnar) : “So by me the arrangement has 
been made that at the times when I am eating, or in the ladies’ apart- 
ment, or in my private room, or in the mews, or in my conveyance, 
or in the pleasure-gardens, everywhere the persons appointed to give 
information should keep me informed of the afLirs of the people” (athe 
me janasa patfvedetha iti). 

Mr. J. (p. 96) remarks that Asoka sought countenance from the 
Janapada body for the propagation of his Dharma. The text in 
the inscription (Rock Edict, VIII, Girnar) on which he 
IntJeXsok* relies is jdnapadas ca janasa dasanam dhamnidnusastl ca 

inscription. dhamaparipuchd ca. Here jdnapadasa janasa has been, 

as previously, taken as a corporate body to which 
there is the same objection as what has been repeated several times 
before. 

The word Jdnapadah in the Vamadevagi f 5 ?n the Mbh* £anti (91, 24) 
has been taken to mean the Janapada body but without any good 
ground. In the preceding chapter viz. the Utathyaglta (ch. 91, 23), there 
is a reference to the chance of the Janapadas being reduced to poverty 
and taking to the collection of alms as the means of livelihood. 
This does not fit in with Mr. J.’s statement (p. 99) that “the members of 
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the Janapada as well as of the Paura were generally rich people. And 
those who were not rich were not poor either.’* 

As to the Pauras administering relief to the poor and the helpless 
in the capital ( H . P p. 98), I have already pointed out {I HQ., II, 
p. 491) that such works had no connection with the supposed Paura 
body. 

The statement that the method “by which the Paura-Janapada 
made the government of a misbehaving king difficult was that the 
offended Paura and Janapada would make out a bill 
and present it to the king to make good all the losses 
sustained in the kingdom by thefts, dacoities, and the 
like lawlessness" rests wholly on imaginary grounds. 
From the fact that losses caused by thefts had to be 
made good from the king’s treasury, it cannot be established that the 
supposed Paura-Janapada bodies had anything to do with the matter. 
It has already been shown on the strength of a sfitra from Gautama 
Dharmasastra (X, 46) that the stolen property if not recovered had 
to be made good out of the king’s treasury by payment of its value 
to the owner and not to any corporate body. 

In ascertaining the nature of the composition of the Janapada body 
Mr. J. (p. 100) has relied on the DaSakumaracarita (ch. Ill) and the 
Compos t* n f Nikaya (Ku^adanta Sutta, 12). It has been 

the'jinapmda. 0 shown already (///£., II, p. 395) that the passage 

in the Dasakumaracarita contains no reference to the 
supposed Janapada body, while the word janapada in the Digha Nikaya 
(Kut., 12) refers to the people living in the country. 

Writing on the composition of the imagined paura body, Mr. 

J. (pp. iC2f.) has brought together the conclusions at which he has 
arrived as the result of his reasonings in the previous por- 
Uic n paura° n °* ** ons tvvo c ^ a P ters un der review. I have examined 

each of the conclusions and have found that none of them 
are sound considering the data upon which they stand. Mr. J. has how- 
ever made in this connection one or two remarks which require 
examination : (1) The statement that the word mukhya or breqtha 
means ‘chief* or ‘president* of a board is not correct. Any important 
individual may well be signified by the term. (2) Mr. J. looks upon 
Candanadasa the friend of Nanda’s minister in the Mudrarak^asa 
as ‘president of the Jewellers’ Association’ because he has been called 
inatyikarcuirenthin* The word kreqthin is applicable to an ordinary 
merchant and so it is not proper to regard him as the president of an 
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Association. The conversation that took place between Caiiakya and 
Candanadasa does not show that the latter was speaking for the whole 
country in his representative capacity. Questioned by Canakya as 
to whether the subjects were satisfied with the new regime Candanadasa 
replied in the affirmative. On hearing this, Canakya remarked that for 
the good administration, the kings expect something from the 
subjects in return. At this Candanadasa asked how much he will have 
to pay personally (imddo jamdo). Here there is nothing that can 
be interpreted as spoken by Candanadasa as the representative of the 
whole country. (3) It is remarked by Mr. J. (p. 103) that “in the 
Dabakumdracarita (ch. iii), out of the two Pauramukkyas one is the 
president of merchants dealing with the foreign trade only/' As a 
matter of fact mention has been made of two pauravrddhas , one 
of whom was a merchant (sarthavaha). From his promise to procure for 
the king a precious stone from a Yavana at a nominal price, Mr. 
J. jumps to the conclusion that he was the “president of merchants 
dealing with the foreign trade only* 

Mr. J. has tried towards the end of the chapter to have 
confirmation of his conclusions from the legends of the seals discovered 
at Basarh. They may have connection with trade guilds but certainly 
not with what he has described as the Paura and the Janapada bodies. 

I have now finished the examination of the evidences collected 
in the two chapters XXVII and XXVIII, the former dealing with 
the direct evidences as to the existence of the Paura-Janapada bodies 
and the latter with the indirect. In both the chapters there is not a 
single piece of evidence that can stand scrutiny. 

Narendra Natii Law 


Prof Benoy Kumar Sarkar and the “New Machiavelii” 

Mr. Sarkar i. nothing if he is not a cosmopolitan. In fact he has 
made cosmoplitanism quite a fashionable thing in our Indian journal- 
ism. In his latest journalistic excursion, 1 in course of which Mr. Sarkar 
surveys the works of a few Indian “antique ians” like Dr. Ghosal 
and my humble self, he seems to be quite scandalised to find that 

1 Hindu Politics in Italian. Indian Historical Quarterly, March 
1926. 
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though pretending to write on the “Political” or the “Diplomatic” 
theories of ancient India we do not see eye to eye with him by accept- 
ing Kautilya as the half-brother (May the great Brahmin politician 
pardon me for using the expression) of Machiavelli-— Mr. Sarkar’s latest. 
Dr. Ghosal has replied in length and with a certain amount of warmth. 
But as I was more amused than annoyed at the inevitable sermonising 
of Mr. Sarkar, I shall be very brief in my reply to his charges which 
I consider as “ pleasantries academiques* a la franqaise. 

I had the misfortune to use the name of Machiavelli only once in 
my thesis (p.112) and that condemned me to see my humble anti- 
quarian book in the analytical laboratory of Mr. Sarkar a champion- 
specialist of neo-Machiavellism. “You say your Kautilya is pretty 
far removed from Machiavelli ? Well what is there in Kautilya that 
you don’t find in my Machiavelli ?” So Mr. Sarkar seems to challenge 
me and quotes approvingly Mr. Winter nitz (Calcutta Review, April 
1924) who considers that the designation of Kautilya as the “Indian 
Machiavelli” is perfectly justified because (as Dr. Winternitz had 
opined while reviewing my thesis in the Visvabharati Quarterly, Oct. 
1923) “both of them teach political methods from an amoralistic point 
of view .” 

With due courtesies to Dr. Winternitz and Mr. Sarkar I beg to 
differ. The importation of the new-fangled concept of 'amoralism’ and 
ascribing the same to Kautilya might have raised the * Hindu politician 
i.i the estimation of Mr. Sarkar and other champions of modernism 
in politics but it had blinded them to the fact that Dharma (both in 
its abstract sense of morality and in its concrete sense of ethico-legal 
code) is one of the very postulates of the political philosophy of anci- 
ent India and one of the categorical imperatives of Hindu scholastic 
consciousness. The history of this organic interaction of the sacred 
and the secular elements in Hindu politics, of this intimate relation 
between the school of Dharma and the school of Artha, which is the 
differentia of Hindu political evolution, had been sketched by me in 
the first half of my book which Mr. Sarkar disposes of summarily as 
“literary history” “altogether archeological and antiquarian in character.” 

If Mr. Sarkar could cry halt for a while to his ‘historico-comparative* 
imagination and cared to notice the references deposited by me in 
between the lines, he might have discovered that I tried to place, if 
not the elusive personality of Kaufcilya, at least the Arthasftstra attri- 
buted to him, in its historical and academic backg.ound. I have 
shown how it is impossible to understand and appreciate fully many 
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things of the Arthalastra if we stop referring it constantly to the 
enormous mass of ethico-legal literature represented by the Maha- 
bharata, the Dharmasutras and the Dharmasastras. I am glad to 
notice since my return from Europe that the superficial theory of 
Amoralism’ ascribed to Kaufcilya by Winternitz had been ably com- 
batted by the learned criticism of Dr. Narendra Nath Law (vide Calcutta 
Review, Sep. 1924). I draw the attention of Mr. Sarkar to another able 
rejoinder to the amoral thebry from the pen of Mr. V. R. Dikshitar 
M.A., {vide “Is ArthaSastra Secular ?” — Proceedings of the Third 
Oriental Conference, Madras, 1924). Mr. Dikshitar has shown conclu- 
sively that far from being anticlerical, Kautilya assigns a high place 
to the Purohita as one of the chief ministers of the sovereign, who 
should follow the Purohita “as a disciple his teacher, a son his father, 
and a seivant his master.” No doubt Kautilya like Manu (viii 
335 ) prescribes punishment of the Purohita whenever he transgresses 
his svadharma and is found guilty of treason. But that is because 
Kautilya is the champion of justice and State-ethics (Dharmanyaya). 
In ArthaSastra III (p. 147-15 1) we read : 

“If the sacred text is in conflict with Sacred Equity or State-Ethics 
(Dharmanyaya) then the latter would prevail and the citation of 
texts would be valuless." 

Mr. Sarkar would immediately turn round and say, as he had 
said, that his contention about Kautilya as the champion of the “seculari- 
sation of the state” like Machiavelli is proved. But we would simply 
ask what about the process and the charactei of secularisation ? — Are 
they of the same order in the case of Kautilya and that of 
Machiavelli. To assert perfect identity and parallelism would mean 
ignoring the differences between the political evolution of ancient 
India and cf Mediaeval Italy. Mr. Sarkar is ever speaking about the 
“cultural” and the “sociological” perspective. But what about the 
"historical?* perspective ? Mr. Sarkar’s marvellous cosmopolitanism 
scorns the uncomfortable limitations of time and space. In his 
eagerness to prove Kautilya as a champion of up-to-date Realpolitiker 
he does not hesitate to rob the Brahmin politician of his specific 
Indian character and to identify his attitude with that of the Italian 
politician separated from him by over a millennium ! I have no prejudice 
against Machiavelli. I consider him to be a great figure in the history 
of European politics. But I maintained, as I maintain now, that the 
pronouncement of the magic formula: “Kautilya the Indian Machiavelli” 
does not mean much historically and that the comparison is superficial. 
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Mr. Sarkar is upset by another great heresy in my book : 

I ventured to suggest that there is some psychological explanation of 
the neglect of the ArthaSastra by the successors of Kaujilya. It 
seems to me (I am open to correction) that there is a tendency in 
Hindu mind to avoid the real and to indulge in the sublimation of the 
real into the ideal. This tendency to moralise, to idealise is at least 
as much a part of Hindu psychology as the so-called “realistic" 
spirit discovered by Mr. Sarkar. Whether it is convenient or agreeable 
for modern up-to-date politicians like Mr. Sarkar to admit it is 
a different question. But the whole world of scholars had admitted it. 
Mr. Sarkar may go on shouting at the top of his voice that the 
Hindus were very great in “exact sciences”, that their achievements in 
politics were phenomenal as we find in the Maurya-Gupta-Chola 
experiments — yet very few, except the blind admirers of Mr. Sarkar, 
would assert that, as representative achievements of the Hindus in 
human history, their politics was superior to their philosophy or that 
their Kautilya profounder than their Kapila, or their Samudra Gupta 
superior to their Asoka. 

Leaving Mr. Sarkar free to advertise India as the most up-to- 
date nation with its galaxy of “Indian Machiavelli”, “Indian Bismark” 
and “Indian Napoleon’ 1 (it is a pity to remark en passant that in 
these brilliant christening affairs Mr. Sarkar is not original ; he has 
been anticipated by Prof. Hermann Jacobi, Dr. Vincent Smith and 
others) — I beg to affirm that the fatal confusion between the problem 
of the personality of the Kautilya Chanakya and that of the 
evolution of the Artha§astra has produced deplorable results in the 
field of dispassionate historical studies. We are so furiously eager to 
prove the extant treatise “Arthasastra* as a Maurya “Imperial 
Gazetteer" that we have practically forgotten to read the book as a 
whole and to analyse its positive contents. Mr. Sarkar disputes that 
he Arthamstra was neglected, that its theoretical and academic develop- 
ment continued unimpaired during the succeeding centuries, that the 
progressive denudation of the positive parts of the sastra as I have 
attempted to demonstrate was not a fact, so I have the right to ask 
Mr. Sarkar to produce the developed, amplified and improved edi- 
tions of the Arthasastra from the Imprimeries Imperiales of Samudra- 
gupta, Rajendra Chola and other champion-representatives of Indian 
culture recently discovered by Mr. Sarkar. 

Coining a catch phrase is unfortunately not synonymous with the 
finding of facts. The comparision between Kautilya and Kalidasa on 
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the one hand and Livy anc* Virgil, Cromwell and Milton on the other, 
may elicit gaping wonder from the American audience, but to sober 
historians it is nothing but a journalistic flourish. We know that the 
age of specialisation represented by our s\Ltra-mstra strata was followed 
by an age of “vulgarisation 1 * (in the French sense) during which we get 
only metrical summaries of learned treatises. Who would venture 
to assert in the face of the facts relating to textual study of Hindu 
scholasticism that Panini, Pataiijali and Kautilya were not improved 
upon by their successors ? Law is probably the only important faculty 
which went on progressing and I have shown how in the conflict 
between the DharmaSastra and the Artha&istra the former triumphed 
and finished by assimilating and even misappropriating a great 
part of the ArthaSastra. That is why we are now obliged to recon- 
struct the science of Artha by placing together the different items 
of the Artha&istra dispersed in the body of. legal or literary commen- 
taries. That is aI§o the reason why in spite of the marvellous realistic 
spirit of the Hindus, the book Arthasastra was almost lost to us and 
Mr. Sarkar had to postpone his sermon on the Hindu Realpolitiker 
till the recovery of the book by Pandit Sham Sastri. 

I fully appreciate Mr. Sarkar's enthusiasm for the Arthafiastra and 
other positive sciences of the Ancient Hindus testifying to their realistic 
sense ; I only beg to request him not to lose the sense of proportion. 
*We were as great in exact sciences as the Europeans” — sort of attitude 
is tolerable in school boys but it appears un pen drole in the field of 
scholarship. Mr. Sarkar may be the incarnation of the zeitgeit (time spirit) 
obliged to interpret consistently the a nakarathavartmamm of Kalidasa as 
testifying to the existence of Gupta aerial fleet, or the works of Samudra- 
gupta and Kautilya as the works of Indian Napoleon and Indian 
Machiavelli, but he should not forget that humble “antiquarians” like 
us have also the right to be 'inconsistent* and to point out occasionally 
the lapses and weaknesses of the Hindu people and not simply the 
consistent history of their uninterrupted progress. 

Lastly, under the inspiration of Mr. Sarkar I feel tempted to dog- 
matise a little and say that however much we may boast of our Indian 
Machiavellis and Indian Napoleons, Humanity, I am afraid, would not 
evalulate Indian civilisation according to the achievements of Kautilya 
or Samudragupta, but with reference to the ideals of Buddha and 
Afoka, Safikaracarya and R&manuja. 


Kalidas Nag 



Rohilagiri of the Ratnpil Copper-plate 

In the June issue of the Indian Historical Quarterly (pp. 313-342) 
Mr. Haridas Mitrahas published an article on the unfinished Kedarpur 
copper-plate of &icandradeva, for a critical edition of which, scholars 
are already indebted to Mr. N. K. Bhattasali of the Dacca Museum. 
Mr. Bhattasali first published a tentative reading of the text in the 
Bengali Journal Pratibha (1326 B. S.) and later on (October, 1923) 
edited it in the Epigraphia Indica , vol. XVII, pp. 1 88-92.’ It is most 
amusing to notice that Mr. Mitra has taken great pains to criticise 
the tentative readings given in Mr. Bhattasali’s Bengali article and 
Suggested textual emendations some of which are exactly those proposed 
by Mr. Bhattasali himself in the Epigraphica (as for instance, verse 3 : 

ftwt etc.). 

Mr. Mitra’s article contains statements unsupported by facts. One 
of these relates to the Rampal copper-plate of Srlcandra. Verse 2 of 
this copper-plate says that the Candras belonged to a family which 
originally ruled over 'Rohitagiri.* The last letter of the word does not, 
however, occur in the original but is supplied by Prof. R. G. Basak 
( Ep . Itid., vol. XII, p. 138). Mr. Mitra finds himself unable to accept 
this reading and doubts whether RohitSgiri could represent the actual 
form of the place name (< op . cit t> p. 31 7 and p. 318). He observes that the 
metre of the verse being ^ardulavikrldita the 3rd letter ta of the word, 
which is the 8th letter of the pada , had perforce to be made ‘long' and 
the 9th and 10th letters to be made f short\ “It is not therefore certain," 
says he, “if the restoration should be Probably Mr. Mitra 

is not aware of the fact that Rokitagiri occurs in at least three 
inscriptions, which come from Orissa. The plates of Gayicja- 
tunga (JASB ., 1909, p. 347 and 1916, p. 291) mention his grand-father, 
king Jagattufiga as having immigrated from Rohitagiri ( Rohita - 
girinirgatd). As this occurs in a prose passage, the correctness 
of the form ‘Rohitagiri’ is beyond all dispute. Again in a copper-plate 
of Vinltalunga II of evidently the same dynasty (H. P. Shastri, 
JBORS., vol. vi, p. 238) it is mentioned, in a verse, that his grand* 

1 An article on this copper-plate will also be found in my forth- 
coming book entitled Inscriptions of Bengal, vol. Ill (pp. 10-13), which 
is being published by the Varendra Research Society, Rajshahi. 
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father Vinltatunga I came from a place which in MM. Sastri’s 
transcript appears as Rohitahivi. What actually occurs in the original 
is evidently RohitHglri the letter ga being easily mistaken for ha and 
the letter ra for va. 1 hat both the Candras of Eastern Bengal and 
the Tufigas of Orissa came from Rohitagiri is a fact worthy of notice, 
although its real significance cannot be perceived at present. To prove 
that Rohitagiri is the same as Rohtasgadh, we are, of course, not 
yet in possession of any definite data, but this identification may be 
provisionally adopted until a more suitable one is forthcoming. How- 
ever it will be evident that there is absolutely no reason to doubt that 
‘Rohitagiri’ is the proper restoration of the word in verse 2 of the 
RSmpal copper-plate. 

N. G. Majumdar 


A Passage of the Abhidharmakosavyakhya 

Under this very title Prof. Vidhusekhara Bhattacharya has 
published in the I HQ., (ii, 2, June, 1926, p. 418) quite interesting re- 
marks on the etymology of the word loka, and corrected the mistakes of 
the Bibliotheca Buddhica edition. But I cannot agree with him on 
the point that I have overlooked these mistakes in my translation of 
the Ko§a. It is true that I have quoted the text as printed by my 
fiiends in the Bibliotheca Buddhica, but I have given reference to the 
Pali (Anguttara, ii, 48 ; Samyutta, iv, 52) and Sanskrit sources (Maha- 
vyutpatti, 154, 16; A§tasahasrika, 236), as well as to Wogihara’s 
note (pralugna , Sik§asamuccaya, 56, lujyate - lujjati), I have quoted 
the etymology lujir na lokik , Therefore I am not to be blamed. 


Louis de la Valee Poussin 



On the ‘Buddhacarita’ of Asvaghota 

The ‘Buddhacarita/ as edited by E. B. Cowell (in the Anecdota 
Oxoniensia series), is a very interesting work, forming the earliest 
extant specimen of artificial epic poetry (kavya) in Sanskrit. In 
this brief note I shall discuss the language of the published text, which 
far from being complete and is overstrewn with early interpolations and 
scribal errors as well as emenda tions. I must add here that I have 
not here considered the last four spurious, cantos. The eleven tslokas in 
Canto 9 which do not occur in Cowell’s text but which were recovered 
by Mm. Haraprasad Sastri (JASB., 1909) have not been utilised in 
this paper, although they are genuine. 

There are only three notable Prakritisms : khela (^krld), 2. 31 and 

7. 36 ; abhasura ( < abhasvara ), 12.53 ; and vanka ( < vakrd ), II. 46. 

Two wrong sandhis occur : ubhe 'pi (for tibhe ap%)> 9. 2 1 ; and saujasvi 

(for sa ojasvi\ 8. 3. There is also a shortening of quantity of the long 
vowel a for metrical purpose: gato ' ryaputrah (for gata aryaputrah), 

8. 34. 

Anomalous nominal forms are very few : loka has once been used 
as neuter, e. g. lokatti hi trim, 'the three worlds,* 10. 81 ; ailjana for 
aiifana 'collyrium/ 8. 21 ; satoya for sahiyasi ? 10. 26; vasfhanam for 
avasthanam, 4. 55 ; dhannan for dharma , 5. 77, 11. 20. Once the verb 
in plural has been construed with the nominative in singular (this is 
no doubt scribe's blunder) : nrpo’pi ca praptir imam girim vrajan ‘the 
king too, walking, reached the hill/ 1 r. 73. 

A remarkable feature is the abundant use of the cognate accusative, 
especially with verbs meaning ‘to speak’. Thus, puspadrumah svam 
kusumam puphulluh ‘the flowering trees put on their blossoms,* 1. 44 ; 
tapamsy atapta 'practised penances/ 2, 49 ; vacamsy uvaca 'spoke 
words/ 1. 59 ; vakyam abravlt 'spoke the word/ 4. 3 ; vacanam cedant 
uvaca ‘spoke this speech* , 5. 29 ; brUvan vakyam idam tasthau 'stood 
speaking this speech’, 6. 13 ; giravi tty uvaca 'this speech he uttered’, 
7. 37> etc. ; abravid vacah , 9. 62 ; vaco babhane , 13. 3 ; namda simha- 
nadarn 'roared the lion’s roar*, 5. 84. 

The preposition prati , in various senses, governs the accusative ; 
1. 73 (twice); I. 8l ; 2. 57; 4. 24; 6. 43; 7 - 12. 45 ; 54 ; 

9. 14, 67; ii. 50, 62; 13. 16. The accusative is also governed by 
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desiderative adjectives, but the genitive occurs with didrknd , e. g. 
didrksaya bdkyakuladhvajasya ‘for the desire of seeing the banner of the 
race of the Sakyas’, i. 63 ; etc. In the compound vanabhumididrktayd 
‘for the desire of seeing the forest. tract', 5. 2, however, it governs 
the accusative. The accusative has also been used with the compound 
vibhi : sukham vibhlr mam apahdya ‘afraid of pleasure, (and) leaving 
me’, 8. 64. Peculiar is the accusative in : dharmanadim pdsyati jivalokah 
‘living beings would drink of the river of dharma\ 1. 76. The instru- 
mental with the compound vindkrta ‘separated’ occurs frequently: 
8. 21, 37, 78, etc. ; also the instrumental is construed with the 
conjunctives and derivatives of vi-yuf ; e. g. viyujyainane' pi tarnu 
puspair api phalair api ‘in the tree, also, when divorced from 
flowers and from fruits’, 4. 61. In the following instance the instru- 
mental has been used absolutely : hirira-cittavyasana-tapais tair 
evamvidhais tats ca nipdtyamanaih / naivdsandc chdkya-munib cacala 
svam niscayavp, bandhum ivopaguhya ‘inspite of those penances of body 
and mind, and heat, and inspite of these thus assailing him, the 6akya 
sage did not move from his seat, hugging his own resolve, as it were 
a friend’, 13. 43. 

The dative is regularly construed with verbs meaning 'to tell, 
to send, to show’ etc., but in a few instances the dative has been 
replaced by the genitive ; e. g. tato * bravit sarothir asya ‘then the 
charioteer spoke to him’, 3. 42 ; babhramur darbayantyo'sya bronih ‘they 
rambled showing their hips to him’, 4. 34 ; tad bravwii suit; d bhuiva 
tarunasya vapmmata idam na pratirupam ie ‘so being a friend I say to 
you who are young and well-shaped, this is not fitting for you’, 4. 66. 
See also verse 2. 44, infra. The following instance of ablative of compari- 
son is noteworthy : dharmasya tasyasravaruid a/iam hi manye vipattim 
tridive' pi vasali ‘living in heaven I consider to be an evil worse than 
not listening to that dhartna *, 1. 82. In the following instance the geni- 
tive absolute implies no sense of anldara : iti pabyata eva rajasuuor 
idam uktva sa tiabhah samutpapata ‘while the king’s son was thus look 
ing on, he, saying this, flew up in the sky’ 2. 20. 

The ‘Buddhacarita’ agrees with the epics in having the locative used 
in the various case relations. Thus : d iyatdm strl§u mdhdtmyarn ‘let 
the excellence of women be noted’, 4. 50 ; yadi tvdm samupekqyeyam 
na bhaven tnitratd mayi ‘if I spurn you 1 would not have any 
friendship (for you)’, 4. 65 ; prayatasvdtmahite jagaddhite ca ‘strive 
for your own aod for world’s welfare’, 5. 78 ; api nairgunyam asmdkam 
vacyarn narapatau tvaya ‘you should also speak to the king about 
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my worthlessness’, 6. 24 ; bodhipraptau samartho' bhnt 'he was success- 
ful in winning perfect knowledge’, 12. 109. 

One compound formation should be noted : suhrdbrUva ‘one who 
speaks himself as a friend’, 8. 35. 

The author appears to have been very fond of desideratives,— nouns, 
adjectives and vierbs, These are : didrksa ‘desire of seeing’, 1. 63, etc. ; 
fifivisa ‘desiring of living’, 8. 12 ; cifartii ‘desire of doing’, 10.39 ; jigham- 
sS, ‘desire of killing’, 13. 66 ; vivakm ‘desire of speaking’ 10. 22 ; vivatsa 
‘desire of dwelling’, 7. 42 ; nmikrammi ‘desire of going out’, 5. 66 ; 
nikcikraininu * desirous of going out’, 5. 37 ; vijigkamsu, ‘desirous of 
slaying’, 5. 43 ; mumuksu ‘desirous of emancipation’, 9. 61, etc. ; amu- 
mukm ‘not desirous of emancipation’, 8. 77 ; nirmumuk%u ‘desirous of 
emancipation’, 5. 39 ; yiyasu ‘desirous of going’ 5. 79, etc. ; vijijMsu 
‘desirous cl knowing’, 7. ii, etc. ; bubhuk*u ‘desirous of food, hungry’, 
8. 63 ; pipanu ‘desirous of drink,’ 8. 80 ; tirtlrxu ‘desirous of fording or 
crossing over water’, 9. 5, etc. ; didrksu ‘desirous of seeing’, 9. 9, etc. ; 
jilurm ‘desirous of taking’, 11. 15 ; eusru^u ‘desirous of hearing’, 12. 82 ; 
prepsu ‘desirous of getting’, 12. 86, etc. ; figtyu ‘desirous winning’, 13. 4 ; 
jighrlcm ‘desirous of taking’ 13.27 ; jighamsu ‘desirous of slaying’, 13. 4 ; 
didhakm ‘desirous of burning’, 13. 5° ; rirakfflant ‘desiring to protect’, 
2. 55 ; arurukmnt ‘desiring to climb, 2. 48 ; yiyasanti ‘they wish to 
go’, 7- 53 ; paripsanti ‘they wish to attain’, 7. 53 etc ; jigizanti ‘they 
wish to win’, 11. 12; cikirsant ‘desiring to do’, 13. 18; j.ghyksati 
‘he wishes to catch’, 8. C4 ; net cSjt/nrsid balwt (ipfftV ttaih nu cacikivtfit 
paravastv nbhidhyivi / fttz cavivabdid dvtsatuin adhoftnain na cadidhaktjhl 
hniayena munyum ‘he did not desire to take contributions not 
forthcoming ; he did not desire the contemplation of (appropriating) 
other’s- property ; he did not desire to teach the wrong to the 
enemies (even) ; nor did he desire to entertain anger at heart ■ 2. 44 - 
This beats even the ‘Bhattikavya.’ 

Only one adnominal verbal formation occurs : karunayamanah ‘feel- 
ing pity’, 3. 45 and 13. 61. 

Simple perfect has been used with about 145 roots and about 645 
times. Periphrastic perfects have been formed from about 22 roots,— 
with as 20 occurrences, with kr 7, and with bhu 5. The following 
three instances, where the cognate accusative parts have been separated 
from the main verbal form by the intrusion of other words, are note- 
worthy : mat'ivasa matrsamaprabhava samvardhayam atmajavad babhUva 
the mother’s sister, with a mother’s authority nursed (him) like her 
own son’, 2. 19 ; divyair vibqair mahayam ca cakruh ‘(the gods) 
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honoured (him) with divine preparations’, 6. 58 ; pratyarcayaa 1 dharma - 
babhuva ‘(he) worshipped the pious ones in return’, 7. 9. A similar 
construction occurs twice in the ‘Raghuvamfa* : tarn patayam [ pratha - 
main asa papata pascat, ‘(it) first felled him and then fell itself, 9. 61 ; 
prabhramsayam yo nahuqam cakara ‘who caused Nahusa to fall’, 13. 36. 

Simple aorist occurs with 1 1 roots and about 25 times : these roots* 
are : adhi-i , ky, gam, car , tap, b/m, yaj f vac , kak, si and ha. The redupli- 
cated aorist occurs with k;\ chid^jval, bhtd, and ban, and only once with 
each. The aorist with desiderative stems occurs only 4 times ; see 
verse 2. 44, supra . The ratio between the perfect and the aorist 
is about 20 : 1. This in the main agrees with Kalidasa. The number 
of imperfect forms is less than that of the aorist. The present form 
with sma has been used as equivalent to the perfect not infrequently. 
Constructions with the passive participle in da is anything but rare, 
while that with da-vant is very scarce ; e. g. na yam vasiqthah krtavan 
asaktth ‘what Vasi^ha, lacking power, did not do’, 1. 47. 

There are only two occurrences of the periphrastic future : kim 
esa do§o bhavita mamtyi ‘is it that this evil would happen to me even 
3. 32 ; na punar ahaip kapilahvayam pravi%ta ‘but I shall not again 
enter the (city) named KapUa’, 5. 84. Note the absence of asmi in the 
last instance. The conditional mood occurs in one verse only : yadi hy 
ahewyata bodhayaH janam khuraih ksitau vapy akariqyata dhvanim\ 
hanusvanmn va \ janayi^yad uttainant, na cabhavisyan mama dultkham 
ld : 8 am 'had (the horse) neighed, waking the people, had it laised 
noise with its hoofs (beating) on the ground, had it made good noise 
with its jaws, such misery would not have accrued to me', 8. 4. The 
precative occurs once only, in 1. 53 

Peculiar as well as interesting is the following instance where the 
finite verbal form asmi *1 am’ has been used for the regular pronoun 
aham : via bhnn matis te nrpa kacid any a nihsavisayam tad yad avocam 
asmi ‘may you have no other apprehension, 0 king : certain is what 
I have said’, 1. 72. Mallinatha under ‘Kiratarjunlya* 3. 6. says, on 
the authority of the ‘Ganavyakhyana', that asmi is also an indeclinable 
in the sense of aham t and quotes the parallel : disc krtagasi bhavaty 
ucitah prab/mnam pidaprahara iti sundari msmi duye ‘a kick to the 
slave who has committed an offence, is proper for masters, hence, O 
beautiful one, I do not grudge,’ This is probobly not an interpolation 
as the author uses asmi very frequently with past participles in da. 
To this can be compared the periphrasic future forms such as datasmi 
and dstSbam (the latter frequently occurs in the ‘MahSbharata') ; cf, 
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also, na punar aham kapillihvayam privi$ta> supra. The Prakrit future 
forms like dakam=diisyami are based on periphrastic forms like 
dataham and not on the -sya- future : cf. S. K. Chatterji, ‘Origin and 
Development of the Bengali Language/ 1926, p. 549. 

A few anomalous verbal forms occur : supet svap ), 4. 59 ; sisiUcire 
for sisiOcuh 8. 26 ; ntfxdatuh for nmdatuh, 9. n ; 12.3 ; samupek§eyam 
for samupekaeya, 4. 65 ; vijtgaya for vijigye, i. 28 ff.; the right from has 
been used in 2. 34 ; upatasthuh for upatastkire > 5. 45 (the right form 
has been used in 10.19) ; vivariayitva, paripllayitva for vivarjya, pari- 
ptlya, 11. 29. 

The following perfect participles occur : nclvams 3.43 ; 5.36 ; upeyi- 
vams 3.8 ; samytvams 5.20 ; upafagmivfcas 12.2 ; tasthual 4.36 ; leli - 
hana 13.13. 

A chain of conjunctives occurs in one verse : nihsvasya dl^gham sa 
strah prakampya tas minis ca jlrne vinivesya caksuhj tarn caiva drqtva 
fanatdm sakaradm vdkyam sa samvignam idam jagada ‘heaving a long 
(sigh), shaking the head, rivetting (his) eyes on the old (man), and look- 
ing at the rejoicing crowd, he uttered this sorrowful speech*, 3. 35. In 
quite a number of instances the conjunctives have been used incorrectly : 
tain preksya kasmat tava dh\ra bdQpah ‘why, O calm one, your tears 
on seeing him ?* 1.68 ; ato me dhyamni labdhvdpy akrtdrthataiva ‘hence, 
through finding meditations, my lucklessness*, 1. 82 \purusasya vayah - 
sukhdni bhuktva ramanlyo hi tapovanapravesah ‘of man, after enjoy- 
ing youthful pleasures, entering the forest is really befitting*, 5. 53 ; 
evain ca *e niseayam etu buddhir drstva vicitram vividhapracdram 
‘having seen various ways let your mind come to determination/ 9. 34 ; 
devena vrqte'pi hiranyavar&e dvipdn samudramb caturd pi iitvdj hakra- 
sya cardhdsanam apy avapya mdndhdtur asld vi§ayae§v atiptih ‘not- 
withstanding the God raining gold, notwithstanding (his) conquering 
the continents and the four oceans, and inspite of (his) occupying half of 
£akra*s throne, Mandhatr had insatiety in enjoyment/ 11. 13 ; kratoh 
phalam yady api sdsvatam bhavet tathdpi krtvd kirn upakqaydtmakam 
‘even if the result of sacrifice be permanent, what is the good of suffer- 
ing V ii. 65. 

The infinitive has been used incorrectly in : fir {\am nararjt nirmamire 
pray a turn they fashioned a decrepit man to go*, 3.26 ; tad vifliatum 
imam dharmam paratnam bhajanam bhavan ‘so you are the best person 
for knowing this dharnta\ 12.9. 

When reading the ‘Buddhacarita* one cannot help noting that the 
author was unusually fond of finite verbs. I quote here some passages 
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which can easily pass for extracts from the grammatical epic, the ‘Bhatfci- 
kavya* : cacara har$ah prartanaba papma jajvala dharmah kaln^ah babama 
‘joy prevailed, sin died out, dharma blazed forth, evil abated’, 2. 16 ; 
same 'bhireme virarama pap Id bheje damam samvibabhafa sadhun ‘he re- 
joiced in peace, desisted from evil, practised abstinance, and honoured 
the pious*, 2.33 ; mdhyaiqta duhkhaya parasya vidyam jHanarp bivam 
yat tu tain adhyaglsla ‘he did not learn other's knowledge (which 
comes) for sorrow, but acquired the knowledge which is good*, 2. 35 ; 
ekarn vininye sa jugopa sapta saptaiva tatyaja raraksa paficaj prapa 
trtvarganx bubudhe tnvargarrx yajUe dvivargam prajahau dvivargam 
‘he subordinated the one, he nurtured the seven ; he gave up the 
seven, he kept the five ; he acquired the triad, he perceived the 
triad ; he knew the couple, and he rejected the couple*, 2.41. 

ASvagho§a apparently wrote in quite good Sanskrit, although 
his standard is not that of Panini. It is nevertheless an authoritative 
form of Sanskrit which is also found in the epics and the ‘Puranas*, 
and is based largely on the spoken usage of the centuries immediately 
preceding the birth of Christ. 


Sukumar Sen 
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BARHUT INSCRIPTIONS. Edited and translated by Beni 
Madhab Barua, M. A., D. UTT., and Kumar Gangananda Sinha, M.A. 
Published by the University of Calcutta, 1926. 

As the name indicates, the volume before us is a new edition of 
the numerous short inscriptions on the Railing and Gateways of the 
Buddhist Stupa at Barhut. Since the days when Cunningham removed 
the remains of the Stupa to the Indian Museum at Calcutta and 
published his well-known work The Sffipa of Barhut , nearly half a 
century ago (1879), this unique piece of architecture has formed a 
serious study to all students of Indian antiquity. It has enriched our 
knowledge of art, religion, iconography and palaeography to an extent 
that can hardly be exaggerated. A scholarly edition of all the inscrip- 
tions occurring on this monument was therefore a great desideratum, 
and Messrs. Barua and Sinha are to be congratulated on their attempt 
to remove this long-felt wan.. 

The editors appear to have utilised all that has been written upon 
the subject by Cunningham, Hoernle, Hultzsch and others ; but they 
have made distinct improvements upon the work of their predecessors 
both in regard to the arrangement as well as the interpretation of the 
inscriptions. Future research will probably correct or supplement 
some of their conclusions, but there is no doubt that their work consti- 
tutes a landmark in the study of the subject. They have classified 
the records under two broad headings, viz., ‘Votive Labels* and 
‘Jataka Labels* “grouping the former as they occur on the 
Gateway-pillars, the Rail-pillars, the Rail-bars, the Coping-stones, and 
the isolated fragments, and grouping the latter as they are attached 
to different scenes in accordance with the accepted Jataka outlines of 
the Buddha’s life.' * By this new arrangement of the records, the 
editors have fully justified their claim “to unveil the system that under- 
lies them and thereby make them truly significant.** The editors have 
also brought their extensive knowledge of Pali literature to bear upon 
their texts, as one can judge from their identification of the labels as 
well as from their useful and learned notes on the texts ; but it must 
be said that they seem to err very often, in their somewhat elaborate 
notes, on the side of prolixity and discursiveness. 
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The volume concludes with elaborate notes on the palaeography 
and language of the inscriptions as well as on the persons, epithets 
and localities mentioned in them. 

While we have nothing but praise for the general arrangement of 
the book, we regret to have to point out some drawbacks. In the first 
place, the volume is seriously disfigured by misprints. The same word 
appears with different accents (in transliteration) in the text and in 
the translation, and the general reader is sometimes frankly puzzled 
as to which form he should accept as the correct one intended by the 
editors. On p. 7, 1 . 25, Cunningham reads gajatira, and not gajatira. 
On p. 15, 1 . 12, smraityupasthlna is not intelligible. When one has 
to deal with short records in Prakrt, a ih sprint is often a source of 
confusion to the reader ; and such misprints do not reflect much credit 
upon a University Press like that of Calcutta in a volume which is 
otherwise very well got up. 

It must also be pointed out that the editors have freely suggested 
readings different from those adopted by Cunningham ; but very seldom 
these emendations are supported by any argument or facsimile-plates. 
Indeed, the portion dealing with the readings of records cannot be 
properly utilised until it is accompanied by a good facsimile reproduc- 
tion of the inscriptions themselves. We hope the editors will complete 
their work by bringing out a companion volume to remedy this 
defect. 

In the second section, the names of all the yakms and yakpnls 
have been included under the 'Jataka Labels.’ In some cases the 
editors have justified such inclusion by adding an explanatory note, 
interpreting the picture as the scene of the Buddha’s interview with the 
particular yaksa or yaksinl under discussion, though how it follows 
from the record or the picture itself it is difficult to see. In some 
cases, however, no such relation with the Buddha has been suggested 
at all, and the inclusion of the particular yakqa or yaksinl requires an 
explanation. 

In th t third section, the notes on palaeography are very 
general or vague, e.g., “It stands near to Asokan forms,” “its develop- 
ment can be traced from the Asokan form,” or that “it compares 
favourably” with this and that form of letter. In addition we have 
“Coping forms,” 1 Gateway forms ) ,, “Coping 1st form,” “Coping 3rd 
form” and so forth. These remarks or generalisations do not carry us 
very far in our estimate of the chronology of the Barhut inscriptions. 
The editors have stated and criticised at some length the views of 
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Mr. R. P. Chanda as expressed in Memoirs , Archaeological Survey of 
India , No. i, but they have not referred to the comprehensive review 
of Mr. Chanda's views in JASB ., 1922, pp. 225b and Mr. Chanda's 
rejoinder thereto in JBORS., voJ. XI, pp. 7 if, where he has re stated 
his views with some important modifications. 

The translation affords many difficulties, but it has been done fairly 
accurately, although one finds here and there a passing over of diffi- 
culties. On p. 14, no. 33, the word bhanakasa has not been translated ; 
while on p. 7, 1. 1-2, it is doubtful whether our editor's translation is an 
improvement upon Cunningham's suggestion. 

S. K. De 

INLAND TRANSPORT AND COMMUNICATION IN 
MEDIAEVAL INDIA. By Bejoy Kumar Sarkar, A. B, (Harvard). 
Royal 8vo. 91 pages. Calcutta University Press, 1925. 

Economic history is an important and fascinating branch of investi- 
gation in the economic sciences. In recent times the subject has been 
attracting a very great deal of attention in British and other foreign 
economic circles. Although we in India have hardly as yet done 
justice to the importance of the subject, it is a matter of gratification 
to see that our scholars are not absolutely avoiding it. 

The book before us seeks to study the methods of inland transport 
and communication in mediaeval India, roughly speaking, from the 
nth to the iSth century. The volume should therefore be studied in 
the light of economic life that has prevailed in Europe previous to the 
industrial revolution. Mr. Bejoy Kumar Sarkar has made use of 
the chronicles of Muhammadan historians and the accounts of foreign 
travellers bearing on the periods under investigation. He has avoided, 
as a rule, all comparison with the corresponding periods in Western 
economic history. But the reports on Indian economic life such as 
are furnished by European travellers, as far down as Carey, furnish us 
with loop-holes through which the readers can, to a certain extent, 
although indirectly, visualise the condition of things in Europe. 

The author has not attempted to make a propaganda for the 
glories of our forefathers. To those readers who have a grasp of 
the conditions prevailing in mediaeval Europe the book will appear no 
less scientific than instructive. Mr. Sarkar invites our attention to the 
evidence of foreign writers on India's wealth and foreign trade and we 
are reminded also that they used to look upon the “wealth of India 
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as an object of wonder” As long as the author tries to keep within 
the limits set for instance by Tavernier we do not have to be too 
sceptical about such phrases as “adequate facilities for communication”, 
“continuous stream of goods”, “flourishing state”, “immense wealth” 
etc. which we come across in the book. The evidences are given 
from the foreign writers, and the author happens to be on the safe side 
because he does not try to belittle the economic conditions of modern 
India and the rest of the world. 

His judgment at page 71 is as follows : — “Having regard to the 
almost self-sufficing character of the different parts of the country, the 
small development of territorial division of labour and the little inter- 
dependence between one part and another and the comparative absence 
of traffic in such bulky articles as coal and iron, hide and jute, etc., the 
means of communication and the facilities for transport in mediaeval 
India will thus be considered to have been fully adequate to meet the 
needs of the times”. On page 34 he makes it a point to tell us that 
“the high-ways as well as the city streets were in the main kuchcha .” 

Statements like these indicate that the author's investigations are not 
vitiated by excessive patriotism which, although not an undesirable 
quality in itself, is certainly a hindrance to science. The author's 
claims for the mediaeval achievements of the Hindus and Musalmans 
are quite modest and reasonable. 

We wish the author had furnished us with pictures of the 
actual conditions of mediaeval transport and communication in 
England, France, Germany or Italy as the background on which to 
interpret his realistic data on (l) water transport, (II) land transport 
and (III) the posts in mediaeval India. 

The subject dealt with in the book is vast and will continue to 
attract scientific investigators in economic history like the present 
author for comparative as well as intensive research. The author 
has put together much information from different sides and is to be 
congratulated on having produced a useful work. 


SELECTIONS FROM SANSKRIT INSCRIPTIONS, Part I. 
By D. B. Diskalkar, M. A., with a preface by Rao Bahadur H. 
Krishna Sastri, M.A. 

The consensus of opinion among Indian epigraphists is that the 
Sanskrit inscriptions, the earliest of which is dated in the &aka year 72 
(«a. n. 150), have an important bearing upon the development of 
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Indian literature, of the Kavyas in particular, apart from their being 
indelible records, dated and undated, on rocks, stones, iron and stone- 
pillars, and copper-plates, throwing a flood of light upon political events 
and religious changes that took place in the different parts of the 
country, in cast, south, west and north. The selected texts are precisely 
those that possess literary merit and are calculated to evolve a wider 
interest in the study of Sanskrit epigraphs among all students of Sans- 
krit. This is certainly a move in the right direction. The claim that the 
right of study of the inscriptions is reserved for bona fide students of 
epigraphy implies a sop to vanity that should not be tolerated. 
The dreaded barrier between Sanskrit inscription and Sanskrit literature 
is not a wall of China but only that of crystal, unobstructing 
a view from outside. The selections in Part I comprise the texts 
without notes and translations that are reserved for a supplement which 
is yet to follow. The texts, e. g., Girnar Rock Inscription of Rudra- 
daman, Meharauli Posthumous Iron Pillar Inscription of Candra, and 
the rest, are arranged in their chronological order, and cover a pretty 
long period of Indian history from the 2nd to the 8th century A.D. 
The texts are cramped and appear naked without a word-index. 
We hope that the promised supplement will come out soon. 

13 . M. Barua 

FURTHER DIALOGUES OF THE BUDDHA (translated 
from the Pali of the Majjhima Nikaya). By Lord Chalmers, vol. 1 . 
Humphrey Milford, London, Oxford University Press. [Sacred Books 
of the Buddhists, vol. v]. pp. xxiv+371 

We welcome with pleasure the English translation of the first 
volume of the Majjhima Nikaya, the great storehouse of Buddhistic 
lore. The task of a translator of works like this is not at all easy. 
This can be realised by those who have attempted to translate into a 
European language a treatise in an ancient Indian tongue. We are 
glad to find that inspite of the difficulty of the task, Lord Chalmers 
has performed it creditably. With due deference to the late Dr. Rhys 
Davids who has translated into English so many Pali works 
and has thereby left us a legacy of English synonyms of a good 
many Pali technical terms, we must admit that while there are 
many synonyms which express adequately the sense intended 
to be conveyed through them, there are, however, others which 
have failed to serve that purpose though they hav^ acquired 
currency by use in a large number of English works, We admire Lord 
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Chalmers for subjecting these current words to a scrutiny and using 
those which in his opinion express the intended sense more accurately. 
In the recently published Pali-English Dictionary of the Pali Text 
Society (1925) edited by Rhys Davids and Stede, a similar attempt 
has been made to substitute better English synonyms of Pali words. 
As an example of the improvement that has been made by the present 
translator upon the renderings of Pali passages by Dr. Rhys Davids I 
may mention the translation of the text that relates to the four jhanas (cf. 
D. N. tr. pt ii, pp. 218-19 with M. N. tr. pt i, pp. 217-18). In some cases, 
however, the departure has not produced a better result, e. g. the use of 
the word 'Almsman 9 for ‘bhikkhu’ 9 , ‘Pilgrimage’ for ‘pabbajja’, ‘Truth- 
finder’ for ‘Tathagata’, ‘bovine’ for ‘go-vatika’, 'canine’ for ‘kukura-vatika*. 
For the first two words I would prefer ‘monk’, and ‘retirement from house- 
hold life’ respectively ; while in regard to words like ‘Tathagata* which 
cannot be translated by a single expression I would suggest the retention 
of the original word in the translation. The use of the words ‘bovine’ 
and ‘canine’ to signify the ascetics who took the vow of not using 
hands while eating and drinking has not at all been happy. In a few 
places the translator could have easily given himself more freedom, 
for without that, the rendering has been cumbrous or obscure, e.g, 
(i) ‘siriipsapa-samphassanam 1 has been rendered into ‘contact with creep- 
ing things’ (p. 6) ; (ii) Tindapatam patisevate* into ‘he exercises the 
us2 of alms received’ ; (iii) ‘Kim uttariyam karaniyarn’ into ‘what is 
ahead’ (p. 192) ; (iv) ‘Carikam caramano’ into ‘alms-pilgrimage’ (p. 202). 
I think the meanings would have been expressed more clearly if they 
had been rendered as follows : (i) bitten by a reptile, (ii) eating 
food collected by begging, (iii) what else is to be done, (iv) wandering 
about. 

Inspite of these few defects we commend this book, as a clear and 
faithful translation, to those readers who want to have an idea of the 
Pali canonical texts through English. A glance at the translation 
of the Saccaka Sutta and the Mahavedalla Sutta, containing many 
philosophical and technical terms, will convince them that the writer 
is eminently fit to undertake an English rendering of a recondite work 
like the Majjihma Nikaya. It will also be of great help to those who 
wish to understand the text, as the translation has made clear many 
passages from which it is difficult to elicit the meaning with the help of 
the commentary. 


Kacciyama 



Select Contents of Oriental Journals 

Indian Antiquary, August, 1926 

V. S. BAKHLE. — The Capital of Nahapana. Disagreeing with Prof. 
D. R. Bhandarkar and others, who relying on the Peiiplus of the 
Erythraean Sea and the Geography of Ptolemy hold that the 
capital of the kingdom of Nahapana, the Ksaharfita ruler of North- 
ern Maharastra and Gujarat was DaSapura or the modern Mandasor, 
the writer of this note follows Sir R. G. Bhandarkar in his attempt 
to establish that the said capital was situated at Junner and identi- 
fies the place with the Minnagar of the Periplus and Omenogara 

of Ptolemy. 

/ 

Sylvain Levi.— Pihumda, Pithuda, Pitundra (translated from the 
French by S. M. Edwardes). This is an attempt to determine the 
identity of an ancient city mentioned as Pihumda in the Uttara* 
dhyayana Sutra, Pithuda in the Inscription of Kh&ravela and 
Pitundra in the Geography of Ptolemy. In this connection Prof. 
L6vi does not accept Mr. Jayaswal’s interpretation of a passage 
in the said inscription and also his reading of the name of the city 
as Pithudagadabha. 


Journal of the Bihar and Orissa Research Society, June, 1926 


Sten Konow.— rThe Inscription on the So-called Bodh-Gaya Plaque, 
The letters inscribed on the Plaque have been read for the first time 
as Kothumasa Sainghadasasa kiti (the work of Samghadasa, the 
Kauthuma). 


ManoMOHAN GaNGUU. — Indian Architecture from the Vedic Period. 
By quoting passages from the Vedic literature the writer has 
attempted to get up the architectural history of India [of the Vedic 
period]. 


A. Banerji-Sastri. — Asura Expansiondn India. The courses along 
which the expansion of the Asura settlements took place in India 
and the process of Aryanisation of the tribe became complete have 
been shown chiefly from the Samhitas and the Brahmanas. 
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Journal of the Bombay Branch of the Royal 
Asiatic Society* vol ii, No. i 

M. WlNTERNITZ. — The Serpent Sacrifice mentioned in the Maha- 
bharata (translated from the original German by N. B. Utgikar). 
While presenting the story of the serpent sacrifice of king Jana- 
mejaya and the legends connected therewith, Prof. Winternitz has 
pointed out the striking parallels iound in the similar myths of other 
countries, and so not agreeing with Jacobi, Ludwig and others, who 
hold the legend of serpent sacrifice to be a reminiscence of an 
historical event of India, has come to the conclusion that the idea 
of drawing the serpents into the flame may have its source in a 
myth that goes back to the Indo-Germanic pre-historic times or 
it may have spontaneously arisen from the same psychological 
motive, viz. the extirpation of serpents. 


Journal of th« Royal Asiatic Society, July, 1926 

W. H. MORELAND.— Sher Shali’s Revenue System. 

Padma NATH BHATrACARYYA.— Note on the BhumicchidranySya. 
The expression bhum i-cch idra - nyhya found in many copper-plate 
grants indicates that just as a land unfit for cultivation is not 
assessable, so the lands covered by those grants are not to be 
assessed. 



Obituary Notice 

The Late Rao Bahadur D. B. Parasnit 

Rao Bahadur Dattatreya Balwant Parasnis, the well-known Maratha 
scholar of Salara, was ruthlessly snatched away from our midst by the 
hand of Death on the 31st of March last. He was born on the 27th 
November, 1870 and was educated at Satara in the Satara High School. 
His school-life was conspicuous not only by his proficiency in studies, 
but also by his regular and persistent study of the lives of eminent 
historical personages, thereby getting acquainted with the past history 
of the Mahrattas. While at school, he started on his own initative a 
monthly magazine, the utility of which was recognised by people out- 
side Maharastra, evoking the admiration of the distinguished statesman 
and scholar the late Raja Sir T. Madhav Rao. 

After school career, he threw himself wholly into the pursuit of 
historical researches, and his untiring energy in that direction found 
an outlet through the Mahara^tra Kokil a magazine started and 
conducted by him for some years. In 1894, he published the life of 
the Rani of Jhansi which met with much appreciation and was 
translated into various vernaculars of India. Shortly after he wrote 
another book entitled ‘‘Exploits of the Marathas m Bundelkhand/* 
which was followed in 1898 by the “Bharat Var$a” another magazine 
started by him and devoted exclusively to history. 

From 1898 to 1902 he published a number of books such as <r the 
Nawabs of Oudh,” “Brahmendra Swami of Dhavadshi,” “Life of Baija 
Bal Shindc of Gwalior/' and “Delhi/* and then left for England with 
H. H. # the late Maharaja of Kolhapur. After visiting the British 
Museum and similar other institutions, he was inspired with the idea 
of founding an historical museum for collecting old records. After his 
return, he set himself to work and within a short time, his ideal about the 
museum became a reality and roon attracted the notice of Lord 
Sydenham the then Governor of Bombay, who paid it a visit in 1909. 
In the meanwhile, his literary pursuits were being steadily continued. 
In 1908, he started his third magazine “Itihas SaAgraha” which during 
its short life of seven years published much valuable historical material 
throwing light upon many an obscure point in the history of the 
Mahrattas. 
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In 1913, in recognition of his services to Maratha history and litera- 
ture, he was made a ‘Rao Bahadur* an honour which was then rarely 
bestowed on persons engaged in such pursuits. Shortly after that 
event the idea of erecting a magnificent building for the museum was 
conceived and encouraged by the then Governor of Bombay, Lord 
Willingdon, but the great War broke out shortly afterwards stopping 
the work of building the museum which alter many vicissitudes 
came to be completed in 1924, i.e., after a period of eleven 
years. The opening ceremony was performed by the Governor of 
Bombay, Sir Leslie Wilson, on the 3rd November 1925, a day which, 
as the Rao Bahadur put it, “was the proudest and happiest day of 
his life.” 

In this museum, he has deposited the old and valuable documents 
(Marathi, English and Persian), rare maps and plans, autograph letters 
and his own * magnificent collections of books for use by the public 
facilitating thereby the research work of scholars. Very attractive 
is his collection of valuable old Indian paintings, both of Rajput and 
Moghul schools, as also the previous collection of old coins. 

Besides the ‘‘History of the Maratha People” written by him and 
Mr. Kincaid, he has also written several other historical works, impor- 
tant among them being “Mahabaleswar” (1916), “The Sangli State” 
(1917), “Poona in Bygone Days” (1921), and “Panhala” (1923). 

He leaves behind him his old and infirm parents, wife, several 
children and countless friends both European and Indian to mourn 
his loss. He spent his whole life and fortune in collecting and pre- 
serving the historical documents in a thoroughly selfless spirit for the 
benefit of the public, and it is now for them to appreciate the magnitude 
of his great sacrifice in money, time, and labour. 


Printed and published by Sj. Raghunath Seal, B.A. at the 
Calcutta Oriental Press, 107, Mechuabazar Street, 
Calcutta. 
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Outlines of the History of Buddhism in Indo-Ohina 

To many people, especially those who have access only 
to English hooks 1 , the expression “Indo-Chinese Buddhism” 
means the religion actually professed by the two countries, 
Siam and Burma, which, together with Ceylon, form the 
geographical area of the Southern Buddhism. This view 
is deficient on two points : first it neglects all the eastern 
part of the Peninsula ; secondly, it does not make auy 
allowance for the long period during which a great part of 
Indo-China knew no other form of Buddhism thaii the 
Mahayana. Therefore, it will not be useless to trace, with 
more precision, the main lines of the history of Buddhism 
in these far-off countries. This history has grown in two 
different regions independent of each other and of unequal 
importance : the eastern coast (Annam) and the western 
part of the country (British Malaya, Siam, Cambodia, Laos, 
Burma). 

The most ancient Hindu settlement on the eastern coast 
of the Indo-Chinese Peninsula seems to lie in the south of 
modern Annam between Cochin-China and the mountain range 
which terminates with Cape Varella near the modern town 
of Nhatrang. There is a temple of Bhagavatl, which, though 

i The exact and well-informed work of Sir Charles Eliot, 
Hinduism and Buddhism , London, 1921, ought to be set apart. 

I. H. Q., DECEMBER, 1 926 85 
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does not date back to a very remote epoch (the existing 
buildings are of the 9th century A.D.), occupies the seat of 
a much more ancient sanctuary. According to a tradition 
preserved in an inscription of the 8th century, a Mukhalihga 
had been erected there by a king, Vicitrasagara by name, in 
the year of 591 1 of the DvSpara 1 2 * * * age. This fabulous date 
proves, at least, that the Sanctuary of Nhatrnng was con- 
sidered in the 8th century as being of an immemorial 
antiquity. 

Not far from this place was found a Sanskrit inscription 
of great historical importance. It does not contain any 
date but its writing points, with a quasi certitude, to the third 
or the second century of our era. 9 It owes its origin to a 
king who claims to be a descendant of Sri MararSja. The 
wear and tear of the stone does not permit of any precise con- 
clusion as to the religion which the author of that work 
professed, but some expressions such as “prajanan koruna..., 
"compassion for creatures” " lohasyasya gatagati *' "coming 
and going of this world," [pmja]nam priyahite sarvayi 
visp^arji may a, “all is given up by me for the satisfaction 
and good of creatures”, might give out a Buddhistic 
inspiration. 

It is possible that this Hindu colony was the nucleus of 
the kingdom of Champa which, according to the Chinese 
historians, was founded in tho year 192 A.D. by an adventurer, 
in revolt against the imperial authorities of the province of 
Je-nau and extended rapidly towards the north up to the 

1 Paftca-sahasra-nava-sataikidase vigata-kalikalahka-dvaparavarse 
SrI-Vicitrasagara-samsth*pitah Srl-Muklialiiiga-devah. Inscriptions 
sanscrites de Champa ft du Cambcdge, publiees par A. Barth ct 
A. Bergaigne. Paris, 1885 — 1893, p. 294. [This collection will be 
referred to henceforth under the form ISCC ]. 

2 Inscription of Vo-canh, published in ISCC, p. 191, and re- 

edited in the Bulletin de P Ecole Franchise d cxtreme-Orient, XV, 3 , 

p. 3. [ This Bulletin will be referred to hereafter under the form 

BEFEO]. 
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frontier of Tongking. 1 2 3 4 * * * It might also stand for the kingdom 
of PSnduranga, which later on became a vassal principality 
of Champa. 

The epigraphy of Champa (leaving aside the inscription 
of Vo-canh) is, at first, clearly £aivu. It is in the 9th century 
only that Buddhism makes its appearance there. In the 
second quarter of that century, a Buddhist of PtlQduraftga, 
(Saiuanta by name, dedicates two monasteries (Viliiira) and 
two temples to the Jlua and diva ( J I nnsaukaray os ) , the 
praSasti being written by his sou, Sthavira Buddha* 
nirvitya.* From that time is noticed tho close association of 
Buddhism with daivism which will remain up to the end is 
one of the salient features of religion in Champa, as in the 
other Hindu states of Indo-China. 

Some twenty years later, the growing importance of 
Buddhism is affirmed by the foundation of the great 
monastery of Laksmlndra Lokesvara, 8 a pious work of 
king Indravannan II who had assumed before his coronation 
the name of Laksmlndra Bhumisvara GramasvSmI* and 
alter his death that of Parainabuddhaloka. In the 
foundation charter, the king glorifies simultaneously 
Lolas vara and the Linga Bhadresvara. 

It is peculiar that in this monument dedicated to Loke- 
svara not a single image of this Bodhisattva has been discover- 
ed but only some big statues of the Buddha represented 

1 L. Aurousseau in BEFEO, XIV, g, p. 26. 

2 ISCC, p. 237, no. XXV. 

3 The ruins of this monastery are situated near the village of 
Dong-diiong in Ihc province of Quang-nain (Annam). They have been 
described by H. Parmentier in : Inventaire descriptif des monuments 
thaws de l' Annam, vol. I, p. 439 ff. The inscriptions have been 
published in BEFO , IV 84 ff. 

4 It was a custom in religious foundations to place the name of 

the founder belore that of the devata Laksmlndra LokeSvara 

= LokeSvara founded by Laksmlndra; Mahindra-Lokeivara-Loke- 

Svara founded by Mahindradhipati, etc. 
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ns sitting in the European fashion with hands resting on his 
knees. 1 2 

In 902 A.D. in the same province Sthavira Nftga- 
puspa sets up a Lokan&tha in the monastery of Pramudita- 
Lokesvnra which he held an a royal gift. 3 On that occasion 
he was pleased to give a resum6 of the Malmyanist theogony 
under the rather peculiar form it had taken in his own time. 
Vajrailhatur asau purvvam Si'l-Sakyamuniiasanat 
Sanyo pi Vajradhrddhetuh buddhanSm alayo bhavat // 
Padmadhatur ato Lokeivarahetur jinalayah 
Amitabhavacoyuktyd mahdiunyo babhuva ha // 

Cakradhatur asau iunyatito Vairocanajnaya 
Fajrasattvasya hetuh syU tftxyo bhuj jinalayah // 

“In the beginning Vajradhatu (who, though void, is 
the cause of Vajradhara) became, by the order of Sakyamuni, 
the receptacle of the Buddhas. Then Pndmadhatu, the great 
void, cause of Lokesvara, in compliance with the word of 
Amit&bhn — became the T second] receptacle of the Buddhas. 
Cakradhatu, the ultra void cause of Vajrasattva became, by 
the order of Yairocana, the third receptacle of tho Buddhas.” 

As is seen, we are completely here in Muhuyanisin though 
the name has not been yet pronounced. This gap is going 
to be filled up. At the end of the twelfth century a petty 
king, reigning in Pa^Jurafiga, boasts of practising the dharma 
of MahSySna and in testimony of his faith, erects a Buddha 
Lokesvara in the district of Buddhaloka. 8 

Afterwards we have no more document. Nevertheless, a 
fragment which seems to date from the second half of the 
thirteenth century begins with the invocation On\ namo 

1 Is it to be surmised that these images represent Lokesvara 
under the aspect of Buddha, a form which is met with in China. (A. 
FOUCHER, Iconographie hmddhiqut , p. 195, no. 31 : Mahaclne Buddha- 
rupaka — Lokanathah) ? Cf. infra the ereclion of a Buddha-Lokesvara. 

2 DEFEO, XI, 277. 

3 BliFEO, IV, 971,927. 
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buddhSya, which at least proves that Buddhism was not yet 
extinct in that time. 1 

Iconography confirms the data of epigraphy : the soil 
of Champa has given in abundance bronze and stone statues 
of Buddha, Lokesvara and Prajn&paramitS. A number of 
clay medallions bearing images of Buddha and Lokesvara 
were picked up in the caves of northern Annam*. 

The conclusion of this review of our documentation both 
written and monographic is that from the 9th century A.D. 
up to at least the 13th century the two great religions of 
Champa were, in the first place, Saivism with the prepon- 
derance of the cult of the Linga and in the second place, 
MahSySna under the form of the cult of Lokesvara and 
that these two cults, far from being mutually incompatible, 
were more or less intimately associated. 

The next question arises : has the predominance of Mah5- 
yftna been preceded by a Hlnayana period ? This is what 
would seem to come out from a passage of the Chinese pilgrim, 
I-tsing ( Record , p. 12): “In this country (Champa), Buddhists 
generally belong to the Arya-sammiti-nikaya and there are 
also a few followers of the SarvSstivSda-nikaya.” Neverthe- 
less this assertion seems open to doubt. The information 
of I-tsing about Champa is secondhand and the apparent 
precision with which are characterised the two sects of the 
Hlnay&na that wore supposed to be found there must rather 
put us on guard than to inspire confidence. In any case 
absolutely nothing in the documents, known up to the present, 
corroborates the assertion of the Chinese pilgrim. 

Towards the end of the 15 th century, Champa ceased 
to exist as au independent state. The Annamites of Tong- 

I A. Bergaigne, Vancicn royaume de Champa, p. 70. 

3 Mainly L. Finot, La religion des chains d' apres les monuments, 
JiEFEO, I, p. 12-33 : H. ParMENTIER, Inver, taire descriptif des 
monuments chains, Paris, 1909-1918, 2 vols. ;.Id. Les sculptures chames 
au musei de Tourane, Paris, 1922. (Ars Asiatica, IV). 
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king, formerly subjects of the Chinese empire having 
regained their autonomy in the 10th century had gradually 
extended their possessions towards the south at the expense 
of Champa. In their last raid (1471 A.D.), they seized and 
burnt down the capital and took possession of the whole 
kingdom where they introduced this mixture of MahSySnism, 
Taoism and Confucianism which, together with the cult of 
the ancestors and of the genii, constitutes the Chinese religion. 
As to the pitiable remnants of Cham people, reduced to 
a few districts of Southern Annum, some of them practise 
Islamism, others a debased form of Hinduism wherein 110 
trace of Buddhism is. found. 


II 

Iu its palmy days, Champa had ns neighbour in the West 
a state which is known to us only through the Chinese 
historians and which consequently passes by the name they 
give to it, viz., Funan. 1 2 

Ib was a great empire which had the centre of its power 
in the territory of modern Cambodia and extended its 
suzerainty from the Lower Cochin-china to the Gulf of 
Bengal and from Upper Laos dowu to the Malay peninsula. 
It oounted among its vassals, the Mons of Dvftravatl (Siam) 1 
and the Khmers, then established on the Mekong in the 
region of Bassak (by 15 ° lat. north). Its history occupies 
the first five centuries of our era. 

1 Funan probably corresponds to the Khmer word vnavi 
‘'mountain,” Possibly the kings of the country were called Krung 
vnarn "kings of the mountain” like the Sailendras of Sumatra. 

2 The existence of the kingdom of Dvaravatl is attested for the 
7th century by the two histories of the T’ang Dynasty and by the 
pilgrims Hiuen-tsang and I-tsing who locate it between Srlkshctra 
(Prome) and Cambodia, but it may be much older. The ethnic 
character of its population has been brought to light by G. COEDES, 
Documents sur l’ histoire du Laos occidental , BEFEO, xxv, pp. 115 ff. cf. 
bid, iv, 223, note 5. 



OUTLINES OF THE HISTORY OF BUDDHISM IN INDOCHINA 679 


As in Champa so in Funan we meet with t\v«o main cults : 
one in the foreground, the Saivism ; one in the background but 
not negligible, the Buddhism — -the two religions existing 
peacefully side by side. That is what we gather from the 
evidence of I-tsing. 1 “Setting out south-westwards (from 
Champa) one reaches within a month Pa-imn, formerly 
called Fu-nan. Of old it was a country, the inhabitants of 
which lived naked, the people were mostly worshippers of 
the devns ; later on Buddhism flourished there but a wicked 
king has now expelled and exterminated them nil and there 
are no members of the Buddhist brotherhood at all.” 

Concerning the preponderance of Saivism in Funan, it may 
be noticed that although the head of the mission sent to the 
court of China in 484 A.D., Sakya Nagaseua was a Buddhist 
monk, still in his description of Funan he exalts especially 
the god Mahesvara ( BEFEO , IV, 270). Nevertheless, 
Buddhism enjoyed a place of honour in this country. Some 
illustrious relics were preserved there, notably a hair of the 
Buddha, 12 feet long which the king presented to the 
Emperor in 539 A.D. (ibid, p. 281). Several bhiksus of 
Funan went to China for the translation work of the holy 
books ; among them were Sanghapala and Mnndrasena at the 
end of the 5th and in * the beginning of the 6tli century 
(ibid., p. 294). 

Our information on Funan does not allow any conclusion 
as to the particular form of Buddhism which was reigning 
there. Perhaps several sects divided this vast empire 
among themselves. 

In the south of Funan, the Malay peninsula was 
essentially a Buddhist country. The inscriptions found in 
the region of Ligor and in the province of Wellesly prove 
that in the 4th century A.D. there were some important 
Buddhistic centres on the coasts. 9 Other inscriptions 

1 Record , p. 12. 

2 H, Kern, Over ccnige oude Sanskrit-opschrifien icirit , Maleische 
Schiereiland (Verslagcn en Mcdedeelingen, 1883). L. FlNOT, Inscrip- 
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discovered on the south of the isthmus of Kra dating from 
the 8th and 9 th centuries witness the continuation of the 

i 

same religion in those countries. One of them which 
commemorates the construction of three caityas in honour 
of Avalokitesvara, Buddha and Vajrapaiji in 775 A.D. 
proceeds from the king of Sri Vijaya (Palembnng). 1 

III 

Towards the middle of the Gth century, a political revolu- 
tion broke out in the western Indo-ohiua : the Khmevs or 
Kambojas, till then vassal of Fuimti, overthrew the sovereign 
state and took its place. 

It is no doubt to this event that I-lsing alludes ii: the 
passage quoted above, when he speaks of the wicked king 
who exterminated the Buddhists of Funnn. Wo may he 
permitted to believe that tha pious writer has strongly 
exaggerated this disaster, for, in 664 A. v., that is to say, only 
half a century after the conquest, and precisely at the time 
when 1-tsing commenced his journey, the reigning king, in 
an inscription, praises two eminent Bhiksus (bhiksu- 
varisthan) living in his kingdom both of whom are (said to be) 
“treasures of virtue, science, kindness, patience, charity, 
austerity and prudence’’ ( ISCC p. 62 ). &ila-8ruta-&ama- 
kmnti-daya-samyamadhi-nidhi. 

All that could possibly happen was a strengthening of Sai- 
vism which was the religion of the Khmer kings, but there is 
not the least probability of a persecution or a fortiori of an 
extermination of the Buddhists by the new sovereigns. An ins- 
cription of the same epoch (7th century)* which associates in 
the same pious donation, the Buddha, Maitreya and Avaloki- 

tions du Siam et de In peninsule Malaise (Bulletin de la Commission 
archeologique de 1 ’ Indochine, 1910, p. 147). 

1 G. CoEDES, Lt royaume de Srlvijaya ( BEFEO , XVIII, n° 6). 

2 Inscription of Ampil RolOm, cf. A ymoniek Le Camiodge, I> 
p. 449. 
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tesvara, proves that it was the Mahayana which was at that 
time the form of Buddhism prevailing in Cambodia, and 
as such it remained till the inroad of the Hmayana following 
the Siamese wars, towards the 15th century when anew 
religious era commences. 

The most popular figure of the Mahayanist pantheon in 
Cambodia is Lokesvara. This merciful • Bodhisattva is the 
great divinity of the kingdom ; it is under his patronage that 
che capital is placed ; it is his image that appears on the 
fronton of the dharmaialas built along the roads in order to 
provide a shelter to the pilgrims. 1 2 * * * He is very often associ- 
ated with Prajnaparamita and Vajrapfi^i. It is especially in 
the 10th century that his cult seems to have been flourishing. 
He is still invoked in the inscriptions of the 12th century, 
but no more foundations m&de in his name are recorded 
and when the great Buddhist king Jayavarman 
founds hospitals in various provinces of his empire, it is no 
more under the patronage of Lokesvara that he places them, 
although this was one of the essential functions of the great 
Bodhisattva — but under that of the mythical Buddha Bhai- 
sajyaguru and of his two assistants Suryavairocana and 
Candravairocana. 9 

The Tantrism seems to have exercised very little in- 
fluence upon the Khmer cults, although several images of 
Hevajra have been found in the ruins of Ankor. Generally 
speaking the Cambodian Mahayana gives an impression of 
laudable sobrioty. We may gather an idea of it from some 
specimens of the invocations that ordinarily open the acts of 
pious gifts. 

1 cf. L. FlNOT, Lokesvara en Ittdochinc , in Etudes asiattques , 
pub lives a l* occasion du 25 anniversaire de I'Ecole francaise d* Extreme- 
Orient, Paris, 1925, T. I., pp. 227-256. Id. Inscriptions d? Ankor et 
Dharmamlas au Cambodge , BEFEO , T. xxv. 

2 Edict of the Hospitals : BEFEO , iii, 18 ff.» 460, xv, 2 , p. 

108, 185. There was in Ceylon an Arogya6ala-Loke£vara *‘Lokefivaia 

of the hospitals”, Fouchek Iconographie bouddhique , p. 193 ct 212. 

DECEMBER, 1926 86 
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Inscription of Phnom BantSy Nail, a.d. (n° k. 214). 
namo stu paramdrthdya vyomatulydya yo dadhau 
dharma-sambhogi-nirmmam'kayan trailokyamurttaye / / 
bhdti Lokeioaro murddhna yo’ mitabhan jinan dadhau 
mitarakmiprakaSdndm arkkendvor dar&anad ivajj 
Prajncipdramitdkhydyai bhagavatyai namo stu te 
yasyarp sametya sarvvajiids sarvvajnatvam upeyu^ahjj 
“Homage to the Absolute, identical with the Void, who 
has taken the bodies of Law, Beatitude and Creation, to 
make from them the shape of the three worlds. 

“Resplendent is Lokesvarn, who has placed upon his head 
the Jina Amitabha (Unlimited Light) as a consequence of his 
having ascertained the limited light of the Sun and the Moon. 

“Homage to thee, Blessed One ! who art called Prajna- 
pSramita, in whom the Omniscients have attained their 
Omniscience.” 

Inscription of Ta Prolun, 1186 a.d. (n° k. 273). 

Samhhara-vistara-vibhavita-dharmmakaya- 
sambhoga-nirmiti-vapur bhagavan vibhaktahj 
yo gocaro jitia-jinatmaja-dehabhdjam 
vuddhaya bhutaiarandya namo stu tasmai/l 
vande niruitaram anuttaravodhimarggarp 
bhutdrthardariana-nirdvaraiiaikadt'stimj 

dharmman trilokaviditamaravandy avandyam 
antarvasat-qadariganda-mkhanda-khadgamjl 
samyagvimukti-paripanthitayd vimukta- 
sahgo pi santatag^hltaparurthasahgahj 
sahglyamdna-jinaSdsana-tidsitan ydn 
sahgho bhisamhita hitaprabhavo vatad vah// 
trailokya-kahksita-phalaprasavaika-yonir 
agrdnguli-vitapa-bhufjitarahu-iakhahl 
hemopavlta-latikd-parivlta-kdyo 

Lokesvaro jayati jangamapdrijdta1},jj 
munlndra-dharmmagrasarlrp gunddhydn 
dhlmadbhir adhyatmadpid nirikqyamj 
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nirastaniMeqavikalpajalam, 

bhaktya jinandrp, jananlrti namadhvamjl 

“To the Blessed One, whose previous merits, as a result 
of their growing, are manifested in the bodies of Law, Beati- 
tude and Creation and who (thus) is divided, who is the 
domain of those who put on the bodies of Jiua or of 
Bodhisattva, — to the Buddha, the Refuge of the beings, 
homage ! 

“I adore the supreme way of supreme Illumination, the 
Only View through which the pure reality is perceived 
without any veil, the Law, most revered by all the immor- 
tals who know the three worlds whom the three worlds know, 
the sword that cuts down the thicket of the six inner 
enemies. 

“He, who, although emancipated from all attachments, 
is putting obstacle in the way of perfect emancipation, never- 
theless remains faithfully attached to the interest of others, 
teaches the world the doctrine of the Jina sung (by the 
councils) and has always the production of good in view, — 
may the Sahgha protect you ! 

“Victorious is Lokesvara, unique source of the fruits 
wished for by the three worlds, whose arms are like branches 
adorned with twigs that are his fingers, whose body is 
encircled by a liana which is the Brahmauic thread, and 
who is (thus) a living Pfirijata (Tree of paradise). 

“With a pious love adore Her, who marches at the head 
of the Law of the king of munis, who is rich in virtue, per- 
ceptible to the sages only by means of introspection and who 
unfolds the tangle of all kinds of doubts, the (PrajnapSramitS), 
mother of the Jmas I" 

Of a more popular character is the cult of Bodhidruma 
such as it appears to us in an inscription which is connected 
with one of the sacred trees planted on the terrace -of the 
principal temple of the royal palace at Angkor Thom. That 
inscription (n°. k. 484) may be attributed to the reign of 
Jayavarman VII (12th century). 
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Vrahmamula Sivaskandha Visnuiakhn sanatana 
Vrkaarajct mahabhagya saroaSraya phalapradajj 
ma tvdSanir mma paraSur mdnilo ma hutabauah 
md raja ma gajah kruddho vinaSam upane^yatijj 
aksispandam bhruvo spandan dussvapnan durvvicintitam 
aivattha iamayet sarvvarti yad divyam, yac ca tndnumiiijj 
“Oil, Thou whose roots are Brahma, trunk is Siva, bran- 
ches aro Visqu, Oh, Eternal Ono, king of the trees, Fortunate 
One ! Universal Refuge, Giver of fruits ! 

“Let neither the thunder-bolt nor the aye, nor the wind, 
nor fire, nor the king, nor the furious elephant cause thy 
ruin. 

‘‘Eye-blinking, eye-brow-trembling, bad dreams, evil 
thoughts, 0 Fig-tree, dispel all these, whether divine or 
human!” 

Under the reign of Suryavarinan I (1002 — 1049 a.d.) who, 
according to a Pali chronicle, 1 2 3 was the son of the king of $rl 
Dhammar&ja (Ligor) and probably belonged to the Buddhist 
religion, as is shown by his posthumous name of Parama- 
nirvSpapadn, the Khmers wrested from the Mons the valley 
of Menam. The first Khmer inscriptions at Lopburi date from 
his reign 9 . One of them, the object of which is to lay down 
some rules and regulations for the temples, monasteries and 
hermitages, makes a distinction between the Sthaviras and 
the MahSyfina Bhiksus. 8 It is, therefore, probably on 
the Lower Menam that the MahSySna of the Khmers and 
the Theravada of the Mons met. A little afterwards, the 
advanoe of the Khmers towards the North put them in contact 
with another race which was, in a short time, to drive them 
back on the Mekong and finally to wrest from them the 
hegemony of western Indo-china. It was the Thai, des- 
cended from Burma. 

1 Camadevlvmnsa , cl. BEFEO, XXV, pp, 23 ff. 

2 Ibid., p. 25. 

3 Aymonier, Le Cambodge, II, p. 81. 
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IV 

The first record of the introduction of Buddhism into 
Lower Burma is that of fhe Singhalese Chronicles (Dlpa- 
vamsa, VIII, 12, Mahavamsa, XJ.I, 6, 44) concerning the 
mission of the theras So$a and Uttara sent to Suvaipja* 
bhflmi by the council of PStaliputra during the reign of 
Asoka. Admitting the historicity of this mission, it does 
not follow that it marks the beginning of a continued deve- 
lopment of Buddhism in these countries. In fact, we lack 
information on the following centuries. 1 A flash of dim 
light shows us something of the religious state of Lower 
Burma towards the 6th century. We owe it to two documents 
found near Hmawza (Prome), the one is a pair of gold-leaves 
upon which is engraved the well-known “Thammapariy5ya M : 
Ye dhamma etc , followed by some other Buddhist formulas ; 
the other is a terracotta tablet which bears a fragmont of 
of the Vibhanga, 3 All these texts are in Pali and written 
in characters intimately connected with those which were in 
use in Southern India towards the 6th century of our era. 

This is about the time when the study of the Pali Pitakas 
flourished in Kancipuram (Conjeveram), under the direction 
of the learned commentator Dhaminapala. 3 Now, as Pegu, 
according to its own traditions, had a continued communication 
with Kancipuram 4 it is tempting to look to that country 
for the origin of the Hlnayanist school of Promo, which 

1 Those of TaraNaTIIa’s Geschichte ties Buddhismus , p. 262, 
do not seem to ha to a very great value. 

2 Cf. L. FlNOT, Un noveau document sur le bouddhisvie Birman 
(Journal Asiatique, 1912, 2, p. I2t) ; Id. Le plus anciens temoignage sur 
/’ existence du canon piili en Birmanie (Id., i 9 ' 3 > 2 > P> * 93 )’ 

3 Ed. HARDY, Ein Bcitrag zur Frage ob Dhaminapala im Nalanda- 
sahghauima seine Commentare geschrieben in Zeitschrift fur D. 
Morgenl. Gesellsch., 1897, p. 126. 

4 M. H. Bode, The Pali Literature of Burma, p. 8. 
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might have received from there through Thaton its religious 
oulture. That school continued to prosper in the following 
centuries side by side with a community of Vais$avas, who 
has left some remarkable sculptures. 1 The exact time of the 
destruction of Prome is not known, but it is likely that it 
took place in the course of the 9th century. 3 

In 1057, Anuruddha, the king of Pagan, invaded the 
Delta, became master of Sudhammapura (Thaton) and brought 
back to his own kingdom the collection of the holy books 
in Pali together with several learned monks and dethroned 
the sovereign. Prom that time, the Theravfida of 
Ceylon completely superseded the mighty sect of the Ari, 
whose cult was a mixture of serpent worship, spirit worship 
and Tantric Buddhism. 8 It is strange that Pegu, which 
was evidenty in a state of civilization more advanced than 
Pagan, should have left us no literary work anterior to the 
conquest of Anuruddha and that the first hearth of Pali 
literature should have been kindled at Pagan. 4 

Thirteenth century witnesses a general advance of the 
Thai or Shan race, facilitated by the fall of Pagan dynasty, 
which followed the Chinese invasions. They overran rapidly 
the whole Burmese territory and passed onwards into the 
basin of Menam where they very soon came into conflict 
with the Khmers. Their first important conquest was that 

1 R. C. TEMPLE, Notes on Antiquities in RamaMladesa, PI. XIII- 
XIV ; L. de BeyLIE, Prome and Samara , pt. VII p. 2, 

2 M. Harvey, the last historian of Burma, places it "not long 
after A.D. 8oo” ( History of Burma, p. 12). It can not be prior to the 
embassy of Piao to the court of China in 807 A.D. (pelliot. Two 
Itineraries, p. 163). 

3 On the Ari, see the excellent memoir of Mr. Charles Duroi- 
selle. The Ari of Burma and Tantric Buddhism (Arch. Survey 
Annual Report, 1915-16, pp. 79-93). 

4 The first work is the Karika, a treatise on Grammar, written in 
1064 a.d. by Dhammasenapati, a Burmese of Pagan (M. H. Bode, of. 
cit., p. 15). 
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of Sukhodaya which was wrested from the Cambodian 
Governor who had charge of it — by two Thai chiefs. One 
of these, a vassal of Cambodia, transferred to his confederate 
the title of SrI-Indrapatindraditya, which ho has received 
from his suzerain, and installed him as king in Sukhodaya. 
That event took place about 1250 1 a.d. The second succes- 
sor of this king was his son Hama Khamhdng, of whom we 
possess a long and curious inscription, drawn up towards 
the year 1292 a.d.® It tells us that the boundaries of his 
kingdom extended in the North and the East, up to the 
Mekong, in the South, up to Ligor (Malay Peninsula) and 
in the west, up to Hamsavatl (Pegu). It contains also 
interesting details on the state of Buddhism at Sukhodaya. 

“People in this city of Sukhodaya are given to alms, are 
given to making offerings. Prinoe Rama Khamhdng, lord of 
this realm of Sukhodaya, with the matrons and nobles of the 
city, their retinues of servants and maidens, the gentry one 
and all, both male and female, and the mass of common folk, 
have reverence for the teaching of Buddha. Every one of 
them keeps the precepts during the Varsa. When Varsa 
is over, there are the offerings of the Kathin for a month 
before they are ended. In these ceremonies, they present 
heaps of money, they present heaps of areca-nuts, heaps of 
flowers, cushions for sitting and cushions for reclining. The 
accessories of the Kathin which are offered each year amount 
to two millions. To perform these ceremonies of the Kathin, 
they go to the Forest-monastery yonder ; and when they 
return to the town, the procession stretches in line from 
the Forest-monastery yonder unto the skirts of the plain. 

/ 

1 G. COEDES, Recueil des inscriptions du Siam. I. Inscriptions 
de Sukhodaya , p. 7. 

2 C. B. BRADLEY, The Oldest known Writing in Siamese. The 
Inscription of Phia Ram Khamhaeng of Sukhothai (Journal of the 
Siam Society, 1909) ; G. Coedes, op. cit., pp. 37 ff. (The extract 
given below is borrowed from Bradley slightly altered according to 
the emendations of Coedfes). 



688 OUTLINES OK THE HISTORY OK BUDDHISM IN INDO-CHINA 


Theve everyone prostrates himself, while the air resounds 
with the sound of timbrels and lute, the sound of carolling 
and singing. Whoever likes to sport, sports ; whoever likes 
to laugh, laughs, whoever likes to sing, sings.” 

“This city of Sukhodaya has four gates exceedingly groat. 
The people throng and press each other fearfully there, 
when they come in to see him, (the Prince) burn candles, 
to see him play with fire within this city of Sukhodaya. In the 
midst of this city of Sukhodaya, there are temple-buildings, 
there are golden images of Buddha, there is one eighteen 
cubits high. There are images of Buddha that aro great, 
there are images that are middle. There are temples that 
are great, there are temples that aro middle. There aro 
reverend monks, there are theras and mahatheras.” 

“Toward sunset from this city of Sukhodaya is the Forest- 
monastery. Prince Kama Khamhdng made of it an offering 
unto PhraT Mahathera, the SaUghaiaja, the scholar who 
studied the Tripitaka unto its end, the head of his order 
and above every other teacher in this realm. Ho came here 
from Srl-Dharmaraja.” 

“In the midst of that Forest-monastery is a temple- 
building that is largo, lofty and exceedingly fair. It has 
an eighteen-cubit image of Buddha standing erect." 

From what precedes, it follows that the kingdom of 
Sukhodaya professed the Thera vSda with Pali as its lcli- 
gious language. 1 

Hama Khamlieng had as his second successor Luthai, a 
cultured and learned king, author of a Buddhist Cosmology, 
entitled Traibhumi. He ascended the throne in 1347 a.j)-, 
under the name of Dharmar&ja. In 1361, he received the 
ordination and wore for a time the yellow robe. 

At that time, in the Buddhistic world, a growing esteem 
was shown for the Slhalagapa, a Singhalese sect, — founded 

I For what follows, cf. Coe cl us Inscriptions de Sukhodaya, pp. 8 A- 
and Documents sur la dynastic de Sukhodaya ( BEFEO , XVII. 2, 
pp. 36 ff.). 
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in 1190 by the Talaing monk Chnpnta — which admitted as 
valid only the ordinations dating back to the Mahavihara of 
Ceylon. It is under the influence of these ideas that Dharma- 
raja called from Pegu the them Sumana, disciple of the thera 
Udumbara, who had left Ceylon to settle in the Kamaunadesa. 
The king of Nabbisipura (Chieng-mai) obtained afterwards 
from the king of Sukhodaya the permission that Sumana 
should bo sent to him to restore the religion in his kingdom. 
DharmarSja was a zealous follower of Buddhism, but this did 
not prevent him from raising, in the celebrated Mango-grove 
(Ambavana), by the side of the great monastery which was 
there ( Arnbavnnarama), statues of Mahesvara and Visnu. 

Under his successors Sukhodaya steadily declined before 
the growing power of the kingdom of AyodhyS, founded iu 
1350, which reduced it first to a small vassal state, then, 
to complete subjection. 

On the other hand, this new state repelled, towards the 
East, the Khmer kings who had to abandon their capital 
Angkor, probably in the course of the 15th century. 1 2 * * * * This 
event marks the disappearance of Hinduism and of MahSyana 
which had, for such a long time, reigned in Cambodia. The 
whole country now professes the Theravada which the Thai in- 
fluence introduced there at tho end of the L3th century 9 and to 
which the triumph of Siam assured an uucontested Hegemony. 

L. Finot 


1 BEFEO, XIII, 6, pp. 6 ff. and XVIII, 9, p. 27. 

2 Tcheon Ta-Kouan (1296 A.D.) “The Ch'u-Ku shave their head..." 

{BEFEO, II, p. 148). Ch'u-Ku — Chan-Ku, “My lord* appellation of the 

monks in Siam. (ID., xviii, 9, p. 6) This precise detail shows 

clearly the Siamese origin of modern Buddhism in Cambodia. 

J.H.Q., DECEMBER, 1926 
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Administration of the Bahmani Kingdom 

The empire, which Ghiyasuddin Tughlak bequeathed to 
his son Muhammad Tughlak, ranked in point of extent, popula- 
tion and wealth as the greatest empire not only in the whole 
of Asia but probably in the whole world. The whole country 
from the Himalayas on the north to Dvarasamudra on the 
south, and trom the eastern confines of Bengal on the east 
to Sind and Gujrat on the west, obeyed one sceptre. But 
this vastness and unwieldy extent of the Delhi empire at a 
time when there was no telegraphy or steamship, without add- 
ing strength and power to the central government, only multi- 
plied its dangers and difficulties. It was well-nigh impossible 
that an emperor with his seat at Delhi could properly 
administer a distant province like Bengal or the Deccan or 
to check in time the centrifugal forces which were constantly 
at work in those rough days, the result of which was not 
slow in showing and within a few years after the accession of 
Muhammad Tughlak the Delhi empire began to crumble 
down by its own weight. The same thing was repeated 
during the reign of Aurangzeb when the Delhi empire again 
became too bulky and the same was true to all mediaeval 
states whenever they had similarly outgrown in extent and 
territory. 

Muhammad Tughlak, no doubt, made heroic attempts to 
patch up the fallen fabrics of the empire but “Delhi was 
distant" and while he quelled one rebellion in the Punjab 
another broke out at the same time in Bengal or the Deccan ; 
in this manner, his attempts were met with only partial 
success, and before his death, he was convinced of the futility 
of his attempts to suppress the general spirit of revolt which 
then prevailed in his kingdom, as he himself said that it 
was a disease which admits of no cure. This revolting spirit 
soon spread from the north to the south, and the Amirs of 
the Deccan like those of Northern India shook off the yoke of 
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Delhi and established a new centro of Muslim civilization in 
the south. Thus was established the Bahmani Kingdom as the 
outcome of a revolutionary movement ; this nature of its origin 
mainly determined the character of its future government. 

It was essentially a military state and the military charac- 
ter of its administration was maintained from the begin- 
ing to the end. The high officials of the state were all enroll- 
ed in the army list, and were given the command of a pres- 
cribed number of horsemen according to their respective 
rank and position ; every one of them had to render military 
service to the state on which depended their rank and promo- 
tion. (A study of J Burhan-i maasir as well ns Ferishta will 
reveal this fact). 

At the head of the government was the king himself who 
was the pivot of the whole administrative system and the 
main-spring, upon which rested the entire political machinery. 
Like all other Muhammadan states it was a theocratic state 
with the king as the vicegerent on earth and thus ho 
was the head of both church and state. The king was thus 
all-powerful in the state in matters whether spiritual or tem- 
poral. Although, in strict theory, he was responsible to the 
learned muslim theologians for his actions and doings and 
liable to explain to them his conduct, whenever necessary, 
yet in practice, ho was responsible to nobody. And we find 
that no constitutional body as the parliament of our present 
day was devised as checks upon the absolute and irresponsible 
autocrat. No doubt there was a council in which was framed 
and discussed all important affairs of the state and which 
the king usually consulted before taking any important step 
in any direction but we must bear in mind that it was a nomi- 
nated council and sat merely when the king summoned it 
and it had no right or power whatsoever to enforce its will 
upon the sovereign. 

Next in importance to the king was the minister. His 
appointment and dismissal depended solely on the king \ he 
was responsible to the king alone for his actions and so 
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long as the kings took an active part in the administration of 
the state his position was no better than a secrotary to 
register his will and follow his dictation. It was only when 
the kings slept and passed their time in drinking and merry- 
making that the ministers stepped into their places and used to 
guide and control the affairs of the state. 

Other important officers of the state v r ere Sahib-i-Arz (one 
who reviews the army), Dabir (secretary), Dewnns, Dawat-Dar 
(Keeper of Seals), Sayad-ul-Hujjab (Lord Chamberlain), 
Shalma-i-Phil (Keeper of Elephants), Kur Beg-i-Maisarah 
(Commander of the left wing), Kur Beg-i- Maimarah (Com- 
mander of the right wing), Nfaib Barbak and the Prefect 
of Police ( Burhan-i-maaiir , also Iswariprasad’s Mediwval 
India). 

The Court 

The court consisted of the nobles, the muslim theologians, 
scholars and the musicians. Like all other mediaeval states 

the Bahmani sovereigns spent large sums of money on 
its splendour. The splendour of the court of Muha- 
mmad Shah I is thus described by the Ferishta — “He sat on a 
throne called the Tukht-i-Feroja, the frame of which was 
of ebony, covered with plates of pure gold, inlaid with preci- 
ous atones of great value on the canopy over his seat 

he caused a golden ball, inlaid with jewels, to be placed, on 
which was a bird of paradise composed of precious stones, on 

whoso head was a ruby of inestimable price He increased 

the train of his attendants and divided the nobility and 
officers into four orders, allotting to each specific duties and 
times for attendance at court. He formed a corps which he 
styled Barders, whose duties consisted in mustering their 
troops, and in conducting persons to the audience. He had 
also a band of Sil&idars, composed of two hundred youths, 
selected from among the sons of the nobility to carry the royal 
armour and weapon ; and he formed a body-guard of four 
thousand men under the command of a nobleman of high rank 
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styled Meer Nobut. Fifty Sil6hdars, and a thousand of tho 
body-guard, attended at the palace daily” (Briggs’ Ferishta, 
II, pp. 298-9 ; Tarikh-i-Ferishta, printed original. I, pp. 
535-6). 

Provincial Administration 

Allauddin Hassan divided his kingdom into tour pro- 
vinces each of which was placed in charge of a governor who 
were later on styled as ‘‘Tarrufdar” {Tar ikhi- Ferishta, printed 
original, vol. I). The first province extended from Kulburga 
on the east to Debal on the west and Raichore and Mudkol 
on the south ; the territory “comprehending Chaul on the 
sea-coast and lying between Junnar, Doulatabad, Beer and 
Pertuin” formed the second province, Bidar, Indore, Kowlas 
and the districts in Telingana comprised the third province 
and Mahur, Rangir and a portion of Berar formed the fourth 
province. Among these governorships, that of Daulatabad 
was considered as the most important and the ambition of 
every great noble had been to seize this part. All these 
governors enjoyed almost unlimited power within their juris- 
dictions and each province was, what wo may call a “minia- 
ture replica of the state.” They were in sole charge of the 
forts within their jurisdictions and the appointment, promotion 
and dismissal of the commandant and garrison of these 
forts depended on them alone {Tarikh-i-Ferislila, printed 
original, vol. I, pp. 532-33). 

The result was what might be expected, and tho governors 
very often looked after their opportunity to assert themselves. 

The extreme vigilance of the kings like Alauddin Hassan 

and Muhammad Shah I, no doubt, kept in check their 

arrogant spirit but it is certain that during the reign of 
most of the other soverigns who cared little for the adminis- 
tration of the kingdom aud passed the greater part of their 
time in the harem or in the wine-cups they enjoyed un- 

controlled power in the provinces. Such state of things conti- 
nued till the reign of Muhammad Shah III when his great 
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minister Mahmud Gawan devised some ohecks upon the 
power of the provincial governors. He made a fresh terri- 
torial distribution, dividing the kingdom into eight provinces, 
instead of four, as before, thus limiting the jurisdiction of 
each governor and with it their power also. Next, he still 
more curtailed their power by limiting their authority to 
one fort only within their jurisdiction and transferring the 
control of other forts to officers direotly appointed by and 
responsible to the sovereign (Briggs’ Ferishta, vol. II, pp. 
502-5 ; printed original, voJ. I, pp. 691-92). 

These salutary reforms of Mahmud Gawan checked the 
growing insolence of the Taraufdars for a time and the system 
worked well under his able guidance and vigilant care. But 
after his death when the administration grew slack, and the 
old quarrels of the Deccanies and the foreigners revived, 
the Tarafdars again raised their heads and finally brought 
about the dismemberment of the mighty kingdom. 

The Judiciary. 

In the mediaeval age nowhere do we find a regular 
gradation of courts from the highest to the lowest or 
any regular judicial procedure. Almost everywhere justice 
was dispensed with in a rough and ready fashion according 
to the discretion of the authorities and no written judgment 
was passod. Punishments were very severe and death-sentence 
was passed even for a petty offence. Bahmani kingdom too 
was no exception to this general rule and here also we find 
the absence of a regular judicial procedure and a regular 
gradation of courts. Neither was their the penal code in any 
way modified. Theft, robbery and treason were generally 
met with death-sentence. Parading through the streets of 
the cities was sometimes devised as a means of insult and 
punishment for some heinous crimes. Duelling as a means of 
settling disputes was practised in the Deccan a little later. 

The king was the fountain-head of justice and he used 
to try cases and redress grievances. Muhammad Shah I 
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even made a tour annually, “through one quarter of his 
kingdom when he was employed in investigating the state 
of the resources, in redressing complaints,” etc. (Brigg's 
Ferishta vol. II, p. 826 ; Tarikh-i- Ferishta, vol I, printed 
original, p. 562). But such things were rarely done and we 
may rest assured that very few cases were actually tried by 
the kings. In the provinces the governors were certainly em- 
powered with judicial functions bub their multifarious duties 
afforded them little opportunity to devote their time in this 
direction and consequently most of the cases were, as else- 
where, decided by the village-moots or panchayets, so as 
regards justice the villagers derived little benefit from the 
government and they were mostly left to their own fate. 
Such state of things prevailed not only in the Bahmani 
kingdom but throughout the whole of India in the mediaeval 
period. In Burhan-i-maasir as well as in Tarikh-i-Ferishia 
we get occasional references of Quaazis dispensing justice, but 
we do not know how they were appointed or what was their 
territorial limit. It seems that only the large towns or the 
provincial head-quarters had such Quaazis. 

Fiscal System 

Land revenue formed the principal source of income of 
the Bahmani kings. No evidence is still forthcoming as to the 
exact share taken by the Bahmani sovereigns from the produce 
of the soil ; but from the materials that are available, one point 
is clear, that no oppressive exaction was made by the state 
from the peasantry. On the contray, we find that the sovereigns 
like Allauddin Hassan, Muhammad Shah I, Mahmud Shah 
III, and the minister Gawan took special care of the peasantry 
and encouraged cultivation (see Buvhan'i-maasir and Tavikh- 
t-Ferishta). By the revenue reforms of Gawan, the 
cultivators were allowed to pay the revenue either in cash 
or in kind and under his patronage and vigilant care, the 
cultivators enjoyed peace, prosperity and happiness which is 
testified by the accounts of the Russian traveller Athnasius 
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Nikitin who came to Bidar in 1470 a. d. He said, “the 
country was populous, the lands well-cultivated, the roads 
safe from robbers, and the capital of the kingdom a magnificent 
city, with parks and promenades” ( India in the 15th century, 
Hackluyt Society’s publication). 

The army 

Now let us turn our attention to the military administration 
of the Bahmani kingdom. The army consisted of hetero- 
genous elements, such as the Turks, Persians, Abyssinians, 
Rajputs, etc. ( Tarikh-i-Ferishta ). This heterogenous nature 
of the army was a source of weakness to the Bahmani kingdom 
and the animosity between the Deccanies and the Foreigners, 
moreover, told heavily on the efficiency of the army organiza- 
tion. As the Bahmani sovereigns were in constant warfare 
with their Hindu neighbours, large standing army was a 
necessity to them. From the account of Athnasius Nikitin 
we learn that the army of Muhammad Shah III numbered 
about 300,000 men, and including retainers and camp followers 
the number came up to 900,000 foot, 190,000 horse, and 575 
elephants. The organization was as follows : — “All the higher 
officials of the kingdom were graded as Mansabdars, from 
Mansabdars of 2,000 to Mansabdars of 100 and we find that 
there were four divisions among these Mansabdars. The first 
division comprised the Mansabdars of 2,000 which were restrict- 
ed to the Tarafdars of the four provinces. The second division 
comprised the Mansabdars of 1500, who received the lofty 
title of Amir-ul-Umra ; and the third division consisted of the 
Mansabdars of 1200. All the Mansabdars between 1000 and 
100 were placed in the fourth division and they were designat- 
ed as Mansabdaran Amiran ( Tarikh-i-Ferishta , vol. I, printed 
original, p. 616). An Amir of a thousand had the privilege 
of carrying the Togha, the alum, (a banner) and drums as 
insignia of his order.” (Briggs’ Ferishta, vol. II, pp. 399). 
The Bahmani kings encouraged the jagir system and we find 
that large tracts of land were given to the nobles for their 
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Maintenance. Innumerable examples of this may be found both 
in the Burhan-i-maasir and Tarikh-i-Ferishta. An officer of 
500 men got one lac of liuns a year (a hun is approximately 
equal to Rs. 3*8 as.), the officers of a thousand two lacs, etc. 
But afterwards as a result of Ga wan’s reforms the salary of the 
mansabdars was still more increased and an officer of 500 used 
to get one lac and twenty five thousand liuns, and of a 
thousand two lacs and fifty thousand (Brigg’s Ferishta, vol. 
II, pp. 503-4). His reforms were so thorough that if the 
revenues of a jagirdar “fell short of the estimate even by one 
hun, the balance was payable out of the royal treasury and 
at the same time if the officers kept one soldier less than the 
complement, a sum equal to his pay was deducted from the 
allowances." (Briggs’ Ferishta, vol. II, pp. 504-5). Thus unlike 
the Mughals, the Bahmanis enforced the full number of army. 

Such was the administrative machinery of the Bahmani 
kingdom, and so far as its frame-work was concerned we 
cannot say that it was in any way worse than that of any 
other state in mediaeval India, but whatever defect there was 
in it, it lay in the execution. Although we may blame the 
Bahmani sovereigns for introducing the jagir system as it 
enhanced the power of the aristrocracy and tended to local 
autonomy, yet if we carefully go through the pages of the 
histories of mediaeval states, whether in Asia or Europe, we 
find that it was a common mode of paying the servants of the 
state in the East and the West alike. Under the strong rule 
of Alauddin Hassan, Muhammad Shah I and Ahmad Shah 
and under the able ministry of Mahmud Gawan, the adminis- 
tration of the kingdom was quite efficient ; and peace, prosperity 
and happiness prevailed almost everywhere. But during 
the greater part of its existence, the efficiency of administra- 
tion was greatly impaired by the lethargy and negligence of 
the sovereigns, who passed most of their time with the wine- 
cup in merry-making, aud in quarrels and intrigues between 
the Deocani Muhammadans and the foreigners. 

Jogindra Nath Chowdhcry 
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The Jaina References in the Buddhist Literature 

The Buddhist literature contains many important and use- 
ful references to Jainism, some of which are as follows : 

Let us examine first the Dlgha Nikayn ( Dialogues of 
Buddha — S.B.B.). In its Kassapa Slhanada Sutta a set of 
ascetic practices is given and it is said about it that the 
practices given are “accounted in tho opinion of some Samanas 
and Brahmapas, as Samanaship and Brahmanaship.’’ Rhys 
Davids ascribes them to the Ajlvika recluses. A similar lit- 1 
of ascetic practices is also given in the Majjhima Nikaya as 36 
and Prof. H. Jacobi thinks them to be the usages of the 
Acelaka recluses whom he recognises as the followers of 
Makkhali Gosala and his two predecessors ( Jaina Sutras, 
II, xxxi). But now it is a known fact that the followers 
of Makkhali Gosala were styled Ajivikas and those of 
Puraija Kassapa Acelakas {ERE., vol. I). Most probably 
the word ‘Acelaka’ was used at that time in a general sense 
in the same way as the word ‘Sramaija’, because we find 
the Jaina recluses mentioned as ‘Acelakas’ in the Buddhist 
literature (e.g. Patika Sutta, T>. N., Acela Patikaputta 
was a Jaina). The Jaina recluses styled themselves with 
this epithet in the Jaina $5stras, as we shall see below. 
Consequently the above-mentioned ascetic practices could not 
be ascribed to the Acelakas, for they were not the follow- 
ers of Makkhali Gosala or of any other teacher. We can 
however take them as those of the Jaina recluses, because 
the Jainas are known in their Ssstras by the epithet ‘Acelaka’ 
and because the above practices coincide with those given for 
them in their Sastras. In this event these practices could 
hardly be assigned to the Ajivikas. Obviously in doing 
so, there remains another difficulty as well, namely that the 
Ajivikas of Buddha’s time were not all strict vegetarians. 
(See J&taka, I, p. 390 and Jaina Sutras, II, p. 409) ; 
and the ascetic practices referred to above put forth 
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vegetarianism to be practised by its adherents. Hence it seems 
improbable that they can be ascribed to the A jl vikas. Probab- 
ly they have been intended for the Niggaijtha samanas (Jaina 
monks) of Buddha’s time. A comparative treatment of them 
along with the rules of Jaina Munis as given in the Jaina 
ffostras will convince the reader that they are really meant 
for the Jaina Mupis. 

Now the very first practice given in the above mention- 
ed list of the Buddhist Sutta is : “He goes naked,” Of course 
today there is a dissension in the Jaina church on this 
point. The Digainbaras agree while the Svetambaras raise 
their voice against it. But leaving the apparent dissension 
aside, we come straight to the respective Canons of both the 
seots. For the Digainbaras it is no matter of disagree- 
ment. Their earliest authority can be cited in its support. 
Kundakund5c&rya of the first century a. d. describes it as an 
essential duty of the Jaina recluse (See Pravacanasara, 
pt. III). Another reliable authority is that of the Mulacara 
of AcSrya Battakera. He, too, describes this practice as one 
out of the 28 root-characteristics or essential duties (Mala 
Gunas) of a Jaina Muni and describes it in the following 
way 

‘•Vatthajinavakkena ya ahava pattaina asaravaranain, 
Nibbhusanam niggantham accelakkam jagadi pujjaiii,” 30. 

“A bodily state, void of all garmeuts of hemp and hair, 
of grass, bark, and leaves and clear of every ornament and 
covering of decency, i.e. a stark naked state and the heart 
free from every knot of anger, deceit, etc. is said to be the 
worshippable Acelakaship or nakedness.” In the SvetSmbara 
Canons, we find also the nakedness to be the feature 
of a Jaina recluse. In the eighth chapter of their Acaranga 
Sutra, it is styled the ‘highest state’ of a recluse ( Jaina 
Sutras, I, p. 56). 

A naked sSdhu is called “Jinakalpl” in the ‘Pravacana- 
saroddhctra Prakaranct-ratnakara (Bhimsingh Mauekji’s edi- 
tion, p. 134 ). But this division of Jaina Muijis into Jinakalpl 
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and Sthavira-kalpI aeems not to have been expressed 
clearly in their older and authentic books, Ahgas, etc. 
So it is open to doubt whether it was raised in a 
later and more self-conscious period. In their Acarmga 
Sutra there is given a course of practices for attaining the 
status of a Jaina Miiiii, somewhat similar to that of Digaro* 
bara Sftstras. The author of the Acdranga Sutra first des- 
cribes the highest order of nakedness • then passing on to 
various other rules, he comes again to the attire of a Jaina 
Muiji. Here he describes a gradual mode of renunciation 
for a would-be Jaina Muiji. Naturally it is not at all possible 
that a householder would adopt the naked state of a Jaina 
Muiji all on a sudden. The summit could be reached by 
gradual steps only. Hence the f§vetambara author, too, first 
allows a novice, “aspiring to freedom from bonds,” to keep 
on three clothes only (see Jaina Sutra, pt. I, p. 69). Then 
he exhorts him gradually to keep on two clothes and then 
one or none (Ibid., p. 71). Now it is quite clear here that 
the Svetambara author tries to alter a gradual course to 
suit his conceptions otherwise he would have prescribed 
nakedness as the last compulsory rule. In their ‘ Uttaradhya- 
yanasutra ’ a clear evidence of the kind is discernible, for 
we find in it its sixth and seventh chapters stylgd “khudda* 
ganiyanthijjam” (ksullaka-nirgraijthlyam) and “Ailayam” 
(Ailakam) respectively, though the interpretation of these is 
not the same there as accepted by the Digambaras, Still 
it is enough to infer that the writer of this &vet£mbara Sutra 
was quite aware of the older form and meaning of these 
two words, which are found in the Digambara Sfistras 
in their original form and meaning as we shall see below. 
Hence it is safe to assume that the attire of the Jain Munis 
originally was a naked state of nature. The Buddhist [Divya- 
i^darux, p. 165 ; Jataka Maid (S.B.B.), vol. I, p. 145 ; Dham- 
mapadatthakatha (PTS.), Vis&kh&vatthu, vol.I, pt.II, p. 384; 
Dialogues of Buddha, iii, 14 ; Mahdvagga, 8, 1 ; 5, 3 ; 1, 38, 
16; Cullavagga, 8, 28, 3; Saipyutta Nikdya 2, 8, 10, 7, 
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and Dhammapada, p. 3] and Brahmanical ( Rgveda , x, 136 ; 
Varahamihira-Sanihita , 19-61, 45-58 ; Mahabhcirata 3, 26-27, 
BSm&yatfa, Balaka^da, Bhusapa Tlka, 14-22) evidences too 
support the view of the Digambara Jaina Sastras inasmuch as 
the apparent attire of a Jaina Muni is being upheld by 
them as nakedness. The Digambara S&stras describe 
the preparatory course of renunciation thus : A would-be 
Mupi (UdSsIna SrSvaka) in the preliminary stages of develop- 
ment keeps on at first three clothes ; and as he makes progress 
on the path he diminishes his wants and keeps only two and 
then one garment only, i.e. loin-cloth. The latter are called 
the ‘srSvakas of the highest stage’ (Uttama Sr&vaka), 
and they are also known as Ksullaka and Ailaka. In the Bud- 
dhist literature, we have the mention of these sravakas in their 
similar synonyms as the Digambaras say, i.e. “Eka-vastra- 
dhSrin” and “white-clothed” ones (Ind. Ant,, 43). A later 
Buddhist commentator, Buddhaghosa, styles them “Mupd a 
Savakas’’ (Udaslna s'rSvaka), “Niggapfhas” (Utiama s'rSvaka) 
and “Better Niggapthas” (Naked Mum) (Dial, of Buddha, 
S.B.B., Intro, and FausbSll’s Dhammapada, p. 398). I 
should here point out that the word “Niggaptha” is not used 
always in the Buddhist literature in the sense of a Jaina 
Mupi. At times we find it used even for a vowless Jaina 
householder (see my book “Buddha and Mahavlra”). It 
seems that it was used at the time of Buddha in the same 
sense as the word “Jaina” is being used nowadays and the 
“Arhat” was used for the Jainas during medimval times. 
Along with the Buddhist literature, the mention of the Jaina 
Mui)ii in the Brfthmapical literature, too, is in the shape of 
‘vivasana,’ ‘dig-vSsa,’ etc. (see “Vlra” vol. II) which also 
supports our view that the ancient attire of the Jaina Mupis 
was nakedness, as is still adhered to by the Mupis of the 
Digambara sect of the Jainas. 

Thus we find that in both the sects of the J aina, naked- 
ness, which was the ancient attire of Jaina Mupis, is accepted 
as an object of worship for the laity and as an essential mark 
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of the Samanaship, though, of course, the Svet&mbara school 
has now altered it to fit its own conceptions ; but in the earliest 
portion of their Acaranga Sutra it is highly spoken of in its 
old sense. In this way, we find that the first rule of the 
Buddhist book referred to coincides with that of the Jaina 
Mu^is. 

In the similar way, the rest of the practices can he 
traced in the daily routine of a Jaina Muiji : 


Buddhist 

2. He is of loose habits (perfor- 
ming his bodily functions and 
eating in a standing posture, not 
crouching down as well-bred people 
do). 

3. He licks his hands clean, etc. 
(after eating and not washing 
them as well-bred people do). 


4. (When on his rounds for alms 
if politely requested to step aside 
etc.), he passes steadily on... 


5. He refuses to accept food 
brought (to him, before he has 
started on his daily round of alms). 


Jaina 

2. This constitutes the 24th 
(non-bathing), 26th (non-brushing 
of teeth) and 27th (taking meal in 
a standing posture) Mulagunas 
of a Jaina muni. See Mulacara 
31 - 33 - 

3. It is known that a Jaina Muni 
takes food in the hollows of his 
hands and takes the food thus placed 
without taking it into morsels and 
turning it from jaw to jaw (see 
also Jaina Sutra, I, 57). The Bud- 
dhist author seems to point here 
to this practice. 

4. It is described in full in the 
commentary on Esana Samiti in 
Mulacara viz. 'Bhiksavelayam 
jfiatva praSante dhumamuSaladi- 
Sabde gocaram pravisen munih tatra 
gacchann atidrutam, na mandam, 
na vilambitam gacchet. 121. 

5. In E?ana Samiti the recluse is 
allowed to take only pure food void 
of 46 do§as (defilements) and in 
procuring it he will not have con- 
cern of mind, speech and body. It 
must not be specially prepared for 
him. So he accepts not food 
brought to him ( M . Gatha 13). 
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6. He ref uses... food (if told it 

has been specially prepared for 

him). 

7. He refuses to accept any 
invitation, etc. 

8. He will not accept (food 
taken) from the mouth of the pot 
or pan, etc. 

9. (He will) not (accept) food 

within the threshold, etc. 

10. He will not (accept food) 

placed within the sticks, etc. 

11. (He will) not (accept food) 
placed within the pestle, etc. 

12. When two persons are eat- 
ing together he will not accept.... 

if offered to him by only one 

of the two. 

13. He will not accept food 

from a woman suckling baby etc. 

14. He will not accept food from 
a woman talking with, etc. 

15. He will not accept food 

collected •••in drought. 

16. He will not accept food 

where a dog is standing. 

1 7. He will not accept food 

where flies are swarming by. 

18. He will not accept fish, nor 
meat, nor strong drink, nor intoxi- 
cants, etc. 


6. In it, too, as the Karita and 
Anumodana dosas are apparent, 
it is Audde§ika food. 

7. The same is the case here. 

8. It is Sthapita or Nyasta 
dosa 

9-10. These are Pradu§kara 
dosa. 

11 It is the Unmisra Asana 
dosa 

12. It is Anisvara Vyaktavyakta 
Anisartha Dosa. 

13-14. These are described among 
the 35 Dayaka A§ana dosas. 

15. It is Abhighata-Udgama- 
dosa. 

16. It is Dasaka dosa (see also 
Jaina-Sutras). 

17. Prani-jantu-vadha dosa. 

1 8. It requires no corroboration : 
“Khlra-dahi-sappi-tela-gucja-lava- 

nanam ca jam pariccayanam. 

Titta-katu-kasayam vilamadh- 
urarasanarp ca jam cayanam 155. 

Chattari mahaviya<Jl ya honti 
navanida-majja-mam sa-madhu. 

Kankhapasamgadappasamjama- 
karlyo edao, 156* 
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19. He is a “One-houser” etc. 19. It is the Vrataparisankhyata- 

Practice, 

20. He takes food only once a 20. It is the Sakanksana- 
day or once every two days, etc. ksana Vrata. 

Thus the very first reference in the Buddhist book to 
the Jainas is of great importance and it gives a more reliable 
and accurate evidence about the very vexed question of the 
Jaina Church i.e. the attire of ancient Jaina Mujjis. It 
makes it clear that it was “Digainbara” or “Acelaka.’’. 

The next reference noteworthy in the aforementioned 
Buddhist book is to the ‘CStuyama Sarnvara' of Jaina 
MuQis. It is described in the following way in the SSrnafi- 
naphala Sutta : 

•‘A Nigantha, O king, is restrained with a fourfold self-restraint. He 
lives restrained as regards all water ; restrained as regards all evil ; all 
evil has he washed away ; and he lives suffused with the sense of evil 
held at bay. Such is the fourfold restraint. And since he is thus tied 
with this fourfold bond, therefore is he, the Nigantho (free from bonds), 
called Gatatto (whose heart has gone, that is to the summit, to the 
attainment of his aim), Yatatto (whose heart is kept down i. e. is 
under command.” 

Commenting on this the learned translator remarks that 
“the series of riddles in this difficult passage is probably inten- 
ded to be an ironical imitation of the Nigantha' s way 
of talking .” Gogerly has caught the general sense fairly 
enough, but his version is very free, and wrong as to two of 
the words, and it gives no idea of the oracular form in which 
the original is couched. Burnout’s rendering is quite wide of 
the mark. The first of the ‘Four Restraints’ is a well-known 
rule of the Jainas, not to drink cold water on the ground 
that there are ‘souls’ in it (see the discussion in the Milinda 
Panha, II, 85-91). Professor Jacobi ( Jaina Sutras, II, xxiii) 
thinks “the ‘Four Restraints’ are intended to represent the 
four vows kept by the followers of PSrsva. But this surely 
cannot be so, for these vows were quite different.’’ 

So let us see, what did the Buddhist authors mean by this 
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‘Fourfold Restraint'. We know that the advantages of the 
life of a Jaina Minai are discussed heroin. Hence it has con- 
cern with the mode of their life. Knowing this we should 
explore, if any corresponding assertion is traceable in this 
connection in the Jaina sastras, Fortunately we easily find 
such a passage in the RatnaJcan/dcika of Sr! Samantabhadra 
SvamI of the 2nd or 3rd century A. d. He defines a Jaina 
recluse thus .: 

“VisayagavaSatlto nirarambho ’parigrahah, 

Jnanadhyanataporatnas tapasvl sa prasasyate” io. 

Herein, too, the fourfold characteristics of a Jaina recluse 
are given. He should be void of all passion and desires 
(visayesu sragvanitadisv asii fikaiiksa tasya vasam adhlnutS, 
tadatlto visayakanksfvrahitah), should keep himself aloof from 
all kinds of traffic (‘nirarambhah* parityaktakrsyadivyaparah), 
should wipe off all ‘parigrahas* (‘aparigraho bahyabhyantara- 
parigraharahitnh) and remain absorbed in knowledge and 
meditation of Self, (‘jfianadhyanataporatnah’ jnanadhyana- 
tapamsy eva ratnani yasya etadgunavisisto yah sa tapasvl 
guruh ‘prasasyate* s'laghyate). Comparing this with the 
fourfold restraint described in the Buddhist book, of 
course, we find no particular difference whatsoever. 
The Buddhist author at the outset says that ‘he 
lives restrained as regards all water/ Now if you take its 
true sense, it means that a Jaina Muni keeps himself quite 
aloof from every kind of traffic. Ho could not himself take 
even the water for his use, which is a very essential thing 
for the upkeep of our daily life. This could be said in other 
words that a Jaina Muiju is quite ‘Nirarambhi/ Here perhaps, 
it might be objected that the Buddhist author has not 
described this in clear words and as such it is doubtful 
to take his meaning in the above way. But I would 
explain this reason of writing in a riddle form, i. e., the 
Buddhist author meant to imitate the Tlrthahkara’s way 
of talking (Divya Dhvani) in an ironical fashion ; and hence 
he is scarcely quite clear. This points to the Jaina 

I. H. Q., DECEMBER, 1926 89 
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belief that a Tlrthaftkara’a speech is understood by all, because 
one ‘Mfigadha Deva’ interprets it in such a way that every 
creature present at the auspicious occasion easily grasps its 
meaning. Besides it that the restraint of water is really 
intended to point the ‘Nirarambha’ condition of a Jaina Mupi 
is apparent from the fact that taking water for use is a work 
of a householder, who does not observe the Ahimsa vow in 
full. Sv&ml Battakera confirms this view, while describing the 
‘Pindasuddhi’ or observances in connection with food. In 
the gSthS “Adhakammuddesiya ajhovajheya etc.” the Acftrya 
first makes this clear that the Udagama dosas are concerned 
with “Adhahakarma” i.e. activities of a layman in arrang- 
ing for pulling oneself on as a true householder. Hence this 
‘adhaliakarma’ has connection with the layman only. The 
Mujji will have nothing to do with his doings, because it is 
said that in exerting after the worldly business or in procuring 
water, food, etc. the six kinds of living organs are destroyed. 
And a Jaina Mupi is under vow that he will never cause hurt 
to any living being by mind, speech and body. So the 
Adlmhakarma i.e. acquiring and arranging food, water 
etc. rests entirely on an AsamyamI (vowless) host. The 
SamyamI (Muflii) would have no concern with it. Conse- 
quently by referring to the restraint of water, the Buddhist 
author did mean nothing but the ‘Nirarambha’ condition 
of the Jaina Mu$i, as is denoted in the above Jaina sloka 
as a characteristic of , a Jaina Mu$i. 

Next to it, the Buddhist author says that ‘He (Jaina 
Mugi) lives restrained ns regards all evil.’ This restraint is 
quite in agreement with the first assertion of Sri Samanta- 
bhadra, that the Jaina Muni is void of passions and desires, 
which are the sole causes of sin. Hence he lives restrained 
as regards all evil. Further on, the Buddhist author says 
that the Jaina Mupi has washod away all evil. Being 
void of all sins, all evil he would naturally wash away. 
The third mark of distinction in the above Jaina £loka is 
of the same meaning ; i.e. ‘Aparigraha.’ Outer and inner, 
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both kinds of Parigraha, has he washed away. Outer ‘Pari- 
graha’ is nothing but clothes, house, money, relations, etc. ; 
and the worldly cravings, infatuations, passions, etc. are- the 
inner ‘Parigrahas*. These both a Jaina Muni keeps away from 
him. Lastly the Buddhist author says that ‘Ho lives suffused 
with the sense of evil held at buy.’ Similar is the last asser- 
tion of the Jaina Acarya with regard to tho mode of life of 
a Jaina Muiii, Ho says, the J aina Muiii remains absorbed 
in the knowledge and meditation of Self, which means, in 
other words, that he is self-suffused and no evil can touch 
him. In this way we find the explanation of the ‘Catuyama 
Samvara* of a Jaina Muiii ; and the meaning of this difficult 
passage of the Buddhist book is quite clear from it. This 
surely does not refer to the four vows of Parsva. 

If there remains anything in this connection then it is 
but the words ‘Gatatto,’ ‘Yatatto* and ‘Thitatto.’ Of courso 
the identical synonyms for them have not come to my notice 
so far in the Jaina Sastras, but the meaning of them could 
be traced in the Jaina Sastras . 1 

The following assertions of the Istopadesa of Sri Pujya 
Pada also denote the same fact : — 

Abhavac cittaviksepa ekante tattvasainsthitih. 

Abhysyed abhiyogena yogi tattvam nijatmanah 26. 

“He in whose mind no disturbances occur and who is established 
in the knowledge of the self such an ascetic should engage himself 
diligently in the contemplation of his soul, in a lonely place.” 

Bruvann api hi na vrute gacchann api na gacchati, 
Sthirlkrtatmatattvas tu paSyann api na pasyati. 41 
Kim idam kldrSam kasya kasmat kvety avisesayan, 

Svadeham api navaiti yogi yogaparayanah. 42. Ibid. 

“He who has firmly established himself in the knowledge of the 
self such a one docs not speak while speaking, does not move while 
moving and does not see while seeing. The ascetic^immersed in the 

I See the Pravattcanasara (5, 6, 42) of Sri Kundakunda Acarya of 
the 1st century a,d. 
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process of self-realisation has no awareness of even his body, being 
undisturbed by questions such as what is the soul ? What is its nature ? 
Who is its master ? From whom is it derived ? Where does it reside ? 
and the like. — (Discourse Divine). 

Prom these it is clear that the meaning of the words used 
by the Buddhist author are traceable in the Jaina Sastras. 
And it is most probable that the Jaina Muftis were known 
by these special epithets at that time. 

The next reference in the ‘Dialogues' , to which I would 
draw the attention of the reader is the ancient view of a soul in 
the form of ‘Eternalists.’ The Buddhist author thore expresses 
the ancient view of the soul. He says that there are sophists 
who, having recollection of the previous births and dwelling 
places, etc. declare the eternity of the 'soul. These he divides 
into three according to the degree of rebollection of previous 
births. The fourth group of upholders of this very view 
about the eternity of the soul are said to have reached to this 
belief by argumentations. All these four kinds of sophists are 
described to hold that the soul is eternal and the world is 
giving birth to nothing new, is steadfast as a mountain peak, 
as a pillar firmly fixed ; and these living creatures though they 
transmigrate and pass away, fall from one state of existence 
and spring up in another, yet they are for ever and ever. Now 
though in connection with these beliefs the Buddhist author 
has not named the particular sect yet looking at the obvious 
similarit’.es, I believe that they refer to the Samanns of Lord 
Parsva’s Tlrtlia, In the Jaina I’uianas we find this exact 
narration of knowing the past lives and upholding the eternity 
of the soul and the world. Really the I’uddhist author 
condemns these theories but he has not been successful in his 
aim, because the above assertion clearly shows that though 
souls transmigrate yet they remain the snne all round, i.e. it 
points to the Nis'caya (Real) and Vyavahara (Material) poiuts 
of view of Jainism which the Buddhist author has failed to 
discriminate. 

Fortunately it coincides with the Jaina narration further 
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on and the Jaioa Sastras describe bhe Jaina Mmjis of P&rsva’s 
Tlrtlia of different capacities . 1 

Amongst them KevalajnSnl, Srutajhanl, AvadhijnanI and 
VSd! should be compared with those mentioned by the 
Buddhist author. These Mup.is really confirm their concep- 
tions of the soul and the world in the same way as described 
in the above mentioned Buddhist passage. A similar list of 
the followers of Sri Parsva is, also, given in the Kalpasutra , 2 
Thus it seems to hold with much accuracy that the Samanas 
referred to here who upheld their philosophical speculations 
in the above way, were Jaina Munis of Sri Parsva’s Tlrtha. 

It is also noteworthy that these references of the authentic 
Buddhist book of old prove the credibility and authenticity 
of the Digambara Jaina Sastras further on than hitherto 
accepted. Prom these we, also, see that the Jaina concep- 
tions were the same even near Lord Mahavlra’s predecessor 
Sri Parsva. 

Kamta Prasad Jain 


1 See Uttar a Parana, 1 49 ft. 

2 Jaina Sutras, pt. I. 
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“I have no words ” So sigh parting lovers, so feels 

the mother welcoming the dear home-comer, bo stammers the 
man rescued by brother-man, so is aware the seer of hearer 
of new beauty, new truth. Will throbs as feeling inarticulate. 

But where, in calm persistence, man’s will is registering 
and working the whab and the how that he has pored over 
and come to know, there he will seek words, there he will 
find names. This may be a difficult task. He may find 
himself as a child in garments outgrown. He may have to 
clothe himself in garments of unwonted texture and shape. 
He may not find texture or shape available to clothe the 
new worthiness in his growth. He will make use of the best 
he can find. Bub he will clothe himself. He will find words. 

And he will find words in proportion to his interest in 
the new knowledge ; he will find words commensurate with 
the value, the worth he assigns to the fresh aspects he has 
won of life. Where once men will strongly about anything 
not accounted for in their stock of words, they will find a 
name for it. Language, old and new, is strewn with such 
increments. 

Again, where he has seen effects only and not causes, he 
will word the effects only. Where he has seen only effects 
and last, or proximate causes, he will not find names for the 
deeper lying causes. The day comes when he finds names 
for these also. And where the cause is that which transcends 
man’s personal, man’s racial experience, nor is bounded in his 
idea by that, he will find names for the cause which grow 
with his growth. 

Thus to say : — the crescent moon when “lying on its back” 
means windy weather, is to word one effect by another effect. 
To say : the noble eight-fold path in Buddhism is the way 
to NirvSua is to express, in terms of the working of tho 
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worthy will, the underlying cause : — that man, as man, wills 
his welfare in the best way he knows. To name the all 
transcending Will as paramdtman, or dharma, or the 
summum bonum, or ho theos , or the “power not ourselves 
that makes for righteousness” is, it may have been, the best 
available name for the highest fetch in one stage of one 
people’s growth. 

The new, the not seen before, the seen before but not 
understood — all this we come to clothe in words more or 
less fitting, more or less happily chosen. And with the new 
wording our life takes on, by so much, a richer meaning — a 
yet richer meaning, if the new words are what is called 
pregnant, — words that not only name the newly found, 
but point to a yet further harvest of what will come to be 
wrought, come to be understood, with what we are even now 
in travail. 

I have said that our zest in wording depends much on 
the worth we discern in that for which we seek new words. 
Is our welfare in any deep vital sense wrapped up in the 
new vision, the new synthesis ? If we deem it is not, wc 
shall either remain wordless, or at best we shall remain con- 
tent with old terms, guess-words of our ignorance. 

Or again, our zest in wording depends much on the degree 
there is with us of faith and hope that we may and shall 
come to know, by our will efforts, things we are now not 
knowing as things understood, as things we call “natural 
laws.” Where faith and hope are met by the fiat : “We 
cannot know. We may not know. We cannot prove,” — 
there we feel little zest in wording. We are then not per- 
suaded that our welfare is deeply involved in our coming to 
know these things also as part of our life’s perspective and 
our life’s equipment. We say : “Let be I” and turn to 
other things. 

Take electrioity ; — we have always been liable to be 
“struck by lightning,” but hitherto we, as peoples, have left 
it at that. Now that we aro finding more and more, that 
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we can er.iich our life indefinitely by adapting to this and 
that purpose a natural force or mode of motion we call elec- 
tricity (a word built since the Middle Ages), we turn to 
this adapting or to these new adaptations with zest. And 
we accordingly enrich our tongue, wording them, with a 
vocabulary of new terms, from telegraph to marconigram, not 
one of which is in any dictionary older than the last century. 

But take the mode of motion in the man, the woman, who 
work by body and yet are obviously not body — the mode 
of motion of them when body dies and is left to ways of 
motion that are just of body only — the way of disintegration, 
of resolution into other compounds — here we have as yet not 
faith, not hope that we can by willed effort come to know, 
as natural law, the way, the mode of motion thenceforth, 
of the man, tho woman. 

And so we have no words ; no words for the next state 
or stage of life ; no word for ourselves in that next state ; no 
word for the how or where of it — for to say “above” belongs 
to the old, dead ideas. We talk of the ‘‘dead” when we do 
not mean that which is dead. We talk of “spirits” when 
all the while we mean re-embodied man. We talk of “soul” 
as something which has left “the man,” and we do not mean 
that. Iudia to some extent has been wiser. For Jain and 
Buddhist, devatas or devas are not what we in the west term 
“gods” so much as men and women in the next state when 
they have merited happiness. “The ascetic has lied about 
me,” says an indignant soldier, visitor from “beyond the 
grave”, to Gotama. “I am not in hell ; I am a deva in the 
TSvatimsa (the next) world.” And yet so little has bjen 
the serious attention devoted to this all-important matter 
for every one of us : — What is my life’s next step, should 
the body die to-morrow ? — that most scriptures old and new 
slur over the whole question and launch us into misty vague- 
ness. And so do they side-track the matter, that we are 
puzzled to follow up their one clear implication that man, 
wherever man be, works embodied, not disembodied. 
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To only two conclusions can we reasonably come : — the 
first is, that neither does the Indian auy more, as yet, than 
the western mind worth the way that is about to be my 
way, your way. Let them once be persuaded that it belongs 
very urgently to our welfare in the deepest sense to be less 
ignorant than we all are herein, then shall we find words. 
We shall find words because we shall will to find what we 
need. The way of the man and the woman will have become 
as important in our perspective as the way of electricity. 
We shall “more-worth” the one as we do the other. Electri- 
city brings the earth more to our ken. The science of the 
world way will bring the next state more to our ken. We 
shall know better what to will, what to do, if only wo can 
extend a little further the rays of our light. 

The second is, that neither does the Indian mind, any 
more than the western mind realize and worth the driving 
power of concerted wills, when once the willed end is 
worthed. Concerted wills have done much, in my country, 
that the more inert bulk of willers who drifted with tradition 
did not like or will. We created a navy to save our in- 
dependence ; we approved of plantations yet we strove to 
end the slave-trade ; we distrusted education, yet we carried 
out free elementary education to every child - 9 we hated 
standing armies, yet in three years we created an immense 
army ; we prize our individualism, yet we have come to stand 
by the League of Nations. All the while the more inert bulk 
has sneered and drifted, but a sufficient number of concerted 
willers have willed for the rest and have done the work. 

But zest in the new findings of science ignores that which 
is as yet the blind spot in the eye of science. Zest too, in the 
study of the past, in the study of men, not ‘man*, turns 
from that which lies right across the way of you, of me. 
And the malaria has infected the teachers of the old creeds. 
They have no new message to give us to place beside the 
new dogmas of science and history. They tend to pare down 
their wisdom of the world-way to systems of ethics. 

DECEMBER, 1 926 
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And so we have no words. 

When man developed the entrancing sport of naming, he 
found words for what life's great adventure brought him. 
We read of Adam naming interesting beasts as they passed 
before him, even as, long after, Gotama Sakyamuni was 
depicted as naming the interesting ways of the mind-world. 
Man was slower and clumsier in finding words for the hidden 
things, the beginnings, the changes, the not fully understood, 
the unseen not-self. 

But in that this was enormously interesting, in that an 
inner prompting bade him seek refuge from all his many 
perils, many foes, in an unseen Warding, mightier than 
himself, he sought after and he wondered about It. He 
had no words. But some few among the rest had been 
able to hear, to see where, in the many, was neither hearing 
nor sight. Some few had either learnt to lend their will 
to be willed by unseen willers, or were born able so to lend it. 
To them the many left the wording, the calling of unseen 
aid. The many called those few their priests, seers, 
celebrants, “medicine-men”, intermediaries, linking them 
with warders unseen but surely there. 

In time the intermediaries having found words ot appeal 
for warding, and having handed them on in fixed forms, 
with ritual of act enhancing them, the formulas outlived the 
worders. and the words came to be clothed in the sanctity 
of things long lasting. But while the words lasted unchanging, 
men lived and willed, worked and grew, and worded them- 
selves, growing, and changing in what they worthed. So 
at length the unchanging ritual-words were old and hoary ; 
they were no more the expression of the living will, but 
in many ways were dying and dead. And the living 
chanters of them, wording by them the unseen world, 
became, for all their words, wordless. Men had got round 
or beyond this or that in the old vision, the old way of 
picturing. Will had been at work, and was grasping afresh 
and wording otherwise. Man still looked to the unseen, but 
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in ib he saw a welfare and a warding as a way towards which 
he had been growing, — past which he would one day grow. 

And among these newer willers was here and there a man 
who had been willed to work in uttering things the many 
needed for their welfare to know. Such a man felt that the 
chanters had become mere imitators, repeaters of old things, 
men of rite and routine, teachers of the husks of truth, 
unable to guide or to express the newer will which was 
seeking new wording, or new depth in old wording. He 
uttered that newer will. 

We have such a crisis in the life of India. Along the 
great watershed of the Gauges, in the sixth century before 
Christ, the day arose when the hereditary order or inter- 
mediaries, the brahmans, had fallen away from being the 
‘‘livo wires” they once had been. Still was it reckoned by 
all serious souls, brahraau and not brahman, that to be seeker 
and worder of warding in the unseen was work of highest 
worth. Bub on the one haud, the brahman still claimed, 
in virtue of his birth, a class-monopoly in that seeking and 
that wording, whether in conduct he lived or did not live 
worthily ; on the other hand, it was dawning on an ever 
greater number, that neither caste and privilege, nor sacrifice 
and invocation were the way leading to warding by the 
unseen. A new standard of values was rising. The life of 
the man it was that made him, or made him not, very brah- 
man, very “worthy ( arahan ).” 

And with this new conception of the way to the unseen 
welfare, the wording of man’s outlook thereon had changed. 
The old words ceased to have weight. To know the Vedas 
no longer impressed. Sacrifice seemed much ado about some- 
thing grown unworthy, rites that worried men and tortured 
beasts, or offered the unfit to the unneodiug ■ 

“ For Brahma feedeth not on food like that l” 

And fire-tending and bathing had become empty symbols. 
But slla : — here lay the very rock-bed of the true Brahma- 
life • karman here was the arena of man’s victory or 



716 old words and new will 

defeat ; marga : — here was no mere day’s journey from village 
to town. It was The Way. Samsdra too was way — a word 
unknown to the older mantras — it was the way all men must 
;o ; but Marga was the way man might will, or not will to go, 
the way of the worlds to worlds’ end. No longer was life 
a mere rolling on ‘twixt births and dying ; it was a way, a 
means, of advance past what man was to what lie might 
become, marked by milestones of will-explosions in resolve 
and aspiration. It was a great tramping, forth-faring host 
of living creatures, of many worlds, no matter what their 
birth, breed, station, all bent on progress in the way to way’s 
end. New words too grew up for way’s end. Svarga, of 
happiness too earthlike and transient, gave way to Nirvana. 
And moksa, wording a new feeling for liberty, unknown 
when, for the imigrant Aryan, only solidarity had been 
possible, now pointed, with NirvSna, to an utter “Well,” but 
conceived negatively as riddance. 

The quickened will thus working and wording prevailed 
till the Cults of the Way were forces to be reckoned with 
by rulers. Asoka, frightful fratricide at the start, was a 
notable opportunist. He marked the strength of the Jain 
and Buddhist ethical reforms, and fathered both them and 
brahmans very cleverly, establishing in peace and worthiness 
his blood-based sovereignty. 

Here there is much I would say on what befell this new 
will and new wording in the warders of it as the years rolled 
on. But let it wait for another occasion. To-day it is with 
the very great significance in our having words or not having 
words that I end ray say, 

To-day we are earnestly looking back over our shoulder 
at these old-world, and other much older-world, leavings. 
This has its uses. 1 

It is still ray conviction that inquiries into the bases — 


I Buddhism (Home University Library), p. 248. 
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also into the growth — of ancient thought may become a 
living force in present evolution, even as the explorer, carving 
a way to the forward view, turns to adjust his bearings by 
some rearward range of hills with kindred trend. But we 
tend to overlook how heavy a tax it is levying on our will’s 
creative energy in seeking and in wording the new. Because 
of its absorbing just those wills who are not attracted by 
research in the world of matter, but who are attracted by 
research into the world of the man himself, his becoming and 
his accomplishment, the residue of the will-force left to look 
at this latter world, and not to look backward, but straight 
ahead is sadly to seek. 

And because there is so little will-work being done nob 
in what man has been, but in what he has come to be and 
may become, we have no new or quickened wording on it. 

In those old-world leavings we shall win no new treasures 
in the fields where wo dig. At the worst we only come upon 
wardrobes of cast-off clothes, cupboards of bones. A t the 
best we come upon some old world wording that once was 
new. If now it has a new message for us, it is because we 
have been slothful and dull not to have worked it out for 
ourselves. We learn old things we did not know, and that 
is well so far as it goes. But by this very poring over the 
old, our life and outlook are rno ilded by the limitations of 
the old. We live and think in worlds where the king, — 
conqueror and little god, — is enthroned, victims at his 
feet, offerings before him ; in worlds with an under-world 
of prisoner and slave, courtier and woman ; in worlds 
where welfare is of the body, of the dominant class, 
where growth, success, progress is of material things, 
rather than of character, or of world-amity ; in worlds 
where the earth is mainly unknown, and the outlook 
over it very ignorant ; in worlds where worth is rated by 
power, by ruthlessness, by victory in war, not by increase 
in the welfare of man as man. And all of it, save some 
immortal world-words, whteh wo either have taken or should 
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have taken up into our lives, all is dead of a dead world. 
The living men, the living women, whose wore these husks 
so long ago, what of them ? We are deaf, as we dig, to that 
old world-word which is ever quick : — why seek ye the 
living among the dead — the live men among the dead things ? 
Of them we say, our eyes full of dead things, they are just 
“the dead.” Of some thousands mostly nameless, we say 
“Their name liveth for ever more : — ”so we echo the word of 
a mainly dead writing, wording it in a wrong way because 
we pore over dead old things. 

Those of us who would work and word in the field of man 
as user of body, are as heirs for whom a kingdom waits, 
while we are searching to make good our claim to it. Let us 
enter upon our kingdom. The men of old entered upon theirs. 
They spent little time recreating their past when they did so. 
They worded their -present , when they were really world- 
worders. They worded truly, for their present, that was 
they. But their present, that is not we. We are changed. 
Not only is our world new ; the man, the woman, the soul 
that we are, is not persistently old. Hence is the wording 
we have to give no more the same. We can be the vivid, 
the true worders only of that which we now are. We can 
word what the past did not know, did not want to know, 
was not ready to know. Even the child of Asia, even the 
Indian words new ideals, words his old world-words as he 
never used to. Into the bottles of ancient wisdom we pour 
our newer wording of our newer out-growths, the while we 
say, Let the anoient teaching be our guide j Nay, all the 
guidance it can give ua, us old wisdom, is that we can by 
it measure how far we have come. Herein it may give us 
a wording we should else be slower to come by. For it will 
show us the names we need by the measure of words which 
the old world had not, and was not aware that it needed. 

Our chief creative energy to-day is willing work in the 
world of matter. There, working to come to know, we find 
new wording* — names of elemental substances not known 
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before ; names of elemental forces not dreamt of before : 
ion, proton, electron ; name of new ways and means for man’s 
rushing to meet and word his fellows, conquering space. Hero 
has creative energy been at work, finding and naming like 
a very Adam. But we do not see corresponding energy at 
work in that world of willers who seek to know the new, the 
unknown, the possibly knowable about not matter but man, 
about not men’s bodies but about the man who uses body, 
about not the mind or will, but about man as wielding it. 
Such wills are either burying themselves in the past, seek- 
ing the living among the dead, or they are following too 
servilely, as to mind, the way of research in matter, seeking 
man in his animal body, his “herd” mind, or explaining him 
by repressed and stunted growth of will. 

Nor are such wills preparing our sons to be more fruitful 
workers in the field of the man and of the world-way of him 
and of what he may become. Eight to twelve precious years 
are too often filled with what we frankly call “dead” languages. 
ThU means firstly, that their young outlook is narrowed 
(we deem complacently it is widened) by the leavings and 
the wordings of an outgrown past ; secondly, that they go 
forth among their fellow-men, not equipped as once were 
iearned men, with a common tongue containing such written 
wisdom as we once had, but crippled and dumb for want of 
means of access. "When they travel or write, they are still 
self-islanded, self-frontiered by the one and only live tongue 
they can speak. They are as deaf-mutes. The intermediary 
they most need is not the priest, but the interpreter. They 
cannot feel the pulse that throbs in the native tongue of 
other fellow men ; they cannot discuss together the common 
good, the outlook before man ; they cannot be forwarding 
the international training in world-peace, world-citizenship, 
world-warding. 

So do we hinder ourselves where we might be moving 
on together. So do we make a little world where we might 
be in a greater one. So do we harness our vision to a corner, 
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in time and space, of our world, when ours, as man, is the 
way of all the worlds, of earth and the rest. We are brave 
workers, but we tie our arms. We are swift to find words 
where will works, but we gag ourselves. When we have so 
worked that we can name, our will as from a spring-board 
bounds forward to find the new name, tho “more-word”. Now 
are we wordy, not worded. Our books are largely cud- 
chewers. We do not know what more-wording may not 
come, once our wills are set to find new pasture, new worlds 
to conquer, once we fare forth to word the new and not only 
and not so very much the old. 

C. A. F. Rhys Davids 
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(5) The Kusa-dvlpa was bounded by the Sea of Sura 
(wine) which is the Sanskritised form of the Sea of Sarain as 
the Caspian Sea was called. 1 2 The Sea of Sarain is perhaps 
a corruption of the Sea of Shirwan by which name the 
Caspian Sea was known ; or perhaps the Sea of Sura is a 
corruption of the Sea of the Suralhis or Khorasmii, as they 
lived in Kharism close to the Caspian Sea 8 : at least the 
northern portion of the Caspian Sea was called the Sea 
of SurS. It should be stated here that both Surabhi and 
Sura (wine) rose from the Kslra Sftgara when it was churned 
by the gods and Asuras. 8 It is not likely that “Sarain 
could have been derived from Sari, the capital of Mezanderan, 
a very important trading town, which, however, is about nine 
hours’ journey from the southern shore of the Caspian Sea. 

1 Sir Henry Yule’s Marco-polo , vol. ii, p. 494. 

2 Mbh. Udyoga, ch. 109. 3 P., pt. I, ch. 9. 
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In the Varaha Puratja 1 2 3 Kusa-dvlpa is said to be bounded by 
the Sea of Kslra, which, as stated before, is the Sanskritised 
form of Shirwan, that is the Caspian Sea. Kusa-dvlpa 
derived its name perhaps from the Kushans, a very powerful 
tribe of the Huns, who were also called the Great Yue-chis 
or Haitalite Huns, 4 and who lived between the Jaxartes 
and the Chu rivers. 8 Their country was called Kushan 4 
which was included in this dvipa or division. A section 
of this tribe called the Little Yue-chi occupied Kabul, 
and the famous Kaniska of Gandhara belonged to this dynasty. 
It is however more probable that Kusa-dvlpa derived its 
name from the mountain called Caucasus which is another 
form or corruption of Koh Kus or the “Mountain of Kosh” 
or Kusesaya mountain of the Puranas, included in this dvipa 
(division). The word Kusa-dvlpa still subsists in the name 
of Circassia (Cir-kosh-ia) and Caucasia (Koh-kas-ia). Kusa- 
dvlpa appears to have been the original home of the Daityas 
and Danavas. (6) Krauhca-dvlpa was bounded by the Dadhi 
Sagara (Sea of Curd) 5 or the Sea of Aral which was most 
probably called the Sea of Dahae from a famous Scythic 
tribe which lived on the Upper Jaxartes and evidently on the 
shore of this lake. 6 The whole of Central Asia was called 
after their name “the country of the Dahis” 7 The Sea of 
Aral was also called Daria-i-Kharism, and it is stated that 
the Caspian Sea has communication with the Sea of Aral or 
in other words, the Sea of the Inspissated Milk communicates 
with the Sea of Curdled Milk. 8 The word ‘Aral’ in Turkish 

1 Varaha P„ ch. 87. 

2 Dr. Modi’s Early History of the Huns in JBBRAS., vol. xxiv, 

p. 568. 

3 Vincent Smith’s Early History of India, ch. x, p. 218. 

4 JBBRAS ., vol. xxiv, p. 569. 

5 Varaha P„ ch. 88. . 6 JBBRAS., vol. xxiv, p. 548. 

7 Farvardin Vast (xiii) in SBE., vol. xxiii ; JBBRAS,, vol. xxiv, 

p. 548- 

8 Vambery’s History of Bokhara, p. 9 note. 
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means * between ’, that is, between the Jaxartes and the Oxus. 1 
It is therefore a descriptive name. The Krauiica-dvlpa most 
probably derived its name from Kuchar, Koutcha, or Kucha 
which in ancient time constituted one of the four territories of 
Eastern Turkestan and an important Buddhist settlement. 
It was situated on the great caravan route between the East 
and the West. 9 (7) Plaksa-dvlpa is also called Sveta- dvlpa 8 
and Gomeda-dvlpa. 4 This Dvlpa is called Sveta, because the 
river Sveta, now called the Swat, flowed through it and 
it comprised the Swat valley known in ancient times by 
the name of Udy&na. The inhabitants of this Dvlpa were 
worshippers of Vis$u, 5 of course, in his form of Buddha. 
It is called Plaksa-dvlpa as it derived that name from a 
Plaksa tree, now called Pilu tree ( Salvadora Persica). It 
is recorded bySung-yun that Buddha, when he visited Udyana, 
planted there a Dantakastha (tooth stick) which grew into a 
lofty tree. The Tartars called it Polu tree. 8 It is called 
Gomeda-dvlpa from the Gomeda mountain, as the Altai 
Range was called evidently from the Gobi desert, of which 
it formed the northern boundary, and a chain of this mountain 
traverses the desert on its western side. It was bouuded on one 
side by the Lavana Sdgara or the Indian Ocean 7 and on 
another side by Svadu-jala (sweet- water), 8 which is perhaps 
the Sanskritised form of Tcha-dtm, a river of Mongolia, 
Tchi being a Turkish word for river. It also appears from the 
Bhftgavata 9 that the river AngirS is evidently the river 

Angora which falls into the Lake Baikal in Siberia. Sveta- 

© 

x Burnes’ Travels into Bokhara, vol. iii, p. 163. 

3 Bower Manuscript, Introduction, p. 1 , Vincent Smith’s Early 
History of India, p. 187. 

3 Mbh., Bhisma, ch. 12. 4 Varaha P., ch. 89. 

5 Kurma P„ ch. 49. 

6 Travels of Sung- Yun in Beal’s Records of the Western Countries , 
Introduction, p. xevi. 

7 Brahtnanda P., ch. 52. 8 Kurina P ch. 5 °- 

9 Bhogavata , V, ch. 20. 
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dvipa contained a varqa (country) called Uttara (north) 
Kuru-dvlpa, the corruption of which is Kor-ia, which was 
situated on the south of the Northern Ocean. 1 2 There can 
be no doubt therefore that Plaksa-dvlpa comprised all the 
countries to the north of India, including China, Mongolia 
and a part of Siberia. Some of the Puraijas confound Plaksa 
with Pu§kara-dvlpa. The seven principal divisions called 
“Mafia dvipa” in the Agni Purfuja comprise 1 sub-“dvlpas” 
or “Dias,’’ which meant countries, as may bo traced in Assur- 
ia (Ashur-dia), Armen-ia (Ramaija-® or Ramanlyaka-dvlpa), 
Sarma-tia (Sarma or Sarama-tia or dia, the country of 
Sarama), Kor-ia (Kuru-dvlpa), Med-ia (Madra or Mad-dia), 
etc., where “ia” stands for “dia.” Asia is a corruption of aspa 
(or astoa) and dvipa ( dia or ia) ; it means the region of 
horses, i.e. the home of the Turanian race, lur implying 
the fleetness of a horse. Similarly Arab-ia means the country 
of the Arabs, Mongolia the country of the Mongols. In short 
dvipa or its corruption “diet” or “ia” when applied to a 
“Maha-dvlpa” meant a “division,” when applied to a sub- 
“dvlpa” in any Maha-dvlpa, it meant a “country.” 

It will be remarked that of the seven divisions into 
which Asia was divided, the Jambu-dvlpa (India) 
was inhabited by the Indo- Aryans. The Saka- 
dvlpa, of which the northern boundaries were 
the Caspian Sea and the river Iksu or the 
Oxus, was inhabited by the Iranians and the 
Turanians, that is those Turanians who had come 
under the influence of Indian civilisation, and 
hence the Oxus was considered to be the “old boundary 
line between Iran and Turan.” 3 Salmala-dvlpa was inhabited 
by people who belonged to the Semitio race, while the 

1 Brahmaiyla P., ch, 44, vs. 37, 38 ; ch. 48, v. 12. 

2 Bhagavata , V, ch. 20, where Ramanaka is mentioned as a var?a 
(country) in Salmala-dvlpa, 

3 Vambery’s History of Bokhara, p. 1 1. 
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remaining four divisions were exclusively occupied by nations 
who belonged to the Turanian stock. Excepting the name of 
Lavaria-( salt) Sagara which surrounded Jambu-dvlpa, with 
the state of which the ancient Hindus were fully acquainted, 
the names of the other six Sagnras were borrowed from 
the Turanian language and absorbed in Sanskrit and trans- 
formed into words which closely resembled the original 
words in sound, but were quite different in meaning, as 
Shirwan was changed into Kqira (milk), Sarain into Sura 
(wine), Erythras into Ghfta (clarified butter), J)ahi into 
Eadhi (curd), Oxus (Aksu) into Iksu (sugarcane juice), and 
Tchardun into Svadu-jalct (sweet-water). The ancient Hindus 
cannot possibly have believed in such absurdities as oceans 
of Milk,. Curd, Sugar, Cane-juice, etc. We must give them 
credit for possessing at least some amount of common sense. 
The names were records of old nomenclature ; they under- 
went changes by lapse of time, and then ridiculous inter- 
pretations were put on them during the dark age of the 
Kali-yuga, showing symptoms that generally precede the 
downfall of a nation. 

It will be observed that notwithstanding the changes 

o o 

that have been brought about by the lapse of time in the 
names of places, rivers and mountains and the 
Identity of • namea 0 f the inhabitants, both in Sanskrit and 

RelScltSllcl 

and Scy- Turanian, of Rasatala and Scythia, the resem- 

thia. blance in the corresponding names in the two 

languages is yet remarkably striking, and the 
names are so considerable that their resemblance cannot 
be considered as merely accidental. It would not be reason- 
able to deny the identity of the two countries, especially 
when the inference based upon the resemblance of names is 
corroborated by various other facts and circurastanoes. 
Further researches will clear up many obscurities which still 
hang round several facts connected with the subject, and 
it is hoped that some of the hymns at least of the ]Ig-Veda, 
which have been interpreted by Sayaija and other comments- 
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tors as figurative descriptions of Nature when her elements 
are at tumultuous war or in serene repose, may be fouud 
possible to explain by the light of traditions of other nations 
who lived near the original home of the Aryans, as expressions 
of feelings of the human heart based upon facts and 
incidents of real life. According to Professor Weber the 
major portion of the Rg-Veda Samhitft was composed before 
the Aryan migration to India . 1 2 3 

It appears from the ancient Hindu works that even at a 
very remote period the Scythic or Hunnic tribes extended 
their inroads to India in search of food and 
Turanian or fodder. They were a nomadic race, and did not 
tlernentsTn till or cultivate land, but lived only upon milk 

India. and fishes, and the roots of some trees and the 

half-cooked flesh of animals. At the time of the 
RamSyapa, as stated before, we find the Massagetse or “the 
Great Gate”, as symbolised in Jatayu, occupying Dapdak&- 
rapya, and nearly the whole of the Deccan was interspersed 
with RSksaea settlements. They were Turanians, and it is 
very probable that the language introduced by these races 
formed the basis of the “Tamulic or the language of the 
Deccan”, one of the four classes into which Professor Max 
Mttller has divided the Southern Turanian family of language . 9 
The R&mayapa also mentions a colony of Yaksas in the 
Himalaya and a tribe of Daityas under Madhu in Madhuvana 
or Mathura , 8 and it likewise speaks of Gandharva-des'a, the 
Gadara of the Behistun inscription, where a tribe of Scythic 
Gandarians must have established itself long before the Ram&- 
yapa was composed . 4 The Haihaya tribe lived on the bank 
of the Narmada at the time of the RSmayapa . 5 They evi- 


1 Weber’s History of Indian Literature , p. f 3. 

2 Science of Language, vol. I, p. 334. 

3 Ra may ana, Uttara, chs. 31, 74. 

4 Ibid,, Uttara, ch. 1 13. 

5 Ibid., Uttara, ch, 36. 
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denfcly belonged fco the Hunnic tribe of Hui-he, 1 the ancestors 
of the TJsbeks who had originally settled near Khotan, Kash- 
gar, and other places. At the time of the MahSbharata 
almost the whole of the Punjab, called Aratta, was occupied 
by Scythic tribes, especially by the Bahlkas. 2 3 The Bahlkns 
lived in the country of Madra, and therefore they were also 
called Madras. In short, according to Pacini and Patanjali 
Bahlka was another name for the Panjab. 8 It appears that 
Bahlka is an abbreviation of Balhika of the Ramaynna, 4 5 6 and 
B$lhfka is 'the Sanskritised form of Balkli, the capital of 
Bactriana. 8 It is therefore clear that Seythic tribes from 
Bactriana occupied the Punjab at a very remote period. 
It appears also that the Supanja or Garucfa tribe lived in 
Guzerat. Prom the story of Ulapi it appears that a Hunnic 
tribe lived at Gaflgadvara or Hardwar. 0 There were Raksasa 
settlements also between Yaranavata and Ekacakra, 7 that is 
between Mirat and Itawah; and also in Magadha, 8 These 
tribes belonged to the Turanian race. There can be no doubt 
that at the time of the Mababharata many Hunnic tribes 
inhabited various parts of India, 9 and the snake-sacrifice of 
Janmejaya means only a compaign of extermination of the 
Nagas or Huns to avenge the treacherous assasination of his 
father Parlksit by a Naga of the Tochari tribe. It is stated 
that the first tribe whom Alexander met after leaving the 
great confluence at Uchh in Sindh, when he invadded India 
in the 4th century B. C., was the Sogdoi, whom Saint-Martin 
considers to be the same as Sogdians, 10 that is the people of 

1 For the name, sec Prof. Max Muller’s Science of Language. 

2 Mbh., Karna P., chs. 44. 45. 

3 Indian Antiquary, vol. I. p. 22. 

4 Rantayana, Ayodhya K„ ch. 58. 

5 Bfhat-sar^hita, ch. 18 ; JASB., 1838, p. 630. 

6 Mbh., Adi, ch. 214. 7 Ibid., Adi, chs. 155, 160. 

8 Ibid., Sabha, ch. 16. 

9 See Fausboll’s Indian Mythology , p. 29. 

10 McCrindle’s Invasion of India by Alexander the Great, p. 354. 
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Sogdiana or Sogdoi, the Chagzai of the Mahomedaa historians, 
who must have invaded Sindh and settled there at least at the 
time of the MahabhSrata, 1 2 3 4 which classifies the people of Sindh 
with the Madrakas and other Scythic tribes in their manners 
and customs, and states that they are Mlecchas and irre- 
ligious and that they are natives of a sinful country. Sogdiana 
is the modern kingdom of Bokhara, and hence the Sogdoi of 
Sindh at the time of Alexander must have belonged to the 
Hunnic tribe called Ephthalites, and also Haetalites, who 
lived in the valey of the oxus and whose principal centres 
were Balkh, Bokhara and othor places. 9 It is therefore evi- 
dent that from the name of Ephthalite or Elftpatra of the 
MahabhSrata and Buddhist works, their principal town was 
called P&tSla (modern Hyderabad) 8 and the whole of the 
Iudus Delta was called Patalene.* The Pur&uas 5 6 * also refer to 
the Soythian inhabitants on the banks of the Yamuna, Gumti 
and Nerbuda. The names of Negapatam, Uragapura (modern 
Uraiyur or Triohinopoly), eto. indicate Hunnic settlements 
in Southern India, To an unbiassed mind many of the argu- 
ments advanced by Dr. Spooner in favour of the identity of 
the Mauryas with the Mauravas appear to be reasonable, 0 
Maurava was the name of the people of Merv (Marv), and 

1 Mbh., Kama P., ch. 41. 

2 Dr. Modi’s- Early History of the Huns in fBBRAS., vol. xxiv, 
pp. 562, 567. 

3 McCrindle’s Invasion of India by Alexander the Great, p. 356. 
Patala has also been identified with Tatta and Minnagar (Burnes’ 
Travels into Bokhara, vol. I, p. 27 j SchofTs Periplus), Min or Ming 
being the name of a tribe of Usbeks. Min is also an Indian name 
for the Scythians (McCrindle’s Commerce and Navigation of the 
Erythrean Sea, p. 109 note). 

4 Strabo, bk. XV, ch. I, 33 ; McCrindle’s Ancient India as 
described by Megasthenes and Arrian, p. 183 note. 

5 Markandeya P., chs. 22, 23. 

6 Dr. Spooner’s Zoroastrian Period of Indian History in JRAS,, 

1 9 I 5 > PP< 406 f. 
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Merv is the ancient Margine or Marginia of Ptolemy , 1 2 * and 
there is a close resemblance in sound between Maurya and 
Margine, and Merv according to some authorities was the 
“cradle of the Aryan race ”. 9 Magadha, according to Dr. 
Spooner, was peopled by the Magas or Magiaus of Scythia.* 
According to the PurSijas, Magas, the Magi of Strabo, 
were the priest class, and the Magadhas formed the warrior 
olass of Sskadvlpa . 4 * * The statement of Dr. Spooner appears 
to be confirmed by the Mah&bhSruta 8 which says that 
Prthu assigned Magadha to the Magadhas for their resi- 
dence, though the word “Magadhas” there mean “panegyrists” 
which is the later application of the term, but it should be 
observed that the priest of Prthu was SukrScarya, who was 
the Daitya-guru. JarSsandha, king of Magadha, was an 
Asura.® The story of uniting the two parts of his body by a 
RakgasI named Jara at his birth is a figurative way of saying 
that he was born of a Hindu father by a Hunnio mother. Dr. 
Spooner has rightly come to the conclusion that the Sakya 
tribe of Kapilavastu, to which Buddha belonged, originally 
came from Sakadvlpa, as the custom of marrying one’s own 
sister, as the ancestors of the &akyas used to do, was prevalent 
among the Scythian and other non-Aryan races, especially 
those who followed the Zoroastrian religion . 7 Vistaspa, king 
of Bactria, married his Bister Hutos, and the ancient Egyp- 
tians married their own sisters . 8 The word Sakya has evi- 
dently been derived from the word Saha. Manu* mentions 
some tribes as VrStya Kqatriyas for the ruling olass called 

1 Bretschneider’s Mediaval India, vol, ii, p. 103. 

2 / RAS„ 1915, p. 407. 3 Ibid, pp. 422-27. 

4 Kurina P„, Purva, ch. 49 ; Strabo, bk. XV, ch. Hi, 13-15. 

5 Mbh., Santi, ch. 59. 

6 Ibid,, ch. 34®' 7 JR AS,, 1915* PP* 43 ^* 4 ®* 

8 Maspero’s Dawn of Civilisation, pp. 50, 5 1. 

9 Manusarrihita, x, 20, 22 : — 

J hallo mallakca rafanySd vrStyan mcchivtr eva ca, 

nafai ca karaipab caiva khaso dravida tva ca. 
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“Rftjanya” who were without the Saipskara or sacrament) of 
the saoerdotal thread, whioh signifies that they were foreign 
non-aryan "warriors” admitted into Hindu community, that is, 
they were invested with the sacred thread after the expiry of 
the prescribed period of initiation, and he mentions among 
them Jhalla, Malla, Nats, Karaija, Khasa, Dravida and 
others. The Jhallas were the Jhala clan of the Rajputs who 
from their original settlement in Sindh migrated into Kathiawar 
(SurS^tra). They gave their name to the division called 
Jhalawar. The Mallas were evidently the Mallas of Kusl- 
nagara where Buddha died, and the Natas were the Nftta 
(or NSya) clan of the Ksatriyas of Kuudagama, a suburb of 
of Vaisftll, from whioh Mahavlra, the founder of Jaina religion, 
hailed . 1 According to Dr. Satis Chandra Vidyftbha^aija 
the Karaij as were a Scythic tribe of Central Asia and were 
probably the inhabitants of Khauraua of Ptolemy . 3 * The 
word Karaiia and KuQ&na,, Kwei-shwang of the Chinese 
travellers, are according to Beal, only different forms of the 
same word. The Yue-chi king Kanigka was a Kug&ua, 
and his inscribed coins bear the legend of ‘‘Kanyski Korano”. 
The Yue-chis were a tribe of the Turks . 8 The Karagas 
form a well-known Hindu caste and live in various parts of 
India ; they have now become thoroughly Hinduised. The 
Karagas therefore were originally inhabitants of “Skythia* 
and were $akas. According to Professor Monier Williams, 
the Khas&s or Khasias are the representatives of "wild Tartar 
tribes’* who marry their brothers’ widows • they were per- 
haps the Cossei of Strabo. The Dravidas or Dravidian races 
came from Central Asia, and their language shows that they 


1 Dr.Hoernle’s Uvasagadasao, p. 4. 

2 JASB., 1902, pp. 162, 163— S. C. Vidyabhu'jana’s Vratya and 
SaHhara Theories of Caste. 

3 Beal’s Records of Western Countries , vol. I, p. 56 note 37. 

I. H. Q., DECEMBER, 1926 9 2 
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were Turanians . 1 2 3 Prof. Monier Williams calls the Dravidas 
“out-caste Ksatriyas” by which he means “VrStya Kfatri- 
yas ” 9 The peculiar custom by which property of the Dravi- 
dian races, as the Nairs, etc., of Malabar, Travancore, Cochin 
and other parts of Southern India, devolves upon the sisters’ 
sons, if it be not the survival of their ancestral custom of 
marrying sisters at a remote period, indicates that the type 
of polyandry that prevails among the Nairs and others, is 
somewhat similar to that which prevailed among the early 
Semites . 8 Ragozin also thinks that the Dravidians were 
NSgas, not because they were Huns, but because the Serpent 
(Nfiga) was their symbol of the Earth . 4 The story of 
ParasurSma shows that the real Ksatriyas of India were 
nearly extinct at the time of the BSmSyaija by their 
constant wars with the foreign invaders and that the con- 
querors were afterwards admitted into the Hindu community 
as Vrfitya (or spurious) Ksatriyas in the place of those whose 
countries they occupied. During the Vedic period the Vratyas 
were considered as nomads 5 which indicates that they were 
Scythians ; other non-Aryan immigrants also settled in India. 
The Vratyas were not Mulattos, as the word has been 
interpreted . 6 On account of these Hunnic settlements we have 
got counterparts of some cities and countries of Central Asia 
in India, e.g. for Bokhara we have Puskara in Rajputana, 
for Balkh Balhlka or Bahlka, for Media Madra. The long 
residence of the Scythic tribes in India brought them into 
close contact with the Aryans. Hence we find intermarriages 


1 Prof. Monier Williams’ Indian Wisdom, p. 312 note, Intro, 
p. xxx, note 2 ; Sukraniti, iv, 5, 98 ; Mr. E. J. Rapson’s Ancient 
India , p. 29. 

2 Indian Wisdom , p. 236, note 2. 

3 Encyclopedia of Religion and Ethics , vol. viii, p. 467. 

4 Ragozin’s Vedic India, p. 308. 

5 Vedic Index, vol. I, p. 342. 

6 JASB., 1874, p. 254. 
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taking place between these two different races at the time 
of the MahSbhSrata. Yayfiti married SarmisthS, daughter 
of the Daitya Vrsaparvan, and DevayftnJ, 
marriages. daughter of SukrScSrya who was the priest of 
the Daityas and graudson of Hiranyakasipu by 
his daughter K 5 vy 5 . 1 2 P&ndu married MadrI, sister of 
dalya, king of Madra, who belonged to the Soythic tribe 
of B&lhlka or Balkh. Bhlma married a RSk^asJ, and 
by her he had a son named Ghatotkaca 9 ; and Arjuna 
married UlapI, daughter of a Nftga 3 . Kamsa, king of 
MathurS of the Bhoja dynasty, married JarSsandha’s 
daughters, 4 and Kysna’s grandson Aniruddha married t^a, 
daughter of Asura Bftna 5 . That such marriages hare taken 
place between the princes and princesses of India with 
those of the Huns is a matter of history. A S&tav&hana 
prince named Gautamlputra SsiakanjI, who was a Hindu, was 
married to a daughter of Mahftksatrapa RudradSman, who 
was Saka ; Yasabkarija, king of Oedl, was married to a Huna 
princess AhalladevI 6 * . Such marriages and intercourse with 
Hunnic tribes must have influenced Hindu civilisation and 
produced very great changes in the manners and customs of 
the ancient Hindus. Many of the customs were modified, 
and many new customs and practices, borrowed from the 
Turanian races, came into existence. It is very probable that 
Bftkgasa and Gftndharva forms of marriage were adopted by 
the ancient Hindus, as the terms indicate, from the Soythic 
races ; and the description of a Gretna Green marriage of 
the Turks, where the bridegroom was unable to pay the 


1 Vayu Purina, ch. 6$. 

2 Mbh., Adi, ch. 155. 

3 Ibid., Adi, ch. 214. 

4 Harivamsa, chs. 84, 9a 

5 Ibid., chs. 187, 188. 

6 See Sir R. G. Bhandarkar’s Foreign Elements in Hindu Popu- 

lation in Ini, Ant., January, 1911, pp, 15, 21, 
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dower fixed by the parents of the bride, closely tallies with 
that of the R&k$asa form of marriage . 1 2 3 Among the Tartars 
of Mongolia, though the match is arranged by the parents 
of the bride, and her “price” is settled by them, yet they 
make a show of fight and offer resistance to the bridegroom 
when he comes to their house to take away the girl betrothed 
to him to perform the ceremony at hiB own house*. The 
G&ndharva form of marriage is performed simply by exchange 
of garlands without any nuptial rite. It was a sort of Mor- 
ganatic marriage, but the son was entitled to inherit the 
father’s rank and property. 

Centuries passed away from the time when the Aryans first 
migrated to India to the time of the composition of the a 
Pur&Qas. By that time the real significations of the terms 
Ndgas and RasMala were quite forgotton. Nagas 
Association became merely serpents and not Huns ; and as 
with the serpents live in holes and consequently below the 

serpents. earth, R&satala where the Huns lived, that is the 

valley of the Jaxartes, came necessarily to mean 
the region below the earth or the Under-world ; and as a logi- 
cal sequence, when one desires to go to Ras&tala, one must go 
to it through a hole as a serpent does. It was for this reason 
that the R&m&yaua relates that RSvapa in his expedition to 
Ras&tala entered it through a hole near Mount Meru, and 
that S&gara’s sons entered it through a hole made by them 
at the mouth of the Ganges. Any hole anywhere on the 
surface of the earth was good for the purpose of entering 
Ras&tala. The prinoe Kuvalay&rfva entered P&t&la in pursuit 
of a daitya through a hole . 8 There was a tradition that these 
N&gas lived near the banks of rivers ; of course, the rivers 

1 Burnes’ Travels into Bokhara, vol. iii, pp. 3 7, 48 ; BMgavata, 
x, ch. 54. 

2 M. Hue’s Travels in Tartar Tibet ami China , vol I, 

pp. 184, 185. 

3 Marka^ieya P., ch, 21. 
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Were the Oxus end the Jaxartes this evidently led to the 
idea thatRasfttala oould also be entered through the beds 
of rivers. It is therefore that we find Akrhra entering the 
NSga country or Ras&tala through the Yamunft, Kuvalay&sva 
through the Gomatl and Cyavana through the Narmadfi. 1 2 3 ' 
According to the Buddhist writers also the Nftgas lived not 
only below the earth, but also in lakes and rivers. * The 
association of the Huns or NSgas, as they were called, with 
serpents, resulted not only in changing the meaning of Basft- 
tala from the valley of the Jaxartes to the Underworld, 
where access was only possible from the surface of the earth 
through holes and crevices, but also in the division of the 
region into seven spheres, one above the other, so that the 
inhabitants thereof consisting of birds, beasts, reptiles and 
demons, who were inimical to one another, oould live in peaoe 
and safety. By a further stretch of imagination, it was con* 
oeived that the rays of the Sun never penetrated into Rasft- 
tala which was below the earth, but that the whole region 
was illuminated by the brilliant flashes of light emitted by 
the gems whioh adorned the heads of the serpents. 8 

The real meaning of Ras&tala, the situation of the region, 
and the character of its people were forgotten in time. The 
seven- Zokcu or the worlds above the earth wen 
Kittcj subsequently invented, analogous to the seven 
Pstila. spheres of Rasfttala called “Sapta P&tsla” which 
were below the earth. This circumstance alone 
has served a good deal to put off investigation from the 
right track, leaving an impression behind that every- 
thing the ancient Hindus asserted which was not con- 
cerned with India was fictitious, especially when 
anything was limited to the mystio number “seven," whioh 


1 DtrtrBhigavata, iv, ch. 7. 

2 Yamuna and Ghataka Jitakas in Cowell's Jatakat, vol. I> p* 
a/O ; vol; Hi, p. 174 > vol. vi; pp. 44, 80. 

3 Bkagavatot Y, ch. 34. 
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came to be regarded as the hall-mark of pure imagination. 
It was, however, Bitter only who thought that Pfttftla was 
a country in the west and not a figment of the imagination, 
though he did not assign to it any definite place. He says, 
“Pfttftla is the designation bestowed by the Brfthmaqias on 
all provinces in the west towards sunset, in antithesis to 
Prasiaka (the eastern realm) in the Ganges-land : for Pfttftla 
is the mythological name in Sanskrit of the Under-world, And 
consequently of the land of the west.” 1 2 3 * With regard to 
the inhabitants of Pfttftla as Dftnavas, Daityas and Bftkgasas, 
Mr. Pargiter says that the older PaurSqic accounts treat 
them as men, whereas the later Brahminical accounts as 
demons.* 

We hare endeavoured to reclaim a lost and forgotten 
country, buried in the debris of time in the shape of 
traditions, legends, fables and superstitions. Some of the 
best European soholars, who consider that some of the narra- 
tives in the Bftmftyana, the Mahfibhftrata and the PurSJjas, 
which embody many of the earlier traditions, as for instance, 
those regarding the seven Dvlpas, the seven Sftgaras, Rasft- 
tala, called also the “seven Pfttftlas,” etc., are “wild ideas and 
absurd figments.” But they are not to blame. The old 
Purftq&s mentioned by Manu and others, 8 whioh contained 
the aooounts of the traditions, no longer exist. The 
Purftqas, whioh are now extant and whioh have been 
adopted by Brfthmaqias as their religious authority, 
are later compilations ; they were composed and redact- 
ed when the traditions about the earliest occurrences had 
become distorted by lapse of time. This led their 


1 Quoted in McCrindle's Ancient India as described by Mtgas- 
tkenes and Arrian, p. 183 note. 

2 Mr. Pargiter’s Ancient Indian Historical Tradition , pp, 13, 
* 90 . 

3 Manu-Sarphiti, Hi, $, 233 ; Chandogya Upaninad, vii, 1, 4 ; 

Professor Monier Williams’ Indian Wisdom, pp.49S, 493. 



RASlTALA OR THE UNDER-WORLD 735 

authors to interpret them in their own way and embellish 
them according to their own imaginary notions. Mr. Fargiter 
rightly observes with regard to ancient Indian historical 
tradition : “It is not to be put aside as wholly unworthy 
of attention, nor is it to be summarily explained by prima 
facie comments,” especially as our knowledge of the most 
ancient times in India rests mainly on tradition. 1 We must 
avoid scepticism regarding the historical basis upon which 
the tradition is based, and at the same time we should avoid 
euhemerism, as it may lead to error. Independent evidence, 
if any, certainly does much to strengthen and confirm our 
conclusions. Besides traditions, which' in many other cases 
have now-a-days been treated with greater respect by science 
itself, and which on many occasions serve as a clue and 
guide to real facts which lie at their basis, — the facts and 
circumstances adduced as evidence, together with a compari- 
son of the physical features of the country and the condition 
of the people of KasStala as described in ancient Hindu works 
with those of Turkestan or Tartary (both these names 
being synonymous with each other), 9 as recorded in the 
Avesta and in the works of travellers, go a great way to 
establish the identity of Rasa tala with Central Asia. There 
is a strong resemblance in the names of towns, rivers, lakes, 
and mountains of RasStala with those of Turkestan, and 
these resemblances could not have been the result of acci- 
dental coincidence, as for instance, we recognise Bhogavatl 
in BSkhdhi, Asma in Aksu, Bali-filaya in Balkh, Marina ay I 
in Maymeni, BibhSvarl in BSveru or Babylon, R&maglyaka in 
Armenia, Alamba in Albany, Ik$u in Oxus, Rasa in Araxes, 
Varujja in Vehrk8na, Meru in Meros. There is a “golden 
river” in Rasatala (the Hfttakl) and a “golden river” also 
in Central Asia (the Zarafshan). The names of the seven 

t Mr. Pargiter’s Ancient Indian Historical Tradition, pp. 13, 14. 

2 Burnes’ Travels into Bokhara , vol. II, pp. 214, 221 ; cf. pp. 287, 
295, 297 ; vol. Ill, pp. 125, 210 ; JBBRAS., vol. XXIV, p. 545. 
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'‘spheres'’ or provinces of Ras&tala correspond with the names 
of the Huns, or rather of the various sections of the Huns, 
who dwelt in Scythia. All these and other ciroumstanoes 
mentioned before could not have been the result of mere 
chance. Of course, traditions, facts and circumstances taken 
singly are not strong enough for the purposo, eaoh of them 
being a link in the long chain of circumstantial evidence, but 
the cumulative effect of all of them considered together makes 
out a strong case in favour of that' identity. Yet there 
remains much that should be cleared up, as time has distorted 
and transformed the names of places and people out of 
recognition, and dimmed the memory of anoient events as 
recorded in the traditions which have become susceptible 
of different interpretations from different points of view. 
Stripped of its grotesque verbiage, the story of Ras&tala, 
as given in the PurSpas, is founded upon traditional 
ohronioles which again are based on a substratum of facts. 
Future researches will no doubt throw much light upon many 
thiugs that remain obscure and explain many facts which have 
become blended and associated with the remote past, especially 
those which are connected with the original abode of the 
Aryans, which, notwithstanding the attempts of eminent 
scholars to elucidate them, are yet involved in considerable 
obsourity, as their conclusions on this point do not agree ; 
but there can be no doubt thab the places and peoples men- 
tioned in ancient Hindu works, when oorreotly identified, 
will help a good deal in arriving at a right conclusion. Accord- 
ing to the traditions of the Turks, the earliest peopled por- 
tions of the earth were Balkh and Surukhs near Khorassn, 1 * 3 
and acoording to the Avesta the first country created was 
Airyana V aejo* on the river Dfiitya. Merv, according to some 
authority, was the "cradle of the Aryan race.”* The Mahft- 

i Bumes’ Travels into Bokhara , vol. ii, p. ao6 ; vol. ill, p. 44 ; 

see also Marshman’s Brief Survey of History , p. 10. 

3 SBE.t Vol iv, pp. 4, 5. 1 JRA S., 1915, p. 407. 
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bhBr&ta 1 also appears to place the first inhabited portion of 
the earth in P&tSla or Central Asia, as it says that the egg, 
from which the great fire is to issue for the destruction of 
the world, yet remains there unhatched, implying that the 
other egg which produced the creatures had been hatched 
there before. It has been conjectured 9 by some scientists 
that “Mongolia of to-day and the adjacent territory had 
in ages past been the centre of disposal of animal life to 
other parts of the sacrifice of the earth.” According to 
tradition* the original home of the Semites and other races 
was in Armenia. Much light therefore will be thrown on 
this point and other doubtful questions when the Hindu 
works will be clearly understood by future researches. 

Nundo Lal Dey 


t Mbh„ Udyoga, ch. 98. 

2 See Mr. R. C. Andrews' account of the Third Asiatic Expedi- 
tion of the American Museum of Natural History in Asia (New 
York), 1923-24. 

3 Chambers' Encyclopedia, vol. xxi, p. 643, s. v. Semites. 
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Patafijali 

as he reveals himself in the Mahdhkfyya 
IV 

Scientific theories in the Mahabhasya 

It is often said that early India made little progress in 
scientific speculations and that no contribution worth mention- 
ing was ever made by Indians to the knowledge of the scientific 
world. The peculiarity of both mind and habit specially fitted 
the Indian teachers for making wonderful progress in the 
domain of religion and philosophy to the utter disregard of the 
world around them. But it is not wholly correct to say that 
they were totally indifferent to matters secular. The Indian 
teachers, though their mind was fully occupied by higher 
thoughts relating to metaphysics and supreme end of life, and 
though more in touch with the internal than with the 
external world, were not altogether unmindful of the 
workings of nature. The sacred soil of India, which still 
abounds with hermitages and holy shrines, has its 
characteristic peculiarities ; the children of the soil were pre- 
eminently religious in habits and naturally anxious to solve the 
subtle problems of life. While the western world boasts of her 
material progress and activities in different spheres of life, 
the east — the sacred land of seers and sages — takes pride in her 
religious zeal and spiritual advancement, the like of which is 
nob to be found in the history of human thought. The sat- 
vada of the Vedas (i. e. the world ooming out of something 
that was really existent), the atomic theory of the Vaise$ikas, 
the genesis of the material world from the primordial substance 
(Prakpti), and the Bo-oalled wave-theory of the NaiySyikas 
may be put forward as unmistakable evidence that the all- 
absorbing attention of the Indian teachers had also been 
directed towards the mysteries of the external world. 

Patafijali has referred to certain scientific principles 
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or laws of nature that are more or less based on such facts as 
are experienced in our daily life. These references are calcu- 
lated to show the true scientific insight and minute observa- 
tion on the part of the author. 

(1) Patanjali has cited instances from both animate 
and inanimate world to show how affinity with regard to 
origin tends to bring things together : 1 (i) So far as sentient 
beings are concerned, cows, for instance, while grazing in the 
field at day time, can easily recognise their own calves and 
lie down with them ; (ii) “a clod of earth, 9 when thrown 
upwards by the force of hands does neither move circuitously 
nor proceed only upwards, but as a result of natural affinity 
comes to the earth of which it is a modification (iii) “smoke 
(or clouds) that takes its origin from the atmospheric, water 
does not move circuitously or pass downwards in the windless 
sky, but modification of water as it is, it comes to water on 
account of affinity* ; (iv) “flames that are modified forms of 
light (i. e. the Sun) or luminous bodies burn highly in the 
windless sky and do not move circuitously nor descend down- 
wards, but ultimately go to the luminous bodies owing to 
natural affinity”. Kaiyata 8 here observes that there is a vast 
mass of water accumulated in the distant atmosphere and all 
kinds of water are but modifications of it. He goes further to 
say that smoke is generated from the watery particles of fuel 
when they come in contact with fire. As regards the flames 
of light, he holds that they (flames) are modifications of the 
Sun’s rays and consequently they lose their identity finally in 
the Sun (the ultimate and perennial source of light). The exis- 
tence of water in the atmosphere is explained by NSgesa* 


i Vol. I, p. 123. 

a Vol. I, p. 1*3— fwvfr vr?V »wi ntw'wfrvft v M l fl w n c 

vWHsH w w w j u: 11 

3 wvrfW w nftwrc: wvf wra ifa 'pit 

Pro 1 

4 Pnrt firfk ftonS mrnmt fcvtww: 1 
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with referenoe to a fact of common experience, viz., “ in a 
summer-night one feels cold while sleeping in open air”. 

Now, these three instances, which are all intended to prove 
the invariable tendency of a thing to be associated with its 
original and cognate elements, are based upon the laws of 
nature (“Like draws the like”). 

The ultimate end of science and philosophy is the same ; both 
have attempted to bring out the truth underlying the pheno- 
menal and essential aspects of nature. They complement 
each other in a striking manner. Thus, what formed the 
subject of our philosophical discourses in the foregoing pages 
are now also considered from tho scientific point of view. 

(2) Patafijali maintains the whole to be composed of parts 
i. e. the whole is nothing but an aggregate of parts or a har- 
monious combination of parts. 1 2 To the NaiySyikas, on the 
other hand, the whole ( wuft ) is an entity distinct from the 
parts ( swpnuptjwft ). 

(3) Patafijali has expressed his view that “everything 
possesses consciousness.” According to the strict interpreta- 
tion of this view, there is nothing like inert object, that is to 
say, things absolutely devoid of consciousness. This is exactly 
consistent with the highest teaching of the Vedfinta, namely, 
“the whole world is a positive manifestation of Brahman” 
(«*' *w). Tho well-known researches of Sir J. C. Bose 
in the field of plant — life have thrown some light upon the 
truth of the above statement. 

(4) Patafijali states that “A magnetic stone attracts iron” 
( “wvwtrsm: tfmwflr”— Vol. II, p. 16). 

(5) Patafijali describes how thirsty deer are often deceived 
in the sunshine by the sight of false currents of water. 9 
It is usually found in summer that the rays of the Sun 
coming in contact with the heat of the earth look like the 
current of water. 

1 TOWinr. i wnvt fv wsvft wm i m awisw. wm': 
Hwafa i— vol. Ill, p. $■ 

2 mnwftm wvt wen vwiftr n w at: vfa i— vol. II, p. 196. 
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(6) Patafijali is scientifically aeourate in his conception of 

sound. Oonsistently with the NaiySyikas, Patafijali takes 
sound as a quality of ether (i. e. generated by the 
ethereal vibrations) and comprehensible by auditory 
organs 1 * 3 ( 'itsl'wfa: and uw: ). Our auditory organs 

form a part of the sky, or, in other words, the part of 
the sky comprised by the orifice of the ear is called 
“auditory organ” ( “e4«iwwufsM' »m w vfan” ). There is, 
therefore, some generic relation between the sky and the 
organs of hearing. 

(7) Patafijali* has more than once referred to the move- 
ment of the Sun. The Sun lias its motion, though it is not 
perceptible by our naked eyes. There might be some bigger 
luminous bodies around which the Sun would be moving, 
just in the same way as the earth moves round it. 

(8) Patafijali has shown some amount of physiological 
knowledge in his discrimination of grammatical genders. He 
first gives the popular conception of sex, 8 according to which 
beings having long hairs and mumraary glands are called 
females ; those with hair on their face and breast are known 
as males ; and beings devoid of these features are regarded as 
neuter. Again, growth and productivity, 4 he holds, represent 
respectively the two essential characteristics of females and 
males, i.e., that which bears or forms the substratum of em- 
bryo is called Stri, and the agent of production is called 
Pum&n. Kaiyata has made an important observation with 
regard to neuter gender. He explains 5 * * “fa’uvt ” by fafa or 


i Vol. I, p. 1 8 . 

a . “ aeiftaw Ufa Wft vol. II, p. 197 and -“a 

vol II, p. 144. 

3 swMq fl eft wrifrro: gvr. sin: 1 vrvwfcwf ns'sarq 1— 

vol. II, p. 196. 

4 vhHmwfi vfvvtTvemr vVsmv 

vol. II, p. tt,8. 

1 ur v •tfuvra'n 

Kaiyata on the BhStyra. 
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retention of force whioh stands midway between growth and 
decay. We do not know, if we are allowed to use the 
scientific expression “Conservation of energy* as an exact 
synonym of but it is almost incontestable that neutrality 

or a state of equilibrium on the part of Prakrti or primordial 
matter represents the preservation of dormant force. 

(9) Patafijali rightly observes that “a thing cannot exist 
at the same time in two different places.’* Devadatta, for 
instance, cannot simultaneously remain at Srughna and 
MathurS ( n gwj i n vfait fsvq snf w 

vol. I, p. 244). 

(10) Patafijali observes that an amount of iron and cotton, 

though their body and circumference are equal, appears to have 
much difference in weight when placed on a measuring instru- 
ment. Whui makes this difference is explained by the author 
as * dravya’ or substance. This is what is commonly known as 
the scientific distinction between mass and body ( Wfii 

vftwrt wwwsrra' nrrcfarot i vol. II, p. 360). 

(11) Patafijali has given some instances which have direct 
bearing upon the Zoological and Botanical sciences : (i) 
“scorpions grow' from cowdung” ( vol, I, p. 329) ; 
(ii) a godha (lizard) does not become a snake by tho simple 
act of crawling or gliding 1 (i.e. though they may be crawling, 
they belong practically to two different species) •, (iii) 
“c?«rw*-grass grows from the hairs of cows and. sheep.* He 
also observes more minutely that the durvd-gr&aa grows in a 
lying posture and the stalk of lotus in a standing posture 
(“Jwmt qjt” and “’‘rraW xtt vol. II, p. 128) 

R is knowledge about medioal science 

On the strength of a popular tradition we have already 
tried to show that Patafijali had to his credit a treatise on 
the Ayurveda. PnpyarSja expressly states that through the 

i fltvr ntoT storcfW vft— vol. I, p. 8». 

a aWhufWhwst wnw —vol. I, p. 33a 
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verse of the Vakyapadiya (1, 148), Bhartrhari eulogised the 
author of the MahSbhasya as one who purified the body, speoch 
and intellect of men by means of different S&stras. There is 
another verse 1 current among the scholars which also corro- 
borates the above by making Patafijali at once the author of 
the Yoga-Sutra, the Mahftbh Ssya aud the VSrtrika on the 
Ayurveda. The Patanjala-carita also fully endorses the view 
stated above. The more convincing and reliable evidence is 
one that comes from Cakrapapi, 1 the well-known commentator 
on the Caraka. He also recognises Fatanjali as an author 
of the Ayurveda, and not only alludes to the fact of his remov- 
ing the impurities of mind, body and speech, but salutes him 
as the “king of serpents’. The author of the BhavaprakaSa 
has given a detailed account how Ananta once came upon the 
earth in the form of a spy ( ▼c ) and, being much moved at the 
sight of the ailments and diseases of people, composed the 
renowned work Caraka with a view to remove the illness of 
humanity. He got the popular designation Caraka from 
the fact of his first appearanoe as a spy. The author of the 
BhftvaprakSsa has thus distinctly identified Ananta (Patafijali) 
with Caraka. Now, we see that it is not only the tradition 
that makes Patafijali a recognised authority on the Ayurveda, 
but Cakrapapi and the author of the BhSvaprakftsa have also 
particularly supported the same view. 

The author of the Bhoja-Vftti also holds the same view, as 
is clear from his opening verses ( vwr. ’• an< * vr^fiwt 
*ra: wwt vm s ). 

Beside this consideration, there are a good many instances 
in the MahftbhJsya that go to prove unmistakably Fatafijali's 
wide knowledge of the Ayurveda. A study of the passages 
given below will be of considerable interest in so far as they 
show his minute knowledge of the medical science : (1) ''curd in 

i utfN fitter wfaw v *“<0%* i wfat vuwfis 

muftKmihfa i — 

a w s bn iw flsu t vf sffrnrt w. n— 
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contact with lead (or a kind of fruit called phufi in 
Bengali) causes fever positively’ ( vol, III, 

p. SO) ; ( 2 ) “the use of drain-water is attended with 
the disease of the feet* (“e^ehm' vrcvbt: vol. Ill, p. 30 ) ; 
( 3 ) “the use of clarified butter leads to longevity 1 * * ' (wigVmi). 1 He 
speaks of Vata, Pitta and Kapha and mentions also Vatika, 
Slaiqmika denoting their irritated condition.* He also 
gives such names of diseases as Atisdra 8 (strong diarrhoea), 
Sdnnip&tiJca* (Typhoid fever) and Utkandaka, 8 and states 
particularly that honey and ghee destroy respectively cough 
and bile. The MahftbhSsya 6 contains a passage where a man 
is asking another “what is the condition of Devadatta’s illness ? 
“It is increasing”, he replies ; “it is subsiding*, says the other. 
This also shows that Fatanjali had the particular knowledge 
of a physioian. 

Society — language spoken, environments, customs, material 

progress, etc . 

We now come to see the picture of social life as depicted 
in the Mah&bbSgya. The study of the MahabhS^ya places 
before us a good many materials wherefrom we can construct 
a short history of Patanjali’s time with particular 
reference to society and its various aspects. The social liie 
was then not so complicated and undignified as at present ; 
environments and popular usage were rather favourable to the 
happy growth of sooial life. People used to live under the 
protection of kings ; caste-distinctions were more strictly 
observed and the Brahmins oooupied a much more respectable 
position and used to exercise great influence over sooial 
matters. 

Sooiety mainly consisted of four castes, namely, Brahmin, 
Kgatriya, VaiiSya, and StLdra. The Hahftbh&gya distinctly 

l Mahibhagya, vol. Ill, p. 30. a MahSbhagya, vol. II, p. 35 

3 „ vol. II, p. 351. 4 „ vol. II, p. 358 

5 „ vol. Ill, p. 465. 6 „ vol. I, p. 258. 
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mentions and points out particularly that the 

division of castes is more or less based on a consideration of 
qualities. 9 Noble birth, practioe of tapasyH and the knowledge 
of the Vedas are enumerated as characteristic qualifications 
of a brahmin. Besides these there were other minor 
castes such as weavers, Ambatfhas, town-builders, artisans, 
Catfd&las, Niqadas, Farudas and so on. 8 Under the rule 
PfiU. 6-2-21. Patanjali has spoken of a class of people, 
generally known as Vrata , who had no fixed profession of 
their own but used to earn their livelihood by physical 
labour. They were something like day-labourers of our day, 
Mention is made of the four Air arms (vol. II, p. 370). It is 
not unlikely that the custom of observing the Aaramas conti- 
nued even at the time of Patailjali. 

Sanskrit as a spoken tongue 

There is evidence to show that Sanskrit continued to be 
a spoken tongue even at the time of Patanjali. The question 
whether Sanskrit had ever been a spoken language has 
been , fully discussed in my “Linguistic Speculations 
of the Hindus” i * 3 4 and here we propose to deal with the problem 
on the basis of evidence available in the Mahabhiisya itself. 
Just in the very beginning of his commentary Patanjali has 
spoken of two different forms of language, namely, Vaidika 
or Chanda .« and Laukika or Bhaqa, the former undoubtedly 
refers to the ancient literary language of the Vedas, and the 
latter to the current or spolien language of his time. From 
the time of Yaska to that of Patafijali the word Bhaqa has 
been used with particular reference to Sanskrit— -which shows 
that Sanskrit was certainly a spoken tongue with them. 
Patafijali has also quoted the Vedic injunction •n’J 

i Mahabhasya, vol. II, p. 370. 

* uVvfc oti wot: W. sfe— vol. I, p. 41 1 . 

3 Vol. II, p. 435. 

4 Linguistic Speculations of the Hindus, pp. 116-121. 
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which prevents a Brahmin from using corrupt words 
as are prevalent among the barbarous people. Though this 
injunction was rigidly followed only at the time of sacri- 
ficial performance, and people were possibly allowed to use 
incorrect words (some forms of PrSkrta) on other occasions, 
Patafijali has made the use of correct Sanskrit words almost 
obligatory on the ground of religious merits. 1 * 3 * Though 
both correct forms as Gaufc, etc. and their corruptions such as 
G&vl, Gonft, Got 3 , etc. are equally capable of expressing the 
intended sense, Patafijali strongly maintains that it is the 
use of correct words alone that is in fact attended with 
religious felicity. Again, while commenting on the V&rttika 
'ssTsftfiwsfsts,” Patafijali states that the people of the Deccan 
were naturally fond of using words ending in “ taddhita ” 
terminations ; they, for instance, used “laukike" and “vaidike” 
instead of ‘loke’ and ‘vede.’ What is stated here does not 
refer to a dead language. Moreover, in setting forth the 
motives that are served by the study of grammar, Patafijali 
has mentioned a verse which emphatically declares that 
he who does not know how to use pluta 9 (protracted vowel) 
with regard to a name in responding to a salutation, should 
be treated as a female. Is it possible that such a practice 
was observed when Sanskrit had been a dead language f 
Patafijali has given us another valuable information, namely, 
that it was not necessarily the educated Brahmins who 
had Sanskrit as their spokea tongue, but there was also a 
class of people known as Si§t&, 8 who, with or without an 
adequate knowledge of grammar, were naturally competent to 
speak correct Sanskrit. They were, so to speak, the authority 
on the use of words, and their applications, though some- 


i sw * ercwfr s esftss: ' Vol. I, p. 8. 

a eftste: swfirsit Wr I * ift' ft?: i 
ert k* 3 Wta ^ir e wws * n— Vol. I, p. 3. 

3 § surer: nsfterwr sstyer ensismrw. fii'fassfte swnfa* 

ftsnsi: M i i iw a yswt: fast 1— Vol. Ill, p. 174. 
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times contrary to the rules of grammar, were acoepted by the 
grammarians without a word of objection. Just as we can 
freely speak our mother tongue without knowing even a 
syllable of grammar, so were these digtas able to speak Sans- 
krit without having any knowledge of grammar. Even 
dialectical varieties of Sanskrit as a spoken tongue have been 
particularly noticed by Patafijali. He observes 1 that the 
verbal form ‘Savati’ meaning ‘motion’ is used by the Kambojas, 
the Aryans using the noun-form “ Sava ” denoting a dead 
body. Similarly, the people of the eastern provinces are said 
to have used the verbal form *dsti* while the noun-form 
‘ datra * was used by the northerners. More convincing 
evidence is given by Patafijali when he narrates a contro- 
versy* (held between a grammarian and a charioteer) in which 
a charioteer does not only speak Sanskrit but ably dis- 
cusses a grammatical point with a grammarian. Thus, there 
are many instances in the MahSbhfisya which tend to prove 
that Sanskrit was current as a spoken tongue before the 
Christian era. It is no wonder that the people, whose religions 
texts, moral laws, spiritual conceptions, ordinances concern- 
ing the ‘ten holy sacraments,’ poetry, songs, prayers and 
even stories are all preserved in Sanskrit, might have inherit- 
ed Sanskrit as their mother tongue. It is a fact that a 
man can express himself freely only when he happens to speak 
his own mother tongue ; and the clear way in which Patafijali 
has expressed himself all throughout his vast work shows not 
only his command over language but makes it perfectly clear 
that Sanskrit was undoubtedly a spoken language with him. 
It must be, however, admitted that as a spoken language 
Sanskrit was confined to the area of cultured community of 
the Brahmins. There were different Prftkrta dialects current 
among the masses ; these were generally called Apaiabdas, 

i awta a v wftiit atfir ftawttartrwpnf aw tflr etc.— voL I, p. g. 

a vV ft aftfiataxa artt tfaw xttt vWt t ait i araatt* t— 

voL I, p. 488. 
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JpalkramSas, eto. The Hindu grammarians maintain Sanskrit 
-to be the most original of all tongues. 1 and that all forms 
of Apabhrarh$as have Sanskrit as their origin. Patafijali has 
referred to a number of Prftkrta forms,* namely, anapayati 
(for Sk. wnrmfh ), battati (for Wt ), baddhati (for ’ritt ) and 
gdv I, gona, goto (for gauli), as were generally used by people 
belonging to the lower strata of society. 

So far as social customs and various usages are concerned, 
we give below the following : — 

(1) People used to eat in brass-made utensils (M.B., vol.I, 
p. 302). 

(2) The injury to crop by cows was regarded as an 
act of religious demerit and the king used to take a severe 
notice of such action (vol. I, p. 328). 

(3) Drinking was not only strictly prohibited but consider- 
ed as a serious sin. It is one of the five great sine 
enumerated by Manu. The seriousness of the offence is made 
clear by Patanjali when he states that a man drinking 
wine through ignorance is also liable to sin (vol. I, p. 2). He 
has also referred to a Smfti text which lays- down that 
‘the gods do not carry that brahmin lady to Pati-loka 1 (the 
oelestial abode of husbands), who happens to drink wine’ 
(vol. II, p. 99). 

(4) People used both sandal (made of wood) as well as 
shoes (made of skin) (vol. II, p. 337). Two different kinds 
-of skin, namely, sanangu and upanat, as were used in making 
shoes, are also mentioned in this connection. 

(5) Every householder used to perform the “five great 
sacrifices” (as hospitality, oblations to the fore- fathers, eto.) 
(vol. II, p. 214). The practice of offering libation to the 
manes (vfa ) by means of water is also particularly referred to 
(vol. I, p. 14). 

•i • Wlllfirow'W— Pu?yar 5 ja under VSkyapadlya, 149. 

a VoL I, p. 159. 

$ vr wiWt quvr vxfk 4 vt $*r, vflwrir* nvfa 1 
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(6) People, specially the brahmins, used to observe many 

religious vows such as “wiwnra” eto. (vol. II, p.360). 

(7) Patafijali has clearly referred to an ancient custom 
under the rule Pa$. 2.1.26, according to which a brahmin 
student was allowed to sit on a couch ( ) only when he had 
finished the study of the Vedas, taken the ceremonial bath 
(after a period of Brahmacaryya) and obtained permission 
from his teachers to be a householder. 

(8) Descent was traced either through the father or 
the mother, and we consequently hear of two kinds of Vamsa, 
namely, Matrvam&a and Pitrvam^a (vol. II, p. 231). There 
was another kind of VarriSa counted on the basis of line of 
teachers ( )• 

(9) Gurus were held in high respect. Respect was 
even shown to the descendants of Gurus. The injunction 

was followed with due reverence vfn— vol. 

I, p. 133). 

(9) The Mahabhasya mentions the names of many Gotras, 
namely, Vatsa, Kutsa, Bharadvaja, Agnivesman, Vasistha, 
whereby families were distinguished in those days. 

(10) People strictly followed the injunctions of the 
Dharma-Sastras, and the Vedic and Smarta rituals were fre- 
quently performed. Mention is made of both the “sacrificial 
country” and of the family of brahmin priests. People 
were so much scrupulous in religious matters that it was 
considered to be defective, if anything was performed against 
the ordinance of the Dharma-Ssstras (vol. 1, p. 243). 

(11) The names were sometimes shortened by dropping 
the first syllable, e. g., Devadatta and Satyabhama were respec- 
tively called Datta and Bhdmd for the sake of convenience 
(vol. I, p. 6). 

(12) People used to accompany or follow their departing 
friends up to the end of the forest and stream (vol. I, p. 340). 
Kalidasa has also referred to this practice in his Sakuntala. 

(13) The custom of getting up from ones seat before an 
Iderly man was in vogue (vol, III, p. 58). 



pataSjali 


rso 


(14) Certain customary principles, as are laid down in our 
Dharma-fSftstras, were followed by people at the time of 
salutation and its return (vol. Ill, p. 416). It is also 
to be particularly noted here that it was only optional to use 
the word “ bho ” at the time of salutation on the part of 
K?atriyas and Vaisyas, but the word Varman was added to 
the name of a Kgatriya. 

(15) The custom of inviting people on the occasion of 
oeremonies was in vogue. The invited guests were sump- 
tuously fed with curd, milk, butter, etc. (vol. I, p. 332.). 

(16) Canals were excavated for the purpose of growing 
paddy crop and the people used to fetch water therefrom for 
drinking (vol. I, p. 275). 

(17) There was a class of brahmins 1 (like ), who in 

pursuance to a religious vow did not partake of meals on the 
occasion of Sraddha ceremony. Patanjali also observes that 
a would have his vow broken if he remained away from 

the sacrificial ground (vol. II, p. 109). 

(18) Both fish and meat were used as food by certain 
classes of people (vol. II, p. 95). 

(19) The expression indicates that the 

oustom of animal-sacrifice Was prevalent. Patanjali particularly 
states that the animal was first thrown into the sacrificial 
fire and then offered to the god Budra (vol. I, p. 331). 

(20) Students used to serve their teachers from both 
religious and secular motives, so that they might have 
religious felicity in the next life by rendering services to their 
teachers, and the teachers being satisfied with their service 
were likely to teach them more oarefuliy (vol. II, p. 36). The 
sons of the teachers were also respected like the teachers 
( rw ) themselves. 

(21) As a reward for their 7 good services, servants used to 
get rice and cloth from their masters (vol. II, p. 36). The 
artisans used to reoeive salary for their works. 


i wtouWItow, • 
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(22) People used to wear various kinds of ornaments, 
namely, atigada (armlet), kuitdala (ear-ring), kirlta, (an orna- 
ment for head something like a crown) (vol. I, p. 259). 
Patanjali also gives us some information as to how different 
ornaments were made from lumps of gold ; ho mentions rucaka, 
(an ornament for the neck), kafaka (bracelet) and svastika 
(vol. I, p. 7). 

(23) There were both theatrical stage and performance, 
and people used to go there for amusement. Patnnjali 
has used the following words, namely, Bahga, Aram - 
bhaka, Na l a > Qranthika and Sobhanika, which all refer to a 
theatrical performance. The dramatic performance seemB 
to have been current in India from ancient times. Pityini 
has mentioned the names of two authors on dramatic literature, 
namely, Sildli, and Kfidsva (P5n. 4. 3. 110-111). Patnnjali 
has clearly shown how the incidents of Karjisa-badha and Bali- 
bandha formed the subject of theatrical representations ; and 
he particularly states how the actors representing the sides of 
havfisa and Krana besmeared their faces with black aud red- 
dish tinge respectively (vol. II, p. 36). The various dramatic 
compositions of BbSsa, Kalidasa and Bhavabhuti bear also 
sufficient testimony to the fact that dramatic performances 
with Bcenic representation were actually held in India. Bhava- 
bhuti dearly refers to the festival of Kdlapriyandtha on 
which occasion dramatic performances used to take place. 

(24) There were both male and female ascetics who 
used to wander from place to place without having any per- 
manent residence of their own. Patanjali mentions the name 
of a wandering female monk, namely Sankara. Besides 
Sramaifa and Bhikqu (P&j. 2. 1. 30), Pacini has mentioned a 
class of monks, known as Maskara, who used to hold a stick of 
bamboo in their hands. Under the rule Pfity. 6. 1. 154, 
Patanjali has given the salient characteristics of this class of 
wandering monks. They were probably so called because 
they advocated a principle of utter non-activity, that is, they 
urged people not to undertake any work in the following 
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■way : — “Don’t do any work ; don’t do any work, you will have 
peace and welfare” (vol. Ill, p. 97). It should be, however, 
remembered here that this sort of absolute abstinence from 
work was possibly preached by a class of Buddhist monks. 

(25) Patafijali refers to the cultivation of ground by 

means of plough and mentions some crops that grow in 
cultivated field. The husbandman was called either Halika 
or Krqaka (PSij. 3. 2. 183). ' Patanjali mentions such 

agricultural products as ^ m fro and *js, and takes notice of 
the fact that these short trees get dried as soon as their 
fruits are ripe (vol. II, p. 327). 

(26) Patanjali has given many sub-divisions of the Stldra 
class as Ambatfha, Suta, Magadha, KUmbhakara, Napita and 
such outcastes as carpenter, washerman, goldsmith, candala 
ayaskfira, undertaker, etc. He refers to the practice, prevalent 
among the low class Sildras, of drinking wine along with onion 
(vol. II, p. 419). 

(27) Certain countries were rich in cattle. People kept 
cows as a sort of wealth and used to have sufficient 
quantity of milk and butter. Patanjali particularly notices 
that cows, black in complexion, usually give greater amount 
of milk ( % tfr vwWtxt ). 

(28) Under the rule P&ij. 2.4.10, Patafijali has spoken of 
two classes of 6fldras, namely, those who lived inside and out- 
side Arydvarta (the land of the Aryans). He has 
defined Aryavarta as that portion of India which is surround- 
ed on four sides by the four mountains, namely, Adarsa 
in the east, K&lakavana in the west, Himalaya in the south 
and PfiriyStra in the north. The Sakai and Yavanas 
used to live beyond the boundary of ArySvarta. Patafi- 
jali has particularly enumerated the places where the Aryans 
used to live — these are villages, ghoqa (inhabited mainly by 
cows, sheep and buffaloes), towns, and taipvdha (chiefly 
inhabited by merchants). Patafijali finally describes out-castes 
(fimftra) as follows : — People, whose utensils after their eat- 
ing are not oapable of being purified even by the touoh of fire 
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(as laid down in our Dharmasastras), are to be known 
as out-castes (vol. I, p. 475). 

(29) A village consisted of many houses, but iu some 
cases a village contained only one house. A village had 
its boundary lines and containod forests and sacrificial ground 
(vol. I, p. 77). Patanjali has clearly shown the difference 
between Nivasa and Abhijana, the former meaning the place 
inhabited by one’s predecessors (vol. II, p. 314). Every 
village was under the leadership of a headman known as 
“vmraw.” 

(30) Patanjali has made mention of many towns and cities. 
In the MaliabhSsya we find the names of almost all 
important towns of India. Pataliputra has been often spoken 
of as an important city surrounded by walls on all 
sides and lying on the bank of the Sona river. The frequent 
references to Pataliputra and Kasmlra lead us to believe 
that Patanjali might have the occasion of visiting these two 
important and flourishing cities. 

(31) There were merchants who used to carry on various 
trades. The place where they generally lived was called 
Sanivaha. The MahSbhasyn gives the names of mercantile 
goods as cotton (vol. II, p. 337), wool (out of which blankets 1 
were made), cloths, etc. Benares and Pataliputra were two 
important cities of trade, the former was called Jitvarl 4 by 
the merchants (vol. II, p. 313). There were weavers who 
produced cloths of various kinds. In some cases people suppli- 
ed them with threads and ordered them to prepare Safaka* 
(a kind of cloth) out of them (vol. I, p. 894). There were 
shops where scents were sold (vol. II, p. 443). 

(32) Patanjali has mentioned the names of measuring 
vessels suoh as Drona, KKari , Adhaka etc. and different 
varieties of coins such as Niqka, Kakini eto. 

x viwNt win— ' Vol. II. p. 338 ; "rovww:”— Vol. Ill, p. ia6. 

a vrfrof aumff famftwvrwfin— Vol II, p. 313. 

3 ww *raw‘ aWt— Vol. I, 394. 

I. H. Q., DECEMBER, 1936 95 
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(33) Patanjali has not only mentioned the names of kings 
such as Cfandragupta, Puqyami'.ra, Madraraja, KaimlrarSja 
but seems to have intimate knowledge of state affairs. 
Mention is also made of princes, royal court, officers, king’s 
order, etc. Patanjali has tried to show how officers appeared 
to be submissive in the presence of the king and pretended 
to be independent elsewhere (vol. I, p. 326). He has also 
shown the nature of a king’s order for the collection of men 
(“bring men from villages vol. Ill, p. 7). Mention is 
again made of Chatradhara (umbrella-holder) and Dmrapala 
(gate-keeper) who are associated with the king's person and 
royal palace respectively (vol. II, p. 94). 

(34) Various accounts of warfare are given in the 

Maliabha§ya. Patanjali’s intimate knowledge about the 
details of warfare is an indication that he had the occasion 
of witnessing some actual struggles. He gives the names of 
various weapons, as were generally used in warfare, such as 
Sakti, Ankuia, Tomarct, sword and arrows (vol. II, p. 1.9), 
and mentions elephant, horse, chariot, foot- soldiers, nnd 
those that fought on chariot (vol. I, p. 181). That chariots 
and carriages were much used by people specially at the 
time of war is clear from many passages of the Mahabhasya. 
Patanjali has cited an instance to show how boats and 
carriages mutually help each other. It was most probably in 
war-time that carriages had to carry boats on laud, and boats 
had to carry carriages while crossing a river (vol. I, p. 40). 
Patanjali has also used the word Senanl which means a 
General and speaks of JU&lavi Send i. e. soldiers reoruited 
from the country of Malowa (vol. II, p. 281). The versified 
line “ jawror. * (vol. Ill, p. 288) is probably 

an allusion how the soldiers of Pusyamitra exclaimed aloud 
on hearing the words of the king. The words Senft, SenfinI 
and SenSnl-kula (residence of soldiers) occur many times in 
the Mah&bhfigya. 

(35) In obedience to customary practice people sometimes 
cut their hairs on the head (*«m svfn ), sometimes wore twisted 
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hairs and sometimes kept a long tuft of hairs (f*wr) on their 
head (vol. I, p. 17). 

(36) Brothers sometimes used to be divided in respect 
of their wealth (vol. II, p. 179). 

(37) Teachers sometimes used to beat their students, if 
they failed to follow the lesson correctly (vol. I, p, 41), 

(38) Though there was prohibition with regard to the 
sale of meat and oil, cows and mustard-seeds were sold (vol. 
I, p. 25). Mention is made of three kinds of oil, namely, 
Tila-taila, mustard-oil and Ihgudl-oil (vol. II, p. 376). 

(39) There were various routes through which people 
used to pass. Patanjali has the lollowing : (l) Varipathika — 
one who used to go through water-route ; (2) Jaiigala- 
pathika — one proceeding on a path leading through the 
jungle ; (3) Sthalapathika-~o ne going through land-route ; 
(4) Kantarapathika — proceeding on a forest-path (vol. II, 
p. 359). 

(40) There were thieves as well as dacoits. Patanjali 
minutely observes that thieves used to paint their eyes with 
collyrium, and dacoits used to murder the travellers (vol. II, 
p. 419). 

(41) A man in distress due to either bereavement or 
mental shock sometimes used to take poison as a sort of 
remedy (vol. I, p. 333). 

(42) There were musicians, and various sorts of musical 
instruments were used by people, such as Mrdanga, Pithara, 
Vim, Dundubhi, etc. (vol. II, p. 332). Mention is also made 
of danoing girls (vol. Ill, p. 153). 

(43) To take curd was considered, as in these days 
also, to be an auspicious augury of success (vol. Ill, p. 261 

(44) Patahjali says that the utmost length of life of even 
a long-lived man could not exoeed one hundred years (vol. I, 
P- 5)- 

(45) Wells were excavated for the purpose of getting 
pure water (vol.. I, p, 2). 
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Minute Observations 

The study of the Mahabh&§ya presents before us such 
materials as indicate the extent of minute observations on the 
parb of Patanjali : (1) He did not fail to observe that the feet 
of fcwls were yellowish and the ears of an ass were of reddish , 
colour (vol. II, p. 271). (2) Again, he does not only speak 
of the sky as blue but expresses his wonder how the stars 
evade the possibility of falling down, though hanging in the 
firmament without any support (vol. Ill, p. 96), (3). When 
milk gets mixed up with water, he observes, it becomes ex- 
tremely impossible to specify the exact amount of either milk or 
water and say anything definitely as to wherein lies milk and 
wherein lies water (vol. Ill, p, 15). (4) How closely he studied 
the incidents of homely life is clearly brought out by the 
following observation. Husbands, he says, though not actually 
in an angry mood, often pretend to be angry and falsely abuse 
their wives or at least make such gestures and physical signs 
as are common to angry men (vol. Ill, p. 367). (5) That which 
separates or intervenes between two things must necessarily 
be a distinct entity from both of them (vol. I, p. 59). (6) 

Patanjali says that it is only natural that out of a good many 
students pursuing their studies with equal attention very few 
are found to be successful in their attempt, while the rest are 
disappointed (vol. I, p. 95). This reminds us of a well-known 
verse of the TJttar a-Bamacarita. (7) A piece of white cloth 
assumes reddish colour when placed between two cloths tinged 
or smeared with red colour (vol. I, p. 506). (8) The same 

thing cannot be found in different places at the same time 
(viz., a man cannot remain in two different places at a time 
vol. I, p. 244). This seems to have been a very favourite 
illustration with Patanjali. (9) Patanjali has referred to a 
superstitious belief with regard to the evil influence as is exer- 
cised by certain celestial phenomena. .He quotes a verse to 
show how the different colours of lightning indicate storm, 
sunshine, growth of crops and famine (-vol, I, p, 449). 
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Proverbial maxims and didactic sayings 

The MahSbhSgya contains many didactic sayings as were 
possibly current at that time. We give below a few instances : 
(1) One should obey his mother and serve his father (vol. 
I, p. 62). (2) The virtuous man is always bent on performing 
virtuous deeds ( v’fvrft vrfiirv:). (3) There is no satiety of 
desire (vol. Ill, p. 78) (4) Everyone works for his own 
interest (vol. II, p. 36). (5) A man desirous of eating 

molasses is not at all satisfied with taking a clod of earth 
(vol. I, p. 333). It is a very interesting proverbial maxim. 
(6) Only gods are capable of knowing this ( fin ). (7) 
Though there is an apprehension of injury from deer, the 
peasants do not refrain from growing barley-corn and people 
do not cease cooking rice anticipating tlie presence of beggars 
(vol. I, p. 100). 

Eis geographical knowledge 

The MahabhSsya contains many geographical data. Patan- 
jali has mentioned almost all the important places of India. 
In accordance with the popular Hindu conception as is des- 
cribed in the MahSbhftrata and other PurSnas he first speaks 
of the earth as consisting of seven great islands eorftar 
These are, as enumerated in the MahSbharata, Saha , , Krdunca, 
Sveta, Jambu, Plakqa, Salmali, Puskara. He has also given a 
clear description of the ArySvarta mentioning the names of 
four mountains, namely, Adarsa, Kalakavana, HimSlaya, and 
PSriyStra that surround it on all sides (vol. Ill, p. 174). This 
definition is the same as given in the Bodhayana Dharma- 
Sfltra (1, 1, 25) • and it is not unlikely that Patanjali 
might have taken his definition verbatim from the above. 
According to the other view, the ArySvarta lies between 
the Ganges and the Jumna (B. Dharma-Siltra • 1, 1, 26). 
The description of this land, as given in the Manu SamhitS, is 
different, Patanjali has also mentioned the characteristics of 
the people (Sistas) who used to .live in this, saored. land ; 
here also his description almost exaotly coincides with that of 
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the BodhSyana Dharraa SQtra (1,1,5) both iu essence 
and language. Mention has also been made of “sacrificial 
country” ( vftrai — vol. II, p. 357). The country, says 
Manu, where Krgnasara (a species of deer) naturally roams 
about is called “sacrificial land” (Manu, 2, 23). Pataiijali (vol. 
I, p. 209.) lias quoted the part of a Vedic verse which contains 
the names of four important rivers, namely, the Ganges, 
JumnS, the Sarasvatl aud the Sutlej (Rgveda, X, 75). 
Again, he mentions the Ganges and the Jumna, and observes 
particularly how good many rivers have lost their respective 
identity as well as their names by entering into these two 
rivers (vol. I, p. 316). He also states the source of the Ganges 
in the example — “The Ganges flows from the HimSlaya” 
(vol. I, p. 329) and mentions the names of Borne other rivers 
as Carmaijvatl, Saravatl, Sipra, etc. (1) Pataiijali has used 
both the words Pancanada (relating to the land of five 
rivers) and Pancanada (Punjab) and disjoins the compound 
as indicating an aggregate of five rivers (vol. II, p. 239). 
It is the land of five rivers where the Indo-Aryans are 
supposed to have colonised for the first time. The word 
Vdh\ka occurs in the MahSbliSsya which either meant a 
country (modern Bactria) or a tribe living in the Punjab. 
NftgeSa takes the word as the name of a country and has 
quoted a verse from the Mah&bh&rata showing the geographi- 
cal position of the country. Under the rule Paij. 1. 1. 75, 
Pataiijali has Sepura and Skonagara which are explained by 
Kaiyata as the names of two villages in Vdhika. Pataiijali 
has mentioned the names of various other villages of Vfthlka, 
namely, Arat, KaStira, Daiarupya, Sakala , Sansuka , Patana- 
prastha, Kankudivaha, Manuji, Nandipura, etc. (vol. II, p. 
296-99). It is clear from these numerous references to the 
villages of V&hlka that Pataiijali had lived in that part of 
India for a long time. He gives the names of villages in the 
northern country as Sivapura (vol. II, p. 293) and Nilindka. 
The rule PSp, 4. 2. 117. distinctly refers to the villages of 
FfiAi&a. In the aphorisms of Pfyini mention is made of 
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many countries and counties, such as Sindhu, Kac'cha, Madra, 
Ktiru , Yugandhara, Vfji, Ufnnara, Sauvlra, Saha, Suvasta, 
Kamboja, Avanti, Gandhdra, KoSala, Kunta, Pratyagratha, 
Kdlakufa, Aimaka, Magadha, Kalihga, Suramas, KeTcaya, 
Ikqvdku, Mitrayu, Pdraskara, TakqaSila, Tudi, Sdlatura, 
Varmati , Kucacara (the last four are names of 'villages) 
and Kata (name of a town), RapiSi, KaSl, Dakginatya, 
Pahcdla, etc. This long list of countries show how wide was 
the geographical knowledge of PSijini. Patanjali also has men 
tioned the names of many ancient countries, namely, Trigartta 
(‘‘a most arid country in anoient times”) identified with modern 
kangra Vatsa (the well-known country — the kingdom of 
Udayana — with KauSdmbi as its capital), Ahga (an important 
country ruled by Karpa — see Mbh.), Vahga (Bengal), Suhma 
(a country lying south west of modern Bengal), Puiulra (Nor- 
thern Bengal), Gandhdra (Kandahara), KaSmlra, Madra , 
Magadha (its capital being PSfaliputra), Mathura, Srughna 
(a town near Pdfaliputra), KauSdmbi (near Allahabad), 
Kamboja (name of a country near the Hindookusa mountain), 
Kalihga (south of Orissa Khandika, Coda (in Southern 
India), Kerala (modern Kanara), Pahcdla (well-known 
country referred to in the MahSbhSrata), Kdhcl (in Madras 
situated on the Vegavatl river), Vidarbha (modern Berar, 
an ancient kingdom mentioned in the MahSbhSrata — its capi- 
tal Kutidinapura is also mentioned by Patanjali), Videha 
(its capital was Mithils), Mdhiqijiati (on the NurmadS), Kdnya- 
kubja (modern Kanouj), Ahicehatra (Northern portion of 
PancSla), TJjjayinl (Ujjein), DaSdrna (in Malava), Saketa 
(Oudh), KaSi (also Varanasi), KoSala, TJUnara etc. He 
gives the names of certain countries as Jihnava, Ikqakava, 
Brdhmanaka and so on. He frequently mentions the names 
of Pajaliputra and Benares , as situated respectively on the 
banks of the Sona and the Ganges ; and also speaks of the 
palaces and walls of Pstaliputra. Mention is also made of 
a road leading to Sdketa (Oudh) vol. I, p. 281. He says 
particularly that the city of SdipkaSya stands at a distance 
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of 8 miles from Gavidhtlma (vol. I, p. 455), and speaks of a 
person halting at Mahiqmati on his way to Ujjein (vol. II, 
p. 35). He speaks of Ka&mlra in such a way as he is suppos- 
ed to have visited that place (vol. I, p. 109). He does not 
only give the name of Pmcala but mentions its northern and 
eastern portions also. It appears from his description that 
Mathur& and Pfttaliputra were two flourishing cities in those 
days. !ihat there existed wells on the way to Pfitaliputra 
is clear from his statement (vol. II, p. 160). Patanjali speaks 
of the big lakes of the Deccan and of such ancient towns as 
Nasikya (Nasik in Bombay presidency), Tisrka and Sauva- 
pana (vol. Ill, pp. 307, 319). The name of a certain desert 
track as Agfaka also occurs in the Mahftbh&gya (vol. II, p. 
298). Patanjali says that wheat is available in Madra just 
as in UStnara (II, 244). He speaks of some dialectical 
peculiarities of Kambojn and Saurfigtra (modern Kathiwar). 
He gives the names of two non-Aryan tribes, namely, Saha 
and Tavana and refers to the invasion of Saketa and Madha- 
mika by the latter. Besides giving the names of numerous 
villages, he particularly speaks of a country inhabited by 
peoples other than Brahmins and of a village abounding in 
many valorous men (vol. I, pp. 301, 403). Apart from the 
names of four principal mountains surrounding the Aryft- 
varta on four sides, Patanjali mentions the names of two 
other hills, namely, Vindhya and Khatulava, and rightly 
observes that “mountains are full of snow” (vol. II, p. 839). 


Probhatchandra Chakravarti 



The Gita Literature and its relation with Brahma-Vidya 

ii 

(it) The position of the Bhagavad-gita in the Glta-Literature 

Apart from the general similarities indicated above, there are 
other evidences to show that the Bhagavad-glta was taken as the type 
by the. authors of the other Gitas. 

1. Some of the minor Gitas have even named their principal 
chapters after those of the Bhagavad-glta ; and even the ending of the 
chapter is remarkably similar. For instance, the Bhagavad-glta ends 
its chapters as follows : "iti 6rlmad-bhagavad-gltasupani§atsu brahma- 

vidyayam yoga§astre Srlkrsnarjjunasamvade &c i.e. So endeth 

such and such chapter named such and such ‘yoga* in the dialogue 
between Krsna and Arjjuna in the yoga-6astra in Brahma-vidya in the 
Upani^ad of the Bhagavad-glta/ 1 

Now, even this form of ending has been imitated by more than 
one Gita. Thus the Ganesa-Glta ends its chapters as : <c iti Srlmad- 
gancsa-gltasupanisadarthagarbhasu &c/' 

A similar ending is noticeable in the Siva-Glta, Brahma-Glta, &c. 
It will be observed that the similarity is not a mere verbal one. Like 
the Bhagavad glta, these orr,. a r Gitas also seek to identify themselves 
with the Brahmavidya in the Upanisads ; each chapter is called 'a 
chapter in Brahmavidya in the Upanisads’. 

The similarity in the name of the chapters does not end here. 
Besides being a chapter in Brahma-vidya, each chapter has a specific 
individual name also, e. g. in the Bhagavad-glta, the chapters are called 
‘Visada-yoga', ‘Sankhya-yoga’, etc. Now, even this nomenclature has 
been borrowed by some of the other Gitas. Thus, Ganesa-Glta, ch. ii is 
called ‘Karmayoga’ after Bhagavad-glta, ch. iii ; and Siva-Glta, ch. xv 
is called *Bhakti-yoga’ like ch. xii of the Bhagavad-glta. And so on. 

2. But the most striking similarity is to be found with regard to 
chapters x and xi of the Bhagavad-glta, respectively called ‘Vibhuti- 
yoga’ and ‘ViSvarupa-darsana’ : In these chapters, in order to produce 
the necessary feelings of devotion and veneration for Himself, the 
Lord first declares that he is the source of all, specially all that is great 
and glorious in the world ; and then, by a miracle, He gives an ocular 
demonstration of the fact that the world is in him and that all things 
fly back to him. The effectiveness of such a demonstration can be 

1 . H. Q„ DECEMBER, 1 926 9 6 
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easily imagined ; to see God eye to eye and to see Him as containing 
the entire universe — the very idea compels feelings of awe and fear. 
And as we are told in the Gita, the effect of this manifestation was 
electric. 

Now, these two well-designed chapters, which were eminently 
successful, it seems, with the popular mind, were profusely imitated by 
other writers. And the imitation went so far as to involve even 
verbatim quotations from the original, without of course any express 
or implied acknowledgment. For instance, the most superficial 
reading will show that ch. viii of the Ganefia-Glta and ch. vii of the 
Siva-Glta, are but paraphrases of ch. xi of the Bhagavad-glta. Let us 
take the Lord’s peroration after he had given manifestation of his all- 
engrossing divinity. We give only a running translation : 

“The manifestation of me, that you have seen, is difficult to see. 
Even the gods always wish to see it but cannot. I cannot be seen as 
you have seen me, by the help of the Vedas or austerities or gifts or 
by sacrifices. Unswerving devotion alone, O Arjjuna, enables one to 
see me as you have seen me, &c/* 

Now take the corresponding section of the Gane§a-Glta : 

“This 'rape? or manifestation of me cannot be seen by those who 
are not ‘Yogins* ; Sanaka, Narada and others see it through my grace. 
Those who know (only) the four Vedas or even all the £astras, and 
those who perform sacrifices, austerities and gifts, are not the persons 
who see me like this ; I can be seen like this only by means of 
devotion, &c.” 

Again, take DevI-GltS, ch. ii ; it is on the face of it, a paraphrase 
of Bhagavad-glta, ch. x coupled with ch. xi. The verbal similarities, 
it is needless to point out, are not detectable in translation ; but the 
identity of thought-structure cannot escape notice. 

3. Besides these, there is one interesting doctrinal similarity which 
deserves more than a passing notice. Bhagavad-glta, ch. iv, 7-8 says : 
“Whenever there is a decay of religion, O Bharata, and an increase of 
sinfulness, then I create myself ; for the protection of the righteous 
and the destruction of the unrighteous, and for the establishment of 
religion, I am born in age after age/' 

This is obviously a reference to the doctrine of divine incarnation. 
It will be remembered that of all the deities in the Hindu pantheon, 
incaranatfons are spoken of; almost exclusively of Vi§nu alone. We 
have little or nothing about the incarnation of other gods. But the 
imitators of the Bhagavad-glta wanted to be so thorough that they 
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even took up this idea in several cases. Thus Devl-Glta, viii* 
22-23 says : 

“Yada yadS hi dharmmasya glanir bhavati bhudhara, 
abhyutthanamadharmmasya tada vesan vibharmmy aham.” 

This and the corresponding passage in the Bhagavad-glta differ only 
in three words, of which one is the name of the person addressed ; the 
other two words practically mean the same thing. Could imitation go 
further than this ? Or can it be regarded as anything but conscious 
imitation ? And it is more than mere verbal similarity : it is doctrinal 
equivalence. 

Even in doctrines, other similarities are there. The theory of the 
'vision of equality* (sama-df§ti) which pervades the whole of the Bhaga- 
vad-glta, finds its echo in Ganesa-Glta, i, 41-50. And like the Bhagavad- 
C/lta again, the Devl-Glta also speaks of the ‘three paths* of Jfiana, 
Karma and Bhakti. Bhagavad-glta, ch. xvii dissertates upon the trial 
of ‘gunas* and correspondingly, three kinds of &raddhS, etc. Chapter vi 
of the Devl-Glta speaks of the same thing. 

Imitation does not stop here. The Bhagavad-glta has been imita- 
ted even in its attitude towards the Vedas. In chapter ii, 42-44, it 
says : 

“Yam imam puspitam vacam pravadanty avipaScitah 
veda-vada-ratah Partha nanyad astlti-vadinah ; 
kamatmanah svargaparah janma-karma-phala-pradam 
kriyavifiesabahulam bhogaiSvaryyagatim prati ; 
bhogaifivaryyaprasaktanam tayapahftacetasam 
vyavasSyatmika buddhih samadhau na vidhlyate.” 

Compare with this Ganesa-Glta, i. 33-34 : 

“YSm imam puspitam vacam praSamsanti Srutlritam 
trayl-vada-rata mudhas tato *nyanmanvate ^pi na ; 
kurvvanti satatam karma janma-mrtyu-phalapradam 
svargaifivaryyarata dhvastacetana bhogabuddhayah.** &c. 

The similarity in thought and language is too apparent to need 
any comment. 

One may be permitted now to think that a multiplication of these 
instances is unnecessary. These striking similarities of thought and 
language cannot be explained on any other hypothesis save that of 
borrowing either way. A mere similarity in thought may be due to 
independent origin ; great minds often think alike. But it is not 
possible that the very same words even should be used by tw writers, 
unless it be a case of borrowing. That there has been profuse 
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unacknowledged borrowing in the Gita literature, is 4 therefore, an 
indisputable fact. The only question is : Who borrowed irom 
whom ? 

The answer to this question is found in -the verdict of time in 
favour of the Bhagavad-gitS. Time has made it the Glt 5 ; the others 
are only antiquarian relics— more or less buried in forgetfulness. The 
Bhagavad-gltS is the ‘Smrti’ referred to by Badarayana in his Vedanta- 
sutra ; it is the Gita that needs no qualifying its name. It has found 
dozens of commentators. The position of pre-eminence that it occupies 
can no longer be challenged. The conclusion, therefore, is irresist- 
ible that it was the prototype of all the other Gitas. 

This is further evidenced by the fact that some of the books which 
contain these minor Gitas, expressly refer to the Bhagavad-glta, attempt 
a summary of its teachings and even prefix it in some cases to their 
own Gitas. Thus the Agni-purana, ch. 382 contains a ‘Yama-Glta* 
but ch. 381 gives the substance of the Bhagavad-glta and calls it the 
‘very best of all the Gitas’ (‘sarvagltottamottamam’). Garuda-purana, 
i, 242 similarly summarises the Bhagavad-glta, but appears to have no 
independent Gita of its own. - Yoga-va§istha r vi, 1, 53 et seq. contains a 
summary of the Bhagavad-glta ; but its own important Gita called the 
Brahma-Gita comes after it in vi, 2,. 172, This means that enough 
respect was shown to the Bhagavad-glta by the authors of the other 
Gitas. 

Such instances of imitation and plagiarism are not unknown to 
history. There is an interesting example of it* in the profane section of 
Sanskrit literature. Every one knows the high eminence that Kali- 
dSsa’s famous lyric Meghaduta enjoys ; and it is also an admitted fact 
that the writers of Hamsa-duta, Padahka-duta, &c. were but copyists 
and plagiarists. 

The Bhagavad-glta has been imitated and we have an extensive 
Gita literature. But one may be permitted to ask : Are all the other 
Gitas imitations ? Are none of them genuine and original ? It would 
be rash to give a categorical answer to this question. The minor Gitas 
of the Mahabharata are not, strictly speaking, imitations of the Bhaga- 
vad-glta, They are too short for that. They only attempt answers to 
one or two short quuestions, and do not pretend to set up anything like 
a complete moral or spiritual ideal. We have given examples of them 
before ; we might take up one or two more here to indicate their 
general nature. The Vicakhnu-Glta (Mbh., xii, 264) is a brief diatribe 
against the use of meat and wine ; Vrtra-GiU (xii, 278) is a dissertation 
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‘on Karma, migration of the soul and kindred topics.. And Bodhya- 
Gita is a little chapter of 26 lines, and indicates by means of a parable 
how the bondage of the world may be escaped and renunciation 
-practised. 

Even outside the Mahabharata, there are one or two Gitas which 
say too little to be an imitation of the Bhagavad-glta> . Thus the Yama- 
Glta of the Visnu-puratja is a short treatise on Vi§nu-bhakti or devotion 
to Vi^nu. 

These Gitas have not the ambition to attempt an imitation of the 
Bhagavad-gltS. To that extent, they may be considered as of indepen- 
dent growth. But their independence was never of sufficient magni- 
tude to deserve special recognition. And unlike the Bhagavad-gita 
•and a few others which were more or less successful in imitating it, 
they lie entombed within the parent soil of the bigger compositions t'j 
which they belong. 

Now, to whatever class a Gita may belong and whatever may have 
been its relation with the Bhagavad-gita, none of these Git&s seem 
-to have escaped the general influence of the Upanisadic cult. Even the 
smallest and also the most sectarian among them breathes in the 
atmosphere of Brahma-vidya ; it, too, talks of a moral Or spiritual ideal 
of salvation or ‘moksa* : of some kind of worship, or some spiritual, 
mental, or even physical discipline, as means for the attainment of this 
moksa and so forth. Thi9 is not all: most of them refer to, and a 
large number of them quote freely from, the Upanisads. We are thus 
led on to consider our third question, viz., the relation of the Gitas with 
the Upani§ads. 

(111) The relation between the Gitas and the Upanisads 

1. We have seen before that the general tendencies of Brahma- 
vidya influenced the Glta-literature as a whole. Thi9 is manifest from 
the fact that most of the Gitas quote from the Upanisads ; sometimes 
the quotations are direct and verbatim , sometimes they are paraphrases 
of localisable passages of the Upanisadic texts ; and generally speak- 
ing, the borrowing is frankly admitted. 

That the Bhagavad-gltfi has quoted and borrowed from the Upa- 
nigads is a well-known fact. Its similarity with the teachings of the 
Upanisads also has been recognised ; and the Vedanta-sutra in several 
cases refers to it jtist as it refers to passages in the Upanisads. The 
second chapter of the Bhagavad-gita is particularly noteworthy for 
its quotations and- paraphrases of passages of the Ka(ha Upani§ad. 
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Other examples of borrowing are: Devl-Glta, ch. iii. 18, gives 
the general advice that one should listen carefully to the teachings 
of VedAnta and always meditate upon the meaning of the saying 
‘tat tvam asi* (That thou art), And hlokas 32*34 and 35-36 quote 
verbatim Kafcha, i, 2, 18-20 and i, 3, 3-4. And ch, v of this Glt 5 quotes 
the whole of Muncjaka ii, 2, 

Siva Glta ii, 21 is a verbatim qotation of Kafcha, i, 2, 19 ; and ii, 
34 is a verbatim quotation of ii, 5, 7 of the same Upanisad. Besides 
this, paraphrases of Upanisadic texts and borrowing of thought-forms 
are quite plentiful. 

The Rama-Gita refers to 6ruti in general and to Taittirlya in parti- 
cular (21). It also quotes the formula ‘That thou art' (24). 

The verbal similarity between the Brahma-Glta of the Yoga-vaSigfcha 
and the Upanigads is somewhat less obtrusive. But here there is a 
much deeper resemblance in thought and meaning. It is frankly a 
dissertation on Brahmavidya and has no sectarian deity to uphold • 
and, as an interpretation and amplification of the Upanisadic teachings, 
it had less need of quoting passages verbatim . But even it has not 
altogether escaped touches of Upanisadic expressions here and there. 
For instance, iii, 24 is a partial quotation of Taittirlya ii, 4, 1. 

The Brahma-Glta that professes to belong to the Skanda-purana, 
uses the Uapani§ads more profusely than any other. It refers to 
other systems of belief and worship, but declares categorically that 
all else is opposed to Sruti and Smrti, and hence, by implication, 
is false, except of course what it itself is propounding (ii, 5-9). It 
says : 

'‘There are those who worship Hara, those again who worship 
Vifiiu, and still others who worship me (i.e. Brahma, who is the speaker 
here). And there are others also who follow other gods, such as 
Indra, etc. Some take Prakrti with its threefold attribute, self-existent 
but unconscious. Some deluded people believe in atoms and some 
only in Logos or Sabda ; some pin their faith on consciousness that 
does not endure beyond the moment, and some, equally deluded, believe 
in an undefinable Void or Stinya ; and some believe in the ele- 
ments and some in Nature or Nisarga — all equally deceived. All kinds 
of arguments they advance by force, but they are all false. All 
these are opposed to the true meaning of Sruti and Smrti ; — this is my 
decided opinion. 11 

The references here are obviously to Safikhya, Bauddha, Jaina 
and other systems. All these are, however, declared to be wrong paths, 
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the true path being that of the Vedas. The mistaken paths also 
serve a useful purpose ; they help us, by contrast, to arrive at the true 
meaning of the Vedas (ii, 29). They are errors which enhance 
the value of truth and the truth is to be found in the Vedas alone. But 
what do the Vedas really teach ? 

The answer is to be found in the book as a whole. Briefly, it is 
the worship of Siva — who, be it noted, is the same as Brahma of the 
Upanisads, He is what the Vedas establish (‘Vedasiddha' — ii, 37). 
He is the one ultimate reality of which the Upanisads speak. He saw 
(aiksata) and created the universe (cf. Ch. Up. vi. 2. 3, &c.). And 
he is conceived as possessing all the attributes that are assigned to 
Brahma in the Upanisads. 

The influence of the Upanisads on this book is perhaps more 
thorough than anywhere else. It not only adopts the general principles 
of Brahma-theory, but exploits the texts also more extensively than 
any of the other Gitas. For instance, ch. iv. 92-114, of this book para- 
phrases the incident of Kena, iii-iv. Brahma, we are told in the Kena, 
appeared before the gods, but they knew him not. One after another was 
sent to him to ascertain who he was. The messenger, who was himself 
a god, in each case declared his own identity and his prowess ; Brahma 
however concealed his identity and wanted evidence as to the boasted 
prowess of the god before him. The god was benumbed and could not 
prove his strength. When all the gods were completely subdued in this 
way, a celestial form of beauty appeared in the sky and declared the 
greatness of Brahma. Now the gods knew him and worshipped him. 

The Brahma-Glta uses this story for the purpose of showing the 
superiority of Siva to all other deities. It finds some interesting 
suppurt in the fact that the Kena gives the names ‘Haimavatl’ and 
‘Uma* to the celestial form that discloses the identity of Brahma. 
According to later mythology, Haimavatl and Uma are names of the 
consort of Siva. 

The fourth chapter of this Gita professes to be an interpretation 
of the Kena Upani§ad as a whole, as its name 'T alavakaropani§ad- 
vyakhya-Jcathanam* implies. Chapter v in the same way contains an 
interpretation of Chandogya, vi. 

The 6th chapter is an explanation of the celebrated Upaniefadic 
practice of meditating upon Brahma in the cavity of the heart, tech- 
nically called ‘Daharopfisana* or ‘worship of the little (sky)/ The 
reference is to Chandogya viii, i. 1, which is expounded in Vedanta- 
sutra i. 3. 14-21. 
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The 7th chapter (3-1 1) quotes with slight alterations the whole o£ 
Muncjaka i. 1 ; and Muntjaka i. 2 is paraphrased and quoted in some 
verses following these. Then follow quotations and paraphrases of 
Mundaka ii ; and so forth. 

Chapter viii, of the same Gita has been called an ‘account of the 
Kaivalya Upani§ad,* and, as the name implies, it is full of quotations 
from that Upanisad. Chapters ix and x are devoted to the Bjhad- 
aranyaka Upanisad, with special reference to the Maitreyl Brahmana 
of that book ; and ch. xi quotes extensively from Kafcha and Svetasva- 
tara. 

We have given examples enough of the extensive use of Upani§adic 
texts by the Gitas. The smaller Gitas of the Mahabharata are too 
small to quote extensively, but even they borrow forms and principles 
of thought. Thus the Bodhya-Glta which consists of only 26 lines, 
attributes an oft-quoted saying to a king of Videha, viz., “Mithilayam 
pradlptaySm na me dahyati kiiicana — When Mithila is burnt, nothing 
of me is burnt.” It is easy to see that this is only a development of 
the line of thought started in the famous saying of Yajfiavalkya, viz., 
“Amrtatvasya tu naSo’sti vittena” (Br. ii. 4. 2.). Moreover, the Gitas 
of the Mahabharata develop moral precepts and theories of Jiiana- 
and Karma, which are closely akin to those of the Upanisads. 

It is evident, therefore, that the Gita literature was extensively 
influenced by Brahma-vidya of the Upanisads. Wherever this cult 
of Brahma-vidya may have arisen and by whomsoever it may have 
spread, it shed its shining light on other systems of thought and 
worship, and, sometimes even on systems that were not quite friendly 
to it. It had discovered forms of thought and belief, the value of 
which could not be ignored ; and it had gained such a position for 
itself that no system of thought and belief could altogether escape 
its influence. Just as in modern times, one who is not a Christian 
has yet to use some of the Christian concepts and expressions of the, 
Bible — just as one who is not necessarily a scientist, cannot altogether 
be ignorant today of the latest scientific conceptions, they permeate*, 
our life and thought so widely,— in the same way, in those ancient 
times in India, Brahma-vidya had so infused the life and thought of* 
the land that even hostile systems of culture could not altogether 
escape its influence. Perhaps the actual followers of Brahma-vidyfi* 
were never very numerous ; perhaps as a system of philosophy, Sftrikhya 
claimed more adherents and was more extensively influential. Sankhya 
influenced the positive sciences, specially the science of medicine, 
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more intensively than any other system of philosophy in India. But 
Brahma-vidya also was not without its following. The sublimest 
thing in it was the concept of Brahma ; and like Platonic ideas in 
ancient and Kantian ideas in modern European thought the idea of 
Brahma and other kindred ideas shed their lustre on almost all the 
subsequent systems of thought. Some followed them up to their 
logical conclusions, others perhaps employed them only for their own 
purposes. The same phenomenon is illustrated in the entire range 
of Gita literature. 

2. Thus we have a series of Gitas which exploit the concep- 
tions of the Upanisads for their sectarian purposes. The unity 
of the God-head reached in Brahma, was very widely used by 
sectarian writers. Each sect having a special deity of its own, tried to 
show, after the fashion of the Upanisads,— as we have pointed out 
before — that all creation, all gods, all elements, were but manifestations 
of that particular Deity. With the followers of Gane§a, the Supreme 
Deity is of course GaneSa ; with those of £iva, he is Siva ; and so 
forth. In the Upanisads, the minor gods are merged in Brahma ; 
in the sectarian Gitas, it is the particular deity of the sect that 
swallows them up. This is one way in which Brahma-vidya was 
exploited by sectarian cults. 

Besides, even meditative discipline and physical training in 
postures auxiliary to such meditation, technically called ‘yoga', 
were indicated by the Gitas, after the fashion of the Upanisads 
again. There was not necessarily an agreement in detail ; but 
the general principle underlying these practices was the same. 
Thus Svetasvatara (ii. 10-n) suggests certain conditions of meditation : 
the sort of place in which meditation should be practised ; the sort 
of objects on which attention should be fastened ; and so on. The same 
topic is discussed pretty fully in Vedanta-sutra iv. 1. 7-12. and also else- 
where. The Gitas also take up the idea. The Bhagavadglta, for 
instance, lays down certain practical rules for the guidance of medita- 
tion in vi. 11-14 : — 

“One should place one’s seat in a clean spot ; and the seat should 
be steady, neither too high nor too low, and should consist of cloth 
placed upon hide (of deer or tiger), which again should be spread upon 
kuba grass. There one should sit, with the mind fixed and the senses 
controlled ; and having so seated oneself, one should practise yoga for 
self-purification. With the head, the middle of body and the neck in 
one line, and straight, with motionless steadiness fixing the gaze on 

I. H. Q., DECEMBER, 1926 97 
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the tip of the nose, and without seeing anything else, with quiet of 
mind and freedom from fear, and practising all the austerities of a 
Brahmacarin, firm and fully self-possessed, and with heart set upon 
me (the Lord), one should remain joined with me (the Lord) and 
having me (the Lord) as the ultimate goal.” 

In commenting on Vedanta-sutra iv I. io., Sankara quotes these 
lines approvingly. This meditation or 'Yoga’ was a means suggested 
by the Upanisads for the attainment of Brahma. The Gitas exploit- 
ed these ideas for their own particular cults also. The Bhagavadglta 
is not the only example. Ganesa-Glta iv. 26-34, Devl-Glta ch. iv. &c. 
are other examples. It will be seen, therefore, that the Upanisadic 
ideas were not only used but even exploited. Of course, since all the 
Gitas were not sectarian, the charge of exploitation cannot be brought 
against all ; but none appear to be altogether free from the genereal 
influence of the Upanisads. 

3. There are some Gitas which are decidedly Upanisadic ; i.e. they 
try to popularise and give a wider currency to the Upanisadic ideas. 
A more thorough-going practice of Brahma-vidya is developed, going 
down even to the regulation of diet as a means for the attainment of 
Brahma (cf. Bhagavad glta, xvii. 7-10). Of all the Gitas, the Bhagavad- 
glta did the most to spread and popularise Upanisadic ideas ; but it 
was not alone in the field. The Brahma-Glta of the Yoga-vasistha 
comes next ; and the smaller Gitas of the Mahabharata also had their 
share in this work. 

These facts discover to us one of the avenues through which the 
ideas of the Upanisads tended to percolate to the masses of the country. 
It is evident that the Upanisadic culture was sufficiently philosophic 
to arrest attention. Its existence could not be ignored. But was it 
sufficiently diffused to become a popular religion ? The subsequent 
history of the country gives a decidedly negative answer to this 
question. The philosophy of the Upanisadic culture was all right ; it 
has survived till the present day. But its religion, it seems, could 
never become popular. The way in which the sectarian Gitas employ 
its philosophical concepts and spiritual practices, shows that these were 
well-known and perhaps even popular. But the continuance and 
recrudescence of the sect-deities shows that the religion of Brahma- 
vidyfi was too abstract for the popular mind ; which still had the need 
for gods and goddesses. 

To conclude : We have an extensive Gita literature embedded in 
the Puranas and the Mahabharata and in some cases also having an 
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independent existence, without forming part of any known book. 
Almost without exception, these Gitas bear mark of Upanisadic influ- 
ence. So far as composition and literary structure goes, they were 
mainly modelled upon the Bhagavad-glta. Some of these Gitas were 
designed to popularise the Upanisadic cult ; while others exploited the 
concepts of the Upanisads for furthering the worship of a sect-deity. 

Umesh Chandra Bhattacuarjee 


Indian Literature Abroad 

VI 

Hiuen Tsang will be remembered by future generations for 
another work, the importance of which need not be pointed out to the 
students of philosophy. The importance of Abhidharma - 

Abhidharma- 8 ^ 08a 1 was fully recognised by Burnouf, Kern and all 

kofia translated, other scholars. This work has come down to us in 
Chinese in two forms, one containing verses (602 
karikas) only, and the other being prose explanations of the verses. 
Paramartha, the first translator of the Koba, tells us that the prose 
text was compiled at the request of the ‘KaSmira-Vaibhasikas.* Of 
course the verse-text is included in the prose explanation. Vasubandhu 
is the author of the karikas as well as the explanations. Hiuen Tsang 
translated the karikas in 2 fasciculi and the explanation in 309 fasciculi. 
In this book Vasubandhu deals with the views of the Vaibhasikas. 
There exists a Sanskrit commentary on this f§astra, called Abhtdhanrta 
kosa Vyakhya or simply Sphutarthd . Its author is Yafiomitra, who 
also mentions two earlier commentaries by Gunamitra and Vasumitra. 

A bhidharma-nyaya nusara and Samaya-pradlpika of Sanghadeva, 
who compiled the two Sastras in Ayodhya, were rendered into Chinese 

I For the French translation of this book see La Vallee Poussin — 
V Abhidharma-ko$a de Vasubandhu, 5 vols. Societe Beige d’ Etudes 
Orientate, Louvain, 1923-25. The Sanskrit text has been published 
in the Bibliotheca Buddhica by Stcherbatsky and L6vi. See Nariman, 
pp. 97, 279-286 (Nanjio, 1265). 
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by Hiuen Tsang. Samaya-pradlpika contained 10,000 slokas and merely 
explained the doctrine of Vibha^a. The translation has been made from 
a shorter work with similar explanation of the Vibha^a tenets. Nyayanu - 
sara had probably another title, * Kobakaraka 9 i. e. Ko$a-hail-stone, 
but the name was changed by the great Vasubandhu into Nyayanusara 
after Sanghadeva’s death out of respect to his opponent. This book 
contained 120,000 Slokas, and is directed against Abhtdharmakoha 
of Vasubandhu. This is too elaborate and abstruse a book for general 
students, having 80 fasciculi, 1,751 pages and that is the reason 
why he composed ‘Illustration of the Samaya or doctrines.* At the 
the end of each fasciculus it is stated that this book belongs to 
the Sarvastivada. Sanghabhadra writing about the doctrine in his pre- 
liminary remarks says, — “I have already written a treatis? and called 
it Nyayanusara (Shum-Cheng-li, Conformity to Truth). Those who are 
fond of philosophical speculation have to study it. With the phrases 
and sentences so detailed and elaborate, a research into it is a 
matter of difficulty. One will not be able to understand it unless one 
works hard. In order to make it easy to be understood by curtailing 
the elaborate composition, I again compiled ‘an abridged treatise and 
called it Satnaya-pradipika (Hsien-tsung, Exposition of the doctrine). 
I embellished Vasubandhu’s Karikas , and regarded them as the course 
of reference. I cut short those extensive concluding arguments which are 
found in the Nyayanusara , and set forth the right expositions against 
Vasubandhu’s proofs to illustrate the true excellent doctrine to which 
we adhere.” This book is preserved for us in Chinese by Hiuen Tsang. 

There are other books translated by Hiuen Tsang and others, but 
their detailed notice need not be taken,. The literary activity of the 
Sarvastivada covers at least not less than ten centuries of the intellec- 
tual life of India. But this vast literature, rich in philosophy, is entirely 
lost to us and before we reconstruct the history of Indian philosophy 
these and other books must be studied from the Chinese. 1 

Of his seventy-five works about forty books belonged to Abhidhar- 
ma. ASvaghosa, Nagarjuna, Aryadeva, Asanga and Vasubandhu were 
the principal writers on Mahayana philosophy. To be brief about the 
philosophical thoughts among the Buddhists, we can say that Aryadeva, 
ASvaghosa and Nagarjuna were great teachers of the Madhymika 
School, and Asanga and his brother Vasubandhu were the founders 
and exponents of Yogacara Philosophy. The Yogacara branch 

I See Takakusu’s article in the JPTS, 9 1904-1905, pp. 64-146. 
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teaches Vijiianavada, that is, nothing exists outside consciousness and 
repudiates SunyavSda. Paramlrtha imported from Magadha to China 
the works of Asanga and Vasubandhu in 559 A. D. Hiuen Tsang 
translated four of Asanga’s books and seven of Vasubandhu^ thirty-six 
works and he is the real founder of Yogacara school in China. 

Besides these, other important books as well as books of minor im- 
portance were rendered into Chinese. His Vajracchedika , Sukhavail - 
vyuha, Viniala-Hrti-nirdesa, 1 2 3 Bhaimjyaguru, etc. arewell- 
in*China^ 0glC known to the students of Buddhism. Among the other 
works that he brought to China were treatises on Gram- 
mar, Shing-ming-lun and Pe-ye-kia-lan-man (Edkins). There are three 
books on logic in Chinese’ of which two were translated by Hiuen 
Tsang and one by I-tsing. But really these are two books, as one is 
only re-translated by I-tsing. These are Sank ara-sva min's Hetuvidya - 
nyaya-praveha-hastra or Nyayapravesa-tarkasastra and Nagarjuna's 
Nyaya dvara-tarkasastra . 

In Chinese the books are attributed to Sankarasvamin and Nagar- 
juna but they are really compositions of the great logician Dignaga. In 
Tibetan we find Dignaga?* as the author of the work Nyaya-praveba. 
The other work attributed to Nagarjuna is clearly a mistake of 
name for Dignaga. 

The influence of Indian logic in China and Japan can easily be 
gauzed from the very fact that in the Otani Library, Japan, there are 
about 120 books both printed and Mss. on Indian logic written in 
Chinese and Japanese. 4 Among these only three translations of two 


1 See the catalogue of Chinese and Japanese Books and Mss. in 
the Otani University Library (Japanese), p. 271, also Dignaga's Nyciya- 
pravesa and Haribhadra's commentary on it edited by N. Mironor (St. 
Petersburg). faina-msana, pp. 133-138. 

Its Sanskrit text has been edited by Principal Dhruva of Hindu 
University ; and the Tibetan text by Pandit Vidhusekhara Bhatta- 
charya of Visvabharati, both to be published in one volume in the 
Gaekward Oriental Series, Baroda. 

2 See the English Translation of V imalakirti-nirdesa by Hokei 
Idumi — The Eastern Buddhist , 1924-25, 26 continued. 

3 Badajiro Sugiura — Hindu Logic as preset ved in China and Japan , 
Philadelphia, 1900. 

4 See Sugiara's books, the bibliography portion specially. 
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Sanskrit works are in Nanjio’s catalogue. In the supplement of Kioto 
edition of the Tripitaka about eleven more books on Nyaya are 
named $ but they are all Vrttis or commentaries by Chinese 01 
Japanese monks. There are six books on Dignaga’s Nyayadvara - - 
tarkamstra (Natijio, 1223, 1224), five of which are written in Chinese 
and one in Japanese. But Sankara-svamin’s (or Dignaga’s) Nyayapraveka 
found more favour in both the countries and there are more than 
eighty books on logic written in Chinese and Japanese. [Catalogue 
of the Otani University (Japan), pp. 260-261]. 1 

The other heretical opponent in philosophy was the Vai§e§ika. 
Its view-point was made known to the Chinese by Hiuen Tsang. 

This was known as Daaapadarthaaastra and is an en- 
Vaisesika larged work of the Satpadartha of the Vaisesika l^astra. 

philosophy in ' 

China. Its original is lost and an English translation of the 

Chinese text by Mr. H. Ui, published in the Royal 
Asiatic Society Translation Series, has been of immense value to 
the students of Indian philosophy. 

The Chine.* e title of the Vaisesika treatise is Shang-tsung-shih-chu - 
i-lun and is known in Sanskrit as V ai§esika\nikaya\dabapadartha- 
wstra, i.e. a treatise on the ten categories of the Vaisesika. It was 
composed by a follower of that philosophy, whose name is trans- 
literated into Chinese as Chan ta lo which in Sanskrit would be 
simply Candra, in Chinese translation "wisdom-moon/' According to 
later commentators, who give the full name, it is Chan-ta-(lo)-moti 
i.e. Candramati or Mati-candra. We know nothing of the life of 
this Indian Vaisesika philosopher as his book in original Sanskrit 
is not known at present. According to Mr. Ui, Candra lived not later 
than the first half of the sixth century (p. 10). 

It was probably taken to China by Hiuen Tsang and translated by 
him in 648 A.D. A tradition says that Kwei-chi, a famous disciple of 
Hieun Tsang, wrote a commentary on the treatise, but this, says Mr. Ui 
is perhaps a mistake. 

Hiuen Tsang, as we have seen, translated a great many Sans- 
krit works into Chinese ; but his main effort appears to have been 
devoted to the translation of the works of the Sarvastivada, specially, 
the A bhidharmakosasastra, and of the Vijnanavada, especially Vijnapti - 
matrata-siddhi-sastra . His disciples were divided principally between 

1 Indian Logic has been dealt with in detail in the section Tibet 
where numerous books on logic have been preserved. 
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these two schools, though he introduced literatures of many other 
schools of thought. Kwei-chi is the orthodox propagator of Vijfiana- 
vada and an authority on the Vij Ttaptima trata-sidihi. This is a 
commentary on Vasubandhu’s Vijhapt i*m a tra ta-i rim's a t-l\\ rik~i , which 
is a highly authoritative exposition of the Vijnanavada and had ten 
commentaries by as many different Indian authors. Hiuen Tsang 
first translated the ten commentaries, but he afterwards amalgamated 
them with the commentary by Dharmapala, the teacher of his teacher 
^Ilabhadra. The Vijiiapti-m'itratd-siddhi is ascribed to Dharmapala, 
and it is said that Kwei-chi commented on the work. Dharmapala’s 
work adopts an idealistic standpoint in epistemology and metaphysics 
and refutes the realistic systems, the Sahkhya, the Vaisesika, other 
minor schools, and Hinayana Buddhism. From Kwei-chi's com- 
mentaries we can gather many facts concerning the attitude of philo- 
sophers towards Vaibmka and other Indian systems of thought. 

Hiuen Tsang was followed by a number of workers in the field of 
translation. Shih Chu-T’ung, 1 a Chinese 6ramana translated some 
four books on Dharanls and topics of allied nature ; 
muen Tsang Bhagavaddharma, 2 a sramana of West India translated 
one work ; Atigupta 3 and Jnfmabhadra 4 were each 
responsible for one book. Thcugh translations of only two works 
are attributed to Punyopaya or Nandi, 6 he is known to us for his 
more important contributions. He reached China in 655 a.p. but 
before that he made extensive tours throughout India and Ceylon and 
collected 1,500 different manuscripts of the Tripitaka of both Mahayana 
and Hinayana schools. This vast collection he carried to his new 
home In China and must have deposited them in some monastery 

library. In 656 he was sent by the Chinese emperor 
PupyopSya and to some is]and 

in the China Sea to find some 

nis Sanskrit 

manuscripts. strange medicine. Nandi-Punyopaya, it seems, must 
have been an expert pharmacopist, otherwise the 
emperor would not have selected this new immigrant for this herb dis- 
covery. He returned to China in 663 A.D. and translated three books, 
of which two pariprcchas are extant. 

Indian settlers from Further India went to China. Jfianabhadra, 
a Sramana from Po-liang or Ho-liang (Kaling — Java ?) in the South 


1 Nanjio App. II, 134. 

3 i» » j» 13 ^* 

5 i) » » 137* 


2 Nanjio App. II, 135 

4 »» » »» 138 
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Sea, helped the Chinese traveller Houi-Ning, who passed that country 
on his journey to India in 664-666 AD We do not know if he 
actually went to China. 

Divakara, a Sramana from Central India, came to China in 676 

A.D. and lived till 688 and during these years nineteen works were 

translated by him. But in a preface to his works by the Tang 

Empress Wu Ts'-thien (684-705 A.D.) Divfikara is said 
Divftkara. A A , ' 

to have translated only ten works with the help of 

ten Chinese assistants, accomplishing the work in 685 A. D. 
Divakara translated various books including two books on Abhi- 
dharma — one being a commentary on Vasubandhu’s P afuaskandhaka 
Sastra (Nanjio, 1 175) by Sthiramati, and the other was Vairacchedika - 
Praffiaparamita-sutra Sastra of Bodhisattva Gunada, which seems 
to be a commentary on the Vajracchedika in the Prajnaparamita 
series. But his more important and enduring work was his transla- 
tion of Laliia-vistara 1 (Nanjio, 159 ; Tok. Ed., ix, 7b). The literal 
translation of the Chinese name of this book is Vaipulya - 
Mahavyaha-sutra. There is another title of this book 
which if translated would be * Rddkivikridita (Sutra)' or Rddhi 
kumara-vikrvdita (Sutra)', The Lalita-vistara was not translated 
into Chinese for the first time by Divakara. It had been tran- 
slated four times, but the first and the third were lost in 730 
A. D., when the Khai-Yuen-lu-Catalogue was compiled. The two 
missing translations were both entitled Phu-Yao-Cking which would 
mean * Samanta-prabhava-sutra! The first was translated under the Later 
Han Dynasty, during 221-263 A D., but the translator’s name is lost. 
The third was translated under the Sung Dynasty (420-479 A. D.) by 
Chu-Yen and Pao-Yun. Of the extant translations the first was 
done by Chu-Fa-hu or Dhaimaraksa in 305 A. D„ and the second 
was done by Divakara. As a matter of fact we do not at all know 


Lalita-vistara. 


1 Sanskrit Text, edited by Rajendra Lala Mitra, Bib. Indica, 
1853 J English Translation of a few chaps, by R. L. Mitra, Bib. Indica, 
3 fasc., i88i-86.LaIitavistara Erzahlung von dem Leben und der Lehre 

des Sakyasimha.. Deutsche ubersetzt von Dr. S. Leffmann, Berlin, 

1874 ; L.-V. Leben u. Lehre des £akya Buddha. Text ausgabe, mit 
varianten, metren u. Worterverzeichniss, von Leffmann, Halle 1902 ; 
French Translation of the .Tibetan version of L.-V. by P. E. Foucaux, 
Paris. Annales du Muste Guimet. vol. vi, xyc, Paris, 1887-92. 
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whether the Chinese biography of the Buddha mentioned above as 
Phu-Yao-Ching is really a translation of the Sanskrit text. 1 

Buddhatrata and Buddhapala, two Indian teachers, went from 
Kubha or Kabul and translated two works. Devaprajfia and ^iksananda 
were natives of Khotan, the great centre of Indo-Chinese culture where 
among the East Iranian peoples, Indians and Chinese elements met and 
there was a large Indian population. Devaprajfia translated six works, 
one of which was a book on Abhidharma by Sthiramati called Mahd - 
yana Abhidharma Samyukta-Sahgiti Sutra (Nanjio, 1178), which was 
a commentary on a book of that name by Asafiga (Nanjio, 1199). 
{§ikgananda was abler and better known than his other countrymen ; 
and as many of his books are very important, l shall dwell upon 
some of them here. 


In the Chinese Tripifcaka there is a class of books known as 
Avatamsaka . Under the Eastern T’sin Dynasty (317-420) Buddha- 
bhadra and his associates translated Buddhdvatamsaka- 
Khotan nda °* mahd-vaipulya-idstra, but it was not completed. The 
more complete copy of the text was in Khotan and 
the Empress Wu Tso-thien sent a special envoy for the Sanskrit text. 
Siksananda translated it in 80 fasciculi and 39 chapters. The Empress 
herself took part in this translation and wrote a preface to this book. 

Sikaananda’s other important work was the Lankdvatdra- Sutra 2 to 
which the Empress also wrote a preface. I might mention here in pass- 
ing that there are three translations of this book, — one 
b y Guna (Bhumi)-bhadra, which is incomplete, the other 
two by Bodhiruci and Siksananda. The last two agree 
with the Tibetan and Sanskrit, versions, the latter having been edited 
by B. Nanjio in Japan (1923). The book gives a report of the mira- 
culous visit of Buddha Sakyamuni to Ravana, the king of Ceylon . 
Ravana pays his reverence to the Buddha and presses him for a reply 
to a number of his enquiries touching ‘Dharma.* The answers given 
by the Buddha which represent the doctrine of the Ycgacara school, 


1 Nariman, Sanskrit Buddhism , pp. 19-27. 

2 In. the fourth Band of “ Koku-Yaku-Daizokyo " (Tripitaka tran- 
slated into Japanese), vols. 13, 14 recently published. Rev. Yamakani 
Sogen has given an expository introdution to the Sutra, and a 
Japanese translation of the Chinese ‘ Lanka vatara* by Siksananda. 
B. N'xnjio has prepared another Japanese translation from the original 
Sanskrit (Nanjio, Intro . to Lankdvatara , Tokio). 

I. H. Q., DECEMBER, 1926 
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go to form the main contents of the Sutra. It is, moreover, interest- 
ing inasmuch as it exposes the tenets of the Sankhyas, Vaise§ikas, 
PaSupatas and other philosophical schools and religious denominations 
of Brahmanic origin. 

The Avatamsaka is one of the most important books on Bud- 
dhism, and its deep philosophical thoughts have inspired many sects 
to accept it as their scripture. In Sanskrit there is no book known 
by that name. But in the collection of Buddhist books found in Nepal 
there is a book called Ganda vyUha The work is reckoned as 
one of the nine principal scriptures of the Buddhists, and held in 
high esteem. It gives the story of Sudhana in search of the 
perfect knowledge (R. L. Mitra, p. 90). It has been inaccurately 
identified by Mitra with the Chinese Ghana vyuha translated by 
Divakara and Amoghavajra, but the mistake had been committed 
much earlier by Burnouf. Ghana-vyUha and Ganda-vyuha are two 
distinct works mentioned in the MahZivyutpatti> a Sanskrit Buddhist 
dictionary of the ninth century. Pelliot has compared the contents of 
Ganda-vytiha with the Tibetan versions of Avatamsaka and found simi- 
larity. Its identity has also been recognised by Prof. Watanabe 
of Tokio. The full title of the book however is M ahavaipulya-buddha - 
ganda-vyuhayukti-sutram . Generally some used the name as Ganda - 
vyuha and others as Buddha Avatamsaka , as it fell under Avatam- 
saka literature. But it is the one and the same book. 1 

In the Pang Dynasty Chau-Kuang, the fourth patriarch of the 
Avatamsaka school who died in 806 wrote an original commentary on 
Sikgananda’s Buddhavatamsaka (Ta-feng Kuang-fo-hua-yen-ching-shu) 
in 60 fasciculi, and further a sub-commentary on it in 90 fasc. (Nanjio 
1589, 1590) was written by him. Phu-tsmi of the Yuan Dynasty 
(1280 1368 A. D.) compiled a record of the explanation of the hidden 
meaning of the introductory part of the commentary on the Avatamsaka 
in 40 fasciculi (Nanjio, 1622). 

Another important work translated by Siksananda was Sraddkotpada 
Sastra , attributed to ASvaghosa. It is a philosophical treatise on the 
Mahayana Faith, which is studied even today in the 
|raddhotpada monasteries of Japan. It was translated twice, once 
in 534 A.D. and again in 710 A.D. From Siksananda's 
version Suzuki prepared an English version, called the Discourse on the 

1 Pelliot— Notes a propos d’un catalogue du Kan jur,/. A., 19149 
July-Aug, pp. 118-121 ; also JRAS., 1907, p, 663. 
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Awakening of Faith in the Mahayana (Nanjio, 1259). Suzuki holds 
Asvaghosa, the poet of Buddhacarita, to be the author and asserts on 
the basis of the book itself that the actual founder of Mahayana was 
ASvagbosa. The doctrine which the book teaches is, however, 
that of Vijftanavada as taught by Asahga and the teaching of 
TatMgata-garbha and the Tathata which occurs in the Lankavatara. 
Prof. Takakusu, who holds the authorship of Asvaghosa as altogther 
out of the question, says that the older catalogue of the Chinese text, 
does not contain the name of Asvaghosa as the author. Although 
M. Syjvain Levi says, “The poet of the Buddhacarita shows him 
here a profound metaphysician, as an intrepid reviver of a doctrine 
which was destined to regenerate Buddhism” (quoted by Nariman). 
We are, however, not inclined to accept Prof. Takakusu’s views. The 
Sanskrit original of Sraddhotpada Sastra is long lost. According to 
the Chang-Yiian Catalogue (compiled between A.D. 784-804) the 
Sanskrit text is said to have existed at that time. It is a great 
pity that such an important Buddhist philosophical work as this 
can only be studied now through translation. 

Two Chinese translations of this work exist in the Tripitaka 
collection. The first translation was made by Paramartha already 
referred to in 554 A.D. The second one was done by Siksananda 
of Khotan, of whom we have just now read. The originals of these 
two translations were not the same, the one having been brought from 
Ujjayini and the other from Khotan. But the difference is not 
fundamental. According to an unknown Chinese writer, quoted by 
Suzuki, the Sanskrit original found by Sik§ananda in Tzu-an Tower 
was older of the two, and he translated it with the help of several native 
Buddhist priests. 1 Of the two translations Paramarlha’s has found 
a more popular acceptance in Japan as well as in China, not because 
it is more faithful to the original, but because a learned and brilliant 
Buddhist scholar called Fa-tsang (a.D. 643-712) wrote a commentary on 
it and on that account the commentary is more studied than the 
text itself. Fa-tsang also assisted £ik§ananda in preparing the 
second translation, but he preferred the first one for his commentary 
work, partly because the first one had already found a wide circulation 
among the commentators before his time, and partly because both 
translations agreeing in all their important points, he did not like 


Suzuki, The Awakening of Faith, p. 40. 
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show his “partiality” as ?. commentator, as Fa-tsang says, to the 
one in the preparation of which he himself took part (Suzuki, p. 41). 
No Sanskrit commentary of this important work has yet been dis- 
covered, but the Buddhist population of China studied it most 
carefully. Fa-tsang compiled the commentary (Nanjio, 1625, 5 fasc.) 
during the Tang Dynasty. In the Sung period, another learned monk 
revised the work and published it in 15 fasciculi (Nanjio, 1626). 

Non-Buddhist Indians sometimes translated Buddhist books. Li- 
Wu-thao, a Brahman of Lan-po in Northern India, is mentioned as a 
translator of a Dharan! in 700 A.D. In 705, Mitrasena 
Indian.* an Indian Sramana residing at Tukhara (TokharaEast 

of Kucha) translated a minor Dharanl. Ratna-cintfc, 
a Sramana of KSfimlra is responsible for seven translations in 9 fasci- 
culi and he wrote between 693-706 A.D. He died in 721 when he was 
more than 100 years old. All his works were minor Dharanis or sutras 
of indifferent value and shows the signs of degenerate state of Buddhism 
soon to follow. 

After Hiuen Tsang’s death, another Buddhist monk I-tsing by name 
started for India in 671 A.D., and arrived in 673. The object of 
I-tsing's tour was to know more thoroughly about the 
Itsmg. Vinaya or Buddhist views of Discipline. He wanted 

to correct the misrepresentations of the Vinaya rules, and to refute the 
erroneous opinions held by the schools of Vinayadharas then existing 
in China. I-tsing was a great traveller. He was twenty five years 
(671-695) abroad and travelled in more than thirty countries. In India 
he studied at Nalanda and visited almost all the sacred places. He 
spent a good many years in Srl-vijaya in Sumatra, which was 
once a great centre of Sanskrit and Indian culture and politically 
as important as Singapore of today. He wrote a book called 
Record of Buddhist Practices in Southern Seas, He returned to China 
in 695, and took home some four hundred different Sanskrit texts, 
the Slokas numbering five hundred thousand, and a plan of the 
Vajrasana of the Buddha. Between A.D. 700-712 I-tsing translated 
56 works in 230 volumes. Among these works there are several 
important Sutras and Sastras, but in order to know how he represented 
the Mulasarvastivada school, it will suffice to mention here only the 
Vinaya texts : — 

1 Mula-sarvastivada-Vinaya-Sutra I Fasc. (agrees with 
Tibetan) (Nanjio, mo). 

2 °Vinaya in 50 fasc (No. 1 1 18). 



INDIAN LITERATURE ABROAD 


781 


3 °Samyukta-f§astra 40 fasc. (No. 1121J 
Mfiiasflrvasti- 4 °Sanghabhedakavastu 20 fasc. (No. 1123) 
v*da. 5 °Nikaya-Bhiksunl Vinaya 20 fasc. (No. 1124) 

6 °Vinaya Sahgraha— originally done by the Venerable 
Jinamitra. It had a Tibetan version. (No. 1127) 

7 °Ekasata-Karman 10 fasc. (No. 1131). 

8 °Nidana 5 fasc. (No. 1133). 

9 °Matrka S fasc. (No. 1134). 

10 °Vinaya Nidana-Matrka-Gatha 15 leaves. (No. 1140). 

11 °Vinaya-Samyukta-Vastu-Gatha 10 leaves. (No. 1141). 

12 °Vinaya-Gatha 4 fasc. composed by Vaifiakhya. 
(No. 1143). 

13 °Bhiksuni Vinaya-Sutra 2 fasc. (No. 1146). Besides 
these, six more Vinaya books were done into Chinese 
by I-tsing, viz., 

i °Pravarjya (upasampada) vastu, 4 fasc. 

ii °Varsavasa Sastra 

iii °Pravarana Vastu 

iv °Carma Vastu 

v °Bhaisajya Vastu 18 fasc. 

vi °Kathina-clvara Vastu. 

I-tsing thus represented the Whole text of the Vinaya belong- 
ing to the Mula-sarvastivada Nikaya, and founded a new school for 
the study of this branch of Buddhist literature in China (Taka- 
kusu, Records, Intro.). I-tsing is also responsible for some translations 
of Abhidharma works by Asanga, Vasubandhu and Nagarjuna, three 
magnets of the Mahayana. He translated Dinnaga’s book on Nyaya 
Praveaa which had been translated previously by Hiuen Tsang 
in 648 A.D. Vajra-cchedika Prajna -pa ra in i t a (Nanjio, 14) and Sutrahastra 
(Nanjio, 1231) composed by Asariga and its commentary (also No. 
1231) by Vasubandhu were also rendered into Chinese by I-tsing. 
I-tsing wrote an appendix to the book where he explained in the 
last verse of the Sastra, the meaning of Prajfia. Some catalogue- 
makers have considered this work as an independent one. Another 
important book of Abhidharma, Vijlianamatra Siddhi \ by Vasu- 
bandhu had been twice translated into Chinese. In India a commentary 
was compiled by Bodhisattva Dharmapala, which was translated by 
I*tsing. 

As we owe to I-tsing the preservation of Buddhist books on 
Vinaya in Chinese translation, the Sanskrit origirals of which have 
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Ratnakuta 

Literature. 


been lost, we owe a great deal to his contemporary Bodhiruci 
for the translation of a bulk of literature known as 
Ratnakuta, equally lost to us in the original with a few 
exceptions. Bodhiruci’s original name was Dharmaruci, 
which was changed into Bodhiruci by the order of the Empress VVu Tso- 
thien. He was a Sramana of Southern India and a Brahmana by caste. 
He translated between 693-713 A.D., fifty-three works in in fasciculi, 
of which 12 works in 12 fasciculi were already missing in 730 A. D. 
It is said he died in his 156th year in 727 A. D. His most stupendous 
work was his edition of Maha-r<*tnaklita-Sutra (Nanjio, 23 j 120 
fasc.). This is a collection of 49 sutras, arranged by Bodhiruci, who 
himself translated 26 of them (Nanjio, App. II, 150). He became 
so popular that the Emperor Tsui-tsung wrote a preface concerning the 
life of Bodhiruci. Su-no, a contemporary of our writer, also wrote 
an introduction to his Ratnakuta work. 

During the first quarter of the eighth century Buddhism still conti- 
nued to be favoured as state religion with a very brief period of 
reaction under Emperor Hsiian Tsang. It was represented to him 
that rich families wasted their substance on religious edifices and that 
the inmates were well-to-do persons desirous of escaping the burdens 
of public service. Buildings of monastaries and copying sutras, 
making images of Buddha and Bodhisattvas were forbidden and 12, coo 
monks were ordered to return to the world. In the latter part of his 
life he became more tolerant and Buddhism again flourished. During 
this period, only four translators worked. Paramita, (Prrmiti), a kVramana 
of Central India, together with Meghasikha of Udyana and Hwai-ti, 
a Chinese monk, translated a work on Siirangama Sutra in 705 A.D. 
(Nanjio, App. II, 15 1). Shih Chu-Yen, a son of the king of Kutsana 
(Khotan), who was sent to China as a hostage, became a 6ramana 
there in 707 A.D. He stayed there in a monastery, learnt Chinese 
and translated four books in 721 A.D. 


Ill 


The second quarter of the eighth century marks the introduc- 
tion of Tantri?m . in China with the advent of Vajrabodhi and his 
pupil Amogha-vajra in 719 A.D. According to Tibetan 
chronicles ‘the first of all the Tantrikas who came to 
China from India was Sthavira Srimitra*. He was an 
heir-apparent to a king of India* but gave up his realm in favour of 


8th century A.D. 
Tantritm. 
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his younger brother and became a &ramana. He came to China in 
307-312 A.D.f when the Western T’sin was ruling at Nanking. 
‘He diffused the knowledge of Tantrikism by translating the Maha- 
yana and other Dharanls into the Chinese language. Although con- 
temporaneously with him many other eminent Indian Tantriks came 
to China yet very few books on Tantrikism had been translated for 
the public. The sage KumaraSrI also did not communicate his 
Tantrik lore to the general public, but only to one or two of his 
reliable disciples, so that Tantrikism made very little progress in 
China.* ( JASB ., 1882, p. 93). During the period of four hundred years 
that intervened between Srimitra and Vajrabodhi, a 
yajrab°d h, J the number of Dharanis were translated by various writers, 
in China. In A. D. 719 Vajrabodhi and A moghavajra arrived in 

China and reached Chang-an, the capital of the T’angs 
during the reign of the Emperor Hsuon Tsurg (T’ang-ming-hung — 
Tibetan). Vajrabodhi instructed two Chinese monks in Tantrik mys- 
ticism. He is said to have translated eleven works mostly on Tantra 
or Dharanl. His principal works were Ca ndl-devl -dharanh (No. 345), 
Vajrahekhara Yoga tantra (No. 534), Sarvatathagata Vajrayur-dha rani, 
(No. 960), Vajrahekha ra - V im an a- Saw ay ogay ogi- Sutra (No. 1039), 

V ajray u r- ih a ra nv adhydy a- k a Ip a (No. 1391), Vajaasekkara-sutra-yoga- 
valokitesvara-raja-tathagata-caryakalpa (No. 1430), etc. All these books 
seem to be scriptures on Vajrayana, and the name Vajrabodhi 
itself seems to be an assumed name. 

Amoghavajra, when he came with his master Vajrabodhi, was only 
tewenty-one years old. His Guru at his death-bed (732 a.D) instruct- 
ed him to go to India and Ceylon for the purpose of 
Amoghavajra. co ll ec ti n g some texts. It was not before 74 1 that lie 

could fulfil his Guru’s request and went back to India. He writes “fiom 
my boyhood I served the late teacher for fourteen years and received 
his instruction in Yoga. Then I went to the five parts of India, and 
collected several Sutras and $astras more than five hundred different 
texts, which had hitherto not yet been brought to China. In A.D. 
746 , 1 came back to the capital. From the same year till the present 
time (771 A.D.). I translated seventy-seven works in more than 120 
fasciculi/ He was greatly honoured by the Chinese Emperor and 
was given various honorofic titles for his great work for the cause of 
Buddhism, He wanted to come back to India, but he was indispen- 
sable and could not be spared. He died in 774 A.D. in his 70th year, 
greatly honoured even after his death by the Imperial Order. He 
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was held in veneration at the court of successive Emperors of the 
T'ang Dynasty. Under his influence the Tantra doctrine first gained, 
ground in China. Tibetan chronicles say that he performed the cere- 
mony of Vajra-Garbha Mandate for the benefit of the king who, 
on account of his devotion to Buddhism, was given the religious 
name of Ta-Kuang-Shih-San-Tsang, i.e.. Repository of wisdom and 
knowledge of the Tripijaka. He is said to have performed many 
other miraculous works for the good of the Emperor. Being pleased 
with him for his eminent services, the king made him a gift of a 
piece of land supporting 3,020 tenants. After his retirement Hui- 
lang was installed in Amoghavajra’s place as Guru or Vajracarya. 

Although both Vajrabodhi and Amogha-vajra and their disciples 
passed for Saints and Sages, yet Tantrikism did not flourish 
long, but soon decayed. During the reign of the Sung Dynasty, 
Danarak§ita, Dharma-bhadra, and other Indian Pandits 
wr!ters Tant * rk v ^ s ^ ec ^ China, but being very jealous of their mystic 
operations which were kept secret to the public, they only 
communicated the mantras to a selected few, under solemn promise 
of not revealing them to the public. The later monks were instructed 
in only a few of the Tantrik rites, such as the ceremony of Atnogha - 
paha . It was owing to the several restrictions, that mysticism made 
no progress in China (JASB 1882, p. 94). 

Amoghavajra’s contribution to Chinese literature was very great. 
There are hundred and eight works ascribed to him in the Ming 
Dynasty catalogue. Amoghavajra brought, as we have seen, 500 
books from India, which had never been before his time imported 
into China, and it is not unlikely that 'he translated 108 of them — 
mostly Tantra books. 

Three years before the arrival of these great Tantrik teachers, 
Subhakara-Simha arrived in China in 716 A.D. He was a Sramana of 
Central India, and a descendant of Amptodana, an uncle of Sakya- 
muni and lived in the Nalanda monastery. He brought to China 
a large collection of Sanskrit books and himself translated a few. 
Only five books are ascribed to him such as Mahavairocanabhisam - 
bodhi (No. 531), Susiddhikara Maha-tantra (No. 533), etc. 

In 781 Prajfia, one of the translators of the T’ang Period, came 
to China in order to get near the scene of Manjutirl’s labours. He 
translated four books and collaborated with the Nestor- 
Prtjfti. i an priest King-Ching or Adam, who erected the famous 

Singan-fu monument Between them they made a translation of the 
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* Sat-paratnita-sntra J (10 fasciculi, 10 chapters) which they offered to 
the Emperor Tai-Tsung. The Emperor, however, refused to receive 
it, saying that King-Ching should devote himself to preaching the 
doctrines of Meskis (Messiah), leaving the Buddhists to propagate 
the teachings of Sakyamuni. The book therefore appears in Prajna’s 
name. 1 2 There is a preface added to it by the Emperor. Of his other 
books, Buddhavatamsaka Vaipulya-Sutra , being a chapter on ‘Samanta- 
bhadrapranidh5na,’ deserves special mention. 

Wu-neng-shang and O-chih-ta-sien (Ajitasena ?), of whom we know 
little, were the last translators of the T’ang Dynasty. They seem to be 
Indians. 


‘In 75i a mission was sent to the king of Ki-pin, which at that time 
meant N. E. Afganisthan. The staff included Wu-Kung, also known 
as Dharmadhatu, who remained in India, took the vows 
India* 0 ” l ° and ultimately returned to China with many books 

and relics. It is probable that in this and the follow- 
ing centuries Hindu influence reached the outlying province of Yiinan 
or the Southern China directly through Burma’ (BEFEO., 1904, 
p. 161 ; Eliot, III, p. 262). 

Before we close our account of the emigration of Buddhist monks, 
during the T’ang rule in China, we must not forget to mention a 
very important item of debt which China owes to 
Hindu Astro- India, and which fact is observed even in an ordinary 

nomy and .... 

Mathematics. text book of Chinese history. Li-ung-bing writes in 

his Outlines of Chinese History 2 : “About the time 

of the reign of Empress Wu, (of the Pang), the Hindu calendar 

was for the first time adopted in China. The Kuang Chi calendar, 

adopted in 684, was the work of a Hindu monk employed by the 

empress for the purpose of revising the old calendar. In the 9th year 

of K'ai Yuan, A.D. 721, a Chinese Buddhist monk and celebrated 

astronomer, I-Hsing, was employed for the same purpose. His method 

of calculation was based upon that of Gaulamasiddha, a Hindu 

monk. At about the same time, arithmetical knowledge had made 

rapid progress in China, and it is probable that the Chinese received 

much help from such Brahmanical books on arithmetic as had been 


1 G. Sakurai in Hansei Zasshi, voh xiii, p. 12, quoted by Lloyd 
in his Creed of Half Japan , p. 203. 

2 Pp. 156-1571 Shanghai, 1914. 
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translated by the Hindu priests. These books are now hopelessly lost, 
although their names remain recorded in the Catalogue of the Sui dynasty 
without any remark concerning them.” 

During the three hundred years of Tang rule in China, Buddhism 
flourished inspite of some reactionary attitude and prosecution of 
certain Emperors. One of the principal activities in the line of 
literature was the cataloguing of Buddhist Canons. 

Buddhist^rripi- ^ avC seen a * rea( ty that ^ our collections existed 

taka. during the Sui Dynasty, the last of which had been done 

in 605-616 A.D. and has been lost. In the Tang dynasty 
six catalogues were compiled, some by individuals living in a 
monastery, others by the imperial order. 

Ta-Tang-mu-tien-lu or a Catalogue of the Buddhist books was com- 
piled under the Great Tang Dynasty in 16 fasciculi, by Tao-Suen in 
A.D. 664. This catalogue contains a list of works, 

T < anir 

Catalogues. whether translation or original treatises in Chinese with 
a biographical note of each author, and sums up the 
total number of works as 2487 in 8476 fasciculi. In the same year 
(664 A.D.) Tsing Mai compiled a catalogue which contains all the titles 
of translated works from the time of Kasyapa Matahga to the time of 
Hiuen-Tsang (617 A.D.). The number of translators was one hundred 
and twenty, and that of their works is 1620 (5552 fasc.) with the excep- 
tion of 298 works whose translators are unknown. But these two were 
not done under royal orders. About thirty years later Ming-Chuen 
was ordered by the Empress Wu Tso-Thien (684-705) to compile a 
catalogue in collaboration with others (695 A.D.). This is the sixth 
collection made by a sovereign of China. The total number of books 
either translated from Sanskrit or Prakrt or written on Buddhist or 
Indian subjects, was 3616 in 8521 fasciculi. Of these the number 
of works belonging to the TripHaka of the Mahayana and Hfnayana 
was 1470 in 2406 fasciculi. Besides these, 859 works in 3882 
fasciculi were admitted into Chinese Buddhist Canon by the imperial 
order. There is a list of 228 books which were considered spurious 
by the learned monks at the end of this catalogue. 

For a generation no more catalogues were compiled till 730 
A.D., when one of the best catalogues of the Chinese 
Catalogue 1 730 Tripitaka was compiled by Chi-Shang. This catalogue 
a.d. * is known as Khai- Yuen-lu and has been referred 
to in many places. It enumerates 2278 works 
ascribed to 176 translators, Indian and Chinese, with the exception 
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of 741 book.? by unknown translators. The titles of these works are 
given chronologically and a short account of each translator or writer 
is added, preceded by a list of his works and various miscella- 
neous items of information, such as the number into which each work 
is divided, variations in the title, when and where the transla- 
tion was made) etc. Chi-Shang, the editor-in-chief, says, 1 Thus under 
19 dynasties, from the Eastern Han (25-220) to Pang (618-907), 
there were produced translations of the Sutra, Vinaya, and Abhi- 
dharma or Sastra of the Mahayana and Hlnayana, as well as the 
works of the sages and wise men, altogether 2278 works in 7046 
fasciculi. Of these, 1124 works are now (730 A.D.) admitted into the 
Canon. The number of missing works is 1148 (Nanjio). We must 
remember that books written by non-Buddhists were freely translated 
into Chinese, and sixty-six books are mentioned as still extant in 
730 A. D., which were written by Indian sages, and the total number 
of spurious and heterodox books translated up to that date was 382. 
Khaiyuen-lti was followed by a smaller catalogue, which gives a briefer 
treatment of the description and an index. This may be called 
the Seventh Collection, made by the order of the Emperor Huen-Tsung 
(713-755)) under whose reign this index was made (see Nanjio, Intro- 
duction). 


Chinese Pilgrims in India 

In our ordinary history we are told that three Chinese pilgrims 
Fa-hsien, Hiuen-Tsang, and 1 -tsing came to India ; 
Chinese Pilgrims but f rom other Chinese sources we know that since 

in India — 7th 

century. Fa-hsien’s return to China in 414 A.D., Chinese youths 

began to pour into India by scores and sometimes by 

hundreds. 

Down to the period of missionary activities of Kumarajlva (344-413 
A.D.), Buddhism and Indian culture penetrated into China mainly 
through the Central Asian routes. Most of the early Sino-Buddhist 
texts coming down from the Lo-yang school were from the pen of Yiieh- 
chih, Parthians and Sogdian converts to Buddhism, working in colla- 
boration with Chinese Buddhists. In some of the Mahayana 
texts, we find a curious mixture of Indian, Khotanese, Iranian and 
Chinese spirit. Linguistic test also demonstrates that most of the 
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earlier translations were not done directly from Indian classical language 
like Sanskrit and Pali, but from popular dialects Prakrt of various 
parts in which many important Buddhist books were written. 

With the appearance of Fa-hsien (399-414 A.D.), the great period 
of direct Sino-Indian collaboration and communication commences. 

Classical Buddhist books were imported from India 
Fa-hsien and by ]? a _( ls ; en and they were translated into Chinese direct- 

direct btno-Indo J 

communication, ly. Fahsien visited the great intellectual centres of 
Taksasila (Taxila) and Purusapura, studied for three years 
at Pafcaliputra, and two years at Tamralipti, returned to China having 
stopped for sometime in the Indian colonies of Ceylon and Java on 
his way home. 1 

Fa-hsien was followed by many Chinese monks, who came to 
India by the N.-W. passage. The Chinese youths were fired with enthu- 
siasm and they felt almost a romantic attraction for a journey to 
India. This pilgrimage continued for centuries, only occasionally stop- 
ped by political disturbance. 

Hiuen Tsang was only one of the many who had been to India, 
but as he had a literary gift he left a travel-diary of India, for which he 
is known to many of us ; but there were others who preceded 
or immediately after followed the great traveller to India who were not 
gifted with the talent of Hiuen Tsang and have therefore been forgotten. 
We find in Chinese brilliant records of such monks coming to India 
during the earlier part of the T’ang period. 

Hiuen Tsang came out to India in 629 A.D., went back to China in 
645 A.D., and died in 664 A.D. About half-a-century later I-tsing, another 
great Chinese traveller, came out in 671 A.D, returning to 
andl-tslng^ China in 695 ; he died in 713 A.D. These dates are 
important for our study of this period. I-tsing, who 
came back in 695, wrote a book called Ctiiu-fa-ko-sang-chuan % which 
contains lives of Chinese Buddhist priests, who visited India, during 
the early period of the T’ang dynasty in the latter half of the seventh 
century. M. Chavannes in the introduction to his French transla- 
tion of that work calls attention to the remarkable fact that in a single 
generation sixty persons were found willing to undertake such a 
perilous journey. Moreover, M. Chavannes shows good reason for 
assuming that there were many more pilgrims of whose wanderings 

l Dr. K. D. Nag, Greater India, Calcutta Review , 1926, January. 
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no record has been preserved and that the actual number of those pious 
palmers must have amounted to several hundreds. 

I-tsing in his preface to his Ch'iufako-sang-chuan (Nanjio, No. 1491) 
have alluded to the journeys of Fa-hsien and Hiuen Tsang, who 
proceeded to the Western countries to procure Buddhist books and pay 
reverence to the sacred relics. He briefly describes the hardships 
and dangers of the route, and the difficulty of finding shelter and 
entertainment in the different countries visited by the Chinese 
pilgrims to the same spots, and that in consequence of there being no 
temples set apart for Chinese priests. He then goes on to enu- 
merate the names of the pilgrims referred to in his memoirs. 1 2 3 

Hiuen-Chiu was a £ramana of Sin-Chang in Tai-chau province. 
As was the custom with many, this Chinese monk took the Indian 
name of Prakasamati. He came of a distinguished 
a 1 * family and forsook the world when a youth. He made 
preparations to visit the sacred places of India, and for that purpose 
studied Buddhism through Chinese and in 638 A.D. came to £ famous 
monastery where he applied himself to the study of Sanskrit literature. 
From there he proceeded towards South for India, crossed Tibet 
and came to Jalandhara. He spent four years in that town where the 
king of the Mung caused him to be detained and gave him all necessary 
entertainment ; during that period he studied Sanskrit literature with 
him. After this he came to Magadha, where he spent four years ; 
there he studied various books and went to the Nalanda monastery 
where he passed three years. Thence he went back to the Mung 
capital Amaravata but the king detained him in the monastery of his 
capital Sin-che, for three years. In the meantime, the Chinese 
ambassador Wang-hiuentse, who was staying in the court of some 
great king in the North-Western Province, urged his return and conse- 
quently he returned to Lo-yang through Nepal and Tibet. 

1 Indian Antiquary, 1881 ; S. Beal, Indian Travels of Chinese 
Buddhists , pp. 109, 1 9 2, 246. 

2 BeaPs Life of Hiouen Tsiang by Hwui Li, Introduction, pp. 
xxvii-xli. Triibner, 1914. 

3 Voyages des p&lerins bouddhistes. Les religieux eminents qui 
allerent chercher la loi dans les pays d ’Occident. Memoire compose 
a Pepoque de la grande dynastie Pang par I-tsing, traduit par Ed. 
Chavanncs, Paris, 1894. 
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The name of Wang-hiuen-tse is connected with the international 
politics of India, China and Tibet. After Hiuen Tsang's return to 
China, Harsavardhana, the great king of Northern India 
and^ndian " tSC wante ^ *° 0 P en diplomatic relations with the Chinese 
politics. Empire. He sent a Brahmin envoy to China in 641 A.D., 

who returned in 643, accompanied by a Chinese mis- 
sion bearing reply to Harsa’s despatch. The mission remained till 645 
A.D., when it returned home. The next year, Wang-hiuen-tse, who 
had been the second in command of the earlier mission, was sent by 
the Chinese emperor as head of a new mission. When the envoy 
reached India Harsa had died (647 A.D.) and Arjuna or Arunasva 
(O-lo-na-shuen), a minister of the late king, usurped the throne. 

The Chinese party was greatly maltreated by the tyrant and Wang- 
hiuen-tse and his colleagues escaped to Nepal by night. From Tibet 
and Nepal he got military aid and with its help the usurper was taken 
prisoner and carried to China. Tibet was then under Sron-gub-tsan- 
gampc^ the mighty king, who for some time remained master of 
Tirhoot, which his rival had conquered. 

Wang-hiuen-tse once more visited the scene of his adventures, being 
sent by imperial order in 657 A.D., to offer robes at the Buddhist holy 
places. 1 

In 665 A.D, Hiuen-Chiu returned to Kashmir where he met a 
Brahmin Lokayata (Lokayata is popularly synonymous with an 
athiest) (Lo-kia-yih-to) and others with whom he returned to China ; 
they were asked by the Chinese ambassador of Kashmir to go to a 
country called Lo-tu. The party traversed much and tried to go back 
through Nepal and Kapisa, but could not reach China this time. 
Hiuen Chiu died in the country of Amaravata in Central India aged 60 
and odd years. 

Hwui Lun was a native of Corea ; his Indian name was Prajna- 
varman. He quitted his country inflamed with a desire to perform a 
pilgrimage to the holy places of Buddhism. From Corea 

Corean'in* thC came *° ^o-yang, the capital of China; there 

India. he was commissioned by the Emperor to follow the 

steps of Hiuen Chiu, who had gone to the Western 
countries, and to attend him as servant. Having undertaken this, 

1 Sylvain Levi, Les missions de Wang-kiuen-tsi dans inde — J. A., 
1900. Translated in the Indian Antiquary, 1911, pp, 111 ; V. A, Smith, 
Early History of India (4th ed.), pp, 366-67. 
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he went from place to place, paying homage to the sacred spots of 
his religion. He dwelt in the monastery of Amaravata in Central India. 
He visited many places, one of which was the monastery of Tou-ho- 
la-sse, built by the Tukhara (?) people for the accommodation of their 
fellow countrymen. Here Hwui-Lun remained for the purpose of 
learning Sanskrit language. The monk visited many holy places 
including Nalanda. Near about it there was an old temple, the founda- 
tions of which even then remained ; it was called ‘China Temple’. 
The old story was that the temple was built by Sngupta Maharaja 
for the priests from China. During SrTgupta’s reign about twenty 
Chinese monks, having wandered away from Szu-chuen, 

The China came out near the Mahabodhi and offered their worship, 
temple near . 1 

Nalanda. The king moved witn their piety, gave them a large 

village for their maintenance and settlement. Hwui-Lun 
says that this happened 500 years ago, which is not probable ; but 
we may believe the kernel of the story as true. He further gives some 
traditional history of Nalanda and says that there were three thousand 
and five hundred priests in the monastery of Nalanda, which was 
supported by revenues derived from villages given by a succession of 
kings to the monastery. 

Fa-hsien and a group of twenty-four youngmen, who came to India 
after him, Hiuen Tsang and some of his contemporaries all came to 
India either by the North-Western passage or crossing the Himalayas. 
But there was another route through which communication had been 
established between India and China ; it was the sea route, which was 
taken by Fa-hsien in the early fourth century A.D. We have a record 
of about a score of Chinese monks who came to India proper or her 
colonies in the South Seas, by the sea route. 

Of these I-tsing is the best known to us ; his travels and his contri- 
butions to the diffusion of knowledge about India and Indian literature 
have already been described in details. 

Next we hear of two Korean monies who came as far as Srlvijaya, 
formerly transliterated as $rlbhoja (in Sumatra, modern Palembong), 


which was a Hindu colony and a great seat of Sanskrit culture ; they 
died there without coming to Indian mainland. Another Chinese monk 
named Hui-Ning left China in 665 A.D., and passed 


three years in Ho-ling, or Kalinga, a name applied to 
the coastal country of Pegu ; but the identification is not 


final. Wan-K'i of Kiau-Chau spent ten years in the Southern Seas, 
and was very proficient in the language of Ktu-lun (of Sumatra) and 
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was partly acquainted with Sanskrit He afterwards retired to a lay 
life and resided at Srlvijaya. 

Mochadeva, a young Cochin-Chinese, (but as his name sounds, it 
seems that he was an emigrant living in further India), 
Mochadeva. came to India. He visited all the countries of the 
Southern Seas and came to India, but died young. Another priest 
of Cochin-China was Kwei-Chung, who went by the Southern Seas 
to Ceylon. Afterwards in company with a priest called Hiin-Chiu, 
he proceeded to the Bodhi tree and afterwards to Rajagrha. He also 
died young at 30. A priest of the Mahayana school called Tang 
or the ‘Lamp* (dipa) went with his parents when young 
MahsySna Dipa. tQ j an( j 0 f i) V aravatl, as part of Burma was called 

and there became a priest. He afterwards went with the Chinese 
envoy to Chang-an in China. Afterwards he came to India, having 
visited the Southern Seas and Ceylon. He lived in Tamralipti for 
twelve years where he applied himself diligently to Sanskrit, acquired 
great proficiency in the language and then proceeded to Nalanda, Gaya 
and other places. 

Eastern Turkestan was a Buddhist country ; there was an 
Indian settlement too, of which we shall hear in our study on 
Central Asia. Two priests of Turfan going in company 
fromTurfan? with a Chinese envoy through the Southern Seas died 
on board the ship. The books belonging to these monks, 
the Yoga-$$stra and others, I-ts;ng remarks, are still at Srlvijaya. 
These priests might be Indians of Turfan and these books might 
be original Sanskrit texts, but we are not sure. 

Tao-Lun, a Chinese priest was called Sllaprabha by his Indian 
name, resided in many places in the South Seas and came to 
Tamralipti, where he passed three years in the 
Tao-Lun study of Sanskrit language. After visiting Buddha-Gaya, 
he came to Nalanda, where he studied Kosa for a f year 
or two. After visting several holy places he proceeded to South 
India, and going through the Maratha country in Western India, 
he studied a work entitled Tanning-chan^ in Sanskrit the Vedi-dhara - 
pitaka. The current tradition is that this work was in 100,000 
filokas, which in Chinese translation would represent 300 chapters ; 
that a great portion of it is lost and that after the death of the 
Buddha, the spirit of the verses was preserved by Arya Nsgarjuna. 
Tao-Lun after this proceeded to Kashmir and the country of 
Udyana. After some further travels he died at the age of fifty. 
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Another priest called Tan-Kuang came to India by the Southern 
route, and having arrived at A-li-ki-Iu (Arakan her was reported to 
have found favour with the king and to have got a temple 
Tan-Kuang built, and books and images made ; finally he is said to 
have died there. 

Hwui-ming set out for India but could not reach it owing to the 
ship being stopped by a contrary wind. 

Hwui-Ta, a priest of Kun-chow came of a high Chinese 
family. He appears to have accompanied an envoy in a Persian 
ship to the Southern seas. Having arrived at Srlvijaya he rema- 
ined there for six months studying the Habda-vidya or the science 
of grammar. After visiting several places he came to Tamralipti 
where he met Mahayana Dlpa or Tang mentioned above. In this 
place, they remained together one year learning Sanskrit and 
practising Sabda Sastra. After some further .vicissitudes he reached 
Nalanda where he lived for ten years, and then going back to 

Tamralipti he returned to Quedah with all his books and 

translations, amounting in all to 500,000 slokas, enough to fill 
1000 volumes ; he remained at Srivijaya. 

A priest named Lingwan took the route through Annam and 
came to India and erected under the Bodhi-tree, a figure of 

Maitreya Bodhisattva, one cubit in height and of 

other W Monk^ exquisite beauty. Lingwan had a companion named 
Seng-chi who came to India by the Southern Sea route. 
Having arrived at Samatafca he found the King of that country, Harsa- 
vardhana by name, a upasaka, who greatly reverenced the three objects 
of worship. Another Chinese priest Chi-Sze went to the south and 
resided at Shang-King near Cochin China * he then went south 
to Srlvijaya, and afterwards proceeded to India. Chi-’Sze was 
accompanied by a priest named Wou-Lung. He visited Ceylon, 
Burma and many other places till he arrived in India. He 
studied at Nalanda the Yoga, Kosa and other works. Moved 
with a desire to obtain copies of the Vinaya, he went to Khardah 
(Kie-lo-ch’a) temple near the Mahabodhi. In the end he died at 
Nalanda. Fa-chin never reached India proper although he visited 
many places of Greater India. Ta-tsing of Lai-chow visited India 
and returned to the Southern Seas in 682 A. d., and after 
sending his books and images to China, he himself resided at 
Srlvijaya, where he acted as an interpreter of the Kiu-lun language. 
He returned to Chang-an in 693 A. D. 

L H. Q., DECEMBER, 1926 
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l-tsing mentions twenty-one Chinese monks, who came to India 
by the Northern land route, of whom the following are noteworthy, 

Tao-Hi, a man of noble descent, who took his Indian name as 
$rldeva, visited India during the Tang period. He resided at Maha- 
bodhi for several years and lived in Nalanda as well 
Tao-Hi. for sometime ; while remaining at Nalanda he studiously 

applied himself to the study of Mahayana, He also resid- 
ed at Chu-po-pun-na and studied the Vinaya Pitaka and Sabda-vidya . 
Whilst in the Mahabodhi he engraved a memorial tablet in the Chinese 
language. He left more than 400 volumes, new and old, of Chinese 
sfitras and sastras, at Nalanda. I-tsing did not meet this monk, for 
he had gone to Amaravati where he died at the age of fifty, but he 
saw his chamber at Nalanda. 

Another young Chinese Doctor cf Dharma, Sse-Pin came to India by 
the Northern route ; he was well-versed in the Sanskrit Tantras. He met 
Tao-Hi in Amarakuva. He died after remaining one summer in India. 

A Korean monk named Arya-varma left Chang-an about 638 A. D., 
and came to Nalanda, where he engaged himself in copying many 
sutras. He was deeply versed in the Vinaya and Abhi- 
in India. dharma. He died at Nalanda at about seventy. During 

this time another Korean monk Hwui-Nich came to 
India, lived in the Mahabodhi Temple and then went to Nalanda, 
where he dwelt for a long time, reading and studying. I-tsing when 
arranging some Chinese books in the Nalanda Monastery Library 
saw some records of Hwui-Nieh. On enquiry at the temple, the 
priests said that the Korean priest who lived there died the same 
year at the age of sixty. The Sanskrit books copied by him were 
preserved at Nalanda Vihara. 

The third Korean monk Hiuen-T’ai called by the Sanskrit name 
of Sarvajftanadeva went in 5 jo A. D. to Middle India by the Tibetan 
road through Nepal ; he visited Mahabodhi and other places in 
India and returned to China. He was a contemporary of Tao Hi, 
whom he met in the Tukhara country, by which Eastern Turkestan 
is meant. Another Korean monk came to India, only to die at Maha- 
bodhi, without accomplishing any work worth remembering. 

A Hindu colonist of Tukhara country (Kucha or Turfan) named 
Bodhidharma, a man of great bodily size and strength, 
Turkestan. came to China and became a priest. He came to India 
and I-tsing met him at Nalanda. The priest died in 
North India at fifty or so, 
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Matisimha or 
Wong-po. 


I-tsing speaks of another Chinese monk of Ping-Chau, who came 
to Nepal and was living there while he wrote the book, Tao-Sing, a 
Tao Sing or Doctor of the Dharma, called in Sanskrit Candradeva, 
C&ndradeva. came by the Turfan road to Middle India in 649 A.i>. 

He was greatly honoured at Nalanda. Twelve stages 
east to Nalanda, there was a monastery of the Hinayana, where 
Tao-Sing remained for many years learning the books of Tripijaka 
according to the Hinayana. He returned to China through Nepal. 

Shang-Tih was a priest of the Dhyana School founded by Bodhi- 
dharma. He was very ardent and wanted to come to India, but on 
the way the ship which was bringing them to India 
Shan* lih. san k anc j the brave monk was drowned praying on board 

the ship. He had vowed to wrile out the whole of the Prajiia Sutras 
in 10,000 chapters. He only finished part of his vow in China. 

Matisimha, a man of the Capital whose common name was Wong- 
po, accompanied the priest Sse-Pin and, arriving at the 
Wong-po. a ° r MadhyadeSa, began to learn Sanskrit. But he made 
little progress in the sacred language and he went to 
Nepal and died on the way there. 

I-tsing mentions several other monks who either came to India or 
lived in Tukhara, which is Eastern Turkestan. These monks 
learned Sanskrit and two of them, coming from Turfan, lived in Nepal ; 
they spoke Sanskrit well. A Doctor of Dharma named Lung got 
a copy of Sanskrit Sadd/iartna-Pundarika. He died at Gandhara. 

Ming Yuen, a Chinese monk, whose Sanskrit name was Cintadeva, 
came to Ceylon by the sea-route ; and so much was his enthusiasm 
for religion and greed for relics, that he tried to steal the famous 
tooth-relic of Ceylon, but was detected and disgraced. 

Hong, a priest of Yih-chau, well-versed in the Vinaya-Pifcaka, and 
the interpretation of Yogacara, set forth from Chang-an with two other 
persons ; one having died on the way, two came to Ceylon, 
Ceylon” where they worshipped the tooth-relic and having obtain- 

ed various books returned through Western India. I-tsing 
says that he never heard of him in Middle India. It would be interest- 
ing to know what books from Ceylon were taken by the monk in the 
middle of the seventh century, when Pali Buddhism was predominant 
there. Ceylon had been visited by Chinese monks. It is a common 
mistake that in China Mahayana alone was preached. We have proofs 
of the existence of Sanskrit Hinayana books in the Chinese Tripifaka, 
but we have not definitely come across any Pftli book in translation, 
nor of any book belonging to the Theravada# 
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Sin-Chin, whose Sanskrit name was Caritavarman came by the 
Northern route and died young. 

Satighavarman was a native of Samarkhand or Central Asia. 
He first went to China, and then came to India to the Mahabodhi. 

He .went back to China and died at Cochin China 
Samarkhandf n °* while relieving an epidemic there. Besides these there 
were a few travellers whom we can pass over. 

These monks came to India to study Buddhism in the soil where 
it originated. The number of Chinese and other non-Indian monks, who 
came to visit Ind^a, in comparison with the great difficulty of the 
route!, was indeed very great, These fifty-four monks we have already 
pointed out came to India a little before I-tsing, and 
enthusiasm. some were his contemporaries. The enthusiasm and 
activity on the part of Chinese people can thus easily 
be gauged. From the perusal of the above the readers will form the 
idea that it is not only the Indians who had gone out to preach 
but that other peoples also had enthusiasm. We shall however see 
again that in the tenth century there is again such an outburst of 
holy pilgrimage to India, 

( To be continued ) 

Probhat Kuma . Mukherjee 



Siege of Bednore, 1783 


Tipu Sultan's own story —translated from his Memoirs (India 
Office MS.) —and accounts of two English eye-witnesses 

A full and detailed story of the siege of Bednore cannot fail to be 
of interest to students of Indian History. 

Tipu was much elated at the complete success of his army over 
the English force under General Matthews during this famous siege. 
He has given a vivid story of his much-vaunted victory in the Memoirs 
written by himself. 

The Persian manuscript of the Memoirs , which had been in the 
possession of Col. Kirkpatrick, is now preserved in the India office 
Library, London (No. 3565, Glass case). A photographic copy from 
this India Office MS. is in the possession of Prof. Jadu Nath Sarkar. 1 
Col. Kirkpatrick has given a short introduction to the Memoirs in his 
Select Letters of Tipu Sultan, published in 1811. He says that this 
Persian work, written by the Sultan himself, was designated Tarikk-i - 
Khudadadl ,* i.e. History of the Kkuda-dad Sarkar {tit. God-given 
government). He found an imperfect copy of the work, the narrative 
being brought down only as far as 1787. The first three pages of the 
India Office MS. are missing. These were ‘'accidentally destroyed”, as 
has been mentioned by Col. Kirkpatrick, after the MS. had come 
into his possession. On the first page of the MS. in hand, we 
find ourselves in the middle of the account of the earliest stage of 
the siege of Bednore ; and in the succeeding few pages, we have a 
vivid description of the event. 


1 I must take the opportunity of expressing my deep sense of 
gratitude to Prof. Sarkar, who kindly allowed me to use this photo- 
graphic copy, while I worked at Patna under his guidance to have a 
thorough training for conducting original research work in History. 
My best thanks are also due to my teacher, Maulavi P. D. Zafar, B. A. 
(of Patna), with whose help I translated a large portion of the 
Memoirs, 
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Wilks, in his History of Mysore, has given an account of this 
famous incident. 1 2 He read Tipu’s Memoirs , but he appears to have 
put little or no faith in the story as related therein. We have no doubt 
that there are exaggerations and inaccuracies in the Sultan’s own 
account, but we are not in any way warranted in disbelieving the 
whole of it. Wilks had no access, as he has himself admitted, to 
accounts of this event written by any of the besieged.- But fortunate- 
ly there are two such reliable English' accounts — one by Capt. Henry 
Oakes, Adjutant General to the Army under the command of Gen. 
Matthews $ and the other by Lt. John Charles Sheen, who was 
in the same force. 3 

We shall give here first the detailed account of the event as narrat- 
ed in the Memoirs of the Sultan, and, secondly, the English version, 
as found in the Narrative of Capt. Oakes and the letter of Lt. Sheen. 

Before the actual siege is described, we may begin with a short 
account of the events preceding it. 

A short time after Hyder's death (7th Dec., 1782), the Bombay 
Government sent an order, dated 31st Dec., 1782, to Brigadier 
General Matthews to "make an immediate push to take 
The English possession of Bednore.” 4 The advance of Gen. Matthews 

occupation of r 

Bednore. and his movements till he took possession of the fort 

and town of Bednore, have been described by Wilks 
and Beveridge. The so-called easy capture of Bednore by the English 
general may be told in a few words. Ayazkhan, a great favourite of 
Hyder Ali, had been appointed by the latter to govern the country 
of Nuggur (Bednore), Knrial Bandar (Mangalore), etc. This Ayazkhan, 

1 Wilks, Historical Sketches of the South of India (Seconded., 
1869), vol. II, pp. 59 ff. 

2 Wilks, vol. II, p. 60. 

3 An Authentic Narrative of the treatment of the English who 
were taken prisoners on the reduction of Bednore by Tippoo Saib, 
from April 1783 to April 1784. By Capt. Henry Oakes, Adjutant 
General to the Army under the command of Gen. Matthews on that 
expedition. With an appendix relative to the conduct of the British 
forces upon their first becoming masters of that place, by Lt. John 
Charles Sheen, of the First Battalion of Sepoys. Published in 
London, 1^85. 

4 Qudted in Wilks* Mysore , , vol. II, p. 53 ; in H. Beveridge’s 
Comprehensive History of India, vol. II, p. 516, 



SIEGE OF BEDNORB, 1 783 


799 


on the approach of the English army, treacherously delivered up the 
fort and town of Bednore to Gen. Matthews. Such was the English 
general's conquest of Bednore, which was effected without any blood- 
shed 1 —it was accomplished, to quote the expression of Gen. Matthews 
in his official despatch, by "the divine will” % This was followed soon 
by the surrender of some other places and forts, including the fort of 
Kuriiily which passed similarly into the hands of the English general 
through the treachery of the same Ayazkhan. 3 

A scramble for plunder appears to have followed the English occupa- 
tion of Bednore. Both Ayazkhan and Gen. Matthews were anxious 
to obtain all they could. This appears clear from the evidence of 
the Tarikh-i’Tipvj Sultan and the letter of Lt. Sheen. The latter gives 
the following account : Ayaz “took care to secure his own private 
property" ; but from the treasury of the Sultan’s government, he put 
Gen. Matthews “in possession of 30 lakhs of pagodas, 4 with a great 
quantity of diamonds and other precious stones”, a “part of which” was 
actually seen by Lt. Sheen. The English general “afterwards 
secreted” this treasure, and “sent” it “by his brother to Bombay,” 

1 Mir Hussain * Ali Khan Kirmanl’s Tarikh-i-Tipu Sultan (trails, 
by Col. Miles), p. 9 ; Lt. Sheen's Letter, in the Appendix to the 
Narrative of Capt. Henry Oakes, pp. 73-74. 

2 Quoted in Wilks, vol. II, p. 55 ; Beveridge, vol. II, p. 517. 

3 Tar%kh-i-T\p\L Sultan (Persian text), pp. 26061. (Col. Miles’ 
Eng . trans., p. 8.) 

4 30 lakhs of pagodas would be roughly equivalent to 120 lakhs 
of rupees current at the time. A pagoda , generally current in the 
territories of Mysore ( Sultani pagoda coined by Tipu ; or Bahaduri 
Pagoda , coined by Hyder \ or Swattii pagoda , coined by a Mysore 
Raja — all of a general standard), usually passed for Rupees 4 (current 
at the time). A Sultani rupee was generally equivalent in value to is. — 
n.o5d., as found current by Buchanan during the time of his 
visit (1800-1801). A Company rupee was nearly equal to the former in 
weight and value — equivalent to is. io.84d., as found by Buchanan. 
I Historical bnd Political View of the Deccan (published annony- 
mously in 1798— the author, as known to the contemporary English 
writers, was James Grant), pp. 9, 30, 45 ; Moor's Narrative of the 
operations of Capt. Little's Detachment (pub. in 1794), p. 471; Buchanan’s 
Journey through Mysore , Canata and Malabar (pub. in 1807), vol. 
I; pp. 128-29, vol. Ill, p. 355-3 



800 SIEGE OF BEDNORE, 1 783 

Unfortunately, however, the general's brother cc fell into the hands of 
the Nabob [Tipu] who beheaded him” The English army was 
“yet uninformed”, wrote Lt. Sheen, “whether the treasure*' had “arrived 
at Bombay.' 1 

The Sultan did not lose any time after he had heard the news of 
the English occupation of Bednore and other places. He marched with 
a huge army, which according to the statement of 
on*Bed nore PU Lt. Sheen, consisted of two hundred thousand men. This 

is, no doubt, a greatly exaggerated estimate, as is 
apparent from what we know of the approximate strength of the whole 
of Tipu . Sultan’s army, during the early part of his reign and in 
*792*93. 2 3 A French battalion served as the “advanced guard” of the 
Sultan’s army. 8 At the news of the Sultan's advance, Ayazkhan, 
fully aware of the consequences which would follow, fled from Bednore 
with a vast amount of wealth, and embarked for Bombay, accom- 
panied by his followers. 4 5 6 Several quick marches soon brought the 
Sultan before Bednore. He took the town immediately on his arrival, 
with almost as much ease as it had previously passed into the 
hands of the English.* 

Wilks mentions that the English force under General Matthews 
consisted, at that time, of 400 Europeans and 1200 Sepoys. Beveridge 
has also accepted this. 4 Lt. Sheen says that “the garrison with 
which General Matthews occupied the fort”, “did not consist of more 
than 12 hundred men.” 7 According to some statements in the 
Sultan’s Memoirs , it would appear, however, that the English force 
consisted of several thousands of men. Thus, it is stated in one place 
that on one of the siege-days, about 4 thousand soldiers came out 
of the fort to fight with the Sultan’s force. Again, we find it definitely 

1 Narrative of Captain Oakes, Appendix, p. 75, 

2 A Persian Account, written in 1790, by an officer of Tipu's 
Government (English trans., in Asiatic Annual Register, vol. I)j 
Sultan’s Military Rules and Regulations and Memoranda of 1793 
(in Kirkpatrick’s Select Letters of Tipu Sultan , Appendix L). 

3 Lt. Sheen’s Letter {Narrative of Captain Oakes, Appendix, 
p. 8l). 

4 Tartkh-i-fiprl Sultan (Eng. trans. by Col. Miles), p. 8. 

5 Lt. Sheen's Letter ( Narrative of Captain Oakes, Appendix, p.81). 

6 Wilks, vol. II, p. 58 ; Beveridge, vol. II, p. 518. 

7 Narrative of Captain Oakes , Appendix, p* 82. 
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mentioned that after the capitulation of the fort, twelve thousand men 
belonging to the English force all surrendered their arms, including two 
thousand European soldiers ("Nazarenes"). 1 And we may further 
remember that according to the Sultan's account, a large number of men 
on the English side had been killed during the siege. 2 3 Lt. Sheen 
also has stated that "great numbers" of their men "were killed and 
wounded*.* We have no doubt that these statements of the Sultan 
are exaggerated. One may, of course, doubt also the strict veracity 
of the English version. 

After he had occupied the town, the Sultan laid siege to the 
fort of Bednore, into which the English force had retired. There are 
different versions of the duration of the siege. It is 
The Siege. definitely stated in the Sultan's Memoirs that the siege 
lasted for 10 days, and on the nth day, the English sued for terms. 4 
Captain Oakes has stated that it lasted for 17 days. And Lt. Sheen says 
that the cannonading of the Sultan's army "continued for 20 
days*. 5 It is difficult to get the truth from these varying statements. 

Capt. Oakes has not given any description of the actual siege. 
Lt. Sheen has also dealt with it very briefly. He says : “The plains, 
to the utmost distance we could see from the fort, were covered with 
the enemy's horse and foot ; yet nothing was done till his [Sultan's] 
battering cannon arrived." "The Nabob quickly opened 13 batteries, 
which began playing upon us in every direction. The cannonading 
continued for 20 days; during which great numbers of our people were 
killed and wounded.” 6 

We get an elaborate account of the siege operations in the Sultan's 

Memoirs , which is given below. I shall try to give a 

Description of f rce translation of the original Persian text, putting the 
the siege, as . 

narrated in the whole thing in indirect narration, and taking the little 

Memoirs. liberties of a translator where necessary. The passages 

within quotation marks are, more particularly, faithful 
translations of those in the original. 

1 Memoirs of Tipu Sultan (India office MS., Prof. Sarkar's photo- 

graphic copy), pp, 2a, 4 b, ( passim ). 2 P assitn . 

3 See the English version, to be dealt with later on. 

4 Memoirs of Tipu Sultan (photographic copy), p. 3b (passim ). 

5 Narrative of Captain Oakes , p. 1 ; Lt, Sheen's letter in the 
Appendix, p. 82. 

6 Narrative of Captain Oakes , Appendix, p. 82. 

1 . H, Q., DECEMBER, 1 926 


IOI 
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In the first page of the India Office MS., we find that a detailed 
account of the first day's operations is being continued. It may be 
given as follows : 

[Page 1.] "* * * And forthwith there came a volley 

of shots* 1 [from the English side]. This was answered instantly by 
counter shots from the two wings of the Sultan's army, 
First day's one 0 j was composed of his French soldiers. 

accounts conti- r 

nued. The Sultan, who was a little way behind' with the main 

army, "at a distance of 100 yards", at once advanced 
and fell upon the English, and "gave hot chase to them/' About 
6o l English (or European) soldiers "were sent to hell”, 2 and "both of 
their guns” were captured. Four English officers were killed in the 
action. Then the English soldiers with their "unworthy chief*’ 3 [mean- 
ing General Matthews] all "went inside the fort and opened fire.* 1 
The Sultan closes the first day’s account by saying that on "the very 
day, about 30 English (or European) soldiers with 20 gurs were 
captured.*’ 

On the second day, the Sultan's army got possession of a big 
powder-magazine (bdrntkhdna) and a large store-house ( ambar-khana ). 

[Page 2a.] The Sultan marched to the fort "with 
two thousand gallant soldiers." At this stage, ‘'about 4 
thousand sodiers” belonging to the English side marched out of the 
fort, "through a secret path”, to "renew the struggle.*’ A fierce fight 
ensued between them and the " AsadHahx army” [meaning the 
Sultan’s army]. 4 Both parties stopped firing and there began a hand-to- 


Second day. 


1 The correct reading of the word in the MS. seems to be shast = 
60. But it may also be read as haft=T. [Prof. Sarkar’s photographic 
copy, p. 1, 5 th line.] 

2 u dakhil-i-jahannam shudand .” 

3 Or ‘'worthless chief (or general).*’ The original Persian term 
" nd-Sardar may be taken to signify this — a Sarddr } or general, not 
worthy of that position. 

4 The term Asad-Ildhl lit, means, Divine Lion. Asad , a 
lion ; and Ildhl , divine. Ahtnadl is adj. from Ahmad, one of the names 
of the Prophet Muhammad. Ahmad lit . means, one who is praised 
(from hamd , praise). 

It may be mentioned that there were two special corps in Tipu’s 
army caPed the Asad-llahl corps and the Ahtnadl corps, both of 
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hand fight, ‘‘with spears and swords.” In the course of this struggle, 
‘‘about two hundred” “useless” (na-bakar) 1 soldiers belonging to the 
English side “were sent to hell” ; and a few persons belonging to 
the u Ahmad% force'* 2 [Sultan's army] also “fell martyres.” 5 The 
English “captured one wounded Risala-dar ” 4 and “carried him away," 


which were composed of converts to Islam. We may, in this connec- 
tion, point out that there is no strong basis for Col. Kirkpatrick's 
supposition that Tipu's Asad-Ilahl corps (Kirpatrick puts it as ,{ Usud - 
Ilhy") consisted purely of Hindu converts and the Ahmadl corps 
exclusively of Christian converts. [Official correspondence and other 
papers of Tipu's Government (Eng. trans.), published by* Kirkpatrick 
(in 1811), under the title 'Select Letters of Tipu Sultan\ note, p. 178 ; 
other official letters (Eng. trans.) published by Kirkpatrick in Asiatic 
Annual Register, vol. XII, note on letter 44.] It would be erroneous 
to draw such a distinction between the two. [ Official correspondence 
(Kirkpatrick's Select Letters , pp. 229, 236, 243, 256-57) ; Tarlkh-i-Tipti 
SultUn (Eng. trans., Miles), pp. 82, 83 ; Memoirs of Tipu Sultan 
( l.O.MS .), p. 300 and b.] Her *, however, these terms are* used in a 
broad sense, with a general reference to the Sultan’s army, without 
signifying those special corps. The terms, it may be further mentioned, 
were indeed used widely under Tipu's Government. They are found 
to be often used, in the official papers and in the Sultan’s Memoirs, 
with reference to his Government—*.^., Asad-Ilahi Sarkar , and Ahmadl 
Sarkar . By Asad-Ilahls and Akmadis , sometimes, simply new con- 
verts to Islam were meant. And we notice that even a ship was named 
an Asad-llahl ship. [ Official correspondence (Kirkpatrick) ■ Marine 
Regulations (Kirkpatrick's Select Letters , appendix K) ; Memoirs of 
Tipu Sultan , */*.] 

1 ba-kar } useful. Na-bakar> useless, not serviceable — worthless. 

2 See the f.n. 4, of the previous page 802. 

3 “ Sharbat-i-shahadat chas/ndand’^lit., drank from the cup of 
martyrdom ( shahadat ). 

4 Risala-dar — Commander of a Risala. The term Risala (lit. army, 
troop) was applied to a particular sub-division in Tipu's army organiza- 
tion. A number of Risalas formed a Qashun } which was compared 
by the contemporary English writers to a Brigade or Regiment of 
the English army. {Col. Kirkpatrick , Lt. Moor , Mai. Dirom, etc.). 
A Risala was composed oi a number of fawqs , which were compared 
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On the third day, the Sultan "took out all the magazines and stores”, 
and "placed them in a secure place.” 1 The English, on that day, 
Aset fire to ten or twelve splendid buildings of the 
Third day, Rajah 2 arid some other buildings [near the fort], and 
badly injured them by heavy bombardment. 

[Page 2b.] On the fourth day, “all the space” “before the darul- 
irnarat* and the masfidmA near the fort” was '‘blocked up” (by the 
Sultan's artillery). After the “batteries were placed", 
Fourth day. t | ie Sultan renewed the bombardment of the fort "with 


Fourth day. 


many big guns.” It is next stated that the English had been able 
to carry to the fort "about 50 thousand shot” and plenty of stores, 
while the Sultan's force had captured a vast number of shot (3 lakhs), a 
huge quantity of gun-powder ( barut ], and plenty of other stores 
and provisions belonging to them. These were placed in a high and 
secure place, where the Sultan's guns were planted. The Sultan 
next proceeds thus with the fourth day’s account : The English opened 
fire from the fort ; and when they were "exhausted", the Sultan's 
artillery began heavy bombardment — "about 4 thousand or 5 thousand 
shots” were fired from the batteries 4 of the Asad-Ilahi army. 

[Page 3a.] The Sultan next writes that ceaseless firing from the 
Asad-Ilahls continued for "5 or 6 days.” The “Nazarenes" 6 (the 


appropriately by Col. Kirkpatrick to the Companies of the English 
army. [ Official Correspondence (Kirkpatrick) ; Military Rules and 
Regulations and Memoranda of 1793 (Kirkpatrick's Select letters , App. 
L) ; Fath-al-Mujahidin , a military treatise of Tipu's Government 
(extracts in Kirkpatrick's Select Letters , App. I) ; Persian account 9 
written in 1790, by an officer of the Sultan's Government (Eng. trans., 
published in Asiatic Annual Register, vol. I); Tarlkk-i-Tipu Sultan; 
Memoirs of Tipu Sultan .] 

1 It appears that the Sultan's own magazines and stores were 
removed to a safer place for their protection against any possible danger 
from the enemy's attack. 

2 Perhaps referring to the local Rajah , who had been the ruler 
of the place before Hyder's conquest. (?) 

3 Perhaps it refers to Government House (Sultan’s), where the 
Governor of the place resided. 

4 The English word is used in the original, which is written in 
Persian character as batlrl or baterl . 

5 Naqara— Christians, Nazarenes (plu, of Nazran), 
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English) "fired what they could on the first day." "On the 
second day", “not even one cannon was fired” from 
bardme'nUor m " their side -“ because ab inside the fort” had “lost courage" 

5 or 6 days. owing to the continuous cannonading of the enemy. The 
"unworthy general”, Matthews 1 2 3 4 , “kept aloof from the 
battle.” Within the fort, ‘'not one place was left uninjured by the shots 
of the Asad-Ilukls ”, and there was not a space unstained “by the 
blood of the Nazarenes.” 

When it was raining, on the 5th day, the “Nazarenes” made a sortie 
on the Sultan’s battery in front of the fort. The English force, 
as directed by General Matthews, attacked the battery. 
Fifth day. The “ Ahmadl force” was, however, all along “on the 

alert” ; and when the “Nazarene soldiers” "ascended” the raised 
ground where the guns were placed ( bar-murchal)* “from their hiding 
place”, the Sultan's soldiers at once "attacked them with spears and 
swords.” They "caught hold of” many "Nazarene” soldiers "by their 
legs”, "dragged them and threw them down inside the entrenchment,”* 
The rest of them picked up "their wounded comrades” and "fled 
within the fort.” [Page 3b.] The Sultan now advanced his batteries 
very close to the fort on different sides. "So many volleys were 
fired” from them, that the English force within the fort had “not the 
courage” to "get upon the rampart (burj)" or “approach near” the 
Sultan's guns. The “Nazarene” soldiers “thrice came out in large 
numbers and thrice fled” inside the fort “like so many mice ( mash ).” 

■\n this manner”, the siege "lasted for 10 days”, and "on the nth 
day”, the "Nazarenes sued for terms.” “They sent” a draft of the 
peace terms (terms of capitulation), consisting of seven articles. These 
are next mentioned as follows* : 

1 Written in the MS. as Mltus or Mltis {Met us or Metis). 

2 Murckal (same as Murchdy — entrenchment for besieging a 
fortified place, a battery [Steingass], a raised ground for placing the 
guns. (Marathi form Morcha.) 

The entrenchment system at that time was to make a raised ground 
for placing the guns thereupon, unlike the modern trench system. 

3 I.e., inside the ditch created for making the raised ground to 
place the guns. 

4 The Sultan says that these terms were sent by the English force. 
Lt. Sheen has also mentioned that General Matthews was “at length 
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1. That “when they come out of the fort”, the u Asad-Iiahi army” 
and the “Sarkar's [Sultan’s] subjects” “may not spit upon their 
face”, and “may not abuse them” or commit personal violence upon 
them. 1 

2. That they would leave in the fort all the provisions they 
possessed and surrender all their guns, muskets and other weapons to 
the Sultan. 2 

3. That they would hand over all the “cash” and other “treasures”, 
as also all other “stores”of the Sarkar [Sultan's government] which they 
might have with them. 3 [Page 4a.] They further made, in this 
connection, the following declaration : If anything could be found with 
them, after being searched by the Sarkar's people, they might be 
treated as “offenders” and “be punished” by the Sarkar's men “as 
deemed proper.” 

4. That they should be “given” [passage] money for their march 
to the coast. 4 


obliged to send out a flag of truce” and “terms of capitulation”, 
and that “the Nabob acceded to” these terms. 

From a perusal of the terms as stated in the Memoirs , 
it would appear clear that the Sultan has given his own colouring 
to them. It is quite possible, of course, that to the original terms 
offered by the English, the Sultan made certain additions and 
alterations and put them in somewhat different form, before he finally 
acceded to them by attaching his seal and signature. And it appears 
likely that the terms as given in the Memoirs , have been stated in 
the latter form. This is perhaps the reason why we find some difference 
between these and the terms of capitulation as stated fully by Capt. 
Oaktfs, which we shall give laier on. 

1 The form in which the term has been put above, would show 
the Sultan’s taste, or rather the taste of the time, when a vanquished 
army perhaps very often suffered from such barbarous insults. 
Compare the 1st term as stated by Capt. Oakes (see later issue). 

2 See the capitulation terms as stated by Capt. Oakes, Nos. 1 and 
3 {ibid). 

3 Cf. the capitulation terms as stated by Capt. Oakes, No. 2, 
and Lt. Sheen’s statement {Ibid). 

4 The English force stipulated that they should be allowed to 
march “unmolested* “to Sadashagur”, from which place they would 
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5. That "a few ships" 1 [of the Sultan] should be^lent to them" ; 
and that "provisions” should be supplied to them, after fixing their 
“proper pi ice”, which would be sent to the Sultan “after they reached 
their home” [Bombay]. 

6. That “as many of their soldiers" as the ships "could accommo- 
date” should be allowed to sail, and the rest be freely allowed to 
go by the land route with their passage money. 

7. That “two chiefs of the Sarkaf ” should be present with them at 
the time of their embarkation and sail with them [as hostages] ; 2 and 
[similarly] “two Nazarene chiefs” would also "remain with the Sarkar * 9 
[as hostages]. And that when the “ Sarkars chiefs” [the two hostages] 
would “safely return", the “Nazarene chiefs” should also “be allowed to 
come back safely.” 

[Page 4b.] The Sultan "accepted” the above terms. “Two copies” 
of these terms were drawn up, “one in Persian and the other in English”, 
which were “properly signed and sealed.” One of them was “kept 
with the Sarkar" and the other was handed over “to the Nazarenes” 
[English]. 

“In the morning" [of the 12th day], the English began preparations 
to leave the fort. They “opened” “all the stores and such other 
things of the Sarkaf and “handed them over” to the latter, and “the 
remaining things” they “distributed among their own people.” 

The English “Chief” [General Matthews], after he had come out of 
the fort, gave up his sword and surrendered. This being done, “about 
2 thousand Nazarenes” [#>„ European officers and soldiers] and other 
”10 thousand stout (or gallant) men of the army” (or gallant sol- 
diers) 5 “placed all their muskets” and other arms on the ground 
they completely surrendered all their arms to the Sultan]. 


"embark for Bombay.” See the Capitulation terms stated by Capt. 
Oakes, no. 4 ( ibid ). 

1 “ Chand f ah a sat ! 1 

2 Cf. Capitulation terms as stated by Capt. Oakes, No. 8 (see 
later issue). 

3 '‘Jawanan-i jaish” Jawanan — lit. means youths (plu. of jawau). 
Jaish % lit., means, an army, soldiery. [Steingass.] 

By this, the Sultan certainly means those other than the Eu;\yr*an 
officers and soldiers — /. the Indian soldiers belonging to the English 
force, including perhaps also the camp followers. 
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lot 

"On the second day" [after the capitulation], General Matthews and 
other English officers were called [by the Sultan ] 1 and asked whether 
they did abide by the terms which had been submitted (by them) on 
the previous day. They “all answered in one voice** in the affirmative. 
About 20 high officers (‘ umda ) and Sartors of the Sultan went after- 
wards to the English officers, and asked them to give answer to 
the following charge against them. This was put to them in the follow- 
ing manner : “You have secretly taken away with you the captives 
of this country, dressed after your own fashion. You have carried 
away money on the Barter's oxen ; and at the time of leaving the fort, 
you distributed among your own men the contents of the Sar kit’s 
store house.* What is the meaning of this ?"* The English officers 
replied that they “did not know anything” about the matter and that the 
Sultan’s officers might “make enquiries.’’ The officers of the Sultan, 
at this, warned them to require their men “not to violate" the terms, and 
asked them to “send to the Sorter” “all the captives, money, s/e" 
which they might have carried with them. [Page $b.] The English 
officers replied "again” that “they had not a single thing nor a single 
man” with them ; and they “asked”' the Sultan's officers “to make a 
searching enquiry” and “find out” if they could detect anything. The 
"Asad-Itak^rSardars” [Sultan’s officers] then took from them a written 
statement about the matter, after which "the cursed and unworthy ” 4 
English "Sartor f were “allowed to go.” 

( To be continued ) 

SURATH CHARAN SEN GUPTA 

1 Captain Oakes has described how Gen. Matthews received a 
message from the Sultan to see him with some other English officers. 
He has mentioned the names of the officers who accompanied Gen. 
Matthews on this occasion and baa described also what became their 
fate (se • later issue). 

2 The word in the MS. Is Mshak-ktena, which lit. means, a 
wardrobe. [String ass, Johnson.] There may be an error in the MS. 
The word meant here is perhaps Vska-kkina {toska-kte ««)■— mean ing, 
store-house, treasury (also wardrobe). It appears, at any rate, dear 
that here store-house or treasury is meant 

3 A part of the above charges is substantially corroborated by 
the statement of Lt. Sheen (see later issue . 

4 “Na-Sartorin-i-MstUm." 
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Application and Analysis 

Vijfi&nefvara drew a legitimate distinction between Ethics and Law 
proper in his commentary on Ykjfiavalkya.* And although this is the 
right procedure from the technical stand-point, the whole trend of 
Hindu legislation is to reinforce law with moral principles and ideals. 
The minute technique of codified law does not naturally concern itself 
with the question of sanctions so long as its demands are satisfied by 
what is ready to hand. Its application assumes primary importance. 
But in analysing law into its various expressions in society, reference 
to ethical principles becomes necessary and unavoidable ; for law is at 
last the moral judgment of the race as well as of the age. “Laws are 
chiefly important as giving definiteness and permanence to the best 
traditions of a people which must be engraven on their souls before 
they can have much efficacy on the statute books".* To find out the 
constituents of law, or those expressions of it, which are usually accept- 
ed unchallenged and unquestioned, it is pre-supposed that moral in- 
tuition, whatever be its metaphysical character and social vehicle, 
is at the back of the whole procedure as permanent basis and 
constant support* Its representation on the social and political 
planes is effected in various ways and that again according to the 
nature of circumstances. Thus it may be equated with custom, 
conduct justice, duty and social good. These appear more or less 
important in proportion to their utility within the social structure and 
abstraction in social thought 

(a) The most common expression of law is in custom in every 
country of the world. Both the MahSbharata and the Manu Samhita 
have emphasised its usefulness. The Epic says that dharma (law) 
rises from and resides in custom.* Similarly Manu has declared 

l K. L. Sircar, Rules of Interpretation in Hindu Law, Lee. X, 
p. !!& 

a Mackenzie, Outlines of Social PhiL, p. 9 7. 

3 See Supra, Basis of Law, p. 

4 Vana Parva, 149, Mokiadharma Parva, 359. 
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'‘Custom is the highest dharma dictated by $rufi as well 
as smrti. The sages having seen the way of dharma through 
custom have accepted it as the root of highest tapas.* 1 * 
But it is to be noted that the Epic raises an objection here which 
points to a different, perhaps an idealistic, interpretation which is in 
keeping with its philosophy. It definitely states “that custom alone 
cannot be dharma”* for “nowhere is found that custom which does 
good to all” 3 or “which is not disregarded” 4 somehow or other. 

(b) That law can be interpreted as good conduct is seen in the 
dictum of Yajfiavalkya, viz. “Dharma is SadScara,” (good conduct) 5 * * 
although B§lambha$$a is inclined to accept it as merely “conduct of 
good men* making the compound a tat-puru§a one instead of karma- 
dharaya. 8 In such a case it is equal to the famous proverb — “Maha- 
jano yena gatah sa panthah i.e., that is the way by which good men 
have trod. T The Mahabharata has laid down that the objective of 
sadacara is good to the self, 8 and “acara is the container of dharma 
which is known through it.” 8 But it does not stop here ; it shows a 
vicious circle in the argument. It says — “In the sacred books dharma is 
defined as the conduct of good men and good men are said to be those 
who follow dharma. This indication points out that dharma and good 
men are reciprocally dependent, therefore who is good and what is 
dharma cannot be proved from this” 10 yet “what wise men establish as 
dharma is merely followed even today.” 11 Further “what may suit a 
man in good conditions as dharma may not be so to one in 
danger.” 1 * 

(c) Law as justice is on the whole an abstract conception and 
consequently involves the idea of duty. It is here, as among the 
Greeks, that Hindu ethical thought touches the root of the problem, 

. Manu says in a straight way that “where righteousness is violated 

by unrighteousness and truth by falsehood there the whole 

(judicial) assembly is said to be destroyed” for “righteousness violated 
destroys (the world) but maintains it when it is itself preserved. 18 Manu 

i Manu Satphita, I, 101, iio. 2 Moksadharma Parva, 262. 

3 Ibid., 260. 4 Ibid. 

5 Yajfiavalkya I, 7, S. C. Vidyaratna’s ed., p. 13. 

6 BalambhatJa’s gloss, S. C. Vidyaratna's ed., p. 14. 

7 Apaddharma Parva, 132. 8 AnuSasana Parva, 104. 

9 Moksadharma Parva, 259. 10 Ibid., 260. 11 Ibid. 

12 Ibid. 13 Manu Samhita, VII, 14, 15. 
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answers the old question, what is justice, by saying that “it consists 
in the application of righteousness (dharma, law) to all cases arising 
between the members of the state.” 1 Similarly the epic adds “equal 

consideration of all beings is (the) highest rule.” For “that man, 

who considers all beings like himself is sought by the gods together 
with his supreme position beyond the worlds.” 8 “Equal protection 
of all who are liked or disliked constitutes dharma's self.” 3 6ukra 
has the pithy idea that this moral virtue “is useful in all cases and is 
a means to the preservation of human society.” 4 It is thus intimately 
connected with the state itself. 

As usual with the Mahabharata justice is opposed by the extreme 
egoism of Hobbesian and Nietzschian philosophy. This stratum of 
thought running parallel to the excellent idealism of the Epic mixes 
freely with the layer of clever sophistry like that of Greek philosophy. 
Says the Epic : 

"Some powerful men have concluded, that "it is wrong to 
appropriate by force” is the rule of the weak. The rich too 
designate it the rule of poverty which is due to ill luck.” 1 
“For the strong, all acts are according to dharma, all food is 
diet, all things are pure and personal.”* 

In an ideal of this type there can be absolutely no room for justice 
and fair-play. It is based on its psychological back-ground that 
“that appears to be good to which people are excessively attached.” 1 

(d) The conception of duty (professional or othenvise) follows 
naturally from that of justice and hence it is equally related to society. 
It is justice applied particularly to personal cases that gives rise to 
duty. And this is "Sva-dharma” i.e. one’s own duty. Consequently 
dharma as duty is the adverse of dharma as law.” 1 The Mahabharata, 
Manu and Sukra have given full recognition to the principle of Svadharma 
to be the irreducible minimum measure of personal responsibility.* The 
Gita and Manu have emphasised Sva-dharma in the following lines— 

l‘ Ibid., VIII, 3. Cf. Pol. Theo. & Inst, of Hindus, p. 210. 

2 Mok^adharma Parva, 262, 259. 3 Santi Parva, 121. 

4 Sukra-Nlti, p. 2. 

5 Mokgadharma Parva, 259. 6 Airamavasika Parva, 30. 

7 Mokgadharma Parva, 184. 

8 Pol. Theo. and Inst, of Hindus, p. 21 1. 

9 Santi Parva, 67; Manu Sainhita, Vll, 21-34; Sukra Niti, I, 45-51# 
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(a) "One’s own duty, however diffident, is superior to another's 
duty perfectly done. The duty of others is dangerous (to 
be performed by other) ; even death is preferable in perform* 
ing one’s duty.”* 

(b) “It is duty to do one’s work though low, another’s duty 
should not be undertaken. He is doomed (fallen) who takes 
to another’s duty when able to discharge his own.” 1 

(c) “God is never so pleased as when one’s own duty is properly 
discharged."* 

(d) “Another’s dharma is to be renounced like the most beauti 
ful wife of another person.” 4 

The spirit of the verses quoted above is similar to Bradhy’s dictum, 
“My own station and its duties.” 1 This is organically connected 
with the system of VarnSSrama of the Hindu sociologists, also called 
VarnaSrama-dharma. Plato also has the idea of functional differentia* 
tion and consequent duties in his Republic.* Eucken speaks of a 
positivism of this type. “Positivism assigns to each single unit within 
a specified order a certain definite place and gives him t definite task 
to perform. While the individual man is engaged in the full develop- 
ment of his own personal powers, he is at the same time furthering 
the interests of the transcendent whole.”* Sva-dharma being the 
standard, the state was empowered to enforce it according to Manu, 
the Mahabharata and Sukra — 

(a) '‘The king should not spare father, teacher, friend, mother, 
wife, son and priest, if any one of them does not keep to 
(his or her) own duty.’’* 

(b) “It is the duty of the king to establish the people in their 
own and respective duties by putting an awe-inspiring 
mien.”* 

(c) “By the terrible use of the engine of sovereignty, he (the 
king) should maintain the subjects, each in bis proper duty". 

i Giti, III, 35. 9 Manu Saiphitft, X, 9 7. 

3 Harlta Samhita, VI, 19. 4 Atri SamhltS I, 18. 

5 Pol. Theo. & Inst of Hindus, p. 2 11. 

6 Sect 415, Jowett’s Trans. 

7 Eucken, The Individual, and Society, p. 33. 

t Manu Samhita, VIII, 335. 

9 Apaddharma Parva, 143, 
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And “so himself being dutiful the king should appoint the 
subjects to their own duties”. 1 * * 

(d) “The king) who punishes them that renounce their own 
dharma or follow another’s becomes glorified in the celestial 
region.” 3 

But Epic sophistry raises the question that the conception of duty 
is very changeful. It asserts that “according to time, place, circums* 
tances and persons, dharma becomes adharma and adharma becomes 
dharma.' Hence dharma has to be rational, since the same act may 
at times be righteous and unrighteous. 4 It is true, therefore, that the 
course of the world cannot go on by sticking to one aspect of dharma.* 
Its essence must be determined by reason* inasmuch as “the dharma 
of one in safety cannot be the dharma of one in danger”.* It is never 
constant, every new age creating its new dharma”.' 

The problem of the measure of duty— how much of it should be 
done under what circumstances and to whom— is met with here and 
needs some attention, duty will be a very vague and indefinite term 
after the criticisms advanced by the Epic. No standard can be fixed 
for a thing which is itself indeterminate. The reply is suggested by 
Yajfiavalkya, though in a different context, and may be worked out 
through its implication ; and then it is seen to be parallel to a certain 
extent to the interpertation of the ethical golden mean of Aristotle. 
On the basis of Yajftavalkaya,* VijfianeSvara says in describing the 
“efficient cause of dharma* that of proper time, place, means, faith 
and person, “all or some of them must be taken according to 
occasion” 30 The point is that these go to indicate the required 
measure. 

(e) Social good— abstract though the term is in the highest, 
degree— is in its general and comprehensive interpretation 
what the Epic evidently understands as dharma or the 
essence of law, notwithstanding all its destructive sophistry 
in regard to other definitions. Yet it is not inclined to 

I Sukra-Nlti, pp. 12, 14. * Atri Saiphitl, 1 , 17. 

3 Mokgadharma Farva, 310 , Rijadharminutasana Pam, 88. 

4 Apaddharma Parva, 142. 5 Ibid. 

6 Ibid., 14J. 1 

8 Mokfadharma Parva, 23a. 9 Ibid* 6. 

10 The MitSkgarS, S. C, VidySratna’s ed,, p. 13. 
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narrow it down only to its social application. The? main 
drift of its argument is that dharma is really “the good of all” 
and “is established for course of the world.” 1 Again “it is 
very difficult to find out real dharma. (But it is certain) 
that “it has been created for the sake of the prosperity, 
salvation and removal of the troubles of men. Therefore that 
is true dharma through which people become progressive, 
free from difficulties and possessed of ultimate salvation.” 3 

It agrees fully with the Vaifesika definition that dharma is 
• < abhyudaya•nihsreyasa-siddhi/ , i.e., the realisation of both worldly 
and other-worldly good” 5 

Prof. Radhakrishrtan says, “Dharma or righteousness is the stable 
condition which gives man perfect satisfaction. It helps him to gain 

salvation as well as happiness Dharma is relative and dependent 

on the condition of society. It has always a social implication. 
It is the bond which keeps society together. Dharma develops the 
solidarity of society. It aims at the welfare of all creation.” 4 Soma- 
deva Suri has also defined dharma “as that which promotes the greatest 
good of society” 8 Its social expressions are sympathy, doing good 
and non-injury to all.® 

Further idealisation led the Epic to conclude that “dharma is 
the highest and the only good.” 7 Its character comprises all its many 
aspects, since after all “dharma is one.” 8 It is also “constant.* 7 
Therefore all dharmas lead to “one state,” 8 and any one dharma 
may lead to the eternal dharma. 8 This is like the stoic doctrine of 
virtues, one virtue leading to others, and all are .known when one 
is known. The unity of dharma, thus enunciated, connected ethics 
wfth politics and sociology in the Hindu philosophic thought of 
the time, and allowed religion to operate in spheres, where it is said to 

1 Mokgadharma Parva, 26a, 259. 

2 Rajadharmanufiasana Parva, 109. 

3 Vai<e$ika Sutra, I, I, 2 ; Hinduism, p. 73. 

4 Ind. Phil. pp. 505-6. 

5 NltivakySmpta, I, cited in Pub. Ad. in Anc. Ind., p. 275. 

6 Mokfadharma Parva, 259 $ Anuttsana Parva, 164. 

7 Prajagara 32 ; Anuttsana Parva, 164, 150. 

8 Anuttsana Parva, 162. 9 Mokjadharma Parva, 293, 

9 Ibid., 164. 10 Vana Parva, 149; 
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be out of place unfortunately according to the tendencies of the 
modern day infused probably by the new-born scientific spirit. In 
showing the nature of dharma the epic adds that '‘truth is naturally 
unqualified,” i. e., it is abstract ; "it becomes dharma when it is quali- 
fied” in application. 1 2 '‘Law (proper, or political law) is that which 
spreads dharma.”* For, after all “the whole world is established on 
dharma” 3 


Kinds 1 Proofs and Ways 

The necessary ethical implications of law bring in a number of 
views, such as kinds, proofs and ways of dharma. Apparently these 
have nothing to do with law proper or political law, but their relation 
to social justice and duty is evident and clear. They come along with 
the instruments of interpretation used above and help the under- 
standing of the moial side or implication of law. 

Dharma is said to be of three kinds— vedic, smarta and customary 4 
being roughly the forms in which it was accepted generally by the legis- 
lators. Its proofs are also these— observation, the vedas, and practice. 5 * 
It is difficult to say what is exactly meant here. The ways to 
dharma are eight according to the epic, viz., yajna, study, charity, 
tapas, truth, forgiveness, self-control, uncovetousness. 5 This compares 
favourably with the eight-fold path of Buddhism. It is called the Aryan 
eight-fold path discovered by the Tathagata and is the first sermon on 
setting in motion the wheel of law, right belief, right speech, right 
aspiration right conduct, right mode of livelihood, right effort, right- 
mindedness and right rapture. 7 It is to be noted that there is a gulf 
of difference between the orthodox ethics of the epic and the heterodox 
psychology of the Buddha. He “did not declare open war against 
the ceremonialism of the time but tried to infuse moral significance 
into its forms and thus undermine it.” 9 No room is allowed by him 
to yajfia, or tapas so important in the Hindu codes of law. Manu has 


1 Anuglta Parva, 35, 

2 Rftjadharma Parva, 121. Narada (I, 40) places dharma below 
law— *' < Vyavaharo hi balavan dharmas tenavahlyate/’ 

3 Apaddharma Parva, 167. 

4 Baudhayana, I, 1 j Va$i§^ha, I, 4-5 ; Anusasana Parva, 141. 

5 Ibid., 162 ; Manu Samhita, II, 12. 6 Aranyaka Parva, 2. 

7 Ind. Phil., p. 420. 8 ^‘d., P- 421. 
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ten signs of dharma — contentment, forgiveness, restraint, uncovetous 
ness, purity, self-control, intelligence, self-knowiedge, truth, calm- 
ness. 1 Manu seems to have added two items in advance of the epic. 
The MitSkoara gives six topics of dharma, viz. the dharma of Varga, 
of asrama, of VarnaSrama, guna-dharma, nlmitta-dharma and sidhSraga 
dharma.* 

The following parabolic teaching is not without its lesson .and 
truth in illustrating the many connections and ramifications of dharma. 
Such stories in the Epic are meant to carry home the message which 
in philosophic language would perhaps be too dry and unattractive. 
The importance of dharma in practical every-day life cannot be better 
stressed for the purpose of infusing righteousness and inculcating one 
of the deepest and most useful truths of moral and social philosophy. 
Dharma, character, truth, good work, strength and prosperity are 
figured here, each speaking out its own mind.— 

(a) Dharma— “I am dharma, I live where character is found." 

(b) Truth— "1 am truth, I have to accompany dharma at all 
times.” 

(c) Good Work — “I am good work, I stay wherever truth stays.*’ 

(d) Strength— “I am strength, 1 too have to live with good 
work.” 

(e) Prosperity— "I am prosperity, I have to follow strength.’*® 

Dharma and Institutions. 

Dharma as "the operative criticism of all institutions” runs in an 
undercurrent all through beneath Hindu political philosophy. It was 
the great theme in the back-ground of all their social and political 
thought, never lost to view or allowed to be compromised amidst the 
difficulties of practical problems and the demands of changing times. 
From the Vedas down to the &ukra-Nlti, it appears again and again 
reminding men of action and men of thought of the truth that under- 
lies and upholds the complex expansive and diversified structure of 
society. They knew "all is gone when dharma is gone” and in the 
absence of standards and sanctions it would be simply chaos all around. 
References backwards and forward s to dharma rationally thought out 


1 Manu SarohltS, VI, 92. 

2 Mitikgara, S. C. Vidyaratna’s ed., pp. 3, 4. 

3 Rijadbanninulisana Parva, 124, 
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and at times partially realised meant for them that process of 
evaluation which like the oscillations of the compass showed the 
right directions and guided society towards the highest ideals. When 
Yudhifthira raised the question— “How can the service of dharma and 
the protection of the state be possible for a man” at one and the same 
time ? For “the two are (evidently) contradictory’* 1 — he was in fact 
judging the state on the criterion of righteousness by bringing the 
two concepts together. If the great epic has “an inner chronology” 
of its own, according to Jhering’s well-known phrase, this point ushers 
in the whole social, political and moral philosophy of the &nti Parva 
and the following didactic portions. A critical estimate of the state 
in relation to and in the light of dharma was wanted by the monarch 
who never did wrong. 

The application of the standard of dharma or righteousness to 
individuals, society and the state was the natural procedure. Their 
evaluation disclosed the object of their existence and their value itself 
Increased or decreased with the assimilation and embodiment of 
dharma in them. A judgment of value was passed on them from the 
criterion of dharma. This ruling conception supplied permanence 
and value to all institutions and oriented them towards perfection. 
“All that raises human nature to a higher pitch, all that enables it 
to reach out to a fuller life, all that which produces harmony of work 
between the dualism of human nature yoking the horse of egoism 
to the car of altruism is dharma.”* “Dharma can establish heaven 
on earth."" The question is how this can be done and hence the 
whole scale, from the individual to the state, needs to be attuned to 
dharma. 

To start with the individual, it is evident that social good cannot 
be possible without the proper discharge of personal duties. This 
principle is Svadharma— one’s own— and is the minimum demanded 
from society. The state enforced it in favour of society, since “man 
secures happiness in both the worlds by doing his own duty." "Man 
does take up good, middling and bad works through the force of time.” 
But “he, who gives up his own duty and takes up another’s, turns 
his whole work into adharma.*' 3 4 And “through the power of politics 
(KfStra-dharma) all can be well ordered.”* Svadharma must also 

3 RajadharmanuSasana Parva, 62. 

4 Ibid,, 65. S Ibid. 


1 See above. 

J Ibid. 
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be inter-connected with other duties— everybody’s duty being related to 
other peoples* duties within the social whole. “Dharma is nursed by 
the Brahmana*s work** and { 'the world gains dharma through the help 
of the Sudra, VaiSya and Ksatriya. If the above Varnas do not adopt 
peace (orderliness) they can never have the grace of God.* n 

Speaking of people in general it was pronounced that “men advance 
or deteriorate— this is the law of the world.** 1 2 * The process of decay 
has to be arrested in order to ensure progress and such advancement 
depends on righteousness for ‘'dharma is victory/** “Through dharma’s 
power people become pure-hearted and free from sin/* 4 “They can 
according to their actions reach light and truth, i.e. heaven, or darkness 
and untruth, i.e., hell.** 5 * “Through good and bad works are seen 
evolution (rise and fall)** 4 It is only their own choice, for every one 
has great possibilities. “Within the human body there are both death 
and immortality’* 7 “as well as virtue and sin, though they are 
opposed to each other.”* This finite-infinite nature of man proves that 
he is designed for the very highest stature and end. And there is 
the constant assurance that “no dharma goes in vain.”® 

For such a great assumption the problem naturally came to be the 
reconciliation of dharma with the social structure and its embodiment 
in the perfect machinery of social well-being. It practically included 
the whole of society together with other moral implications. The 
social orders are meant to help this process of spiritual culture and 
they are themselves said to be permeated with this noble purpose. 
“God is at the steps of the (four) dramas.** 10 Man can see Him as 
he enters in. “By climbing the stairs man can attain the region of 
the gods ; whether a student, a householder, a dweller of the forest, 
an ascetic, one can reach the very highest stage by living according 
to Sastras, (i.e. dharma)/* 1 1 Indeed “all the four alramas are establish- 
ed for the preservation of dharma” 12 and “the fruit of life in the aSramas 
is salvation itself.” 18 These stages of life were instrumental to the 


1 Ibid., 63, 65. 

2 Mok§adharma Parva, 224. 

4 Ibid. 

6 Udyoga Parva, 45. 

8 Ibid., 201. 

to Mok§adharma Parva, 242. 

12 Ibid., 194. 


3 AnuSasana Parva, 164. 

5 Mok?adharma Parva, 191. 
7 Mokfadharma Parva, 277. 
9 Ibid., 353. 

11 Ibid. 

13 Ibid., 288. 
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highest human growth, step after step, towards the full realisation of 
dharma which ‘Is the chief means to salvation/' 1 The state as the 
centre of society sees that everything is all right with these orders. 

The greatest of all institutions, the state, is not an exception to 
the criticism and rule of dharma. Anarchy was imagined to be the 
condition when none cared for dharma and hence “dharma disappear- 
ed completely/* 2 In case of good and effective government “dharma 
spreads everywhere/* 3 This connection between good government and 
dharma runs throughout the Hindu political thought. It was 
categorically expressed by saying that “the king and dharma are 

reciprocally protective** 4 and ‘ it is dharma which preserves the 

kingdom/** It is further emphasised in the passages quoted below : 

“The king is created for protecting dharma (which) takes the 

shelter of kings. The king is made like the very self of dharma. To 
advance dharma to the best of ability is the duty of the king. When 
dharma is increased, the people in crease, and when dharma disappears, 
the people also go down. It is never good to let dharma down. 
Evils are removed through the power of dharma...... (for) dharma was 

created for the birth and growth of beings. Therefore for the good 
of the people the king ought to protect dharma. He is truly king in 
whom dharma is ever present/** 

This is nothing but a judgment of the State represented by the 
king. But it does not end here, stretching, as it does, beyond the 
immediate concerns of government. Even the ages are, spoken of as 
politically conditioned from the point of view of general culture. 
Politics is the barometer of national culture, indicating its true level 
and pressure, How true it is even to-day in the East as well as in 
the West of democracy and empire, of peace and war. The ancients 
perhaps knew this better than the way in which it is understood in the 
modern time. The Epic adds, — 

“If the king is misled, the sacred fire, the Vedas, the sacrificial 
rites, and the four social orders and the four varnas would disappear 
and when the king goes wrong, elephants, horses, camels, cows, mules 
and asses all become weak/' “The king being unrighteous, 
deformed, dumb and imbecile men come into being** and 

1 Apaddharma Parva, 147. 

2 Rajadharmanusasana Parva, 59. 3 Ibid., 69. 

4 Vana Parva, 30. 5 RajadharmanuSasana Parva, 92. 

6 Ibid., 9a 
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so do untimely winter and untimely summer, excessive rain, want of 
rain and many other dangers." 1 

Hence the king was called "the maker of the age”, illustrating the 
close connection between politics and culture. This idea occurs in 
the Epic and the $ukra-nlti as well as in the Manu Samhita. 
The MahabhSrata designates the king “the very likeness of the Yuga. 
The prosperity and culture of the time is determined by the king's 
character : 

"Through the behaviour of kings, the four yugas— Satya, Treta, 
DvSpara and Kali— take their birth. The king is the very likeness of 
the yuga.”* 

"The prince is the cause of time (i. e. the maker of his age) and of 
good and evil practices. It is the king who is the cause of the origin 
of the good and evil of the world.* * 

"The Kyta, Treta, Dvapara, and Kali ages are merely the efforts 
of the king, who is therefore called yuga or age.” 4 

Yuga Dharma 

This is a general statement of the king’s position so far as the 
cyclic periods are concerned. His agency sets them in motion or 
gives birth to them. It is a figurative way of practically measuring 
the goodness or badness of ages which are politically caused to a good 
extent The political conditions show how far righteousness has been 
operating in society. 

Again, the four cycles or ages mentioned above had their own 
standards, and cyclic righteousness varied accordingly, fn other 
words, the quality and quantity of righteousness determined the charac- 
ter of the ages. In the opinion of the Epic, 

"The first yuga is Satya ; in this yuga dharma. ...—has four legs 
(or parts)" i.e. stands full. "In the second or the Tret 5 yuga dharma 
loses one leg,” i.e., is only three-fourths. "In the DvSpara yuga 
dharma loses two legs or is only half. Then in the Kali yuga dharma 
has only one leg,” i.e., is orly one-fourth.* 

The political exposition of cyclic dharma or righteousness gives 
the following result. It is nothing but a typical application to politics 


t Rajadharmanuiasana Parva, 90, 91. 

2 Ibid., 91. 3 Sukra-Nltl, pp. II, 259. 

4 Manu SaiphitS, IX, 301. 5 Vana Parva, i$8. 
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of the principles noted above, all the points of comparison being 
parallel. 

“You need not be doubtful as to whether the king is the cause of 
time or time the cause of the king. The king is certainly the cause 
of time. For when he governs well and fully according to dapdanlti 
(political science), it is Satya yuga. Not even a bit of unrighteousness 
can come in at this time and dharma is full and complete everywhere. 
When the king governs with three elements of the science of politics 
unrighteousness sets one foot in. This is the Treta yuga. When 
quite half of political ethics is left out, and the king governs only by 
the other half, it is called the Dvapara yuga. Unrighteousness sets 
two feet in (at this time). Political ethics being giving up altogether, 
the king may trouble the subjects in many ways, then it is the Kali 
yuga. In this yuga the practice of dharma disappears altogether ." 1 * 

The cyclic order is an old conception of the Hindus and time is 
divided into four ages from the creation of the world to the final 
destruction of it. Dharma is its substratum, since the loss of dharma 
means the end of time in its worldly manifestation. It is a different 
question with eternal time which is sometimes identified with God. 
Its relation to politics and society is a logical nexus, inasmuch as the 
expression of dharma is in social and political forms, i.e„ in society and 
politics. 

From the standpoint of the king it is stated that different rewards 
await him in after-life in proportion to the success and value of his 
government. Full heavenly bliss is for the king who gives rise to 
the Satya yuga . 1 This is because the king is considered to be in short 
“the root of dharma (righteousness).** And God Himself is said to 
have different colours in different yugas according to the degrees of 
righteousness contained in them. It is a disguised suggestion of 
the theory of values in relation to the actions of man. Says the 
Epic,— 

“First is the Satya yuga NSrSyana (God) is white (in it). In 

the Treta yuga NSrayana becomes red in Dvapara Narayana is 

yellow and in the darkness-prevailing Kali yuga Narayaiia becomes 
black.” Also—* I (Narayana) become white in Satya yuga, yellow in 
Treta, red in Dvapara and black in Kali .” 4 


i RajadharmSnuSasana Parva, 70. 2 Ibid. 

3 Vana Parva, 4* d Vana Parva, 148, 188. 
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Dharma as culture thus stands closely and necessarily related to 
politics "which keeps the whole world in order just as reins do the 
horses.* 1 2 The doctrine of dharma in its entirety imparts to the 
state the character of an institution for the advancement of culture. 
Herein the Hindu theory meets Aristotle's conception of the state as 
means to the furtherance of the highest good of man. 9 Its relation 
to daruja is for the purpose of coercion from this standpoint ; both 
the doctrines are correlated. Danda and dharma are the two poles 
of the state, "the two faces of the political Janus, one looking to the 
failures, the other to the triumphs." 3 If danda is the authority of the 
state, dharma is its ideal. Danda enforces duties, while dharma as 
duty is but the obverse of dharma as law. Therefore "the doctrine 
of duty is identical with that of law turned inside out." 4 * Even pro- 
perty is designed for dharma 4 and its relation to the state is not 
merely that of adjustment, for the state itself expresses the spirit of 
dharma as it exists at the time. In reality, it is conceived of as u a 
vale of soul-making” in the language of Keats, a training ground for 
men, which in Hindu phraseology would be equal to a dharma-produc- 
ing machinery or institution, securing even the ultimate salvation of 
all. 4 

Above politics and human laws, the Hindus saw another plane of 
divine perfection, authoritative and watchful, supporting the world 
where man plays his many parts. Dharma, expressing the total value 
of these parts, charges from time to time according to their nature. 
But when utter confusion sets in undoing the very destiny of man, 
divine power moves to mend it or end it. This is the conception of the 
Gita in relation to the cyclic righteousness. God Himself re-establish- 
es righteousness after it has been overwhelmed and destroyed 
by man. Incarnations of the deity are necessitated by such climaxes 
of human degradation and sin. The incarnate god of the Gita says,— 

“Whenever righteousness is overthrown and unrighteousness pre- 
vails, then I create myself. To save the righteous and to destroy 
the wicked and (thus) to re establish righteousness, I am born in every 

1 R&jadharmanusasana Parva, 65. 

2 Pol. Theo. and Inst, of the Hindus, pp. 211-212. 

3 Ibid., 210. 4 Ibid., 211. 

5 See Sec. on the Rise of Property. 

6 See supra, Origin of the State, 
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age. I am above birth and death and lord over all, yet I incarnate 
myself with the help of my own nature and through my own maya." 1 

The Individual and the Four Ages 

The doctrine of the four ages is also applied to the individual on 
the basis of a text in the Aitareya Brahmana which runs thus — 

“Kalih Sayano bhavati sanjihanas tu Dvaparah 
Uttisthams Treta bhavati Kjtam sampadyate caran.” 

Svami Vivekananda in his endeavour to infuse spirit into the nation 
drew attention to this verse. His object was to rouse the people to 
spiritual activity. His own comment is given below : 

u For the foolish the Kali era is constant ; his era comes from 
outside. He who is on the path to freedom has nothing to 
do with Dvapara, Treta and Kali, for he begins to build for 
himself his own era, the Satya. He who lies down lazily, has 
the Kali age attached to him. He who wakes and sits up has 
Dvapara. He who has stood erect has Treta. And he who 
starts for the journey of emancipation creates the Satya age 
as he goes on/’ 2 

It is to be noticed that the last five lines of Vivekananda’s comment 
are the literal translation of the Sanskrit orginal quoted above. 
Keith’s translation in the Harvard Oriental Series also yields the same 
meaning chough verbally a little different 8 and without the positive 
religious turn given to it by the word "emancipation.” Plainly and 
clearly the implication is that it is man s creative activity in private 
life as much in public life, which are again intimately connected to- 
gether at last, that determines the character of his time. This is as 
true of politics as of society in general where individuals have to act 
and in most cases take the lead. The Aitareya Brahmana further 
has these intoductory lines for the purpose of explaining its own 
meaning, — 

“The future of him who sitteth also sitteth, 

But that of him, who standeth, standeth erect, 

That of him, who reclineth, lieth down, 

The future of him, that moveth, shall move indeed. 

1 Gita, V (a free translation is given here). 

2 VII, iii. 

3 Harvard Oriental S ‘ies, vol. 25, p. 302. 

4 Ibid. 
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Reading the two extracts together and joining up their imports 
their remains no doubt as to the importace of ethical activity on the 
part of the individual in respect of the civilisation of the time. It is 
like the power of points in an electrical field and the individual as 
such in social life can exercise simultaneously great and potent in- 
fluence for his own good and that of society in general. 

The position of the king as the individual head of the state and 
the maker of his age has already been dealt with in the preceding 
pages, 1 and that of the private individual is seen to be no less important. 
If society and dharma (civilisation) are to be improved the individual 
must be in every case the centre of moral idealism and dynamical. 
The Aitareya Brahmana points out this dynamical personality for the 
regenerating activities. Schweitzer has remarked in the same strain 
but in modern terms that — 

“The. individual personality must be looked to as the agent 

in a new movement civilisation can only revive when there 

shall come into being in individuals a new tone of mind 
(independent of the one prevalent among the crowd and even 
in opposition to it) a tone of mind which will gradually win 
influence over the collective one and in the end deternine its 

character. It is only an ethical element and the ethical 

comes into existence only in individuals.” 2 

What Schweitzer means by “the ethical element” is the dharma of 
the Hindu sacred books, which again is the very kernel of the golden 
age according to the ancients of both the East and the West. This 
determining factor has been thrown upon personal initiative and respon- 
sibility on the basis of pure psychological analysis and the experience 
of the race. It is very strikingly illustrated in the case of all great 
men who left their marks in the world. Emerson truly said, “God 
lets out a great man when He desires to move the world.” 3 Here too 
the personal element is emphasised in order to characterise the age 
and the world. The ultimate problem of the progress of civilisation, 
indicated through the proportion of righteousness or ethical quality 
depending upon the individuals composing society and the nature of 
leadership, turns upon the fact of the contribution made by the com- 

1 See above. 

2 Decay and Restoration of Civilisation, p. 73. 

3 Representative Men, p. 47. 
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ponent parts that in the end again necessarily* resolves into the 
character of persons going to form the whole. 

The conception of dharma, whether seen from the subjective or 
the objective point of view, is an element in the life of the individual 
and the community. It is true that “from the subjective standpoint 
it is considered not merely as a function of the mind (Samkhya school) 
but also as a determination of the substantive self (Nyaya school) 
resulting from the purity of intention ; from the objective standpoint 
it is considered not merely as external Sastrika prescription (Bhatfca 
school) but also as apurva which is the essence of duty as an accom- 
plished verity of the moral order (Prabhakara school). 1 2 Nothing can 
take away its philosophical value in all Hindu systems. On the other 
hand its progressive realisation is the object of the normal will con- 
ceived as a rational good for all. And goodness prevails only through 
the fruition of impulse to harmony accomplished in the time-process. 
This effort is the creator of gods and men, of beautiful fictions and 
what is noble in fact, of law and morals, of science and art, perhaps 
what is beautiful in nature, certainly of the significance of that peauty 
to us. Its operation is intelligent and purposive and all embracing. * 
The ideal in order to be effective must be progressive, dynamic and 
creative, its reality being step after step, value after value, raised to the 
very ultimate. 


J. N. C. Ganguly 


1 Maitra, Ethics of the Hindus, p. 237. 

2 Hobhouse, Rational Good, p. 159. 
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Artistic Interest in Post-Asokan Sculpture 

There is a good deal of controversy regarding the origin of Afiokan 
Art and the existence of the lithic sculpture in India before the age 
of Afioka. 1 But whatever be the origin of this art, and whether stone 
as a plastic material did or did not exist in this country before Afioka’s 
accession to the throne, there can be no denying that it was to the 
impetus given by this monarch that the Indian plastic art owes the 
credit it enjoyed later on, though the school of art with which his name 
is associated declined with his death and finally died away. With the 
decline of this school another school got up in its place, which we 
shall call the Post-Afiokan school instead of the f§unga school, as some 
writers would have it. Our reason is that the Suugas had practically 
nothing to do with the development of this art. It flourished under 
monastic patronage though lay people often contributed towards the 
cost of the monuments. It is our purpose here to enter into a brief 
discussion of this art, and to trace the gradual change of artistic interest 
during the two centuries preceding the Christian era during which the 
Post-Afiokan art flourished. 

In order to trace this change we shall follow the sequential order 
of the different monuments established by Sir John Marshall* and 
supported by Rai Bahadur Ramaprasad Chanda.* These two 
scholars have investigated this question of sequence on indepen- 
dent lines and have arrived at conclusions which are substantially the 
same. 

The earliest of these monuments is the railing of Stupa II of Sanchi. 
This railing is an important monument for the study of the early 
history of Indian Art inasmuch as it enables us to catch the string 

1 The finds of Mohen-jo-daro have conclusively proved the exis- 
tence of stone sculpture long before the advent of the Mauryas. But 
no connection has yet been made out between Mohen-jo-daro and 
Afiokan sculptures and there is no evidence to show that the Mohen-jo- 
daro sculpture did live up to the time of Afioka. 

2 C. H. I., vol. I, chap. xxvi. 

3 Dates of Votive Inscriptions on the Stflpas of Sanchi (M.A.S.I., 
No. i, 1919). 
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that connects the sculpture on this railing with a previously existing 
School about which we at the present day can only guess. 

The most striking thing about this railing is the beautiful scrolls 
on some of the upright members of the structure. These scrolls are 
so beautiful and so bold in design that we cannot but admit that the 
artists of this railing had behind them the experience of a fairly long 
period of time extending over several generations. Vigorous floral 
creepers are the subject matter of these schools. The creeper is almost 
moving as in life. The flowers and sprouts shoot out 'of the stalk 
impatient with the spirit that is in them. There are the exhuberance 
of life, the vigour of youth, the buoyancy of spirit. In short, it is 
a brilliant masterpiece of floral decoration. This is one side of the 
picture. The other side is sadly disappointing. 

As we enter into the region of the living we are taken aback at the 
crudeness of the figures, all the more so, because in comparison with 
the floral designs which represent a developed stage of art culture, these 
figures are more or less primitive. The heart of the artist yearns for 
expression. But the stone would not respond to that yearning. He 
produces forms. He thinks, he takes them from Nature. But they are 
in reality but mockery of Nature. Though he is a bit wejl off in the 
delineation of lower animals, in the case of human figures he is a failure. 
He cannot rise above primitiveness. 

Besides these there are the Triratna, Dharmacakra and other 
symbols which are represented sometimes as being woi shipped. No 
image of the Buddha is there, nor is there any attempt at represen- 
tation of Jatakas or any other story, which is the characteristic of the 
later age. Only symbols are worshipped, and it will be interesting 
to study how the mentality behind such representations changes. 

The next monument is that of Barhut. Here the vegetable 
decoration has manifestly lost much ground, though it still has an 
important place on the whole. The outer side of the Coping-stone is 
adorned with a brilliant frieze of lotuses. The inner side is divided 
into panels by an undulating floral stalk. There are the lotus medal- 
lions and half-medallions of the previous monuments. There are 
creepers with flowers on them supporting a woman or a bird or some 
other being. And some of these do, of course, speak of a good artistic 
conception on the part of the sculptor. But the naturalism of the 
former designs of plant life is not to be found at Barhut. It has not 
those brilliant scrolls ; the lotus medallions are often weaker in compari- 
son with the specimens on the older monument $ the undulating stalk 
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bears most absurd things. Instead of flowers we see ladies’ ornaments 
such as necklaces! earrings, and with them jack-fruits, mangoes, triratna 
symbols and various other things hanging from the stalk. Conception 
of the artist regarding vegetable decoration had undergone a decided 
change for the worse, and plant life which was so long predominant 
has now begun to be superseded by intruders, human, sub-human and 
superhuman. The attention of the artist has shifted to the new favour- 
ites and the older one has suffered in consequence. The result has 
been that human figures have improved, but signs of deterioration have 
set in upon the other side of the decoration. 

There has been a change in the outlook in connection with the 
animate world itself. Formerly men and animals were introduced 
simply as supplying motifs for decoration. But at Barhut they have 
an additional purpose in view, namely, that of edification. The artist 
has begun to represent stories on stone. Naturally the whole world has 
to participate in it and in this participation the inanimate world, for 
obvious reasons, has to subordinate itself to the animate world. The 
latter is the chief actbr. The former only supplies the field for the 
action. 

These stories are all connected with the last as well as previous 
births of the Buddha. But the important thing about them is 
that the stories in connection with former births is vastly preponderat- 
ing over those connected with the life of Siddhartha. Another very 
remarkable feature is, as is well known, that the place of the main 
actor, Gautama, is always kept vacant. Various explanations have 
been put forward to explain this curious feature ; but the real explana- 
tion seems to lie in a dialogue in the Mahaparinibbaijasutta 1 wherein 
the Buddha says : 

"Hinder not yourselves, Ananda, by honouring the remains of the 
Tathagata. Be zealous, I beseech you, Ananda, in your own behalf. 
Pevote yourselves to your own good. There are wise men, Ananda, 
among the nobles, among the Brahmins, among the heads of the 
houses, who are firm believers in the TathAgata ; they will do due 
honour to the remains of the TathAgata.” 

This might have led the Satngha not to portray and honour the 
'figure of the Buddha, for that might “hinder” them from their “own 
good.” 


% V, 24. 
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At Bodh-Gaya we find that the floral side of the decoration deteriora- 
ted further. The lotus medallions that have come down to the level 
of mere conventionals are puerile, and worthless immitations of 
Barhut and Sanchi. The brilliant frieze on the coping stone of 
Barhut has been immitated to some extent, but it is dull, dead and 
commonplace. The scroll which was the pride of Sanchi Stupa II is 
altogether absent from Bodh-Gaya. But human and animal figures 
have improved a good deal and their claim to predominance has been 
practically established. In fact where a floral decoration was expected 
in the coping-stone, we find an animal frieze has occupied the place. 
Bodh-Gaya has not much of story-telling and we do not propose to 
draw any inference from that. 

With the gateways of Sanchi the story is the same, namely, that 
of supersession of the inanimate by the animate. The race is decided. 
The latter has completely subdued the former and man has taken the 
supreme place. The stories represented are chiefly life-stories of 
Gautama, though there are some connected with his previous births as 
well and some connected with ASoka. 

In one respect plant life have regained much ot the ground it lost 
in the preceding period. In the representation of the foliage the 
artists have begun to take lessons from Nature. But the freedom 
of the earlier artists is wanting and the floral scrolls which adorn the 
pillars of the gateways are lacking in the spontaneity of the previous 
scroll-works and, what is more interesting, they occupy those faces of 
the pillars which least attract the attention. 

Thus we see the change. From plant-life the interest of the artist 
gradually moves towards animal life and towards man and to the 
Buddha. On the railing of Stupa II of Sanchi only symbols were 
represented, at Barhut the Jataka stories, i.e., those connected with 
previous births of the Buddha were utilised ; on the Sanchi gateways the 
artists were concerned with the life-stories of Gautama, nay, more than 
once they represented the seven Buddhas by symbols, independently 
of their connection with any story, and put them on the highest archi- 
traves of the toranas . The tendency at this time was then towards 
the realisation of the Buddha figure in art. The artist was moving 
towards that goal. He felt a strong inclination to exalt and lionise 
the Master. The inclination worked on and before long the plastic 
representation of the Buddha was realised in sculpture. But it was 
not given to the sculptors oi this school to take credit of this introduc- 
tion. When the time came, Sanchi had already lost her importance 
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as a centre of art culture probably for political reasons. As a matter 
of fact she ceased to produce works of art and had to meet her require- 
ments by importations from Mathura, as later remains go to show. 
After Sanchi Mathura became the important centre of Indian art and 
it is from this place that we get the earliest indigenous image of the 
Buddha. 

That the pictorial art was a new thing with these artists is evident 
from the system of continuous representation. The artist could not 
catch at the main action and every action had to be represented in 
detail. The titlings also prove the same thing. The people could not 
follow these stories, unless they were explained to them by means of 
titles. But gradually they grew acquainted with the system and when 
the Bodh-Gaya railings were constructed, the titlings were dropped. 

It may be noted here that we have had to do only with art as it 
existed in the monastic circle. We are absolutely in the dark as to 
how it fared in the hands of the lay members of the society. The 
injunction against honouring the remains of Buddha was meant for 
the Samgha people. The lay people were immune from its scope. 
On the contrary it is distinctly stated that the latter would come to pay 
their homage to the holy remains and we know that they did it. This 
seems to be of some significance. 

We now come to the problem of predominance of the floral decora- 
tion in the earlier monuments of the Post-Asokan art. How the 
change of outlook interfered with this feature of the decoration will 
be sufficiently manifest from a comparison of a scroll of early workman- 
ship with the one on the outer face of the right pillar of the West 
Gateway of Stupa I of Sanchi. The latter is composed mainly of lions 
set back to back instead of creepers and flowers as before. Sir John 
Marshall 1 has explained this question of the predominance of the foliage 
by arguing that it is due to the Indian artist's “innate aptitude for the 
handling of ornamental and particularly of floral patterns.’* That 
this “innate aptitude” was not always equally strong we have already 
seen. Granting that the Indian has always possessed this aptitude, the 
question still remains open as to how in ornamental designs a high 
degree of excellence could be attained by artists who could not rise 
above the level of memory-images in the treatment of living forms. The 
explanation is to be sought elsewhere. An analysis of the earlier sculp- 
tures will bring to the surface that the sculptor there was quite proficient 

I Guide to Sanchi, p. 139. 
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in the art of designing, but in that of chiselling he was but a neophyte. 
This can be explained only in one way, namely, that the artist had a 
living tradition to guide him in the matter of floral designs and that his 
predecessors were not much accustomed to the portrayal of human 
figures. These predecessors were probably used to brush and pigment 
instead of the chisel which was a new tool in the hands of the Post* 
ASokan artists. That the walls of the cells of the monastaries were 
decorated with floral paintings and not with human figures is proved 
by a passage in the Cullavagga (VI, 3, 2) in the Vinayaptyaka irt 
which the Buddha says : 

“You are not, O Bhikkhus, to have imaginative drawings painted — 
figures of men and figures of women. Whosoever does so, shall be 
guilty of dukkata. I allow you, 0 Bhikkhus, representations of wreaths 
and creepers and bone-hooks and cupboards.” 

The rules with respect to the Bhukkunis are stricter. They are 
forbidden by the 41st Pacittiya of the Bhikkuni-Vibhahga even to 
see such paintings. 

Here then we get the explanations of the spirit in the earlier works 
of Post-Asokan art. 

N. K. Tarafdar 


The Early Adventures of Guru Govind Singh 

11 

III. THE BATTLE OF NADAUN 

As we have said before, after the victory of Bhangani the 
Guru did not remain at Paunta but came to Kahlur where he 
founded the village of Anandpur. Many days passed and the 
Guru ‘fostered the faithful and rooted out all the wicked'. 1 Those 
who had kept themselves away from the field of Bhangani were 
driven out of the place, and the Guru thus seems to have busily 
engaged himself in putting his house in order. He was now ap- 
parently living on friendly terms with Raja Bhim Chand of Kahlur 
and the occasion soon came when the Guru was called upon to 
give a positive demonstration of his friendship. 


1 Victim Natak , viii. 38. 
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Dr. Narang states that the battle of Bharigam made a great 
impression upon the Rajas and they now began to regard the 
Guru’s propaganda with the seriousness it deserved. The Rajas 
hastened to make an offensive and defensive alliance with him, and, 
supported by the Guru, at once took up the course of passive resistance 
and refused to send up their yearly tribute to the imperial ex- 
chequer. An army was sent against the Rajas by the Government 
to realise the arrears and 'a bloody battle was fought near Nadaun 
in which the Rajas, with the help of the Khalsa, inflicted a 
severe defeat on the imperial troops’. 1 But it must be pointed 
out here that there is no evidence for such a general statement. 
The Khalsa had not yet come into existence 2 and the battle of 
Nadaun was not won by the united effort of the Hill Rajas, 
backed up by the forces of the Guru. The account given in the 
Vicitra N&tak is rather involved, and it often becomes difficult 
to understand to which party a particular Raja belonged, but it is 
certain that at least Raja Kripal of Kangra and Raja Dayal of 
Bijharwal fought on the side of the Muhammadan general, and 
there is no suggestion anywhere that the defection of the Rajas 
had any connection with the Guru’s victory at Bhangani. 

The Guru’s account begins rather abruptly. He says, “Many 
days passed in this way till Miyan Khan went to Jammu and 
sent Alif Khan to Nadaun. Immediately quarrel broke out with 
Bhim Chand. The Raja called me to assist him in the struggle 
and I joined his side. 3 Miyan Khan thus seems to have been 
entrusted with a specific mission, and while he himself went to Jammu 
to settle accounts with the trans-Ravi principalities, he sent his 
lieutenant Alif Khan eastwards with the object of bringing the Kangra 
Hill States under subjection. This is confirmed by the Gur Bilas/ and 
it thus appears that during the Emperor's continued absence in the 
Deccan great administrative irregularities arose in the Punjab and 
the Hill Rajas took advantage of the situation in withholding pay- 
ment of tribute. During the so-called Pathan period these Rajas 
continued to maintain, more or less, practical independence of the 

1 Narang, Transformation of Sikhism, pp. 90, 91. 

2 I have sought to establish this point in my paper on the 
Vicitra Najak (Indian Historical Quarterly , June, 1925). 

3 Vicitra NaUtk, ix. 1, 2. 4 Gur Silas, vii. 30, 31. 
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Delhi Government, but ‘with the advent of Mughal ascendancy they 
were compelled to bow to a foreign yoke/ Kangra was conquered 
by Akbar and soon afterwards the other principalities of the 
western hills came directly under his control. The fort of Kangra 
was garrisoned by imperial troops under a Mughal Faujdar. Next, 
Todar Mai ‘annexed a large portion of the Kangra Valley and made 
a similar demand on each of the other States proportionate to their 
means/ The Emperor's Finance Minister is said to have ‘taken the 
meat and left the bone, i.e., the fertile tracts were all annexed 
and the Rajas were left only the bare hills. ‘To ensure the 
fidelity of the Hill Rajas, Akbar adopted the policy of 
retaining as hostages at his court a prince from each of the states, 
and we learn that in the beginning of Jahangir's reign there 
were 22 young princes from the Punjab Hills in attendance on 
the Emperor'. Since the conquest by Akbar the Hill chiefs were 
tributary to the Empire and it seems that they were liberally treated. 
‘They were left much to themselves in the government of their 
principalities and were allowed to exercise the functions and wield 
the power of independent sovereigns/ Inspite of one or two isolated 
instances of rebellion, the Hill Rajas, on the whole, seem to have 
continued in friendship with the Imperial Court, ‘as is proved by the 
letters and valuable presents received from the emperors and still in 
the possession of many of the old royal families/ On the whole, the 
Mughal rule sat very lightly on the Rajas, and ‘some of the chiefs, too, 
gained a high place in the imperial favour and were given inansab or 
military rank in the Mughal army and advanced to important offices 
in the administration.' 1 The inducement must have been very great 
for these people to rise in rebellion against the Government and it 
seems hardly likely that the Guru's propaganda was the only or the 
sole cause of it, particularly as the disaffection seems to have spread 
even among the states of the Dogra Circle on the western side of the 
Ravi. As Macauliffe suggests* it therefore appears more probable that 
a general laxity in the administration encouraged the Hill Rajas to 
stop payment of tribute, though there cannot be any doubt that the 

I See the admirable article on the “Mian”, a superior class of Hill 
Rajputs, by Dr. J. Hutchison of the Chamba Mission ( Glossary of 
Punjab Tribes and Castes , vol. iii). 

a Macauliffe, IHd.% vol. v, p. 51. 

I. H. Q., DECEMBER, 1926 105 
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Guru played a very important part in the later developments, as we 
find that the first expedition sent by Dilawar Khan and possibly also 
the second were directed specifically against him. 

The Sikh records state that Alif Khan, in the first instance, addressed 
himself to Raja Kripal of Kangra. The latter submitted readily and 
also perhaps persuaded Raja Dayal of Bijharwal to pay tribute to 
Alif Khan. Kripal then suggested to Alif Khan that ‘Raja Bhim 
Chand of Bilaspur was the greatest of all the allied Hill chiefs. Were 
he first to pay tribute, all the rest would follow his example, and then 
there would be no necessity for warfare.’ Acting on this suggestion 
Alif Khan sent an envoy to Bhim Chand, but the latter refused to pay 
tribute and prepared for war. 1 

Raja Kripal possibly did not exaggerate when he said that Bhim 
Chand was the greatest of all the allied chiefs. Even when a mere 
boy of fourteen, he successfully defended his throne against a power- 
ful pretender over whom he gained a signal victory, ‘the first of a 
brilliant series of successes in the field of arms.’ He afterwards defeat- 
ed the Rajas of Bashahr, Mandi and Kotkhai,' 2 3 and it is, therefore, just 
in the fitness of things that we should find him at the head of the 
allied combination against Alif Khan, though the crowning achieve- 
ment of his life was yet to come. From the Guru’s account we learn 
that the combination included, besides Bhim Chand and the Guru 
himself, Raja Sukhdev of Jassrot, Prithi Chand of Dadhwar, and two 
other powerful chiefs, named Ram Singh and Raj Singh.* Bhim 
Chand did not wait to be attacked but immediately advanced to give 


1 Macauliffe, Ibid., vol. v, pp. 51-52 ; Gur Bi/as, vii, 31-37. 

2 Simla Hill States Gazetteer, Bilaspore, p. 6. 

3 Vicitra Natak , ix. 3-4. The Guru does not tell us where- 
from Raj Singh and Ram Singh came. This Ram Singh was very 
probably the same person whom we find in alliance with Raja Gopal 
of Guler on the occasion of Hussian Khan’s expedition. The Gur 
Bilas and the Suraj PrakaS state that he was the Raja of Jaswal, 
while, according to Macauliffe, the Raja of Jaswal, no doubt, assisted 
Bhim Chand on the occasion, but his name was Keshari Chand ( Gur 
Bilas, vii, 43 ; T. Banerjee, Life of Guru Govind Singh in Bengali 
p. 74 ; Macauliffe, vol. v, pp. 51-52). However, all our records tell 
us that Raja Gopal, in his struggle against Hussain Khan, had only 
one powerful chief as his ally, whose name, according to the Guru, 
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battle to Alif Khan, who had taken his position near Nadaun, 1 a, 
petty town on the left bank of the Beas, 20 miles south-east of Kangra 
town. The Muhammadan general, together with Raja Kripal of 
Katoch and Raja Dayal of Bijharwa), ‘was encamped on an eminence 
and had, therefore, superiority of position.* 2 The Guru*s descrip- 
tion of the battle is rather confused and it is not easy to understand the 
various phases and the developments. It seems that the action 
commenced with an attack on Kripal Chand but it was driven back, 
and then Bhim Chand organised another offensive on a bigger scale. 
All the allied chiefs,, as well as the Guru, were called upon to participate 
in the attack, Bhim Chand himself leading, ‘invoking the name of 
Hanuman in his mouth.* 8 Kripal fought with great determination 
and bravery and ‘exhibited the true virtues of a Rajput/ 4 But 
the allies fought desperately and soon the troops of Katoch were sur- 
rounded on all sides. The peoples of the tribes of Nanglu, Panglu, 
Jaswal and Guler advanced in order, but Raja Dayal of Bijharwal 
defended mightily/ and the position was momentarily relieved. At 


was Ram Singh. The Guru also informs us that on the side of Raja 
Gopal of Guler, the Raja of Jaswal fought with great determination 
{Vicitra Natak, xi, 33). Ram Singh, therefore, was none other than 
the Raja of Jaswal and it seems that Macauliffe is wrong. (See also 
Gur Bilas , vii, 90). But the accounts that we possess are so involved 
and confused that it is unsafe to hazard any definite opinion. 

1 Kangra District Gazetteer , p. 258. In later days it became 
'a favourite residence of Raja Sansar Chand, who built himself a palace 
at Amtar, on the river bank, one mile from the town, where he held 
his court during summer.* 

2 Vicitra Natak, ix, 2. 3 Ibid,, ix, 6. 4 Ibid., ix, 8-14. 

S Vicitra Natak , ix. 16. Thus it appears that Guler also support- 
ed Bhim Chand. This is confirmed by the Gur Bilas {vii, 41). The 
Nanglu is ‘a sept of Rajputs, descended from Chuha Mian, son of 
Sangar Chand, 16th Raja of Kahlur* ( Glossary of Punjab Tribes 
and Castes, vol iii. p. 156). Possibly the Panglu also is another Rajput 
sept of this nature. It seems to us that in this particular instance the 
Guru is referring to the clans of Jaswal and Guleria and not to the 
States of those names. Jaswal and Guleria form two of the six 
principal Katoch clans and gave their names to the states of those 
names. 
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this stage the Guru himself entered into the fray, and his own 
part in the battle lie thus describes — “Then this insignificant creature 
took up his gun and aimed at one of the Rajas. The Raja reeled 
and fell upon the ground, so unerringly was the shot directed, but even 
then the angry chief thundered. I then threw off the gun and 
took up my arrows in my hand. I drew out four and discharged all of 
them. Then again I took three others and discharged them with 
my left hand, (though) whether they struck anybody or not, I do not 
know. Then the Almighty God hastened the end of the fight 
and the enemy were driven out into the river.” 1 Alif Khan fled 
precipitately and Bhim Chand and his allies were completely victorious. 

The Guru states that after the victory he encamped on the 
side of the river and remained there for eight days. He visited the 
palaces of the various Rajas and then took his leave. The Rajas pro- 
ceeded in the other direction to negotiate peace. The two parties 
came to terms and the Guru, on his part, returned to Anandpur after 
having plundered the village of Alsun on his way. 3 We are thus 
introduced to two very interesting questions, viz., the reconciliation 
between the two parties and the plunder of the village of Alsun. The 
later Sikh records tell us nothing about the first and therefore 
we are left to mere guess-work. Whether Alif Khan also was a party 
in the negotiations or merely the Hill chiefs of the two sides came 
to an understanding among themselves, it is difficult to say. Very 
soon afterwards we find that Raja Bhim Chand of Bilaspore gave up 
his attitude of defiance, and it is significant that Raja Gopal of 
Guler arid his ally Ram Singh, who subsequently distinguished them- 
selves in their struggle against Hussain Khan, were at first willing 
to come to terms by the payment of tribute. It may not be improbable 
that inspite of their initial success at Nadaun the Rajas became 
convinced of the futility of prolonging the struggle and came to an 
understanding among themselves that they would make their submis- 
sion, though, as we shall see later on, the demands of the Govern- 
ment proved too much for the resources of some of the Hill chiefs, and 
the excesses of the Muhammadan general, Hussain Khan, compelled 
them to continue the desperate game of defiance. In that case we would 
perhaps be justified in regarding the plunder of Alsun as an act 
of retaliation on the part of the Guru, for he might very well regard the 


Vicitra Natak , ix, 17-19. 


2 Ibid.) ix, 42 - 2 ^. 
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understanding referred to above as a desertion of himself. Macauliffe 
says that the village of Alsun was situated within the territories 
of Raja Bhim Chand of Bilaspore, but he gives a somewhat garbled 
version of the plunder. We are told that the inhabitants refused to 
sell supplies to the Guru's troops and at last the Guru was com- 
pelled to order his followers that supplies be forcibly taken at current 
rates. 1 As far as we are aware, there is no authority for this 
statement and the evidence of the Vicitra Natak, 2 * * * 6 the Gur Bilas* 
and the Panth PrakaS* leaves little doubt that the entire village was 
looted. 


IV. THE EXPEDITIONS OF DILAWAR KIIAN 

The Guru had thus openly joined the standard of rebellion and 
inextricably compromised himself in the eyes of the Government. 
The position thus became somewhat curious. Some of the Rajas 
had stopped payment of tribute, and when the Government sent an 
army to enforce its demands, the Rajas took up arms and asked the 
Guru to help them, which he did. A brilliant victory for the allies 
followed, but still the Rajas determined to abandon their position and 
very probably came to an understanding among themselves that they 
would make their submission. This is, perhaps, the only way in 
which we can possibly interpret the Guru's words about the treaty, 
already referred to. 0 We need not be surprised, therefore, that the 
next expedition was sent specifically against the Guru himself and 
it shows clearly that the Guru had been playing a very important part 
in this affair, though we find it difficult to believe that his propaganda 
and encouragement were the sole or even the primary cause of the 
widespread disaffection of the Rajas, both of the Dogra and the 
Jullundhar Circles. 0 

1 Macauliffe, Ibid., vol. v, p. 54. 2 Vicitra Ndtak, ix, 24. 

3 Gur Bilas, vii, 70. 4 Panth Prakds , xxiv, 7. 

5 Vicitra Ndtak , ix, 23. The Guru says, ‘Then I took leave of 
the Rajas and returned home and they proceeded in the other direc- 

tion to negotiate reconciliation. The two parties came to terms and 

therefore the story ends/ 

6 *It is a popular saying that between the Sutlej and the Chenab 
there are twenty-two principalities, eleven on either side of the Ravi. 1 
The cluster of states between the Chenab and the Ravi is termed the 
Dogra circle, while that between the Ravi and the Sutlej- is known 
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The Guru informs us that after the battle of' Nadaun many days 
passed during which he was again engaged in hunting out the 
apostates. 1 But he was not allowed to remain long in this manner, 
and Dilawar Khan sent his son against him. It is difficult to say who 
this Dilawar Khan was. The Guru himself gives us no hint and there 
is no unanimity among the other Sikh records. The £uraj Prakaa 
makes him the governor of Kashmir 2 while the Panth Praka6 8 says 
that he was the viceroy of Lahore. Bhai Sukha Singh 4 merely states 
that he was a Mussalman chief and Macauliffe* is of opinion that he 
was a semi-independent local chieftain, 4 who had attained power in 
the Punjab during the insurrections which arose while Aurangzib was 
employed in the Dakhan.* We do not know on what grounds 
Macauliffe states that Dilawar Khan was a semi-independent local 
chieftan. To us it seems more probable that he was a Government 
official. A close study of the Vicitra Natak clearly reveals the fact 
that these expeditions form, as it were, so many links in a single 
chain. It has been seen that Miyan Khan had been, in the first 
instance, entrusted with the task of subduing the Hill Rajas and he 
had sent Alif Khan eastwards while he himself proceeded towards 
Jammu. Alif Khan failed and next came the son of Dilawar Khan. 
He, too, returned without achieving anything and then followed the 
expeditions under Hussain Khan and Jujhar Singh, two of the generals 
of Dilawar Khan. These also were defeated and killed and when the 
news of these repeated disasters reached Aurangzib, he became very 
angry and sent one of his own sons to the Punjab to set matters right. 
Thus it is clear that a regular and systematic campaign was being 
carried on against the Hill Rajas and it is very probable that it was 


as the Jullundhar circle {Kangra District Gazetteer , p. 24). We 
have already seen that Jasrota of the Dogra circle actually assisted 
Bhim Chand at the battle of Nadaun and the fact that Miyan Khan 
himself went towards Jammu leaves little room for doubt that the 
rebellion was widespread. 

1 Vicitra Natak , x, 1. 

2 T. Banerjee, Ibid., p. 174. 3 Panth PrakU , xxiv, 8. 

4 Gur Silas, vii, 75. 

5 Macauliffe, Ibid., vol. v, p. 55. Dr. Narang, on the other hand, 
states that Dilawar Khan was the Governor of Kangra (Narang, 
ibid., p. 91.) 
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engineered cither by the viceroy of Lahore or by the viceroy of 
Kashmir. 

Whatever that might be, we find that the son of Dilawar Khan 
made an attack upon the Guru, but to no purpose. His object seems to 
have been to surprise Anandpur and, with that end in view, he as>em- 
bled his troops at about midnight and prepared for attack. 1 When the 
Muhammadan army reached the bank of the river, the Guru was 
awakened by an attendant named Alam 8 and immediately the sound 
of alarm was raised. The Guru's soldiers hastily armed themselves. 
But, in the meantime, the Khanzadu’s army gave up the struggle 
even before it was actually commenced. The Guru says, “The river 
wore a dreadful appearance and the soldiers suffered terribly fiom 
cold. From this side my heroes thundered and the bloody Khans fled 
with their weapons unused/' 3 Dr. Narang says that it was mainly 
owing to rain and the consequent overflooding of a neighbouring 
ravine that the Khanzadu had to beat a hasty retreat and we are 
told that "the grateful Sikhs up to this day call the ravine by the name 
of Himayati Nulla or the helpful brook." 4 Thus the expedition of the 
Khanzadu signally failed and the Guru informs us that the Muham- 
madans then vented their wrath on the poor people of Barwa and 
finally established themselves at Bhallan.® We have not been able to 
indentify these places, but Bhallan seems to have been a place of some 
strategic importance. It appears from the Guru's account that with 
the disastrous end of Hussain Khan's expedition, which followed that 
of the Khanzadu, Bhallan slipped away into the hands of the Rajas. 
Jujhar Singh recaptured it on behalf of Dilawar Khan but was im- 
mediately attacked by Gaj Singh. Bhallan witnessed the battle 
that followed and the Muhammadan party was again driven out.® 

This discomfiture of the Khanzadu served only to strengthen 
the resolution of Dilawar Khan who immediately sent his slave-general 
Hussain Khan with a stronger army to retrieve the disaster. The 
subsequent developments make the initial aim of this expedition some- 
what obscure, but, as we have hinted before, it seems that in this 
instance, too, the objective was the Guru's stronghold at Anandpur. 
The Guru says that if Hussain had met Raja Gopal of Guler two 


1 Vicitra Natak , x, 2. 

3 Ibid., x, 6. 

5 Vicitra Natak , x, 9, 


2 Ibid.) x, 3. 

4 Narang, Ibid., p.g \ 4 
6 Ibid ti xil> 2. 
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days later, he wdbld certainly have advanced upon Anandpur, but 
fortunately Destiny ‘had thrown the apple of discord amidst them'. 1 
Thus it seems probable that Hussain was unexpectedly diverted 
from the main object of his expedition and the failure of his negotia- 
tions with Raja Gopal of Guler saved the Guru from what might 
very well have been a disaster for him. 

At first Hussain Khan carried al] before him. The Raja of 
Dadhwal was brought completely under control and his sons were made 
prisoners. Next, Hussain thoroughly looted the Dun, nobody being 
able to withstand him. Food grains were taken by force and then 
distributed among his own followers. It appears that he was soon 
joined by Raja Kripal of Katoch and Raja Bhim Chand of Bilaspore 
and his depredations continued. Soon after Raja Gopal of Guler, 
together with a powerful chief named Ram Singh, came to meet 
Hussain, 'who felt extremely flattered and became blind in his vanity. 
He did not even condescend to notice them and 'with the Rajas 
of Katoch and Kahlur at his side, he thought that he was peerless in 
this world’. However, Raja Gopal of Guler and Ram Singh offered 
him the. money that they had brought with them, but the amount fell 
short of the expectations of Hussain Khan and the offer was rejected. 
Thereupon the two chiefs left Hussain’s camp and retired to their own 
places.* 

Hussain Khan took this as an unpardonable affront, and he became 
so very angry that he did not pause to consider the question of 
ways and means but at once ordered the beating of the drum for 
advance. It appears that Raja Gopal and his men were soon afterwards 
besieged by Hussain Khan’s troops. The investment lasted for 45 
hours and at last Raja Gopal had to yield to the clamour of his own 
men, who had been suffering terribly from want of food and drink. 
A messenger was sent to Hussain Khan for the purpose of making 
peace but the slave-general remained as obdurate as ever. 'Either 
give me ten thousand rupees immediately or take death upon your 
bead*, said he. The Guru had, in the meantime, sent a follower of his. 
named Sangatia, possibly to assist Raja Gopal in his difficulties, and it 
was mainly through his good offices that the Guleria chief could 
be persuaded to go over to the enemy's camp under solemn assurances 
of personal safety. But the negotiations again broke down and 


I Vieitru N'Sfak, xj. 5 


3 Ibid,, xu 3-9. 
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then Raja Kripal thought within himself — ‘‘Such an opportunity will 
never come again ; time, in its circle, deceives everybody. Gopal 
must immediately be disposed of, either he must be made a prisoner or 
be killed.” But before this evil design could be carried out Raja 
Gopal got scent of what was going on and fled to his own men. No 
other alternative was now left but open trial of strength.” 1 * * 

And the battle that followed was the bloodiest of the series. Raja 
Gopal and his ally fought with the courage of desperation and, as It 
often happens in such cases, they gained a complete victory inspite 
of innumerable difficulties. The extreme eagerness of Raja Gopal 
to come to terms with Hussain clearly shows that he did not think 
himself equal to the contest but when all attempts at compromise 
failed, he adopted the counsel of despair ai d prepared for the worst. 
The Guru's account of the battle seems hopelessly confused and it 
would be useless to attempt a narrative. It appears that besides the 
Rajas of Kangra and Kahlur, Hussain was assisted by three of his 
officers named Himmat, Kimmat and Jalal Khan and possibly also by 
a warrior named Hari Singh, 8 of whose identity we know nothing. 
On the side of Raja Gopal fought Sangatia, Ram Singh and the Raja 
of Jaswal 5 and, as we have seen before, the last two were very probab- 
ly identical. Of the persons who played a prominent part in the affair, 
one other remains, viz., the Raja of Chandel 4 but from the Guru's 
account it is difficult to determine the party to which he belonged and 
unfortunately the other Sikh records are silent about him. 

The battle seems to have raged with great vphemence and con- 
sidering the scale of the operations, it must be said that the carnage, 
that was wrought, was appalling. Hussian Khan's defeat was decisive 
and complete, the leader himself being killed together with Raja Kripal 
of Kangra.® Himmat also shared the same fate. The Guru states 
that when the battle was over and the Muhammadan party had left 
the field, Raja Gopal and his ally gave their attention to the wounded 
and the dead. Among these they found Himmat, and Ram Singh 
thus spoke to Raja Gopal— “That Himmat, who has been the root 
of all these quarrels, has now fallen wounded in our hands.' 1 When 
Gopal heard this, he immediately killed Himmat and did not allow 

I Vicitra Natnk , xi, 10- 15. 2 Vicitra Natak, xi. 31, 32, 54. 

3 Ibid., xi, 33. 4 Ibid, xi, 56. 

5 Ibid . xi, 52, 65. 

I. H. Q., DECEMBER, 1926 
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him to get up alive. 1 What happend to Kimmat and Jalal Khan 
is not very clear. On the side of Gopal the Guru’s emissary named 
Sangatia was killed with his companions , 2 but the other leaders were 
all safe. 

Thus the expedition of Hussian Khan, which had begun pros- 
perously, ended in complete disaster, and it seems that for this the rash- 
ness of the general was primarily responsible. The Guru tells us 
that Hussian Khan had thrown all tactical considerations to the 
winds. 3 In his blind fury and vanity he became reckless and the 
price he had to pay was terribly high. The Guru was thus saved 
from a contingency which might easily prove calamitous and he had 
every reason to be grateful to the Lord, 'who saved him by decreeing 
the din of battle elsewhere.’ 4 * * * But all was no\. over yet. Dilwar Khan 
made still another attempt to retrieve the situation. It seems probable 
that Raja Gopal’s victory had again put heart into the rebellion and 
the success was followed up by the capture of Bhallan, where the son 
of Dilawar Khan had entrenched himself after the failure of his expedi- 
tion against the Guru. The first act of Jujhar Singh, who was now 
sent by Dilawar Khan, was to recapture Bhallan ; fl but before he 
could consolidate his position, he was attacked by Gaj Singh with 
all his troops and again a bloody battle followed. Again the Muham- 
madan party was routed, both Jujhar Singh and his ally Chandan 
Rai being killed in the fray. 8 The rebellion of the Rajas thus seemed 
justified by success but the final story still remains to be told. 


1 lbid.> xi, 67, 68. 

2 Vicitra Ndtak , xi, 57. 3 Ibid, xi, 10 

4 Ibid., xi, 69. 5 Ibid., xii, 2. 

6 Ibid., xii, 10, 12. From the Guru’s account it appears that 
on the side of Jujhar Singh fought the Raja of Chandel, (xii, 4,5). We 
are told soon afterwards that when Chandan Rai died, Jujhar alone 

continued the fight. It may not be improbable, therefore, as Bhai 
Bishan Singh thinks (Ibid., p, 162), that Chandan Rai himself was the 
Raja of Chandel. It must be noticed, however, that Gaji Chand of 

Chandel had assisted Fateh Shah at the battle of Bhangani and if 
Chandan Rai, too, was the Raja of Chandel, Gaji Chand must have 

died in the meantime. But we must point out that in the names of 

the Hill Rajas we always find a good deal of similarity among those 
belonging to the same family and the names of Gaji Chand and 
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V THE ADVENT OF THE SHAHZADA 

When the news of these repeated disasters reached Aurangzib 
he clearly realised that something drastic had become absolutely 
necessary and accordingly sent one of his own sons to restore order in 
the Punjab Hills. 1 The Prince took up his position at Lahore 
and sent an officer named Mirza Beg Mughal to reduce the hill 
tracts. Now began a war of vengeance and the Guru tells us 
that the first to suffer were those faint-hearted disbelievers, who had 
been seized with a panic at the approach of the Prince and, hav- 
ing unceremoniously left the Guru’s protection, took shelter in the 
hills with all their treasurers. 8 These were mercilessly plundered and 
those that escaped Mirza Beg Khan were more cruelly dealt with by 
the four other relentless officers who succeeded him. But as we have 
pointed out elsewhere, the Guru’s main object in introducing this 
topic in the Vicitra Nafcak seems to have been to read a lesson on 
apostasy, and we are left entirely in the dark as regards the details of 
the operations that were carried out under the orders of the Prince 
in order to bring the Hill Rajas under submission. The other Sikh 
records also do not help us much, but one or two facts stand out 
clearly enough. It seems certain that the Guru was touched very 
little by the operations of the Prince and that the rebellion of the Rajas 
was completely crushed. Dr. Narang says that “the Rajas were 
taught a severe lesson by Mirza Beg, the imperial general. He inflicted 
upon them defeat after defeat, gave up their country to plunder, 
set fire to villages, took hundreds of piisoners, and in order to make 


Chandan Rai are so very dissimilar that a doubt is naturally raised. 
It seems to us that later copyists introduced some confusion in the 
Guru’s record. We are told that the hero of the other side was Gaj 
Singh and with him fought the Raja of Jaswar. Bhai Bishan Singh 
identifies the two but that is hardly acceptable. Whether there has 
been some confusion between Gaji Chand and Gaj Singh, or between 
Gaj Singh and Raj Singh, the powerful chief, who together with Ram 
Singh and others assisted Bhim Chand at Nadaun, it is difficult to 
say ; but it may be said that the Guru’s account seems confused and 
we are practically helpless because the other Sikh records entirely 
ignore the incident of Jujhar Singh. 

1 Vicitra Natak , xiii, 1. 2 Ibid %% xiii, 2-4. 
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a lesson of them had them shaved clean* and their faces blackened, 
seated them on donkeys and made an exhibition of them throughout 
the disturbed area.” 1 We, however, find it difficult to accept these 
details, though there cannot possibly be any doubt that the Rajas 
were taught a severe lesson on this occasion. Dr. Narang does not quote 
any authority for his statements and as far as we are aware, the only 
record that lends him a somewhat dubious support is the Vicitra 
Nafcak. The Guru describes how the deserters were ruthlessly punished 
by Mirza Beg and his successors, 2 but there occurs nothing in the 
verses in question that would entitle us to connect the Hill Rajas them- 
selves with those deserters, though some of their subjects might 
have been associated with the latter* Moreover, as Dr. Narang him- 
self points out, the Guru’s object seems to have been to preach *a 
homily on loyalty to one’s spiritual guide/ and therefore we need not 
take his words as historically true, especially as he adopts the tradi- 
tional Indian way of describing the shame and ignominy of a merci- 
less punishment. But with regard to the other question, viz., the 
escape of the Guru from the general disaster that must have over- 
taken . the Hill Rajas, the story given in the Gur Bilas may perhaps 
.be accepted. 4 We are told that a Khatri of Delhi, named Nand 
Chand, who. possessed some influence with the Prince, successfully 
pleaded on the Guru’s behalf and thus it was that although the Guru 
had played a very prominent part throughout the rebellion, he was left 
unmolested, while all the rigours of Mirza Beg Khan and his successors 
fell upon the unfortunate Hill Rajas. 

This ends the story of Guru Govind Singh’s earlier adventures. 
His career, we think, may very conveniently be divided into two 
distinct periods, during each of which he seems to have been guided 
by somewhat different motives. The convening of the great assembly 
at Keshgarh in 1699 and the institution of the ceremony of initiation by 
pahul may, for this purpose, be regarded as the diverging point and the 
two periods may thus be characterised as the pre-Khalsa and the post- 
Khalsa periods. The difference between the two lies mainly in the 
fact that during the pre-Khalsa period, which we have just discussed, 
the Guru’s object seems to have been to enter gradually into the 
fraternity of the Hill Rajas and establish himself as one of thei* equals. 
He completely identified himself with the cause of these chieftains 

I Narang, Ibid., p. 92. 2 Vuitra Natak, xiii. 

3 Narang, Ibid, p. 96. f.n, 4 Gur Bilas , xvi, 171, 172. 
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when they rose in rebellion against the Government, and the fact that 
he introduced his reforms so late in his career, seems to show that he 
was at first disinclined to widen the breach between himself and the 
Rajas by advocating radical innovations, both social and religious. 
But, as we have seen, the differences between the Guru and the Hill 
Rajas were fundamental atid no lasting alliance between them was 
possible. When the rebellion of the Rajas was finally crushed and 
they returned to their allegiance to the Mughal Government, the 
Guru had perforce to give up the policy that had hitherto guided him 
and his mind became finally prepared for those reforms which brought 
the Khalsa into existence. 


INDU BHUSAN BANERJI 



MISCELLANY 

Fourth Oriental Conference 

On the 5th of November 19261 precisely at noon the fourth session of 
the All-India Oriental Conference commenced its sittings at Allahabad 
in the spacious and beautiful hall of the University Senate House. 
There was a distinguished gathering of delegates and visitors, among 
the former being included not only representatives from all Indian 
provinces but one even from distant Ceylon. Though some disappoint- 
ment was caused by the absence of the head of the province from the 
meeting, the scene, was sufficiently impressive, not to say brilliant. The 
audience presented the spectacle of kaleidoscopic variety usual on 
such occasions ; the venerable and patriarchal figure of the president as 
he sat on the dais in his spotlessly white garment could not fail to 
attract conspicuous attention ; the smart and enthusiastic body of 
volunteers clad in the khaki uniform of the University training corps 
commanded universal approval, while a sprinkling of ladies lent a touch 
of colour and beauty to the scene. Mahamahopadhyaya Dr. Ganganath 
Jha, Vice-Chancellor of the Allahabad University, who worthily filled 
the office of Chairman of the Reception Committee, opened the proceed- 
ings in a felicitous speech in the course of which he referred to the 
historic and sacred associations of the great city in which the conference 
had met. This was followed by the formal election of Shams-ul-ulema 
Dr. J. J. Modi to the presidential chair. Next the president rose to 
deliver his short address which was remarkable for the polished style 
in which it was clothed. Beginning with a graceful reference to his 
predecessors in the chair, he took a brief retrospect of the progress of 
Oriental studies from the times of Sir William Jones and Darmesteter ; 
then he passed on to envisage their future and commended in this 
connection the projected publication of a critical edition of the Maha- 
bhSrata to the favourable notice of his countrymen and finally he 
concluded by urging the need for cultivating a broad outlook in scholar- 
ship not bounded by the limits of India alone. On the second and the 
third day* of the meeting the Conference broke up in the forenoon into 
different sections for the reading of papers. A happy sign of the times 
is that this year there were as many as eight sections, classified as, 
Literary (sic.), Philosophy, Philology, Anthropology and Sociology, 
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History and Archaeology, Arabic and Persian, Hindi, and Urdu. 
The choice of the sectional presidents on the present occasion happily 
left no room for unfavourable comment. Mahamahopadhyaya Hara 
Prasad Shastri, Mahamahopadhyaya Kuppuswamy Shastri, Rao 
Bahadur Dayaram Sahni, and Dr. Alfred Woolner were among 
those who were selected for this high honour. The organisers of 
the conference had made a new departure this year by asking in the 
interests of the economy of time for synopses of papers beforehand and 
distributing printed copies of the same at the actual sitting. This 
experiment, it must be confessed, was viewed with some misgivings by 
many of the delegates. But happily these doubts were dissipated by 
the way in which the sectional presidents freely exercised their discre- 
tion to allow the contributors of papers to speak by way of supplement- 
ing the meagre outline of their analysis. The largest number of papers 
naturally enough was presented to the Literary (43 + 13) and Archaeo- 
logical (31 + 1) sections. The discussions which followed the reading 
of papers at the different sections were often lively and fruitful. A 
notable visitor was Dr. Franklin Edgerton, Professor of Sanskrit at 
the Yale University of America, who read two papers on the Pafica- 
tantra in the Literary section. In the Archaeological section an 
animated discussion took place in connection with Prof. D. R. 
Bhandarkar’s paper on the slow progress of the Islamic power in 
India, the Professor’s contention that the success of the Moslem 
invaders was largely, due to accident being received with a storm of 
criticism. As on previous occasions, there were presented a few papers 
which served as a comic relief to the rest. One gentleman undertook, 
for example, to prove the authenticity of the Puranic cosmography from 
the evidence of modern geology. Another gentleman undertook with 
great learning to bring the figures of the Indian Asura Maya, the 
Avestan Ahura Mazda and the Mayas of Yucatan into mutual relation 
and tried in the light of a Puranic legend to explain the diffusion 
of races. Apart from the reading of papers, the conference carried 
out a most important task in fixing the future constitution of this 
body, the scheme being threshed out after a series of lively and at 
times heated discussions during the afternoons of the three days of 
the meeting. The usual entertainments were not forgotten by the 
organisers of the conference in (he midst of the hurry aud the pressure 
of work. On the night of the 5th November an enjoyable musical 
performance was arranged in the beautiful Vizianagram Hall of the 
Muir College. On the 6th the guests were treated to a rare luxury 
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in the shape of a Sistrartha followed by a Mushaira in the orthod 
style. On the 7th a garden party was arranged at the spacious 
quadrangle of the Muir College and on the same night the Sanskrit 
play of the VenlsamhSra was staged at the Senate Hall, Prof. 
Kgetresh Chandra Chattopadhyaya in the role of AftvatthSma being 
universally commended for his fine display. 

The conference accepted the invitation of Dr. Woolner to hold its 
next sessions at Lahore in 1928. 

U. N. G. 


On Some Methods and Conclusions in Hindu Politics 

Dr. GhoshaPs book Re-examined 

While preparing in 1924 the manuscript for pt. II of vol. II 
(Political) of my Positive Background of Hindu Sociology (Panini Office, 
Allahabad) it appeared to me, living as I was then in Italy, that 
modern Italian investigations in ancient Indian politics were hardly 
known in India or abroad. This led me to the preparation of a 
bibliographical monograph entitled Hindu Politics in Italian which 
might serve as an appendix to the Pos. Back. Hind. Soc. The occasion 
of this appendix incidentally furnished me with an opportunity for 
examining the books on allied topics which, since the publication 
of my Political Institutions and Theories of the Hindus (Leipzig, 1922), 
happened to come into my hands. One of the books thus reviewed 
is Dr. Ghoshal's Hindu Political Theories (henceforth abbreviated as 
H. P. T.). 

Hindu Politics in Italian has appeared in four consecutive numbers 
of the Indian Historical Quarterly (vols. I and II). In vol. II, no. 3 , 
which contains the last portion of my contribution and which besides 
has references to the H. P. T. there is a rejoinder by Dr. Ghoshal 
on pages 420-430. 

My review of his work was based on a thorough acquaintance with 
its contents on every page. And I am happy that. the author has 
furnished me with another chance to read his learned book from cover 
to cover. I have now reoriented myself to his standpoints and con* 
elusions, and thus fortified shall try to meet his charges, item by 
item. 
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Dr. Ghoshal's Suspicion 

Dr. Ghoshal begins his contribution in the following manner : “The 
professed object of the writer (Sarkar),” says he, is “to summarize and 
review almost all that has appeared in Italian (here G. inserts a sic) 
on the subject ot Hindu political theories and institutions.” I cannot 
make out the exact item or items of his suspicion in my professed 
object. For certainly (i) it was my intention to summarize arid 
review ; (ii) the intention was to cover nearly the entire ground 
(“almost aH”) ; (iii) the summary and review were confined to Italian 
language (as contrasted with German, French, British or American) ; 
and (iv) the contributions in Italian in the field of Hindu political 
theories and institutions to the exclusion of Hindu philology, archaeo- 
logy, anthropology and so forth demanded my attention. As far as 
can be guessed, perhaps one might reasonably suspect if no. ii can 
rightfully be asserted. But the writings have been mentioned in the 
chronological order, and the sources of my information both German 
and Italian, on the strength of which I ventured on saying “almost 
all that has appeared” have also been indicated. 

Relevancy of my Reviews 

Dr. Ghoshal’s next sentence reads as follows : “However he 
(Sarkar) has thought it fit with remarkable relevancy to indulge in 
general reviews of a number of recent Indian publications dealing 
with this branch of investigation.” 

Dr. G. makes a misleading statement here. “It is only from one 
standpoint that the recent Indian publications have been dealt with 
in my paper. And the aspect has been explicitly indicated as follows : 
“It is clear that Machiavelli looms large in Italian thought.* * * 
In Machiavellism^ as they understand it, is of course to be included the 
philosophy of Hindu arthdsastras and nltisastras as well.* * • By 
the light of these Italian contributions to the subject of Indian Machia- 
vellis it would be interesting to inquire how Indian scholars are 
oriented to Machiavelli himself or to Machiavellism as a creed.” 

After examining two books I have made the following statement : 
“Let us now turn to Dr. G. who in his History has much to say on 
Machiavelli." The relevancy is self-evident. Besides, neither in regard 
to Dr, G*s book nor in regard to the other Indian works has a single 
word been spent on items that have, no bearing on Machiavelli or 
Machiavellism. 

I. H. Q„ DECEMBER, 1926 
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But while introducing the views on Machiavellism of these authors, 
care was taken to describe the merits and hhortcomings of their contri- 
butions. But the whole stuff (“general reviews”) has been relegated 
to the footnotes which have nothing to do with the text. Such 
“general reviews” (in foot notes) have been “indulged in” in regard 
to Hillebrandt's Altindische Politik } Monahan's Early History of Bengal^ 
French studies in Hindu politics, Stein’s Megasthenes und Kautilya 
and Vico’s Nuova Scienza . 

Dr. G’s book, as he rightly says, has been “casually noticed” 
by me in one place and ‘'subjected to a long and searching examina- 
tion” in another place. It is necessary to add, moreover, that both 
these places are to be found in the footnotes, 

The Limitations of Dr. Ghoshal's Scope 

Dr. Ghoshal objects to the very first statements in my footnote 
on his work thus : “The critic prefaces his general review of the 
H. P . T. by commenting what he fancies to be the limited scope 
of the work. This point is connected with the critic’s highly original 
idea of the scope of historical investigation of political theories, and 
may be conveniently considered at a later place.” 

I have simply stated the facts as they are. There is neither any 
“lament” nor any “fancy.” My statement is as follows : “His book 
has grown virtually into an examination of the theory of kingship. 
The problems selected by him for survey have imposed limitations on 
the scope. The author perhaps is not conscious of these limitations, 
for he does not mention them anywhere in the preface or the 
text.” 

Dr. G. does not point out what my “highly original idea of the 
scope, etc.” is, nor does he try to dispute it or replace it by something 
of his own. But he claims that “other topics which properly fall 
within the scope etc.” have “received their just share of recognition” 
at his hands. And he thinks that enough has been done by a student 
of the history of political theories when one in addition to the theory 
of kingship discusses '‘such topics as (i) the relation of politics to law, 
(ii) the scope and method of the ArthaSdstra and its relation to other 
sciences, (iii) the relation of politics to religion and morality, and 
(iv) last but not least, the theory of republics.” 

Now, one is at liberty to choose any scope of investigation. And 
certainly nobody would deny that these four or rather five items 
belong to the province of political theory. But our author believes 
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that he has thereby exhausted the whole range of political theory 
and declares that ‘‘where there are no ‘limitations/ no occasion arises 
for being conscious of their existence * (But see later). 

Virtually , the Theory of Kingship 

But on the other hand it is tny duty to point out, if not to the 
author, at any rate, to my readers that political theory may comprise 
other items as well such as have been ignored in Dr. GhosliaTs book. 
Besides, when an author intends to write a “history** of political 
theories, he is not free to adumbrate his own political philosophy 
except as an interpreter, critic or judge has to deal with the ideas, 
concepts etc. of other authors. The historian is bound to describe 
what these other men have thought, said and written. Now if the 
ancient and mediaeval Hindu thinkers have more things to say than 
are to be found in Dr. Ghoshal’s History , a reader has right to maintain 
that the History has “limitations." Anybody who is familiar with 
the tables of contents in ancient and mediaeval Indian political texts 
knows quite well that the range of political theory as conceived by 
the Hindus is infinitely more extensive than can be covered even by 
a very extensive discussion of the four or five items to which Dr. G. 
devotes his attention. 

When, therefore, somebody says that the book is “virtually” an 
‘‘examination** of the theory of ‘kingship* there is absolutely no attempt 
made to "misstate the facts,” as the author alleges. And since 
Dr. G. admits that a “larger place” has been given to the theory of 
kingship, it appears that I have only told the literal truth. My readers 
will get in Dr. G*s book just what 1 have said and will have 
no reasons to complain so far at least as this aspect is concerned. 

Dr . Ghoshal confounds Theories with Institutions 

Dr. Ghoshal’s description of the “standard Indian polity” is based 
on Gautama, Baudhriyana, Apastamba, and other writers of Smrtis 
(pp. 13-16). In regard to these evidences my judgment is to the 
effect that their “institutional value” is questionable. For, as is well 
known, these Smrti books merely say that the king should do such 
and such things, the priest should do such and such things, and so 
on. Collections of these and allied “shoulds” may indicate the trends 
of thought, speculation, theory or philosophy in the social fields but 
not neassarily the actual histories of positive realities such as may 
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point to what is or was being done by the men and women of flesh 
and blood. In a description of the “standard Indian polity’’ one expects 
the historical constitutional facts bearing on what was and has been, 
and not on what ought to be or what is desirable and decent accord- 
ing to certain norms. 

The author does not make this distinction between facts and ideas 
or ideals, and therefore cannot complain if somebody pointed out aa* 
imperfection. My statement is as follows : “The constitutional back- 
ground ought to have been exhibited on the strehgth of more historical 
and concrete material. But he has not cared to attend to this aspect 
of the problem.” 

If it is true that there is “no well-documented institutional history,” 
as I admit in other contexts, an author should either try to fill in 
the gap or gaps. Or if that be beyond his scope, he should let the 
question of “standard Indian polity” alone and avoid confounding 
“polity 1 ’ with the “ideas” on polity. He should confine himself exclu- 
sively to the theory. I have no objection to the Smrti texts being 
used in a description of theories, ideas, ideals, etc. and have therefore 
raised the following sceptical questions : — 

“How can one and the same evidence be used indifferently for 
speculation as well as for facts without a word of explanation ?” 

Should, however, Dr. G. believe that the Smfti and similar texts, — 
the “theoretical data,”— are “non-idealistic* as well, he will have to 
begin by analyzing their contents and pointing out which elements 
constitute the positive registers of constitutional and political data 
and which the records of speculation or summaries of ideas bearing 
on the same. The analysis and dissection must satisfy the demands 
of anthropology and archaeology. But this he has not done. 

An Unsettled Question in Indology 

It may be observed en passant , as has been pointed out by the 
present writer on various “occasions, that the subtle distinction between 
pious wishes” and Real politik has invariably escaped the workers in 
indology. While committing the fallacy involved in ignoring this 
distinction, Dr. Ghoshal is thus not in bad company. But for students 
of science it is no longer advisable to beat about the bush. Workers 
in ancient Indian lore must have the courage to face the situation 
and ransack the available literary data from the standpoint of posith' 
science wherever possible, 
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The time has come to attempt rendering unto history the truths 
that are history’s and unto philosophy the truths that arc philosophy’s. 

Significance of Vtdic Gods Misunderstood 

The author lays his fingers on one of my paragraphs where I am 
alleged “to state the reverse of truth" and make a "facile generalization’’ 
•‘in line with” my "characteristic manner.” 

This charge is directed against my judgment which was pronounced 
to the effect that Dr. G. "makes too much of the doctrine of the alleged 
divinity of the king in the Vedic texts (pp. 27-32). It is ignored 
that almost everything is endowed with the so-called 'divine attributes’ 
in the Vedas" 

The author defends himself in the rejoinder by saying that he 
has cared specially to point out that the status of divinity Was a 
privilege of all persons entitled to the Srauta sacrifice. Yes. But 
this does not meet my point which is aimed at ‘‘too much” being made 
of the "alleged divinity of the king." If everybody, nay, " everything * 
can become ‘'divine* (whatever it may mean) in the Vedic literature 
under certain circumstances, why stress this point at all ? There is 
nothing specifically divine in the king. 

That is why it was necessary to point out further that "the 
significance of the fact that every sacrificer is the equal of Byhaspati and 
other gods has been lost sight of” by Dr. G. The important item here 
is not the fact itself but the "significance" of the fact which is quite 
a different thing. To state, discover or unearth a fact belongs to 
otic science. But to “interpret" or “explain” it belongs to another. 
One can quite well state a fact without "understanding” its "meaning.” 
Similarly one may quite well explain the meaning of a fact without 
being able to discover or explore it. 

That the distinction between the fact and the significance of the fact 
is still obscure in Dr. G.’s eyes is clear from his attempt at self-defence 
in the rejoinder. He says, “To state in the face of this that the sharing 
of divine attributes of the king by others in the Vedic religious concep- 
tions is ignored in the H. P. T. is to state the reverse of truth.” 
Nothing at all of the kind. My criticism does not dispute that he 
has described the "sharing” of divinity by others. The passages cited 
by him certainly indicate this. 

But what do the passages “mean” ? The import of these pass 
ages would deprive his postulate of the divinity of the king of its vcr 
substance. 
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Divinity due to Kingship . Not Kingship due to Divinity 

There are altogether 18 passages from the Rg-Veda , Atharva-Veda, 
Satapatha Bruhmana , and Taittirlya Samhita cited by the author 
(pp. 27-82) in regard to the king as divinity and allied topics. None 
of them can be so interpreted as to ascribe kingship to divine 
origin or base the ''king’s authority upon his divinity.” The sole 
constitutional value of the passages should lead as pointed out by 
myself ' : to the doctrine, not that the king’s authority is based upon 
divinity but exactly its contrary, namely, that divinity itself comes 
from kingship.” 

How the mere statement of a fact differs from the significance 
of it is, curiously enough, illustrated by another item in Dr.G.’s wtiting. 
At one point (p. 30) the author hits upon what I consider to be the 
correct position, viz. that "king’s divinity is derived.” But he does 
not know what use to make of this fact. Or rather instead of making 
a legitimate use of his datum he hastens to a position that is not 
warranted by evidence, so far at least as the passages in question are 
concerned. 

The texts tell us in so many words (pp. 30-31) that a person be- 
comes divine through certain actions (we need not go into the details), 
and that divinity is but a consequence and not the cause or antecedent. 
We are to understand that Trasadasyu or for that matter anybody 
becomes a Varuna or an Indra as soon as he becomes a king or rather 
is consecrated. But we are not told, in the passages cited, that some- 
body becomes king because he is divine, godlike, descended from 
the gods or so forth. Once you are a king you are a god. Quite 
Pharaonic as it is, a proposition like this is the direct antipodes to 
the position of a scholar who wants to establish the thesis that there 
is such a thing as "king’s rule by virtue of his divinity” (p. 33). 

Dr. Ghoshal's Rejoinder Contradicts his Book 

The author in his rejoinder takes apposition which in some respects 
goes directly against his data in the book. There fp. 30) he is respon- 
sible for the following statement : "The king’s divinity is derived 
from a two-fold title, — as a member of the ruling class and as a 
participator in the omnipotent sacrificial ceremonies.” But in the 
rejoinder he chastises me for holding the same view and considers 
"the derivation of divinity from the kingship” to be a view which is 
pointedly contradicted by the evidence of a Brtihmana passage (quot- 
ed in H \ P . T. t pp. 32-33).” 
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We thus find our author in a rather inconvenient position. For, if 
rejoinder is to possess any value, pp. 32-33 of his book contradict in 
their entirety pp. 30-31. In the book itself the author has merely 
failed to make use of a good point. But now his inconsistency 
compels him to disown it. 

The King's Ceremonial Shootings 

It has been mentioned above that there are altogether 18 passages 
in Dr. G.’s book bearing on the different aspects of the king's divinity. 
In the rejoinder the author wants to single out one of these passages. 
In the book itself (p. 31) he has offered us three in regard to the 
problem of “king’s rule by virtue of his divinity.” 

Let us then first take the Satapatha Brakmana passage (V. 1. 5. 14) 
singled out by the author as of ‘'great interest in the history of Indian, 
political thought” (p. 33). In the political sacrifice called Rojasuya , 
the king, the Ksatriya, or Rajanya has to practise a ceremonial shoot- 
ing as he is likewise called upon to do many other ceremonial things. 
This rite has seemingly called for a word of explanation in the 
Sat. Br., which runs thus “And as to why a Rajanya shoots, he, 
the Rajanya, is the visible representative of Prajapati (the lord of 
creatures) : hence, while being one, he rules over many.” 

It need be observed moreover that, every explanation is not a 
“causational” statement. Propositions with “why” may involve nothing 
more than sequences of axioms. 

The explanation is indeed very elementary. The question has 
been asked “Why does the king shoot ?” The answer is : “Because 
he is the king.” The expressions “Rajanya,” “visible representative 
of Prajapati ,> and ‘'rules over many” are essentially synonyms, and 
convey no other significance than that of identity. If there is any 
syllogism here, it is nothing more serious than “A is A because it 
is A.” 

How the King becomes identical with Prajapati 

We have taken the above passage as given in Dr. G.*s book. 
The translation is Eggeling’s in the Sacred Books of the East Senes , 
but the author has introduced a slight modification. 

It is necessary for a minute to pause over the text itself and 
the translation as well as the modification of the translation. 

The verse begins thus : 

Tadyat rajanyah pravidhyati . Eggeling translates it as follows : 
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“And as to why a Rajanya shoots.” The translation should be happier 
thus, — “Now then (concerning the fact) that the Rajanya (not a 
Rajanya) shoots.” A “why” is not absolutely necessary. 

The previous verse (no. 13) has described the shooting of ‘eventeen 
arrows by the Rajanya. “For as much as is one arrow’s range so 
much is Prajapati crosswise, and as much as are seventeen arrows’ 
ranges so much is Prajapati lengthwise.” (Eggeling has here neglected 
to translate atha vedyantat). 

What do we have to understand by Prajapati in this connection ? 
A previous verse (no. 6) in the same V. 1. 5. says that “Prajapati is 
speech, and that doubtless is the supreme speech which is the outcome 
of seventeen drums. 1 ’ 

In the same verse the Rajanya “wins the supreme speech the 
supreme Prajapati. Seventeen these are because Prajapti is seventeen- 
fold, he thus wins Prajapati.” 

One does not, then, have to translate Prajapati as “lord of cieatures” 
as Eggeling does and as Dr. Ghoshal accepts. Bat in any case it 
is clear that the Rajanya has won Prajapati by certain feats of his own. 
And when therefore he comes to be desribed as “ PrajTipateh pratyak^a- 
tamani” (the original text, by the bye, is grammatically wrong) i.e. the 
most visible (form ?) of Prajapati one does not at all have to attribute 
the Rajanya’s authority to Prajapati, whatever this latter is, “speech” 
or “lord of creatures.” 

And certainly to call the Rajanya a “representative” of Prajapati, 
on the strength of Sayana’s explanation (viz. pratyakzatamam rupam, 
i.e. the most visible form as Dr. G. does, is utterly untenable. Eggeling 
has said simply, “most manifestly of Prajapati). These textual and 
translational difficulties do not, however, militate against my thesis 
that nobody is authorized here to attribute the kingly power to some- 
thing external, to some outside authority. 

Besides, the unsatisfactory manner in which the equation between the 
Rajanya and Prajapati is established in the Satapatha Brahmana is 
apparent from the very next phrase cited by the author. We are 
told that “Because Prajapati has four syllables and Rajanya also has 
four syllables therefore a Rajanya shoots.” Further, “he shoots 
seventeen arrows’ ranges because Prajapati is seventeenfold : he thereby 
wins Prajapati.” 

The processes by which the king grows into Prajapati have nothing 
divine, esoteric or mystical about them. No external authority 
raises him to that level or makes him identical with Prajapati. 
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Satapatha and Taittifiya Passages 

Another (Sat. Br . XII. 13.8.) passage describes a rite of the Horse- 
sacrifice in which the king takes part Among his performances we read, 
"One additional (oblation) he offers, whence one man is apt to thrive 
amongst (many) creatures (or subjects).” The thriving among creatures 
in this passage is identical in import with the ruling over many 
in the previous (V. 1.5. 14). 

Then there is the Taitt. Sam. passage (II. 2.11.6) where the result 
of certain offerings is described as follows : "So him becoming Indra 
his fellows recognize as superior ; he becomes the best of his fellows.” 
In the concept of becoming the "best of his fellows” we read once 
more the ‘‘thriving” and the "ruling.” 

The passages are quite simple. There is nothing to indicate that 
the king’s authority is based upon his divinity or that the king rules 
by virtue of his divinity. We have to note only the following three 
attributes of kingship and the king's position : — 

I. The king, Rajanya or Ksatriya is the "best” etc., "thrives” and 
"rules” 2. The king acquires his Indrahood (call it divinity) and 
becomes the most visible form of Prajapati because of the ceremonial 
rites. In other words, he is divine because he rules and not vice versa. 
3. As incidents in the ceremonies the king has to offer an additional 
oblation or to shoot. The shooting and the oblation he has to practise 
because of the ceremonies and not because of his divinity. 

And the ceremonies he has to undertake, because he is a king and 
not because he is a god. As a matter of fact, the fellow does not be- 
come a god until and unless he has undertaken the ceremonies and 
offered the oblation or practised the shooting. Everything is to be 
traced back to .kingship. Indeed we may look upon these passages 
as but providing us with a definition of the king. 

Dr. G. has shot wide cf the mark by trying to read into these 
passages, simple as they are, the enunciation of a "doctrine which be- 
come, the corner-stone of the theories of kingship in the later canonical 
works, namely, that of the king’s rule by virtue of his divinity” (p. 33). 
Perhaps he has been misled by the uncouth character of archaic Vedic 
syntax. 

The Purusa-Svjeta 

In regard to the olt-quoted Puru*a-Sukla ( Bg-Veda x x. 90) 
metaphor which Dr. G. suspects is "new” to me but is "familiar to 
every student of Indian antiquities”, the following remark is to be 

I. H. Q., DECEMBER) 1 926 108 
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found in my criticism “There is no logic in the haphazard man- 
ner in which the Sun and the Moon, the BrShmana and the Sudra 
are described as having been born.** My remark has to be under- 
stood with reference to the '‘dogma ot precedence ,, which the author 
tries to establish. 

At one place the Sukta says that the Puru^a's mouth became the 
Brahmana and at another point we read that Indra and Agni sprang 
from his mouth. In the one case the mouth is mentioned first ; but 
in the other instance the mouth is mentioned third, the first place 
being given to the mind and the second to the eye. 

According to this latter arrangement, then, the Moon that springs 
from the mind is perhaps superior to the Sun that springs from the 
item mentioned next, namely, the eye. And therefore, Indra and 
Agni are inferior to the Moon and the Sun. 

Further the Sukta mentions the mouth twice but in two different 
positions. Similarly the feet are mentioned twice, and this again in 
two different orders. In the first instance the feet occupy the fourth 
place and the Sudra is supposed to have sprung from them. In the 
second instance the feet have the seventh place and from there arose 
the earth. In the first instance the feet are the last to mention, 
but in the second instance the feet have ‘‘precedence” before the ear 
which is the eighth in order. 

In the Sukta t at one point, again, the breath of the Purusa gives 
rise to the god of wind. But at another point the air arose from the 
the navel. In other words, the gods of wind and air are two different 
categories with two independent origins, and these are as different 
as the breath and navel. 

On the face of it the enumeration should be treated as nonsense. 
If the authors of the Puru$a-slikta are to be credited with a certain 
amount of coherent thinking, logical order or sense of system we 
shall have to understand them as having propounded a “dogma of 
precedence** or “pre-eminence* 1 in which the navel (and correspondigly, 
the air) is superior to the head (and correspondingly, the sky), the 
head (sky) as superior to the feet (earth), arid feet (earth) as superior 
to the ear (four quarters). And, again, as already indicated above, 
the mind (Moon) should be superior to the eye (Sun), the eye (Sun) 
superior to the mouth (Indra *and Agni), and mouth (Indra and Agni) 
superior to the breath (god of wind). 

Unless the navel be conceded to be superior to the head and the 
feet superior to the ear, -^-simply because the authors have cared 
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to mention these items in their order,— the Brahmana cannot be 
superior to the Rijanya and the Vai§ya to the Sudra. One is not 
at liberty to have two or three different logics in one and the same 
Sukta . Let me reiterate that the items have been mentioned by 
the authors in a "haphazard manner” and without any logic. 

It appears that Indra and Agni have had no very staunch advocates 
among the mundanes. That is perhaps why we hear of no complaint 
against their being accorded the third place in a "social (?) system” 
which accords the place of honour to the Moon. Nor do we happen 
to hear of any controversies in regard to the claims of air, the sky, the 
earth and the four quarters as to which of these elements deserves 
"precedence" or "prominence’' in the system of the universe. Neither 
the students of astronomy nor of physics are fighting over the "value” 
for the "significance” to be attached to the place assigned to these 
natural agencies in the Sukta schedule. 

No value can, therefore, be reasonably attached to the order in 
which the Brahmana, Rajanya, etc. are mentioned. But of course 
those who do not care to follow any logic and are prepared to consider 
any string of names as constituting a "system” simply because it is 
to be found in a Sanskrit book, forsooth, in the Rgveda itself, are likely 
to see in it the things which do not exist there. 

Coming back to Dr. Ghoshal’s book, my conclusion, therefore, has 
been as follows : — 

"The explanation of the theory of 'class origins' is not happy 
(pp. 44-45). The oft-quoted Vuru^a- sukta cannot involve the dogma 
of the ‘precedence’ of some in regard to the others." 

Everybody is somebody in his own place 
It need be observed that nothing has been said by myself against 
the doctrine of social inequality or what is the same thing, the dogma 
of precedence, as such. Nor does my contribution say that this 
dogma cannot be substantiated by evidences from the Sanskrit texts. 
The Puru§a-sukta was singled out simply to show that Dr. Ghoshal's 
treatment of this evidence is not happy, for it does not logically involve 
the dogma that is sought to be established* 

There is another evidence by Dr. Ghoshal and in that connection my 
remarks are the following : — "Nor do the statements in the Jaittirlya 
Samhita to the effect that one is chief, another is strong and so forth 
point to anything more than the fact that each one is somebody in his 
own field (cf. also H. P. T., p. 6 .)" 
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The author believes that I have here conveniently svppressed the 
statements that “the Vaisyas are to be eaten and that tii£ Sudras are 
dependent upon others * 

No, all these statements have been included in my remark that 
“each one is somebody in his own field, — even the Sudra, although 
he was not created after any gods.” But the chief thing here is the 
question of precedence. 

In regard to the Sudra the texts leave no doubt about his inferiority. 
We are told that he is “not fit for sacrifice” and is “dependent on 
others 

The Vaisya in Social Economy 

But what about the VaiSya V There is nothing to indicate that he 
is inferior to or dependent on the Brahmana and the Rajanya. He is 
as gnat a “somebody in his own field” as the Brahmana, the chief, 
and the Rsjanya, the strong. But he is not as low a * 'somebody in 
his own field” as the Sudra, — for the VaiSya is not dependent and not 
unfit for the sacrifice. Nay as sacrificcr the Vaisya is as pucca 
“divine” as the Ksatriya and the Brahmana. The Satapatha Brahmana 
(III. 2. I. 39-40) can be cited in favour of the view that the VaiSya is 
on a par with the Brahmana. 

The equality of the Vaisya with the Brahmana and the Ksatriya 
robs the dogma of social precedence of any substantial significance. 
We need emphasise here the item mentioned in the Tait. Sam . (VII, 
1. 1.), viz., that the Vaisyas are “more numerous than others for they 
were created after the most numerous of the Gods.” The dogma, if it 
is to be maintained at all, implies therefore (1) that the VaiSyas do not 
have to kowtow to the “others” and (2) that the Brahmana and the 
Ksatriya, who likewise do not kowtow to others, have numerically to 
yield the palm to the VaiSyas. 

But, then, there remains the item that the Vaisyas “are to be 
eaten.” In the first place, “to be eaten” is a “function” which is quite 
in order in a system where “everybody is somebody in his own field.” 
In the second place, what do the authors of the Tait . Sam . really mean 
by this phrase ? They have mentioned altogether six things in one 
breath and all “are to be eaten.” Those six things are the SaptadaSa 
Stoma, the All-gods as deities, the Jagati metre, the Vairupa Saman, 
the Vaisya and Cows. It is clear, of course, that the items other than 
the cows cannot be eaten in the literal sense. 

|n the third place, whatever be the meaning attached to eating in 
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regard to the other items, there may not be much difficulty in trying 
to eat the Vaisyas for they can be taken to be equivalent to the produc- 
ing class and of course whatever is “produced” can also be "consumed” 
(although not exactly “eaten”). But still it is not possible to attach 
the idea of inferiority to the VaiSyas simply because they are "to be 
eaten.” If the persons who are to eat them are to be regarded as 
superior, then not only the Brahmanas and the Rajanyas would be 
superior to the Vaisyas, but the Sudras too. For there is no injunction 
against the $udras eating the Vaisyas as there is no special privilege of 
the Brahmanas and Rajanyas mentioned in regard to this eating business. 

Now if by being eaten by the Sudras the Vaisyas become inferior 
to the latter, then the Tait . Sam's verdict that the&udras are “dependent 
on others, etc.” loses all its sting, because it raises them to the status 
of the Brahmanas and the Rajanyas in the function of eating. Or, if 
we are to maintain that the Tait. Sam. does not intend to withdraw its 
ideas about the inferiority of the $udra we must have to admit that the 
function of being eaten carries with it no inferiority of the VaiSyas 'in 
relation with the Brahmana and Rajanyas who are to eat. 

Either the Tait. Sam. does not genuinely mean the inferiority of the 
6udras in the social system or it attaches no inferiority complex to the 
Vaisyas because they are to be eaten. Here is a dilemma that compels 
the dogma of social precedence to look for other evidences stronger 
than the ones discussed by Dr. Ghoshal. 

The Perspectives of Vedic Politics 

On the subject of Vedic politics Dr. Ghoshal considers me to be an 
ignoramus. Says he : — “Criticism of this kind shows, if anything, the 
critic's ignorance of the subject which he professes to treat.” 

I suspect I am not perhaps as profound a Vedic scholar as the 
learned author. But I am not obstinate enough to persist in my 
ignorance and I attempt to remain always teachable. I do not therefore 
understand what leads Dr. G. to indulge in a joke on what he 
describes as a “precious advice” offered by me “to the investigator 
of Vedic politics.” 

My ideas on “the right place of Vedic thought in the history of 
political speculations” which, I believe, “has not been appropriately 
grasped by the author” are as follows : — 

“Neither the polity nor the political thoughts of the Vedic 
Rsis> should there be any , can be adequately explained if one approaches 
the subject from the angle of mythology and religion or froi ♦ that of 
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the life-history of the chief or the sacrificial minister. This is why 
Dr. Ghoshal has failed to visualize the genuine problems of the fire- 
sages, harnessed as they are to colonizing, conquest and inter-tribal 
war and peace, and altogether to the evocation and development of 
the aggressive personality of the vis group. ” 

And what do I think Dr. Ghoshal has done in his book y “While 
the war-chief and the fire-craftsman have been accorded much of the 
canvas, the real centre of political as well as social and economic interest 
has been virtually ignored.” 

In regard to the ‘Veal centre” of Vedic politics my position has 
been briefly stated in the following terms : — 

‘.‘The two paramount factors of that public life are furnished by (i) 
wars of the tribal vis with the Dasyus and (2) wars among the tribal 
visas themselves. External or foreign politics constitute the backbone 
of ^-activities. * * * It is the vis that is abroad conquering and to 
conquer.’* 

These ideas undoubtedly exhibit my colossal ignorance and shall 
surely form the fit butt of ridicule from learned Vedic scholars like 
Dr. Ghoshal. And I am grateful to him that after administering a few 
rebukes he has cared to give me some solid lessons. First, he wants me 
to learn th^t '‘Vedic thought consists of successive strands and that 
the “Brahmana and Sutra periods witnessed a progressive” transfor- 
mation of the polity. Let me, however, submit that the lesson 
would have been appropriate had I attempted an independent treatise 
on the subject and failed to indicate the different strands without at the 
same time mentioning in the preface the reasons for that failure. 

But my business in that footnote to Hindu Politics in Italian so 
far as this item is concerned has been exhausted in some twenty lines. 
And it has consisted only in pointing out the imperfections of Dr. 
GhoshaPs book on the question of the general orientation to the 
problems of Vedic politics. No matter what be the strand of Vedic 
thought he touches — including of course the Rg-Veda— he virtually 
ignores, let me repeat, “the real centre of political as well as social 
and economic interest.” 

We have noticed on several occasions that our author has failed 
to notice the limitations — whether in commission or omission, — even 
when pointed out in a genuinely scientific and thoroughly friendly 
spirit. In regard to the perspectives of Vedic politics we find him, 
again, in his usual mood. For he has cared to give me another lesson. 
He says : “Even if we admit for the earlier period that the genuine 
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problems of the fire-sages were those concerned with colonizing, etc. 
* * * their consideration would properly fall within the scope of 

the historian of political institutions. Failure to visualize these in a 
work dealing exclusively with the history of political ideas cannot 
and ought not to be regarded as an omission.” 

The author; tries here to escape in quite a learned manner. But 
it is not easy to escape. First, it is not true that his book has nothing 
to do with “political institutions.” We have not forgotten having met 
him while discussing the "standard Indian polity” (pp. 13-16). He 
cannot therefore plead that there is no omission or that the omission 
is intentional. The omission is due to the fact already discussed, 
namely, that the "right place of Vedic thought in the history of 
political speculation has not been appropriately grasped by the author.” 

In the second place, it is not correct to say that I have been talk- 
ing all this while of Vedic "political institutions.” No. I am always 
speaking of “thought," "speculation,” the "political thoughts of the Vedic 
Bst’s, should there he any ” If, therefore, a reader finds that Dr. G. has 
been talking exclusively of the speculations bearing on the king and 
the priest, or the priest and the king ignoring the ideas on war, inter- 
tribal conflicts, the struggle of groups or races, or the ideas on the group- 
activities of the vis, the people, even while discussing the Bg-Vedic 
strand, there can be but one explanation. And that is the author’s 
absence of adequate orientation to the proper perspectives of Vedic 
political speculation. 

(To be continued) 


Benoy Kumar Sarkar 
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Evidence of Panini on Vasudeva Worship 

Our thanks are due to Mr. U. C. Bhattacharjee for having given 
us an opportunity to explain our arguments in defence of Panini 
and his commentators on the one hand and Sir. R. G. Bhandarkar- 
on the other, who is accused of blindly following them. 

He demands my answer to a certain absurdity that would result. 
This question has already been answered, and if I remember aright 
it has even been pointed out which way the absurdity lies ; and so 
I do not propose to reiterate my arguments. 

He finds fault with me for having overlooked the significance of 
the phrase ‘atha va’ in the passage quoted. I have to admit it in the 
sense that I have failed to write a short dissertation on the meaning 
of the phrase as understood by our Sastrakaras, which I thought 
unnecessary. However I shall do it briefly here. 

As I c ' i .ot feel myself competent enough to enter into a discussion 
on the ive superiority of first and second thoughts from the point 
of vic\ . psychology, I shall try briefly to indicate the significance 
of the phrase ‘atha va’ that is generally accepted by our Sastrakaras. 
In the course of argumentation, when the Siddhanta is to be establish- 
ed as against the Purvapaksa, it is usual for the ^astrakaras to advance 
alternative arguments or reasons and in this connection, the phrase 
‘atha va' would serve as an introduction to each of the arguments 
so adduced. As a general rule, the last of such arguments happens 
to be the accepted one as irrefutable in establishing the Siddhanta, 
and that especially with Pataftjali who takes delight in enticing his 
opponents into pitfalls by adopting a zig-zag course in reaching 
his goal like that of a snake. Dialectics is the region in which 
he reigns supreme, with the consequence that he has got two hundred 
thoughts on one and the same subject, of which the two hundredth 
may be the accepted one. It is not necessary to point out that the 
phrase 'atha va* is not only frequently used, but also prefixed as 
introduction to the last of such alternative arguments. I would leave 
it for the readers to imagine the absurdity that would result, if we 
are to interpret it in the manner our friend would like us to do. 

Further we are asked to cite our authority for the bisection of the 
meaning of the word ‘bhaktih/ Before proceeding with the answer, 
we have to thank him for having deferred the reply with regard to 
the interpretation of the rule IV-2-24. Any reader of our previous 
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note (I.H.Q., March, 1926) could at once understand that our authority 
is no other than Panini and his Astadhyayl, not to speak of the 
commentators and the dilemma is nothing but a phantom. 

K. G. SUBRAHMANYAM 


My friend contends that Panini himself has said that 'bhakti* must 
mean one thing with reference to Vd sudeva and quite another with 
reference to Arjjuna and perhaps a third with reference to ApTipa> 
and so on. But where does Panini say this ? He should have 
pointed it out to me. 

As to 'atha vd 9 his arguments are quite amusing. I never knew 
that an alternative argument is the strongest argument. 

I can only say that I have found nothing as yet to change my 
views.* 

U. C. Bhattacharji 


The Greater India Society 

An institution called the Greater India Society has been recently 
inaugurated in Calcutta with a view to study, and renew the spiritual 
and cultural relationship of India with Greater India, i.e., (1) Serindia 
or Central Asia, (2) India Minor (Afghanistan etc.), (3) Indo-China or 
Burma, Siam, Laos, Cambodia and Champa, (4) Insulindia or Sumatra, 
Java, Bali, Madura and the islands of the Malay archipelago, (5) China, 
Korea, Japan, and (6) other countries of Asia, e.g., Iran and Western 
Asia. The Society will investigate into the cultural history of India, and 
trace its development in and outside the country publishing regularly 
the results of the researches. It will also undertake such activities as 
may help to establish relations of fellowship and amity between the peo- 
ple of India and the outside world. Books, periodicals, donations and 
letters are to be sent to the Hony. Secretary, Dr. Kalidas Nag at 91, 
Upper Circular Road, Calcutta. 


* The controversy is closed. — Ed. 
DECEMBER, Z926 
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Manuscript Collection of the Sanskrit Sahitya Parishat 

A description of rare and important manuscripts collected by some 
Research Society or Association would surely be useful to scholars 
particularly in view of the fact that it may take a long time before 
Descriptive Catalogues of them are published or at all undertaken. 
And hence it was with the greatest interest that I read such a des- 
cription, published just recently, of the Manuscript collection of the 
Dacca University. 1 

I propose to give here a brief description of the activities of 
the Sanskrit Sahitya Parishat— a young oriental society of Calcutta — 
in the direction of the collection of Sanskrit Manuscripts. The number 
of manuscripts, already collected, of course, is not very great. The 
number of those already listed is 1854 and more than 500 still await 
to be listed. The largest number of these belongs to Navya Nyaya, 
the most favourite subject of study of the Pandits of Bengal, number- 
ing 580 and next comes Navya Smrti which claims 366 Mss. To the 
Tantras which were also assiduously studied and rites whereof were 
practised with equal assiduity and zeal by the people of Bengal, even 
not long ago, belongs a fairly good number of manuscripts, 17 1 in all. 
This comparative smallness of this number is probably due to the 
fact that the manuscripts were mostly collected from the Western parts 
of Bengal and not from the Eastern or Northern parts which were the 
strongholds of Tantrikism. 

A few words as regards the places from which the Mss. were ob- 
tained will not be out of place here. The Parishat authorities made it a 
point to confine their attention first to villages which were still recently 
dominated by orthodox pandits of deep erudition — a class, which to 
our utter misfortune, is fast dwindling unable to fight with the econo- 
mic conditions of these days and eke out a livelihood for themselves 
and their pupils whom they invariably maintained. Thus Mss. 
were collected from different places renowned for orthodox learning 
such as Bansbaria and Ilsoba (in the district of Hughly), Memari 
(Burdwan), Brahmandanga (Jessore), Satkhira (Khulna), Dhanuka 
and Kotwalipara (Faridpur). Most of the Mss. were acquired 
through free gifts made by the descendants of the Pandits referred 
to, and some were also purchased. It should be noted here 
that the Parishat was fortunate in being able to acquire two splendid 
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collections— one of Maharaja Bahadur Kamal Krishna Deva of 
Sobhabazar, Calcutta and the other of Maharaja Jayanarayana of 
Bhukailasa — which were kindly presented to the Parishat by the 
descendants of the owners. 

Now, I shall have to say a few words about the more important 
Mss. contained in this collection. Vedic Mss. of the Samhita, Brahmana 
and Sutra classes are conspicuous by their absence. It is well-known 
that few such Vedic Mss. are to be found in Bengal. But here is a 
good number of Upanisads and their commentaries in Bengali character 
of the first quarter of the 1 8th century. As regards exegetical works, 
besides the celebrated works of Sankara and Anandagiri, here are 
to be found sub-commentaries by Jnanagopalendra and Abhinava 
NSrayanendra — all in Bengali character. There are some books again 
which though classed under Smrti works may rightly be dealt with here. 
These are Chandogamantrabhtyya of Gunavisnu, Mantrakaumudi of 
Ramakrsna, Prati$thl-mantravyakhya of Kamsari Misra, Samaga- 
mantra-vyakhya of Ramanatha Vidyavacaspati — works furnishing 
instances as to how Vedic ritualistic manttas were interpreted in pre- 
and post-Sayanic times. 

Among grammatical works the most important is a copy of a 
gloss on the aphorisms of KTitantra-vyakarana by Vararuci. This is 
a very rare manuscript and it was first described by Mm. Kara- 
prasada Sastrl in his Notices of Sanskrit Manuscripts (Second Series, 
vol. I, p. 4 7). It should be noted that the Parishat has secured the very 
Ms. noticed by Mm: Sastri. No other Ms. of this book is reported 
to exist anywhere else. There is a Ms. of the Siddhantakaumudl in 
Bengali character, not very old, showing that works of the Panini 
school were studied in Bengal in days not long past. Mention should 
be made of a fragmentary copy of Prakrtaprakasa of Vararuci with 
a gloss of one DeveSvara, son of Bhafcta who does not seem to be 
identical with DeveSvara, author of Kavikalpalata % as the latter re- 
presents himself as the Mahamatya (prime minister) of the king of 
Malava and as the son of Vagbhata. Of other works in this section re- 
ference should be made to copies of interesting works like books on 
spelling, on the determination of n and ?i, of s, § and s, and of v and b. 

Among Kavya Mss, there is an old Ms. of Kalidasa's Kumara - 
sambhava , copied in §. E. 1328 (1406 A. D.) which runs up to the eighth 
canto. There are two copies of a commentary by Bhavadatta on 
Nai$adhacarita and one copy of a commentary by Gadasimha on 
Kiritirfunlya . The Parishat has a manuscript copy of a new kavya 
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called Citraklvya by Banesvara VidySlafikara of the court of king 
Krsnacandra of Nadia (Bengal). This poet was so long well- 
known among Sanskrit scholars as a great poet only through his 
exquisite stray verses. 

In philosophy, the largest number of Mss. belongs, as already 
noted, to Nyaya. A very important work in this section is a copy of 
a C intama ni-didh it i-t ip pa n i of Bhavananda Vidyasagara copied in s. E. 
15 1 5 (i 593 A « D -)‘ In the face of this acquisition the view expressed 
by the late Dr. S. C. Vidyabhusana that Bhavananda flourished in 
the first quarter of the 17th century is no longer tenable without 
modification. 1 It is just possible that he flourished in the middle of 
of the sixteenth century. 

Of other old manuscripts of Nyaya works we have a copy of 
Cintamanidldhiti of Raghunath Siromoni (copied in 1600 s. E.), Apurva- 
vadarahasya of Mathuranatha (copied in 1701 S. E.), Bhasapariccheda 
(copied in 1717 6. E). 

Other philosophical schools cannot be said to be well-represented, 
undoubtedly because of their comparative neglect in Bengal. In the 
Vedanta section the most important work that we have is a fragmen- 
tary copy of Sankara's bhasya on the Vedantasutras in old Bengali 
character copied so long ago as i E. 1361 (a. D. 1439). There are 
two copies of a gloss on these Sutras by Anupanarayana Siromani, 
This work has been undertaken for publication by the Parishat. 

Smyti Mss. include works of renowned writers like Raghunandana, 
Halayudha, SulapanT, Vacaspati Misra, Bhavadeva Bhatta and others 
as also those of less reputed authors, among whom there are found 
many new names. One very important work in this section is a copy 
of PitrdayitTiy a very rare manuscript of Aniruddha Bhafta, guru 
(preceptor) of Ballalasena showing how Sraddhas were performed 
during the Sena period in Bengal, This work has been published in 
the Parishat series. Another work of this author Haralata has already 
appeared in the Bibliotheca Indica Series. A very correct Ms. of 
Vya vaharamatr ka, of Jlmutavahana has of late been secured by the 
Parishat, only three not very correct copies of which important book 
were known when the late Sir Asutosh Mukherji edited it in the 
Memoirs of the Asaitic Society of Bengal. There is an interesting 
work in this section the Vivadarnava which is ascribed to v the Pandits 
of one province though no particular place is mentioned. 


I History • of Indian Logic , p. 479, 
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In Tantras there is quite a good collection of both original Tantras 
and later Nibattdhas or compilations, the latter including many 
new and hitherto unknown works. The oldest tantra Ms. is 
Kaulikarcanadlpika copied in §. E. 1400 (1478 AD.). Mention must 
be made of one copy of Kuldrnava tantra in twelve patalas which is 
different from the one already published. We have a copy of Tantrasdra - 
paribiqta by RSmananda Yati whose another work we have is B[hat - 
tantrasdra. 

The collection of Puriina Mss. cannot be said to be satisfactory. 
There is no very old Ms. in this section the oldest being a 
copy of Krtydyogasdra of Padmapurana copied in $. E. 1640 
(1718 A. D ). Of the commentaries on the Mahabharata we have 
Bh d ra td rthadlp ikd of Arjuna Misra, Vi ro dh a bhanja nltlkd of Rama- 
krsna Bhattacarya, Mahdbhdratatlkd of Anandapurna Vidyasagara, 
and a Bhdratadlpikdvydkhyd which comments only on the difficult 
points. There is a copy of the Purdiyxsarvasva of Kuladhara, com- 
posed in 6 . E. 1396 (1474 A. D.). 

Of the few Bengali Mss. reference should be made to a fragmentary 
metrical Bengali summary of the Yuktikalpataru of Bhoja which runs 
up to the Rdfagrhayukti in our Ms. There is no mention of the name 
of the translator. We have also a copy of a Rogaprayoga , a medical 
work in Bengali and a BhdsTisamkaeplkaucaprakarana which in Bengali 
gives the rules of asauca. 


ClllNTAlIARAN CHAKRAVARTI 



REVIEWS 


DA$ABHUM 1 KA-SUTRAM — Seventh Stage (reprint f rom Acta 
Orientalia, vol. iv). Edited by J. Rahder. 

This work was sufficiently popular among the Mahayanists and 
was considered as a text-book of the Bhumisastra sect which was 
flourishing in China specially during the Liang Dynasty. The editor 
of this book says at page 218 that we already knew some facts of it, as 
Prof. L. de la Vallee Poussin had the opportunity of publishing large 
abstracts of the first six bhumis (Muston, 1907,1910,1911, Theorie des 
douzes causes, Louvain, 1913). Therefore M. Rahder began its edition 
with the seventh bhumi > the most important indeed, because, as already 
stated in the Mahavastu, that a Bodhisattva in the first six bhumis can 
fall back, but from the seventh onwards he becomes anivartamya . As 
to the date of composition of the Sutra, M. Rahder refers to the Maha- 
vastu and the Lalitavistara and to Nagarjuna's commentary to the 
first two bhumis (Nanjio, mo). We know that the Mahasanghikas were 
the first to elaborate a theory of the bhumis (Wassiljew, Buddhismus t 
p. 202). We find the doctrine already expounded in the Mahaprajna- 
param\ta-&astva of "Nagarjuna. In fact we can see that this theory can 
not be dissociated from the Prajnaparamita literature although from 
the comparison of the various texts it is evident that the Buddhists 
did not arrive immediately at a uniformity of schemes, at least regard- 
ing the classification and the characteristics of the various bhumis . The 
double classification to be met with already in the Mahavastu is the 
best proof of this. 1 

The edition by M . Rahder is a very accurate one ; he has compared 
a large number of texts and has added abstracts from the Tibetan tran- 
slation of the text. He has paid attention also to the Mongolian tran- 
slation of our work. His philosophical acribeia deserves therefore every 
praise. Some observations of detail : (p. 217) (shi-lnvei-hsiang) 10 returns, 
cannot be rendered by da$a parinamani, the term for ‘return 1 or ‘falling 

I I have pointed out this fact in my Storia del Buddhism in India . 
In the English edition of it I have taken the question again with 
new materials, trying to trace out the history and the evolution of the 
doctrine. 
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back* is vinivartana (Ibid.) $ upayctjfianam cannot be rendered by ‘know- 
ing all sciences and arts* : upaya has a very particular meaning in Maha - 
yarta works. I think that, although it corresponds to the Chinese 
character used for rendering the Sanskrit word, it is not advisable to 
translate anuhaya by “messengers” (p. 239). To the literature on the 
Dasabhumika can be added the Shi-ti-king-lung-i-ki by Hwei-Yiian of 
the Sui dynasty. 


V. Tucci 


STUDIES IN INDIAN PAINTING — a survey of some new 
material ranging from the commencement of the Vllth century 
to circa 1870 A.D. by Nanfdal Chamanlal Mehta, I.C.S. Published 
by D. B. Taraporevala Sons & Co., Bombay, 1926, (pp, 127, plates— 

1 7 colour & 44 half-tone). 

The work is not only a sumptuously produced volume but is a 
real contribution to our knowledge of Indian art charmingly written 
by an enthusiastic scholar. The first chapter of the book on the 
Sittanavasal frescoes is of absorbing interest though we wonder 
whether the coloured reproductions of the wall-paintings are at all 
true to their originals either in draughtsmanship or in colouring. By 
far the most interesting chapters are those on secular painting in 
Guzarat and the painted epistle of Salivahana ; the latter is a document 
of considerable value in the history of Indian art and its publication 
by Mr. Mehta increases the measure of gratitude of students of 
Indian art to him already great owing to his having first called atten- 
tion to the Vasanta Vilasa in a contribution to “Rupam , \ We are glad 
to note that Mr. Mehta now considers that it is “very probable that the 
art, as exemplified in the pictures of Vasanta Vilasa and the Jaina 
manuscripts, was a popular form of pictorial expression.” We ourselves 
recognised this long ago and have said elsewhere that those are “in 
reality survivals of the early art expression of the people of Rajputana.” 

While Mr. Mehta is entitled to praise the “Rasmandala” and 
“Govardhandharana” reproduced by him, we must say that he does 
less than justice to the immense painting on cloth of Krsija and 
the Gopikas dancing in the Jaipur Pothikhana, wonderful in the 
freshness of its colouring and the charm of its drawing, when he speaks 
of it as a masterpiece worthy to rank with the pictures of the “Rasmaij- 
dala" and "Govardhandharana.” We share Mr. Mehta’s regret that 
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the small reproductions of these two last named paintings are wholly 
inadequate and unimpressive. Our author is rather hard on Dr. 
Coomaraswamy for having published a "bazar version” of the dance 
of the Gopikas. We, on the other hand, cannot but express our regret 
for Mr. Mehta's having selected two of the minor portraits in the 
Jaipur Pothikhana for his encomium on Rajput portraiture and for 
reproduction, omitting all reference to the great full size portraits, 
among which is the striking full length portrait of the founder of Jaipur 
undoubtedly the finest Rajput portrait in the Jaipur Palace. 

Of great importance is the chapter on the Bundela School, though 
there are older and infinitely finer specimens than Mr. Mehta’s plates 
which await reproduction. 

Molaram was the only painter of Garhwal, whose name had 
hitherto been known to us. Mr. Mehta has introduced us to two 
others, but interesting as their work is, Molaram is decidedly their 
superior and we would have liked to have Mr. Mehta’s opinion on 
him. We are- sorry to see him endorse the supercilious criticism 
that a “fictitious importance” has been attained by Molaram o#ing to 
the fact that he is almost the only Pahari painter known by name. 
The art of Garhwal is distinctive and should be more thoroughly studied 
instead of being vaguely confused with Kangra art as has hitherto 
been done. 

In chapter vi and viii Mr. Mehta deals with examples of Moghul art 
We do not agree with the author's sweeping criticism that “Moghul 
painting under Akbar remained an art of servile imitation and petty 
illustration.” The art of Akbar's court is Indo-Persian art ; the 
really distinctive Moghul art which excelled in portraiture principally 
begins, so far as available examples show, with Jahangir, though 
here again we must not forget the great album of portraits of 
which Abul Fazl speaks. We do not understand the force of “remained.* 
Does Mr. Mehta imply that there was any Moghul art as such 
under either Humayun or Babar ? Again, neither the Hamzah nor the 
Razmnamah, though ostensibly inspired by Persian art, were in 
any sense servile imitations nor is there any pettiness in the work of 
those who conceived and executed their magnificent paintings. But 
for the similarity of technique with the older Persiafl masters they are 
extremely original and their brilliant perfection of technique does 
not make them mere imitations. We are convinced that Abul Fazl was 
referring with large-hearted enthusiasm to them when he wrote of 
“masterpieces worthy of Bihzadj 11 and he was not anticipating) as 
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Mr. Mehta naively suggests, the achievements of a subsequent reign. 
Those who have examined the Razmnamah and not derived their 
knowledge of it solely from reproductions cannot but be amazed at the 
surprising beauty of an art which Mr. Mehta calls “arid examples of the 
illuminator’s skill.” But our admiration for the Razmnamah does not 
blind us to the excellence of the court art of Jahangir and we are in 
thorough agreement with Mr. Mehta’s eloquent tribute to it. Abul 
Iiassan’s trotting bullocks magnificently reproduced by Mr. Mehta is 
a little gem but it was the Razmnamah and similar works executed 
by Akbar’s court-painters which made it possible for Jahangir to possess 
an Abul Hassan and we need not scour China and Persia for the 
sources of Abul Hassan’s inspiration. There are in fact very spirited 
representations of the same subject by Basawan, Dharma Das and 
others in the Sotfth Kensington manuscript of the Akbarnamah. How- 
ever, Mr. Mehta is in general a very fair critic, as witness his observa- 
tion when discussing the floral paintings of Mansur that his work 
“cannot bear comparison with the creations of the Far Eastern artists/’ 
We certainly prefer Mansur’s superb paintings of bird life. 

Mr. Mehta’s studies really end with p. 84 and had he put “Finis” to 
it there his book would have been well worth its full value. But he 
has presented us in the second portion of his book headed “Notes on 
Plates” with an album of pictures. Among the specimens of Moghul 
art plates 38, 39 and 40 are good examples. The illustrations of the 
Hindu schools are, except plates. ]>i and 54, common-place and do 
not add much to the value of the book. 

There are several small imperfections which should be corrected in a 
future edition. An unfortunate misprint in the chapter “Some Jaipur 
Pictures ’ makes the renaissance in Hindu art date from the ‘eighteenth 
century’. The reference to a picture of a game of polo as having 
been painted by Mehr Chand (by the way, we do not like the spelling ; 
the son of Ganga Ram was probably called Mihir Chand) on p. 
105 is wrong. Kiihnel has not described this picture as being that 
artist’s work but the painting of the worship of the liuga, which Mr. 
Mehta has omitted to mention. We do not know where he got 
the information regarding the Durga Pafcha pictures in the Ghose 
Collection or who described them as scenes from the Ramaya^a, 
but no reliance should have been placed on information acquired 
second-hand. Again on p. 75 footnote he has been content to obtain 
second-hand information though he could readily have obtained 
the quotation, which is in verse in the original, from the book publish- 

I. H. Q., DECEMBER, 2926 1X0 
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cd by Dr. Coc.^araswami : ‘'Burning and Melting, being the Suz-u- 
Gudaz of Muhammad Riza Nau’i.” The names of owners of all the 
paintings reproduced have not been given ; the proper place for such 
information is below the plate and not in a footnote to the list of illus- 
trations. A fuller index would have enhanced the usefulness of the 
book. 

We congratulate Mr. Mehta on his beautiful production. The re- 
productions are excellent and we give our unstinted praise to the 
colour plates. The format is delightful. The printing by the Times 
of India Press demonstrates that work of equal merit to the best pro- 
duced in England can be done out here, and that so cheaply that 
it has been possible to price this very handsome volume at Rs. 56/- only. 
We only wish there were more such books on the fascinating subject 
of Indian art. 


Ajit Ghose 


KANARAKER VI VAR AN or A Descriptive Account of Kanarak. 
By Nirmal Kumar Basu. Published by Priyaranjan Sen Gupta. 69B, 
Townsend Road, Calcutta. 

This book does not belong to the class of popular books on travel 
which generally are a hopeless conglomeration of historical, mythologi- 
cal and legendary matters of very little use to those who have a mind 
to gather any critical and scientific information on any of these points. 
It is the result of a prolonged study on the spot of the important 
ruins of Kanarak (Orissa) undertaken by the author especially from 
the standpoint of architecture and iconography. True, the subject 
has already received a good deal of attention at the hands of various 
scholars at various times. But this fact does not, in any way, diminish 
the value of this new publication. The author has, for long, been 
engaged in the study of Oriya Architecture from local text books 
and architectural ruins. The first fruit of his diligent study was pub- 
lished in the form of a paper in Bengali — Ufyya, Silpahastra in 
vol. XIII of the Journal of the Department of Letters, Calcutta 
University. In the present publication our author makes an attempt 
to apply his theoretical knowledge of Oriya architecture to the des- 
cription of the temples at KanSrak. In doing that he has had to 
make use of terms found in local books on architecture and (in the 
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words of the author) still used by Oriya artisans. These terms with 
their meanings have been given in the form of an index at the end of 
the book, thus supplying food for thought and study to the student of 
Philology. Such terms of common use among every class of artisans in 
the different provinces of India are fast going out of use and it is high 
time that they were collected and preserved. The author has there- 
fore done a real service by putting them together in one place. 
Of 'Course a book like this, full of uncouth terms and confusing 
details cannot expect to have any claim to popularity but we can 
confidently commend it to the notice of scholars who can derive 
much help from this book for further study. One thing we should 
say to the author in conclusion. It is that the book stands in 
need of improvement in language in some places. We have every hope 
that he will make such improvement before he brings out a second 
edition. 


Chintaharan Chakravarti 


U INDE ET LE MONDE by Sylvain L6vi, Paris, Librairie 
Ancienne Honore Champion, 1926, pp. 175). 

M . Sylvain L£vi is well-known in India personally as well as in the 
capacity of a writer. But not much of his ideas have filtered down 
to us. In the first place, like those of other western scholars the 
results of his investigations are published as a rule in the journals. 
And these hardly reach us. In the second place, the language 
barrier was up till now a prohibitive hindrance. And although of 
late, French has been annexed to the scholarship of Young India, the 
results are as yet but meagre and almost unmentionable. 

Finally, antiquarians and philologists fight generally shy of larger 
issues, — the elucidation of sociological, cultural and allied historical 
perspectives. And M . Levi, although quite a humanist even in his 
archaeological researches, is not an exception to the run of traditional 
orientalists. 

It is, therefore, as a great service to the students of Indian history, 
both cultural and otherwise, that the author’s small book of essays 
on India in relation to the World entitled L' Inde et le Monde is to be 
appreciated by scholars. The volume is made up of the following chapters : 
(1) India and the World, (2) Buddhist humanism, (3) Brahmanic 
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civilization, (\) Buddhist civilization, (5) Orient and Occident : essay 
on humanism and (6) Eastern humanism. The last paper is in English 
and was an address delivered in the University of Dacca in Fdbruary 
1922. 

The papers are historical no doubt, but we may approach them as 
“literary essays’*. Ltvi’s style is embodiment of "French lucidity'* 
and is a fine specimen of contemporary prose such as one is familiar 
with in the leading dailies or monthlies and lectures or sermons of 
France. 

Professor L6vi emphasizes what is now getting more and more 
adequately recognized on all hands that like all other ancient civiliza- 
tions, Indian civilization also was greatly a “collective work 0 of 
the entire world and that “spontaneous generation’' is unknown to 
history. It is curious, however, to remember what the author does not 
make it a point to mention that the “puerile conception” of India 
having grown up in an alleged “splendid isolation” originated in the 
West and not in the East. And, therefore, if some of the Indians 
of today are sicklied over with the chauvinistic conceptions of ancient 
Indian ‘‘originality/' “spontaneity/* “superiority” and so forth, it is the 
Western masters who are to blame for having furnished the unscientific 
cue. 

Levi's analysis of “national genius” as functioning essentially 
in a critical manner in regard to the international influences is happy. 
But he seems to be a little bit too mystical, although in spite of him- 
self, when he uses expressions like a “nation being similar to the 
individuals in possessing a heart and a brain.” This is not likely to be 
swallowed in toto by the representatives of neo-positive and plural- 
istic sociology, ^ 

The author asks the question at one place as follows : “Ou 
faut-il chercher le centre de i’lnde ?” (Where should one seek the 
centre of India ?) and he finds the answer nowhere. One might retort by 
asking the same question about the centre of Europe, America, or for 
that matter, of any vast territory. The fallacy consists in postulating 
India to be a country like France, England, nay, like Normandy, 
Wales, etc. and then not finding the things — an ethnical unity, a linguis- 
tic unity, and a geographical unity,— that one finds, for instance, 
in one or other of the onzes regions econotniques (eleven economic 
regions) of France such as modern French geographers are wont to 
describe. 

The facts of India’s intercourse with the world from the Mediterra- 
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nean to the Pacific are now well-known. But LSvi's message to 
the effect that it is only by exposing themselves to tremendous perils 
that Indians can afford today to isolate themselves from the “move- 
ments of universal civilization” has need to be reiterated even today. 
For consciously or unconsciously, there is a class of scholars as well as 
publicists, and some of them pretend even to be philosophers,— 
who find nothing in the civilization of the modern West to be worth 
imbibing for India and of course who propagate among their clientele 
the notion, false as it is, that Indian civilization of yore was an 
autochthonous, sui generis x “typical,” “peculiar” and “characteristic” 
phenomenon of the East with hardly any affinities to the world-forces. 
These hyper-nationalists forget that India owes quite a deal to the 
world, not less than the world owes to her. 

L6vi's message is to this extent not only scientific but liberalizing as 
well. It is good to be taught in season and out of season that 
India has played her part in world-history like the rest pf mankind and 
in co-operation with the rest of mankind, and that every group, 
race, or nation is in its actions as in its thoughts, in its knowledge as in 
its instincts but an integral part of entire humanity. This aspect of 
Levi's essays should possess a dynamic significance for the scholars 
and patriots of our country. 

But Levi discusses the achievements of Europe since the Renais- 
sance and remarks that “no Champollion has yet even been met with 
outside the countries of the Renaissance.” He therefore takes * 
very energetic stand against “the error which today weighs heavy 
upon the world.” The alleged error is committed by those who 
believe that it is “possible to borrow of the Occident its technical 
processes in order to imitate it, be its equal, and finally to compete 
with it ” Against this notion Levi believes that neither Chinese 
empiricism, nor Hindu reverie nor Musalman fatalism is conducive 
to the spirit of faith in observation and experiment which sustains a 
Galileo and a Pasteur (p. 131). 

The reader, however, is sure to be puzzled by this conclusion of 
Levi's. For, the author has stated at pp. 1 34-135 that until the 
Renaissance, the Orient and the Occident possessed common 
characteristics and exhibited the “same mysticism, the mysticism 
of salvation. ,, Both in the East and the West mankind sought 
and followed during entire historic epochs “the path which leads 
after death to the eternity of bliss, paradise of the elect, absorption 
in Qod, total extinction,” 
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If there was no distinction in spirit between the East and the 
West for centuries, naturally it would not be scientific to postulate 
a typical Occidental world-view or claim that the spirit of the Renais- 
sance which has been displaying its results in recent times in the 
Western World should fail to make its appearance even among the 
Chinese, Hindus and Musalmans. A(jd as a matter of actual history, 
the objective facts of modern and contemporary Asia tell their own 
tale in regard to the identity between the East and the West, down 
to the latest items of labour-psychology, factory legislation and prole- 
tarian democracy, things which were unknown in France, Germany, 
America and England previous to 1815-75. 

M . Levi’s interpretation of world-culture is in this respect but 
a chip of the traditional orientalisme , which it has been the function 
of modern anthropology and social science to challenge and discard 
inch by inch. And his contribution to contemporary world-politics 
is likewise quite in keeping with orthodox colonialism. He advises 
the “white race that it must, to speak in the manner of Kipling, 
accept the burden in a virile manner.” (p. 147). 

It is not possible to translate or summarize all the essays. But 
some of the leading ideas of the author will have been clear .in the 
above presentation. 


Benoy Kumar Sarkar 


PAVANADUTAM of Dhoyl edited by Chintaharan Chakra- 
varti, M.A., Kavyatirtha, Sanskrit Sahitya Parisat, Calcutta, 1926 
(pp- 38+36). 

During the Sena period in Bengal there was a remarkable growth 
of Sanskrit culture and specially in the reign of her last king, Laksmana 
Sena (1200 A. D.) in whose court there were some great poets one of 
them being Dhoyl, the author of the Pavanaduta . Besides some 
verses found in different anthologies he seems to have composed other 
work or works, of which we know nothing excepting the present volume, 
the PavanadUta . That he is a poet of uncommon power is quite evident 
from his writings. Some of his verses are exceptionally excellent 
Tet, we are afraid, his epithet of Kaviraja is not fully justifiable. The 
nature of the present work is implied by the name itself and can easily 
be imagined by one familiar with Kalidasa’s MeghadUta on the imita- 
tion of which a great number of such poems have sprung up in Sanskrit 
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literature. The editor has told us elsewhere 1 that the number has 
come to not less than thirty five. 

Speaking briefly, the Pavanaduta ‘Wind-messenger’ describes how 
Kuvalayavati, a Gandhara damsel “on the Malaya hills fell in love 
with king Laksmanascna of Gauda,” “and how the girl unable to 
bear the pangsof love” ‘'made a messenger of the spring wind” *'to 
relate to the Bengal King the miserable condition to which she was 
reduced” 

The work was edited for the first time by the late Mr. Manmohan 
Chakravarti in / ASB 1905, and now we have a new edition before 
us. The present editor has not only given us a far better edition but 
also has tired to make it useful in every respect. He has added an 
ably written critical and historical introduction discussing various 
questions regarding the author and his work, and short notes in Sanskrit 
which are undoubtedly helpful though not quite satisfactory attempting 
more to quote synomyms from lexicons than to explain difficult points. 
He has really given us much for which we must remain thankful to 
him, but we had naturally the right of demanding a little more. We 
have not the least doubt in saying that he has spared no pains to 
make the edition quite satisfactory, but, we are afraid, he could not 
pay adequate attention to his entire work. The Supplementary Note 
(pp. 27-32) giving the verses attributed to Dhoyl which are found 
in anthologies and not in the Pavanaduta and collected in a paper 
( /ASB ., 1905, pp. i8ff.) by Manmohan Chakravarti (~M) from which 
they are now culled here, is edited very badly. For instance, we may 
note the following : 

On p. [30] we read : 

. mmmsf MwrW 11 

What is the meaning of lola used after calita in the second line ? 
And what does the whole line mean ? We think, the reading lola can 
in no way be accepted, as it does not give here any suitable 
sense. The true reading appears to us to be either cola ‘bodice* or cela 
cloth, preferably the latter. Accordingly the thought here is that 
the bodice or the ‘cloth’ {cola or cela) moved a little ( daracalila ) from the 
bosom (uras) of the lady, and thus it was uncoverd. We are glad 


1 Samskrta-sahitya-pariQat-patrika, 1 925 . 
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to note that the reading urah suggested by the editor for which the 
variants are mbaruh and tnvarah is the true reading. Now, the ques- 
tion is regarding vanadrute in the third line which has no meaning 
whatever. The other readings are ghanddyute , ghanadrute , and vandr 
drute . The reading vanddrUte is suggested by the editor evidently 
following the last reading given above only to make the third syllable 
long for the sake of the metre, though he himself knows that “the 
reading is hopelessly corrupt here.” What reading then can be 
suggested ? When the bosom of the beloved lady ( priyd ) was uncover- 
ed what could the man possibly see ? Evidently it is her breast {stand) 
or something related to it. Accordingly the reading must be one that 
can express the idea, and we may suggest two words, standdyotam 
‘brilliance of the breast/ or standbhogaiji 'extension of the breast/ 

On p. [31] occurs the following filoka : 



wrw, vftwre n 


In b between the two readings kesam and hresarn we see no reason 
for giving preference to the latter, though somehow or other it can be 
metrically defended. The main question here is with regard to the 
meaning of c and khalan turatigam in d. What are we to understand 
by them ? As the description is of a running horse we should like 
to read calan { — calard) or calat turangam in d. There is a root, khal 
(Nir., III., 10) ‘to move, or shake/ the present participle of which is 
khalan ‘shaking, and this can be taken with fanah. In that case we 
shall have to read khalam sturngam . At any rate khalan cannot be 
admitted. Nor give the words murdha , and asvardva any appropriate 
sense here in c . As regards asvardva it may mean 'neighing/ but we 
have it already in the word ugrakesa {or °hresa in b . It cannot there- 
fore, be repeated here. In fact the word asvardva is a misreading 
for asvavdra which means 'a horse man* (see Mdgha’s Sisupd - 
lavadha , III. 66 with the Tika of Mallinatha : “a§van varayanti ye te 
’Ivavara afivarohah). For murdha we are inclined to red urdhva . 
Thus the whole line reads : meaning that the 

rider was confounded when the animal was trying to move upwards. 

On the same page we read : 

flnnfaiwic wrcw* 

mShroT Rftro w 
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Here as well as in M. from which it is taken, vyadaqt&m bukalekhaya 
is a misreading giving no sense whatever. These two words must 
be joined together reading vyadaqfcmAukalekhaya. In this connection 
we may say that Dhoy! has partly taken the thought of the present 
*loka from Magha's Sibupalavadha , XI. 54 which runs : 

fqqqfa wrprt 

qwwispnnjl n 

On pp. [27-28] we have : 

wqqurqS': 
qm?f qj: na f m 
qftqnfiflrcf qqtfa TOT *r 5 q 
qfTfiq^TOftl II 

Here in c the reading stokayitabreyatayeva is wrong not only 
metrically but also grammatically. It does not, however, appear to 
be “hopelessly corrupt 1 * as the editor thinks. Undoubtedly the actual 
reading is stokayitabrayatayeva . 

One of the most excellent Slokas of Dhoyl given on p, [28] is : 
wrownroni qwr* rc*jif q *ft s 
iropsft&TOWq f*rjwr qrvrqmt fq^q*. 1 
qpswr*. TOqmcqtrqTO *qr*nq qw: 
wrqrfqfaftq qfar. 11 

In the second line what is the meaning of the word uttahkrta 
which is found also in M ? It has no meaning here. The fact is that 
one should read here uttanl Q for uttdlV 

Here we want to note one thing. In the above Sloka (see also 
6lokas 62, 63, 74, 88, 89) the editor writes vdspa and vindu not bdspa 
and bindu respectively. On p. [32] and in the Sloka 74 he has also 
vimba and not bitnba . Though both the forms may be found in 
Mss, or printed books, the form with b and not with v at the beginning 
is preferable being used by authoritative writers. In the word trivali 
three folds of skin over a woman’s navel (regarded as a beauty) it is 
actually v and so it is lightly used in the Sloka, tdsdm pitta ,° p. [29] ; 
but on the same page in the Slokas ahan taniydn ,° and romdvah? as 
well as in the main work in the Sloka 1 r the word is with b and not 
v as it should have been. 

As regards the second $loka in the Supplementary Note, p. [27], 
fata latavad dhanuh seems to be a doubtful reading. May one read 
na tdvad for latavad ? Cf. the 6loka 66 of the Pavanaduta , 

I. H. Q., DECEMBER, 19*6 
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In the text the following aloka (28) occurs after the description of 
iC Suhma-desa \ 

tv: vEfh vwsitfaiviifl grift: 1 

Here in the second line for suhnte there are three readings in three 
Mss, viz. safyad (M), suksad (R), and suhmad (A). “But in the 
last” suhmad “is corrected into suhmd * “in the margin." And the 
editor has accepted it. But we cannot agree with him. The actual 
reading seems to be nothing but saksad on three grounds. First, 
the word tasmin is quite sufficient to refer to the Suhmadeia and so 
to write Suhma again is mere superfluous. Secondly, we think, by using 
the word saksad, the poet wanted to lay emphasis that Deva MurSri 
was living there personally, as he has actually done in the filoka 55 
with reference to Deva Manasija. Thirdly, this expression like a 
good many others of Dhoyl is evidently based on the Meghaduta, the 
passage there being as follows (II. 10) : 

tv’ *WT wifraw' V* 9TVT* I 

One should read ratih for rates ( 61 . 26) and sdravgdkqya for karan- 
gyakqydh (61. 65). 


VlDHUSEKHARA BHATTACHARYA 


BHARATIYA ITIHAS KA BHAUGAL 1 K ADHAR. By Jay 
Candra Vidyalankara. Publishers : Hindi Bhavan, Lahore. 104 pages. 

The book is written in simple Hindi about the geographical position 
of India, ancient and modern. The author’s treatment of some of the 
sections is not exhaustive, e. g., his sections on ‘Vindhyamekhala’ 
and ‘Himalaya aur pa6cimottara k! parbatamala.’ He ought to have 
discussed the correctness of the geographical information contained 
in the Mahagovinda-sutta of the Dlgha Nikaya of the Sutta Ptyaka. 
The plan of the whole work should be altered and the discussions 
ought to be fuller. He has written a section on ‘Uttarabharatlya 
Maidin’ which aims at no definite conclusion nor does he assert the 
geographical value, if any, of ancient Indian traditions although he 
has not failed to utilise them in his work. 


B. C. Law 
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SAtiKSIPTA JAINA ITIHASA— This booklet is written in 
simple Hindi. It consists of six chapters of which the following are 
interesting : — The Life of R§abhadeva and other Jaina greatmen ; Say- 
ings or Precepts recorded in, the 12 Angas and some principles of 
Jainism. The book is useful to the beginners. It would have been 
useful to scholars if the author had given full quotations of the passages 
to which he refers. Mr. Jain has written a big Prastavana which is 
not so interesting. 


B. C. Law 
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Annals of the Bhandarkar Institute, voi. vm, pt. ii. 

Praliiad C. Divanji.— Madhusudana Sarasvatl ; his life and works. 
The date of Madhusudana has been assigned to the sixteenth 
century A.C. and his place of nativity sought in Ko^alipada in 
Bengal. 

Bimala CiiURN Law.— Magadha and Rajngrha in the Pali Literature. 

CHINTAIIARAN Chakravarty.— The original Site of Mehrauli Pillar. 
The Visnupada hill mentioned in the inscription itself as the place 
of erection of the Pillar has been located at Hardwar in U.P. 
and the person who removed the Pillar from its original site to Delhi 
where it is at present is suggested to be Firozshah. 

Sitanath Pradiiana. — Apotheosis in the Bg-veda. That some power- 
ful human chieftains were deified in the hymns of the Bg-veda 
has been shown in this paper by illustrating the case of Brhas- 
pati, who had been, by a gradual process, exalted to the position of 
a god by the Bg-vedic poets. 

B. M. Barua.— Ajivaka— what it means. The writer of this article is 
of opinion that originally the term ajlvika used to be applied 
only to the followers of Makkhali Gosala, who distinguished his 
order from Achelakas in general by this new designation originating 
from the idea of samma ajlva , ‘the right means of livelihood*. 

D. R. BHANDARKAR. — Can we fix the date of Kalidasa more accurately? 
From a discussion of the political condition of India referred 
to in the sixth canto of the Raghuvamsa , the author of this note 
has come to the conclusion that Kalidasa could not have lived 
during the reign of either Candragupta II or Skandagupta and must 
have flourished about the middle of the sixth century a.C. 

Bulletin of the School of Oriental Studies, vol. iv, pt. ii. 

SUSIL Kumar De. — N otes on some Sanskrit Mss. on Alatnkfira. 

Lionel d. Barnett. — Janaklharana, xvi. This is the sixteenth canto 
of the Janaklharana of which the first 1 5 cantos have already been 
edited. 

V. Vbnktarima Sarmx Sxstrt.— AjSmila-mokja-prabandha of NSrS- 
yaga Bhafta. This little campQ work of the sixteenth century 
has been edited here, 
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Indian Antiquary, October, 1926. 

HANNES SKoLD. — The Relative Chronology of Panini and the Pratisa- 
khyas. The author maintains that there is no conclusive evidence 
to support Max MiilWs view that the Bk-Fratimkhya is older than 
Panini nor are proofs available to contradict the opinion of Goldstiic- 
ker, Westefgaard, and Pischel holding that the Pratisakhyas in 
general are posterior to that grammarian. 

Ibid., November and December, 1926. 

A. VENKATASUBBIAH. — Vedic Studies. Evidently the purpose of 
this continued article is to discuss the interpretations of some 
particular words, showing their uses in the texts. 

Journal of the Asiatic Society of Bengal, vol. xxi, No. i, 

Sukumar SEN.- Notes on the Use of the Cases in the Kafchaka- 
samhita. 

BlMALA Churn Law.— (i) Data from the SumartgalavilasinT. 

(2) Anga and Campa in the Pali Literature. 

AMARESWAR ThaKUR. — Jail Administration in Ancient India. 

Braja Lal MUKHERJL— (i) The Vratyas and their Sacrifices. The 
writer of this paper is of opinion that in the vedic society, men 
neglecting or defying Vaidik precepts were called Vratyas or dis 
orderly people, who only after the performance of certain sacri 
fices could be allowed to enjoy the rights of the vedic community. 

(2) The word “Vra” in the Bg-veda. 

(3) Atharva Veda, Kanda, xv. 

Harit Krishna Deb.-— (i) Mede and Madra, This is an attempt to 
identify the Medes mentioned in the Assyrian and Greek 
records with the Madras of the Brahmana Literature. 

(2) When Kurus fought the Pandavas. Inference has been 

drawn that the Kurus fought the Pandavas about 1400 B.c. 

(3) The Five-yearly Yuga and the Saptarsi Cycle. 

The Journal of the Bihar and Orisia Research Society, Sept, 1926, 

A. BaNERJi-SasTRI.-— Asura Expansion by Sea. The courses along 
which the expansion of the Asura settlements took place in . India 
in the south and by and beyond the seas, and the process of 
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Aryanisation of the tribe has been discussed in this article. 
Sanskrit extracts from the Mahabharata and the Ramayana relating 
to the war between the Devas and the A suras have been appended 
to it. 

Nalini Nath Das Gupta,— The Successive Events in the Reign of 
Dharmapaladeva. 

Kalipada Mitra. — The Story of a Fool and its Sanskrit and Buddhist 
Parallel. From a comparison of a particular story found in the Chinese 
Po-yu-king with that in the Katliosaritsagara, and from a table of 
comparisons illustrating similarities occurring in other stories, it has 
been shown that the “Indian originals of the apologues found in the 
Po-yu-king, composed by Samghasena (450 a.D.) and translated by 
K' ieou-na-p'i-ti (Gunavrddhi), floated down the stream of time and 
reached Somadeva who treasured them” in the Katkasaritsagara, 

Manomohan Ganguly.— Indian Architecture. 

Journal of Oriental Reaearch, January, 1927. 

S. KUPPUSWAMI SaSTRI. — (1) Problems of Identity in the Cultural 

History of Ancient India. The portion of the article 
appearing in this issue discusses the identity of Acarya 
Sundara the reputed author of verses quoted by Kumarila 
aud Sankara. 

(2) Bhadanta. The word Bhadanta referring to Buddhist 
mendicants has been derived from the root bhad “to be 
auspicious or happy.” 

K. G. SURRAHMANYAM.— The Authorship of the Unadi Sutras. The 
authorship of the Unadi Sutras has been attributed to Sakatayana 
belonging to the pre-Paninian period, but new sutras are believed to 
have been added to the original by grammatical writers after Panini. 

T. R. ChiiwamaNI. — The Date of Srikantha and his Brahma-mima- 
insa. Srikantha, the author of the S ivarkamanidipika on the 
BrakwasTUra has been assigned a date posterior to Ramanuja. 

Journal of the Royal Asiatic Society, October, 1926 

K. A. NlLAKANTA Sastri. — The Later SatavShanas and the Sakas. 
The writer after weighing the various evidences and arguments put 
forward by various well-known writers on the topic concludes that 
"Nahapana was in possession of all N, MahSr^tra, Konkan, Gujarat* 
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and Malvva at the end of the first century B. c. and retained it up 
to the end of the first century a. d. or very early in the second 
when Gautamlputra Satakarna uprooted the race of the Khakaratas 
and restored the glory of the Sstavahanakula. The territories so 
recovered continued to belong to the ^atavahanas under Gautaml- 
putra and Pulumavi. It may be noted that Kachcha, where we 
find the earliest evidence of Castana’s rule, is not among the 
territories mentioned in the conquests of Gautamlputra. But there 
is no doubt that the advance of ^atavahana power received a check 
and the ebb tide commenced probably late in the reign of Pulumavi, 
during the rule of Castana as Mahaksatrapa. Castana was followed 
by a vigorous grandson, and Pulumavi *s successors were unable 
to hold their own against Rudradaman, and they lost considerable 
territories in N. Maharastra, Konkan, Gujarat, etc., to him (c. a. D. 
150). Henceforth, but for some slight recovery under Yajna &ata- 
karni, the ^atavahana power collapses in the west of the Dekkan, 
abandoning the northern districts to the Ksatrapas and the southern 
parts to the feudatories of the Cutu dynasty, who now become 
prominent and find their power confined to the east for some time 
before its extinction by the rise of other powers like the Iksvakus 
and the PalIavas. ,, 
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ature, 698-709 
Jambu-dvlpa, 534 
Janapada, refutation of corporate 
existence of, 386 ff. See Paura- 
Janapada 

Jatakas, mention of trade of India 
in, 43-44 ; multiplication of. 623- 
25 

Jayaswal, refutation of land-owner 
ship theory of, 198-203 ; refu* 
tation of Patjra-J 5 napada 
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theory of, 385-407, 638-50 ; 
non-existence of Aditya Artha- 
fiastra supposed by, 4C8 ; Malia- 
bha§ya passage misinterpreted 
by, 416-8 

Jaxartes a river, identification of 
530 "! 

Jinagupta, 601-2 

Kancl, Early Pallavas of, 446-55 

Kaniska, date of, 175-80 

King, whether owner of soil, 198 fi. 

Korean monks, activities of, 790 
2, 794 

Krauflca-dvlpa p\ 

Kumarajlva, life and works of, 
160 ff. 

KuSa-dvIpa, 720 

KuSesaya, identification of, 533 

Lanka, situation of, 345-50; Ceylon 
cannot be identified with, 345fT. 

Law (dharma), basis of, 576-80 $ 
empirical view of, 580-4 ; 
rational view of, 584-6 ; appli- 
cation and analysis of, 809-15 ; 
kinds of, 815 

Machiavelli and Kaufcilya, contro- 
versy of Sarkar and Nag on, 
65054 

Machiavellism in Hindu Politics, 
164 ff; 355. 357-371 

Mahabharata, philsophy in Moksa- 
dharma section of, 509-15 

Mahabha§ya, description of, 69-72 
(see Patafljali) 

— Gaudapada’s commentary on, 
415 

— misinterpretation of passage 
of, 416-8 
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Mandra, 376 

Marnmayl, identification of, 523-4 
Manuscript collection of Sanskrit 
S&hitya Parisad, description of, 
866-9 

Meru parvata, identification of, 532 
Moksadharma parvan, philosophy 
in, 509-15 

Mysore, archaeological research in, 
188-91 

Nagas, not serpents but Huns, 
732-33 

Nagarjuna, 166 

NarendrayaSas and Dharmajnana, 
382-3 

Nijhapayisamti (P. E. IV), meaning 
of, 125 

Nijhati (R. E. VI ; P. E. VIII), 
meaning of, 125-7 

Obituary Notices 

Forrest, George, 440 
Parasnis, D. B., 67 f. 

Sewell, Robert, 220 f. 

Oriental Journals, Select contents 
of: 

Annals of the Bhandarkar 
Institute, 215, 436, 884 
Asia Major, 216 
Bulletin of the School of 
Oriental Studies, 884 
Eastern Buddhist, 216 f. 
Epigraphia Indica, 217 
Indian Antiquary, 2i7f., 437, 
669, 885 

Journal of the American Oriental 
Society, 437 

Journal of the Asiatic Society 
of Bengal, 88j 
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Journal of the Bombay Branch of 
the Royal Asiatic Society, 67 0 
Journal of Oriental Research, 
886 

Journal of the Royal Asiatic 
Society, 218, 670, 886 
Quarterly Journal of the Mythic 
Society, 218 f. 

Old Bengali Periodicals in British 
Museum, 53, 67 

Oriental Conference (fourth session), 
846-8 

Oxus, identification of A$manvatT 
with, 529-30 

Painting, Comparative survey of 
Indian, 291-312 

Pali, cerebralisation of dental nasal 
in, 192-5 

Pali Nikayas and Sanskrit Agamas, 

173*4 

Pallavas of Kancl, epigraphic docu- 
ments of, 446-8 ; genealogy of, 
448-55 

Panis, a non-Aryan tribe, 2328“. 

Panini, evidence on Vasudeva- 
worship in, 186-88 ; 

— want of evidence on Vasudeva- 
worship in, 409 

Paramartha, 373-6 

Patalapura, identification of, 526 

Patafijali, 67-76, 262-89, 464-94, 
738-60 ; description of work of 
69-72 ; time of, 73-6 ; tradition 
about, 262-4 ; identification of 
author of Yogasutra with, 
265 f ; identification of author 
of Vartika on Ayurveda 
with, 266 ; birth place of, 
267f ; Vedic knowledge of, 


272 ff. ; Smrti knowledge of, 
2768". ; Puranic knowledge of, 
2808*. ; stores referred to by, 
288f, ; kavya literature quoted 
and referred to by, 464!. ; gods 
mentioned by, 4708 ; sages 
mentioned by, 4728* ; ritualistic 
knowledge of, 475f. ; philo- 
sophical views of, 478f. ; systems 
of philosophy referred to by, 
48 if. ; scientific knowledge of, 
738f. ; medical knowledge of, 
743 f. ; language spoken in 
time of, 745 f. ; usages referred 
to by, 748f. ; geographical 
knowledge of, 7578*. ; Gaudapa- 
da's commentary on, 415 
Patala or Rasatala, real meaning 
of, 733-7 

Paura-Janapada, refutation of Jaya- 
swal’s view on corporate cha- 
racter of, 385-407, 638-50 
summary of J.’s arguments re., 
386 ; 

Paura, absence of corporate exis- 
tance of, 386f. See Paura-Jana- 
pada 

Perumal, apostacy of, 183-6 ; 

capital of, 617-22 
Plaksa-dvlpa, 722 
Prajfia, 784-5 
Prajftaruci, 381-2 

Ptolemy Philadelphus, Indian 
women and goods in the pro- 
cession of, 290-1 
Punyopaya, 775 
Pu§kara. See Bhuskara 
Pu§kara-dvlpa, 535 

Ramaijlyaka, identification of, 526, 
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Rasa, Araxes of Scythia identified 
with, 53of. 

Rasatala or the under-world, Sub- 
ahu and other Su tribes of, 27- 
30; animal names given to the 
Scythians of, 32 f.; Gaja-Knc- 
chapa episode refers to people 
of, 33-6 ; Scythia identified 
with, 238 ; 714-5, religion of 
Scythic tribe of, 24of.; Dan- 
avas of, 247; Daityas of, 247; 
Asuras of, 248 f.; Raksasas of, 
5 1 Sf-; Siddhas of, 5 i7f.; Gandhar- 
vas of, 517; Kinnaras of, 518; 
real meaning of, 733-7 ; towns 
of, 5 1 8f; rivers of, 5 i8f. 

Reviews: 

Barhut Inscriptions, 663-65; 
Bharatiya Itihas ka Bhaugalik 
Adhai, 882 
Birhors, 212L 

Dasabhumika-sutram, 870k 
Further Dialogues of the Bud- 
dha, 667f. 

Hindu Pad-padshahi, 432 
History of Rajputana, 204-7 
Inland Transport and com- 
munication in Mediaeval 
India, 665k 
Jaina Jatakas, 2iof. 

Kanaraker Vivaran, 874 
L’inde et le Monde, 875-8 
Manasollasa, 207-9 
Nachtraege zum Sanskrit 
Wceterbuch, 432-34 
Pavanadutam, 878-82 
Sadhanamala, 2 1 3f. 

Samksipta Jaina Itihas, 883 
Sanskrit Wcerterbuch, 432 


Selections from Sanskrit In- 
scriptions, 666f. 

Studies in Indian Painting, 871- 

74 

Surisvar aur Samrat Akbar, 431 
Vision of Vasavadatta, 209f. 
Rohitagiri of Rampal copper-plate, 
objection to reading of, 317k; 
correctness of reading of, 65 5 f . 
Rupakas, variance of old classifica- 
tion of, 414 

Sadhanamala, comparison of Tibe- 
tan version with Sanskrit text 
of, 627-37 
Saka-dvlpa, 535 

Sakadvlpa, Rasatala identified 
with, 238,518!! See Scythia 
Salihotra, expounder of science 
of medicine for horses, 47, 51 ; 
d escription of work of 48k ; 
relation of Suviata to ; 49k ; 
native place of, 51; identifica- 
tion of Panini and Dhanvantari 
with, 51; identification of Asva- 
gbosa with father of, 51; discus 
sion of age of, 52 
Salmala-dvlpa, 535 
Saiighapala, 376-7 
Sankhya-karika in Chinese, 375-6 
Sanskrit Sahitya Parisad, manu- 
script collection of, 866-69 
Sapta dvlpas: Jambu, $aka, Sal- 
mala Puskara, Kusa, Krauhca 
and Plaksa, identifications of, 
Sapta-Sagaras: Lavana, Kslra, 

Ghrta, Iksu, Sura, Dadhi, Sva- 
du-jala, identifications of, 534, 
723-4 ; Turanian names of, 

723-4 



L vH!*] 


Sarvastivadin’s, Abhidharma litera- 
ture of, 601-14 
Seals irom Gutch, 157 
Sculpture (post-ASokan), artistic 
interest in, 826-31 

Scythia, identity of Rasatala with, 
238; 5 1 8fT. 724-5; See Sakadvipa 
Sefagiri of Nasik inscription, Sata- 
gara at Nana Pass identified 
with, 35 if. 

Siege of Bednore, description of, 
801-8 

f§iksananda, 777*9 
Soil in ancient India, ownership 
of, 198-203 

South Indian Epigraphy T recent 
advance in, 410-13 
$rT Candradeva, Kedarpur copper- 
plate inscription of, 312-42 ; no 
relation of Ansa with, 316-21, 
no relation of Kantideva with, 
321-32 

Stupa, tomb distinguished from 
16-8; literary evidences for the 
burial aspect of, 19-2 1 ; worship 
of, 21-3; lessons and artistic 
value of, 23-5; Buddhaghosa’s 
description of, 25-6 
Sukranlti, utilitarianism in, 344 ; 
realism in, 547-9; relation of 
Sankhya with, 549 61; reference 
to nastikamata in, 551-4; in- 
dustry and economics (vSrta) 

in, 554-8; 

vSyama-giri, identification of, 532 


Taxation, Principles of Hindu, 129- 
46 . See Hindu Taxation 
Temple building, art and philoso- 
phy in Hindu, 225-31 
Trade of, India, 38-47, 290298, 
456-463 

Tsii-chti-ching-shang, a lay Chin- 
ese translator, 175 
Turanian settlements in India, 
725-732 

UpaSunya, 377 

Vacabhumika (R. E. XII), mean- 
ing of, 1 '27-8 
Vajrabodhi, 783 

Varuna-hrada, identification of, 

533-4 

Varunapura, identification of, 525 
Vasudeva-worship, evidence of 
Panini on, 186-88, 864; no re- 
ference in Panini to, 409, 865 
Vimoksasena, 382 
Vifivaruna Sena of Bengal, copper- 
plate grant of, 77-86 
Vyuthena, solution of riddle of, 

1 2°*4 

Will, inadequacy of words for the 
expression of new, 71020 

Yugas, 820-5 

Zarafshan, a river, identification of, 
531-2 
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